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01 Chapter 1 

Verse 4-5

TRINITY BLESSINGS
‘Grace be unto you, and peace, from Him which is, and which was, and which is to come; and from the seven Spirits which are before His throne; and from Jesus Christ, Who is the faithful Witness, and the first begotten of the dead, and the Prince of the kings of the earth.’

Revelation 1:4-5

It is in entire accordance with all the arrangements of God, that the Revelation should open with a recognition and a display of the Holy Trinity: for God has never introduced any great thing to this earth but the doctrine of the Trinity stood at the threshold.

There is not an instance upon record in which the Three persons stand together without an intention of grace. And it is a magnificent thought that the completeness of Deity, in all His essence and all His operation, is never mentioned but for mercy. It is the separations of God that are His severities; but the whole and perfect Being is ‘love.’ So that creation, redemption, resurrection, adoption, benediction—all lie in Trinity.

I. It is interesting to trace how every great pronunciation of blessing, in the Bible, has in it, either intimated or declared, the Threefold Personages of Deity. From Aaron’s blessing, ‘The Lord bless thee, and keep thee; the Lord make His face to shine upon thee, and be gracious unto thee; the Lord lift up His countenance upon thee, and give thee peace,’ to the usual apostolic form, ‘The grace of the Lord Jesus Christ,’ etc.—to this solemn aspiration, standing at the foot of the Apocalypse. And not only this, not only in the direct formulas of benediction, but in every stirring appeal, in all the most animating passages of the Bible, we shall find the same. As, for example, in that conclusion of the Epistle to the Hebrews, that glowing passage, ‘Now the God of peace,’ etc., or that earnest appeal of Jude, ‘But ye, beloved, building up yourselves on your most holy faith,’ etc.

II. From these considerations I draw one plain conclusion, that whoever would be very happy in his religion, whoever wishes to be very holy in his religion, must have large views of the Holy Trinity: not so much allowing his mind to rest, as we are wont to do, on one or other particular attribute or work of either of the Divine Persons, as endeavouring to take in, in all its wonderful harmony and proportion, the whole compass of that cardinal doctrine, the Trinity. I am persuaded that this is the truest wisdom, and that this is the nearest path to all comfort and all peace.

(a) The Father, by Himself, is an eternal, invisible Spirit. Man has heard His voice; but ‘no man hath seen God at any time.’ Yet it was necessary for God’s purposes of holiness and peace, and for His own glory, that God should be known to man. And thus He did it. One Who shared His being, ‘the brightness of His glory, the express image of His person,’ came. In His character, in His conversation, in His work, in His glorified person, He showed all that is communicable, all that mortal man can receive, of Godhead.

(b) As the light which mantles this earth is the sun, so was Christ the Father. He came from Him—He was one in essence with Him—He manifested Him—He was only just not so glorious here in His humanity but that man could look upon Him, and man did look upon Him; and when man looked upon the Lord Jesus Christ, he ‘beheld His glory, the glory as of the only begotten of the Father, full of grace and truth’—for ‘no man hath seen God at any time; the only begotten Son, Which is in the bosom of the Father, He hath declared Him’; and ‘He that hath seen Me,’ saith Christ, ‘hath seen the Father.’ Or, take it in another way. As a word represents the thought in utterance, so Christ, the Living Word, manifested the invisible Father. This Living Word was declared in the written word.

(c) Then the Holy Spirit worked. He makes us to understand the Bible, that the Bible may make us understand Christ, that Christ may make us understand God. To this end, the Spirit ‘takes of the things of Christ and shews them to us’; and the end of all is the knowledge; that from the knowledge there may be the love; and that from the love there may be the likeness of God the Father. And that is effected by Trinity.

Rev. James Vaughan.

Verse 7

BACK TO CHRIST
‘Behold, He cometh.’

Revelation 1:7

These words give us an Advent message. ‘Back to Christ,’ that is the motto of to-day. We commemorate in the Advent season that the Lord has come, that the Lord will come, that the Lord is here. Many have been His comings since He came a child to Nazareth, many they will be before He comes in that last wonderful way of which we know not how to speak, except in such parables as He Himself has given.

I. Imparting gifts.—The message of Advent links itself with the message of St. Andrew’s Day, ‘We have found the Messiah.’ So spoke St. Andrew to his brother Peter; and that, again, is linked with that other saying that follows it so closely of Philip, ‘Come and see’ (the Christ). For why do we wish that Christian missions should go out? Is it not because we have something so precious that it must be given away? It is the nature of all the precious things upon earth that they must not be kept, but given away. Nothing is too precious to give away. That which you want to have for yourself, that which you cannot enjoy with another, is not precious. Think what are the most valuable things. Take two only:—

(a) The gift of knowledge. What do you want to do when you know? To impart. And why? Because in teaching you know that you know much better than you thought, and because you have the sympathy of another who knows; but best of all because knowledge is too good a thing to keep to yourself.

(b) The gift of love. What does love consist of but giving love? And love grows by being given away. These two things, knowledge and love, they are what we have of Jesus Christ, and so the Divine call ‘Back to Christ’ is linked with the call of St. Andrew’s Day, ‘Come and see.’ So it is that we want to teach, or to cause other people to teach, because we have something so precious that we must give it away.

II. Back to Christ.—Are there any hearts here which are not stirred, are there any hearts here which do not know that Christ is so precious, that the knowledge and love of Christ are such precious things that they must needs publish them, that they must needs give them to others? Let me be a missionary to these hearts for one or two moments. Let me ask them humbly to go back to Christ.

(a) Back to Christ as He was, as you may read of Him, as you may almost follow His steps up and down the country of Galilee, as you may hear Him speak, as you may see Him die. Go back to him and see what kind of friend He was. Understand, again, what it was in Him that saved men and women, how He would never despair of any one who had despaired of themselves, of any one who would come and not place the confidence of their heart where they had so often placed it and misplaced it before, upon their own hopeless frailty, but upon His strength. ‘Believe in Me,’ He said throughout His life, ‘and thou shalt be saved.’ What is the message for men and women who despair, what is the message for men and women who are tired of their perpetual shortcomings? Not in yourself, but in the power which is outside you and yet which is so near, so near that from the outside it can come into the inside and there reanimate you. That is the message which He brought when He came to give life, namely, His own life, that men might live by it as He lived.

(b) And then again, as you come back to Christ, you see how, partly in condescension to our frailty, partly because of our Lord’s prevision of the dulness of human nature to understand mere words, partly because He knew that no language could convey what was meant as a simple symbol might, He enshrined that very truth, that very promise, that very essence of His healing power, in the simplest of symbols, the symbol, namely, of our eating and drinking, by which our bodily life is sustained. He handed down, for all those who followed Him to hand on, this great truth enshrined in the Sacrament, so much more expressive than any words, that by Him we live.

(c) Go back to Christ and learn at the altar that by Him you may live and live His life. And why? Because last of all He claimed—and He has substantiated His claim in all these thousands of years and millions of believers—He claimed that in Him dwelt the Godhead, and He was one with the Father.

Bishop E. J. Palmer.

(SECOND OUTLINE)

LOOKING FOR THE LORD’S RETURN
Who are they that are looking for their Lord? Who are they that are really watching for Him and that are expecting Him?

I. They are those who are so impressed with the persuasion of their Lord’s being at hand as to keep on the look-out.—They are as faithful servants listening for their Master’s knock. Soon, they exclaim, will He be here, either to require my soul in death, or to call me with the millions of my fellow-men before His judgment throne. Their hearts, therefore, are wakeful. They are observant of the times and seasons. They are attentive to events and providences. They seem to hear His voice in almost everything which happens to them. ‘Prepare to meet thy God,’ and they hearken to that voice, spoken to them as it is both by Providence and Scripture. Christ is their Way, their Truth, and their Life, and they seek no other way of access to the Father but by Him.

II. How earnest are they for the gifts and graces of the Holy Spirit; and for that new heart which He creates! Anxious are they to be filled with all the fruits of righteousness, which are by Jesus Christ to the glory and praise of God, and through the grace bestowed on them, their desire is not in vain. They do exercise themselves in these blessed fruits of love, joy, peace, long-suffering, gentleness, goodness, faith, meekness, temperance. Their expectation of their coming Lord has an influence on their earthly dealings and transactions.

III. They who look for Christ are those who love His appearing.—We may expect things and prepare for things which we earnestly desire may never happen. It is not so with the man who looks for Christ. It is altogether otherwise; he looks for his Lord as longing for his Lord’s arrival. He is like one who is expecting the approach of him whom he dearly loves. That man, you know, will count the hours. He will think that time runs slowly till his friend is at his doors. So they who look for Christ anticipate the joyful moment of His coming, and are glad of everything which seems to promise it.

—Rev. Dr. E. J. Brewster.

Illustration
‘Said the brave old Rabbi, “Bury me with my sandals on and my staff beside me, that I may be ready when Messiah comes.”’

Verse 10

THE LORD’S DAY
‘I was in the Spirit on the Lord’s Day.’

Revelation 1:10

Our subject is the question of Sunday observance as distinct from Sabbath observance, the Christian institution of the Lord’s Day, and its place in our religious life.

I. That it was not regarded as the true successor of the old Sabbath there are clear signs in Apostolic times. In the concessions made to the Judaic Christians by the advanced party in the Apostolic Church would, we doubt not, be included the joint observance of the two days—the last and the first. The double observance was long continued in the Eastern Church. It should, moreover, not be forgotten that the application of the name ‘Sabbath’ to the Christian rest-day is of modern origin. It is true that St. Augustine uses the phrase ‘Our Sabbath’; but this is only a parallel with such a phrase as ‘Christ our Passover.’ The word first appears in a treatise issued in 1595. We owe the name to Puritanism, and in recognising our indebtedness to this source, we may seasonably reflect that the Reformers had left untouched the pre-Reformation abuses of the Lord’s day.

II. The immediate followers of our Lord had no inclination to secularise their new rest-day of evangelic freedom.—A duty that none show a disposition to neglect it is needless to enforce. If we hear so little in the Apostolic records and writings of the Christian obligation of hallowing the Lord’s day, we believe the main reason of this to be, that those early believers in the ardour and devotion of a fresh young faith, were prone rather to turn every weekday into a Sunday of holy fellowship and service than feel the slightest wish to make secular the weekly day of rest. Passing to the early testimonies subsequent to New Testament times, we have no hesitation in affirming that there is no historical fact enjoying better proof than this—that the observance of the day by intermission of toil and by special religious exercises was the constant practice of the Christian Church from the days of the Apostles.

III. On the vexed practical question of allowable or unallowable pleasure-taking on Sunday we cannot embark.—Keeping to the Apostolic principle, ‘Let every man be fully persuaded in his own mind,’ we shall not stray far from the right and the true. But one prefatory reflection is offered here which may help us in settling details. Before we are capable of appreciating the true worth of the Christian’s Sunday, can it ever be a really pleasurable day? Ought we to try to make it the happiest day of the week to those whose whole lives are one long ‘grieving of the Holy Spirit of God,’ between whose souls and the Divine source of all truest happiness there stretches ‘a great gulf fixed,’ unbridged, or, being bridged, uncrossed by their reluctant feet? And may we not be deterred from the attempt to render this good gift of our Father acceptable to the Christless by reflecting that the same principle that would make it pleasurable to them, while thus, would turn heaven itself into a paradise for worldlings, and degrade its pure joys into the hollow pleasures of selfish fashion? The Church’s work is surely other than this: it is not to bring down the things of God to the level of the world, but, through her ceaseless ministries of loving suasion, to lift men up towards the altitude of the things of God.

—Bishop A. Pearson.

Verse 11-12

THE FIRST AND THE LAST
‘I am Alpha and Omega … What thou seest, write in a book, and send it unto the seven churches which are in Asia.… And I turned to see the Voice that spake with me.’

Revelation 1:11-12

Christ is here brought before us as the first and last letter of the Greek alphabet. Is it not to teach us that He is the beginning and end of all things?

I. All things should be full of Him, and there should be nothing in which He is not. It is written (Ephesians 4:10), ‘He that descended is the same also that ascended up, far above all heavens, that He might fill all things.’ Yes, everything is empty in which He is not—an empty universe, an empty world, an empty church, an empty heart, an empty life. He was exalted above all heavens that He might fill them.

II. Christ’s person and Christ’s truth must be permanent.—‘What Thou seest write in a book.’ They are not like other things, which may only have a passing effect. They must be written, written on the memory and on the heart, in the life and in the character. He is like none other, and there is no truth like His truth. Like the fragments of the loaves on the mountain, they must be all gathered up because they were of His creation, and fell from His hand. So must it be with the Person and the words of the Lord Jesus.

III. That which He makes known to us must be handed on.—‘Send it to the seven churches which are in Asia.’ It is to be world-wide. If the light is in your own soul, let it shine out to lighten others. If you know the Saviour yourself, make Him known to those around you. Live to scatter seeds of truth wherever you go. Live to win souls to Christ in every way you can. Let this be your life aim. Whatever blessings you possess from Him, ‘send it,’ send it on. Be sure the scattered seed will turn up again one day for your ‘joy and crown of rejoicing.’ God has said it, ‘My word shall not return void, but it shall accomplish that which I please, and it shall prosper in the thing whereto I sent it.’ Yes, one thing or the other will surely turn up again—either your scattered seed ‘sown in weakness,’ for your blessed and eternal reward; or else your neglect will turn up again to your shame and everlasting confusion.

