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01 Chapter 1 
Verse 4
Revelation 1:4
A reason why the Holy Ghost is called "the seven spirits" is found in that remarkable sevenfold action by which He works upon the soul of a man, for though the influences of the Holy Ghost are indeed very many, and the enumeration of them might be extended very far, they do range themselves, with a very singular exactness, under seven heads.

I. To open the heart like Lydia's; to show us what we are; to make us feel sin, and specially sins done against Christ—that is the Spirit's first work.

II. The Spirit shows us Christ. Every day's experience proves that we can only know Christ by the Holy Spirit. There is no other power that ever can or will reveal Christ to the sinner's soul.

III. The Spirit comforts. I place this office here, for all the Spirit's comfortings have to do with Jesus Christ. I believe the Holy Ghost never comforts a man but through Christ. He never uses the commonplaces of men's consolation; He never deals in generalities: He shows you that Jesus loves you; He shows you that Jesus died for you, that God has forgiven you. So He makes Christ fill an empty place. He exhibits the exceeding loveliness and sufficiency of Christ's person.

IV. After this the Spirit proceeds to teach the man, who is now become a child of God. He fits the heart to the subject, and the subject to the heart. Hence the marvellous power and the singular sweetness there is when you sit under the Holy Spirit's teaching.

V. For where He teaches, there He sanctifies. There is never a good desire but it was He who prompted it, and never a right thought but it was He who imparted it. It is He who gives the higher motive, and makes the heart begin to point to the glory of God.

VI. He is the Intercessor who "maketh intercession for us with groanings which cannot be uttered."

VII. He seals the soul which He has made His temple. As some proprietor when he goes away puts his mark upon his jewels, so the Holy Ghost fastens you to Christ, that nothing may ever divide you. He gives you a comforting assurance that you are a child of God; He makes in the soul a little sanctuary of peace and love.

J. Vaughan, Fifty Sermons, 8th series, p. 156.





Verse 4-5
Revelation 1:4-5
I take the words simply as they lie here, asking you to consider, first, how grace and peace come to us "from the faithful Witness"; how, secondly, they come "from the First-begotten from the dead"; and how, lastly, they come "from the Prince of the kings of the earth."

I. Now as to the first of these, "the faithful Witness." All of you who have any familiarity with the language of Scripture will know that a characteristic of all the writings which are ascribed to the Apostle John—viz., his Gospel, his Epistles, and the book of the Revelation—is their free and remarkable use of the word "witness." But where did John get this word? According to his own teaching, he got it from the lips of the Master, who began His career with these words: "We speak that we do know, and bear witness to that we have seen," and who all but ended it with these royal words: "Thou sayest that I am a King. For this cause came I into the world, that I should bear witness unto the truth." Christ Himself, then, claimed to be, in an eminent and special sense, the Witness to the world. He witnesses by His words; by all His deeds of grace, and truth, and gentleness, and pity; by all His yearnings over wickedness, and sorrow, and sinfulness; by all His drawings of the profligate, and the outcast, and the guilty to Himself; His life of loneliness, His death of shame.

II. We have grace and peace from the Conqueror of death. The "First-begotten from the dead" does not precisely convey the idea of the original, which would be more accurately represented by "the Firstborn from the dead," the Resurrection being looked upon as a kind of birth into a higher order of life. (1) The resurrection of Jesus Christ is the confirmation of His testimony. (2) Faith in the Resurrection gives us a living Lord to confide in. (3) In Him and in His resurrection life we are armed for victory over that foe whom He has conquered.

III. We have grace and peace from the King of kings. He is the "Prince of the kings of the earth," (1) because He is "the faithful Witness"; (2) because in that witness He dies; (3) because, witnessing and slain, He has risen again.

A. Maclaren, A Year's Ministry, 2nd series, p. 3.



The Catholic Church.

Let us recall what would be the general aspect of the Church of Christ, born into actual life on the day of Pentecost, as it passed away from under the dying eyes and hands of this very last Apostle left on the earth, who had seen the Lord. What would any one have found who had looked in upon it at the close of the century? What picture would he have painted? What would have been his primary impression? A good deal of detail may be hidden from us, but we can be fairly sure of the broad features that strike the eye, and we can be quite certain of the character of its inner secret.

I. And, first, it would show itself to him as a corporate society, a social brotherhood, a family of God. This family, this brotherhood, he would have discovered, had widely over-spread the empire, and in doing so distinctly followed the line of the Roman imperial system. That system, we know, was a network of municipalities gathered together into metropolitan centres. And the Christian society repeated in its own way, on its own methods, the general feature of this imperial organisation. Its life lay in towns; its ideal was civic; each city in which it established itself was a little centre for the suburban and surrounding districts. It was becoming clear its note was to be catholic. That was the outward society.

II. And inside what did the believer find? He found, first, a fellowship of holy and gracious living. To understand what this meant, try to recall the epistles of St. Paul, for you can feel still throbbing, as we know, in those epistles the unutterable ecstacy of the believers' escape out of what had before been their proverbial and familiar existence. St. Paul bids them keep ever in mind the old days from which they have fled—fled as men fly from a wild and savage beast whose breath has been hot upon them, whose fangs and claws have been, and are still, too terribly near. We may read and enjoy the noble classical literature in which the old pagan world expressed, through the lips of its prophets and philosophers, its higher aspirations and its cleaner graces; but here in St. Paul we can still touch, and feel, and handle the ghastly history of the common pagan life, such as it was really known in provincial cities. The ideal of holy living, which before had been a weak dream, a dream that became daily more confused and despairing, was now a restored possibility. It had become possible that a whole society, a whole community of men and women, should live together for the purpose of high and clean life, with a positive hope of attaining it. That was the new attraction; that was the great change that had come over the situation—a change from losing to winning. To pass from one state of things to the other was to pass from death into life; It was to them an undying and an unutterable joy.

III. It was a society of holiness, and a society of help, and then a society of help and holiness for all alike, out of every race, and at all social levels. Here, again, we know, was the secret of its power. A career of moral and spiritual holiness opened out to all women and to slaves. And how was it held together? Not by being a society of holiness, or a society of help; but its one indomitable and unswerving article of creed was that all this outward and visible organism was the outcome of a life essentially supernatural, invisible, not of this world, unearthly, spiritual, with which life believers stood in unbroken communion; for in their very midst, moving through the golden candlesticks, was an energising presence, loved as a friend is loved, known and clung to as a Redeemer, worshipped as God Himself is worshipped—One who was as verily near, present, and alive with them as He was in the days of His flesh among the friends whom He had chosen. From His spiritual life they drank their life, united to it as limbs of one body to the head—by inseparable union. Of this unalterable union every good word spoken, every good act done, by each and all, was the true and the natural fruit. This union was sustained by the constant intercourse of worship, and, above all, by that central act in which all worship concentrated itself and round which all services of prayer and praise grouped their office: that act in which the Church on earth ate of the living bread—"the bread of eternal life, of which whosoever eateth shall never die."

H. Scott Holland, Christian World Pulpit, vol. xliii., p. 360.





Verse 5
Revelation 1:5
Christ's Present Love and its Great Act.

I. Consider the ever-present, timeless love of Jesus Christ. John is writing these words of our text nearly half a century after Jesus Christ was buried He is speaking to Asiatic Christians, Greeks and foreigners, most of whom had not been born when Jesus Christ died, none of whom had probably ever seen Him in this world. To these people he proclaims, not a past love, not a Christ that loved long ago, but a Christ that loves now, a Christ that loved these Asiatic Greeks at the moment when John Was writing, a Christ that loves us nineteenth-century Englishmen at the moment when we read. (1) This one word is the revelation to us of Christ's love as unaffected by time. (2) Then, further, that love is not disturbed or absorbed by multitudes. (3) Another thought may be suggested, too, of how this present, timeless love of Christ is unexhausted by exercise. (4) Again, it is a love unchilled by the sovereignty and glory of His exaltation.

II. Notice the great act in time which is the outcome and proof of this endless love. The one act in time which is the proof and outcome of His love is the deliverance from sin by His blood. What a pathos that thought gives to His death! It was the willing token of His love. He gave Himself up to the cross of shame because He held us in His heart. There was no reason for His death but only that "He loveth us." And with what solemn power that thought invests His death! Even His love could not reach its end by any other means—not by mere goodwill, nor by any small sacrifice. Nothing short of the bitter cross could accomplish His heart's desire for men. We have no proof of Christ's love to us and no reason for loving Him except His death for our sins.

III. One final word as to the praise which should be our answer to this great love. Our praise of Christ is but the expression of our recognition of Him for what He is and our delight in, and love towards, Him. Such love, which is but our love speaking, is all which He asks. Love can only be paid by love. Any other recompense offered to it is coinage of another currency. The only recompense that satisfies love is its own image reflected in another heart. That is what Jesus Christ wants of you.

A. Maclaren, A Year's Ministry, 2nd series, p. 305.



Look at the text—

I. As a statement of a fact. "The blood of Jesus Christ, His Son, cleanseth us from all sin." The reasons for this arrangement are not with the theological reasoners, but they are among the secret things which belong to God. But just as the body is washed by pure water, so are we washed from our sins in Christ's own blood.

II. As the most perfect illustration of Jesus's love. (1) Dying for us was grief, sorrow, self-denial, trouble, a cup of gall to Jesus Christ, just as His temptations were fiery trials. (2) Nothing can be so precious as love thus proved.

III. As a matter of consciousness. "Looking unto Jesus," we begin to hate evil, to be weaned from the love of sin, to love righteousness; we "cease to do evil and learn to do well."

IV. As an incentive to praise and as a theme of praise. Praise is the expression of holy, happy, devout feeling; and such expression must be acceptable to God. Divine revelation is Divine expression. Creation is expression by the absolute and infinite God. "He that offereth praise glorifieth Me."

S. Martin, Comfort in Trouble, p. 232.



References: Revelation 1:5.—W. J. Knox-Little, Christian World Pulpit, vol. xiii., p. 248; Preacher's Monthly, vol. iii., p. 321; vol. viii., p. 240. Revelation 1:5, Revelation 1:6.—Spurgeon, Sermons, vol. xxix., No. 1737; W. Cunningham, Sermons, p. 146; Homiletic Quarterly, vol. iii., p. 87.



Verse 5-6
Revelation 1:5-6
The Christian Priesthood.

I. It is amongst the most common, and certainly not the least dangerous of the errors of the day, to identify the Church with the clergy, as though the laity were not to the full as much one of its constituent parts. Our common forms of speech both encourage and prove the mistake; for we speak of a man as "designed for the Church" when preparing for the clerical profession, and we speak of him as "entering the Church" when he takes holy orders. The whole Christian community is made up of priests. We are not speaking of what that community may be by practice, but only of what it is by profession; of what it ought to be, and of what it would be if it acted faithfully up to the obligations it had taken on itself. When settled in Canaan, the Jews were far from proving themselves a "kingdom of priests," for they turned aside after false gods, and dishonoured, in place of magnifying, the name of Jehovah. But supposing them to have been a nation of righteous men, not only outwardly in covenant with God, but consecrated in heart to His service, then it is easy to perceive that they would have stood to all surrounding countries in the very position in which the tribe of Levi stood to themselves; they would have been witnesses for the Almighty to the rest of the world, standing in the midst of the vast temple of the earth and instructing the ignorant in the mysteries of truth. And beyond question what the Jewish nation might have been, that may be the Christian Church; that would it be if its every member acted up to the vows which were made for him at his baptism. Let a parish of nominal Christians be converted into a parish of real Christians, so that there should not be one within its circuit who did not adorn the doctrine of the Gospel; and what should we have but a parish of priests to the high and living God? Christian nations stand in the same position to heathen nations as Christian ministers to Christian congregations. They have much the same duties to perform—the same power of witnessing for God, the same opportunities of supporting the great cause of truth. In the one case as well as in the other there may be a great want of fidelity. The priesthood in the persons of the nation, just as the priesthood in the persons of individuals, may be grievously disgraced, and its obligations forgotten, and its duties not discharged; but all this interferes not with the fact that there has been an ordination, a solemn setting apart to the service of God, whether of a people or an individual.

II. Every man who has been received by baptism into the Christian Church has been invested with a priestly office, and shall be hereafter dealt with according to the manner in which that office has been performed. If the Church as a body is to be a kingdom of priests, it follows that every member of that Church, in his individual capacity, can be nothing less than a priest. The priestly office, indeed, is no longer what it was as regards the ministers of the Church; but it is not one jot altered as regards the members of the Church. It is not what it was as regards the ministers, because they have not to make atonement by the offering up of sacrifice; but it is what it was as regards the members, because their ministrations are still to be those of a holy life and consistency and steadfastness in maintenance of truth.

H. Melvill, Penny Pulpit, No. 1707.



Verse 6
Revelation 1:6
I. (1) The substitution in the Revised Version of "a kingdom" for "kings" places the promises of the new dispensation in direct connection with the facts of the old. The language of St. Peter and St. John was no novel coinage. It was merely an adaptation to the Israel after the Spirit of the titles and distinctions accorded of old to the Israel after the flesh. There was a holy nation, a peculiar people, a regal priesthood, before Christianity. It was only enlarged, developed, spiritualised, under the Gospel. The mention of the kingdom links Sinai with Zion, the old with the new. (2) But also, if we lose the idea of the kingdom, we lose with it the most valuable idea of the passage. A kingdom denotes an organised, united whole; it implies consolidation and harmony. It is not enough that we should realise the individual Christian as a king; we must think of him as a member of a kingdom. Solitariness, isolation, independence—these are ideas inseparable from the kingly throne; but this is not the true conception of the disciple of Christ. He is before all things a member of a body. The kingdom of God, the Church of Christ, exists for a definite end. Its citizen kings have each their proper functions; perform each their several tasks; contribute each their several gifts to the fulfilment of this purpose.

II. And how shall we define this purpose? Will you tell me that the Church was planted for the saving of individual souls—your soul and mine? Will you say that its design was the amelioration of human society? These are only intermediate and secondary objects in its establishment. Its final end and aim is far higher than this. It is nothing less than the praise and glory of God. So the kingdom is a priesthood. Its citizen kings are citizen priests also. Under the old dispensation one nation was selected from all the nations. We are the heirs of its privileges, its functions, its ministrations. A nobler service, indeed, is ours. The theme of our praise and thanksgiving, the human birth, the human life, the passion, the resurrection, of the incarnate Son of God, the theme of all themes, far transcends the conceptions which inspired the worship of the old dispensation. But so far as regards this idea of a kingdom which is also a priesthood, the Church of Christ now is the direct continuance or the immediate development of the Church of the Israelites. Realise your consecration as priests first, and then learn to exercise your priestly functions.

J. B. Lightfoot, Sermons on Special Occasions, p. 191.



I. The man who does the will of God rules a kingdom within himself. In one aspect God is the King of the kingdom; in another aspect the Christian himself is king. Self-rule is one of the first lessons which Jesus Christ teaches His disciples, and it is a lesson which is more or less interwoven with all others.

II. The man who lives unto Christ, and who lives for Christ, rules others. (1) By the truth which he has received, and which he avows, he rules thought, opinion, ideas, doctrines, creeds. (2) By the principles upon which he acts the Christian disciple rules the consciences and hearts of other men. (3) By his character the Christian forms and moulds the characters of others. (4) By his conduct the Christian regulates the actions of others.

S. Martin, Comfort in Trouble, p. 251.



I. The sacrifice—what is it? The Christian's sacrifice is himself—himself in work, himself in worship, himself in suffering, himself in the whole of life, and himself in death.

II. What is the altar? The altar of our sacrifice is our opportunity. God gives us the means of rendering others service, and He brings those who require the ministrations of which we are capable under our notice or into personal contact with us. This is the altar of opportunity.

III. What is the temple? The temple in which a Christian serves as a priest is every place in which he lives and moves. Under the Levitical law there was one God-chosen place of sacrifice; under the dispensation of the Gospel the whole earth is hallowed ground.

S. Martin, Comfort in Trouble, p. 263.



I. "Unto Him." Why unto Him? (1) He loved us from everlasting; (2) He has washed us from our sins in His own blood; (3) He has made us kings and priests.

II. "Glory and dominion"—regal rule; imperial rule; rule everywhere; dominion over all; the government seen to be upon His shoulder, the sceptre known to be in His hand, the crown visible on His head.

III. "For ever." How little there is that one would wish to be for ever. What echoes do the words awaken, "To Him be glory and dominion for ever and ever"!

S. Martin, Comfort in Trouble, p. 274.



References: Revelation 1:7.—H. J. Wilmot-Buxton, Waterside Mission Sermons, No. 12; Homiletic Magazine, vol. vii., p. 341. Revelation 1:8.—Homilist, 2nd series, vol. iii., p. 481; W. Landels, Christian World Pulpit, vol. xxiii., p. 129.



Verse 9
Revelation 1:9
The Fellowship of the Kingdom of Patience.

I. The ultimate basis of our fellowship we find where we find everything—"in Jesus," for such is the literal phrase of our text. But it is hard to say here whether the individual or the community comes first. Both are in Jesus; "the Head of every man is Christ," and "He is the Head of the body." Union with the Lord, personal union, is the precious secret and deep foundation of all our fellowship. "He that is joined to the Lord is one spirit." The spirit common to Him and to His people makes them partakers with Christ and all His interests, even as Christ becomes a Partaker with us and all that is ours. The Christian is no longer his own; he has come out of himself; he has a new life, breathes in a new world, the sun, and the air, and the nourishment, and the life, and the end of which is the Lord. He is a man still, but a man in Christ.

II. Christ's presence is in the Church of earth; His glory, and ornaments, and symbolic attributes are all taken from the lower sanctuary; His right hand is strong with the power of a human-angel ministry. The candlesticks that receive their light from Him reflect on Him their glory. Hence the fellowship of Christ's kingdom has its sphere in the visible Church or Churches established throughout the world—the Churches, for they are seven; the Church, for seven is, as we see by the seven spirits, the symbol of unity in diversity. All true Churches are one in the unity of this common object: the kingdom of Jesus.

III. Every one of us is a companion in the service of the kingdom of the Cross. Such it is now, whatever its coming glories may be. The service of this kingdom has for its fundamental law personal self-sacrifice; no law was more constantly, none more sternly, none more affectingly, enforced by our Lord than this. Only by much tribulation do we enter into the kingdom of God; only by much tribulation does it enter into us.

IV. Tribulation worketh patience, is a principle of personal religion which we may carry into our relation to the great fellowship. The kingdom is one of slow development, and all who serve it must wait in patience, which is, like charity, one of its royal laws. Our apocalyptic patience has to do with the future; it is the "waiting for the end." We must labour in the patience of uncertainty. The Lord is at hand; but we must be found labouring as well as watching.

V. The glorious consummation will surely come. The bright prospect precedes our text and sheds its glory on it. "Behold, He cometh!" was the inspiring assurance in the strength of which the last Apostle greeted the Church: "I John, your brother and companion in this hope." Then will the kingdom be revealed without its ancient attributes of tribulation and patience.

W. B. Pope, Sermons and Charges, p. 64.



The Kinghood of Patience.

That is a very remarkable phrase, "the kingdom and patience." Kinghood, instead of being dissevered from patience, is bound up with it; the kingly virtues are all intertwined with patience and dependent on it. The kingdom, the Divine kingdom, is inherited through faith and patience; and the kingly man is the patient man.

I. In Jesus there are these two elements: dominion and patience. Nothing is more beautiful than the patience of Christ as related to His uncompromising fidelity to His standard of duty and of truth, His holding by His principles while He holds on at the same time to those slow, backward pupils in the school of faith and of self-sacrifice. Christ's mission, in its very nature, involved long, patient waiting. It was the mission of a sower, sowing seed of slow growth. The harvest of Christ's ideas was not going to be reaped in three years, nor in a hundred. He was content to await the slow growth of the Gospel seed, the slow pervasion of the Gospel leaven, to wait for the consummation of a sovereignty based on the spiritual transformation wrought by the Gospel. His course in this stands out as the sublimest illustration of patience in all time, and stamps Him as the true King of the ages.

II. Christ therefore by His own example, no less than by His word, commends to us this kingly virtue of patience. Each morning we wake to a twofold fight: with the world outside and with the self within. God help us if patience fail; God help us if there be not something within which keeps firm hold of the exceeding great and precious promises, which will not suffer faith to fail that He that hath begun a good work will perfect it, which is not disheartened at slow progress, and which, spite of the tears and the dust, keeps our faces turned toward the place where we know the crown and the glory are, though we cannot see them.

M. R. Vincent, The Covenant of Peace, p. 234.



I. Note the common royalty: "I John am a partaker with you in the kingdom."

II. Note the common road to that common royalty. "Tribulation" is the path by which all have to travel who attain the royalty.

III. Note the common temper in which the common road to the common royalty is to be trodden. "Patience" is the link, so to speak, between the kingdom and the tribulation.

A. Maclaren, The Unchanging Christ, p. 247.



References: Revelation 1:9.—J. M. Neale, Sermons for the Church Year, vol. i., p. 50. Revelation 1:9-16.—Homilist, 3rd series, vol. v., p. 266.



Verse 10
Revelation 1:10
The Lord's Day.

I. What is the meaning of the expression, "the Lord's Day"? Does it mean the day of judgment, and is St. John saying that in an ecstacy he beheld the last judgment of God? Undoubtedly "the day of the Lord" is an expression often applied to the day of judgment in the Old and New Testaments, but such a meaning would not serve St. John's purpose here; he is plainly giving the date of his great vision, not the scene to which it introduced him, and just as he says that it took place in the isle of Patmos, thus marking the place, so he says that it was on the Lord's Day, thus marking the time. Does the phrase, then, mean the annual feast of our Lord's resurrection from the dead—our Easter Day? That day, as we know from the Epistle to the Corinthians, we are to keep "not with old leaven, neither with the leaven of malice and wickedness, but with the unleavened bread of sincerity and truth"; but it could hardly have served for a date, because in those days, as some time afterwards, there were different opinions in the Church as to the day on which properly the festival should be kept. If the Lord's Day had meant Easter Day, it would not have settled the date of the revelation without some further specification. Does the phrase, then, mean the Sabbath day of the Mosaic law? If St. John had meant the Sabbath, the seventh day of the week, he would certainly have used the word "Sabbath"; he would not have used another word which the Christian Church, from the day of: he Apostles downwards, has applied, not to the seventh day of the week, but to the first. There is indeed no real reason for doubting that by the Lord's Day St. John meant the first day of the week, or, as we should say, Sunday. Our Lord Jesus Christ has made that day in a special sense His own by rising on it from the dead and by connecting it with His first six appearances after His resurrection.

II. What are the principles which are recognised in the observance of the "Lord's Day" by the Church of Christ? (1) The first principle embodied is the duty of consecrating a certain portion of time, at least one-seventh, to the service of God. This principle is common to the Jewish Sabbath and to the Christian Lord's Day. And such a consecration implies two things: it implies a separation of the thing or person consecrated from all others and a communication to it or him of a quality of holiness or purity which was not possessed before. (2) A second principle in the Lord's Day is the periodical suspension of human toil. This also is common to the Jewish Sabbath and the Christian Lord's Day. The Jewish Sabbath and the Christian Lord's Day, while agreeing in affirming two principles, differ in two noteworthy respects: (1) they differ in being kept on distinct days; (2) in the reason or motive for observing them. The Christian motive for observing the Lord's Day is the resurrection of Christ from the dead; that truth is to the Christian creed what the creation of the world out of nothing is to the Jewish creed; it is the fundamental truth on which all else that is distinctively Christian rests, and it is just as much put forward by the Christian Apostles as is the creation of all things out of nothing by the Jewish creed. (3) A third principle is the necessity of the public worship of God. The cessation of ordinary work is not enjoined upon Christians only that they may while away the time or spend it in self-pleasing or in something worse. The Lord's Day is the day of days, on which Jesus our Lord has a first claim. In the Church of Jesus the first duty of the Christian is to seek to hold converse with the risen Lord.

H. P. Liddon, From the Christian World Pulpit.
Christianity would seem to have altered the law of the Sabbath precisely where we might have expected it might be altered—in those parts which were of positive, not of moral, obligation. Our Saviour, who, being the coeternal Son of God, is Lord also of the Sabbath day, modified the mode in which it is to be hallowed partly by relaxing the literal strictness of the precept, "Thou shalt do no manner of work," and permitting works of necessity and of mercy, but principally by removing the false glosses with which superstition and human traditions had disfigured the true meaning of the commandment.

I. Even if the Decalogue or the Fourth Commandment were abrogated by the Gospel, and the Lord's Day were but a Christian ordinance sanctioned by our Lord, either immediately by His own presence and approval, or mediately by His Apostles acting under the inspiration of the Holy Spirit, we should still be bound to keep it in the same way as if it were the Sabbath transferred from the old dispensation to the new, if, at least, the early Christians may be admitted as witnesses of the meaning of what on this supposition was their own ordinance. With them the first day of the week was not a day of unnecessary work or a day of amusement, but a holy day, set apart from the rest for special public worship and cheerful thanksgiving. So much, indeed, might be inferred from the very name, "the Lord's Day." Chrysostom, Augustine, and others warned Christians against the example of the Jews of their days who made the Sabbath a time for dancing, banqueting, and luxurious self-indulgence. The truth is, Christians held the first day of the week to be the Lord's Day, and kept it as such, not with idle scrupulosity, but with honesty of purpose. Accordingly any work, however laborious, if necessary or compulsory, they would have done with a quiet conscience; but unnecessary work they would have felt a sin. A slave unable to obtain his freedom would have done his master's bidding unhesitatingly and cheerfully; a free man would not have followed his worldly calling on the Lord's Day. Amusements would have been felt more discordant with the Lord's Day than work. They were not necessary; they could not be compulsory; they had nothing to do with the special service of God for which that day was hallowed. They were, therefore, simply wrong. "It is commanded you," writes St. Augustine, "to observe the Sabbath spiritually, not as the Jews observe theirs, in carnal ease—for they wish to have leisure for their trifles and their luxuries—for a Jew would be better employed in doing something useful in his field than in sitting turbulently in the theatre."

II. It is a matter of little practical moment, then, the obligation on which our observance of the Sunday rests. Whether it is the primal Sabbath, re-enacted on Sinai and continued in the Christian code with modifications in its positive and non-essential details, or whether it is the Christian ordinance of the Lord's Day to be understood and interpreted by the practice of the early Christians, it is undoubtedly a day set apart and holy to the Lord. It is His special portion of our time, dedicated to Him for His glory and for our good. Its peculiar duties are public worship, religious meditation and instruction, and the celebration of the Lord's Supper in remembrance of Christ. Its spirit is a calm and collected mind, undisturbed by worldly cares and unexcited by worldly amusements, in tune with holy thoughts and the exercises of religion, and open to all the cheerful influences of home and family affection, and charity, and benevolence.

III. With this general principle before us, (1) we must be very slow to judge and very cautious to condemn others for their manner of observing the Lord's Day. They have the same rule with us; they are to apply it by the aid of their own conscience. To their own Master they stand or fall. (2) But though indulgent in our judgment of others, we must not be too indulgent of ourselves. Scruples and nice distinctions, indeed, austerity and gloom, the obedience of the letter, not of the spirit, are alien, it has been said, to the true character of the Christian Lord's Day; and he who is free from such scruples and doubts, as he is always the happiest, will often be the holiest man. A healthy faith and a devout heart will usually discern by a kind of spiritual instinct what may and what may not be done. But the important practical rule for all of us is this: "Let every one be fully persuaded in his own mind." (3) We must be careful not to impose needless labour on others, and should help and encourage them, as well as we may, to enjoy rest on the day of rest. "If thou turn away thy foot from the Sabbath, from doing thy pleasure on My holy day, and call the Sabbath a delight, holy of the Lord, honourable, and shalt honour Him, not doing thine own ways, nor finding thine own pleasure, nor speaking thine own words, then shalt thou delight thyself in the Lord; and I will cause thee to ride upon the high places of the earth, and feed thee with the heritage of Jacob thy father; for the mouth of the Lord hath spoken it."

