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01 Biblical Overview
A Panoramic View of the Bible (See also THE PENTATEUCH, Book Introduction, and Notes associated with Genesis 1:1) 
The Bible, incomparably the most widely circulated of books, at once provokes and baffles study. Even the non-believer in its authority rightly feels that it is unintelligent to remain in almost total ignorance of the most famous and ancient of books. And yet most, even of sincere believers, soon retire from any serious effort to master the content of the sacred writings. The reason is not far to seek. It is found in the fact that no particular portion of Scripture is to be intelligently comprehended apart from some conception of its place in the whole. For the Bible story and message is like a picture wrought out in mosaics: each book, chapter, verse, and even word forms a necessary part, and has its own appointed place. It is, therefore, indispensable to any interesting and fruitful study of the Bible that a general knowledge of it be gained. 

First. The Bible is one book. Seven great marks attest this unity. 

1. From Genesis the Bible bears witness to one God. Wherever he speaks or acts he is consistent with himself, and with the total revelation concerning him. 

2. The Bible forms one continuous story--the story of humanity in relation to God. 

3. The Bible hazards the most unlikely predictions concerning the future, and, when the centuries have brought round the appointed time, records their fulfilment. 

4. The Bible is a progressive unfolding of truth. Nothing is told all at once, and once for all. The law is, "first the blade, then the ear, after that the full corn." Without the possibility of collusion, often with centuries between, one writer of Scripture takes up an earlier revelation, adds to it, lays down the pen, and in due time another man moved by the Holy Spirit, and another, and another, add new details till the whole is complete. 

5. From beginning to end the Bible testifies to one redemption. 

6. From beginning to end the Bible has one great theme--the person and work of the Christ. 

7. And, finally, these writers, some forty-four in number, writing through twenty centuries, have produced a perfect harmony of doctrine in progressive unfolding. This is, to every candid mind, the unanswerable proof of the divine inspiration of the Bible. 

Second. The Bible is a book of books. Sixty-six books make up the one Book. Considered with reference to the unity of the one book the separate books may be regarded as chapters. But that is but one side of the truth, for each of the sixty-six books is complete in itself, and has its own theme and analysis. In the present edition of the Bible these are fully shown in the introductions and divisions. It is therefore of the utmost moment that the books be studied in the light of their distinctive themes. Genesis, for instance, is the book of beginnings--the seed-plot of the whole Bible. Matthew is the book of the King, & etc. Third. The books of the Bible fall into groups. Speaking broadly there are five great divisions in the Scriptures, and these may be con- veniently fixed in the memory by five key-words, Christ being the one theme ( Luke 24:25-27 ). 

	PREPARATION
	MANIFESTATION
	PROPAGATION

	The OT
	The Gospels
	The Acts


	EXPLANATION
	CONSUMMATION

	The Epistles
	The Apocalypse


In other words, the Old Testament is the preparation for Christ; in the Gospels he is manifested to the world; in the Acts he is preached and his Gospel is propagated in the world; in the Epistles his Gospel is explained; and in the Revelation all the purposes of God in and through Christ are consummated. And these groups of books in turn fall into groups. This is especially true of the Old Testament, which is in four well defined groups. Over these may be written as memory aids: 

	REDEMPTION
	ORGANIZATION
	POETRY
	SERMONS

	Genesis
Exodus
Leviticus
Numbers
Deuteronomy
	Joshua
Judges
Ruth
1,2 Samuel
1,2 Kings
1,2 Chronicles
Ezra
Nehemiah
Esther
	Job
Psalms
Proverbs
Ecclesiastes
Song of Solomon
Lamentations
	Isaiah
Jeremiah
Ezekiel
Daniel
Hosea
Joel
Amos
Obadiah
	Jonah
Micah
Nahum
Habakkuk
Zehpaniah
Haggai
Zechariah
Malachi