IV. That voice behind.—‘And I turned to see the voice that spake with me.’ It is striking to observe how God’s communications are so frequently said to be from behind us. The communications of God are not for the eye, but for the ear; not for curiosity, but for faith. Therefore there is so much said, both by our Lord in the Gospels, and by the beloved Apostle in this book, about hearing. ‘John turned to see the Voice that spake’ with him, but he did not see what he looked for, but what God intended him to see. We are just like him. To live by faith is no easy thing. We are always turning round to see what is in our own mind, and God is always showing us what is in His. So it was with St. John. God showed him the candlesticks and the glorious Person of the Son of God—just what He wanted St. John to see for the blessing of the Church of Christ in all ages.

—Rev. F. Whitfield.

Verse 13

THE PRESENT LORD
‘And in the midst of the seven candlesticks one like unto the Son of Man.’

Revelation 1:13

This vision of St. John in Patmos, granted to him ‘on the Lord’s day,’ brings before us—

I. A living Lord.—It is not a mere historical personage, to whose great deeds we look back with admiration, that we call Master. It is He Who is alive for evermore, Who has the keys of Hades in His own royal hand. We do not think and speak of our Divine Head as of One that was, but as of One that is.

II. A present Lord.—He is in the midst of the Churches: not removed by immeasurable space from where we are living and labouring, but in the midst of us; quite near to us, accessible at every hour, observant of every action and of all endurance.

III. A reigning Lord.—This One Who is in the midst of the golden candlesticks is He Who ‘holdeth the seven stars in His right hand’ (Revelation 2:1). It is He Who has all power given to Him in heaven and on earth.

IV. A gracious Lord.—‘One like unto the Son of Man’; He therefore Who was once clothed in our humanity, once was partaker of our flesh and blood, once lived our human life; He Who has looked on all things through human eyes, and weighed all things by human measures; He Who has actually experienced human hopes and fears, human joys and sorrows, human gratifications and disappointments. This is a living Lord, of whose tender sympathy we may be always sure, upon whose willing strength we may always lean, on whose gracious considerateness we may always count.

V. A Lord Whose presence is the one true bond of union.—‘In the midst of the Churches’; each one of them is therefore closely and vitally related to Him. They may not be organically connected with one another, but every one of them is directly related to Him.

ST.
Verse 17

THE ‘FEAR NOTS’ OF THE NEW TESTAMENT
‘Fear not!’

Revelation 1:17

My purpose is to ask your attention to the seven ‘Fear nots’ of the New Testament.

I. We take our first ‘Fear not!’ from St. Luke 8:15.—‘But when Jesus heard it, He answered him, saying, Fear not! believe only, and she shall be made whole.’ This is a ‘Fear not!’ teaching us that we are never to give up hope. If there were ever a seemingly hopeless case, it was this of Jairus’s daughter; but when Christ is concerned, or concerns Himself about us, we need never despair.

II. Then the second ‘Fear not!’ is in St. Matthew 10:28.—‘Fear not them which kill the body, but are not able to kill the soul.’ This is the ‘Fear not!’ which defies persecution. How little our enemies can do to us. They cannot touch you. Suppose they even mangled and murdered your body, that is not touching you, and after they have done that, there is no more they can do. Fear not! confess Christ and He will bless thee.

III. The third ‘Fear not!’ is in St. Luke 12:32.—‘Fear not! little flock; for it is your Father’s good pleasure to give you the Kingdom.’ Here we have the ‘Fear not!’ that drives away anxiety with regard to our earthly supplies. No man, by worrying, can add a cubit to his stature. No man, by worrying or by growing anxious, can help lift a single burden of this life.

IV. The next ‘Fear not!’ is in the Acts of the Apostles (Acts 27:24).—‘Fear not, Paul … lo! God hath given thee all them that sail with thee.’ Now this ‘Fear not!’ is a most important one. It is a ‘Fear not!’ even when almost certain failure seems to be staring us in the face. God is always better than our fears.

V. The fifth ‘Fear not!’ is in Luke 5:10.—‘And Jesus said unto Simon, Fear not! from henceforth thou shalt catch men.’ Now this is a ‘Fear not!’ for all weary Christian workers. The Master said to His disciples, ‘Work away!’ they did so, and were rewarded with a tremendous haul; and so the Master will come to every weary, discouraged Christian worker.

VI. The sixth ‘Fear not!’ is also in St. Luke’s Gospel (Revelation 2:10). ‘And the angel said unto them, Fear not! for behold? I bring you good tidings of great joy, which shall be to all people.’ This is a ‘Fear not!’ for each penitent sinner. We realise that God is for us: nay, more, God is with us—our ‘Emmanuel.’

VII. And then we come to the ‘Fear not!’ of the text (Revelation 1:17.)—In this text our Master gives us three reasons, three solid facts why we should at once cease to fear.

(a) On account of His eternal existence.

(b) On account of his victory.

(c) On account of his power and authority.

—Rev. F. Swainson.

Verse 17-18

JOHN’S SIGHT OF CHRIST
‘And when I saw Him, I fell at His feet as dead. And He laid His right hand upon me, saying unto me, Fear not; I am the first and the last: I am He that liveth, and was dead; and, behold, I am alive for evermore, Amen; and have the keys of hell and of death.’

Revelation 1:17-18

It is tempting to expend imagination upon the scene, to try to collect in the mind the astonishing imagery of the vision; to see the seer in his prostration, in his awe and trance, and above him the countenance that shone as the sun, and the lips from whence issued sounds as of the moving seas. But imagination fails as soon as it attempts such a misnamed realisation. It is better to fall back at once upon the spiritual essence of the scene, which is to realise it indeed.

I. We have here man seeing himself in the act of seeing God, in the act of seeing the face of the Son of God, the Lord God, Lamb of God, Son of the Father. What to me this great passage says, and what I humbly take up and testify to before you, is that the sight of God, the sight of the Christ of God, in a light which shows us just His holiness, in a light not yet transmitted through the revelation of His redeeming work and mercy, is an awful thing. ‘At this also the heart trembleth, and is moved out of its place.’ ‘Woe is me, for I am a man unclean; for mine eyes have seen the King, the Lord of Hosts.’ Yes, and yet—suffer me to press this truth home with all the earnestness I can—and yet, awful as that sight is, it is—in measure, for we can bear it only in measure in its reality—it is a profoundly salutary thing. Deep in the heart of all genuine religion lies conviction of sin, lies the sense of sin, the having been brought in truth and fact to something of Isaiah’s cry, and Job’s abhorrence, and John’s prostration. And yet there are few elements of religion, I fear, less common in our time, less recognised as essential by the ‘religious world,’ if I may use that strange phrase, less developed and unreservedly and heartily enforced from the Christian pulpit. I do not mean a morbid introspection. Nay, what I speak of is not inlook but outlook. I do not mean an unwholesome dwelling upon the pathology, so to speak, of special sins. I mean a something at once deeper and higher; a waking up of the deep of conscience to the awfulness of sin as sin; to the dread wrong and guilt of man’s least disagreement with God; to the spiritual fact of sin’s being ‘the abominable thing that He hateth’; to the exposure of sin in the light of His law, till sin (in the magnificent tautology of the Apostle) becomes ‘exceeding sinful,’ because of discord with the will of God.

II. The view of man, contrite, broken, and laid low by the vision of the Holy One, now raised, and reassured, and blest exceedingly, in the Name and only in the Name, of Him Whom he has seen. Here is indeed a reassurance and revival. Here is strong consolation, strong indeed, for its whole material and texture is Jesus Christ. Not one word is said of reasons for peace inherent in the prostrate man. Not one word is said, in that transcendent moment, about even the sacred past of Galilee and Judea, about holy intimacies and companionship, in the cottage, in the field, on the shore, or on the waters. John is for that moment just a mortal and a sinner, cast down before the glory of the Christ of God. And the reason why of the ‘Be not afraid’ spoken to John by the Christ of God is not at all ‘It is thou.’ It is altogether ‘It is I.’ Mark well the successive terms of this supremely characteristic utterance of the Lord Christ; characteristic because it is His witness to Himself. ‘I am the First and the Last, and the living One.’ Here He attests His original eternity. From Alpha to Omega He is; He lives. It is His, in His unbeginning and necessary oneness with the Father, not to become but to be, with a being infinitely lifeful. What was thus then is thus to-day. In all things the same yesterday and for ever, Jesus Christ is in nothing more magnificently the same than in this, that He, for the pardon, for the peace, for the empowering and blessing of the sinful soul of man, is—not something, not much, but all. ‘Christ Jesus,’ writes John’s brother Apostle, Paul, ‘of God is made unto us wisdom, even righteousness, and sanctification, and redemption.’ The vast range of our need is responded to by the circle, the faultless sphere, of His supply. Righteousness to justify the ungodly, sanctification to separate the believer from sin to God, Redemption, ‘even the redemption of our body,’ into the final glory—Christ is all this, Christ is all. Can I for a moment forget on the other side the vastness of the range of the truth as it is in Him? The manifold aspects of even the central facts of grace? No; but neither can I forget, and may you and may I profoundly remember in life, and indeed in death, that all the while the central secret of the Christian gospel is sublimely simple. It is Jesus Christ, all things for the Christian; it is Jesus Christ, all things in Him.

Bishop H. C. G. Moule.

Illustration
‘I accept these words as they stand. I read in them a true record of the actual experience of a real man. I believe that on that far-off Lord’s Day, upon the rock of Patmos, John of Galilee, venerable, saintly, full of the Spirit, full of the powers of the world to come, fell down as if dead at the feet of the really manifested Lord. I believe that he was touched, then and there, with real contact, by the Lord’s right hand, and that there fell upon his soul, then and there, the Lord’s articulated utterance. It was no mere phase of the action of John’s mind, nor evolution of his consciousness, nor transmission through his personality of a mass of previously generated human thought. It was the voice, the word, the mind of Jesus Christ; the assurance of John, given by Jesus Christ, that he need not fear, and that the reason not to fear lay altogether in the person, and the work, and the life of Jesus Christ Himself.’

Verse 18

THE RESURRECTION CHANGE
‘I am He that liveth and was dead; and behold I am alive for evermore.’

Revelation 1:18

What should be our theme as we stand beside the empty tomb? There are many aspects of the Resurrection which might well engage our attention. We will think of the great changes effected by it.

I. A change in our Lord Himself.
(a) The resurrection of the body means the rising again in some way of that which died and was buried. The dust, which was human, hath in it something which involves the development out of itself of a further life.

(b) But while the teaching of the New Testament establishes a real organic connection between that which died and that which rises again, it intimates also a mighty change. Does not the text (also 1 Corinthians 15:37-44) indicate this?

(c) Hence we may learn to take another and a more blessed aspect of death itself. True, death entered into the world by sin; humanity, that is, was subjected to it as a penalty of transgression. But it has become in Christ the instrument also by which these bodies are changed so as to bear the splendour of the everlasting morning.

II. A change in our Lord’s relations with His followers.
(a) If He forbids Mary’s touch because He has not yet ascended, He thereby manifestly implies that when He had ascended then should she touch Him without rebuke. His ascension would not separate Him from, but bring Him nearer to His faithful ones.

(b) Thus Christ draws the woman on from a lower to a higher love; from a carnal to a spiritual touch; from a clinging to Him with the limbs of the body, to an embracing Him with the arms of the soul.

(c) Do you ask, ‘How can I touch my ascended Lord?’ The reply is ready. He touches Christ, who, when crushed with the felt burden of sin, conscious of a force of evil continually mastering him, after vain attempts to get rid of his slavery by mere strength of will or the maxims of worldly prudence, casts himself into the whole system of Christ’s religion, clasping unto him alike Christ’s commandments and Christ’s promises, and looking and calling on Him for health and salvation. Yea, there is a more palpable touching of the Divine Lord still. What is the blessed Sacrament but the ordinance in which He offers Himself at a given moment, by a definite act, to the spiritual touch, to draw healing virtue out of Him?

02 Chapter 2 
Verse 1

THE CHURCH IN EPHESUS
‘Unto the angel of the Church of Ephesus write.’

Revelation 2:1

Of the various Churches in the Roman province of Asia during the second half of the first century a.d., seven are selected by the author of one of the Apocalypses comprised in what we know as the Book of the Revelation to receive brief epistles containing references to their condition, and with those references such warnings, encouragement, praise, blame, as the circumstances demanded.

The Church in Ephesus is earnestly and plainly warned of the gravity of her condition. She is in peril of final rejection, notwithstanding her toil, her patience, her doctrinal fidelity. She must get back to her old level. She must remember ‘from whence she is fallen.’

Surely this epistle has its lessons for us whether as a religious community or as individuals.

I. Does it not warn us as a Church against relying too much on mere doctrinal accuracy, on formal exactitude, on conformity to traditions however venerable, for a continuance of the Divine blessing? It is so easy to persuade ourselves that the Lord is with us, because we have the threefold ministry, because the sacraments are duly administered by us, because we are in the true succession, because we are the historic Church. It is so easy—so fatally easy—to rest our confidence on such things and to forget that more is required, if we are to continue our work as a Church, to fill the position assigned to us, to be worthy of the recognition of the Ascended Son of Man. Might we not adapt the language of the epistle somewhat thus, so as to apply with suggestive force to ourselves? I know thy works, thy labours, thy history. I know that thou hast been scrupulous in ordinations and forms of service. Thine has been a great record; if there was once stagnation, there is now activity. But I have this against thee that thou art wanting in spiritual power. Beware lest thy light be quenched and thy glory lost beyond recovery.