J. Jackson, Penny Pulpit, New Series, No. 627.

References: Revelation 1:10.—Homiletic Quarterly, vol. ii., p. 267. Revelation 1:10-20.—Expositor, 1st series, vol. ii., p. 115. Revelation 1:12-17.—Spurgeon, Sermons, vol. vii., No. 357.



Verse 13
Revelation 1:13
Objective Faith.

I. If we were asked to fix upon the most prominent want in the spiritual life of the present time, we might perhaps not untruly say that it is the want of objective faith. We fail to grasp the realities of the spiritual world, and live in shadows. Visions pass before us, and we believe that in them is our life, but where is the entranced consciousness of their reality? Where is the abiding feeling of their substance, their power? Where is the fresh, warm faith which ever sees One like unto the Son of man moving amid sacraments, and taking the shape of human symbols? Where is the rapturous conviction that pierces at once through the veil of visions and sees the well-known features by a perpetual inspiration? And yet this is undeniably the character of the faith which has drawn the soul to God at all times, and it was to perpetuate this life of faith that in the Revelation our Lord chose symbols wherein to enshrine His presence.

II. Consider some of the bearings of this law of spiritual life. (1) The symbolic visions of the Revelation are an argument in favour of the sacramental teachings of the Church, of the system which represents sacraments as outward forms containing and conveying grace. (2) Again, as objective faith is the means of sustaining the spiritual life, so is it the true antidote of one of the great dangers which beset the soul in times of strong religious excitement: that of morbid self-contemplation. Our safety is to lose our own consciousness in the greater consciousness of the unseen world. (3) Once more, the same truth holds good as to our progress in any single grace. We gain more by looking on what is perfect than by striving against what is imperfect.

T. T. Carter, Sermons, p. 170.
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Verse 17
Revelation 1:17
The Keys of Hell and of Death.

I. Looking back upon His incarnate course below, our Lord testifies that He, the Eternal, Living One, died in the verity of His human nature. The solemnity and grandeur of this allusion to His death and the wonderful way in which it is connected with His person as the fountain of life conspire to make this testimony of the ascended Lord unspeakably impressive. We cannot but be struck with the fact that, in His review of His past among men, our Lord makes His having died sum up all. It is impossible to do justice to the risen Saviour's words unless we make them the measure of the design of the Incarnation itself. God became man that the Living One might become the dead.

II. "Behold, I," the same who died, "am alive for evermore." Undoubtedly there is here an undertone of triumph over death, such as becomes Him who by dying conquered the last enemy. It is as if the Lord, who confesses that He was dead, asserts that notwithstanding He still and ever lives. In virtue of His essential life, He could not be holden of death, but continued in His incarnate person to live evermore. Having died for mankind, He now lives to be Lord over all, or, as St. Paul says, "Christ both died and rose and revived that He might be Lord of the dead and the living." His own testimony is, "I am alive for evermore." It is His eternal encouragement to His troubled Church and to every individual member of it.

III. No Christian dies but at the time when the Lord appoints. There is a sense in which this is true of every mortal, but there is a very special sense in which the death of His saints is cared for. Their life is precious to Him, and He will see that without just cause it shall not be abridged by one moment. To him who is in Jesus there can be no premature end, no death by accident, no departing before the call from above. The Lord Himself, and in person, opens the door and receives the dying saint.

W. B. Pope, Sermons and Charges, p. 19.



Love in the Glorified Saviour.

I. When the Man of sorrows had ceased to walk in sorrow, and He that was acquainted with grief had all tears for ever wiped from His eyes, do we find that He in any degree laid aside His human sympathies, that He had less love, less compassion, less feeling, for our infirmities? Because, as it seems to me, this was an important crisis in His course. He is lifted far above all personal yearning for human companionship. Receiving the homage of the principalities and powers in the heavenly places, does He still invite to Him, will He still give rest to, the weary and the heavy-laden? This demand of our backward, unready, wayward souls He has fully satisfied. He called Mary by her name, and entrusted her with words of comfort to those whom He still knew as His brethren: that He was ascending to His Father and their Father, to His God and their God. Nor was this the only proof given of His love and sympathy on that memorable day: "Go your way; tell His disciples and Peter that He goeth before you into Galilee."

II. We have in the risen Saviour all that our hearts can desire. Not one of His human sympathies has been lost by His resumption of glory; not one of the attributes of Divine omnipotence has been limited by His taking human nature into the Godhead. He remains as He was even when on earth: perfect man. He is in communion with our whole nature. Not a sigh is uttered by any overburdened heart which He does not hear; not a sorrow in the wide world but it touches Him. And herein is the great lesson for our infinite consolation and encouragement: that the Son of God, high as He is above all might, and majesty, and power, is not too high to be a dear Friend to every one among us; that love can never die; that among the glories of the Godhead itself it is uneclipsed, not obscured, but is highest in the highest, and of men, and of angels, and of God Himself, is the brightest crown and the most blessed perfection.

H. Alford, Quebec Chapel Sermons, vol. iv., p. 189.



The Living Christ.

This sublime apocalypse is the climax of revelation. It carries us forward from narrative to prophecy, from facts to truths, from present conditions to permanent issues. It crowns the story of redemptive agencies with a vision of redemptive achievements. It is a book of completions, of finishing touches, of final results. It takes up the broken threads of history, and weaves them into the fabric of eternity. It turns our gaze from what has been and is around us, to what is and shall be before us. Above all, it advances our thought from the Christ of history to the Christ of eternity. It translates for us the Man of sorrows into the crowned and conquering Lord of a supreme spiritual empire.

I. This text is Christ's new introduction of Himself to the Church militant, an introduction of Himself from above to His disciples left below. It is the revelation of Himself in His lordship, clothed with the authority and resource of spiritual empire. On His head are many crowns; in His hands are the keys of mastery; to His service yield all God's powers. But I want you to note that right in the centre of this shining vision the old familiar Christ of the Gospels is made clearly discernible. Not only does He introduce Himself as the Living One with the keys, but as the One who became dead, the One therefore who lived and moved within the range of men's observation. Christ was not content to show Himself in His glory, endowed with the splendour of Divine power. He was careful to claim His place on the field of history, to reaffirm His identity as the Son of man, to revive the facts of His incarnate life, and to link what He is in heaven to what He was on earth. The human brow is visible through the Divine halo. The hand that grasps the sceptre bears the nail-marks of the tragedy. His eyes, albeit that John saw them as flaming fires, recall the tear-drops which fell at Bethany and over Jerusalem. And it is the Christ Himself that throws into promise these lineaments of His humanity. He permits us to look at His crown, but while as yet we turn to look at it He lifts before us the vision of His cross, He unveils for us the splendours of His throne, ay, and He bids us to look at the steps which led up to it and at the inscriptions which they bear, and the heavenly writing spells Bethlehem, Nazareth, Gethsemane, Calvary, Olivet.

II. The historic Christ, who lived, spake, worked, died, and rose again in our midst, is our ultimate ground of verification for the great spiritual truths and hopes which inspire and quicken us today. We are asked to believe that it is possible for us to be just and to believe in lofty and generous thoughts of God and man which today happily fill the Church—we are told we can believe these apart from history; we can accept them as sentiments kindled in us by the direct operation of the Spirit of God. There is a truth in the assertion, but only a half-truth. For in the last analysis of things my faith in these high truths about God and about man runs back for verification to the life God lived amongst us and the sacrifice which He wrought in our behalf.

III. But the text tells us we must not stop there, that the Christ of history is only the beginning, that the cross of Christ is only the finger-post that Christ is yonder and lives, that Christ is here inside and lives, and that the faith of Christ bids us turn from distant history when we have built upon it to find Christ here and now, a living presence in our own hearts and in the world. The grand and fatal blunder of evangelical theology is that it stops with the cross of Calvary, stops before Christ. It forgets that He rose again and lives; it forgets that, while by His death we are reconciled to God, it is by His life that we are saved. It forgets, or is only beginning now adequately to remember, that, while our great structure of faith rests upon solid foundations on the earth, it builds and caps its towers away up in the heavens. It will not do for you and me to stand on the slopes of Olivet gazing up at the departing Christ, or our conception of Christ and of His Gospel, and our character, experience, and hope, will suffer disastrous impoverishment. The men of Galilee had all the facts of Christ's life, and after the Resurrection they had some appreciation of their meaning and scope. But they had no adequate Gospel, they had no large and compelling Christian life, until the Christ of eternity revealed Himself unto them. Although Christ's last words to His disciples were, "All power is given unto Me in heaven and in earth; go ye out and preach," He immediately checked Himself and said, "Not yet; not yet: tarry ye in Jerusalem until ye be endued with power from on high." And that power was the vision of Christ, that pentecostal baptism of the risen Lord, that personal experience of Christ's return and indwelling.

C. A. Berry, British Weekly Pulpit, vol. iii., p. 49.
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Verse 18
Revelation 1:18
Death.

Death has been scoffingly called the preacher's commonplace, but a commonplace truth, like a commonplace person, is often only a name for one with whose appearance we are very familiar, and whose character we are too indolent to probe. We limit the word "dissipation" in our moral phraseology to one or two particular forms of self-destruction; but in scientific language our whole existence is one long dissipation of energy. Life is but an episode in the universe of dying.

I. Dying may be converted into a daily sacrifice, offered up to love. First, there is the very exuberance of life's energy and joy. Indulge that to the utmost in the lust of the flesh and as the pride of life, and its speedy end will be decay of the body, decay of the affections, decay of the mind; but sacrifice your flesh by discipline, in communion with your Lord, and you will gather daily fresh strength of body, and with it of mind and of affection, to be converted into fresh channels, and in its turn to be employed, not as an instrument of pleasure, but of usefulness and work.

II. Turn to the intellectual life, and you will find it fraught with the same double possibilities of death and sacrifice. Use thought as a means to pleasure, and it will crumble at your touch, and you will die murmuring the foolish murmur, "There is one end to the wise man and to the fool." Sacrifice it to the help of others, cost the sacrifice what it may, and Wisdom will be justified of her children, for they will have learned that she is a loving spirit.

III. For the life of thought carries us on once more to the life of love. Turn round upon and accept the limitations of love, and offer them in sacrifice, and by sacrificing overcome them. Christ has sacrificed life, and thought, and love to you, that you may receive back the love you gave Him with the addition of that infinite love which is His essence, and all the thought you gave Him made perfect in His infinite wisdom, and the life that you gave up to Him translated into His eternal life of glory.

J. R. Illingworth, Sermons, p. 1.



The text shows—

I. That we must look higher than a natural agency for the account of the death of a single individual. Of course here, as in other departments of His administration, our Lord works by second causes. Disease, violence, and natural decay are His instrumentality. But who calls the instrumentality into play? Who sets it at work? Who first touches the hidden spring? Undoubtedly the great Redeemer. Death is a solemn thing, a thing of vast moment, and cannot be decreed except immediately by Him. The key is in His hand exclusively; the great summons goes forth from His presence, and is spoken by His lips. The Jewish doctors have a saying that there be three keys which God reserves exclusively for Himself: the key of rain, the key of birth, and the key of death. We Christians will accept the proverb, only observing that this authority is at present delegated to One who is Partaker at the same time of two whole and perfect natures—of the manhood no less than of the Godhead.

II. Again, death is often regarded in the mass, and on a large scale, a view which derogates altogether from its awfulness and solemnity. Death is the transaction of an Individual with an individual, of Christ the Lord with one single member of the human family. For every individual the dark door turns afresh upon its hinges.

III. Death is no way the result of chance. The death of each person is predestined and forearranged. Christ Himself trod the dark avenue of death; He Himself passed into the realm of the unseen. There are His footsteps all along the path, even where the shadows gather thickest round it, as there were the footsteps of the priests all along the deepest bed of Jordan. "Though I walk through the valley of the shadow of death, I will fear no evil, for Thou art with me."

E. M. Goulburn, Occasional Sermons, p. 241.



The Keys of Hell and of Death: an Easter Day Sermon.

It is our risen Saviour's own grand chant of victory; it is our living Lord's own loving assurance to His Church of what that resurrection life shall be to us. And He puts to it His own "Amen." To every other truth we place that seal, but to this only He. And He only can who knows the power of that risen life. And therefore His own heart seals what His own hand hath done, that it may be His Church's portion: "Amen." "I am He that liveth, and was dead; and, behold, I am alive for evermore, Amen; and have the keys of hell and of death." You will observe that Christ uses an expression which confines this particular character of life to Himself: "I am He that liveth, and was dead," the One only "dead" who "lives."

I. It is the risen life of Christ to which we are united, and by which we live. The previous life of Christ on the earth was rather the life of substitution. The life which He took from this day is the representative life; that is, it is our life. Is not it a true Easter thought, a child of resurrection, that we ought to be happy, very happy, much happier than we are, if only for no other reason but because Jesus, the Jesus we copy, rose to happiness, and is a "Man of joy"? This day we commemorate the greatest triumph that the universe has ever seen. Into the great empire of the prince of darkness, Christ, Christ in His solitary strength, without man or angel, made His bold invasion; He penetrated into the very strongholds of his power; He crushed his "head"; He bore away the insignia of his kingdom; and when He came back again, this day, He held in His hand "the keys" of all Satan's empire. The door of paradise, so iron-bound by its once cruel devastator, was unlocked and thrown wide open. The sword which fenced it lay buried in His breast; and the power over all the deep and the horrid walls of eternal misery was vested in Jesus only. There is no prisoner but he who is "the prisoner of hope," no death but the death which is the seed of life, no sorrow that can pass the threshold of this little life, and no power to sin or fall again when once we enter there!

II. By the same power and pledge even now, it is He, and He alone, who can undo the iron shutters and the fast-bound chains of some dark, hard heart, and let in the light of truth and the sunshine of pardon and peace. It is He, and He alone, who can "bind the strong man" in a sinner's heart, and bid the man go forth into the free ranges of that large "liberty wherewith He makes His people free." And I love to know that it is He who holds already "the keys." For who so well as He, our Brother, who has gone through all life and all death, and has sympathy with all, and who has proved what it is to live in such a world as this, with all its sufferings and all its sorrows, and what it is to die, and to be buried, and to lie in the dark, cold tomb, and to come out of it to live again, and to walk our paradise, and to enter our heaven, and to live there that human life of which He trod every step in its proper order, from the cradle to the tomb and from the tomb to the throne—who like Him could be a real presence in life, in death, in the grave, in paradise, in eternity, who can, in the exactness of His own perfect truth, say, "I am He that liveth, and was dead; and, behold, I am alive for evermore, Amen; and have the keys of hell and of death"?

J. Vaughan, Fifty Sermons, p. 126.



The Life of the Ascended Christ.

I. It is very hard for us to realise the truth that Christ lives the same in will and nature as when He stilled the waves on Galilee and raised the widow's son from the dead, not because His living still is a mystery before which the stubborn reason refuses to bow, but only because, in spite of His Gospel and the many triumphs of the Christian faith, the world is still so heathen. The wheat grows, and with it the tares, and the tares grow rank and strong, and the harvest is not yet. But such discouragements to faith have always been since Christ first came on earth, and our remedy against the overwhelming mass of evil that is in the world lies in our individual personal warfare against it. Stand idle in the world's market-place, and everything is dark, and hope has fled. Take service under the Master of the vineyard against one evil influence, lay but one idol in the dust, feel that the kingdom of righteousness numbers you also among its subjects, and then, though a cloud has before hid the ascended Saviour from your sight, lo! the vision of Stephen is repeated: you see the heavens open and Jesus standing on the right hand of God.

II. Should a visitor go his way and say, "I came to see how Christ looked in a Christian country, and I found many spurious Christs and many miscalled gospels, but the Christ of St. Luke and St. John I did not find," why he speaks but idle words; for wherever there is at work the Spirit of righteousness there is the Son of man, the ascended, the ever-living Christ, not in the sects, not in our little systems, which are born and perish in a day, not in the petty cobwebs men may spin, but in a million inarticulate prayers, in the numberless acts, and words, and thoughts of righteousness and love that every day go up to heaven from obscure saints, men and women struggling to be true and good against temptations to be bad of which we can form no idea. "Behold, I am alive for evermore."

A. Ainger, Sermons in the Temple Church, p. 310.



The God-Man in Glory.

The glorified humanity of Christ in heaven is the source of encouragement and stimulus to His people amid the trials and conflicts of earth. Not to John only, but to all His people, and not in reference to any one source of fear, but in reference to the whole of their spiritual conflict, Christ says, "Fear not: I am He that liveth, and was dead; and, behold, I am alive for evermore."

I. The position of the believer here is one of conflict. Christ, it is true, has called him to peace. But this peace is peace with God; peace of conscience; peace in the prospect of judgment and eternity; peace in the order and harmony of a restored moral nature. It is not peace with sin; it is not peace with Satan; it is not peace with the empire of darkness. All these are the enemies of God and of Christ, and no man can enter into a covenant of peace with God through Christ without finding himself by that very act placed in a position of antagonism to all the powers and principles of evil. Hence the Christian life is constantly compared to a warfare, for which believers are to be constantly prepared, and in which they are steadfastly to persist.

II. Why is the human nature of Christ exalted to the throne of heaven? (1) He is there as the assurance of the acceptance of His work. The work of Christ was the work which the Father had given Him to do, and it was in human nature that He undertook to do it. He is there because He finished the work which the Father had given Him to do. (2) Christ is in heaven in human nature to attest the perpetual sufficiency of His one sacrifice. He has offered His body unto God as a living sacrifice, and now there is no more offering for sin. (3) Christ is in heaven in glorified human nature as the pledge and promise of the final redemption of all that are His. (4) He is not only in the heavenly glory in our nature, but He is there in that nature to prosecute the work of our final redemption.

W. L. Alexander, Christian Thought and Work, p. 273.



I. How is the perpetuity of Christ in heaven connected with the work of our justification? The priesthood of Christ being perpetual, yet employing but a single sacrificial act, it must consist in a constant reference to that sacrifice of which His own blessed person stands in heaven as the undying memorial. The interests of the universe are dependent on His fiat, yet, amidst all those complicated interests, He is still a Man and busy for men. The human heir of eternal life is regarded as something altogether peculiar and consecrated. Angels look forward with eager interest to the hour when they who by so singular a connection are now "one in Christ" shall enter into the visible unity of His eternal kingdom.

II. But in relation to His overthrow of sin the eternal life of Christ is yet more distinctly the fountain of blessing to us in being the immediate source, not only of justification, but of holiness, not only of gracious acceptance into the favour of God, but of all the bright train of inward graces by which that favour effectuates itself in us. On Christ's life is suspended the prostration of moral evil in the universe. It shall continue to exist, but only as the dark monument of His triumph; it shall exist, but in chains of feebleness and defeat.

III. Christ is alive as the eternal Conqueror and Antagonist of sin and death. Christ, Himself exalted to glory, fixes the barriers to the energies of pain and death; annihilates not the foe, but imprisons him; makes him the accursed minister of His own dread vengeance, and publicly manifests to the universe that, if misery exists, it exists only as a permitted agent in the awful administration of God. He, the source of life, is still predominant over all and known to be so, known yet more deeply to be so as the life He gives is mantling around Him into intenser glory. Life and happiness again are one, for happiness is bound up in the very essence and nature of the life that Christ bestows; they are inseparable as substance and quality, as the surface and its colour.

W. Archer Butler, Sermons Doctrinal and Practical, 1st series, p. 164.
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Verse 20
Revelation 1:20
Note the fitness of the symbol of the golden candlestick.

I. In its position. The golden candlestick stood within the Holy of holies, hidden from the view of all without by the curtain, formed in blending shades of blue, scarlet, and purple, curiously embroidered with figures of cherubim. The high-priest was guided by its soft yet steady light when he entered the holy place once every year to make atonement for the sins of the people. The Church of Christ still waits without the veil, and sheds a blessed light to show the world the Saviour.

II. Again, the symbol of the golden candlestick reminds us very beautifully of the office of the Church. It does not sanctify, nor save, but it does hold forth the true light and shed its brightness on a darkened world. The Holy of holies had no window to let in the light, and had the golden candlestick been taken away, or its lamps left untrimmed, all would have been profoundest darkness. How eloquently does this symbol speak of the necessity for the Church to stand up as the light-bearer of Him who is "the Light of the world."

III. The golden candlestick symbolically taught the unity of the Church. The seven branches were not separate lamp-bearers, but parts of the same candlestick, the seven lights all blending harmoniously into one. And so with the several apostolic branches of the Holy Catholic Church: all belong to Christ, and borrow light from Him.

IV. Again, the symbolical teaching of the text points out the source of life to the Church. Day by day the golden lamp was supplied with fresh oil by the attendant priest—oil made from olives bruised in a mortar. Even the consecrated lamp, set apart for the uses of the sanctuary, required to be constantly fed. In like manner the Church would be left in darkness and gloom should the illuminating grace of the Holy Spirit be withdrawn.

V. The symbol suggests the beauty of the Church and its holy services.

VI. The image of the text reminds us of the value of the Church.

J. N. Norton, Golden Truths, p. 105.



Reference: Revelation 1:20.—Expositor, 1st series, vol. viii., p. 202.

02 Chapter 2 
Verse 1
Revelation 2:1
From Whom the Epistle Comes.

I. The form that John beheld in the opening vision, and at whose feet he fell down as dead, was that of the glorified Jesus, arrayed as a royal Priest, holding seven stars in His right hand. The holding has energy in it; none can pluck them out of His hand. These stars are explained to be the angels of the Churches. Through them as chosen agency the Lord is pleased to impart light to the Churches. The fact that the Lord holds the stars in His right hand seems to symbolise that they belong to Him, are dependent upon Him for their place and lustre, are His gift for the illumination of His people, and give. Him pleasure by their clear shining. They are not like torches, consuming their own substance and speedily going out; they derive their light from the source of light.

II. The main idea to be apprehended from the symbol of a golden candlestick is that a Church is designed to hold up and hold forth the word of life. It is not merely that individual believers are lights in the world and ought to let their light shine, but a Church viewed as a community ought to do so. This design is to be carried out in part by the various arrangements and methods whereby a public exhibition is made of the Gospel. These methods may be included under the general head of preaching, which is the proclamation of the Gospel without selecting your audience, and irrespective of moral condition, culture, social rank, nationality, geographical limits, or any other distinction between man and man.

III. The Lord walketh in the midst of the candlesticks. This walking in the midst implies inspection. But we must not be misled, as if this inspection were designed only for a terror and a check to evil. The Lord's searching eye is welcome to the believer. Knowing this, we may not only be willing to have His light shine in upon us, but we may well pray that He would search and know our heart, in order that He may lead us in the way everlasting.

J. Culross, Thy First Love, p. 14.



I. We have in this symbol important truths concerning the Churches and their servants. Note (1) that the messengers are rulers. They are described in a double manner: by a name which expresses subordination and by a figure which expresses authority. I need not do more than remind you that throughout Scripture, from the time when Baalam beheld from afar the star that should come out of Jacob and the sceptre that should rise out of Israel, that has been the symbol for rulers. It is so notably in this book of Revelation. (2) The messengers and the Churches have at bottom the same work to do. Stars shine, so do lamps. So all Christian men have the same work to do. The ways of doing it differ, but the thing done is one. The manifestation of the Spirit is given to every man for the same purpose: to do good with. And we have all one office and function, to be discharged by each in his own fashion—namely, to give the light of the knowledge of the glory of God in the face of Jesus Christ. (3) Again, observe the Churches and their messengers are alike in their religious condition and character. There is such a constant interaction and reciprocal influence that uniformity results. Either a living teacher will, by God's grace, quicken a languid Church, or a languid Church will, with the devil's help, stifle the life of the teacher.

II. Note the Churches and their work. (1) The Church is to be light—light, silent, gentle, and itself invisible. (2) The Church's light is derived light. (3) It is blended or clustered light.

III. The text shows us the Churches and their Lord. He is with them to hold up and to bless. His unwearied hand sustains, His unceasing activity moves among, them. He is with us to observe, to judge, and, if need be, to punish. Let us hold fast by the Lord, whose blood has purchased, and whose presence preserves through all the unworthiness and the lapses of men, that Church against which the gates of hell shall not prevail.

A. Maclaren, Sermons in Manchester, 2nd series, p. 150.



To Whom the Epistle is Sent.

The letter to Ephesus is addressed "unto the angel of the Church." It is an unwarranted inference that Christ is hereby putting the Church at a distance. He is simply employing the most natural instrumentality that could under the circumstances be employed to communicate with them and to restore them to their first love.

I. Who or what, then, was the angel of the Church of Ephesus? According to one view, he was a purely spiritual being, appointed of the Lord to be the guardian or ministering angel of that particular Christian community. A second view makes the angel of the Church a purely ideal figure or personification, having no real, but only an imaginary, existence, and intended, in a highly symbolical book, to denote the manner of spirit characterising the particular Christian community. A powerful objection to both these views is that a letter, written with pen and ink on paper or parchment, is required to be put into the hands of the angel, to be communicated to the Church, which could not be done if he were a celestial being or a mere ideal personification or symbol.

II. Without entering into discussion, I can say that we must regard the angel as a name either for the eldership collectively, or for a single individual occupying a place of service and responsibility under Christ, and the natural channel of communication with the Church—in all likelihood a lowly, undistinguished man. He who knows and believes the great message of the Gospel has a right to tell it forth and expound it to his fellow-men. I do not say that he has a right to be listened to that is for the hearer to judge. The man to whom the Lord gives fitness for this service and whom He calls to it is in so far the Lord's "angel" or messenger; and in each of the seven Churches there was, as a matter of fact, one such man as Christ's minister, known and acknowledged to be such by his brethren. The letter, however, while it is directed to the angel and while it undoubtedly touches him first, is not a personal and private one. It is for universal use. Every age needs it, and every age is summoned to listen.

J. Culross, Thy First Love, p. 1.



Reference: Revelation 2:1-7.—Expositor, 1st series, vol. ii., p. 186.





Verse 2
Revelation 2:2
What Christ approves in Ephesus.

These words disclose the Lord's marvellous generosity. He is quick to see and ready to acknowledge all the good that exists among His people; in this how different from many that speak in His name, and who are perpetually engaged in faultfinding and depreciation. Even where we err, we may ask Him to overrule and bless our very blunders.

I. First the Lord says, "I know thy works." There is to be no dealing with us in the dark, as man is oftentimes compelled to deal with his fellow-man. He brings us into the light. The true knowing of a man's work involves the knowing of the heart, inasmuch as the quality of the work depends on the motive. It is because of this that even our own works are so ill understood by us. There are dim, half-lighted chambers of thought into which we have not penetrated with all our self-scrutiny, and a cunning self-complacency gives everything a turn in our own favour. The Lord knows all our works.

II. Opening out His initial statement, the Lord says, "I know thy labour and patience." (1) One department of labour is Christian learning; (2) a second thought is the labour involved in spreading the Gospel; (3) standing out as the grandest of all things is the doing of Christ's will in our daily life.

III. The Gospel is essentially intolerant—intolerant, not merely of evil in the abstract, but of evil men. Such men we must learn to "try" as the Ephesian Church did. And if they are liars, then, whatever their professions of zeal, spirituality, or holiness, we must reject them.

IV. The patience of Ephesus is commended. Christian patience is not the result of a process of deadening the sensibilities. There is nothing stoical in it, no pretence that we do not feel, but the hardihood that is associated with the keenest capacity of suffering, and that has its root in a firm confidence in God.

J. Culross, Thy First Love, p. 27.



Reference: Revelation 2:3.—Spurgeon, Sermons, vol. xviii., No. 1069.



Verse 4
Revelation 2:4
What was Wrong in Ephesus.