Again care should be taken not to overlook, in these general groupings, the distinctive messages of the several books composing them. Thus, while redemption is the general theme of the Pentateuch, telling as it does the story of the redemption of Israel out of bondage and into "a good land and large," each of the five books has its own distinctive part in the whole. Genesis is the book of beginnings, and explains the origin of Israel. Exodus tells the story of the deliverance of Israel; Leviticus of the worship of Israel as delivered people; Numbers the wanderings and failures of the delivered people, and Deuteronomy warns and instructs that people in view of their approaching entrance upon their inheritance. The Poetical books record the spiritual experiences of the redeemed people in the varied scenes and events through which the providence of God led them. The prophets were inspired preachers, and the prophetical books consist of sermons with brief connecting and explanatory passages. Two prophetical books, Ezekiel and Daniel, have a different character and are apocalyptic, largely. Fourth. The Bible tells the Human Story. Beginning, logically, with the creation of the earth and man, the story of the race sprung from the first human pair continues through the first eleven chapters of Genesis. With the twelfth chapter begins the history of Abraham and of the nation of which Abraham was the ancestor. It is that nation, Israel, with which the Bible narrative is thereafter chiefly concerned from the eleventh chapter of Genesis to the second chapter of the Acts of the Apostles. The Gentiles are mentioned, but only in connection with Israel. But it is made increasingly clear that Israel so fills the scene only because entrusted with the accomplishment of great world-wide purposes ( Deuteronomy 7:7 ). The appointed mission of Israel was, 

1. to be a witness to the unity of God in the midst of idolatry ( Deuteronomy 6:5 ; Isaiah 43:10 ); 

2. To illustrate to the nations the greater blessedness of serving the one true God ( Deuteronomy 33:26-29 ; 1 Chronicles 17:20 1 Chronicles 17:21 ; Psalms 102:15 ); 

3. To receive and preserve the Divine revelation ( Romans 3:1 Romans 3:2 ); and 

4. To produce the Messiah, earth's Saviour and Lord ( Romans 9:4 ). The prophets foretell a glorious future for Israel under the reign of Christ. The biblical story of Israel, past, present, and future, falls into seven distinct periods: 

1. From the call of Abram (Genesis 12) to the Exodus (Exodus 1-20); 

2. From the Exodus to the death of Joshua (Exodus 21 to Joshua 24); 

3. From the death of Joshua to the establishment of the Hebrew monarchy under Saul; 

4. The period of the kings from Saul to the Captivities; 

5. The period of the Captivities; 

6. The restored commonwealth from the end of the Babylonian captivity of Judah, to the destruction of Jerusalem, A.D. 70; 

7. The present dispersion. The Gospels record the appearance in human history and within the Hebrew nation of the promised Messiah, Jesus Christ, and tell the wonderful story of his manifestation to Israel, his rejection by that people, his crucifixion, resurrection, and ascension. The Acts of the Apostles record the descent of the Holy Spirit, and the beginning of a new thing in human history, the Church. The division of the race now becomes threefold--the Jew, the Gentile, and the Church of God. Just as Israel is in the foreground from the call of Abram to the resurrection of Christ, so now the Church fills the scene from the second chapter of the Acts to the fourth chapter of the Revelation. The remaining chapters of that book complete the story of humanity and the final triumph of Christ. Fifth. The Central Theme of the Bible is Christ. It is this manifestation of Jesus Christ, his Person as "God manifest in the flesh" ( 1 Timothy 3:16 ), his sacrificial death, and his resurrection, which constitute the Gospel. Unto this all preceding Scripture leads, from this all following Scripture proceeds. The Gospel is preached in the Acts and explained in the Epistles. Christ, Son of God, Son of man, Son of Abraham, Son of David, thus binds the many books into one Book. Seed of the woman ( Genesis 3:15 ) he is the ultimate destroyer of Satan and his works; Seed of Abraham he is the world blesser; Seed of David he is Israel's King. "Desire of all Nations." Exalted to the right hand of God he is "head over all to the Church, which is his body," while to Israel and the nations the promise of his return forms the one and only rational expectation that humanity will yet fulfil itself. Meanwhile the Church looks momentarily for the fulfilment of his special promise: "I will come again and receive you unto myself" ( John 14:1-3 ). To him the Holy Spirit throughout this Gospel age bears testimony. The last book of all, the Consummation book, is "The Revelation of Jesus Christ" ( Revelation 1:1 ). 

02 Books of History 
The Historical Books 
The Historical Books of the Old Testament, usually so called, are twelve in number, from Joshua to Esther inclusive. It should, however, be remembered that the entire Old Testament is filled with historical material. The accuracy of these writings, often questioned, has been in recent years completely confirmed by the testimony of the monuments of contemporaneous antiquity. 

The story of the Historical Books is the story of the rise and fall of the Commonwealth of Israel, while the prophets foretell the future restoration and glory of that under King Messiah. 

The history of Israel falls into seven distinct periods: 

1. From the call of Abraham to the Exodus, Genesis 12:1-Exodus 1:22; (with Acts 7) The book of Job belongs to this period and shows the maturity and depth of philosophic and religious thought, and the extent of revelation of the age of the Patriarchs. 