II. And what of ourselves?—We pride ourselves on our churchmanship, on our religious privileges, on our spiritual inheritance. But what of our inner lives? What is the truth as to the personal relation in which we stand to Christ? What is the measure of our individual love for Him? How far are we willing to sacrifice ourselves in His service? How deep is the joy we find in the thought of Him, in the anticipation of one day seeing Him ‘face to face’? ‘Remember.’ Does memory speak to us in words of reproach? The past was so much better and worthier than the present. The zeal was so much keener. The prayers were so much more earnest. The Bible reading was so much more devout, we got so much more out of it. The presence at the Lord’s Supper was so much more fruitful. Once we did love Him with all our hearts and souls. But now that love has grown less earnest, less inspiring, less uplifting. Formalism has taken the place of enthusiasm; orthodoxy there is still, but not, not, the old burning spirituality. We have not lost faith; we have not broken away from the creeds; we have not cast away the habits of worship; but the bright flame of ‘the first love’—the love of years ago—has sunk low or gone out. If that be so, then what is our religious condition? Can we really think that all is right with us? Can we really suppose that we are in no sort of danger, that whatever may happen to others we at any rate will not be among the castaways? ‘Remember therefore from whence thou art fallen, and repent, and do the first works; or else I come to thee, and will move thy candlestick out of its place, except thou repent.’ Such is the warning!

III. There is also the promise.—‘To him that overcometh will I give to eat of the tree of life, which is in the Paradise of God.’ The tree of life! The Paradise of God! The leaves of healing! These are the figures of speech. The realities may be ours, even ours. Life for ever! Life unweakened by disease! Life unclouded by the shadow of death! Life in all its glory! Life in all its vigour and grace and beauty! The life of angels and archangels! The life of the saints! The life of the Son of Man. Such is the reward which will be God’s gift to us, if we overcome.

Rev. the Hon. W. E. Bowen.

Verse 5

REPENT!
‘Repent, and do the first works.’

Revelation 2:5

The text teaches:—

I. The inseparable moral connection between inward feeling and outward action.—Repent and do.

II. The outward aspect of humiliation and regret which the text wears for the sinner and the backslider.—‘Repent’—change your purposes and plans, and do now what you should have done years ago.

III. The inner heart of life and hope which this command bears in it for all men.—Repent! It can yet be done. There is not a more blessed thought in God’s Word. It is indeed God’s message of hope to men.

Verse 8

THE CHURCH IN SMYRNA
‘And unto the angel of the Church in Smyrna write.’

Revelation 2:8

May we not say that the Church in Smyrna finds its counterpart in individual life in those upon whom falls—apparently without adequate cause—the trial of severe suffering?

I. There are some lives which are singularly free from trouble, pain, adversity, sorrow.—The bright sunshine is upon them—not indeed always and invariably, but as a general rule. To this glad and joyous company life is full of interest and happiness, well worth the living. Their faces are not furrowed with care nor drawn with pain. They have no need to be anxious for the morrow, for their future seems to be as safe from the worst assaults of misfortune as their past has been. They do not feel the heavy oppression which comes with the sense that there is some gap which can never be filled, some loss which can never be made good, some sorrow which can never be comforted. ‘Happy souls! their praises flow’—for there have never come to them any of the bodily or mental sufferings which so often check praise, which at times appear to render it impossible, which almost forbid it as unreasonable. Perchance, now and again, they are aware of some faint whisper of foreboding, but it is scarcely heard for the loud and confident tones of actual experience.

II. But there are others!—There are those upon whom the storm has descended, whose faces are cut and bleeding with the cruel hail, who are worn and weary with the roughness and severity of life’s path. Yes, there are those to whom has come the full bitterness of bereavement; or those upon whom poverty has laid its heavy hand. If trouble has visited us—or whenever it visits us—how shall we accept it?

III. There are two main considerations which may enable us to bear with submissiveness and patience whatever Providence sends or permits Satan to send.

(a) Let us remember Who it was that—in the suggestive words of an inspired writer—‘learned obedience’—‘though He was a Son, yet learned He obedience’—‘by the things which He suffered.’ So we too may and ought to ‘grow in grace’ and in conformity to the will of our Heavenly Father by the divers pains and penalties with which we are for a while afflicted.

(b) Let us strengthen ourselves with the reflection that the trials of our individual lives, like those of the first Christians in Smyrna, have their appointed and not far-distant end. The thought of the brevity of life, which is to some full of heaviness and suggestive of dissatisfaction, is welcome and full of hope to others.

Rev. the Hon. W. E. Bowen.

Verse 12

THE CHURCH IN PERGAMOS
‘And to the angel of the Church in Pergamos write.’

Revelation 2:12

The Church in Pergamos, with its constancy and self-devotion, and yet with the canker of grave moral and doctrinal evil, is surely typical of all communities, whether religious or civil, which are to a great extent in a sound and healthy condition, but are weakened and degraded by some deep-seated disease.

I. Take our modern English civilisation as a whole.—There is so much in it that is deserving of respect and admiration. But side by side with them are features to which none of us can shut our eyes, and which are of a very different character. As long as this side of our modern civilisation continues to be so dark and awful, can we really say that things are well with us, and that we have as a nation no reason to fear the Divine verdict? Is there not a very real and grim possibility of our fatally deceiving ourselves as to our standing as a people in the sight of Him ‘from Whom no secrets are hid’? Has the Judge before Whom ‘all the nations shall be gathered’ no cause for indignation—indignation stern and fierce—when such evils and shames are left by us to go on with no adequate effort to check them? These epistles, and not least this particular epistle to the Church in Pergamos, show us clearly that great virtues are not necessarily accepted by God as a set-off against gross sins. ‘I will make war against them with the sword of My mouth’ is ever his warning to those communities in which are found crying moral scandals; and in that ‘war’ all who have tolerated them must surely be to some extent fellow-sufferers with those who have actually committed them. ‘I will make war against them.’ The words ought to rouse us to strive with all our might against our sins and vices as a people, to stir us to clear out the various plague-spots in our cities or neighbourhoods, to eradicate the foul weeds which defile our national garden. We may not, we dare not, we cannot, let these things go on. We must make unceasing war upon them. We must make war upon them or God will make war upon us. ‘The wrath of God is revealed from heaven’—writes the Apostle to the Gentiles—‘against all ungodliness and unrighteousness of men who hold down the truth in unrighteousness.’ Woe indeed to us if it be revealed against us.

II. Has not the Church in Pergamos also its counterpart in individual life?—Are not these Nicolaitans, these propagators of the iniquity of Balaam, these who taught evil and tempted into open sin, representative of the dark blots to be found in characters which are otherwise clean and pure? There are such blots—not the infirmities and frailties of the saint, but shameful illustrations of guilt—in the natures of only too many of us. ‘I have a few things against thee’ was the warning to the angel of the Pergamene Church; but those ‘few things’ were provocative of the Divine vengeance. May it not be no with ourselves, with our own souls?

III. ‘To him that overcometh.’—Yes, upon him that is victor over his sins and temptations, ‘the Giver of all good things’ bestows rewards beyond all thought. ‘Eye hath not seen, nor ear heard’ the wondrous gifts which await those who are ‘more than conquerors’ through the strength of Him Who died and rose again.

—Rev. the Hon. W. E. Bowen.

Verse 17

THE NEW NAME
‘I … will give him a … new name written, which no man knoweth saving he that receiveth it.’

Revelation 2:17

Rightly to understand this passage, we may with advantage go back to the beginnings of the Jewish race. ‘Thou shalt no more be called Jacob, but Israel’ (not Supplanter, but Striver with God), said the mysterious Personage with whom Jacob had wrestled, openly and manfully, perhaps for the first time in his life. The blessing he won was the blessing of the text.

I. It told him that his God thought better of him; that for God, whatever man might say—for God, and therefore also for his own consciousness—that mean and unworthy past was gone, never more to haunt and to degrade him. And the blessing was not merely negative, repealing his base traditions; it also spoke clearly of the character of his better life. Effort, and even painful, permanently crippling effort, was the condition of his new life. He is to be called the Striver with God; for his highest honour is to have striven successfully, like one to whose life bad habits, evil associations, bloated and long-indulged appetites are clinging. Israel is the name which belonged to him; so much he won in that strange battle with a combatant willing to be overcome.

II. As Jacob by overcoming won his new name, so Christ says to all men—for whoever hath an ear is bidden to hear His message to the Churches: ‘To him that overcometh will I give … a new name written, which no man knoweth saving he that receiveth it.’ Is this a little thing? To him that overcometh is promised the hidden manna, the morning star, to rule the nations with an iron rod, to sit down with his Master in His throne. In company with such gifts, what is it to receive a new name? So hollow, so unreal one might think it, to receive, in reward for a life of struggle, a name that is never to be divulged. But so it was not, to Jacob. It was the very turning-point of his existence. Think what multitudes of men and women must long to do better, but find themselves tied and bound in the chain of their own past. With health lost, reputation lost, purity lost, what sort of man is this to aspire to saintship? And if he aspires, plenty of people are ready to tell him how absurd it is. But Christ does not tell him so. He pardoneth and absolveth all them that truly repent and unfeignedly believe His holy gospel. And having pardoned He says, Go in My strength and you shall overcome. And when His strength in you has conquered the bad old habit, the fierce old temptation, then you shall find the effects reaching down to the very root of your being, and working a blessed revolution there. According to the old Hebrew notion, that a change of character should bring a change of name to tell of it, He offers to each man for himself a new name, a new characterisation.

III. Oh blessed thought, that Christ Himself shall see and observe in me something more really myself than my failures and disgraces; that He shall bid me put away the memory of all the haunting horrors that laugh at my desire for goodness! And this new name is a reality. Jacob is called Israel because he has really striven; it is not a compliment at all, but a fact divinely recognised.

—Bishop G. A. Chadwick.

Verse 18

THE CHURCH IN THYATIRA
‘And unto the angel of the Church in Thyatira write.’

Revelation 2:18

Of the many points in this epistle which we might make the subject-matter of thought, let us take two on which to dwell.

I. There is the deep guilt of the Thyatiran prophetess.—Her wickedness was very terrible, and our horror of it is increased by the appalling fact that it was practised under the plea of religious liberty. Can we, however, claim that modern society is wholly free from a similar tendency? The question brings us to the gates of what is indeed a ‘city of dreadful night,’ into which we need not make our way. But this much some of us may well ask ourselves as we think of the attitude of a certain section of the community towards sin of a particular class. Is there no danger of what is really grossly evil and vicious being let off with easy or even honourable names? It is so easy to plead æsthetic considerations for what is in truth little or no better than immorality. It is so plausible to give the sacred title of love to relations which are wholly dishonourable. High-sounding excuses for breaches of the marriage-vow rise so quickly to the lips. Whatever the claims of virtue and innocence which have been deserted and sinned against, can we really consider that guilt of that kind has any right to subsequent consecration by the customary service in church? Do let us be on our guard against thinking lust anything but lust, or adultery anything but adultery. Do let us avoid the euphemisms which are sometimes applied to them. Do let us remember the uncompromising verdict of Scripture on these sins.

II. There is the reference to the continuous spiritual development of those members of the Church who ‘had not this’ anti-Christian ‘teaching.’—Such development there is in the case of some—many—of us. We know well enough—we are thankful to know—as we watch not a few of the young lives about us, that they are ‘growing in the grace and knowledge of our Lord and Saviour, Jesus Christ.’ We know that faults and frailties are being conquered, it may be slowly, it may be rapidly—but at any rate surely. We see their minds and consciences opening to a fuller realisation of the meaning of the gospel. We are sure that their hearts are being lifted up to the Lord on high. We are confident that their thoughts are being set with ever-increasing earnestness and sincerity on the things that are above. There are lives which are characterised throughout by religious and moral advance. It is true of them also that their ‘last works are more than the first.’ There are those who become less and less unworthy servants. They do the work entrusted to them; and in response God sends them further, more important, more arduous tasks—tasks which make greater demands upon their powers, their self-devotion, their faith, their resolve; so that their ministry, their usefulness, their ‘works’ increase year by year.

III. ‘He that overcometh, and he that keepeth My works unto the end.’—It is the old summons to effort and fidelity. It is accompanied by the old promise of endless reward to those who are victorious in the supreme contest. The Kingdom of Christ will at length be established in universal and unquestionable supremacy. Yes, it is coming. Day by day it is approaching nearer. It will in the end be manifested to quick and dead. We may be worthy or unworthy of it. Woe indeed to those who are not written in the Lamb’s Book of Life. For us also is the warning, ‘All the Churches shall know that I am He Which searcheth the reins and hearts: and I will give unto each one of you according to your works.’ For us also is the splendid promise, ‘And he that overcometh, and he that keepeth My works unto the end, to him will I give authority over the nations … and I will give him the morning star.’

—Rev. the Hon. W. E. Bowen.

03 Chapter 3 
Verse 1

A FALSE REPUTATION
‘I know thy works, that thou hast a name that thou livest, and art dead.’

Revelation 3:1

In God’s sight the Church of Sardis was like the corpse of the ancient Scythian—men reverenced her, spoke of her, treated her as a Church full of life and health, and all the while she was dead!

I. ‘Thou hast a name’!—Yes. Sardis had not denied the faith. She had not gone over to the world, she was teaching no false doctrine, she was eminently orthodox. But Sardis and the world understood each other; openly she was to resist the world, secretly she was to be at friendship with it. Her name for righteousness was what she cared for more than anything else—she cared nothing for that union with the living God which alone can give life to the soul. Hers was a ‘heartless holding of the truth’; her name for life remained, but that life was gone, or nearly gone—and Sardis was dead! It is so easy for us by our words, our writings, our exhortations, to persuade people that we are travelling along one road, when we have in reality wandered far upon another. ‘Solomon was the wisest of men, yet he sank to be what his own writings say makes a fool.’