I. The spectacle Ephesus presented was that of a Church working most laboriously and patiently, the machinery kept steadily in motion, all at work and always at work, but with waning love, the fires going down. The word "somewhat" in our English version suggests that the evil was comparatively slight. In point of fact, however, there is no "somewhat" in the original, and the charge is really a very grave and serious one: "I have against thee that thou hast left thy first love." It is as if the doctor, called in to prescribe for what you deem a trifling ailment, should startle you by pronouncing, "There is disease of the heart."

II. How is this decline of love to be accounted for? The answer must vary according to the case. In the onset we must be clear about this: that it is not due to any capricious action on the part of Christ, to any unaccountable desertion of the soul by Him, to any arbitrary hiding of Himself behind a veil, far less to any change in His heart. (1) One man tries to retain the joy of conversion all his days, without making any progress or seeking anything beyond. A kind of fitful emotion is kindled, a flashing up of affection with vows of fresh consecration and a better life, followed in a little while by apathy and gloom, and he resigns himself helplessly to let things take their course. This cause of declension is operating today more widely and subtly than many of us think. (2) Another cause of waning love is the abuse of self-examination. It is beset with many and most subtle dangers. (3) Again, a Christian man becomes absorbed in worldly pursuits and enjoyments. He has no time for spiritual pursuits, for meditation, for making acquaintance with things unseen and eternal. Can any one be surprised that he loses his first love? Would it not be a miracle if he kept it? Or again, there are worldly friendships, followed in no long space by worldly conformity. "Know ye not that the friendship of the world is enmity with God?"

J. Culross, Thy First Love, p. 62.



References: Revelation 2:4.—Spurgeon, Sermons, vol. iv., No. 217; Ibid., Evening by Evening, p. 42. Revelation 2:4, Revelation 2:5.—Ibid., Sermons, vol. xxxii., No. 1926.



Verse 5
Revelation 2:5
The Cure of what was Wrong.

How shall old, faded love be revived? In reply to this question, a great many plans have been proposed and urged, while the Lord's own method has been either overlooked or perversely set aside. The directions He gives are few and simple, but they go to the very core of the matter, whether it be a single individual who has left his first love or a whole Church. Let us mark the things that He names, and the order in which He names them. Memory, conscience, will, are called into play.

I. "Remember whence thou art fallen." That is sure to be painful, but it is the first step towards healing. There was a better estate, an estate that has been left by thine own fault; thou art "fallen" from it. Remember this better estate; call it up again into memory; live the old days over again, those days of heaven upon earth when the name of Jesus sounded so sweetly in your ears, and joy dwelt in your soul. Take the best of them, the most heavenlike of them, and in thought live them over again. This is one of the most blessed uses of memory, and it is the first step in a return to first love.

II. "And repent." This is the Lord's second word of direction. It is an absolutely vital word. He who summons to repentance will see to it that nothing of needful grace is lacking. He "gives" repentance, and we are to take this for granted without need of argument, however dull or insensible our hearts may have become. This word "repent" is one of the profoundest words in the Bible, however superficially modern evangelism or modern legalism may deal with it. It does not indicate mere regret, such as may be caused by the consequence of our actions. That regret may be the beginning of good, but of itself it is not repentance. Repentance is a change in the mind. It implies a true sense of sin and apprehension of the mercy of God in Christ. It is the turning of the inner being from sin to God.

III. The Lord's third word is this, "And do the first works." They might seem at Ephesus to have ground for saying, "We have never ceased working from the very beginning," and in a sense they had not. But their works were not the same as at first; in a measure the love was out of them, the love that not merely made them vital, but gave them beauty in the Lord's sight. The summons to do the first works is, therefore, a summons to begin, as it were, over again, throwing love into every deed. To secure compliance He adds this word of warning: "Or else I will come unto thee quickly, and will remove thy candlestick out of its place, except thou repent." He will bring salutary fear into play as well as gratitude, love, and hope. It is not loss of the soul that is threatened, but loss of the privilege of usefulness and the suppression of them as a Church. The sure way to ruin and extinguish a Christian Church as a light in the world is that it should lose its love.

J. Culross, Thy First Love, p. 86.



Backsliding.

Those who have fallen in the Church and those who are fallen from the Church are both to be found in the midst of us. The world abounds with backsliders in heart and in life; and if the census could be taken of the multitudes now irreligious, of the prayerless households and Sabbathless families, the result would be something absolutely appalling.

Consider:—

I. Some of the ordinary causes of falling: (1) adverse or persecuting influence brought to bear upon the soul; (2) an overweening attachment to the present world; (3) self-confidence; (4) a neglect of secret intercourse with God. Only the heart that has renewed its strength on the mount can maintain its consistent walk with the multitude and its influential citizenship in the world, and it is certain that many of the temptations under whose terrible pressure so many are apt to yield would either be entirely disarmed, or would assail with diminished power, if the soul were strengthened from the onset by secret fellowship and prayer.

II. The signs that it has taken place. The Scriptures speak of individuals who may have left their first love, while many of the characteristics of a religious profession continue to be maintained, backsliders in heart, who hang on as useless encumbrances to a Church from which their affections are estranged. Minor apostacy prepares the way for greater; the restraints of conscience once violated, the gap grows wider and wider; easy is the descent to perdition, and you are speeding thither. Your only safety is in a renewed application to the Saviour, who has promised to heal your backslidings and to love you freely.

W. M. Punshon, Sermons, p. 51.





Verse 6
Revelation 2:6
What was Hopeful in Ephesus.

At a first glance this verse seems out of its place. It looks like a part of the Lord's commendation that had been forgotten at the proper moment, and is now mentioned as an afterthought. A little reflection, however, shows that it occupies its proper place, and it carries force from this very fact. Here is, so to speak, a starting-point for return to first love. This very "hatred" will make the revival of love the easier. Let them be encouraged and take heart and hope accordingly.

I. I do not think we can speak with much certainty about Nicolaitanism. We may set it down as a heathenish mode of life under a Christian designation, turning the grace of God into licentiousness, a reconciling of Christian faith with the practice of fleshly lusts, or Antinomian principles.

II. The Ephesian believers had not been poisoned by that false and deadly charity which speaks smooth and honeyed things to sin, and stands on friendly terms with it. They "hated" the deeds of the Nicolaitanes, and we are to take the word "hate" in its full force as the opposite of love. Coexistent with hatred of their deeds, there doubtless was compassion for the men themselves and some endeavour to save them.

III. Christ hates as well as loves. He would not be perfect if He did not; He would lack one of the most regal qualities of His nature. The angel of the Church of Ephesus was at one with Christ in hating the deeds of the Nicolaitanes; and this, so far as it went, was a token of vitality and vigour in the Church's system, and it formed a starting-point for return to first love. It was not merely a good sign, but a good thing. Once let a Church or an individual cease to be shocked by Nicolaitane deeds, make light of them, wink at them, apologise for them, and the downward course is all but certain. On the other hand, so long as evil is sternly hated, there is not merely the possibility, but the hope, of returning first love, with all that this restoration involves.

J. Culross, Thy First Love, p. 95.



Reference: Revelation 2:6.—W. Arnot, Good Words, vol. iii., pp. 189-191.





Verse 7
Revelation 2:7
The Promise to the Overcomer.

I. In Ephesus the special evil to be contended against was the waning of first love. The overcomer, therefore, in Ephesus, would be the man who rose above the tendencies to waning love, the man in whose heart love continued, not merely to abide, but to deepen and intensify. Health and strength might fail, inducing physical languor; age might come stealing on, with its feebleness and loss of enjoyment; but even unto death would love continue, profounder, and more ardent, and more fit for service and sacrifice in the end than the beginning, able to take up the glorious challenge, "Who shall separate us from the love of Christ?"

II. To this victor, loving on in spite of deadening and benumbing influences, a very great promise is given. The promise is announced with the utmost solemnity, in the hearing of the whole Church, in order that all might be inspired for the conflict, the promise of blissful and glorious, if yet mysterious reward, not as bribe, but as hope set before them. The doctrine of reward is really a further disclosure of the infinite generosity of Christ, and is fitted to captivate the heart. In suspecting the doctrine, we are really mistrusting, if not blaming, Christ Himself.

III. The Christian victor shall eat of fruit that grows in the paradise of God; the overcomer shall enjoy a Divinely sustained and everlasting life. While the life eternal in its beginnings is a present possession of the believer in Jesus, yet in its glorious fulness, or what Jesus calls its abundance, it shall be also the future reward of him that overcometh. What we are sure of is that body, soul, and spirit shall all share in the perfectness of the redemption; and that the perfected and triumphant life of love shall have suitable nourishment, Divinely provided and supplied, in the fruit of the tree of life. The very mystery of the promise enkindles desire, and gives intensity to the prayer, "Even so come, Lord Jesus."

J. Culross, Thy First Love, p. 103.



The Tree of Life.

We always look with great interest on any representation of a future state of things which borrows its imagery from the paradise wherein our first parents were placed. There is nothing which more assures us how complete will be the final triumph of the Redeemer than sketches of the thorough restoration of what sin hath destroyed or defaced, so that the garden of Eden shall again blossom in all its loveliness, and be once more filled with its sacramental mysteries. The question is not whether these sketches are accurate delineations of what is yet to occur. They may be only employed as parables, and not to be literally interpreted. But the mere fact that representations of the future are given in what may be called the language of paradise does always seem to us a most striking proof that the effects of redemption shall at last be commensurate with those of apostacy; so that there is nothing of what the one hath lost which shall not be finally recovered through the other. Let this globe resume its lost place among the morning stars of the universe, let its first verdure return, and everything like discord and unhappiness be banished from its habitations, and then will there be a demonstration such as can hardly be given on any other supposition that Christ Jesus hath effected the very purpose for which He was "manifested"—namely, "that He might destroy the works of the devil."

I. Our text is a beautiful instance of the employment of what we call the imagery of paradise. Our Lord Himself is the Speaker. He is addressing the Church of Ephesus, which, though still presenting many things for which it gains commendation, had somewhat declined from its first love, and needed, therefore, to be bidden to remember from whence it had fallen—to "repent and do the first works." And Christ would encourage the Ephesians to the attempting of the recovery of the ground which has been lost by speaking to them of the recompense which is laid up for the righteous: "He that hath an ear, let him hear what the Spirit saith unto the Churches." The Christian life must be a warfare: a constant battle has to be maintained with "the world, the flesh, and the devil"; but "to him that overcometh"—to him who perseveres to the end, "fighting the good fight of faith"—to him "will I give to eat of the tree of life, which is in the midst of the paradise of God."

II. We must not forget that our text refers to the heavenly state. The paradise in the midst of which is the tree of life is the final dwelling-place of those who shall overcome in the "good fight of faith." Therefore we must not illustrate the matter under review by reference to what belongs only to our present condition. Yet who shall say that what is figuratively set forth by the combination of the river and the tree will not equally hold good in our eternal inheritance? Rather, since it is in our eternal inheritance that the combination is represented as subsisting, we are bound to believe that the river, whose streams shall "make glad the city of our God," will be bordered hereafter, as it is now, by the tree of life; in other words, that Christ and the Spirit will never be separated from the experience and the happiness of the Church. The occupation and gladness of eternity shall greatly consist, we may believe, in the searching more deeply into the mysteries of redemption and comprehending more and more that love which will always pass knowledge. Now we see only through a glass, darkly; and dim and feeble are our apprehensions of that magnificent scheme which perhaps includes the whole universe of animated beings in that unlimited mercy which held nothing too costly that this scheme might be perfected. But hereafter, in the manhood of our faculties and in possession of eternal life, we shall be admitted into acquaintance with the height, and depth, and breadth of the Atonement; and we shall be able at last so to climb, and penetrate, and explore, as vastly to outstrip our present feeble progress, though the result of every advance may be that untravelled immensity is still stretching beyond. And why may we not suppose that in these our lofty and glorious researches we shall be aided by the Spirit who now "takes of the things of Christ and shows them" to the soul?

III. But the Evangelist John tells us yet more of this tree of life—more by which he encourages us in the endeavour to overcome all the enemies of our salvation. It may be that wherever the river rolls only one species of tree is found on its banks; nevertheless there is no sameness, for we are told of this tree that it bears twelve manner of fruits, and yields fruit every month. It is not, surely, for us to suppose the number of twelve is the exact number of fruits which are produced. The number is evidently given with reference to the length of the year, that we may know that the tree, unlike every other tree, yields fruit at all seasons, and is at no time barren—a beautiful emblem of the Lord our Redeemer! He is represented as the tree of life, inasmuch as He is the root whence every order of being derives its animation. But He is also the tree of life to sinners who have banished themselves from paradise, where that tree was first planted. The grand thing for us to be satisfied of in reference to the Redeemer is that there is in Him a supply for our every necessity. If He be the tree of life, we must be able to obtain from Him whatever we require as candidates for immortality. And what can more admirably affirm that He is such a tree than the saying that it bears twelve manner of fruits and yieldeth fruit every month? This is certainly a description, if any can be, of the largeness and fulness of the Mediator's office. This sets before us the Mediator as offering to every individual case exactly what is suited to its circumstances. We do not believe that the variety and sufficiency which we can now find in the Mediator shall have ceased in another state of being. There will not, indeed, be precisely the same wants to satisfy, nor the same desires to appease; and therefore neither do we suppose that precisely the same fruits will hang on the branches of the tree. But this is only saying that the fruits change with the season. Why should they be the same beneath the cloudless shinings of eternity as amid the bleak winds of time? Nevertheless there may be a great variety, and yet there may still be the twelve manner of fruits. There are to be degrees in heaven hereafter, each being happy up to the full measure of his capacity, but the capacity of one differing from that of another, as "one star differeth from another star in glory." Why may not this be represented by the twelve manner of fruits? Why may we not think that when the tree of life grows in the midst of the celestial paradise—for we read of no other tree, though every species were found in the terrestrial—and when this is represented as yielding varieties of produce, why may we not think that it is a figurative declaration that Christ will hereafter fill the capacities of the whole company of the redeemed, giving Himself to each individual exactly in that measure in which there is power to receive Him? Every one who enters heaven shall find himself made perfectly happy. Eating of that tree which is in the midst of the paradise of God, he will enjoy in full measure the highest felicity of which he is capable. But there must be warfare, struggle, endurance, beforehand. "To him that overcometh," to no other, is the promise made. Fight, then, as those who strive for the mastery. The prize is worth the conflict. Yet a little while, and the battle shall be ended; and they who have "overcome," by the aid of that Spirit "which speaketh unto the Churches," shall sit down beneath the shadow of "the tree of life," and its fruits shall be "sweet to their taste."

H. Melvill, Penny Pulpit, No. 1807.

References: Revelation 2:7.—G. T. Coster, Christian World Pulpit, vol. xii., p. 206; J. Oswald Dykes, Ibid., vol. xxix., p. 248. Revelation 2:8-10.—T. Hammond, Ibid., vol. xv., p. 204. Revelation 2:8-11.—Expositor, 1st series, vol. ii., p. 374.



Verse 10
Revelation 2:10
Faithfulness is the main distinction of the noblest and best of all these angels of Christ's Church. The high moral excellence of honourably discharging the duties which were assigned to them is obviously made by our Lord the great principle and test of acceptable service. These words of the Master mean—

I. Faithfulness to the human heart. We sometimes make mistakes by not listening to what our hearts tell us about our fellow-men. When under the power of conscience, in the hard grip of logic, and amid the unyielding dicta of our theological dogmas, we are often in danger of forgetting some of the most fundamental facts of human nature which are witnessed to us by our "heart of hearts."

II. Faithfulness to the conscience. The spirit that overcomes the world is the spirit of Christ. It is only when we arm the soul with the same mind that was in Him, only when we take up the cross to follow Him even to Calvary, and there to suffer with Him, that we can gain the victory. He has promised victory to him that overcometh.

III. Faithfulness to our Master and His word under all circumstances. We may be forgotten by our fellows, hidden from all eyes but His; we may have no sympathy from companions, no cheering words from comrades in the fight; we may even hear nothing further on this score from the great Captain of our salvation. But we must be faithful unto death in our spirit, our trust, our obedience, and our love. He looks at death as a foe whom He has worsted; He knows the mettle and the malice of His great antagonist; He has put him to the proof, and the proof was too great. Whereas we tremble at the thought of the encounter, with Him it is the moment of our discharge from doubt, from temptation, from servitude, from waiting, from patience, from tedious toil; to Him it is our acceptance of the reward, the crown, and the glory.

H. R. Reynolds, Notes of the Christian Life, p. 353.



I. These words of the Divine Redeemer imply that a sacred trust has been confided to our keeping.

II. Fidelity in keeping our sacred trust is another point brought out in the text. "Be thou faithful" is the command of our Lord and Saviour to every one who has enlisted in His holy service.

III. The length of the period to which our faithfulness is expected to extend is "unto death"—"faithful" at home and abroad; "faithful" in prosperity and adversity; "faithful" through the whole course of our lives; "faithful unto death. A reward is promised in the text to all who have loved the Lord Jesus Christ in sincerity which should stir up the most languid of us to renewed and increasing effort: "Be thou faithful unto death, and I will give thee a crown of life."

J. N. Norton, Every Sunday, p. 494.



References: Revelation 2:10.—E. Paxton Hood, Christian World Pulpit, vol. xviii., p. 257. Revelation 2:12-17.—Expositor, 1st series, vol. ii., p. 433. Revelation 2:13.—Homiletic Magazine, vol. vi., p. 155.



Verse 17
Revelation 2:17
The New Name.

I. The new name is Christ's and ours. It is His first; it becomes ours by communication from Him. (1) It includes revelation: "I will give him a new name"—a deeper, a more inward, a fresh knowledge and revelation of My own character, as eternal love, eternal wisdom, all-sufficient, absolute power, the home, and treasure, and joy, and righteousness of the whole heart and spirit. (2) On this new revelation of the name of Christ there follows as a consequence assimilation to the name which we possess, or transformation into the likeness of Him whom we behold. The gift of the name is such an inward revelation of Christ in His glory and perfectness as presupposes full sympathy with Him as its condition, and implies a still more thorough conformity to Him as its result. (3) Then there is a third idea implied in the promise, if the new name be Christ's, and that is possession or consecration. His name is given; that is, His character is revealed, His character is imparted, and further by the gift He takes as well as gives: He takes us for His own even in giving Himself to be ours. It is a sign of ownership and authority to impose one's name. We belong to Him in the measure in which we are like Him. He possesses us in the measure in which we possess His name—that is, His revealed self.

II. Look at the other thought which is here, namely, that this new name is unknown, except by its possessor. The text seems to imply that though there shall be no isolation in heaven, which is the perfection of society, there may be incommunicable depths of blessed experience even there. We must possess to understand; we must stand before the throne to apprehend; and after countless ages we shall have to say, "It doth not yet appear what we shall be."

III. The text gives the condition and the true cause of possessing this new nature. The new name is won and given; it comes as the reward of victory; it comes as a bestowment from Christ: "To him that overcometh will I give." No heaven except to the victor. The victor does not fight his way into heaven, but Christ gives it to Him.

A. Maclaren, Sermons in Manchester, vol. iii., p. 75.



I. Note the large hopes which gather round this promise of a new name. (1) The new name means new vision; (2) it means new activities; (3) it means new purity; (4) it means new joys.

II. Look at the connection between Christ's new name and ours. Our new name is Christ's new name stamped upon us. On the day of the bridal of the Lamb and the Church the bride takes her Husband's name.

III. Note the blessed secret of this new name. There is only one way to know the highest things of human experience, and that is by possessing them.

IV. Note the giving of the new name to the victors. The renovation of the being and efflorescence into new knowledges, activities, perfections, and joys, is only possible on condition of the earthly life of obedience, and service, and conquest.

A. Maclaren, The Unchanging Christ, p. 223.
References: Revelation 2:17.—Homilist, 3rd series, vol. iii., p. 50; Homiletic Magazine, vol. ix., p. 304. Revelation 2:18-29.—Expositor, 1st series, vol. iii., p. 48. Revelation 2:21.—Homilist, 3rd series, vol. iii., p. 233. Revelation 2:23.—S. Minton, Christian World Pulpit, vol. ii., p. 280. Revelation 2:25.—Homilist, 3rd series, vol. vi., p. 161. Revelation 3:1-6.—Expositor, 1st series, vol. iii., p. 204; Preacher's Monthly, vol. iii., p. 303. Revelation 3:2.—J. H. Thom, Laws of Life, p. 281. Revelation 3:4.—Spurgeon, Sermons, vol. ii., No. 68; Ibid., Morning by Morning, p. 343. Revelation 3:7.—Ibid., Evening by Evening, p. 167.

03 Chapter 3 
Verse 7
Revelation 3:7
Little Strength and his Victory: Children's Sermon.
St. John, in writing to the Churches of Asia, is only able to send two letters of unmixed praise: one to Smyrna and the other to Philadelphia. These letters were addressed to the angel of the Churches—that, no doubt, was to the bishop or the head minister of the Church in each place—so that he might read it to the people.

I. "I have set before thee an open door." This, no doubt, meant to the people of the Church of Philadelphia that God had prepared the way for them to preach the Gospel to others who had not yet heard it. What does it mean to us? Surely it means that God has given us some work to do for Him, that He has opened a door of usefulness for us. There are many people who will gladly do great things, but who will not condescend to think of little ones. It may only be your portion for a little while to do little things for the Master. Do not be above doing little things for Jesus. Remember that nothing is really little if it is done for Him. You would not call a house properly furnished if it only had a few large things in it. You want something more than a bedstead, a dining-table, and a piano. Two or three great acts won't furnish a Christian life, and make it look beautiful. Let us have the large pieces of furniture, but let us have something more. Many say, "I can do nothing, because I have so little strength, and my faith is so very weak." There are too many little-strength and weak-faith Christians, and very many of them have not the least right to be so. Do you want to know how you may become a little-strength and a weak-faith Christian, so that the Lord may get no glory out of your life, and that your face may ever say, "It is not beautiful to be a Christian; the Lord's yoke is not easy: it is very hard; His burden is not light: it is very heavy"? Then I will tell you how to do it; it is so easy. Don't use the little strength God has given you; that is all. The man laid up the talent in a napkin, and of course it gained nothing; but, worst of all, he had that taken from him. So, if you do not use your little strength, even the little you have will all go; it will be taken from you.

II. These people not only used their little strength, but they were also brave. They had not denied Christ's name. Although persecuted for His name's sake, they had not hidden their colours; they had not denied His name. There were those looking on who were of the synagogue of Satan, no doubt some of them their persecutors; but, through the patient endurance of the Christians of Philadelphia, they were won for God. To Smyrna God had promised that the synagogue of Satan should not prevail against them; that means that God would shield and protect His people from the power of their enemies: but we have a fuller promise here—they shall not only be kept from the power of their enemies, but they shall win some of them over to God's side: "I will make them to come and worship before thy feet, and to know that I have loved thee." They would show by their lives that God was with them, and that He loved them.

J. Stephens, Light for Little Lanterns, p. 173.
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Verse 11
Revelation 3:11
Divine Decrees. .

I. Not long before the fall and treachery of Judas, Christ pronounced a blessing, as it seemed, upon all the twelve Apostles, the traitor included. Who would not have thought from this promise, taken by itself and without reference to the eternal rule of God's government which is always understood, even when not formally enunciated, that Judas was sure of eternal life? It is true our Saviour added, as if with an allusion to him, "Many that are first shall be last"; yet He said nothing to undeceive such as might refuse to consult and apply the fundamental law of His impartial providence. All His twelve Apostles seemed from the letter of His words to be predestined to life. Nevertheless, in a few months Matthias held the throne and crown of one of them. And there is nothing remarkable in the circumstance itself that our Lord should have made up their number to a full twelve after one had fallen; and perhaps there may be contained in it some symbolical allusion to the scope of His decrees which we cannot altogether enter into. He does not look at us as mere individuals, but as a body, as a certain, definite whole, of which the parts may alter in the process of disengaging them from this sinful world, with reference to some glorious and harmonious design upon us who are the immediate objects of His bounty and shall be the fruit of His love if we are faithful.

II. What solemn, overwhelming thoughts must have crowded on St. Matthias when he received the greeting of the eleven Apostles, and took his seat among them as their brother! His very election was a witness against himself if he did not fulfil it. And such surely will be ours in our degree. The Christian of every age is but the successor of the lost and of the dead. We are at present witnesses of the truth, and our very glory is our warning. Let us, then, as a Church and as individuals, one and all look to Him who alone can keep us from falling.

J. H. Newman, Parochial and Plain Sermons, vol. ii., p. 117.



I. We all have stores of memory. I do not hold these too light a thing to put into my catalogue. It is no trifling possession to have passages of Scripture, of sacred poetry, of holy authors, laid up in the mind. It would be a serious loss if you were to let those memories melt away—as assuredly they will melt away without effort—for memory, and, I think, specially sacred memory, left to itself, is a very treacherous thing. You must bring those passages of the Bible, of poetry, of sacred authors, back frequently to your mind. Increase the power of a sacred memory by always adding something more to the stock; and never forget that it is one of the offices and prerogatives of the Holy Ghost to assist and to empower the memory in Divine things. Remind Him of it. "He shall bring all things to your remembrance, whatsoever I have said unto you."

II. The acquisition of a flew truth or a clearer perception of any truth is a very real and very delightful possession. But, if you would "hold" a truth "fast," you must turn that truth to some practical account, for God is very jealous that His truth be not an idle thing, lying dormant in a man's mind; and if He see any truth lying inactive in your mind, He will suffer it to be robbed. You must realise the truth you have; you must make that truth a centre round which you are always gathering another and another truth.

III. You have enjoyed lately more than you once did the things of God, the means of grace—say, a Christian friendship; say, your private religious duties; say, the ordinances of God's house; say, the Holy Communion. That joy is a precious thing; it is a direct, blessed gift of God. Spiritual joy is not exempt from that general law which binds all joy. In itself it is evanescent. If you would keep your joy, you must study it.

IV. A soft, tender heart, feelings much drawn out in strong love to God or man, is a thing greatly to be prized. But, to maintain that blessed state of mental affection, it is necessary that you live very close to God.

V. An open door of usefulness is an exceeding boon when God gives it to man. Have you any open door of usefulness to benefit any fellow-creature? Occupy it thoroughly.

VI. Spend life in making your calling and election sure. Believe that it needs as much to go on with as ever it did to begin a religious life; and reverence exceedingly the work of God in you. (1) God keeps us, by His grace, in a state of grace by making us always fear lest we should fall from that grace. (2) The more you have of God's grace, the more you will be assaulted on your way. (3) The only way to "hold fast" is to be "held fast."

J. Vaughan, Fifty Sermons, 4th series, p. 101.



Healthy Conservatism.

I. The crown of our manhood is not made of that in which we are like to other creations, but of that in which we are superior to them. One of the most instructive and interesting of studies is that which involves a comparison of man's ability with that of the lower creation. He is like the stone in that he is subject to gravitation, unlike it in that he has a temporary power to overcome the law of gravitation; he is like the tree and flower in that he cannot thrive physically without sunlight; he is like the bird in that he has power of song; like the horse in that he has strength and swiftness; like the bee and the ant in that he has architectural skill and power of society and government: and so we might go on with our "likes." But in none of these abilities does his manhood consist. The crown of his nature is not in having these instincts, endowments, not even in his being able to cultivate and develop them. The crown of man's nature is his manhood, and his manhood is not his animalhood. Manliness is something else than that which boys in their teens take it to be.