2. From the Exodus to the death of Joshua. The history of this period is gathered from the books of Exodus, Numbers, Deuteronomy, Joshua, and such parts of Leviticus as relate to the story of Israel. The great figures of Moses, Aaron, and Joshua dominate this period. 

3. The period of the Judges, from the death of Joshua to the call of Saul, Jud. 

4. The period of the Kings, from Saul to the Captivities, (1 Samuel 11:1 - 2 Kings 17:6) 

5. The period of the Captivities, Esther, and the historical parts of Daniel. With the captivity of Judah began "the times of the Gentiles," the mark of which is the political subjection of Israel to the Gentile world-powers ( Luke 21:24 ). 

6. The restored Commonwealth, always under Gentile over-lordship, from the end of the seventy years' captivity and the return of the Jewish remnant to the destruction of Jerusalem, A.D. 70. The inspired history of this period is found in Ezra, Nehemiah, Haggai, Zechariah, and Malachi in the Old Testament, and in the historical and biographical material found in the New Testament. During this period Christ, the promised King of the Davidic Covenant, and the Seed of the Adamic and Abrahamic Covenants, appeared, was rejected as king, was crucified, rose again from the dead, and ascended to heaven. Toward the end of this period, also, the church came into being, and the New Testament Scriptures, save the Gospel of John, John's Epistles, and the Revelation, were written. 

7. The present dispersion ( Luke 21:20-24 ), which according to all the Old Testament prophets is to be ended by the final national regathering promised in the Palestinian Covenant ( Deuteronomy 30:1-9 ). The partial restoration at the end of the 70 years was foretold only by Daniel and Jeremiah, and was to the end that Messiah might come and fulfil the prophecies of His sufferings. In the year A.D. 70 Jerusalem was again destroyed, and the descendants of the remnant of Judah sent to share the national dispersion which still continues. 

03 Books of Law 
The Pentateuch 
The five books ascribed to Moses have a peculiar place in the structure of the Bible, and an order which is undeniably the order of the experience of the people of God in all ages.

· Genesis is the book of origins--of the beginning of life, and of ruin through sin. Its first word, "In the beginning God," is in striking contrast with the end, "In a coffin in Egypt."

· Exodus is the book of redemption, the first need of a ruined race.

· Leviticus is the book of worship and communion, the proper exercise of the redeemed.

· Numbers speaks of the experiences of a pilgrim people, the redeemed passing through a hostile scene to a promised inheritance.

· Deuteronomy, retrospective and prospective, is a book of instruction for the redeemed about to enter that inheritance.

That Babylonian and Assyrian monuments contain records bearing a grotesque resemblance to the majestic account of the creation and of the Flood is true, as also that these antedate Moses. But this confirms rather than invalidates inspiration of the Mosaic account. Some tradition of creation and the Flood would inevitably be handed down in the ancient cradle of the race. Such a tradition, following the order of all tradition, would take on grotesque and mythological features, and these abound in the Babylonian records.

Of necessity, therefore, the first task of inspiration would be to supplant the often absurd and childish traditions with a revelation of the true history, and such a history we find in words of matchless grandeur, and in a order which, rightly understood, is absolutely scientific. In the Pentateuch, therefore, we have a true and logical introduction to the entire Bible; and, in type, an epitome of the divine revelation. 

04 Books of Poetry 
The Poetical Books 
The books classed as poetical are Job, Psalms, Proverbs, Ecclesiastes, Song of Solomon, and Lamentations. The term "poetical" is not to be taken as implying fancifulness or unreality, but as relating to form only. They are the books of the human experiences of the people of God under the various exercises of earthly life; but those experiences are, apart from the mere external setting, wrought in them by the Spirit, interpreted to us by the Spirit, and written by holy men of God as they were moved by the Spirit. While this is true of all these books, the Psalms included, the latter have also a prophetic character. 

The Hebrew poetic form is peculiar, and demands a word of explanation. Rhythm is not achieved by the repetition of similar sounds, as in rhymed verse; nor by rhythmic accent as in blank verse, but by repetition of ideas. This is called parallelism; e.g. 

"The Lord also will be a refuge for the oppressed,
A refuge in times of trouble." ( Psalms 9:9 )

Parallelism is called synonymous when the thought is identical, as in the above instance; antithetic when the primary and secondary thoughts are in contrast; e.g. 

"For the Lord knoweth the way of the righteous:
But the way of the ungodly shall perish" ( Psalms 1:6 );

and synthetic when the thought is developed or enriched by the parallel; e.g. 