II. A day of surprises.—Amid all its terrors—all its soul-subduing sights and sounds—the Last Great Day will be, perhaps, more than anything else, a day of many and great surprises! ‘If ever I reach heaven,’ said one, ‘there will be three things which will, I know, surprise me. First, I shall be surprised to find myself in heaven at all. Secondly, I shall be surprised to see some whom I should never have dreamed of meeting there; and thirdly, I shall be surprised not to see many who I should have thought would be perfectly certain to be there!’

III. How is it with us?—Are there any here who are content to stand well with the world, with a name for goodness; who care nothing for real holiness, nothing for the spirit that giveth life? These are dead! Are there any whose love is waning, with whom growth in grace has ceased—whose communions have become mere perfunctory duties, mechanical acts? Is growth ceasing? Then these are dying. It is the Spirit Who giveth life. Then turn to Him, for He is ready to receive the fainting and to revive the dying soul.

Illustration
‘Among the Scythians of old a ghastly custom prevailed. When a man died, his nearest relatives, having dressed up the corpse, placed it in a chariot and carried it round to the houses of his friends. In each house feasting and merriment went on; the corpse was propped up at the board, the banquet spread before the glazed eyes, and slaves offered the dead man meat and drink. Honoured, feasted, driven from house to house, the dead among these ancient people were, by a horrible mimicry, made to play the part of the living.’

Verse 7

THE CHURCH IN PHILADELPHIA
‘And to the angel of the Church in Philadelphia write.’

Revelation 3:7

The suggestive phrase ‘Thou hast a little power’ is descriptive of the men and women of humble standing, whose opportunities of service are narrowly restricted, to whom no great chance presents itself for acceptance, to whom no special call ever comes. It never can be theirs to exercise wide influence, or deal with really large issues, or bring about momentous changes.

I. And yet the complete perfection of reward is offered to the Philadelphian Church.—No comparative insignificance of mission in this world could deprive its members of the most glorious and most blessed privileges in the life to come.

II. The measure of our responsibility is for the Divine determination; but it is ours to see that we are faithful to our allotted tasks. The lamp of our witness to Christ may be set in a tiny room, but we can at least see that it burns clear and bright.

III. The rewards of victory are not limited to the few, but are for all who show themselves ‘more than conquerors.’ They may be ours. They are offered to us to encourage and uphold us, that we may quit ourselves with strength and resolution and constancy. Upon us—even upon us—may hereafter be written those wondrous names—the name of the Father, the new name of the Son, the name of the holy city. We also—we not less than any others, not less than those whose privileges have in a sense been far larger, whose responsibilities have been far wider and more extensive, whose ministry has been far more noteworthy, whose power has been far greater than ours—may be pillars in the everlasting temple. Upon us also may the recompense be bestowed of inclusion for ever and ever within the now unspeakable, now unthinkable glory and majesty of the perfect and eternal sanctuary of God.

—Rev. the Hon. W. E. Bowen.

Verse 8

THE CHURCH’S HISTORY
‘I know thy works: behold, I have set before thee an open door, and no man can shut it: for thou hast a little strength, and hast kept My word, and hast not denied My name.’

Revelation 3:8

How would the angel of the Church of England have been bidden to write to us? Would he have written, as to Philadelphia, of an open door, and a little strength, the word kept, and the name confessed; or as to Sardis, ‘I know thy works, that thou hast a name that thou livest, and art dead’? All Church history is in those chapters of judgment; and how would our past and our present, how will our future bear that test?

I. The dark side of the story.—The candid and humble Churchman knows well how dark a side there would have to be in his picture if he were to tell the faithful truth about the Church of England. He would, I think, be prone to think of his Church with penitence and humility before he would dare to think of it with pride. He may not be greatly perturbed by her legislative impotence, although it is a scandal without excuse that a great national Church should be without a voice and without a means of expressing its corporate will. He may not be greatly disturbed by our parochialism, that deadly form of local paralysis, or by our diocesanism, which is only the same paralysis on a larger scale; he may be tolerant of our anomalies, our repugnance to reform, our all too normal alliance with the forces of reaction and inertia. Yet he will surely ask with shame, Where are the evidences of that prophetic insight which our Church ought to possess and use, the clear vision of social and spiritual needs, the hatred of wrong and the purifying fire of zeal?

II. A great inheritance.—And yet with all this, when the candid truth has been told about us as we are, we have a great inheritance, and that inheritance is neither dead nor impotent. When we are at work and alive, we have a gospel for the English people such as no other body can preach. Where you find a Church really living the characteristic life of our communion, knowing and loving its Bible and its Prayer Book, strong in intercession and united at the altar, there you have such a Christian power, so expressive of the best capacities of English religion, as no other body can afford. So much we may dare to say. And as we look backward to see how this inheritance has come to us, we can also see that we have been allotted a special and unique place in the Church’s story.

III. All religions bodies appeal to history.
(a) Be historical, says the Puritan; you can trace the degeneracy of the Church back to the earliest days of the second century. No sooner were the Apostles gone, and their generation passed away, than the Church began to make terms with the world. Institution after institution took shape which was not covered by the terms of the original covenant. The Church became secular, hierarchical, sacramental, mysterious; little by little corruption increased, and the mediæval Church, corrupt at the heart, is the logical outcome of that earliest Christianity which shifted from the anchorage of Apostolic custom. Be historical, therefore, and go back to the beginning. Cut away every form and institution which did not demonstrably exist in the Apostolic age; revert to the New Testament, and to that alone, and you will have a pure and a primitive Church once more.

(b) Be historical, says the Roman Catholic on the other side. The Church began with the commission to the fisherman; it has moved onward step by step, guided at all points, secured from error, guarded against vital corruption. It cannot need to look backward; whatever it adds to its creed must needs be only an explication of the original deposit, once for all committed to the saints. Trust the Church as it is, and submit, for it speaks with an infallible voice and lives with a life whose guarantees are wholly outside the order of nature.

Thus the appeal to history has issued on the one side in the subversion of the whole idea of the Church as a living society, and on the other side in that great disaster of forty years ago, the conciliar declaration of papal infallibility.

(c) But the Church of England has also its appeal to history. We do not reverence the past, neither are we its slaves. We believe in the teaching authority of the Church, but we are also conscious that in the New Testament there is a storehouse of principles by which the exercise of that authority can be and ought to be checked. We will not serve Geneva, because we are sure that our own life and order are both Catholic and Scriptural; neither will we serve Rome, for we know well that it is neither. And so to us, as to no other body, has been entrusted the treasure of such a Catholicism as can dare to protest when protest is needed, which can confront itself with the great dogmatic fathers of Christianity and know itself true to them, which can maintain and use the external beauty of worship without fearing any loss of spirituality; which can use, revere, and hold fast the sacraments without a touch of superstition. And in the ages to come, what need will there not be of such a positive, non-Roman, historical Catholicism as ours? Puritanism tends always to disintegrate; Ultramontanism is rotten at its foundations. Let us hold fast that which has been entrusted to us, for if we fail, who shall take the place that we are commissioned to fill?

IV. An open door.—We have before us a great open door; God has given us a little strength. Shall we go forward where the way is open? Shall we still hold fast the Word and confess the Name? The answer lies with you, with Churchmen one by one. Christ dawned in Britain seventeen hundred years ago; but He dawns still day by day, on each of us who know Him. Shall we let the brightness of His dawning

die away,

And fade into the light of common day?

That is our peril and the peril of our Church. If we let slip the freshness, the romance, the inspiration of the gospel, one by one; if it becomes to us an ordinary thing, a routine, a negligible commonplace, then, each by himself, we shall be doing our best to close the open door. If our Church is to fulfil her vocation she must fulfil it first in us, one by one. Therefore, as we look back on the story of that which has been, let us pray for the grace of vision, of daily inspiration.

—Rev. H. N. Bate.

Verse 14

THE CHURCH IN LAODICEA
‘And unto the angel of the Church of the Laodiceans write.’

Revelation 3:14

The tone of the Apocalyptic letter is one of severe, and even ironical, censure. The Laodiceans were not as those who had never been touched by the heat of the Divine Spirit. It would have been better had such a communication never come to them, for then there would have been the chance of their regeneration. But their special guilt lay in this—that they had known and felt that wondrous kindling and yet had only partially responded to its power. ‘Thou art neither cold nor hot: I would thou wert cold or hot.’ This spiritual lukewarmness should, if it continued, issue in their contemptuous rejection. They thought themselves rich. They prided themselves on their acquired wealth. They fancied that they were beyond all need. Ah, fatal delusion! ‘Thou art the wretched one, and miserable and poor and blind and naked.’ The Lord counsels them, who were so ready to traffic in this world’s goods, to buy of Him—even of Him Who alone could bestow upon them what they really lacked. He has ‘gold refined by fire’—such that the possessor of it is rich indeed. He has ‘white garments’ in which the guilty may hide their shame. He will give ointment by which the eye of the conscience—the spiritual eye—may recover its power of sight. But the blame—stern as it is—is not intended to excite despair. ‘As many as I love, I reprove and chasten.’ The Divine love was still their privilege. The voice of condemnation was a summons to amendment. The Saviour is knocking—the touching metaphor has suggested one of the most familiar of our modern hymns, and inspired one of the most famous pictures of our generation—at the doors of their hearts, petitioning for entrance. He will sup with any who will open to Him. To the victor He will grant a place on His own ample and broad seat of authority; even as it had been given to Him—the Victor of victors—to share in His Father’s everlasting seat.

I. Religious indifference is an evil with which we are all only too well acquainted.—Some of us will recollect the saying placed by Charles Kingsley in the mouth of one of his characters, that were the Catholic Church what she ought to be but for a single day the world would be converted ere nightfall. Who can deny that in the hyperbole there is a large element of truth? The victories of Christianity are retarded or thrown away because the soldiers of the Cross are so often slack and negligent.

II. Religious indifference has its root in worldly prosperity.—The Laodicean Christians were endangered by the abundance of the things which they possessed. Wealth! Our Redeemer spoke to His disciples so strongly and uncompromisingly about the moral and spiritual perils connected with it. ‘The mammon of unrighteousness’! It was, it would seem, responsible for the lukewarmness of this Asiatic community. Surely it is only too often responsible for ours. We are well-to-do; our lives are full of comfort, perhaps of luxury; we can give ourselves what pleasures we care for; the stress and strain of the world—so severe, so intolerable for many—are for us reduced to a minimum—and spiritual idleness, sloth, negligence, indifference are the result. Do let us be on our guard—our continuous and anxious guard—against the dangers which come with material welfare.

III. ‘He that overcometh’!—The rewards of spiritual victory! Participation in His everlasting triumph! ‘It is promised,’ says a modern preacher, ‘that the twelve thrones shall be one throne, and that one throne the throne of Christ. The glory that shall be revealed shall be a glory of union with Christ, the glory not of assessors with Christ, not of companions of Christ, but of persons incorporated and as it were merged in Christ; the glory of those who have been “found in Him,” so that what He is they are, what He does they do, “because He lives they live also,” and “where He is, there shall also His servant be.”’ That glory to which none other can possibly compare may be ours. Such a thought ought to move and stir us and impel us forward. The battle is unspeakably worth the winning. Do not let us lose it. Do not let us be found—not amongst the conquerors—but amongst the outcast. If only we will be loyal and true, if only we will be His ‘faithful soldiers and servants,’ we may be received through Him and for His sake into that unthinkable heavenly company, into which we trust that there have been already received some whom we knew and loved and will never forget, and into which we also may be gathered before long—who can say when?

Verse 18

THE DIVINE MERCHANTMAN*
‘I counsel thee to buy of Me gold tried in the fire, that thou mayest be rich; and white raiment, that thou mayest be clothed, and that the shame of thy nakedness do not appear; and anoint thine eyes with eyesalve, that thou mayest see.’

Revelation 3:18

No doubt the scene depicted in these words was suggested by the market-place or bazaar of some great Eastern city. There appears in the market-place the Divine Merchantman, the Lord Jesus Christ Himself. It is His own description. Not even did He leave it to an Apostle to so describe Him. Notice what His wares are.

I. The offer of gold.—The first that He offers to you and me is gold. Gold is the symbol of power. Why do men care for gold? It is simply because it gives them power, and it gives position, and it gives influence. No man, except the mere money-grubber, the mere miser, cares for gold simply to finger it. So Christ says, ‘You want power. I am prepared to give you power. I am prepared to give you a power greater and mightier in its influence than the gold of Ophir.’ ‘As many as received Him, to them gave He power to become the sons of God.’ Christ is made unto us not only wisdom and righteousness, but He is made unto us power; and so we read of the Christ being the power of God, and the Apostle Paul, who was face to face with the greatest world-power of the age, the Roman world-power—St. Paul preached to the Roman people and to the people subject to them that the power of the Christ is the power of God, and the gospel is the mightiest power that the world has ever seen.

II. The offer of purity.—But the second thing He offers to us is purity. ‘White raiment, that the shame of thy nakedness [thy moral nakedness] be not manifest.’ Men want what God knows all men have lost—purity. You remember how Sir Galahad, the knight of purity of Arthur’s Round Table, how Tennyson sings of him that his strength was as the strength of ten because his heart was pure. Power and purity linked together. Christ offers you not only pardon for sin but what we want besides, and that is innate purity; the cleansing of the very centres of our moral life. ‘Blessed are the pure in heart, for they shall see God.’ Ah! the strength of purity, and the strength that comes to a man when he feels that God has put away the sin and created in him a clean heart. The joy of it, instead of having to fight with this evil beast, this wild passion, to be able to stand and feel that God has actually purified the heart.