II. The crown of our manhood is in the region we call religious, in no lower region of our nature. The facts of consciousness are as really facts as the facts of the body, as the facts of a material world beneath our feet and material worlds above our heads. "Hold fast" to these. "Hold fast" also to the results of the experiences of the past. Let the Church of God hold fast to its Sabbaths and its sacraments, to its means of grace, to its Bible records. The experiences of the past are too valuable to let go at the bidding of the frivolous and the trifling. "Hold fast" to them. The treasure-house has things new and old in it, but the new never destroys or contradicts the old; it is developed from it as a new springtime from an old winter. A healthy conservatism is as necessary as a healthy progress, and in every nature there ought to be both.

R. Thomas, Christian World Pulpit, vol. xxv., p. 198.
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Verse 12
Revelation 3:12
The Pillar in God's Temple.

I. "To him that overcometh," reads the promise; and the first thing that we want to understand is what the struggle is in which the victory is to be won. It is the Saviour Christ who speaks. His voice comes out of the mystery and glory of heaven to the Church in Philadelphia; and this book, in which His words are written, stands last in the New Testament. The Gospel story is all told; the work of incarnation and redemption is all done. Jesus has gone back to His Father, and now is speaking down to men and women on the earth who are engaged there in the special struggle for which He has prepared the conditions, and to which it has been the purpose of His life and death to summon them. Let us remember that. It is a special struggle; it is not the mere human fight with pain and difficulty which every living mortal meets; it is not the wrestling for place, for knowledge, for esteem, for any of the prizes which men covet. Nay; it is not absolutely the struggle after righteousness; it is not the pure desire and determination of a man's own will; it is not to those that Christ looks down and sends His promise. He had called to a special struggle on the earth; He had bidden men struggle after goodness out of love, and gratitude, and loyalty to Him. If the motive everywhere and always is the greatest and most important part of every action, then there must always be a difference between men who are striving to do right, and not to do wrong, according to the love which sets them striving. If it is love of themselves, their struggle will be one thing; if it is love of abstract righteousness, it will be another; if it is love of Christ, it will be still another. It is to men and women in this struggle that Christ speaks, and promises them the appropriate reward which belongs to perseverance and success in that obedience of loyalty and love.

II. This, then, is the peculiar struggle in which Christ, out of heaven, gives His promise. And now the promise can be understood if we understand the struggle. The two belong together. "Him that overcometh will I make a pillar in the temple of My God, and he shall go no more out." The ideas of the pillar in a building, in a temple, are these two: incorporation and permanence. The pillar is part of the structure, and when it is once set in its place, it is to be there as long as the temple stands. How clear the picture stands before us. There is a great, bright, solemn temple, where men come to worship; its doors are ever open; its windows tempt the sky. There are many and many things which have to do with such a temple. The winds come wandering through its high arches. Perhaps the birds stray in and build their nests, and stray away again when the short summer is done. The children roam across its threshold, and play for a few moments on its shining floor. Banners and draperies are hung upon its walls a while, and then carried away. Poor men and women, with their burdens and distress, come in and say a moment's prayer, and hurry out. Stately processions pass from door to door, making a brief disturbance in its quiet air. Generation after generation comes and goes, and is forgotten, each giving its place up to another; while still the temple stands, receiving and dismissing them in turn and outliving them all. All there are transitory; all there come into the temple, and then go out again. But a day comes when the great temple needs enlargement. The plan which it embodies must be made more perfect; it is to grow to a completer self. And then they bring up to the door a column of cut stone, hewn in the quarry for this very place, fitted and fit for this place, and no other; and, bringing it in with toil, they set it solidly down as part of the growing structure, part of the expanding plan. It blends with all the other stores; it loses while it keeps its individuality; it is useless except there where it is; and yet there where it is it has a use which is peculiarly its own, and different from every other stone's. The walls are built around it; it shares the building's charges. The reverence that men do to the sacred place falls upon it; the lights of sacred festivals shine on its face. It glows in the morning sunlight, and grows dim and solemn as the dusk gathers through the great expanse. Generations pass before it in their worship. They come and go, and the new generation follows them; and still the pillar stands. The day when it was hewn and set there is forgotten, as children never think when an old patriarch, whom they see standing among them, was born. It is part of the temple where the men so long dead set it so long ago. From the day that they set it there, "it goes no more out."

III. Can we not see perfectly the meaning of the figure? There are men and women everywhere who have something to do with God. They cannot help touching and being touched by Him, and His vast purposes, and the treatment which He is giving to the world; they cross and recross the pavement of His providence; they come to Him for what they want, and He gives it to them, and they carry it away; they ask Him for bread, and they carry it off into the chambers of their own selfishness and eat it; they ask Him for power, and then go off to the battle-fields or workshops of their own selfishness and use it; they are for ever going in and out of the presence of God; they sweep through His temple like the rushing wind, or they come in like the chance worshipper, and bend a moment's knee before the altar. And then there are the other men who are struggling to escape from sin by the love of Christ. How different they are! The end of everything to them is to get to Christ, and put themselves in Him, and stay there. They do not so much want to get to Christ that they may get away from sin, as they want to get away from sin that they may get to Christ. God is to them not merely a great Helper of their plans: He is the sum of all their plans, the end of all their wishes, the Being to whom their souls say, not, "Lord, help me to do what I will," but "Lord, show me Thy will, that I may make it mine and serve myself in serving Thee." When such a soul as that comes to Christ, it is like the day when the marble column from the quarry was dragged up and set into the temple aisle. Such a soul becomes part of the great purpose of God; it can go no more out; it has no purpose or meaning outside of God; its life is hid there in the sacred aisles of God's life. If God's life grows dark, the dusk gathers around this pillar which is set in it; if God's life brightens, the pillar burns and glows. Men who behold this soul think instantly of God. They cannot picture the pillar outside of the temple; they cannot picture the soul outside of the fear, the love, the communion, the obedience, of God.

Phillips Brooks, The Candle of the Lord, p. 60.
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Verse 14
Revelation 3:14
Consider the word with which the Lord's prayer closes—the word "Amen." It is the signalem conscientiæ, the seal of our faith; it is the votem desiderii, the fervency of our longing; it is the stamp of our sincerity upon every prayer we use. In the Gospel of St. John, no less than twenty-five times our Lord Jesus Christ ushers in His deepest asseverations with "Amen, amen," translated in our version, "Verily, verily, I say unto you." What, then, is the meaning of this solemn and sacred word? It means truth; it means reality. Every time we use it, we should remember that God can never be the God who delights in fantasies and shams, but that He is the God of reality and of truth. And I want to bring before you the awfulness of truth—that is, of reality, of sincerity, of guileless simplicity, both as regards our conduct in the life that now is, and as regards the eternal life of man's spirit.

I. First, as regards our earthly life. We may each of us spend our lives either in the world or in God. If we live in God, "if that life which we now live in the flesh is lived by faith in the Son of God," then we are living in the world of reality; if we are living for the world, if we are setting our affections on the things of the earth, we are living in the midst of fatal delusions and fading shadows. God is the Amen, the eternal reality. He has set His canon against pride, and lust, and hate, and lies. Obey Him or disobey Him at your pleasure and at your peril; believe in Him or disbelieve in Him at your pleasure and at your peril; but He is, and His law is, the sole truth of your life. He who makes the Church of God depend on mere outward form, he who bases its high claims on some unprovable theory which may be a fiction, he who confounds religion with the shibboleths of Churches or of parties or the idle, usurpatious encroachments of priests, builds upon the baseless and shifting sands of multitudes of views and practices now thrust almost by force on groaning congregations and on alienated people. The very best that can be said is that the earth hath bubbles as the water hath, and these are of them. The Church depends solely on the presence of Christ. Where Christ is, there the Church is; and where love and holiness are, there Christ is. Wherever we find the fruits of the Spirit, which are love and holiness, there the Spirit is; and where the Spirit is, there the Church is.

II. We must be true men, or we cannot be true Christians. Reason and conscience illumined by prayer—these are the torch-bearers of eternal truth. Seek truth, and you will find it, because God is the God of truth. If you desire heaven, you must, by the aid of Christ's Spirit, win it, for heaven is a temper, and not a place: no priest can give it to you, no ritual can give it to you, no human ordinance can open for you by a millionth of an inch its golden doors; no, you must win it by faithful obedience to the eternal laws of God. Reality, sincerity, holiness; the elementary Christian graces, faith, hope, love; the primary Christian duties, soberness, temperance, chastity—these are the things and these are the tests of a true religion; apart from these all else is fringes and phylacteries.

F. W. Farrar, Christian World Pulpit, vol. xliii., p. 353.



The New Creation.

The Son of God is called by the title "the beginning of the creation of God," (1) because He was Himself the Creator of the world; (2) because He is the first cause or principle of its restoration.

I. We have here two great spiritual facts. The first is that the Word, who is by eternal generation of one substance with the Father, by the mystery of the Incarnation became of one substance with us. His union with us is a consubstantial union; His substance as man and our substance are one and the same.

II. The other great fact, issuing from the last, is that as by this substantial union and personal distinctness the Son lives by the Father, so we, distinct in person, but partaking of His substance, live by the Son. As the Son partakes of the Godhead of the Father, so we partake of the manhood of the Son; as He lives by the Father, we live by Him. The miraculous Agent in the Incarnation and in the holy sacraments is the same Third Person of the ever-blessed Three, uniting first the Divine nature to ours in the person of the Son, and now our fallen nature to Him as the beginning of the creation of God.

H. E. Manning, Sermons, vol. iv., p. 176.



References: Revelation 3:14.—J. B. Lightfoot, Church of England Pulpit, vol. v., p. 53; Spurgeon, Sermons, vol. xii., No. 679; Ibid., Evening by Evening, p. 110. Revelation 3:14-21.—Ibid., Sermons, vol. xx., No. 1185. Revelation 3:14-22.—Expositor, 1st series, vol. iii., p. 433; J. W. Lance, Christian World Pulpit, vol. xxi., p. 172; G. Macdonald, Ibid., vol. xxxvi., p. 72.



Verse 15
Revelation 3:15
Lukewarmness.

I. The first alarming symptom of lukewarmness is a growing inattention to the private duties of religion. And among these are private prayer, the study of the Bible, and self-examination. The lukewarm Christian begins by omitting his private devotions on the mornings of his busiest days, or on the nights when he is wearied and worn out in the service of the world. Next, he contrives to shorten his prayers, and leaves his Bible-readings for Sundays. Thus little by little lukewarmness takes possession of the soul, and brings forth its shrivelled and sickly fruit.

II. Another evidence of the encroachments of lukewarmness is carelessness in attending public worship. The single sin of neglecting public worship, if persisted in, will eat out of the soul every germ of its spiritual life.

III. A third symptom of lukewarmness, about which there can be no possible mistake, is an indifference concerning the benevolent enterprises of the day and scant offerings for their furtherance. The disease of lukewarmness is so very prevalent that its presence has ceased to create alarm, and people are sometimes found who have exalted this sin of lukewarmness to the rank of a virtue. They admire and praise the zealous man of business and zealous patriot, but when they speak of the zealous Christian the word suddenly changes its meaning, and it becomes little better than a sarcasm and a sneer. The philosopher's good man is four-square; and cast him where you will, like a die, he always falls sure and steady. It is only such who can make the world better and happier, for they give it the advantage of precept and practice both.

J. N. Norton, Golden Truths; p. 113.
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I. Look at the loving rebuke of the faithful Witness: "Thou art neither cold nor hot." We are manifestly there in the region of emotion. The metaphor applies to feeling. We talk of warmth of feeling, ardour of affection, fervour of love, and the like; and the opposite, cold, expresses obviously the absence of any glow of a true, living emotion. So, then, the persons thus described are Christian people with very little, though a little, warmth of affection and glow of Christian love and consecration. (1) This defectiveness of Christian feeling is accompanied with a large amount of self-complacency. (2) This deficiency of warmth is worse than absolute zero. If you were cold, at absolute zero, there would be at least a possibility that when you were brought into contact with the warmth you might kindle. But you have been brought into contact with the warmth, and this is the effect.

II. Note some plain causes of this lukewarmness of spiritual life. (1) The cares of this world; the entire absorption of spirit in business. (2) The existence among us or around us of a certain widely diffused doubt as to the truths of Christianity is, illogically enough, a cause for diminished fervour on the part of the men that do not doubt them. That is foolish, and it is strange, but it is true. Beware of unreasonably yielding to the influence of prevailing unbelief. (3) Another cause is the increasing degree in which Christian men are occupied with secular things.

III. Note the loving call to Christian earnestness: "Be zealous therefore." The word "zealous" means literally boiling with heat. We must remember that zeal ought to be a consequence of knowledge, and that, seeing that we are reasonable creatures, intended to be guided by our understandings, it is an upsetting of the whole constitution of a man's nature if his heart works independently of his head; and the only way in which we can safely and wholesomely increase our zeal is by increasing our grasp of the truths which feed it.

IV. Observe the merciful call to a new beginning: "Repent." There must be a lowly consciousness of sin, a clear vision of past shortcomings and abhorrence of these, and joined to these a resolute act of heart and mind beginning a new course, a change of purpose and of the current of our being.

A. Maclaren, Christian Commonwealth, April 8th, 1886.



Verse 17
Revelation 3:17
Two Kinds of Sight.

I. It is the striking contrast in these words to which I would draw your attention, the wonderful difference between the real state and the fancied state, and more especially to one word which is the key to the whole: that sin is blind: blind in a world of beauty and light; blind in a region of pitfalls, and delusions, and death. But mark—for this is what makes it so fearful—it is the blindness of the madman, who feels sure that he sees better than the sane. There are two powers of sight, the one real and the other unreal, and if we judge with sinful eyes, we never see reality. The faculty is wanting, and we do not, cannot, know the want unless we believe humbly. No keenness of the natural, intellectual eye matters at all, as a telescope does not make a man a better judge of colours. We may boast and argue from the piercing powers of sight, which can at the distance of millions of miles discover hidden worlds. A telescope is mere intellectual knowledge, and the eyes of the mere intellectual man are set in this distant focus; and the power of seeing the glory and beauty of the earth on which he lives and things around him is not his, however much he boasts of his sight.

II. Sin is blindness, and this sight is a new power. The truth of God cannot be seen by any unholy eye; and to pass through life trusting to our own judgments is to trust to a telescope to distinguish colours, to a microscope to show us stars, to feet for flying, or any incongruous mixture of wrong powers and functions. Holy Scripture expressly tells us, what all experience confirms, that spiritual things are folly to the natural man, for the simple reason that he does not see them, and so scorns them, just as a clever savage might despise electricity. Sin is blind. The pure see God, and there is no truth which is not of God. No impure spirit ever sees truth.

E. Thring, Uppingham Sermons, vol. i., p. 5.
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Verse 20
Revelation 3:20
Christ at the Door.

Consider, in the first place, the account which Christ gives of His dealings with men: He stands at the door and knocks; in the second place, the promise which He makes to such as yield to His solicitation: "I will come in to him and sup with him, and he with Me."

I. "Behold, I stand at the door, and knock." Then the heart is by nature closed against God. On no other supposition could it be needful that Christ should knock for admission. When we turn from considering men as members of society to considering them as creatures of God, then it is we may bring them all under one verdict and pronounce the corruption of our nature total and universal. Here it is that there is no difference, for the virtuous and the vicious are equally at enmity with God, equally void of love to God, equally indisposed to the service of God. When we try men by their love of God, by their willingness to submit to Him, by their desire to please Him, there is no difference whatsoever; all must be equally brought under the description, "The carnal mind is enmity against God." This truth it is which we derive from the words of our text; it is a truth that the heart of every one is naturally barred against God, so that although it may readily be opened at the touch of friendship or at the call of distress, yet does it obstinately exclude that Creator and Benefactor who alone can fill its mighty capacities. And if the Church thus shows the natural condition of the heart, it shows with equal accuracy by what kind of means Christ strives to gain the entrance which is wickedly denied. Observe, no sort of violence is used. There is nothing like forcing the door. Christ knocks, but when He has knocked, it still rests with man to determine whether he will obey the summons and let in the Guest.

II. Consider briefly the promise of the text. If men would deal candidly with others and with themselves, many would have to confess that they see little of what is pleasant in the account which Scripture gives of the joys and enjoyments of redeemed men in glory. They have no taste for adoring God and admiring Him in His perfections; and they cannot, therefore, be alive to the happiness of a state in which praising God will form the chief business, and knowing God the great delight. But if you have no relish for such happiness as heaven is to afford, this of itself should make you earnest in obeying Christ's summons and throwing open the door, for I do not know a more startling truth, if we be yet indifferent and impenitent, than that heaven would be no heaven to us, even if we could get within its precincts. But to those who can feel the worth of the promise in the text we need not say that there is a communion of intercourse between Christ and the soul which, if not capable of being described to a stranger, is inestimably precious to those by whom it is experienced. It is no dream of the enthusiast, it is the statement of soberness and truth, that Jesus so manifests Himself to those who believe on His name, and communicates such a sense of His presence, that He may be said to come in to them, to sup with them, and they with Him.

H. Melvill, Penny Pulpit, No. 3249.

The Waiting Saviour.

The Lord Jesus is continually asking for admission into the hearts of all of us. He asks in various ways and at various times.

I. He comes to us sometimes and showers blessings on our heads. He heaps mercy upon mercy and privilege upon privilege; He gives us all that makes life joyous and bright; He gives us the tender love of family and friends; He gives us a bright, happy, peaceful home; He gives us prosperity in our worldly affairs; sometimes He knocks by sending us mercies and deliverances, and seeks thus to awaken our gratitude, and seeks thus to draw forth our love.

II. Or, again, sometimes He knocks by sending us afflictions. He lays His hand upon us; He sends sickness into our family; He sends us trouble and anxiety in our worldly affairs; He sends us disappointment and sorrow; He takes from us those who are nearest and dearest to us on earth; and then, when we are crushed and broken in heart, then, when we are full of sorrowful and desponding thoughts—then it is that Christ knocks.

III. Again, the Lord knocks by means of warnings. We have most of us had certain solemn warnings in the course of our lives. Once more, He knocks at sacred seasons and at sacred services. We never come to church, we never listen to a sermon, we never read a chapter of God's word, but then Christ knocks at our hearts, then He calls to us, then He speaks to us. He bids us give up this and that sin; He bids us clear away those weeds, those rank, foul, hateful weeds, and open the door of our hearts, and give entrance to the Lord who died for us on Calvary.

IV. Lastly, consider why Christ knocks; consider what it is that He offers to do for us; consider why He desires to abide in our hearts. It is because He desires to make those hearts like Himself; it is because He desires to make them pure, and loving, and faithful, and true; it is because He desires to make them so completely one with Him that in all our thoughts, and words, and works we may reflect His glory, His purity, His love.

E. V. Hall, The Waiting Saviour, p. 13.



Welcoming Christ.

I. Note Christ's love at the present time: "Behold, I stand at the door, and knock." (1) Our first impression of this adorable figure is of wonder that He should be there at all. He, the Son of God, who has suffered such unspeakable wrongs for us, comes again in a form most Divinely fair, and offers Himself as our Guest. He who contains within Himself infinite treasures of love, who comprehends all creatures within His arms, comes down to us and stands at our door, as if we alone out of His whole Church required Him with us. (2) Look on this image of patience. There He stands in the cool evening hour, having waited till the heat and business of the day be past. He chooses the time when the mind is most likely to be at leisure, and to be quick to hear. The cares of the day are over; it is the hour of relaxation. The very solitude of the chamber disposes the mind to serious thought. Silence has its quiet influence. The spirit of the evening scene is peace. His footprints are on the threshold, marking His last visit, and no one has heeded them. No welcome, it is feared, for Him again to-night, waiting patiently till all within be hushed and His voice be heard.

II. "If any man hear My voice, and open the door." This is the condition of His entering, the welcome which He asks of us. Two possible states of life are indicated: a man may be so deaf that he cannot hear, or he may hear and not heed.

III. "I will come in to him," etc. In the whole Bible there is not a touch of Divine love more tender and penetrating than this. (1) The intimacy of Christ's love is here so great that the believer may shrink from it in fear. But this is not God's intention. Wherever Jesus enters He takes men as they are. All He asks is a welcome; that is, their faith. (2) When He sits at meat with you see the perfect interchange and equal communion of your spirit with His: "I will sup with him, and he with Me." Whatever He gives He gives Himself; He is all in all to the faithful soul, and the soul is all in all to Him.

C. W. Furse, Sermons at Richmond, p. 164.



References: Revelation 3:20.—Homiletic Magazine, vol. x., p. 137; T. J. Crawford, The Preaching of the Cross, p. 57; Homilist, 2nd series, vol. i., p. 91; J. Vaughan, Christian World Pulpit, vol. xviii., p. 307; R. Glover, Ibid., vol. xxxii., p. 342; G. Macdonald, Ibid., vol. xxxiv., p. 215; Preacher's Monthly, vol. viii., p. 357.



Verse 21
Revelation 3:21
The Close of the Year.

I. "He that overcometh." Then there is light shining in and struggling with the darkness—a conflict year-long and lifelong, which, though it has its defeats, may have its victories also, which, though its outward aspect is gloomy, may issue in glory, and honour, and immortality. Years bring us another lesson than the lesson of discouragement. Though much is taken away, much is also gained—gained by that very loss. The past has become for us full of rich and precious store: lessons of self-distrust; lessons of charitable thought; lessons of reliance on God. If we have lost bloom, we have gathered ripeness. The future has opened and widened before us. It is no longer the book of dark things, closed and put by till our play is over: the page lies open before us on the desk of life's business; though much in it is hidden, much is revealed to our inner sight, which solemnises us, and stirs us to action. It is no longer the great unknown land talked of as a dream and a mystery, but we are plying our voyage thither, standing at watch, and holding the helm. Already we begin to see its tokens float past us, and to scent the gales which come from its fields. And the present—we have learned to distrust it and to question its testimony, have become wiser than to encumber by loading ourselves with its fading flowers; we search for pearls that shall endure.

II. "Who is he that overcometh the world but he that believeth that Jesus is the Son of God?" Here, again, as years pass on we want more of Him, a firmer reliance on His work and His word, to stand among things visible and endure as seeing the invisible. If we would be gaining this victory, we must labour hard for knowledge and obedience, and every way for a greater realising of Christ. Our text is not only an implication of the possibility of victory: it is also a promise to the victor. The Author and Finisher of our faith Himself proclaims it, Himself offers to the conquerors a prize, and pledges for it His own word: "To him that overcometh will I grant to sit with Me in My throne."

H. Alford, Quebec Chapel Sermons, vol. v., p. 319.



The Christian Conqueror.

This is the last of seven honours set before the Christian conquerors in the epistles to the seven Churches; and the throne of which this blessing speaks is itself described in St. John's next vision. We know what a throne it was which he saw unveil itself before him. We see at once that this throne means the centre of creation; that the glory of it is as of One invisible, and, except by His own will, unknowable; and that in that heart and centre of all things lives One who has suffered, One who has died, One who is and who ever has remained sinless: the Lamb that had been slain and dieth no more is in the midst of the throne. Perfect sympathy with pain, perfect deliverance from evil, are there in absolute life and light; and the Lamb, the Victor-Victim, speaks, and says, "He that overcometh, I will give to him to sit down with Me in My throne, even as I also overcame and sat down with My Father in His throne."

I. He that overcometh. When St. John wrote, people, like that faithful martyr Antipas, were overcoming by their own blood, and the whole Apocalypse shows a world about to be red with martyrdoms. Yet even then the word "overcoming" is used in these seven brief letters in connection with trials and difficulties which were not necessarily to end with them. That was only the supreme method of solving such problems of life as were otherwise insoluble. There were final conflicts in those days in which the forces of God and of the world were grappled together in the lives of men; the spirits of light and darkness incarnated themselves in men's daily action in forms so violent that he who meant to give God the victory in his own life could often do it only by giving his own life over to the death. But if the extremity of the struggle is not now commonly suffered to work itself out to the same bitter end—with the knowledge of the onlooking world, it never could be suffered now—yet similar, and sometimes the same, problems have to be solved in men's lives still, and still the Christian is called to overcome, and still he can often be victor only by being first a victim, as the Lamb was; and if he overcomes, his place is still henceforth the centre of all things. He sits with Him on the throne in true sympathy with the pain of this world, and also having himself a share in this world's deliverance from pain and from all evil.

II. What, then, are these problems which once could only be solved by readiness to die for the right solution, and which still present themselves for solutions—for solutions on the rightness or wrongness of which almost all, if not all, about us depends? Such problems when St. John wrote were all the awful wickedness of the age; the conventional false worships which were then the cementing of the State and of all society; slavery; gladiator shows; one vast licentiousness of life. Men and women died freely in combating such things, for there was that within them which was a perpetual war with the spirit of these things. Among the problems outside us are such expenses of civilisation still: licentiousness of life; the classes that are sacrificed to it; the tender age of corruption; again, the miserable, unclean, indecent abodes which are all that civilised towns and villages offer, and grudge, to their myriads or their hundreds; again, our submissiveness to wealth, and our submissiveness to numbers, and our extreme difficulty in the way of simplicity of life or of speech, and now, even now, the ancient difficulty seeming to begin again of how to live, and talk, and think Christianly among unbelievers. One who does his own honest part in healing the world's sorrow and lightening the world's burdens, and is not ashamed to say he does it for Christ—he is the overcoming one who helps to solve the world's greatest problems. That is the part which must be greater in the world to come than it can be now; for we shall not find ourselves able to do these things except in the spirit of Christ.

Archbishop Tait, Family Churchman, May 23rd, 1883.

04 Chapter 4 
Verse 1
Revelation 4:1
Heaven Near, though Hidden.

Note:—

I. The division between earth and heaven. The fact that earth and heaven are divided by so wide a gulf seems to me one of the strangest facts in our experience, though long habit prevents the strangeness from striking us so much. We should have expected the very opposite. Allowing that men are unfit to enter heaven, yet it would have seemed most natural that we should have had the full evidence about it which direct communication could have given. Comparatively few cross the Atlantic to America, yet, though we may never see it, we require no act of faith to realise its existence and condition; but the world of heaven, the home of God, is so far removed beyond the range of our knowledge that we have need of faith to be convinced even that it exists, of faith which, though based on reason, sometimes fails. If only we could identify heaven with some distant star, that would be a handle for our confidence as we caught its glimmer in the night; but even such a satisfaction is withheld. Where heaven is, where God is, even that God is, we cannot demonstrate by our reason. God has so cut us off in space, in our little island world, from the rest of His dominions that we cannot cross the ocean or read or hear of others reaching His eternal shore.

II. The connection between earth and heaven. One point of connection between the two which at least helps to make heaven seem nearer to us is that life in heaven, just as much as our life here, is proceeding now. We think of heaven too much as a future state; we should remember that to countless multitudes it is a present state. Heaven is not a dim and distant promised vision merely which God may not call into existence for unknown ages yet; heaven is an actual, living world, whose inhabitants are conscious at this moment of life and joy. Its worship is ascending now to God. His servants there are busy with their noble work; their bliss is a present feeling arising from the presence of God now.

III. The door is set open between earth and heaven. The division is maintained between the two in order that our discipline may not cease. But sometimes the door is opened that our faith may not fail. That has happened "in those sundry times and divers manners when God spake unto the fathers by the prophets." The revelations they received of God and of man's destiny were glimpses through a door opened in heaven, and were exceptions to the seclusion which God maintains; to them He broke the silence. A door was set open in heaven also when the Son of God passed through. And whenever a Christian pilgrim reaches his journey's end, then, too, it may be said that the door between earth and heaven is set open to let the wanderer pass into his home.

T. M. Herbert, Christian World Pulpit, vol. xxv., p. 395.



References: Revelation 4:1.—Spurgeon, Sermons, vol. xv., No. 887; H. J. Wilmot-Buxton, The Life of Duty, vol. ii., p. 1; Homilist, 2nd series, vol. ii., p. 367; A. P. Peabody, Christian World Pulpit, vol. xii., p. 70; Talmage, Ibid., vol. xiv., p. 202.



Verse 2
Revelation 4:2
The Revelation of the Triune God and its Diffusion.