"And thou shalt be secure, because there is hope;
Yea, thou shalt dig about thee, and thou shalt take
thy rest in safety." ( Job 11:18 )

Under this method the Poetical Books are epic, lyric, and dramatic, and supply examples of literary expression unmatched in uninspired literature. 

05 Books of Prophecy 
The Prophetical Books 
Prophets were men raised up of God in times of declension and apostasy in Israel. They were primarily revivalists and patriots, speaking on behalf of God to the heart and conscience of the nation. The prophetic messages have a twofold character: first, that which was local and for the prophet's time; secondly, that which was predictive of the divine purpose in future. Often the prediction springs immediately from the local circumstances (e.g. Isaiah 7:1-11 with Isaiah 7:12-14 ). 

It is necessary to keep this Israelitish character of the prophet in mind. Usually his predictive, equally with his local and immediate ministry, is not didactic and abstract, but has in view the covenant people, their sin and failure, and their glorious future. The Gentile is mentioned as used for the chastisement of Israel, as judged therefore, but also as sharing the grace that is yet to be shown toward Israel. The Church, corporately, is not in the vision of the O.T. prophet ( Ephesians 3:1-6 ). The future blessing of Israel as a nation rests upon the Palestinian Covenant of restoration and conversion ( Deuteronomy 30:1-9, refs.), and the Davidic Covenant of the Kingship of the Messiah, David's Son ( 2 Samuel 7:8-17, refs.), and this gives to predictive prophecy its Messianic character. The exaltation of Israel is secured in the kingdom, and the kingdom takes its power to bless from the Person of the King, David's Son, but also "Immanuel." 

But as the King is also Son of Abraham ( Matthew 1:1 ), the promised Redeemer, and as redemption is only through the sacrifice of Christ, so messianic prophecy of necessity presents Christ in a twofold character--a suffering Messiah (e.g. Isaiah 53), and a reigning Messiah (e.g. Isaiah 11). This duality, suffering and glory, weakness and power, involved a mystery which perplexed the prophets ( 1 Peter 1:10-12 ; Luke 24:26:27 ). 

The solution of that mystery lies, as the New Testament makes clear, in the two advents-- the first advent to redemption through suffering; the second advent to the kingdom glory, when the national promises to Israel will be fulfilled ( Matthew 1:21-23 ; Luke 2:28-35 ; 24:46-48, with ( Luke 1:31-33 Luke 1:68-75 ); Matthew 2:2 Matthew 2:6 ; Matthew 19:27 Matthew 19:28 ; Acts 2:30-32 ; 15:14-16 ). The prophets indeed describe the advent in two forms which could not be contemporaneous (e.g. ; Zechariah 9:9 ; contra, 14:1-9 ), but to them it was not revealed that between the advent to suffering, and the advent to glory, would be accomplished certain "mysteries of the kingdom" ( Matthew 13:11-16 ), not that, consequent upon Messiah's rejection, the new Testament Church would be called out. These were, to them, "mysteries hid in God" ( 3:1-10 ). 

Speaking broadly, then, predictive prophecy is occupied with the fulfilment of the Palestinian and Davidic Covenants; the Abrahamic Covenant having also its place. 

Gentile powers are mentioned as connected with Israel, but prophecy, save in Daniel, Obadiah, Jonah, and Nahum, is not occupied with Gentile world-history. Daniel, as will be see, has a distinctive character. 

The predictions of the restoration from the Babylonian captivity at the end of seventy years, must be distinguished from those of the restoration from the present world-wide dispersion. The context is always clear. The Palestinian Covenant Deuteronomy 28:1-30:9 ; is the mould of predictive prophecy in its larger sense--national disobedience, world-wide dispersion, repentance, the return of the Lord, the regathering of Israel and establishment of the kingdom, the conversion and blessing of Israel, and the judgment of Israel's oppressors. 

The true division of the prophets is into pre-exilic, viz., in Judah: Isaiah, Jeremiah (extending into the exile), Joel, Obadiah, Micah, Nahum, Habakkuk, Zephaniah. In Israel: Hosea, Amos, and Jonah. Exilic, Ezekiel and Daniel, both of Judah, but prophesying to the whole nation. Post-exilic, all of Judah: Haggai, Zechariah, and Malachi. The division into major and minor prophetic writings, based upon the mere bulk of the books, is unhistoric and non-chronological. 