III. The offer of penetration.—And then He offers us penetration. ‘Eyesalve that our eyes may be opened.’ What a strange thing for sharp, keen-witted men to be wanting their eyes opened! You are very keen and shrewd and clear-sighted as regards business, and yet blind as regards the most important business transaction of life—your eternal salvation. ‘What shall it profit a man if he gain the whole world and lose his own soul?’ Think of that kind of profit and loss. Where is your keenness? You need eye-salve that your eyes may be opened; the anointing of the Holy Ghost that you may see straight and clear. The one great important thing in life is to seek first the Kingdom of God and His righteousness. Yes, and we are putting God second, if we are putting Him anywhere at all. Self first, business first; God nowhere at all. Oh, that your eyes might be opened!

IV. ‘Buy of Me.’—‘Buy of Me.’ What does it mean? A business transaction, a definite transaction. Have you been to Christ for a definite business transaction with Him about your soul? ‘Buy of Me.’ It means an exchange. That was the old custom of buying: an exchange of property for property. So is this buying. I give myself to Christ; He gives Himself to me. Wondrous exchange! A poor sinner, blind, miserable, naked, impure, with powers weakened and sinful, I give myself to Him. He wants me, just as I am. ‘Nothing in my hand I bring, Simply to Thy Cross I cling.’ And He gives me Himself. ‘I will come in to him,’ we read in the twentieth verse of this very chapter, ‘and you shall have My power, My purity, My own anointing’ that shall open our eyes that we may see what God has for us as men redeemed in Christ.

—Archdeacon Madden.

Verse 19

LOVE’S CHASTENING
‘As many as I love, I rebuke and chasten: be Zealous, therefore, and repent.’

Revelation 3:19

Let us think of sickness and suffering in what is undoubtedly one of its most important aspects, as chastisement for sin. However it comes upon us, and whether it comes as the direct result of sin or not, it is always well for poor, erring human beings to remember this aspect of it, and to try to make a real use of it in this capacity.

I. Pain is a great gift of God to a world in dire need.—We know something of the necessary part it plays in saving us from physical danger. It very soon teaches the child not to put its fingers into the fire. Reflect for a moment that if it were not for this a mother might return after a few minutes’ absence from the room to find her infant contentedly watching its hands and arms being rapidly burnt away. But pain so surely teaches the child to regard danger as hateful that it is necessary to cultivate carefully the quality of courage in order that prudence may be balanced and not become cowardice. And in much the same way pain helps us to hate sin. This may not seem the highest way of looking at the matter, but it is a true one, and we must remember that in our imperfection we need appealing to by other motives as well as the highest. Pain does help us to look upon the sin which brings it as an enemy, and that is certainly a step in the right direction, even if it is only an early and elementary step.

II. And, just as care is required in our view of the pain which threatens us, so too there is danger of missing the benefit of that which has actually come upon us.—We may take it in such a way that it drives us from God rather than draws us to Him. You remember the words in the Book of the Revelation (Revelation 16:11): ‘And they blasphemed the God of Heaven because of their pains and their sores; and they repented not.’ The more truly penitent we are, the less anxious shall we be to escape our punishment. We shall welcome the opportunity of bearing it in such a manner as to prove our repentance both to ourselves and to God. Most of us have known what it is to long for some such opportunity when we have done some grievous wrong either to God or to man. And it greatly helps us in this right view if we remember that, as a human parent often punishes much against natural inclination, so our Heavenly Father does not chasten us for His pleasure or from lack of love, but for ‘our profit, that we may be partakers of His holiness.’ The remembrance of the wrong we do to God, in obliging Him to punish us when His desire is to shower only blessings and happiness upon us, should certainly assist us to see our punishment in such a light as will bind us more closely to Him.

III. Remember, then, just as it was not the death of Christ, but His obedience, which pleased God (as St. Bernard said, Ep. cxc., Contra Abælardum), so He only chastens us in order to correct in us what He sees to be wrong, and to improve in us those things in which He sees us to be weak. Just think well over these words: ‘He will have compassion upon us; He will subdue our iniquities’ (Micah 7:19). It is by subduing and not overlooking our iniquities that He shows His compassion.

—Rev. R. L. Bellamy.

Verse 20

FULL SURRENDER
‘Behold, I stand at the door and knock: if any man hear My voice, and open the door, I will come in to him and will sup with him, and he with Me.’

Revelation 3:20

These are the words of the Risen Christ, the Resurrection Lord, Who still stands in the midst of the seven golden candlesticks.

Let us look at the passage as affording a striking picture of the characteristics, cause, and cure of an unsatisfactory Christian experience.

I. The Characteristics.
(a) Self-satisfaction.

(b) Self-deception.

(c) Lukewarmness.

II. The cause of this lamentable condition. It is not always noticed that it is found in the position Christ occupies with reference to the Church. He is external to it. ‘Behold, I stand at the door and knock’ (Revelation 3:20). ‘But how,’ you ask, ‘can Christ be external to a true Church? Surely a Church is not a Church at all if Christ be still waiting for admittance.’ We have only to turn to the Song of Solomon 5:2 to see that a Church may be a true Church, and yet through drowsiness and slothfulness of spirit may keep her Master waiting at the door. For be it remembered the heart is a house of many chambers. There is the sunny chamber of the affections, and the throne chamber of the will. Are we quite sure that Christ has full possession of them all?

III. The Cure. How can Laodicea be changed? The answer is found in the next verse. Admit Christ, and He will do the rest. See, He stands and knocks. He is the ‘Heavenly Merchantman’ crying His wares, ‘Buy, buy, who’ll buy?’ He has gold tried in the fire to make you rich—gold that will never tarnish, the very currency of heaven. He has white raiment that you may be clothed—snow-white vestures in which to array your soul; those defiled and filthy garments, He can make them pass away. He can cleanse the very thoughts of your heart and habits of your soul by the inspiration of His Holy Spirit. He has eye-salve, sacred, costly ointment—holy ointment—Holy Ghost ointment, wherewith to anoint your eyes that you may see. Will you not admit Him? He brings these treasures with Him. Will you buy?

Rev. E. W. Moore.

Verse 21

THE CHRISTIAN CONQUEROR
‘He that overcometh I will give to him to sit down with Me in My throne.’

Revelation 3:21 (R.V.)

This is the last of seven honours set before the Christian conquerors in the epistles to the seven Churches, and the throne of which this blessing speaks is itself described in St. John’s next vision. What are the plain realities which underlie the imagery? But we see at once that this throne means the centre of Creation, that the glory of it is as of One invisible, and except by His own will unknowable, and that in that heart and centre of all things lives One who has suffered, One who has died, One who is and who ever has remained sinless: the Lamb that has been slain and dieth no more is in the midst of the throne. Perfect sympathy with pain, perfect deliverance from evil, are there in absolute life and light, and the Lamb, the Victor-victim, speaks and says, ‘He that overcometh I will give to him to sit with Me in My throne, even as I also overcame and sat down with My Father in His throne.’

I. He that overcometh.—When St. John wrote, people like that faithful martyr, Antipas, were overcoming by their own blood, and the whole apocalypse shows a world about to be red with martyrdoms. Yet even then the word overcoming is used in these seven brief letters in connection with trials and difficulties which were not necessarily to end with them. That was only the supreme method of solving such problems of life as were otherwise insoluble. There were final conflicts in those days in which the forces of God and of the world were grappled together in the lives of men: the spirits of light and darkness incarnated themselves in men’s daily action in forms so violent that he who meant to give God the victory in His own life could often do it only by giving his own life over to the death. But if the extremity of the struggle is not now commonly suffered to work itself out to the same bitter end—with the knowledge of the onlooking world it never could be suffered now—yet similar and sometimes the same problems have to be solved in men’s lives still, and still the Christian is called to overcome, and still he can often be victor only by being first a victim as the Lamb was, and if he overcomes, his place is still henceforth the centre of all things. He sits with Him on the throne in true sympathy with the pain of this world, and also having himself a share in this world’s deliverance from pain and from all evil.

II. The word used here for conqueror does not imply one who has conquered. It is not in the flush of triumph that Christ assures to us His throne: it is literally, ‘He that is conquering, I will give to him to sit with Me.’ While the battle is raging he shall have My peace; while he is but starting he shall be at the goal—as the boy has his prizes and his scholarships, not because he is a finished scholar, but because he is longing and learning to be one. And as this continues all through life to be the law of life, so in the kingdom that is coming effort is victory, and victory is only encouragement.

III. What, then, are these problems, which once could only be solved by readiness to die for the right solution, and which still present themselves for solution—for solutions, on the rightness and wrongness of which, almost all, if not all, about us depends? There are the problems seemingly outside of our own lives; there are the expenses of civilisation to be met—the expenses of civilisation, about which it is so hard to say how far they are necessary and likely to continue; while it is essential that we should make the very utmost efforts, and yet none but holy efforts, to reduce them. Such problems when St. John wrote were all the awful wickedness of the age, the conventional false worships, which were then the cementing of the State and of all society, slavery, gladiator shows, one vast licentiousness of life. Men and women died freely in combating such things, for there was that within them which was a perpetual war with the spirit of these things. Among the problems outside us are such expenses of civilisation still: licentiousness of life, the classes that are sacrificed to it, the tender age of corruption. Again, the miserable, unclean, indecent abodes which are all that civilised towns and villages offer and grudge to their myriads or their hundreds. Again, our submissiveness to wealth, and our submissiveness to numbers, and our extreme difficulty in the way of simplicity of life or of speech; and now, even now, the ancient difficulty seeming to begin again, of how to live and talk and think Christianly among unbelievers. The duty and the necessity of taking some steps in solution of these problems has never ceased to be, and is not ceasing to be, most pressing. The circumstances which envelop some of them are as full of horror as ever they were in the old world; and yet some such horror seems to be the youngest offspring of progress. And so great is the obscurity on others of them that we cannot see whether they are accidental or essential to that progress. There are among us those whose earnestness to solve these problems at any cost to themselves, is not less than the eagerness which embraced death rather than not bear witness to the truth. And if it seems that Christian society with us is not with sufficient activity and pronouncedly enough scattering the remnants of heathenism and their freshest recombinations, that can only be because individual Christians are not active enough in combination and decided enough in their tone. It is the individual which rules the social after all. One who does his own honest part in healing the world’s sorrow and lightening the world’s burdens, and is not ashamed to say he does it for Christ, he is the overcoming one who helps to solve the world’s greatest problems. That is the part which must be greater in the world to come than it can be now. For we shall not find ourselves able to do these things except in the spirit of Christ.

Archbishop Benson.

04 Chapter 4 
Verse 1

THE VISION OF HEAVEN
‘Come up hither.’

Revelation 4:1

This is the first of a series of visions which St. John had in Patmos—the vision of the temple in heaven, the vision of the throne of God and the Lamb, the vision of the seven angels with the trumpets, the vision of the seven vials, of the last things, of the New Jerusalem coming from God out of heaven, St. John is here called to a view of the hierarchy of heaven watching over the Church below.

I. St. John summoned to a vision of heaven.
(a) The summons was given by Christ, Who alone has the keys of death and of Hades. This was an apocalyptic vision; soon Christ called His servant to the never-ending vision of heaven’s glory. How soon may it be said to us, ‘Come up hither!’ Therefore should we look upon earth and earthly things from heaven as a ‘coigne of vantage,’ ascending thither in the Spirit.

(b) The vision was seen by St. John in the Spirit. There was thus a higher condition of spiritual exaltation. In the Spirit we may see visions of heaven by the eye of faith that shall purify our life and fill it with meaning.

(c) The purpose of this vision was that St. John might know ‘the things that should be hereafter.’ It was not knowledge of his own personal future, but of the future of God’s kingdom, and events in the world bearing on it. God alone knows all this, but we may know that all that happens on earth is most surely settled in heaven. All is ordered by a Sovereign Intelligence.

II. St. John’s vision of heaven.
(a) The sights he saw. There was a throne; there was the Enthroned One, and around this Enthroned One His accessors, the twenty-four elders; and the four living creatures. The lightnings come from the throne, and symbolise the justice of God in His law; the rainbow encircled the Enthroned One, and is an emblem of the mercy of God; the sea of glass was in front of ‘Him that sat on the throne,’ symbolic of the undisturbed repose of the great Jehovah. ‘He sitteth above the waterfloods; He sitteth King for ever.’

(b) The songs he heard. There was the song of the four living beings, who cried, ‘Holy, holy, holy,’ like the seraphim in the temple of Isaiah (6). What a song is this! To God the Father, God the Son, and God the Holy Ghost—holy, holy, holy—a song ever repeated in the Christian Church on earth in the trisagion of the Holy Communion Office. There was also the song of the four and twenty elders.

Verse 2

THE TRIUNE GOD IN HEAVEN
‘Immediately I was in the Spirit, and, behold, a throne was set in heaven.’

Revelation 4:2

Other Feasts of the Christian year show our Lord God in the works and wonders which He has done; the Feast of Trinity declares to us what God is in Himself, in His divine Being. Here we see the Triune God in heaven. The whole chapter is appointed as the Epistle for Trinity Sunday. Let us consider its teachings:

I. The enthroned Jehovah.—St. John was permitted ‘in the Spirit’ to pass the bounds of mortals, and as Moses (Exodus 24), as Isaiah (6), as Daniel (8), to behold the eternal Father—

(a) In His ineffable majesty; ‘like a jasper and a sardine stone’ (Revelation 21:11). These describe His majesty, and are taken to represent symbolically that God is holy and just.