I. The form which both Prophet and Apostle saw seated on the heavenly throne was of a clear, brilliant flame colour, partly red like the sardine, or, to use a modern term, the carnelian, and partly of the lighter hue of yellow amber. The truth symbolised in this appearance is thus set forth in plain terms by the Apostle to the Hebrews: "Our God is a consuming fire." The first attribute under which God presents Himself to a soul which He proposes to renew and sanctify is that of transcendently clear and brilliant holiness; He will be known in the first instance as a God with whom moral evil cannot dwell, who cannot endure, in those who approach to Him, a single stain of impurity. We cannot but grant that, awful as the spotless perfection of the Divine character is to a sinner's gaze, it is yet exceeding brilliant and glorious. The jasper and the sardine stone, although the infirm eye of man cannot bear to gaze upon them when they flash and kindle up in the sunlight, are yet of a hue exceedingly beautiful and brilliant.

II. It is the Mediator between God and man, even the Lord Jesus Christ, "which is our hope," who is here symbolised to us under the lovely and appropriate emblem of an emerald rainbow. What sweet refreshment to the aching eyeballs to rest for a while upon an emerald green, the very colour which, when the power of sight is enfeebled, is calculated to preserve it! In the existence of light, the existence of the rainbow is involved; for what is the rainbow but light reflected from the raindrops? And what is the Lord Jesus, considered as a Divine Person incarnate, but God reflected in the infirm medium of a manhood pure as crystal?

III. "Seven lamps of fire burning before the throne." Fire, we know, is a constant emblem of the Holy Spirit. The Holy Spirit is that Person in the Triune Jehovah whose office it is to sanctify the mind of man, not of one man, but of many, to abide in the Church, yet not in one local Church, but in all the branches of the Church universal. Contemplated in His office character as distinct from His essence, He is multiform; and to His multiformity the text certifies.

E. M. Goulburn, Occasional Sermons, p. 267.





Verse 3
Revelation 4:3
The Throne and the Rainbow.

Look—

I. At this wonderful throne. Of course we understand such a thing to be the symbol of government, of the Divine government in the universe, for that Being on the seat of royalty is God. But what do the other emblems mean? The whole chapter seems to glitter with a blaze of precious jewels, some of them with strange names. (1) The exalted monarch is said to be like a jasper and a sardine stone. I find the soberest commentators agreed in declaring that what is here called jasper must be the diamond, and the sardine is only what we call a carnelian, that is, a flesh-coloured gem in hue, as the name signifies. And hence these expositors would have us believe that this personage, with a Divine brightness and a human expression, is none other than the Lamb in the midst of the throne. (2) The attendants. The very nobles are crowned, and wear royal raiment; their ordinary seats are thrones. (3) This vision teaches that earth can always and everywhere be seen from heaven. (4) Observe once more, this is an unimpeachable government. These living creatures are worshipping while watching.

II. The rainbow. This represents a covenant, as the other represented a rule. (1) The ancient covenant has in it the promise of the covenant of grace. (2) Its appearance just here in John's vision is welcomed more for its graciousness than for its antiquity. (3) Observe how well this vision teaches us that God's covenant is completed. This rainbow is a circlet; it goes around the throne. (4) The covenant is abiding; it will stand for ever. (5) This covenant is to each of us individual and personal.

III. Note the collocation of the two symbols. (1) God's promise surrounds God's majesty; (2) God's grace surrounds God's justice; (3) God's love surrounds God's power; (4) God's glory surrounds God's children.

C. S. Robinson, Sermons on Neglected Texts, p. 297.



I. The rainbow. We are all familiar with it as a natural phenomenon. (1) In the Bible history it proclaimed the fact of the Divine reconciliation; (2) it intimated that providence is administered under the reign of grace; (3) the grand purpose of the rainbow was to seal or ratify the covenant of God.

II. The position of the rainbow. The rainbow is round about the throne, not above, as dominating, or upon, as occupying, but round about, as encompassing the throne; and in this regard its position is as significantly instructive as it is itself. (1) It evidently carries us up to the Divine origin of the covenant; (2) it intimates that the Divine majesty rules in the covenant throughout; (3) it assures us that the covenant will never pass from the Divine remembrance.

III. The aspect of the rainbow, the natural rainbow round about the throne, here said to be in sight like unto an emerald. Observe why this rainbow has so much in it, not of heaven's, but of earth's, colour, not sky-blue, but emerald green. (1) It indicates that there is a refreshing beauty in the covenant which is never wearisome to look at; (2) it may be held to indicate that there is an essential unity in the covenant, whatever variety may circumstantially distinguish it; (3) the everlasting duration of the covenant may be said to be shadowed forth in the emerald aspect of the rainbow round about the throne. For the green of the emerald is as an unfading hue.

E. Thomson, Memorials of a Ministry, p. 208.



References: Revelation 4:4, Revelation 4:10, Revelation 4:11.—Spurgeon, Sermons, vol. viii., No. 441; Ibid., Evening by Evening, p. 255.



Verse 8
Revelation 4:8
New Year's Day.

There is something exceedingly solemn in the opening of a new year. At such times more than others, when even the trifler is visited for an instant by serious thought, does the Christian love to trace the hand of God in the Church and in the world, to abstract himself from the whirl of business, and politics, and controversy, and calmly answer the important question, "Where am I, and whither tending?"

I. The words of the text form part of the ascription of praise uttered in heaven by the four living creatures, who symbolise, as I believe, the creation of God. They express a sense of the holiness and eternity of the Almighty, that He is essentially pure, and just, and merciful, and that His being and operations extend through past and present and to come. Now just such a sense of the holiness and providence of God befits us at the opening of another year of our lives. To have a firm persuasion that He is a pure, and just, and merciful Being, to trace His operations as such in this His world, is the most precious result of human knowledge and the highest triumph of the intellect of man. And as this view of the world is the highest result of wisdom, so is it likewise a cause of abundant consolation to the believer in Christ. It furnishes to him the comforting assurance that all things are working together for good, that the Lord reigneth, be the earth never so unquiet; and every onward step in the advancement of man, while it elates others with unbecoming pride, fills him with humble joy.

II. At present much of what God has done is unintelligible to us; more of what He is doing, seeing that we ourselves are a part of it, is hidden from us; and what He will do and bring on the world, who shall presume to say? But let us remember that to His people, those who in their hearts and lives serve and love Him, a day will come when, gifted with nobler faculties, breathing a purer air, and gazing with a keener vision, they will trace all His dealings with men in their completeness, and confess that He hath done all things well. Then the blurred and blotted map of the world's history will be restored, the vacant regions of human memory filled up, every corner of darkness and mystery lit with the beams of the Sun of light and righteousness.

H. Alford, Quebec Chapel Sermons, vol. i., p. 1.



(with 1 John 5:20)
Preached on Trinity Sunday.

To-day we are called upon to keep the festival of revelation. Every other great festival of our Church commemorates a fact through which God has been pleased to teach men something of His purpose of love; Trinity Sunday encourages us to reflect for a brief space on that final truth, most absolute, most elementary, most practical, which gives unity and stability to all knowledge. The view of the Divine nature which it offers for our devout contemplation is the charter of human faith.

I. The conception of the Triune God is not given to us first in an abstract form. The abstract statement is an interpretation of facts, a human interpretation of vital facts, an interpretation wrought out gradually in the first years of the Church, and still mastered gradually in our individual growth. We are required each, in some sense, to win for ourselves the inheritance which is given to us, if the inheritance is to be a blessing. We learn through the experience of history and life how God acts, the Father, the Son, and the Holy Spirit, and by the very necessity of thought we are constrained to gather up these lessons into the simplest possible formula. So we come to recognise a Divine Trinity, which is not sterile, monotonous simplicity. We come to recognise One in whom is the fulness of all conceivable existence in the richest energy, One absolutely self-sufficient and perfect, One in whom love finds absolute consummation, One who is in Himself a living God, the fountain and the end of all life.

II. The conception of the Triune God illuminates the idea of creation. It enables us to gain firm hold of the truth that the learning which we observe under the condition of time answers to a Being beyond time; that history is the writing out at length of that which we may speak of as a Divine thought. The same conception illuminates the idea of the Incarnation. It enables us to see that the Incarnation in its essence is the crown of the Creation, and that man, being made capable of fellowship with God, has in his very constitution a promise of the fulfilment of his highest destiny.

III. This truth is not speculative, but practical. The Chris tian conception of God is the translation into the language of thought of the first Christmas, Easter, and Whitsuntide. By our faith in these facts we confess that the Divine life has been united with human life. We confess, even if we do not distinctly realise the force of the confession, that the Divine life is the foundation and the end of human life. And we live, so far as life deserves the name, by this faith by which consciously or unconsciously we are stirred to toil and sustained in sacrifice.

Bishop Westcott, Oxford Review and Journal; May 24th, 1883.

References: Revelation 4:8.—F. W. Farrar, Christian World Pulpit, vol. xxxiii., p. 357. Revelation 4:10.—Spurgeon, Sermons, vol. xix., No. 1002; Homilist, 1st series, vol. vi., p. 425. Revelation 4:10, Revelation 4:11.—M. Dix, Sermons Doctrinal and Practical, p. 145; Preacher's Monthly, vol. v., p. 286. Revelation 4:11.—Homiletic Quarterly, vol. ii., p. 12. Revelation 5:1-10.—Ibid., vol. i., p. 417. Revelation 5:4, Revelation 5:5.—A. James, Christian World Pulpit, vol. xxix., p. 21. Revelation 5:5, Revelation 5:6.—Homiletic Quarterly, vol. ii., p. 414.

05 Chapter 5 

Verse 6
Revelation 5:6
The Lamb Slain in the Midst of the Throne.

I. The sacrificial offering of Jesus Christ is recognised in heaven. Think as men may of the theme of redemption through atoning blood, it is acknowledged in its reality and perceived in its glory by the dwellers in a higher and purer sphere than our own. There is, I imagine, a design in this representation to exhibit to us that glory of the Redeemer which is peculiar to Him only as a Lamb that had been slain. He has a glory independent of any of His achievements for man, a glory to which nothing can be added, and from which nothing can be withdrawn, whose shining can neither be brightened nor dimmed by the obedience or disobedience of His creatures, the glory of His essential Deity. But the peculiar glory of the Redeemer resulted from His work as Mediator. To accomplish this work, He assumed humanity. He obtained His victory by falling; and if the military chieftain, returning a conqueror from the conflict, manifests his energy, and prowess, and bravery by the wounds which he bears away with him from the battle-field, why can we not understand how the appearance of Jesus Christ on high, as a Lamb that had been slain, is the brightest illustration of His grandeur?

II. These considerations minister to our own personal comfort, security, and hope. Christ is now carrying on in heaven the very office and work which He commenced when on earth; and though there is no visible altar and no literal sacrifice, no endurance of anguish, and no shedding of blood, yet still He presents vividly and energetically the marks of His Passion, and the effect is the same as though He died daily and acted over again and again the scene of His tremendous conflict with the powers of darkness.

III. Look at the relations which Christ sustains as possessed of infinite wisdom and unlimited power to govern the world, symbolised by the seven eyes and the seven horns, which are the seven spirits of God, sent forth into all the earth. No doctrine is more plainly taught in the Bible than that Christ by His sufferings has been exalted to a throne of universal dominion, "given to be Head over all things to the Church," so that Providence has brought all its resources and all its instrumentalities and laid them down at the foot of the cross, to be used in subserviency to and in furtherance of its grand design. The Redeemer has a kingdom, and an end for which the kingdom exists, peculiarly His own, and He must reign until His rule is universally acknowledged, and all His enemies are put under His feet.

E. Mason, A Pastor's Legacy, p. 36.



I. Notice the description that is given of Christ: a Lamb. "Behold the Lamb of God, which taketh away the sin of the world." That was Jesus of Nazareth. You cannot read the Old Testament without understanding the same thing clearly: "He is led as a lamb to the slaughter." That also is Jesus of Nazareth. There is a fitness in His being presented as a Lamb in His own personal character. Morning sacrifices, passover lambs—these and kindred institutions of the Old Testament all point in the same direction.

II. This Lamb slain even yonder in heaven to the vision of the Apostle bears traces of having been slain. God deals with angels one by one. The angels are not a race. Like the trees of the forest, each one stands upon his own root. I feel thankful that we belong to a race. Christ took not on Him the nature of angels. We are a race, and are dealt with as a community. We stood in the first Adam, and he sinned; Christ is the second Adam, and we can stand in Him, and be saved; and there is the philosophy of the Lamb slain. He came that He might undo what the first representative did: He came that He might stand for His people, that He might be in their room. He is slain, for the wages of sin is death; He is slain, for the law was broken, and He magnifies it; He is slain, because there was a penalty, and before angels, and principalities, and powers God is to be seen as forgiving for a cause, and that cause is the atoning death of the Lamb of God: "God so loved the world that He gave His only-begotten Son, that whosoever believeth in Him might not perish, but have eternal life." That is a familiar text. Look into the meaning of it, and below the surface. The world is like a great house, with vessels to honour and vessels to dishonour; He loves it as His great house, but let it be our care that we be not the vessels to dishonour.

III. The Lamb slain is on the throne. In one breath the preacher tells us about Christ as a Victim, Christ as a Priest; in the next breath he tells us about this same Crucified One as on the throne. Yes, it is a strange combination. Man never could have made it; human intellect never could have originated it.

IV. The Lamb slain is standing in the midst of the throne. Fourteen or fifteen times in the Scriptures Christ is connected in this way with the throne; but this picture, standing, is peculiar. It is here and in one other place, here very fitly: standing is the attitude of activity. The man on duty, the man who has to do things, the man who has to put his strength into things, stands up. Christ is Mediator, He is High-priest still: He ever liveth to make intercession; He is Prophet still: He is teaching all His people; He is King: He is standing, and nothing escapes His vision.

J. Hall, British Weekly Pulpit, vol. ii., p. 117.



Christ and His Members United by the Holy Spirit.

The union of Christ with His people, and of them with Him, is a thing which may be described, in the light of the New Testament, as not only a great truth of spiritual life, but the truth of truths. It is related to all other kindred doctrines as that which combines, harmonises, and explains them; it appears as the end where they appear as means.

I. The sacred mediation of the heavenly Spirit, the conveyance through Him of every blessing of the vital union, appears everywhere in the subject. The Sevenfold One is sent forth into all the earth, as the eyes, as the presence, of the exalted Lamb of the sacrifice. It is by Him, and by Him alone, that that presence is in the Church and is in the Christian.

II. "Sent forth into all the earth" from the presence of the Blessed, from the heaven of heavens into all the earth, from the heart of God to the heart of man, from amidst the song of the heavenly elders to you and to me—to the circumstances of our life today; to the stones and dust, the thorns and mire, of our path; to the snares and the illusions, to the crowds and to the solitude, of earth. Yes, He is sent forth into the present, the visible, the temporal; He is intended, He intends Himself, to be no dreamy abstraction above our heads and hearts, but to be the inmost Friend, the living strength, the infinitely ready and versatile resource and expedient of the hour of your temptation and of mine. He is able to set us at liberty in Christ, and yet by the same act to bind us into the bondage of Him "whom to serve is to reign"; He is able to make all the flying hours of inestimable and never-returning time sacred to us, and yet to take out of them all anxiety, to fill the heart with the things eternal, and yet to open to it as no other touch can do all that is truly rich and beautiful in the things of this life; He is able, in a word, having united us to Christ, to make that union a living, bright reality, a possession that we use as well as have, in the whole of life.

H. C. G. Moule, Christ is All, p. 125.
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Verses 8-12
Revelation 5:8-12
The End of the Redeemed.

I. Such a vision as that of the text is intended, we cannot doubt, to form a ground of hope and of encouragement in the progressive advancement of our spiritual life. Our nature is possessed of an instinct ever looking forward to the end of our course, with power to brighten the scenes with imaginative pictures. It is the life of hope, and every faculty is stimulated and sustained by its influences. The Revelation is the one book of Scripture that specially feeds the yearnings of souls who live on the promised inheritance of the redeemed. When a man is returning home after long wanderings, he anticipates the scene, the old haunts, the faces, the voices, of early days; and his heart springs up and burns within him. The revelations of St. John were intended to tell us of this far home of faith and to quicken a similar spring cf exulting anticipation, to cause the same glow of hope to spring within every one who is disciplining himself patiently in the midst of these earthly trials, waiting for the fulness of the manifestation of Christ.

II. These visions, moreover, involve the existence in disembodied souls of active, living energies. There are those who tell us that souls separate from the body pass into an unconscious sleep; that the dead are consequently losers in comparison with those who remain on earth. But the saints are represented in the visions of St. John as no less actively engaged than the angels who appear in the same visions. This may in part explain the calling away of many whom we think we can ill spare, leaving us in their full strength and spiritual maturity. They have other service in higher worlds; they are needed where alone more blessed tasks of love can be accomplished.

III. These visions raise us to a higher view of human life. The outward scene around us deceives us; the thought of the faithful who are gone before us is calculated to counteract our fearful downward tendency. They trusted all to God, and they have found Him true. We may have many ends; they had one: we may have divided hearts; they had given all their heart. This unity and consistency distinguished their course; and as they lived, so they died, in faith, not having received the promises, but having seen them afar off. The standard of our earthly life rises as we look on their present existence with God.

T. T. Carter, Sermons, p. 31.



Reference: Revelation 5:9.—Talmage, Old Wells Dug Out, p. 277.





Verse 9
Revelation 5:9
Wherein consists the value of man as man? The text calls our attention to two salient points which are to be found in that valuation, two capacities that belong to us all.

I. Man can think; man can pray; man can live; man can will. That power of thought, that power of will, above all that capacity for affection, leads you to a truth of your nature which is witnessed in the Passion of the Lord. The Passion of Jesus was never more majestic, although it may have been more moving, than at the moment when He stood before the insolent impudence of Herod or the miserable cowardice of Pilate, speechless in the one case, speaking in the other; and as He spoke in the majesty of His sorrow He witnessed to the capacity of sovereignty in man. Man was born a king: "He hath made us kings unto God."

II. But the Passion witnessed to one point more. The Passion, as the world would phrase it, was a failure; it was the witness of the tremendous failure apparently of a matchless mission. Why? Because it was the consummation of that most fruitful and eloquent act of which man is capable: the act of sacrifice. It is a commonplace to repeat that by sacrifice you are born, by sacrifice you are educated, by sacrifice you succeed; but remember that to limit your success to the horizon of time is to cramp that capacity. The Passion appeared to be a failure because the reach of its achievement went further than the horizon of time. Man, in full view of the Passion, is reading the lesson of his great humanity; he is expounding the principle of self-sacrifice; he is acting as a priest to God. Act as a king, conquering self, ruling your passions; act as a priest, sacrifice self rather than give way to what is wrong; and you will ever see before you the witnessing picture of your Divine Redeemer, strengthening you by example and grace.

W. J. Knox-Little, Christian World Pulpit, vol. xiii., p. 257.



References: Revelation 5:9, Revelation 5:10.—Spurgeon, Sermons; vol. xxi., No. 1225; Homiletic Quarterly, vol. ii., p. 254; vol. v., p. 469. Revelation 6:2.—Ibid., vol. iii., p. 409; H. P. Liddon, Christian World Pulpit, vol. xii., p. 152. Revelation 6:3.—Expositor, 1st series, vol. iv., p. 297.

06 Chapter 6 

Verse 9
Revelation 6:9
The Waiting of the Invisible Church.

We may gather with all certainty from this wonderful revelation of the inner mysteries of the heavenly court—(1) that God has a fixed time for the end of the world; (2) that God has fixed that time according to the measures of the work which He has to finish. Even as Christ had a work to finish on earth, so that we read again and again that His "hour was not yet come," in like manner now in heaven He has a definite foreseen scheme for the administration of His mediatorial kingdom; and according to the accomplishing of this work will be the time of His coming. So much in a general way, but in this passage we have something more definite and detailed.

I. He has shadowed out to us the nature of the work that He has to do before the end comes; that is, to make up a certain number whom God has foreseen and predestined to life eternal. This then in general is the nature and direction of the mystery of this seemingly entangled world Out of the midst of it He is drawing the children of the regeneration, knitting them in one fellowship, in part still visible, in part out of sight. When the Son of God passed into the heavens He began to draw after Him a glorious train of saints, like as the departing sun seems to draw after him the lights which reflect his own splendour, till the night starts out full of silver stars.

II. Again, in this gathering out of the mystical body of His Son, God is carrying on the probation of mankind. In the inscrutable secrets of His providential government, He is so ordering the strife of the seed of the woman with the seed of the serpent, of the Church with the world, as to fulfil the manifold purposes of love and of long-suffering. And (1) we see that this long-permitted strife is ordained for the perfecting of His saints. (2) This mysterious work has an aspect of long-suffering towards sinners. It is thus that God gives them a full season for repentance. (3) We see from all this what ought to be the master aim of our lives; that is, to make sure of our fellowship in that mystical number.

H. E. Manning, Sermons, vol. i., p. 333.





Verse 11
Revelation 6:11
The Intermediate State.

I. In this passage we are told that the saints are at rest. "White robes were given unto every one of them; and it was said unto them, that they should rest yet for a little season." The great and anxious question that meets us is, What is to become of us after this life? We fear for ourselves, we are solicitous about our friends, just on this point. Now here Scripture meets our need. It is enough, surely, to be in Abraham's bosom, in our Saviour's presence; it is enough, after the pain and turmoil of this world, to be at rest.

II. Next, in this description it is implied that departed saints, though at rest, have not yet received their actual reward. "Their works do follow them," not yet given in to their Saviour and Judge. They are in an incomplete state in every way, and will be so till the day of judgment, which will introduce them to the joy of their Lord. (1) They are incomplete inasmuch as their bodies are in the dust of the earth, and they wait for the resurrection. (2) They are incomplete as being neither awake nor asleep; they are in a state of rest, not in the full employment of their powers. (3) There is an incompleteness also as regards their place of rest. They are "under the altar," not in the full presence of God, seeing His face and rejoicing in His works, but in a safe and holy treasure-house close by, like Moses "in a cleft of the rock," covered by the hand of God and beholding the skirts of His glory. (4) The intermediate state is incomplete as regards the happiness of the saints. The blessed in their disembodied state admit of an increase of happiness, and receive it. "They cried out in complaint, and white robes were given them; they were soothed and bid wait a while."

III. Nor would it be surprising if, in God's gracious providence, the very purpose of their remaining thus for a season at a distance from heaven were that they may have time for growing in all holy things and perfecting the inward development of the good seed sown in their hearts. As we are expressly told that in one sense the spirits of the just are perfected on their death, it follows that the greater the advance each has made here, the higher will be the line of his subsequent growth between death and the resurrection.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 367.





Verse 16
Revelation 6:16
The Consequences of Sin.

I. The wages of sin are paid with a fearful compound interest, and the real terror of evil is that it does not die with its immediate author. It lives with a strange, vicarious life, ramifying, developing, multiplying, hideously replenishing the earth, till the lust of one ancestor, and the intemperance of another, and the pride, and the jealousy, and the selfishness of others, have intertwined and interwoven and invested their posterity with a thousand incapacities, and hindrances, and weaknesses, and tendencies to evil; and the world has become one great discord of pain, and sorrow, and misunderstanding, and intellectual failure, and moral palsy, and spiritual death.

II. Throughout the ages man has been incessantly impelled to ask, What is there in moral evil more than meets the eye? What will sin turn out to be when we see it in the light of the real world? And if we confine ourselves to observation of history, quite apart from revelation, Shakespeare's words are literally true,

"The weariest and most loathèd worldly life

That age, ache, penury, and imprisonment

Can lay on nature is a paradise

To what we fear of death."

III. The judgment of man upon himself has been that the consequences of sin cannot but last beyond the grave. If we will from time to time think upon these facts—the fact of the present consequences of moral evil and the fact of the gloomy forebodings with which the sight of these consequences time out of mind has filled the heart of man—we shall be in less danger of the popular modern fallacy which insults alike both the human dignity and the Divine by promising to sin apart from repentance an amiable obliteration, forgetting that hell, after all, may be the last prerogative of the human will.

J. R. Illingworth, Sermons, p. 48.



I. Consider the ideas presented to us and apprehended by faith when Jesus Christ is revealed under the name of the Lamb. (1) One of these, doubtless, is the idea of meekness. It was not as a stern and just Judge that He came to save the world, or as a Monarch in the pride of state, or a Conqueror flushed with victory. He was humble and gentle, of poor parents, and from a despised town, born in a stable and cradled in a manger. He sits on the throne of heaven and earth, but still it is the throne of the Lamb. (2) Another idea comprised in this appellation is that of perfect purity and innocence. Not only was every animal used in the typical services of the Temple to be free from imperfection, but Christ was expressly compared to a lamb without blemish and without spot, and most exactly was the type fulfilled. (3) The leading idea of the title "the Lamb" is the atonement Christ made for sin by the sacrifice of Himself upon the cross.

II. Consider the awful words of our text: "The wrath of the Lamb." The meek and holy Being, who is the propitiation for the sins of the whole world, has His wrath; and His wrath is the more terrible because He is meek and lowly and the propitiation for all sins. Mercy neglected is guilt incurred, and in proportion to the love displayed in man's salvation is the ingratitude of evil, and must be the condemnation of those who reject Him. (1) "Behold the Lamb of God." And who is He? He is a Man, but no mere man, for no man ever spake or lived as this Man. An angel? "He took not on Him the nature of angels." God was manifest in the flesh, and God and man, one Christ, bore our sins and atoned for them on the cross; and can we think that such love, beneath the conception of which the mind staggers, half incredulous of mercy so infinite—can we ever think that it can be neglected without guilt, and may be for ever set at nought with impunity? (2) Again, consider the price paid for our redemption, the exceeding bitterness of the cup which He drained that our souls might be healed. Christ has no recompense except that you should believe and be saved, and in every repenting and returning sinner He sees of the travail of His soul, the reward of all His sufferings, and is satisfied. And if you will not, if all has been suffered for you in vain, surely your ingratitude, cold-heartedness, neglect, must add tenfold terror to the wrath of the Lamb. (3) Remember the plainness of the warnings that are used and the mercy of His invitations. Past mercy will enhance future judgment; the love of Christ will shine at the last day upon the open books; and in its bright beam will stand out, in dark, plain characters, the guilt, the folly, the ingratitude, of those for whom Christ died, and who would not live for Christ.

J. Jackson, Penny Pulpit, New Series, No. 780.

References: Revelation 6:17.—Homilist, 2nd series, vol. ii., p. 153. Revelation 7:1-3.—Ibid., 3rd series, vol. iv., p. 134.

07 Chapter 7 

Verse 6
Revelation 7:6
The Servants of God Sealed.

I. The passage from the book of Revelation selected as the Epistle for All Saints' Day, while it carries our thought onward to the glories of the world to come, is a most striking reminiscence of old Hebrew history. The constitution of the twelve tribes, the names of the sons of Jacob, come into view once more, as it were, on the threshold of eternity, even as the memory of childhood often grows wonderfully fresh again when an old man is about to pass into the other world.

II. We must not fail to notice the great comfort contained in the word "sealed." The expression seems clearly to imply two things: first, that those who bear this seal are recognised by God as belonging to Him; and secondly, that they are safe. As regards the safety of the saints, it is difficult for us to imagine any being endowed with free-will and subject to moral responsibility to be exempt from the possibility of failing; but if we were to follow speculation in such a matter, it would lead to no results. It seems to be clearly revealed to us that part of the blessedness of the saints will consist in their security.

III. Look at the broad, general fact that in the enumeration before us the tribe of Dan is omitted. Of what does this remind us? Surely of this: that in the great gathering of the saints at the last some who have had rich opportunities will not be there. Even in the course of Christian Church history hitherto, communities which were once full of hope have been quite or almost obliterated, just as rivers which in their earlier course flowed full and strong have been lost and become feeble in the sands. And as with communities, so with separate souls: those who have been equal in privilege will not be together in the end.