The keys which unlock the meaning of prophecy are: the two advents of Messiah, the advent to suffer ( Genesis 3:15 ; Acts 1:9 ), and the advent to reign ( Deuteronomy 30:3 ; Acts 1:9-11 ); the doctrine of the Remnant ( Isaiah 10:20, refs), the doctrine of the day of the Lord ( 2:10-22 ; Revelation 19:11-21 ), and the doctrine of the Kingdom (O.T., ( Genesis 1:26-28 ; ((See Scofield "Zechariah 12:8") ; N.T., ; Luke 1:31-33 ; (See Scofield " 1 Corinthians 15:28 "). note). The pivotal chapters, taking prophecy as a whole, are, Deuteronomy 28, 29, 30; Psalm 2; Daniel 2, 7. 

The whole scope of prophecy must be taken into account in determining the meaning of any particular passage ( 2 Peter 1:20 ). Hence the importance of first mastering the great themes above indicated, which, in this edition of the Scriptures, may readily be done by tracing through the body of the prophetic writings the subjects mentioned in the preceding paragraph. The detail of the "time of the end," upon which all prophecy converges, will be more clearly understood if to those subjects the student adds the Beast ( Daniel 7:8 ; Revelation 19:20 ), and Armageddon ( Revelation 16:14 ; 19:17, (See Scofield "Revelation 19:17") ). 

Chronological Order of the Prophets (According to Ussher) 

1. Prophets Before the Exile 

1. To Nineveh: Jonah, 862 B.C. 

2. To the 10 tribes "Israel": Amos, 787 B.C.; Hosea, 785-725 B.C.; Obadiah, 887 B.C.; Joel, 800 B.C. 

3. To Judah: Isaiah, 760-698 B.C.; Micah, 750-710 B.C.; Nahum, 713 B.C.; Habakkuk, 626 B.C.; Zephaniah, 630 B.C. 

2. Prophets During the Exile 

1. Ezekiel, 595-574 B.C. 

2. Daniel, 607-534 B.C. 

3. Prophets After the Exile 

1. Haggai, 520 B.C. 

2. Zechariah, 520-518 B.C. 

3. Malachi, 397 B.C. 

06 General Epistles 
The Jewish-Christian Epistles 
In Hebrews, James, First and Second Peter, and Jude we have a group of inspired writings differing in important respects from Paul's Epistles. But this difference is in no sense one of conflict. All present the same Christ, the same salvation, the same morality. The difference is one of extension, of development. The Jewish-Christian writings deal with the elementary and foundational things of the Gospel, while to Paul were given the revelations concerning the church, her place in the counsels of God, and the calling and hope of the believer as vitally united to Christ in the one body. 

The other characteristic difference is that while Paul has in view the body of true believers, who are therefore assuredly saved,the Judaeo-Christian writers view the church as a professing body in which, during this age, the wheat and tares are mingled. ( Matthew 13:24-30 ). Their writings, therefore, abound, in warnings calculated to arouse and alarm the mere professor. A word of caution is, however, needful at this point. The persons warned are neither mere hypocrites, nor mere formalists. So far as they have gone their experiences are perfectly genuine. It is said of the supposed persons in ( Hebrews 6:4-9 ) that they had been "enlightened," and the same word is use ( Hebrews 10:32, ) translated "illuminated." They are said, too, to have "tasted" of the heavenly gift, and again a word importing reality is used, for it occurs in Hebrews 2:9 of the death of Christ. The true point of the divine solicitude is expressed in verses 1 and 2. It is that they shall go on. They have made a real beginning, but it is not said of them that they have faith, and it is said (verse 9) that "things that accompany salvation" are "better." This fear lest beginners will "come short" is the theme of Hebrews 3:7-4:3 . The men in ( Matthew 7:21-23 ) are not conscious hypocrites-- they are utterly surprised at their exclusion. Characteristic contrasts are, ( Hebrews 6:4-6 ; Romans 8:29-39 ; 2 Peter 1:10 ; Philippians 1:6 ) In this respect these Epistles group with Matthew 13-23 and Acts 2-9. The two Epistles of Peter, however, are less Jewish and more truly catholic than the other Jewish-Christian writings. He addressed, in his First Epistle, neither Jews as such, not even Christian Jews of Jerusalem, or Judea, but of the dispersion; while Second Peter is not distinctively Jewish at all. 