(b) In His glory as a covenant God. He is surrounded (like the vision of Ezekiel, chap. 1) with the rainbow of promise (cf. Genesis 9:12-17). The emerald is of a lovely green colour.

(c) In His glory as a lawgiver to man. The lightnings and thunders call to mind God on Mount Sinai whom Moses saw.

(d) In unruffled and eternal calm. A tempestuous sea best represents the life of troubled mortals. A sea of glass, like the molten sea in the Temple, like the sapphire pavement seen by Moses in the Mount, is a true emblem of the immovable calm of the Judge of all the earth.

(e) As the dispenser of spiritual light and life to man by His Spirit. The seven lamps of fire were the seven Spirits of God.

II. The adoring Church surrounding the enthroned Jehovah.—These were ‘four and twenty seated elders’ and ‘four living creatures.’ The latter have been taken to symbolise (a) the four evangelists, (b) the ministers of God (it is observed that they lead the devotions), (c) cherubim (cf. Isaiah 6), (d) representatives of animated nature. Adopting the latter suggestion, we have here—

(a) The Old and New Testament Church—twelve tribes and twelve apostles. The Church is one.

(b) The adoration of the universal Church and the creation of God. ‘O all ye works of the Lord, bless ye the Lord’; the song is one of redeemed spirits from a redeemed earth. (i) Creation praises the Triune God, ‘Holy, holy, holy.’ (ii) The redeemed praise the Triune God.

III. The Bestower of the vision of the enthroned Jehovah.
(a) It is He that opens the kingdom of heaven to all believers.

(b) It is He alone that can say, ‘Come up hither.’

(c) It is He alone that fills us with the Spirit.

Verse 3

LESSONS FROM THE RAINBOW
‘And there was a rainbow round about the throne, in sight like unto an emerald.’

Revelation 4:3

A storm is an awful phenomenon whenever it rages, because it is a convulsion of nature. But it has its meet set-off. If it happen in the daytime, when the rain is falling and the sun is shining, it is relieved by the bow, which is an object of supreme beauty.

Just as the rainbow appears and vanishes in the natural world, so it does in that of the inspired. It spans the sky in the first book of the Bible, and reappears round the throne in the last. It is a token of good both on earth and in heaven.

I. As the rainbow owes its all to the natural sun, so the Divine covenant owes its all to the Sun of Righteousness.
II. As the rainbow contains a variety of perfect colours, so the Divine covenant contains a variety of perfect blessings.
III. As the rainbow is fixed round about the throne, so the Divine covenant is established for ever with man.
IV. As the rainbow adorns the throne, so the Divine covenant glorifies its Maker.
Verse 8

THE SUPER-SUPERLATIVE SONG
‘Holy, Holy, Holy is the Lord God Almighty, Which was, and Which is, and Which is to come.’

Revelation 4:8

Hebrew grammarians call this Trisagion, the super-superlative. It is an ascription of praise to the Triune God.

I. The Thrice Holy in the Temple of Heaven.
(a) It is the heavenly song of praise to the God of all ages.

(b) It is the heavenly song of the Seraphim before the Throne in which saints and angels join.

II. The Thrice Holy in the Temple at Jerusalem (Isaiah 6).

III. The Thrice Holy in the Temple of the Christian Church.—So for the Church now it is:—

(a) A song of (i) praise; (ii) confession; (iii) devotion.

(b) A song to the Holy Trinity, to God the Father, the Eternal Creator; to God the Son, the Eternal Redeemer; to God the Holy Ghost, the Divine Illuminator.

Thus heaven and earth join in hymning His praise.

Verse 10

CASTING THEIR CROWNS
‘The four and twenty elders fall down before Him that sat on the throne, and worship Him that liveth for ever and ever, and cast their crowns before the throne.’

Revelation 4:10

The twenty-four elders with crowns on their heads—what are they intended to represent? Not the natural forces, but human life, human life as it ought to be, as it may be, as one day it will be.

What do these crowned beings say to us? They remind us of true human greatness. They were not slaves, the insignificant or small people of the earth. They wear crowns. What a marvellous symbol is the crown! Next to the Cross, I suppose, there is none more rich in meaning than the crown, which speaks of honour, and power, and yet the responsibility that must always go along with power. But beyond all other ideas it represents most of all the idea of completeness. Like a circle it represents that which is absolutely and entirely finished. It represents the best, the completest experience of life.

What are you doing with your crown? There is only one answer that will satisfy God, or that will really satisfy ourselves. It is to know that we have cast our crowns. ‘They cast their crowns.’

I. The secret of their greatness.—They were never so great, those crowned ones in the picture, as when they cast their crowns. It is always so. The man who takes what God has given him or what through God’s help he has made for himself, and then looks up into God’s face and says, ‘It is not my own, though it looks as if it were mine. All things come of Thee, and of Thine own have we given Thee’—that moment when he seems to be parting with his crown, he is himself most crowned, that moment when he is abasing himself, and cutting himself off it seems to be from chances of worldly success, he is being swept up into the fellowship of all consecrated life. The grandest and greatest moment for him is when he forgets himself. The one who casts his crown is joined on to all who in every age have remembered others and forgotten themselves, who, like the glorious company in the vision of St. John, have cast their crowns.

II.—The attitude of human life in the presence of God.—It is the attitude of reverence. They do not only cast their crowns, but they fall down before Him. You do not always find these two things together. Very energetic people, very self-sacrificing people, are not of necessity very reverent people always. These elders were both. They cast their crowns, there is the secret of their greatness; they fell down before Him, there is the reverence that goes along with it. It is because they are so great that they are so reverent; it is because they are kings that they recognise God’s Kingship. It is because they wear crowns themselves that they recognise that there is another crown more glorious and more splendid than their own. It is a great truth that as men grow more great they grow more reverent. The more crowned they are, the more ready they are to cast their crowns, and to fall down before God.

III. The secret of the inspiration of life.—They fall down before Him, they cast their crowns. Yes, but what is the secret of it all? What was behind that prostration of themselves, what was behind that casting of their crowns? He that sat upon the Throne was the inspiration of the whole thing, for Whose sake the whole thing was done. It is the personal element entering in and inspiring all their worship, and their work. And it is always so. The secret of all unselfishness, of all surrender, of all service, of all true worship, is the Personal Christ Who sits upon the Throne. When once you have got that impulse you have got the inspiration of your life.

—Bishop F. E. Ridgeway.

Verse 11

THE REASON OF CREATION
‘Thou hast created all things, and for Thy pleasure they are and were created.’

Revelation 4:11

Beyond this the highest reason of man cannot go. As proof of this, observe that all the manifold speculations of ancient and modern philosophy are compelled to acknowledge the mystery at the root of things. The most advanced modern science, when it has said its last word, goes no farther, and tells but little more than the gropings in the dark of some ancient Grecian sage. Christian faith finds God where fathomless mystery begins.

I. The productive cause of creation is God.—‘Through faith we understand that the worlds were framed by the Word of God.’ Take the telescope and sweep the worlds above; take the microscope and explore the unseen world around us. Man is His work. ‘He has made us, and not we ourselves.’

II. The ultimate reason of creation is God’s will.—‘Because of Thy will they were [i.e. come into being], and were created’ (R.V.). Cf. Colossians 1:16.

(a) The earth as a theatre of His redeeming plans.

(b) The visible universe to impress us with His majesty.

(c) Man as the object of His love and redeeming grace.

05 Chapter 5 

Verse 6

THE SEVENFOLD OFFICES OF THE HOLY SPIRIT
‘The Seven Spirits of God.’

Revelation 5:6

That ‘the Seven Spirits of God’ are the Holy Ghost is evident by the use of the same expression in the first chapter of this book, where the words plainly denote One of the Three Persons of the Holy Trinity.

The reason why He is called ‘the Seven Spirits’ may be either because there is, from the beginning, something mystic in the number ‘seven’ which we cannot fathom; or, more likely because God, having been pleased to complete everything in seven days, from that time, and for that reason, ‘seven’ became a sacred, allegorical term.

But whatever the cause, it is certain that ‘seven’ stands for perfection, and ‘the Seven Spirits’ is the same as the Infinite and Perfect Spirit of the Holy Ghost. It is very reasonable, too, and consistent with the same line of thought, that the revealed offices of the Holy Ghost to men are also ‘seven.’

The seven operations of the Holy Ghost are these:—

I. He convinces of sin.
II. He shows us Christ as our Saviour.
III. He comforts us, chiefly by the assurance of our forgiveness.

IV. He teaches us, makes us to understand the Bible.

V. He sanctifies us.
VI. He guides us.
VII. He seals us.
He set marks on us by that seal, while all the while the seal is binding and fastening us closely; fastening us so closely to God that no power of the enemy shall be able to loose us or to separate us again. Cleansed by the blood of His dear Son, consecrated and kept by the Holy Ghost, we are His, His only, His own peculiar people—His own treasure, laid up where ‘no moth and rust can corrupt, and where no thieves can break through and steal.’

Rev. James Vaughan.

06 Chapter 6 

Verse 8

DEATH
‘Behold a pale horse: and his name that sat on him was Death.’

Revelation 6:8

There are times when the near presence and the invincible power of death are felt with peculiar solemnity. What St. John saw in apocalyptic vision we see in solemn and often startling reality.

I. The ride of death.
(a) It is long. Death has been with us as long as man has been on the globe.

(b) It is powerful. Death triumphs now over everything and everybody. The sovereign on the throne; the peasant in the cottage must alike come under its power.

II. The fight with death.—Yet for the Christian death has lost its terrors because of the resurrection of the Lord of life. He confers on all that freely and fully acccept Him as their Saviour and Lord a life—

(a) Which is spiritual and therefore real.

(b) Which is holy and therefore noble and blessed.

(c) Which is eternal. What we call death is only the passage into a brighter and ampler life.

III. The final overthrow of death.—That glorious time will come when Jesus Christ shall reign, and when all enemies shall be subdued beneath His feet. And the last enemy that shall be destroyed is death.

Verses 9-11

THE INTERMEDIATE STATE
‘And when he had opened the fifth seal, I saw under the altar the souls of them that were slain.… And white robes were given unto every one of them; and it was said unto them, that thy should rest yet for a little season, until their fellow servants also and their brethren, that should be killed as they were, should be fulfilled.’

Revelation 6:9-11

Our Church, while refusing to give an opinion on matters not revealed in the Bible, leaves a very wide margin for the belief of individual members. All that is stipulated for is that we should honestly believe all that Holy Scripture tells us, and not make anything a matter of faith which, however probable it may be in itself, is not found therein. This leaves us a very wide margin for belief; and such margins should not be narrowed, provided that these two restrictions be observed.

(1) That we believe and accept all that Holy Scripture reveals to us of the state of the blessed dead, which of course means that we hold nothing inconsistent with what is revealed; and

(2) That whatever our private and lawful beliefs beyond this may be, we are not to force them upon others, or make them a cause of difference with others who think differently. This is the old Church rule: In necessary matters, unity; in doubtful and uncertain questions, liberty; in all things, charity.

With regard to the state of the blessed dead, they are blessed, for they are in the presence of the Lord; they are at rest, for their warfare is past and their final happiness secure.

Do we know anything more? I think so.

I. The blessed dead are in an intermediate and imperfect state, waiting for their final consummation and bliss.

II. The blessed dead have at least some knowledge of what goes on on earth.
III. The blessed dead are living the life of intercessory prayer—prayer for all God’s family in heaven and earth, and specially for those who are still in their trial state.

Verse 16

THE WRATH OF THE LAMB
‘The wrath of the Lamb.’

Revelation 6:16

We should not allow the sympathy, the gentleness, the compassion, the loving humanity of Jesus, as we find Him portrayed in the Gospels, to blind us to the fact that there is such a thing, after all, as the ‘wrath of the Lamb.’ ‘The wrath of the Lamb’! The words suggest a somewhat painful line of thought.

God is incapable of change. And such as God was in the times of the older dispensation, such is He now to us who live in the clearer light and fuller privileges of the dispensation of the Spirit.

I. It was unavoidable that the sterner side of the Divine character should be first turned to the human race. Men had to be educated in the knowledge of sin before they could come to understand their true position; before they could appreciate their need of God’s help, as well as the necessity of an entire and perfect submission to God’s will.

II. With regard to the present dispensation—that of Christianity—the process may be said to be reversed. We have the love first and the severity afterwards; or, as perhaps I ought to put it, we have the evidence that the Divine nature—which is full of compassion and tender mercy, which continually invites, persuades, even beseeches, the sinner to approach it in confidence and trust—has yet in it a capability of righteous indignation, in fact of wrath, most formidable to those who persist in refusing compliance with its claims and acceptance of its invitations.

III. There is something in the nature of man himself which corresponds with this twofold aspect of the character of God, and enables us to understand it. I will suppose you to have heard of some frightful crime. Now what is your feeling? It is one of fierce, fiery indignation, which demands the immediate and condign punishment of the offender. There is that in you which will not be quieted—which will not be satisfied—until the criminal has met with his deserts.

—Rev. Prebendary Gordon Calthrop.

07 Chapter 7 

Verse 9

THE SAINTS OF GOD
‘After this I beheld, and, lo, a great multitude, which no man could number, of all nations, and kindreds, and people, and tongues, stood before the throne, and before the Lamb, clothed with white robes, and palms in their hands.’