IV. Asher was an obscure and insignificant tribe, yet of Asher, as well as of Joseph, or Benjamin, or Judah, were sealed twelve thousand. Spiritual blessings do not depend on earthly fame and greatness, or on any questions of mere numerical proportion.

J. S. Howson, Our Collects, Epistles, and Gospels, p. 161.





Verse 9
Revelation 7:9
The Festival of All Saints.

The Festival of All Saints is related in conception to, yet distinct from, the Festival of All Angels. For while the latter speaks of angelic victory, the former speaks only of human victory over evil. It was considered to be the feast of the glorification of human nature by Christ. Now what is it which glorifies human nature? It is expressed in the name of this festival: it is saintliness.

I. There are many associations into which to enter is fame: companies of warriors, societies of science, bands of poets, circles of statesmen, orders of honour; but the most ancient, the most memorable, and the most continuous, continuous even for ever and ever, is the order of all the saints. For it is not only an earthly society; it does not belong to one nation alone; it does not seek its members only out of one age of history. It began with the beginning of the race. It has drawn its members out of every nation, and kindred, and tongue. It is existent in the world beyond the grave. The constant, ceaseless work of the society is the overthrow of evil.

II. The war against evil which the Head of the Church and all the army of the saints are waging now will end, not when the victims of evil are damned or destroyed, but when the evil itself in them is consumed. In every soul of man, by the giving of joy or the giving of suffering, by a thousand means, each fitted to a thousand characters, God will do His conquering work. Those who have already won the crown of saintliness are fellow-labourers with Him in the work of redemptive warfare. The power and the life of Christ are not only powerful and living upon earth: He is redeeming all in the other world. He continues to redeem.

III. Note some of the principles of the life of this great society, and apply them to the minor society of the English nation. (1) In the Church of Christ, each true member is an enthusiast in his work. His heart glows; his tongue cannot be basely silent, though often wisely silent. He feels inspired by the Spirit of God within him. He would rather die than be false to Christ. Ought not that to be the feeling of the citizen towards the nation, enthusiasm, not untaught and rude, but cultured by thought on great questions and tempered by the experience of the past? He who feels the enthusiasm of the Church of Christ ought above all men to be freed himself, and to free others, from political apathy. (2) Both the Church of Christ and the English nation have a glorious past. The Christian and the Englishman are both the children of heroes. The freedom of both in their several spheres has been that of slow and dignified growth, and is of that firm, rooted character which creates the reverence which makes love lasting. (3) In the vast society of which I speak, each man lives for his brother, not for himself; men are united by common love to Christ. We should recognise as Englishmen the same principle. (4) There is one last lesson which the Christian Church teaches us: it condemns, not only local, but also national, selfishness. The time has come in this age to carry out the same principle in the wide politics of the world; the time has come to regulate our relation with other nations by the words, "Do unto other nations as ye would that they should do unto you."

S. A. Brooke, Sermons, p. 290. Revelation vii., vers. 9, 10



The Blessed Saints.

I. The phrase "communion of saints," which is so often on our lips, reminds us that not only is there in heaven a society of just ones made perfect, but also on earth a band of servants of the Lord, who are pressing forward to the high mark of saintliness, who are living a saintly life by reason of their very endeavours to submit to the guidance of a loving Lord. We cannot have sympathy for the saints in heaven unless we have sympathy for the saints on earth, for all the good and noble souls who are working for the Lord in the Church on earth. If the phrase "communion of saints" is to be to us other than a fine-sounding one, emptied of all real meaning, if it is to be to us the centre of a realm of thought which we can never weary of exploring, we must first be assured that the transformation which the Lord has perfected in the saints has been commenced within ourselves. As He perfected that transformation in the saints in glory, so He is still carrying it on in the saints who walk yet on earth in the path of humiliation and duty, and so will He commence and carry it on if we will but trust in Him.

II. Holy men and women there have been in all branches of the Christian Church. Not all their names are inscribed on an earthly roll-call. The true calendar, from which not the name of the humblest saint is absent, is in the Lord's keeping. As we get to know more and more of those who have lived lives of holiness and usefulness, we feel that the limits of any one branch of the Church catholic are too narrow for the flow of our awakened sympathy; and we are fain to acknowledge that God's inspiring love acts upon the hearts not only of His children in our own Church, but also of His children in other Churches and in other lands, and that all Churches in which the life of Christ is manifested in the lives of His members form but one grand Holy Catholic Church.

H. N. Grimley, Tremadoc Sermons, p. 63.



The Communion of Saints.

I. This passage suggests (1) the universal character of the communion of God's people, and (2) the bond which cemented and still continues to cement it. All persons who are tempted to think that they and those who agree with them alone are in the right, all persons disposed to be exclusive in judging of the characters of others, may learn a lesson of wisdom and charity from the vision of St. John. If they could but look to the end, if they could see the battle of life with the eyes of God and of those whom His Spirit most inspires, they would see that as there are many mansions in our Father's house, so there are many roads that lead to them. Does not All Saints' Day witness for us, first, that all Christ's people are substantially one at heart; secondly, that many are Christ's people who are not thought so by others, and who hardly dare to think themselves so? If we can once believe that Christ, through His Spirit, is the sole Author of all good, we must believe this also. The belief in the communion of saints follows necessarily on the belief in the Holy Ghost.

II. Those whom St. John saw in this vision had all one distinguishing characteristic: suffering followed by purification—purification, not by their own unaided constancy, but by the blood of the Son of God. These are the marks which stamp Christ's servants, the passports which conduct through the gates of the holy city to the steps of the eternal throne. It is to the struggle, the terrible struggle, with temptation, the constant fall, the timid rising again; to the confession of weakness forced upon us by the consciousness of degradation; to the belief that Christ, in our utmost need, has come to us with a free and wholly undeserved pardon; it is to the wounds and scars which the battle has left on us, and which even the Physician of souls can never wholly efface on earth; it is to suffering, to what St. John truly calls "great tribulation," that we ascribe our admission into the kingdom of God. For the youngest, as for the oldest, life must be a process of purification; and that purification can only come from the Lord Jesus Christ.

H. M. Butler, Harrow Sermons, p. 188.



The Great Multitude.

I. The multitude. The sight of a multitude is, in its way, as attractive as a magnet; we run to see the object which has gathered it together, and this may very properly be done in the present instance. (1) The vastness of the multitude is most remarkable; (2) the variety of the multitude is no less remarkable than the vastness of it: "of all nations, and kindreds, and peoples, and tongues."

II. Their position. Attaching to their position there is evidently (1) a transcendent honour; (2) a superlative happiness.

III. Their adornment. We notice—(1) the spotless purity of their adornment: "white robes"; (2) its triumphal character: "palms in their hands."

IV. Their worship. (1) The song of their worship is replete with interest, the subject of it is salvation, the object God Himself. (2) The service of their worship is full of interest; it is full of both fervour and harmony.

E. A. Thomson, Memorials of a Ministry, p. 319.



All Saints' Day.

I. Let us ask, What is the use of festivals at all? Why should we keep our saints' days and our Christmas Day, our Good Friday and our Ascension Day? One day is not better than another, and all the bishops in the world cannot make it better, nor make it a different day from what it is. But is it not meet and right that we should celebrate our birthdays, as men and women born into the world, and celebrate our benefactors' days, as scholars of this or that foundation, or celebrate our victories or escapes, as sharers in the nation's weal and the nation's glory? and is it not at least as meet and right that as Christians, bound together by a common faith in Christ our Lord, we should celebrate our festival days too, and, lest men should pass over too lightly this or that scene in the Saviour's life, this or that act of devotion, and zeal, and heroic self-sacrifice on the part of His followers in bygone ages, that we should be called upon periodically to refresh our memories on this point or on that? The world at large is so careful and troubled about many things that we may well excuse it if here and there a Mary seems to sit with too rapt a gaze at Jesus's feet while her more active kinsfolk are toiling at life's daily labours.

II. Why should there be a festival for the saints unnamed and unknown? This festival was founded for the very purpose to preserve us from forgetting that men are very poor judges of who God's saints are. It is to remind us that, however much the world may require of us intellect, or knowledge, or strength, or position before it will give us any honour or allow us to take rank among its great ones, yet there is a company before the throne of the Lamb into whose rank the meek and lowly are welcomed, a company whose example on earth we should do well to imitate, and whose song in heaven we should strive to echo, "Salvation to our God which sitteth upon the throne, and unto the Lamb."

A. Jessopp, Norwich School Sermons, p. 129.



References: Revelation 7:9, Revelation 7:10.—Homiletic Quarterly, vol. i., p. 270. Revelation 7:9-11.—S. A. Brooke, Church of England Pulpit, vol. vi., p. 55; H. P. Liddon, Ibid., vol. vii., p. 31.



Verse 13
Revelation 7:13
Heavenly Raiment.

I. Here, in the text, we are presented to a great, victorious company. These pure, victorious ones are as numerous as they are beautiful; from all nations they come; all languages have they spoken; yet have they all been beaten and bruised with the tribulations of the world, and they have come not only out of affliction, but out of great affliction. They were cleansed; their hearts were cleansed, and their garments too. Often in the world they were dressed in meanness, in shame, in sadness, in toil; but all is changed: instead of meanness there is splendour, instead of weakness strength, instead of a heavy heart garments of praise, instead of shame the robe of purity, instead of toil the dress and the palm that denote victory. But how came they to be dressed meanly in this world? Consider what dress is, and how, though it may represent you if you can attain it, you may be unable to attain the material of which to form dress corresponding to your true character. Our dress is made of that which the world around supplies to us. If it be a stupid world, we cannot be robed in such a dress of bright intelligence as we would fain put on; if it be an evil world, we cannot be robed in a joyful dress full of holy excellence. We cannot clothe ourselves as we could if the general sense of mankind were higher. The victorious ones had been clothed meanly (1) because the state of the world was evil, and (2) because their own state was imperfect.

II. He that cleanses his heart cleanses his raiment, and if your heart be refined by the fires of God, then all that is exterior to you will be washed by the waves of the world. Though all this beautiful apparel of saints in heaven is indeed the gift of God by the inward work of His Spirit, from within passing outwardly to the very body and the very raiment—I say, though it is the gift of God, in a certain true sense it is woven by ourselves. Man is but a worm, yet he spins material out of which God adorns heaven. "What are these?" said the reverend elder; "whence came they?" he cried with exulting tone. "Son of man, canst thou tell?" Let the youth of the world hear the voice of this elder. These are the choice ones of this earth, the chief in spiritual contests, the agonised, the disparaged, the killed, the flower of the Church's chivalry, who represent in their victorious love and beautiful apparel the whole company of the saved. In the flood and the fire they heard a voice say, "Onward!"; on the steep of the mountain they heard a voice say, "Upward!" And when a sad voice called, "All flesh is grass," the flesh of saint and of sinner, they could answer, "The grass that withereth is clothed in goodly raiment, finer its flowers than kings' robes; and are we not kings and priests unto our God? and, much more, will He not clothe us?"

T. T. Lynch, Three Months' Ministry, p. 70.



References: Revelation 7:13, Revelation 7:14.—Spurgeon, Sermons, vol. xviii., No. 1040; A. Mackennal, Christian World Pulpit, vol. viii., p. 300.



Verses 13-15
Revelation 7:13-15
Who are Saints?

I. Notice what we certainly do not mean when we speak of men being saints of God. (1) I find no warrant for believing that the asceticism which appears to have so strange a charm for some minds is pleasing to God, and I find a great deal to convince me that it is even contrary to the spirit of Christian liberty. (2) As self-imposed pain, or discomfort, or poverty does not in any way make a man a saint, so neither is it necessary that there should be any pain or discomfort required of us at all I say it is not necessary; I do not say more. Suffering, even for Christ's sake, does not make a man a saint, but saintliness will make any man brave enough to suffer. (3) Mere blamelessness does not make a saint of Christ.

II. Who, then, is the true saint? Our text will lead us to the right answer. (1) First, the saints have passed through great tribulation. The first element of saintliness is sorrow for sin; the truest tribulation is that which remorseful grief for sin occasions. (2) The second element in this sanctity is this: that along with shame and sorrow for sin there should be also faith in the Saviour of sinners, for these saints had washed their robes and made them white in the blood of the Lamb. (3) The third element in this saintliness is a spirit of devotion. They are before the throne of God, and serve Him day and night in His temple, not with a formal, ascetic devotion which trusts to times and places too exclusively. But surely there can be no true sanctity without the spirit of prayer, and that spirit of prayer cannot be kept alive without the frequent act of prayer also.

A. Jessopp, Norwich School Sermons, p. 139.



Reference: Revelation 7:14.—Spurgeon, Sermons, vol. xxii., No. 1316.



Verse 14
Revelation 7:14
We owe very little debt to those who take this out of the grand signification, and say that it belongs to the "multitudes" of Constantine, or the "Constantine age." I would far rather keep to the simple ideas of my childhood, and see in it nothing but a beautiful description of the saints in heaven. Now of all these beautiful words perhaps the most important, certainly the most instructive, is the word "therefore." For this is what we want to know, not, Are they happy? or, What do they? All that we may leave. There is no doubt about that. But why are they there? How did they come there? This is the question which concerns us.

I. And so I ask, Where in the sentence does "therefore" come? I observe that it comes after two things: "tribulation" and "washing," but directly and strictly only after "washing." We might disconnect the latter part of the sentence from the "tribulation," but we could not separate it from the "washing." The order might be that the "tribulation" leads to the "washing," and the "washing" leads to the glory. But it could not be the "tribulation" without the "washing," though it might be the "washing" without the "tribulation." Never think that affliction takes anybody to heaven. It very often conducts further from it. Affliction may lead to the fountain, and the fountain is in the road to the throne. If you go to the fountain, you will at last find yourself before the throne. But "tribulation," whatever it be, saves no one. Only "the washing the robes and making them white in the blood of the Lamb" ever does that.

II. It is very easy to misunderstand that word "tribulation." It sounds like something so very severe. But what I wish to point out is this: that the text does not say that the experience of saints must be very bitter, or the pain very intense. The word used is "friction," the rubbing which goes to make the fine polish or the exquisite edge. And it amounts to this: "These are they which came out of the refining processes of great friction." And what Christian has not friction?—the friction of his two natures clashing; the friction of his besetting sins; the friction of some character in the world with whom he has to do; the friction of some daily duty; the friction of a constant uneasiness; the friction of some weary trial, some continual sore. If there be no more, there is that. And that at least must be. It may not be of many sorts, or it may not be of great importance; but we have it twice—in St. Paul's exhortation to the Churches of Asia Minor and the elder's testimony to St. John—"We must through much friction"—it is the same word—"We must through much friction enter into the kingdom of God." It may be a comfort to some who have no overwhelming griefs, but who have abundance of wearing, harassing vexations, that even in that they may fulfil the condition.

III. But if the "tribulation" be the inevitable accompaniment, the cleansing is the essential and the primary cause of all saintship. For then has the "tribulation" done its work, when it has humbled and emptied the heart to such a sinking sense of sin as drives it to the fountain of the cross of Jesus. "They washed their robes, and made them white in the blood of the Lamb." In the great temple of nature and truth; in the holy places of His handiwork; in the holiest of holies, in His Church, by day, after our feeble power, and by night, when we glorify God by our resting; in the sunshine of the consciousness of saints and the shadows of pain and impotence, we serve God; and this service of ours goes up acceptably through the very same perfume and the same incense of Jesus which makes the service of angels acceptable. And He who is present there is present here; and they know that we have Him, and we know that they have Him. They are perfect reflectors; we are imperfect reflectors. And these, the service, and the presence, and the image, are to be for ever and for ever; and they make "the communion of the saints."

J. Vaughan, Sermons, 14th series, p. 101.





Verse 16
Revelation 7:16
"No More" and "More.".

There are four things asserted here:—

I. All need is supplied: "They shall hunger no more, for the Lamb which is in the midst of the throne shall feed them." (1) Look at the source of the supply. This is sixfold: (a) love which passeth knowledge; (b) power to which nothing is hard; (c) wisdom Divine and infinite; (d) providence minute and universal; (e) oneness of feeling without check; (f) closeness of relationship. (2) Mark the character of the supply. This is in harmony with the source. The source is love, and the supply is generous. It is well sustained, suitable, varied, acceptable, and grateful to the recipient.

II. All desire gratified. There are four qualities clothing this gratification of desire. (1) It is pure, unselfish; (2) it is full, nothing left to be given; (3) it is wholesome and invigorating; (4) it is Divine, of a godly sort.

III. All trouble prevented. It is impossible for trouble to befall us when God places Himself between us and grief.

IV. All sadness taken away and kept away. Then—(1) weep not for the dead who have died in the Lord; (2) shrink not from a rapid approach to immortality; (3) make not heaven your god, or going to heaven your goal and your end, but remember, nevertheless, that God has heaven prepared for you; (4) praise your Saviour, to whom you owe heaven and every good.

S. Martin, Comfort in Trouble, p. 224.



References: Revelation 7:16, Revelation 7:17.—Spurgeon, Sermons, vol. xxx., No. 1800. Revelation 7:17.—Ibid., vol. xi., No. 643; Talmage, Christian World Pulpit, vol. xii., p. 233.

08 Chapter 8 

Verse 4
Revelation 8:4
Christ the Bearer of Prayer and Praise.

I. It was a thought very dear to our Master, especially just before He left this earth, to tell His people that they should pray in His name. Five times the direction recurs in those four chapters of St. John which enshrine such legacies of love. In glad obedience, then, to this kind mandate, our Church has been very careful to wind up all its prayers and praises,—for they are one; praise is prayer jubilant, and prayer, as St. Paul teaches us, stripped of thanksgiving, is no prayer at all,—all its prayers and praises with some form of words to express that name of Jesus, equivalent to "through Jesus Christ our Lord." And that final form of doxology and supplication is, indeed, the committal of the petition or the song to the Lord Jesus Christ, that He may be its Bearer to the throne of God. It is sending it up to mingle with the incense. Accordingly, out of all the prayers and collects which are in the Prayer-book, there are only nine which do not end through the name and intercession of Christ. And for those nine there are special reasons. Four are prayers addressed to the Second Person of the Trinity Himself, and therefore of course do not close with the usual termination. These are the prayer of St. Chrysostom, the collect for the third Sunday in Advent, the collect for the first Sunday in Lent, the collect for Trinity Sunday, in part, at least, the prayer before the consecration in the office for the Holy Communion, and the form of consecration of the elements, because that, not ending in prayer, has not the name of the Lord Jesus Christ at the close. The absence of the name of Christ in the collect for Trinity Sunday is to be accounted for by the same principle: that Christ is addressed in the collect. In three others,—the collect for the sixth Sunday after the Epiphany, the first of the three collects for Good Friday, and the collect for Ascension,—the whole prayer is so full in its tissue of the person, and the work, and the glory of Christ, that it is really tantamount to an address both directed to Christ, and presented through Christ. And in the only remaining instance of which I am aware,—the prayer pronounced by the bishop before confirming,—it partakes so much of the nature of a blessing that it is to be regarded rather as a benediction than as a supplication.

II. But it may have occurred to some to ask, Why do we not conclude the Lord's Prayer with the name of Christ? Does not the absence of His name mar its evangelical character? And if it be said, It was given before Christ's death and ascension, and therefore it would have been premature if our Lord had taught us to put His name at the end of it, then the suggestion would arise, Ought not the Church to add it? But I believe the right answer to the question is this: First, being a prayer given us by our Lord Himself, it necessarily so associates itself throughout with Him, and makes Him so present to the mind, that if His name be not there, His image is, and we cannot choose but pray it through Christ; and, secondly, as they are our Lord's own words, and therefore not human, they do not need the closing words, "through Christ," for many of the reasons for which other invocations need them, for they ascend to heaven in their own right, by their Divine original.

III. But now let us look more closely what it means when we say, at the end of our prayers, "through Jesus Christ." (1) First, it is a confession of our unworthiness and sinfulness in all our words and thoughts. We claim audience only through another. (2) Secondly, we recognise the great fact that there is no access to God but by Him who is "the Way." There was a barrier, a range of untraversable heights, masses upon masses of sin, between us and God. Christ came and bore away that mountain, and the road was open; He was the Bearer of sin first, that He might be the Bearer of prayer always. (3) But, thirdly, this was not all. The access made, Christ took His place at God's right hand, as High-priest of His people, to receive and present their sacrifices of prayer and praise. The Israelite brought the lamb, but Aaron offered it. So we lay down our heart's best feelings at Jesus's feet, and then Jesus gives them to the Father. (4) And, fourthly, in doing this, Christ makes our prayers what they were not in themselves: fit to enter into the ears of the Lord of Sabaoth. But for that, the very best prayer that ever went out of the heart of man would defile heaven; but now God perceives the incense: and just as He sees, not the sinner, but the righteousness of Christ, in which that sinner stands, so He sees, not so much the prayer as the incense which mingles with that prayer; and He is well pleased with the supplication for the incense' sake. Cain's sacrifice, without the lamb, did not go up; Abel's, with it, did. (5) But, fifthly, what we do in the name of another, it is the same as if that other did it. Pray in Christ's name, the prayer is as if Christ prayed it. As Christ represents me in heaven, so, in a sense, I am representing Christ upon earth. And this is the explanation of the greatness of the undertaking which God makes, that whatever we ask in the name of Jesus Christ we shall receive. For, in the name of Christ, I can only ask what I am sure Christ would have asked if He were here. And what am I sure that Christ would have asked if He were here? Only either what He did ask when He was upon earth, or what He has told me that it is in God's mind to give. Therefore when I pray I can only put the name of Christ to a promised or to an unpromised thing subject to the will and glory of God.

IV. Note three most happy results of thus making Jesus the Bearer of your prayers. (1) First, He separates and refines those prayers which are put into His hands to offer. You have been asking, perhaps, some thing which would not be good for you to have. Christ does not present that. You give Him your mixed nosegay; He takes out the weeds, and offers only the flowers. (2) Secondly, He will add something to the prayers you give Him. "The wounded side of Christ," George Herbert says, "is the believer's post-bag"; and thus he ends his sweet poem, with these words out of the mouth of Christ:—

"Or if hereafter any of my friends

Will give me of this kind, the door

Shall still be open; what he sends

I will present, and somewhat more,

Not to his hurt. Sighs will convey

Anything to me. Hark, despair! away!"

(3) And, thirdly, what you have once really entrusted to Christ, you need be careful about no more. Some persons are anxious about their prayers when they have said them, how they will speed. There is no need; you may leave all with Christ; it is all now a part of His undertaking.

J. Vaughan, Fifty Sermons, 6th series, p. 29.



References: Revelation 9:6.—Homilist, 1st series, vol. vi., p. 345. Revelation 10:4.—Homiletic Magazine, vol. viii., p. 11. Revelation 10:5, Revelation 10:6.—H. W. Beecher, Christian World Pulpit, vol. xi., p. 77. Revelation 10:11.—Homiletic Quarterly, vol. iii., p. 106.

09 Chapter 9 

Verse 12
Revelation 9:12
The Great Voice from Heaven.

This is a world in which there is no standing still. Ceaseless progress is the law of nature. Everything is going on, and in our lives we feel it often, and sometimes we feel it sadly; there is no pause nor cease. Here in truth we have no continuing city; our feet are not set upon solid land; from birth to death we are carried on by a rapid current against which there is no striving. Now there are just two ways by which men can advance: the one leads upward, and its end is heaven; the other leads downward, and its end is perdition.

I. The voice of God comes to us from heaven and says to us, "Come up hither." The new voice of God speaks not to the ear, but to the heart. The whole Bible is a great voice from heaven. Revelation furnishes us with a continuous proof that it is the upward path which God would have us choose from the two that are before us.

II. A second voice that invites us up to heaven is that of our blessed Saviour. What was the Redeemer's whole appearance on earth but one earnest, unceasing, lifelong entreaty that men would turn to God? And the Saviour even yet appears to remind us of His earthly travail and sorrow, and to whisper to us, "As ye would not that all that should prove in vain, come up hither."

III. The blessed Spirit, too, adds His voice to that which invites us towards heaven. The whole scope and object of His working is to make us fit for heaven, is an indication of His design and His wish that we should go up thither. The Spirit, the Purifier, as He makes us holier and better, thus fitting us for a clearer atmosphere and a nobler company, is ever whispering within us that it must be a higher life in which virtue will be perfect, and another world in which hearts will be pure.

IV. The voice of our dear friends who have fallen asleep in Jesus invites us to "come up hither." Let us plant our feet on the rock, and take not one step further in the evil way, for tomorrow may end our path, and today is the accepted time.

A. K. H. B., Graver Thoughts of a Country Parson, p. 283.



Reference: Revelation 11:12.—Spurgeon, Sermons, vol. ix., No. 488; W. Gledden, Christian World Pulpit, vol. xxvi., p. 136.





Verse 15
Revelation 9:15
The Triumph of Christianity.

This book of the Apocalypse is confessedly one of those Scriptures that Scripture itself speaks of as "hard to be understood." Yet it must not on that account be neglected. Nay, perhaps, on that very account it is deserving of the most painstaking study.

I. Note well the topography, or, as I might truly say, the geography, of the text. The event concerning which this seventh angel is sounding, and which occasions these great voices of jubilation in heaven, is not an event which is happening in the region of heaven; but it is an event which is to occur on this earth. They are rejoicing over this event which is thus foreshadowed: that "the kingdoms of this world are become the kingdoms of our Lord and of His Christ." Through the whole of Scripture, it is this earth, which was the scene of the usurper's conquest, and the scene of the Redeemer's conflict with him, and the scene of the Redeemer's travail, and toil, and agony, and shame, and death, and the scene of all His Church's conflicts and sufferings, that is yet to be the theatre of His triumphs. He is not to win in some ghostly region far away, and leave this world to the devil or to ashes. But here, in this tangible world, is He yet to triumph, and over the field of His sufferings is He yet to wield His sceptre. The prayer that has been going up from the Church for two millenniums shall yet receive its glorious answer, "Thy kingdom come; Thy will be done on earth as it is in heaven."

II. Let me next observe that, as an earnest of the final triumph, there has already been a partial fulfilment of this prophecy. Has nothing been done yet to make "the kingdoms of this world the kingdoms of our Lord and of His Christ"? Take a map of Europe and see; take the page of history and see. All along the line there has been victory. Though the enemy has vastly outnumbered the Church's little armies, and though there has been hard fighting, and though it has suffered reverses and repulses, and though its sufferings have been great and its martyrs many, yet defeat it has never known up till now. And though the battle is still prolonged, and its final victory not actually grasped, yet all is tending that way, and the issue cannot be doubtful. The Church's

"Battle once begun,

Bequeathed from bleeding sire to son,

Though baffled oft, is ever won."

R. Glover, Christian World Pulpit, vol. xxviii., p. 371.



(with 1 Corinthians 15:24, 1 Corinthians 15:28)
The Coming of the Kingdom the Sure Hope of the Church.

When we read these passages, "The kingdoms of this world are become the kingdoms of our Lord, and of His Christ; and He shall reign for ever and ever," and again, "Then cometh the end, when He shall have delivered up the kingdom to the Father, and God shall be all and in all," we are transported in thought to the utmost verge of future history. The end stands in contrast to the beginning. Sin began in man putting God off the throne of his heart and will; redemption ends in "God being all and in all." Again, we have seen how Israel was trained to the idea of an invisible King, and how all the national institutions of law, temple, monarchy, priesthood, were to be witnesses for Him, being pictures of an ideal state. In the shattering of the earthly symbolism and the advent of Christ, the training passed from the narrow limits of a nation to the whole world, and from external domain to inward and spiritual obedience. The true theocracy is reached when "the end comes," and "the kingdoms of the world have become the kingdom of the Lord." The advance of that kingdom of God is by the increasing recognition of the truth, the truth of God and the truth of humanity as in Christ, sin and evil passing away as the mind of Christ possesses the spirit of man. But in what sense can the kingdoms of the world become the kingdom of our Lord and of His Christ?