07 Pauline Epistles

Introductory Notes to The Epistles of Paul 
The Epistles of the Apostle Paul have a very distinctive character. All Scripture, up to the Gospel accounts of the crucifixion, looks forward to the cross, and has primarily in view Israel, and the blessing of the earth through the Messianic kingdom. But "hid in God" ( Ephesians 3:9 ) was an unrevealed fact--the interval of time between the crucifixion and resurrection of Christ and His return in glory; and an unrevealed purpose-- the outcalling of the ecclesia, the church which is Christ's body. In Mat. 16, our Lord announced that purpose, but wholly without explanation as to how, when, or of what materials, that church should be built, or what should be its position, relationships, privileges, or duties. 

All this constitutes precisely the scope of the Epistles of Paul. They develop the doctrine of the church. In his letters to seven Gentile churches (in Rome, Corinth, Galatia, Ephesus, Philippi, Colosse, and Thessalonica), the church, the "mystery which from the beginning of the world hath been hid in God" ( Ephesians 3:9 ), is fully revealed, and fully instructed as to her unique place in the counsels and purposes of God. 

Through Paul alone we know that the church is not an organization, but an organism, the body of Christ; instinct with His life, and heavenly in calling, promise, and destiny. Through him alone we know the nature, purpose, and form of organization of local churches, and the right conduct of such gatherings. Through him alone do we know that "we shall not all sleep," that "the dead in Christ shall rise first," and that living saints shall be "changed" and caught up to meet the Lord in the air at His return. 

But to Paul was also committed the unfolding of the doctrines of grace which were latent in the teachings of Jesus Christ. Paul originates nothing, but unfolds everything, concerning the nature and purpose of the law; the ground and means of the believer's justification, sanctification, and glory; the meanings of the death of Christ, and the position, walk, expectation, and service of the Christian. 

Paul converted by the personal ministry of the Lord in glory, is distinctively the witness to a glorified Christ, Head over all things to the church which is His body, as the Eleven were to Christ in the flesh, the Son of Abraham and David. 

The chronological order of Paul's Epistles is believed to be as follows: 1 and 2 Thessalonians, 1 and 2 Corinthians, Galatians, Romans, Philemon, Colossians, Ephesians, Philippians, 1 Timothy, Titus, 2 Timothy. Hebrews has a distinctive place, nor can the order of that book amongst the writings of Paul be definitely fixed. 

The Two Silences 

Two periods in the life of Paul after his conversion are passed over in a silence which is itself significant--the journey into Arabia, from which the Apostle returned in full possession of the Gospel explanation as set forth in Galatians and Romans; and the two silent years in prison in Caesarea, between his arrest in the temple at Jerusalem and his deportation to Rome. 

It was inevitable that a trained intellect like that of Paul, a convinced believer in Mosasism, and, until his conversion on the Damascus road, an eager opposer of Christianity, must seek the underlying principles of the Gospel. Immediately after his conversion he preached Jesus as the Messiah; but the relation of the Gospel to the Law, and, in a lesser degree, of the great Jewish promises, needed clear adjustment if Christianity was to be a reasonable faith, and not a mere dogma. In Arabia Paul sought and found that adjustment through revelation by the Spirit. Out of it came the doctrinal explanation of salvation by grace through faith, wholly apart from the law, embodied in Galatians and Romans. 

But the Gospel brings the believer into great relationships--to the Father, to other believers, to Christ, and to the future purposes of God. It is not only a salvation from sin and the consequences of sin, but into an amazing place in the Divine counsels. Furthermore, the new thing, the church in its various aspects and junctions, demanded clear revelation. And these are the chief themes of the Epistles written by Paul from Rome, and commonly called the Prison Epistles--Ephesians, Philippians, Colossians. It is contrary to the method of inspiration, as explained by Paul himself, to suppose that these crowning revelations were made apart from deep meditation, demanding quietness, and earnest seeking. It seems most congruous with the events of Paul's life to suppose that these great revelations came during the silent years at Caesarea--often spoken of as wasted. 

08 The Gospels

The Four Gospels 
The four Gospels record the eternal being, human ancestry, birth, resurrection, and ascension of Jesus the Christ, Son of God, and Son of Man. They record also a selection from the incidents of His life, and from His words and works. Taken together, they set forth, not a biography, but a Personality. 

These two facts, that we have in the four Gospels a complete Personality, but not a complete biography, indicate the spirit and intent in which we should approach them. What is important is that through these narratives we should come to see and know Him whom they reveal. It is of relatively small importance that we should be able to piece together out of these confessedly incomplete records ( John 21:25 ) a connected story of His life. For some adequate reason -- perhaps lest we should be too much occupied with "Christ after the flesh"-- it did not please God to cause to be written a biography of His Son. The twenty-nine formative years are passed over in a silence which is broken but once, and that in but twelve brief verses of Luke's Gospel. It may be well to respect the divine reticencies. 