Revelation 7:9

These are the saints of God. They have been men and women like ourselves. They were diverse in character, they had come from all nations, they were equally diverse in experience, they had had helps, but they had had trials and difficulties. Many of them had their faults, but they are the saints of God. They are one in this, that their testimony is to the triumph of the Lamb.

There are two marks especially which are characteristic of the saints of God.

I. The purity of the saints.—The first is their purity. Their victory may be over the passions of their own nature, it may involve struggle itself, but it is clear enough that purity is the mark of God’s saints. Yet we do wrong if we fail to recognise that in the Holy Scriptures that great word means something more than we generally associate with it. It does mean singleness of aim, it does mean sincerity of purpose: ‘If therefore thine eye be single, thy whole body shall be full of light.’ It is stated of those who are standing round the throne of God that they have washed their robes in the Blood of the Lamb. I take that to mean that in the self-sacrifice of the Blessed Lord they have so learned to love Him, to become one with Him, and to be imbued with His spirit, that their own selfish and sinful aims have lost all power over them, they have been cleansed from them, they have been washed from them, and realising the love of Christ Who loved them and gave Himself for them, they have found their home, their forgiveness, and their peace with God. And to this may we not each of us attain?

II. The purposefulness of the saints.—The second mark of these saints of God is their purposefulness. No man can ever drift into sanctity. No man can go to sleep a sinner and wake up a saint. He may forget what is past, but he needs cleansing from it. No man can serve God without an effort. No man can do his duty without really meaning to. In all respects the best work in the world is done by men of purpose. Of course it involves self-discipline, it involves the restraint of foolish imaginations, it often means the curbing of many natural impulses; but is it not the case that too often we fritter away our best ideals and we never seem in any way to realise them? Our very energies fail us because we have not sufficiently concentrated our minds on any true end. But God’s saints have felt the constraining love of Christ.

Bishop G. W. Kennion.

Verse 17

THE FLOCK ON THE CELESTIAL MOUNTAIN
‘The Lamb Which is in the midst of the Throne shall be their Shepherd.’

Revelation 7:17 (R.V.)

The relation of Jesus and His people as that of the Shepherd with His sheep is thus revealed as being an eternal relation. The heavenly life is a life lived under the pastorate of Jesus. ‘The Lamb Which is in the midst of the Throne shall be their Shepherd.’

I. Jesus is the Good Shepherd Who, like Moses of old, leads His flock to the mountain of God and ministers to them there.—When the evening of the present age shall be here, He will come as a Shepherd to gather His flock together. What ‘a gathering of the flock’ will that be! The waiting sheep in Paradise will come forth from their pastures at the call of the Shepherd’s voice and rally round Him ‘in the air.’ The faithful in the earth will undergo their change from corruption to glorification, and, thus set free to respond to the attraction of our Lord, will be caught up together with them to meet the Lord. Thus the two flocks will become one visibly, as before they were one in inner reality.

II. It is not on earth or in Paradise, but in heaven, that this ideal is fully expressed.—Only in heaven does Jesus fully satisfy the hunger and thirst of His people. ‘In Thy presence is fulness of joy, and at Thy right hand there are pleasures for evermore.’ But what is this life of heaven? I ask, What is the heavenly life, not where is heaven? A threefold bliss marks this heavenly life.

(a) There is the bliss of realised personal perfection. Imperfection marks Christian life here.

(b) There is the joy of perfected union and communion with our fellow-citizens in the heavenly city.

(c) There is the joy of perfected union with God in Christ through the Holy Ghost. This is an essential condition of the life of perfect satisfaction.

III. Thus Christian life, from the font to the throne, is a life lived under the pastorate of the Risen Jesus.—It is a life lived in His one Holy Catholic Church under its various conditions as militant on earth, expectant in Paradise, glorified in heaven.

Rev. Canon Body.

08 Chapter 8 

Verse 4

THE PRAYERS OF THE SAINTS
‘The prayers of the saints.’

Revelation 8:4

The language of the opening verses of this chapter is beautifully figurative of the work of our great Intercessor, the Lord Jesus Christ, Who offers or presents the prayers of the saints before the throne of God. Prayer to be acceptable to God must be offered ‘through Jesus Christ our Lord.’ What does this general ending to our prayers mean to us?

I. It is a confession of our unworthiness and sinfulness in all our words and thoughts. We claim audience only through another.

II. We recognise the great fact that there is no access to God but by Him Who is ‘the Way.’—He was the Bearer of sin first, that He might be the Bearer of prayer always.

III. The access made, Christ took His place at God’s right hand, as High Priest of His people.
IV. In doing this, Christ makes our prayers what they were not in themselves: fit to enter into the ears of the Lord of Sabaoth. But for that, the very best prayer that ever went out of the heart of man would defile heaven; but now God perceives the incense: and just as He sees, not the sinner, but the righteousness of Christ, in which that sinner stands, so He sees, not so much the prayer as the incense which mingles with that prayer; and He is well pleased with the supplication for the incense’ sake.

V. What we do in the name of Another is the same as if that Other did it. Pray in Christ’s name, the prayer is as if Christ prayed it.

09 Chapter 9 
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Verse 7

‘THROUGH A GLASS DARKLY’
‘The mystery of God.’

Revelation 10:7

A difficult chapter to understand, yet there are one or two practical lessons we may learn from it.

I. The mystery of God.—There is much in the Divine nature and in the Divine character we cannot understand. So, too, in God’s dealings with mankind. They are often so mysterious that we cannot fathom them. Nor should we try to do so. There are many things we shall never know till ‘time [shall be] no longer.’ ‘What I do thou knowest not now,’ said the Lord to His disciples, ‘but thou shalt know hereafter.’ Never be afraid to say quite frankly, ‘I do not know,’ when you cannot discover the Divine will. But in heaven all things will be made plain.

II. The faith of the soul.—The Christian life is a life of faith. There is no need to attempt to pierce the secrets of the Most High. We know the Father loves us, and that all things work together for good to them that love Him. It is our wisdom and our strength to trust in His love. ‘In all thy ways acknowledge Him, and He shall direct thy paths.’ The path may seem dark and uncertain, but, if He is leading, we can trust Him to bring us right at the last.

III. The revelation of Jesus Christ.—But while there is much yet to be made known, what an abundance of knowledge has been revealed to us by Jesus Christ. He has shown us the Father; He has shown us the Father’s love; He has opened unto us the living way; He will be with us all the way; He will lead us at last to heaven, where we shall see no more ‘as through a glass darkly,’ but ‘face to face.’

11 Chapter 11 

Verse 15

GOD’S JUST CLAIM
‘The kingdom of the world is become the kingdom of our Lord, and of His Christ: and He shall reign for ever and ever.’

Revelation 11:15 (R.V.)

This is a just claim which God makes. He asks no more than His rights when He demands that His sovereignty should be universal. It is a just claim for many reasons.

I. Because the world is God’s world—‘All souls are Mine.’ ‘In Him we live and move and have our being.’ It is not strange then that He should ask the allegiance of all.

II. Because the glory of God is the end of all created things, and specially of man.—‘For Thy glory they are, and were created.’

III. Because God’s honour is involved in the claim.—God, the King of kings, is pictured by the prophet as pleading with His chosen people in their forgetfulness of Him: ‘If I be a King, where is Mine honour?’

IV. Because God loves this world of men, not some only, but each and all of them.

—Bishop C. J. Ridgeway.

12 Chapter 12 

Verse 7

MICHAEL AND ALL ANGELS
‘Michael and his angels.’

Revelation 12:7

The belief in angelic creatures has been a favourite article in the universal creed, but the most unequivocal and direct evidence of their existence and ministry is to be found in the Bible. Fifteen, at least, of the inspired writers have described them.

I. Of the vast number of the holy angels there is very little doubt.—The Jewish Rabbis state that ‘nothing exists without an attendant angel, not even a blade of grass.’ The great Aquinas asserts that ‘there are more angels than all substances together, celestial and terrestrial, animate and inanimate.’ St. Gregory calculates that ‘there are so many angels as there are elect.’ Charles Kingsley maintains that ‘in every breeze there are living spirits, and God’s angels guide the thunder-clouds.’ But what saith the Scripture? On its pages their number is variously stated. (See case of Moses, Elisha, Daniel, St. John.) At the advent of Jesus there appeared ‘a multitude of the heavenly host,’ and one dark eventide, near Gethsemane, He declared to St. Peter that if He prayed to His Father He would give Him ‘more than twelve legions of angels.’

II. But all the angels are not of the same rank.—Michael, for example, is represented in Scripture as being the next in rank to the Angel-Jehovah. In the Book of Daniel he is spoken of as ‘one of the chief princes’ in the celestial hierarchy, and in the Book of St. John as ‘the archangel.’

III. The ministry of angels.—They were ever the servants of Jesus during His incarnate life, as they are now in His glorified life; and sometimes God has employed them to punish the wicked. But they are specially ‘sent forth to do service for the sake of them that shall inherit salvation.’ Nor do they forget the body which enshrined the soul. They guard its sleeping-place, as they did the sepulchre of Jesus, until the early dawn of the resurrection, when they will give up their trust.

Verse 11

THE VICTORIOUS CHARACTER
‘And they loved not their lives unto the death.’

Revelation 12:11

If we Christians believe at all, we must believe in an ideal for humanity. Jesus Christ is the Son of Man, and therefore He represents so completely the ideal for manhood, apart from any of the idiosyncrasies of race, that we feel He must be the expression of the Divine will for all humanity.

Let us see how one of the disciples of the Master conceived of this ideal, to realise some of the features of the type and ideal of character which the writer of the Book of the Revelation puts before us. He says:—

I. A man must have faith in good.
II. A man must realise, because of the very strength of his confidence in good, that it is worth paying a price for.

III. A man must also read this deep spiritual principle, so often forgotten by superficial teachers—that it is not enough that he shall be a believer in goodness, that a man must pay a price to maintain good in the world; he also thinks that only they will adequately promote good who have participated in the spirit of the ideal.

—Bishop W. Boyd Carpenter.
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Verse 3

A NEW SONG
‘And they sung as it were a new song before the throne.’

Revelation 14:3

This verse occurs in the Epistle for Holy Innocents’ Day, and we may well ask why, when heaven is yet ringing with the bright message of peace, does the wailing of Ramah, of Bethlehem, shriek in upon it with discordant jar?

The Apostle in his vision is contemplating a great company standing with the Lamb on Mount Zion, worshipping before the throne, and from that throne proceeds a voice as of many waters, and the voice of a great thunder.

I. It may be that the teaching of Holy Innocents’ Day is part of the new song of the Church which comes forth from the throne of God. All who came near Christ more or less suffered by approaching Him. Surely this is part of the new song of Holy Innocents’ Day, the true meaning of suffering in the economy of the world.

II. The song that mounts up before the throne to-day is also a song without words.—The honour bestowed on little children—the honour which belongs to innocency—is a distinguishing mark of Christianity, the new song which the Church has tried to learn.

Verse 4

FIRST FRUITS UNTO GOD
‘These are they which follow the Lamb whithersoever He goeth. These were redeemed from among men, being the firstfruits unto God and to the Lamb.’

Revelation 14:4

In our Church calendar Christmas Day is followed by three other holy days: St. Stephen, St. John, and the Innocents. Now, why is this? Why are these three holy days put thus close together, and made to follow immediately after Christmas? And why, of all the New Testament saints, should these three be chosen to be, as it were, the train of followers appointed to wait on the Saviour at His birth?

I. They are examples of the fruits of the Incarnation; instances of the work of restoration and cleansing and refining by Christ of that nature which in Adam had been ruined; instances of what His coming in the flesh could do to make men like Himself and fit for His glory.

II. They show us that Christ’s blessing is not confined to one way of serving Him, to one sort of people, but is meant for all sorts and conditions and ages; that He has a place in His kingdom for young and old, for small and great.

III. They remind us that there are many different ways of serving Christ; many different gifts; many different ways of glorifying Him; yet all are of God, all belong to His one great purpose of saving and sanctifying man.

IV. They exemplify those special graces (in human type) of which He came down on earth to show the perfect pattern, and which were all united in His person. They show us reflections—faint, indeed, but real—in human souls like our own, of the glories of the Sun of Righteousness.

—Dean Church.

Verse 13

THE BLESSED DEAD
‘And I heard a voice from heaven saving unto me, Write, Blessed are the dead which die in the Lord from henceforth: Yea, saith the Spirit, that they may rest from their labours.’

Revelation 14:13

The Bible tells us that those who serve God faithfully here, pass into the presence of God, and are clothed in white robes, and rest from their labours.

I. First and foremost among these will be the noble army of martyrs, men who in all ages were willing to suffer for the truth; then there will be the Apostles and Prophets, the Prophets of the Old Testament, who saw the day of Christ afar off, and the Apostles of the New, who went forth to bear God’s message of love to all the world. There will be the learned Doctors of the Church, who spent their lives in teaching or expounding or harmonising the great truths of God.

II. The state of the dead in Christ is invariably spoken of as a blessed state and a state of rest, both of which are impossible if purgatory is true. ‘Blessed are the dead which die in the Lord from henceforth: Yea, saith the Spirit, that they may rest from their labours, and their works do follow them’; while of those who worship the beast and his image, it is said that ‘The smoke of their torment ascendeth up for ever and ever, and they have no rest day nor night.’

III. They are in God’s presence, and therefore they are blessed. They are in God’s safe keeping, and therefore they are at rest. If we could think more of these two truths which are so plainly stated in the Bible, it would utterly recast some of the heathen notions that linger round us still.