I. The kingdoms of the world are something more than the various political states—empire, monarchy, or republic—into which nationalities are divided. The true kingdoms of the world are the moral forces and interests which bear sway over human life. There are the kingdom of commerce, with its penetrating influences, the kingdom of science, with its vast interests, the kingdom of literature, of art, of public opinion, all of which govern in that inner sphere which gives shape to history and character to movements. When we weigh what these kingdoms are we can perceive the possibility of their becoming the kingdoms of the Lord without any arrestment of movement or any shock to the methods in which they now control society. Life need not be of the world, but "the pride of life" constitutes it worldly. If we take away "the lust" and "the pride," then "the eye," and "the flesh," and "life" remain, but purified and true parts of the kingdom of God.

II. From these hints we can imagine the kind of victory secured by the coming of the kingdom of God. Already we can see how the aspect of civilisation has been changed by the inward influence of the Christian spirit, as in the case of marriage, slavery, and a thousand cruelties that have passed away as the mist vanishes when the sun arises in its strength. Let us imagine the diffusive power of the heavenly leaven to have penetrated the entire "lump" of human interest. To believe in the possibility of such an end is itself ennobling. It is good for us even to hope that Christ will yet reign, not by the forceful putting down of all authority, but by winning the willing homage of every heart.

D. Macleod, Christ and Society, p. 107.



References: Revelation 11:15.—J. Halsey, Christian World Pulpit, vol. xxxiii., p. 264. Revelation 11:19.—Spurgeon, Sermons, vol. xxvii., No. 1621. Revelation 12:7.—Ibid., Evening by Evening, p: 337. Revelation 12:7-9.—H. S. Holland, Christian World Pulpit, vol. xxxvi., p. 209. Revelation 12:10.—Expositor, 1st series, vol. ii., p. 405. Revelation 12:11.—Spurgeon, Sermons, vol. xxi., No. 1237; Preacher's Monthly, vol. vii., p. 77. Revelation 12:12.—Spurgeon, Sermons, vol. xxv., No. 1502.
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11 Chapter 11 

12 Chapter 12 

Verse 16
Revelation 12:16
Science and the Church.

The "woman" mentioned here is a symbol of the New Testament Church. She is represented as pursued by the devil, who ejects from his mouth a river of water after her. Just then the earth opens; the deluge is swallowed up, so the woman is saved. Hence we can catch from so rapidly flitting a vision at least as much as this welcome proposition: nature is on the side of genuine religion; science is ready now to be helpful to the Church when it needs succour.

I. Note the somewhat ungenerous way in which the woman has been treating the earth in modern times. There is a violence of prejudice in the minds of many of God's people which is almost inexplicable. God is not going to suffer the kingdom of grace to be overthrown by contradictions that men will discover in the kingdom of nature; He is King in both kingdoms, and Christ once said that even Beelzebub could not stand divided against himself.

II. Note a few of the forms of actual help which natural science of every sort has already furnished, thus exhibiting its real friendliness. We notice (1) its answer to what have been termed the unconscious prophecies of the Bible. (2) Science gives a constant rebuke to impertinent cavils which petulant objectors are in the habit of urging. (3) Science exemplifies its friendship for the Church in the illustration of difficult doctrines which it furnishes. (4) Science offers a reconciliation of the paradoxes of reason and faith in the Scriptures. (5) Science offers positive help in the interpretation of obscure passages in the word itself.

C. S. Robinson, Sermons on Neglected Texts, p. 35.

13 Chapter 13 

14 Chapter 14 

Verse 1
Revelation 14:1
The Communion of Saints.

The communion of saints is (1) the restoration of fellowship between God and man; (2) the restoration of the fellowship of men with each other.

I. Let us learn from it that we can never be lonely or forsaken in this life. Our Lord has promised, "Lo, I am with you alway, even to the end of the world." And in Him all His saints are with us too. No trial can isolate us; no sorrow can cut us off from the communion of saints. There is but one thing in which the sympathy of Christ has no share, and that is the guilt of wilful sin. The faith is the common consciousness and life of the elect, and they who stand for it, although they stand alone against all the world, are never alone, for all the companies of heaven and all the generations of the Church are at their side. Kneel down, and you are with them; lift your eyes, and the heavenly world, high above all perturbation, hangs serenely overhead. Only a thin veil, it may be, floats between.

II. Let us learn further, by the reality of this heavenly fellowship, to live less in this divided world. If we love the world, the love of the Father is not in us, and if no love of the Father, then no communion with His kingdom. Between these two we must make our choice. We are between two cities, the one visible, the other invisible; the one an object of sense, the other of faith; the one garish, splendid, and tumultuous, the other calm, glorious, and serene: on the one side, the world and this earthly life, with its fair show, luring gifts, bright promises, gilded ambition; on the other, the city of God, the fellowship of saints, the sympathy of Christ, the love of the Father, the beatific vision.

III. Let us learn from the communion of saints to live in hope. They who are now at rest were once like ourselves. Their life was once homely and commonplace. While on earth they were not arrayed in white raiment, but in apparel like that of other men, unmarked and plain, worn and stained by time and trial. Only one thing there is in which we are unlike them: they were common in all things except the uncommon measure of their inward sanctity. In all beside we are as they, only it is now our turn to strive for the crown of life.

H. E. Manning, Sermons, vol. iv., p. 303.



References: Revelation 14:1-3.—Spurgeon, Sermons, vol. iii., No. 110; Ibid., Morning by Morning, p. 17. Revelation 14:2, Revelation 14:3.—T. Burton, Christian Life and Truth, p. 425. Revelation 14:3.—G. Calthrop, Words Spoken to My Friends, p. 207; Talmage, Christian World Pulpit, vol. xii., p. 92. Revelation 14:4.—R. D. B. Rawnsley, Village Sermons, 4th series, p. 89.



Verse 6
Revelation 14:6
The Everlasting Gospel.

Some one not long ago published a book with the title "Gospels of Yesterday." It discussed the writings of several authors who in our generation have caught the popular ear, and analysed their doctrines with keen incisiveness. Gospels of yesterday—how many there have been of them. They lasted as long as they could, but the world outgrew them. There is only one Gospel which is everlasting, which can pass from country to country, from continent to continent, and be everywhere at home; which time cannot wither nor custom stale; which has the safe and certain reversion of all the future. Now why is this? What makes the Gospel of Christ everlasting? To this question I give two answers. First, it is a message to what is universal in man; and secondly, it is a message to what is peculiar in every man.

I. Its universal message. The reason why so many gospels have been doomed to become gospels of yesterday has been because they have addressed themselves to what is transient or partial in human nature. Religions have been the religions of single tribes or single countries, and have not been adopted for other parts of the world; philosophies have addressed themselves to select sections of that community, like that one which inscribed over the entrance to its school in Athens the intimation, "Let no one ignorant of mathematics enter here." Men have been hailed as saviours of society because they have been able to give relief from a need pressing at some particular time, or because their doctrines have fallen in with some passing phase of popular sentiment. But the glory of Christianity is that its teaching is addressed to what is most characteristic in human nature, and absolutely the same in all members of the human race, whether they be rich or poor, whether they inhabit the one hemisphere or the other, and whether they live in ancient or modern times. The three great watchwords of the Gospel—the soul, sin, and eternity—which it is uttering continually wherever its voice is heard at all, are enough to show why it is an everlasting Gospel. Nowhere in the wide world and at no period in the lapse of ages can human beings be found to whom these words will not have all the reality and all the interest of life and death, and if the Gospel can tell how the infinitely precious soul is to be saved, how sin is to be overcome and blotted out, and how eternity is to be transmuted from a dream of terror into a home and an inheritance, then it can never lack an audience.

II. Its particular message. The Gospel has a message for the difference in each specimen of human nature, and for each quarter of the globe and each age of the world, as well as for that which is common to all. God has a special message for every age. His Gospel has a word in season for every condition of life, for the child, and the young man in his prime, and for old age, a word for the multitude and a word for the few. The Chinese, when they accept the Gospel, will find secrets in it which the British have never discovered; the twentieth century will discover phases of the Christian life which are lacking to the nineteenth. We have not exhausted Christ, and we have not exhausted the Gospel of Christ.

J. Stalker, Christian World Pulpit, vol. xli., p. 397.



Reference: Revelation 14:6.—Homiletic Quarterly, vol. i., p. 122.





Verse 12
Revelation 14:12
There are mainly three conditions required in order to the attainment of the grace of patience.

I. Learn to look on all trying circumstances from the true point of view. The first and most natural view of them is that they destroy our ease. The sense of injury or annoyance, the soreness at the unkindness or disappointment—this occupies us, and the one longing is that the cause of pain may be removed, that at any cost we may be freed from the unwelcome pressure. Thence arises the restless impatience which is the source of some of our worst temptations. We need to rise above this estimate of trial, to look at it on a different side, to view it as God views it. As in mounting a hilly range, when looking down from a higher eminence on points which were above us as we commenced the ascent, their aspect is altogether changed from the mere effect of change in our point of view, so we need to rise above the first appearance of the trial, above the mere temporary effects, separating from it the selfish aspect, the idea of injury, or hardship, or personal annoyance, to rise high enough to apprehend the Divine will regulating it, the love restraining it, lest it become heavier than we are enabled to bear, the virtue which God intended to work in us by its means.

II. The second condition is the self-sacrifice which alone can surrender inward sensibilities to be chastened as God wills.

III. The third condition is the habitual study of the life of Jesus, which cherishes as a reality a spirit of patience. No impulse can rise in rebellion before the face of the Crucified.

T. T. Carter, Sermons, p. 292.





Verse 12-13
Revelation 14:12-13
All Saints.

I. Our text shows us the chief graces which have made the saints what they are: "Here is the patience of the saints: here are they that keep the commandments of God, and the faith of Jesus." So then the saint-like graces on which we are invited to gaze are faith and patience. Patience says, "Do not take for granted that you have failed because the result at present seems poor." The end is not yet. Look with suspicion on rapidly won victories. Those master-builders who have been permitted to raise up the grandest edifices, either of personal piety or of extensive reforms, have generally been men who have passed through repeated disappointments, and by failing often have been taught to build circumspectly, to examine the soil, and to lay warily every stone. It is interesting often to see on its secular side the operation of a grand Christian grace. Some who would scorn patience at the hand of a saint may reverence her when she comes from the hand of a statesman. An instructive story has reached us of the most commanding of English Ministers. One day, we are told, the conversation turned on the quality most required in a Prime Minister. One said eloquence, another knowledge, another toil. "No," said the man who bore the burden for seventeen years; "it is patience."

II. Patience and faith are sister-graces. The saints clung to the powers of the world to come. They were not satisfied with what they saw. Faith is still, as it always has been, the salt of the earth, the one thing which prevents mankind from becoming utterly corrupt and keeps open the ladder of communication between God and man. Nor is it always acting on the defensive. The faith of the saints, the firm trust in God which fills the souls of all His true servants, has been the author of all the great achievements which redeem the history of the world from vulgarity and from selfishness. There is nothing impossible for those who believe in Christ, and are content to bide God's time.

H. M. Butler, Harrow Sermons, 2nd series, p. 71.



Reference: Revelation 14:12, Revelation 14:13.—Spurgeon, Sermons, vol. xxi., No. 1219.



Verse 13
Revelation 14:13
The Immortality of Good Work.

This is a benediction; it is a benediction, too, falling where we are accustomed to look for anything else but felicitation. "Waste," "decay," "death," are words which usually bring only the most gloomy associations; but in the New Testament, more and more as it goes on toward its consummation, the brightest words, the strongest tokens of joy and of triumph, overhang these desolate places; and where men have been accustomed to set fear as a sentinel, to wet the place with tears, there in Christianity we see banners set up for victory, and we see all cheer and all comfort predicated of that which has been the world's dread and the world's curse.

I. We regard it as strange when energetic and useful men are cut off. Men cling to their work by that very force which enables them to be useful. We could not be what we are appointed to be in this life if we were so indifferent to our tasks and responsibilities that we could let them go easily; and this very tenacity, this very life adhesion, becomes at last a hindrance. So long as we are bound to this life, we are bound to be interested in the things of this life; and men cling to their work as if that were nature, when it is nature in transitu, or when it is nature partial or relative to one particular period of our age; and when persons are taken out of life in the midst of strength and function, men marvel. They cannot understand why those who are useful should be removed. But do you forget that dying makes but very little void in this world? Indeed, after Christ died He lived more efficaciously than when He was alive. The death of the Apostle stopped nothing, but sped much. No age was ever left without men. We are poor in our conception, but God is rich. He that could raise up seed to Abraham from the very stones need not look about much, nor mourn that men, one and another, drop out from the functions of life; yet it is natural that we should do so. They who have the responsibility, they who supervise the labour, they who must replace the men that are gone, think it strange that those who are well equipped and of the right spirit should be taken out of life.

II. But the consideration of triumph is that men do not cease their work. They never die. The irksome part of their labour they rest from; but their works go after, go on with, or have gone before them. A man's life is not simply what you see. The effects of a man's life are not simply those things which you can count, measure, or describe. He who lives in earnest, striving to follow the Lord Jesus Christ, or in the spirit of Christ, throws into life elements which never die out even here—elements that are not witnesses; that have no report; that come not with observation; that are immeasurable; but that are more real a thousand times than the things which are visible.

H. W. Beecher, Christian World Pulpit, vol. vi., p. 60.



I. There seem to be two points to be discussed in the text. (1) What is meant by dying in the Lord, and (2) for what reason or reasons are those who die in the Lord to be pronounced blessed? As to the former of the two, it may be well for us to note that there is a peculiar significance about the expression "in the Lord." The Scriptures of the Old Testament, and even the Scriptures of the New, make much of the lawgiver Moses, and Moses perhaps was the man who more than any other man who ever lived has influenced the fortunes of Israel, and through Israel the fortunes of the human race. But although men may follow Moses and obey the precepts which he gave, you never heard any of them spoken of as being "in Moses." And, again, when we come to the New Testament, we find the Apostle Paul put prominently forward as one of the greatest of the inspired teachers whom God has sent for the instruction and guidance of mankind. Yet neither do you meet with the expression "in Paul" or any conceivable equivalent for it. It is obvious that the expression conveys more than the idea of respecting a teacher, or of imitating an example, or obeying the injunctions of one who has a right to command us. It implies a close and living personal union, which is real, though it may be mysterious, and which shows its existence in certain unmistakable results produced upon our heart and conduct. A Christian is a man who is in Christ, and who abides or remains in Him. The man must die in the Lord as well as live in the Lord, if we are to pronounce him blessed.

II. The reasons for the proclamation of blessedness. They are two in number: (1) they rest from their labours; (2) their works do follow them. The person of the man is accepted for Christ's sake; his works come afterwards. A man cannot take with him his riches, his honours, his worldly position and successes; these things will drop off him as he enters the cold waters of death. All that will go with him is his character and the results of the influence which he has exerted upon the character of others; and in this respect eternity will be but a continuation and prolongation of the present life.

G. Calthrop, Penny Pulpit, New Series, No. 1163.

The Blessed Dead.

I. The dead that die in the Lord. The term hardly needed much nice definition when to live in the Lord meant almost certainly persecution, and possibly martyrdom. To die in the Lord was the end of those who had lived in the Lord, and few were likely to make that profession who had not taken up the cross and followed Christ in the way. To die in the Lord is to die in possession of all that the Lord, by His incarnation and passion, has won for man; to die in the Lord is to pass up to live with Him. What life do you take through death to that world? Is it a fool's paradise which you are dreaming of there, or the Lord's? It is simply a question of at-homeness. Blessed are the dead that die in the Lord, who have lived with Him here, talked with Him, wrought for Him, and have pined for more perfect possession of all that makes the holy beauty of His character and glory of His life.

II. Wherein are they blessed who die in the Lord? What is it which transmutes man's great terror into an angel of benediction, and makes that which nature shudders at a birth into a world of bliss? Here we rise into another region: a region of intense, conscious, joyous vitality; a region of intelligent, responsible, glorious activity, in which nothing that makes the dignity, the grandeur, of the burden of life is laid down, but only the pain. (1) Because death is birth to the believer, and birth is ever blessed. This is not the noon of life, but its struggling dawn; not its summer, but its bleak and wintry spring. Our high life is the seed in the ground which is growing, struggling into form. Blessed are the dead, for they are born, exiled from the body, at home with the Lord. (2) Born out of a life which is a long pain to a life which is a long bliss. "We that are in this tabernacle do groan, being burdened." (3) They pass out of relations and fellowships which are ever changing to those which abide and enlarge their ministries through eternity. (4) Blessed are they, for they are for ever beyond the reach of ail that may imperil the prize.

J. Baldwin Brown, The Sunday Afternoon, p. 320.



The Blessedness of the Dead in Christ.

Some years ago, when worshipping in one of the churches of the canton of Glarus, in Switzerland, I could not but be struck with the truth of the remark that there, as in some other parts of that wonderful country, the mountains look in at the windows. Wherever there was an opening, some part of a giant mountain could be seen looking in, as with a lofty and yet kindly eye; and the effect was all the more striking that in that grey and venerable town where I was more than three and a half centuries before the great Swiss reformer Zwingli had begun that work which was to have such consequences for his country and for the world. I have been impressed with the likeness of the relation of heaven to the Church below in the book of Revelation. Everywhere, so to speak, heaven looks in at the windows; and there are not only looks and sympathies, but voices, reminding those engaged in the earthly worship that a higher company is not far off from any one of them, and that where the shadow now falls the summit is also near. Considering the words of the text as in general descriptive of the heavenly blessedness, I shall endeavour to answer three questions regarding it which are here suggested:—

I. How is this heavenly blessedness attested? We all profess to believe in heaven. How do we know that there are such a place and such a state? If we cannot give a good answer, the Apostle John could. Could he have written all this, even had he wished it, without inspiration from God? If the Apostles had seen all that they testified, would they not have been less than men if they had doubted it? And shall we be wiser men than they if we disbelieve it? But their testimony, of an outward kind, has an inward voucher to its own authenticity. It bears the stamp of the heaven whence it professes to come. Here is a heaven of holiness and purity, of likeness to God, and fellowship to Christ, and eternal worship, contemplation, and praise. Did this dream come out of the human mind and heart? Then there is a testimony in living epistles, written, not with ink, but with the Spirit of the living God. This is our third evidence of there being a heavenly world, what may be called the evidence from Christian character. Had you been in company with the Apostle John, you would have said, "Here is heaven begun." The Christian Church in all its graces and in all its virtues, as it is a preparation for heaven, so is it a prophecy of heaven.

II. How is this heavenly blessedness gained? (1) Faith is needful to give a title to the heavenly blessedness; (2) holy obedience is necessary.

III. How is this heavenly blessedness to be enjoyed? (1) There is the rest of the worker; (2) there is the continued influence of the work.

J. Cairns, Christ the Morning Star, p. 160.



The Christian's Death.

I. Death is a curse. My text says, "Blessed are the dead." Still death is a curse. Separate and apart from the consolations of Christian faith, death is a tremendous evil. Nature shrinks from it shuddering. In most cases death presents the unmistakable features of a tremendous curse, being attended with sufferings which, however unpleasant to think of, it is well to anticipate, that we may be prepared for the worst, and, fortified by faith, may withstand the rude shocks of dissolution.

II. Death is a blessing. The union which is formed between Christ and His people being one of incorporation, and not merely one of co-operation, what the one is, the other is; and where the one is, the other is; and as the one feels, the other feels: and as our bodies and their limbs have all things in common, or the branches and trunk of a tree have sap in common, so Jesus and His people have all things in common. To be in Christ, then, to be in the Lord, implies that we shall infallibly enjoy all the blessings, temporal, spiritual, and eternal, which He shed His blood to purchase, these being secured to us by the great oath of God and the bonds of a covenant which is well ordered in all things and sure.

III. Death is a blessing as introducing us into a state of rest. (1) At death the believer rests from the toils of life. (2) At death the believer rests from the cares of life. Faith is often weak, and man is fearful; and so our life has many a troubled dream, that fills those with fears and terrors who are all the time safely folded in a Father's arms. (3) At death the believer rests from the griefs of life. "Many are the afflictions of the righteous, but the Lord will deliver him out of them," if never before, at death. Death cures all griefs; and his own best physic and physician, he applies the most healing balm to the wounds his own hands have made. No more true or beautiful way of announcing a good man's death than the old-fashioned phrase, "He is at rest"

T. Guthrie, The Way to Life, p. 372.



I. Observe that St. John introduces the subject with a singular solemnity; "Yea," as though it was worthy of some special asseveration;—"Yea, the Spirit saith." He said all that John had written; but He said this with a stronger emphasis: "Yea, the Spirit saith,"—for the exceeding comfort of all the weary ones, who are now fighting through the hard day,—"Yea, saith the Spirit, that they may rest from their labours." From their "labours" they "rest," not from their "works," but from the pain of work, for "their works do follow them." There are two senses in which we may take this last clause: the record of their works follows them to testify to the grace of God, to witness to them in the day of judgment, and to be the measure of their eternal reward; or, more literally, their works themselves do follow them, what they used to do and loved to do for God in this present world. It follows them, to be taken up again in some higher and holier manner there. The tastes they formed, the services in which they delighted, the ministrations which they occupied here—they have not ceased to be, but are sweetly renewed in that higher state. And is it not an animating thought to think that all we now try to do for God is the beginning of something which we are to continue for ever and for ever, and for ever and for ever to continue to improve to do? Is it not very pleasant to realise those we love there carrying on still their loving occupations, which we remembered in them so well when they were with us here? But the struggle, the toil, the distress of work, is past for ever. "They rest from their labours," even though, ay, and because "their works do follow them." Work is never a hurtful thing. Work, in its own essence, is all happiness; it is the worry of work, it is the anxiety of work, it is the disproportionateness of work, it is the unkindness of work, it is the clashing of work, it is the incompleteness of work, it is the disappointment of work, this is the trouble and the discipline. Take away these, and work is heaven. Therefore we have all the elements of perfect joy combined when we say, "They rest from their labours, and their works do follow them."

II. To this last release, not from "work," but from "labour," we mount up by many steps. The fourth chapter of the Epistle to the Hebrews gives the series of steps. There is a rest or release into which we all enter the moment we believe. "We which believe do enter into rest." It is a rest or release from the feeling of condemnation, from that awfully oppressive feeling of unforgiven sin. From that time "labour" continues, perhaps increases. The sin is more violent; and therefore the labour is more severe. But then it is the labour of a lightened heart; it is the labour of love. After that, after forgiveness, gradually another release takes place. The Christian escapes from the dominion of sin. It becomes rather his servant, that sometimes rebels, than his master, that always rules; and that is the release from the thraldom of the tyranny of sin. Nevertheless, after that release, sin is there. It meets him everywhere; he is never safe from it. He is pained by its contact; he is humbled by its force; he is grieved by its outbreak. He sees it; he feels it; he breathes it; he lives in the atmosphere of it, till at last a moment comes that he is released even from the touch, from the sound, from the breath, from the possibility, of it. And so the believer travels up, in a series of releases, step by step, to that grand dismissal at last when he is set free from the whole warfare of the cross of Christ. But what will the release be? You will come down from your watch-tower. How you are obliged to be always going up to that watch-tower! And how your eye is strained to descry the approach of evil, of which you knew it was somewhere, but from what quarter you could never tell how it would come, often from the most unlikely! And so night and day you had to keep your weary guard there. You may sheathe that sword; you may lay down that shield. There is no adverse occurrent now. Every one that rose up against you is laid dead at your feet. It is peace, peace, inviolable peace, and peace that can never be broken. And painful exercises there are now no more, no rushing tides of contending influences, no antagonism of a double nature, no warring of the flesh against the spirit, and the spirit against the flesh, no wrestling with the evil one, no importunate prayer, no baffling mysteries to the tired intellect, no delicate balancing of truth and error, no efforts failing through their own violence, no sinking of the spirit, no eclipse of faith, no mountains of pride, no valleys of despair. The besetting sin rears its conquered head again and again no more. All those are labours past, and, like all labours past, bitter in the present, pleasant, very pleasant, very humbling, but very glorifying to God, to look back upon. And the very capability of sin is gone. It would be as impossible to have a wrong as it is now impossible to have a right thought. You cannot help but love God intently, and please Him absolutely, for nature and grace run in one channel, in one world; and the whole man is one perfect image of one infinite Creator. Then, as I believe, in token of it all, God will give to every discharged soldier "the white stone, with the new name written, which no man knoweth, saving he that receiveth it," the sign of His approving favour, our dismission from sin, our admission into everlasting glory. So will the release come on; and that will be the Easter joy of our resurrection morn.

J. Vaughan, Fifty Sermons, 6th series, p. 45.



Degrees of Glory.

We are justified casually by God's eternal grace; we are justified effectively by the blood of Jesus Christ; we are justified instrumentally by faith; we are justified evidentially by good works. Or, to put this a little more plainly, we are justified before God—i.e., we are accounted righteous and acceptable—only by the faith in Christ which His Spirit creates and moves in our hearts. But how are we justified to ourselves in believing that we are justified before God? how are we justified to the world in saying that we are justified? By our good works. This harmonises the apparent discrepancy between St. Paul and St. James. We are "justified by our works," as St. James says, in believing that we are "justified" before God, as St. Paul says, "by faith" only. "They rest from their labours; and their works do follow them."

I. Observe that it does not say, "They rest from their works"—for that would imply that where they are gone they cease from work, which is entirely the contrary to the fact—but, "They rest from their labours; and their works do follow them." Now labour is work's distress. Work itself as such is joy. There is no happiness without work. Every man must work, some with their heads, some with their minds, some with their hands; but all must work. The secret of all the wretchedness that there is in the world is the absence of work. Whoever you are, you can never lead a happy life if you do not work, really work, work hard. If your circumstances do not define your work for you, you must define your work for yourself. You must work. It is God's universal law in His government of this world, "If any man will not work, neither let him eat"—eat of any of the pleasant things which I spread for My children. But then, in this present state, the law of work has its dark shadows: fatigue, infirmity, too great tension, ill-health, disappointments, mistakes, waitings, suspensions, and sins. There is the miserable, depressing sense of inadequacy for the task; there is the perplexity of what is the line of duty and all the entanglements of self on every point; there is the feeling, "After all, all this is but a drop out of the ocean of misery!" I do not wonder that even in His work, Jesus "sighed." Now, all this, and much more, makes the labour. The Greek word has for its root the verb "to cut"—it cuts to the heart. It is like that other word, "Take no thought for the morrow," which is in the original, "Do not cut or split your heart about the morrow." But yet all this that cuts to the quick is necessary now to make work what work was intended to be in this stage of existence. The labour of work is the discipline of work; it is the education, the discipline, the school. It was not the work which was the punishment of Adam and Eve—doubtless they would have worked in paradise—but it was the excess of the work above the power of the being of the worker, work's pressure: "In the sweat of thy face shalt thou eat bread." And therefore, because it is the needful discipline, the rule holds good, whether it be the bread for the body, or whether it be the bread for the mind, or whether it be the bread for the soul, you can never get what is really satisfying but by dint of real, hard fag, hard toil: "in the sweat of thy brow." It is not work only, but it is labour, which is the condition of the peace of life. Therefore it was that Christ chose the word—for He knew how wide it was—"Come unto Me, all ye that labour and are heavy-laden, and I will give you rest."