But the four Gospels, though designedly incomplete as a story, are divinely perfect as a revelation. We may not through them know everything that He did, but we may know the Doer. In four great characters, each of which completes the other three, we have Jesus Christ Himself. The Evangelists never describe Christ--they set Him forth. They tell us almost nothing of what they thought about Him, they let Him speak and act for himself. 

This is the essential respect in which these narratives differ from mere biography or portraiture. "The words that I speak unto you, they are spirit, and they are life." The student in whom dwells an ungrieved Spirit finds here the living Christ. 

The distinctive part which each Evangelist bears in this presentation of the living Christ is briefly note in separated Introductions, but it may be profitable to add certain general suggestions. 

1. The Old Testament is a divinely provided Introduction to the New; and whoever comes to the study of the four Gospels with a mind saturated with the Old Testament foreview of the Christ, His person, work, and kingdom, with find them open books. 

For the Gospels are woven of Old Testament quotation, allusion, and type. The very first verse of the New Testament drives the thoughtful reader back to the Old; and the risen Christ sent His disciples to the ancient oracles for an explanation of His sufferings and glory ( Luke 24:27 Luke 24:44 Luke 24:45 ) One of His last ministries was the opening of their understandings to understand the Old Testament. 

Therefore, in approaching the study of the Gospels the mind should be freed, so far as possible, from mere theological concepts and presuppositions. Especially is it necessary to exclude the notion--a legacy in Protestant thought from post apostolic and Roman Catholic theology--that the church is the true Israel, and that the Old Testament foreview of the kingdom is fulfilled in the Church. 

Do not, therefore, assume interpretations to be true because familiar. Do not assume that "the throne of David" ( Luke 1:32 ) is synonymous with "My Father's throne" ( Revelation 3:21 ) or that "the house of Jacob" ( Luke 1:33 ) is the Church composed both of Jew and Gentile. 

2. The mission of Jesus was, primarily, to the Jews ( Matthew 10:5 Matthew 10:6 ; 15:23-25 ; John 1:11 ) He was "made under the law" ( Galatians 4:4 ) and was a "minister of the circumcision for the truth of God, to confirm the promises made unto the fathers" ( Romans 15:8 ) and to fulfil the law that grace might flow out. 

Expect, therefore, a strong legal and Jewish colouring up to the cross. ( Matthew 5:17-19 ; 6:12 ; cf ; Ephesians 4:32 ; Matthew 10:5 Matthew 10:6 ; 15:22-28 ; Mark 1:44 ; Matthew 23:2 ) The Sermon on the Mount is law, not grace, for it demands as the condition of blessing ( Matthew 5:3-9 ) that perfect character which grace, through divine power, creates ( Galatians 5:22 Galatians 5:23 ) 

3. The doctrines of grace are to be sought in the Epistles, not in the Gospels; but those doctrines rest back upon the death and resurrection of Christ, and upon the great germ- truths to which He gave utterance, and of which the Epistles are the unfolding. Furthermore, the only perfect example of perfect grace is the Christ of the Gospels. 

4. The Gospels do not unfold the doctrine of the Church. The word occurs in Matthew only. After His rejection as King and Saviour by the Jews, our Lord, announcing a mystery until that moment "hid in God" ( Ephesians 3:3-10 ) said, "I will build my church." ( Matthew 16:16 Matthew 16:18 ) It was, therefore, yet future; but His personal ministry had gathered out the believers who were, on the day of Pentecost, by the baptism with the Spirit, made the first members of "the church which is his body" ( 1 Corinthians 12:12 1 Corinthians 12:13 ; Ephesians 1:23 ) 

The Gospels present a group of Jewish disciples, associated on earth with a Messiah in humiliation; the Epistles a Church which is the body of Christ in glory, associated with Him in the heavenlies, co-heirs with Him of the Father, co-rulers with Him over the coming kingdom, and, as to the earth, pilgrims and strangers ( 1 Corinthians 12:12 1 Corinthians 12:13 ; Ephesians 1:3-14 Ephesians 1:20-23 ; 2:4-6 ; 1 Peter 2:11 ) 

5. The Gospels present Christ in His three offices of Prophet, Priest and King. 

As Prophet His ministry does not differ in kind from that of the Old Testament prophets. It is the dignity of His person that which makes him the unique Prophet. Of old, God spoke through the prophets; now He speaks in the Son. ( Hebrews 1:1 Hebrews 1:2 ). The old prophet was a voice from God; the Son is God himself. ( Deuteronomy 18:18 Deuteronomy 18:19 ) 

The prophet in any dispensation is God's messenger to His people, first to establish truth, and secondly, when they are in declension and apostasy to call them back to truth. His message, therefore, is, usually, one of rebuke and appeal. Only when these fall on deaf ears does he become a foreteller of things to come. In this, too, Christ is at one with the other prophets. His predictive ministry follows His rejection as King. 