—Rev. Canon Aubrey Moore.
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Verse 3

THE CHURCH TRIUMPHANT
‘And they sing the song of Moses the servant of God, and the song of the Lamb, saying, Great and marvellous are Thy works, Lord God Almighty; just and true are Thy ways, thou King of saints.’

Revelation 15:3

I. The Church Triumphant.—When the song of the triumphant Church is called ‘the song of Moses the servant of God’ the reference is to the Church of the Israelites and their leaders when Pharaoh and His hosts had been buried in the waters. The song was not only of thanksgiving to the Lord, but exultation over the wicked, rejoicing in their destruction. ‘The song of the Lamb’ is a song of which even now we can strike some notes. It may be considered as that ‘new song’ the burden of which is the ‘worthiness’ of the Redeemer. The ‘thousand times ten thousand of thousands’ which are ‘round about the throne’ were heard by St. John saying with a loud voice, ‘Worthy is the Lamb that was slain to receive power, and riches, and wisdom, and strength, and honour, and glory, and blessing.’

II. The Song.—‘Great and marvellous are Thy works, Lord God Almighty; just and true are Thy ways, Thou King of saints.’ It celebrates the greatness of the plan of God as displayed in the occurrences of the Judgment Day.

(a) It will be ‘a great and marvellous work’ when the ‘tares shall have been separated from the wheat,’ all unrighteousness detected and exposed, the wicked banished and the faithful exalted.

(b) The Church affirms God’s ‘ways’ to be ‘just and true,’ as well as His ‘works great and marvellous’; and this is a most important assertion when considered as called forth by the transactions of the judgment. The judgment will include in its searchings and sentences the heathen world as well as the Christian—men who have had none but the scantiest portion of revelation and those who have been blessed with its fulness.

16 Chapter 16 

Verse 15

KEEPING THE GARMENTS
‘Blessed is he that watcheth, and keepeth his garments, lest be walk naked, and they see his shame.’

Revelation 16:15

Let us consider some of the many reasons why the utmost carefulness and prayerfulness should mark the path of those who wear the ‘beautiful garments.’

I. The eye of the world is never so keen as when it is fixed on the follower of Christ. Nothing gives the world so much pleasure as finding some sin-spot on the Christian’s garments.

II. We must also constantly remember that the desire of Satan is always dogging our footsteps. You know what that desire is. He longs either to make us willingly place aside the garments of salvation or to bring us into ‘Vanity Fair,’ or some such place, where the robes of grace will be torn from our shoulders by his ever-ready helpers.

III. We must remember the defilement of the world around us.—That same wicked world which fixes its criticising eye upon us is full of uncleanness in itself. There may be a veneer of polish and respectability, but that is used as an attraction to the unwary child of God. If we would keep our garments of righteousness clean we must live a separated life.

—Rev. W. A. Challacombe.
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Verse 4

THE CALL TO SEPARATION
‘Come out of her, My people.’

Revelation 18:4

‘Babylon the great’ (Revelation 18:2) typifies for us in this twentieth century the ungodly world. In this world you and I are living and must live. Are we of it? Do we belong to it? Once we were of the world, worldly. Have we come out of the world? Have we cast out of our hearts the worldly spirit? Remember, ‘the friendship of the world is enmity with God,’ and if we are to serve God we must resolve to come out of the world. The text is the call to separation. ‘Be ye separate’ is the command, and it is a call to the Church as a corporate body as well as to the individual believer.

I. The call to the Church.—From the very earliest days the spirit of the world has invaded the Church, and there have been times in her history when the spirit of worldliness has so dominated her life that it has seemed there was no difference—the Church and the world seemed to be one. How is it to-day? ‘Come out of her, My people,’ and the Church is never so strong spiritually as when the line of demarcation between the Church and the world is most clearly marked.

II. The call to the individual.—But it is to each one of us that the call comes with the greatest force. If we would be Christ’s people we must have no part with the world. And yet the world and all that the world stands for is very attractive to us, and too many of us yield to the desire to enjoy the world’s pleasures—and sometimes, alas! the world’s sin—while at the same time professing to serve Christ. But this will not do. There must be complete separation.

19 Chapter 19 

Verse 5-6

THE HOUSE OF PRAISE
‘And a voice came out of the throne, saying, Praise our God, all ye His servants, and ye that fear Him, both small and great. And I heard as it were the voice of a great multitude, and as the voice of many waters, and as the voice of mighty thunderings, saying, Alleluia: for the Lord God omnipotent reigneth.’

Revelation 19:5-6

How easy it is to say the words. How easily are they tossed from the lips of many who are called by the name of Jesus Christ. How easy it is to sing ‘Alleluia!’ how difficult really to praise God; how difficult to realise what we owe to God.

Yet God has given us manifold helps.

I. From the beginning holy men and holy women have set apart places for God.—They have separated them from all common uses. And you will try—will you not—to remember that the church is God’s house? I dare say you have seen a little child that could not speak go and gather a simple flower, and then put it into its mother’s hands and bury its face in her lap and kiss her. Well, that little flower is what the Church is to us. We feel sometimes we cannot praise God; we have not the power to worship Him. We are looking forward to the day when with the holy ones we shall praise Him for ever and ever. But now we cannot; so we bring this place to God; we put it into His hands and say, ‘This is the best that we can give. Alleluia! Glory be to the Father, and to the Son, and to the Holy Ghost. We offer and present it unto Thee, O God most holy, O God most mighty. Alleluia!’ And everything we do for our good and gracious God always brings a blessing.

II. A church helps us by raising us up above this life.—You know this world is very beautiful, but it has its dark side. There are times of depression for all of us, and therefore it is well that there should be in every parish a beautiful building that stands up as it were between God and man, that every one may be able to come here quietly, and if no service is going on may look at this building and see that this is the sign between God and him. ‘Alleluia!’ it says, ‘the Lord God omnipotent reigneth.’

III. Another help of a church is this.—How very easy it is to get wrapped up in the things of this world. The church lifts the mind and heart heavenwards, and in grateful worship we join our voices with those of the angelic throng and say, ‘Alleluia: for the Lord God omnipotent reigneth.’

Bishop G. H. Wilkinson.

Verse 16

THE ALMIGHTY REDEEMER
‘And He hath on His vesture and on His thigh a name written, King of Kings, and Lord of Lords.’

Revelation 19:16

Who is this? It is the Lord Jesus Christ.

I. The title here given to Christ denotes—

(a) His divinity.

(b) His dominion.

As long as such a Sovereign reigns in our hearts and guides our footsteps, we may feel assured that He will subdue all our foes, both temporal and spiritual, and bring us safely to His eternal kingdom. ‘Surely there is no enchantment against Jacob, neither is there any divination against Israel.’ The Lord His God is with him, and the shout of a King. The King of kings and the Lord of lords is among them. The gates of hell shall not prevail against Thee, nor shall any weapon formed against Thee prosper.

II. The way in which that title is displayed.—The inscription of the title upon His thigh shows that the name was written upon the sword that hung upon His thigh. The meaning appears to be this: ‘His vesture dipped in blood’ denotes His past victories, and His sword hanging upon His thigh implies His being prepared for future exercise of His power.

(a) Note His past victories.

(b) His future triumphs. ‘All nations shall do Him service.’ We see not this promise yet fulfilled, but, amid much that is discouraging and would tend to damp our exertions, we perceive the triumphs of Christ’s spiritual kingdom steadily advancing.

III. This subject has a dark side as well as a bright side, like the cloudy pillar, that while it foretells the triumphs of the gospel, it also predicts the destruction of those who neglect and despise it, and who oppose its progress.

—Rev. Dr. E. J. Brewster.
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Verse 11-12

THE JUDGMENT
‘And I saw a great white throne.… And I saw the dead, small and great, stand before God … judged out of those things which were written in the books, according to their works.’

Revelation 20:11-12

The great white throne! If you study carefully this wonderful book in the Bible you will see that these words are really the culminating point of the whole book; that it all leads up to the Day of Judgment; that you have a series of pictures—bright pictures, growing brighter, and dark pictures, growing more and more lurid and dark, until there is the direct intervention of God at the Last Day. There is the judgment, and then there is nothing but brightness; there is all that wonderful vision of the heavenly city and joy and blessing.

We have to think of the judgment.

I. The judgment is a fact which cannot be escaped.
II. The judgment is a fact based on the most minute accuracy.
III. The judgment is a fact based upon the most unerring justice.
IV. How are we going to treat this fact?—Dramatically? emotionally? or practically? As a practical matter, think—

(a) How it deepens the sense of the responsibility of life.

(b) It creates the grace of humility.

(c) It is an absolute stay to the harsh voice of criticism.

(d) It is an incentive to courage.

(e) It is the spring of Christian hope.

—Rev. G. F. Holden.
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Verse 9

THE BRIDE OF CHRIST
‘The Bride, the Lamb’s wife.’

Revelation 21:9

The Church, the Bride of Christ, is not called into existence simply for itself; it is called into existence for the sake of the Bridegroom. The work of the Bride of Christ: ‘Ye shall be witnesses unto Me.’ A husband and wife ought to be one in thought, in character, in work. And that is the idea, that the Church of Christ should be one in thought, in character, and in work with Jesus Christ. What is Jesus Christ’s character? That should be the character of His Church and the different parts of the Church. What is the thought of Jesus Christ? That should be the thought of the Church, the different parts of the Church.

I. The work of the Bride.—Just think of the love of Jesus Christ for the world! Can we estimate it? Can we picture it? Can we even imagine it? And yet if we are one with Him and His Bride, there ought to be in us that same spirit of love and devotion, that keenness for the work that characterised Him.

II. The position of the Bride.—When you are united to Jesus Christ in the closest of all ties as His bride, think what a claim you have upon Him, think what a claim He has upon you. If you are His bride, what has He a right to expect from you? Loyalty to Himself, nothing coming between. What have you a right to expect from Him? Everything. And yet, unfortunately, what do we see over and over again? Men and women not living up to their rank, not realising their privileges.

III. The ambition of the Bride.—Just as a wife looks up to the husband, so the Church must look up to Jesus Christ. Jesus only! That is the cry of the Church, that is the cry of the Christian. Jesus only!

—Rev. J. E. Watts-Ditchfield.

Verse 25

THE NIGHT PASSED
‘There shall be no night there.’

Revelation 21:25

What does darkness stand for? Of what is it often spoken of as a type?

I. Darkness is the equivalent of uncertainty.—Only when we see no more ‘through a glass darkly,’ but ‘face to face,’ only when the great enigma has been solved, shall we know even as we are known. And that is what St. John meant as he gazed upon the heavenly city, New Jerusalem, into which the kings of the earth had brought their honour and glory. There was no more uncertainty, no more of those trials of doubt and perplexity which beset us here. All was bright and radiant in the light which was no more attended by any shadow, because the shadows had every one been dispelled. ‘There was no night there.’

II. Darkness is suggestive of isolation.—In the night the faces of our fellow-creatures are withdrawn for a while, and all familiar objects are hidden.

III. Darkness is suggestive of weariness.—It is to recruit our weariness that gentle Night steals down and covers us with her mantle of forgetfulness and soothes all our powers to rest. But there will be no scope for this loving office of the night in that blessed home where weariness will be impossible, where work will be pure joy, because the glorified body, in which we hope to serve our God in ways which He will unfold to us there, will have left all weariness behind.

—Rev. W. H. Savile.

22 Chapter 22 

Verses 3-5

THE SERVICE OF HEAVEN
‘His servants shall serve Him … and they shall reign for ever and ever.’

Revelation 22:3-5

Service is the task of heaven; not toilsome, for the taint of the course no longer vitiates it; not mechanical, but spiritual; cheerful also, and perfect, because there is nothing to depress or mar it in the presence of the healing leaves of the tree of life.

Four things make the service perfect in matter and spirit:—

I. His servants shall see His face.—The vision of God’s face will make the service full of joy and strength and spirit, and banish all feeling of toil and drudgery and discontent.

II. His name shall be in their foreheads.—It is not easy to maintain integrity and do work as God’s servants amid the promiscuous company of the visible Church; but there, where no forehead shall bear any other name than God’s; where His name shall be visible and legible wherever it is written; where each shall know himself and know his brother as marked by the common and only name, where each shall have the full assurance that he is God’s servant and is surrounded only by God’s servants—there, there will be nothing to paralyse, disconcert, or hinder that service with which God’s servants shall serve Him.

III. There shall be no night there.—What a service that must be which is carried on for ever in the unfading and unsetting light of God Himself by men who know Him and their duty, no longer through means and ordinances and providences circuitously, but directly and immediately, as they see light in His light!

IV. They shall reign for ever and ever.—They serve, but they also reign. They contemplate their service and execute it as from Christ’s throne, on which they reign with Him.

Verse 17

THE SPIRIT AND THE BRIDE
‘And the Spirit and the bride say, Come.’

Revelation 22:17

This is an invitation in the picturesque language of the writer of the Book of the Revelation to the marriage supper of the Lamb.

‘The Spirit and the Bride.’ The Spirit of God and the Church of God.

I. Why are these two mighty spiritual forces so closely joined together?—They are mutually dependent one on the other. The Spirit could not be manifested apart from the Church. The Church could not exist without the Spirit.

II. The Spirit speaks through the Church.—It is the living organism through which Christ manifests Himself to the world. And by the Church we do not mean the clergy only; we mean every faithful and consistent Christian. Each one is an evangelist inviting outsiders to come into the banqueting-house, when the banner over them will be love, to feast upon the blessings of salvation.

—Rev. C. Rhodes Hall.