The sphere and character of Christ's Kingly Office are defined in the Davidic Covenant ( 2 Samuel 7:8-16 ) and refs, as interpreted by the prophets, and confirmed by the New Testament. The latter in no way abrogates or modifies either the Davidic Covenant or its prophetic interpretation. It adds details which were not in the prophet's vision. The Sermon on the Mount is an elaboration of the idea of "righteousness" as the predominant characteristic of the Messianic kingdom. ( Isaiah 11:2-5 ; Jeremiah 23:5 Jeremiah 23:6 ; 33:14-16 ) The Old Testament prophet was perplexed by seeing in one horizon, so to speak, the suffering and glory of Messiah. ( 1 Peter 1:10-11 ) The New Testament shows that these are separated by the present church-age, and points forward to the Lord's return as the time when the Davidic Covenant of blessing through power will be fulfilled ( Luke 1:30-33 ; Acts 2:29-36 ; 15:14-17 ) just as the Abrahamic Covenant of blessing through suffering was fulfilled at His first coming. ( Acts 3:25 ; Galatians 3:6-14 ). 

Christ is never called King of the Church. "The King" is indeed one of the divine titles, and the Church in her worship joins Israel in exalting "the king, eternal, immortal, invisible." ( Psalms 10:16 ; 1 Timothy 1:17 ). But the church is to reign with Him. The Holy Spirit is now calling out, not the subjects, but the co-heirs and co-rulers of the kingdom ( 2 Timothy 2:11 2 Timothy 2:12 ; Revelation 1:6 ; 3:21 ; 5:10 ; Romans 8:15-18 ; 1 Corinthians 6:2 1 Corinthians 6:3 ) 

Christ's priestly office is the complement of His prophetic office. The prophet is God's representative with the people; the priest is the people's representative with God. Because they are sinful he must be a sacrificer; because they are needy he must be a compassionate intercessor. ( Hebrews 5:1 Hebrews 5:2 ; 8:1-3 ) 

So Christ, on the cross, entered upon his high-priestly work, offering Himself without spot unto God ( Hebrews 9:14 ) as now He compassionates His people in an ever-living intercession ( Hebrews 7:23 ). Of that intercession, John 17 is the pattern. ( John 17:1-26 ). 

6. Distinguish, in the Gospels, interpretation from moral application. Much in the Gospels which belongs in strictness of interpretation to the Jew or the kingdom is yet such a revelation of the mind of God, and so based on eternal principles, as to have a moral application to the people of God, whatever their position dispensationally. It is always true that the "pure in heart" are happy because they "see God," and that "woe" is the portion of the religious formalists whether under law or grace. 

7. Especial emphasis rests upon that to which all four Gospels bear a united testimony. That united testimony is sevenfold: 

a. In all alike is revealed the one unique Personality. The one Jesus is King in Matthew, Servant in Mark, Man in Luke, and God in John. But not only so; for Matthew's King is also Servant, Man, and God; and Mark's Servant is also King, and Man, and God; Luke's Man is also King and Servant, and God; and John's eternal Son is also King, and Servant, and Man. 

The pen is a different pen; the incidents in which He is seen are sometimes different incidents; the distinctive character in which He is presented is a different character; but He is always the same Christ. That fact alone would mark these books as inspired. 

b. All the Evangelists record the ministry of John the Baptist. 

c. All record the feeding of the five thousand. 

d. All record Christ's offer of Himself as King, according to Micah. 

e. All record the betrayal by Judas; the denial by Peter; the trial, crucifixion, and literal resurrection of Christ. And this record is so made as to testify that the death of Christ was the supreme business which brought Him into the world; that all which precedes that death is but preparation for it; and that from it flow all the blessings which God ever has or ever will bestow upon man. 

f. All record the resurrection ministry of Christ; a ministry which reveals Him as unchanged by the tremendous event of his passion, but a ministry keyed to a new note of universality, and of power. 

g. All point forward to His second coming. 