II. If a man is in Christ, and that man works, and that man casts the labour of his work upon Christ, its vexings and its harassings, then that man has entered into rest so far, for he does the work, and he casts the labour. Absolutely, however, death is the point when the believer perfectly and for ever exchanges labour for work. Death might be defined as going from labour to work. For do not think that those busy minds which were so active and so earnest here when they were among us, who are gone to their prepared places, are leading there a life of mere receptive enjoyment or meditative peace. They have not so unlearned their natures. "His servants shall serve Him." "They rest not day and night," while they glorify God, in His boundless ministrations, still "each upon his wing," while he soars away for activity in his vast circumference. It is tolerably clear, then, what it is the Spirit saith when He saith, "Yea, that they may rest from their labours."

III. We have now to examine a little further how it is that "their works do follow them." It certainly admits of the interpretation that those works in which Christians are engaged here continue to interest them in the next world. Why should it not be so? Do we not make too much of death if we look upon it as destroying any of the interests of life? For what is death but as if a person should go into some foreign land? He can see no longer what he used to love so well, and what he called home. But do those things which lie beyond the sea become indifferent to him? Are his affections closed to them? Nay, are not those things, in some sense, dearer to him than ever they were before? Surely we may believe that those high and busy enterprises, which had so large a place in the hearts of God's children here, are not forgotten by them in their perfected happiness! The conversion of the Jews, the missions to the heathen, the flock, the schools, things once so near and bound up with their very life-blood—do you think they are passed away? And if not, if the interest lasts, and is imperishable, then may we not say that, in this way, "their works do follow them"? Nay, may we not go a step further, and hold it probable that there is a continuity between the special tastes, and occupations, and habits of thought, which characterised us here, and that which shall stamp our condition and our services in another state? Do not let us make the gulf between the two worlds greater than it is. There are two offices which the works we have done on earth are fulfilling in another world. (1) The one is to be our witnesses in the day of judgment. The matter which will be examined into at that tribunal will not be acts, but character. It will be, Did you love God? What was Christ to you? What were you to Christ? But, to determine the answer to that inquiry, acts will stand out in evidence; words will be an index. Therefore "by your words you shall be justified, and by your words you shall be condemned." Deeds of charity will stand out in evidence: "Inasmuch as ye did it not to one of the least of these My brethren, ye did it not to Me"; "Inasmuch as ye have done it unto one of the least of these My brethren, ye have done it unto Me." Thus, then, just as our justification was justified by our good works when we were here, so there God, though He needs it not, will be justified before the universe, in His final award to all men, by their works, which will be manifest then before men and angels. (2) The second purpose for which our "works will follow us" will be to determine, as I believe, the measure of our glory and our place in heaven, our place, not geographically, but morally, not so as to separate one saint from another—for the communion will be perfect in all saints—but just as Christians here meet in one, but yet are of various capacities and degrees, so there it will be in glory: they are all one, all filled, but the vessels are of different sizes.

J. Vaughan, Fifty Sermons, 6th series, p. 90.
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15 Chapter 15 

Verse 2
Revelation 15:2
The Sea of Glass Mingled with Fire.

With all the mysteriousness of the book of Revelation, one thing we are sure of: that in it we have the summing up of the moral processes of all time. There may or may not be a special meaning discoverable in its pictures, but this there certainly is. The verse which is our text represents, in a highly figurative way, the result of all moral contest. We may call that our subject.

I. Those who had gotten the victory over the beast stood on a sea of glass mingled with fire. What is the meaning of this imagery? I confess that I do not pretend to know in full what is intended in the Revelation by this term "the beast." But, on the principle which I have just stated, I think it certainly means, in its largest sense, the whole power of evil in all its earthly manifestations, everything that tempts the soul of man to sin or tries his constancy with suffering. The sea of glass is evidently the type of repose, of rest, of peace; and fire, with its quick, eager, searching nature, testing all things, consuming what is evil, purifying what is good, never resting a moment, never sparing pain—fire all through the Bible is the type of active trial of every sort, of struggle. "The sea of glass," then, "mingled with fire," is repose mingled with struggle. It is peace, and rest, and achievement, with the power of trial and suffering yet alive and working within it. It is calmness still pervaded by the discipline through which it has been reached.

II. This is our doctrine, the permanent value of trial—that when a man conquers his adversaries and his difficulties it is not as if he had never encountered them. Their power, still kept, is in all his future life. They are not only events in his past history: they are elements in all his present character. His victory is coloured with the hard struggle that won it. Just as the whole fruitful earth, deep in its heart, is still mingled with the ever-burning fire that is working out its chemical fitness for its work, so the life that has been overturned and overturned by the strong hand of God, filled with the deep, revolutionary forces of suffering, purified by the strong fires of temptation, keeps its long discipline for ever, roots in that discipline the deepest growths of the most sunny and luxuriant spiritual life that it is ever able to attain.

III. There are several special applications of our doctrine to the Christian life which it is interesting to observe. (1) It touches all the variations of Christian feeling. The redeemed world—all the strong vitality which that name records will be the fire that will mingle with the glassy serenity of its obedient and rescued life. (2) Here we have the picture of the everlasting life. What will heaven be? I find manifold fitness in the answer that tells us that it shall be a sea of glass mingled with fire. Is it not a most graphic picture of the experience of rest, always pervaded with activity, of calm, transparent contemplation, always pervaded and kept alive by eager work and service, which is our highest and most Christian hope of heaven? Heaven will not be pure stagnation, not idleness, not any mere luxurious dreaming over the spiritual repose that has been safely and for ever won, but active, tireless, earnest work, fresh, live enthusiasm for the high labours which eternity will offer. These vivid inspirations will play through our deep repose, and make it more mighty in the service of God than any feverish, unsatisfied toil of earth has ever been. The sea of glass will be mingled with fire.

Phillips Brooks, Twenty Sermons, p. 110.





Verse 3
Revelation 15:3
The Song of the Triumphant Church.

Our text suggests two topics of discourse; for it gives what may be called a definition of the song which the triumphant Church sings, and it then furnishes the words of which that song is composed. We have, therefore, in the first place, to examine the language by which the song is described: "the song of Moses the servant of God, and the song of the Lamb"; we have then, in the second place, to consider the language employed: "Great and marvellous are Thy works, Lord God Almighty; just and true are Thy ways, thou King of saints."

I. Now it admits of no dispute that when the song of the triumphant Church is called "the song of Moses the servant of God" the reference is to the Church of the Israelites and their leaders when Pharaoh and his hosts had been buried in the waters. And it is very observable, and in some respects almost mysterious, that it should be this "song of Moses" to which glorified saints still strike their harps. The song was not only of thanksgiving to the Lord, but exultation over the wicked, rejoicing in their destruction. The song of the triumphant Church is described not only as "the song of Moses," but as that also of "the Lamb." "They sing the song of Moses the servant of God, and of the Lamb." Now we may be said to feel more at home with "the song of the Lamb" than with that of Moses, for this is a song of which even now we can strike some notes; whereas we look on that of Moses with a kind of awe and dread, as though it were not suited to such minstrelsy as ours. "The song of the Lamb," which the Evangelist heard, may be considered as that "new song" which is given in other parts of the book of Revelation, the burden of which is the "worthiness" of the Redeemer. The "thousand times ten thousand of thousands" which are "round about the throne" were heard by St. John saying with a loud voice, "Worthy is the Lamb that was slain to receive power, and riches, and wisdom, and strength, and honour, and glory, and blessing." There is something similar to this in the strain which mingles with that of lofty exultation as the Church beholds her overthrown enemies. And if, therefore, "the song of Moses" be one which shows such subjugation or refinement of human feeling as is almost unintelligible, at least "the song of the Lamb" is in thorough harmony with what is now felt and chanted by believers; it is the song of grateful confession that we owe everything to the Redeemer, and that His blood and righteousness have been the alone procuring cause of our deliverance from ruin and our title to immortality.

II. "Great and marvellous are Thy works, Lord God Almighty; just and true are Thy ways, thou King of saints." Such is a portion of the lofty anthem. Taking this anthem in its largest application, we may say that it celebrates the greatness of the plan of God as displayed in the occurrences of the judgment-day. And it is well worthy our attention that these two characteristics should be finally declared to distinguish the whole business of the judgment. It will be "a great and marvellous work" when the "tares shall have been separated from the wheat," all unrighteousness detected and exposed, the wicked banished and the faithful exalted. And this is not the whole of the chorus. The Church affirms God's "ways" to be "just and true," as well as His "works great and marvellous"; and this is a most important assertion when considered as called forth by the transactions of the judgment. The judgment will include in its searchings and sentences the heathen world as well as the Christian—men who have had none but the scantiest portion of revelation and those who have been blessed with its fulness. And even in a Christian community there is the widest difference between the means and opportunities afforded to different men; some being only just within sound of the Gospel, whilst others are continually placed within sound of its messages. All this seems to invest with great difficulty the business of the judgment. It shows that there must be various standards: one standard for the heathen and another for the Christian; one for this heathen or this Christian and another for that. And there is something overwhelming in the thought that the untold millions of the human population will undergo an individual scrutiny; that they will come man by man to the bar of their Judge, each to be tried by his own privileges and powers. We can hardly put from us the feeling that in so enormous an assize there will be cases comparatively overlooked, in which due allowance will not be made, or in which sentence will not be founded on a full estimate of the circumstances. But whatever our doubts and suspicions beforehand, "just and true are Thy ways, thou King of saints," is the confession, which will follow the judgment. It is a confession, we are bound to say, in which the lost will join with the redeemed. The feeling of every condemned man shall be that, had there been none but himself to be tried, his case could not have received a more patient attention or a more equitable decision. The praise which is chanted on the glassy and fiery sea tells us that God will be justified when He speaketh, and clear when He judgeth.

H. Melvill, Penny Pulpit, No. 1656.
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Verse 3-4
Revelation 15:3-4
The Triumph of Goodness.

I. Moses is not to be regarded here exactly as a historic personage; certainly it is not the song which he composed that is meant, nor the song that was composed by the Lamb; but here is the theme: Moses and the Lamb. And what was Moses in this heavenly tableau, to the thoughts of those addressed but the beginning of a great Divine dispensation of mercy and of education? He, far back in the wilderness and in the beginnings and sources of history, organised truth, and beauty, and right, and set a-going those great services by which the soul was to be enriched and ennobled. In other words, he was the beginner. The song, beginning with Moses and ending with the Lamb, connected the very first dawn of Divine truth, in the earliest periods, with its first flow and all its mutations clear down to the time of Jesus Christ, who in Jerusalem was, and who now in the new Jerusalem is, typified as the Lamb. The figure to us is almost dead, but to the Jew, who had been accustomed to associate with the sacrificial lamb whatever was sweet, whatever was beautiful, whatever was pure and unworldly in perfection, the figure meant immensely more than it means to us.

II. The song was of triumph. It was the shout, the jubilatic outcry, of the universe, that stood around about the ends of things, looking back to the beginning and seeing the way of God down through the whole dispensation of time in the world, now fulfilled and brought to a triumphant close in the other life. All that there was in the different heroes, all that there was in the different dispensations, all the judgments, all the sufferings, all the reformations, all the growths, all the developments, all the victories, whatever had gone to make up the moral elements in human history, in the household, and in matters touching priestly offices and prophetic qualities in those who witnessed in the wilderness, in prisons, and in the mountains, the apostolic administrations, and all the after-periods, and doubtless all that which has come down from the Apostles' day to ours; all these things constitute the theme of that great, heavenly, outbreaking song. And what is the result of it? It is simply the chanting of the old bard by which the deeds of his chief are narrated, as we narrate the achievements, enterprises, battles, and victories of an hero. "Great and marvellous are Thy works, Lord God Almighty; just and true are Thy ways, thou King of saints. Who shall not fear Thee, O Lord, and glorify Thy name? for Thou only art holy: for all nations shall come and worship before Thee; for Thy judgments are made manifest." Here, then, is the Divine catastrophe—evil gone under; imperfections swelled out to perfectness; ungrowth and crudeness brought up to ripeness and to beauty; goodness triumphant through the universal realm. All nations shall come to Thee, not one being left out.

III. This was the vision, not of time, but of the upper sphere; and it was this: the absolute triumph of the Divine part in man. They who have gone before, and for generations yet those that shall follow us, must see the flesh stronger than the spirit in the great mass of mankind. Time, looked at from any high standpoint, is a most sad and dreary experience, unless we have some outlet, unless we have some compensation somewhere. The might and power of past ages has been physical, passionate, sensuous, devilish; and although here and there there have been sprinklings of goodness, although here and there there have been a thousand sweet voices heard, yet in the main the chant of time has been hoarse, harsh, cacophonous. In the main the movement of the human race has been the movement of vast bodies with vast sufferings, and vast wastefulness, and vast uselessness. But they who stand disengaged from the ignorance and darkness of time, they who are lifted up, and are at a point of vision where they can see the past, the present, and the future—I behold them, not bearing witness to us, but in their own unconsciousness breaking out into ecstacies of gladness because God is justified. He who brought into existence this globe, with all its miserable populations, in the last estate shall stand and be glorified in the thought and feeling of those who behold the end as well as the beginning. "Thou only art holy." "All nations shall come and worship before Thee." Why? "For Thy judgments are made manifest." There is charity; there is explanation; there is reconciliation; there is harmonisation; and in the end it shall appear, when we see from the beginning to the end of this tremendous, and as yet uninterrupted, riddle of life and time, with an unclouded eye and with a vision just, and true, and perfect—then it shall appear that God is lovely and beautiful.

H. W. Beecher, Christian World Pulpit, vol. viii., p. 165.
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Verse 17
Revelation 16:17
Satanic Influence.

I. We know it to have been a prevalent opinion among the Jews that fallen angels had their residence in the air, filling that region which extends between the earth and the firmament. We can hardly say whence the opinion was derived, nor on what sufficient reasons it can be supported. But when St. Paul calls the devil "the prince of the power of the air," he may be said to favour the opinion and almost to give it the sanction of his authority. It is, however, of little importance that we determine where fallen angels have their habitations; and perhaps the associating the devil with the air is not so much for the purpose of defining the residence of Satan as to give us information as to the nature of his dominion. We mean that probably we are not hereby taught that the devil dwells in the air—though that also may be the meaning—but rather that he has at his disposal the power of the air, so that he can employ this element in his operations on mankind. And we know of no reason why the power of the devil should be regarded as confined to what we are wont to call spiritual agency, so as never to be employed in the production of physical evil, why the souls, and not also the bodies, of men should be considered as objects of his attack. If we believe, as we do believe, that ever since his first success Satan has been unwearied in his endeavours to follow up his victory, as far as the soul is concerned, by instigating to sin, plying with temptations, and throwing obstacles in the way of piety, why should we not also believe that he has continued his assaults on the body, wasting it with sickness, racking it with pain, and thus making it a vast encumbrance to the soul in her strivings after righteousness? Indeed, if it could even be supposed that, engaged in attempting the destruction of our immortal part, the devil would care nothing for our mortal, knowing it already doomed to death and therefore not worth his malice, yet, when you remembered how the mind may be acted on through the body, how difficult and almost impossible it is to turn the thoughts on solemn and deep inquiries where there is great suffering in the flesh, you would conclude it probable that the body as well as the soul would be assailed and harassed by Satan and his angels.

II. We are indeed well aware that it is not the devil who destroys man. It must be man who destroys himself. The devil can do nothing against us except as we afford him opportunity, yielding ourselves to his suggestions and allowing him to lead us captive at his will. But it may at length come to pass, if we persist in walking as children of disobedience, that we quite expel from our breast the Spirit of God, whose strivings have been resisted, and whose admonitions have been despised, and enthrone in his stead that spirit of evil whose longing and whose labour it is to make us share his own ruin. And then is there as clear a demoniacal possession as when the man was cast into the fire or water through the fearful energies of the indwelling fiend. Let us not too hastily conclude that there is nothing in our days at all analogous to those demoniacal possessions of which so frequent mention is made in the Gospel. When the Apostle speaks of the devil as "working in the children of disobedience," he uses the same word which is elsewhere used of the operations of the Holy Ghost, that Divine Agent who dwelleth in believers, residing in them as a permanent monitor, renewing their nature, and preparing them for glory. So that St. Paul ascribes to the devil, as acting in the children of disobedience, that very same energy which he ascribes to God's Spirit as acting in the disciples of Jesus. And whatever, therefore, the degree in which we consider good men as possessed by the Holy Ghost, in that very same degree must we consider abandoned and reprobate men as possessed by Satan and his angels. There must be as much of direct influence, as much of the surrender of the man to the dominion set up within himself, in the one case as in the other. In neither have we right to say that free agency is interfered with, much less destroyed; but in both there is the willing submission to the dictates of another, and that other so identified with the man himself that he is actually bound by the being obeyed. There is, then, no doubt that the devil is an enemy to be dreaded and resisted; but we thank God for the assertion that there is to break a day on our creation when the malignant adversary shall be bound and spoiled of his power to assail.

H. Melvill, Fenny Pulpit, No. 1838.

References: Revelation 18:2.—Homiletic Magazine, vol. viii., p. 99. Revelation 18:4.—G. Carlyle, Christian World Pulpit, vol. iii., p. 168. Revelation 18:10.—F. W. Farrar, Ibid., vol. xxxiii., p. 312. Revelation 19:1.—Preacher's Monthly, vol. ii., p. 262. Revelation 19:3.—G. Calthrop, Words Spoken to My Friends, p. 358.
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18 Chapter 18 

19 Chapter 19 

Verse 6
Revelation 19:6
The Marriage Supper of the Lamb.

I. God's people are looked at in two ways. First, as forming a great body: the body of Christ, the Church. In this light the whole Church is the bride of the Lamb. Secondly, as a great multitude of separate believers, regarded now as guests at the great marriage supper of their Lord. Both parts of this sacred vision have their full counterpart in other portions of Scripture. On the one hand, we find many passages in which the whole Church together is spoken of as the bride of Christ, the Queen who is to reign by the King's side in heaven; on the other, there is no lack of passages which speak of the great marriage feast at which Christian people, now regarded one by one, are to sit down to meat in the kingdom of heaven, received to the marriage supper of the King, each in his own wedding garment of repentance and faith.

II. As the Church is represented, on the one hand, as being one, the bride of Christ, the wife of the Lamb, who hath made herself ready, so we must take great care to keep in the Church, to cling to the unity of the Church, lest we should have no part nor portion in the unspeakable blessedness of the bride of Christ. As, on the other hand, Christian people are represented as being received one by one to the marriage feast of the Lamb, so we must remember that, besides clinging to the Church of God and forming part of the oneness of the queenly bride of Christ, we must ourselves be fit guests for that heavenly feast, and live and die with that clean and white array, that wedding garment of repentance and faith, which alone can give us admission to it,

G. Moberly, Brighstone Sermons, p. 292.





Verse 9
Revelation 19:9
I. A distinction seems to be drawn between "the marriage" and the "marriage supper" of the Lamb. "The marriage" takes place now; "the marriage supper" is to follow by-and-by. "The marriage" is that act of union between each soul and Christ when the soul, drawn by God's love and made willing by His grace, is linked to, and made one with, the mystical body of Christ; "the marriage supper" will be the public celebration and the glorious consummation of that union. Therefore there are differences. "The marriage" here, blessed and beautiful as it is, has its trouble and its separation. The soul has to leave, not without pain, what once was very dear to it. And some fear cannot help to mingle even where love prevails. But at the "marriage supper" it will be all union, and no parting; and there will be no room for the shadow of a fear there.

II. "The marriage" here is an individual act. One by one, each as God chooses, one here and another there, souls give themselves to Christ. "The marriage supper" will be the solemnity of the whole Church's collective partnership, one and another, with Jesus. "The marriage" here—at least, so it seems sometimes to the poor Christian's heart—is capable of being dissolved again; but when the "marriage supper" comes, who will ever think of breaking the tie? In "the marriage" here, real and perfect though it be, there are intervals of distance, seasons when there is no union between the soul and Him it loves; but in the "marriage supper" the felt and visible presence of Christ will be for ever and for ever. In "the marriage" here there were many who, though truly and indissolubly joined to Christ, yet often seemed to others and seemed to themselves not to be His. The world did not acknowledge them; the Church did not acknowledge them; they did not acknowledge their own selves. But at "the" marriage supper" there will be no misunderstandings. Christ will have proclaimed His own, and the whole universe will confess Him and His saints.

J. Vaughan, Fifty Sermons, 1874, p. 289.





Verse 10
Revelation 19:10
Christ the Theme of Prophecy.

I. The words of our text were addressed by an angel to the Evangelist John. They are very large and general; there is no exception made. Whatever the subject matter of prediction, the text claims it as a witness for Him; whosoever the prophet, he is to be reckoned amongst those who bore testimony to Jesus. The words may, indeed, with equal fairness, be inverted, and their meaning will be still more apparent: "The spirit of prophecy is the testimony of Jesus." According to this reading, prophecy, however variable and whatever its immediate topic, has but one object: that of giving testimony to Christ. Thus also St. Peter, in his address to Cornelius, says of the Redeemer, "To Him give all the prophets witness, that through His name whosoever believeth in Him should receive remission of sins." And yet undoubtedly there are many predictions of the Bible in which we cannot profess to find a strict testimony to Christ; and if we were referred to each prophet to find an express prediction accomplished in Christ, we should probably be somewhat at a loss. The writings, for example, of Nahum and Zephaniah seem to contain nothing that amounts to a distinct prophecy of the Messiah. There are undoubtedly allusions to the times of the Gospel, but there is no prophetic declaration of which we are bound to say that it expressly belongs to the person and work of the Mediator. And yet it is evident from our text that something may be drawn from these prophets, as well as from Isaiah, who sketches with such wonderful accuracy whatever should befall the Messiah. Let us see, then, how this is to be met. Let us take in our hands the prophets of the Old Testament, and let us examine whether in one way or another they do not give such testimony to Jesus as would bear out the assertion, "The spirit of prophecy is the testimony of Jesus." If prophecy contributed to the introducing and upholding of a dispensation which rendered the Jews the great heralds to the world of a Deliverer to be born in the fulness of time, there can be nothing clearer than that, in delineating national prophecies, the prophets performed the part of witnesses for Christ, so that, whether they spoke of what should come to pass in Jerusalem or poured forth their strains in descriptions of the victories and defeats of heathen nations, they were effecting the mighty result that a whole people through many generations should stand out as a harbinger of the Redeemer of man, and therefore were they furnishing by their every announcement the material for verifying the assertion of our text: "The spirit of prophecy is the testimony of Jesus." The immediate theme of prophecy may, indeed, be the siege of a city or the overthrow of a state; but to ourselves, at least, who are privileged with the whole of revelation, it is evident that the besieged city or the overthrown state represents yet mightier conquests and more stupendous victories. In the ruins of Babylon we are taught to behold the defeat of antichrist; so that as ancient prophets pass through the lands which were inhabited by the enemies of Israel, and announce the vengeance by which they should be speedily overthrown, we hearken to strains which tell of deliverances to be vouchsafed to Christ's people and effected by Christ's interference. What then? Centuries may have gone by since the prophets swept the chords to the story of battle and of conquest. The notes of their strains may have told of nothing to the listeners in Jerusalem but the march and defeat of some monarch at whose power they trembled; but we hear in their every effusion the resistless advance of the Lord our Redeemer, and knowing that it is the Captain of our salvation appearing at the last as the Deliverer of His Church whom they hail as "coming from Edom with dyed garments from Bozrah," we give in our assent to the accuracy of the description, "The spirit of prophecy is the testimony of Jesus."

II. The true idea of prophecy—an idea which should be kept steadily in view whilst you peruse the predictions of Scripture—is derivable from this truth: "that in all the prophets" Christ found the things concerning Himself. Men are apt to assume as the sole purpose of a prophecy the giving men notice of some coming event. They do not look to any ulterior purpose, and they are therefore surprised if the prophecy seem obscure when the event has occurred, or if the correspondence between the two be not every way accurate; and certainly the predictions of Scripture will not always answer to the tests which men think it fair to impose. Many of these prophecies remain mysterious, though we know their accomplishment; and the events to which others are referred are scarcely commensurate with the terms in which they are announced. But all this is to be explained by the fact that "the spirit of prophecy is the testimony of Jesus." If it had been the business of a prophet simply to tell men beforehand the issue of a siege or a battle, it might have been expected, and we should probably have found, that all obscurity in description would have been removed by the occurrence, and that the two would have corresponded in every particular; but if, on the other hand, it be the object of prophecy to tell men indeed beforehand of the siege or the battle, but so to shape the prediction that it shall also bear witness for Christ, you may fairly expect that, whilst the historical event is sufficiently indicated, much will be introduced which arises solely from the ulterior testimony. Indeed, there is much to excite our admiration when we study the events predicted, and compare them with events in which they find their fulfilment. To be able, as we are in a variety of instances, to read the fortunes of nations in both prophecy and history—this supplies Christianity with a standing miracle, and places us on as fine a vantage ground in our combats with infidelity as though we could appeal to wonder-working power yet possessed in the Church.

H. Melvill, Penny Pulpit, No. 2687.



Verse 11
Revelation 19:11
Fighting for God.

I. If we are to contend earnestly with evil, we must ourselves hate it. To hate evil is not so easy as it once was. As people become civilised, and lives become comfortable, evil is cunning enough to veil its ugliest features, and to call in the aid of many powerful allies, such as good-nature, common-sense, charity, and even philosophy, to say a word on its behalf. Between them they contrive to produce a very lenient portrait of evil, and to represent it as an amiable weakness, or an irresistible temptation, or a conventional slip, or even an imperfect and undeveloped good. And the more we look on such kindly but really godless caricatures of evil, the harder it becomes for us to hate it. St. Paul's words seem exaggerated, "Abhor that which is evil; cleave to that which is good."

II. Note two of the main difficulties which are likely to damp our courage and make us only half-hearted in our contest with evil. There are, of course, many such, but I shall select only two. (1) We have read of that legendary "Knight of God," into whose lips the poet has put the noble words,

"My strength is as the strength often,

Because my heart is pure."

Alas! the sad reason why our strength is often little better than a coward's is because our heart is not pure. (2) The second obstacle is this: the fancy that we stand almost alone in our desire for a better state of things, and that the mass of those around us are either indifferent or hostile. Thus the enterprise will seem hopeless. Remember, God does not bid you succeed; He only bids you try. And all history tells us that all the best things that have ever been done in the way of moral reforms have been done by minorities, strength made perfect in weakness, the faith of a few triumphing over the stagnation or the opposition of numbers. This is the device, written in letters of gold, oftentimes in letters of blood, over the front of all great causes. "God loves," it has been said, "to build upon nothing."

H. M. Butler, Harrow Sermons, 2nd series, p. 266.



References: Revelation 19:11-16.—Spurgeon, Sermons, vol. xxv., No. 1452; C. Kingsley, Westminster Sermons, p. 202. Revelation 19:12.—Spurgeon, Sermons, vol. v., No. 281; R. W. Dale, Christian World Pulpit, vol. iv., p. 353.



Verse 16
Revelation 19:16
Christ the Universal Sovereign.

I. The title of the text testifies to Christ's permanent kingly qualities. The true king is not merely the man who reigns, but whose qualities mark him out for dominion. He is, as the title itself indicates, the best regulator, or, as we say in our Saxon speech, the man who can, the capable man, the man who can command, not merely because he can command the brute force which compels the weak to submit, but the wise and good qualities which make it a privilege to obey him, and who shows men what is fitting and best for them to do. Christ is the world's ideal King, the object of all its longings, whether they have been related in story or uttered in song. Its fabulous heroes or the true kings whom it has honoured most, almost deifying some of them, because of the good which they have conferred on their people, whether or not they existed as they are seen through the haze with which distance and romance have surrounded them—these men, so far as they were good, are but darkened and shadowy types of the all-perfect one. He combines in Himself all that was kingly in them, while He is exempt from all the imperfections by which their kingly character was marred.

II. Then, again, the passage asserts His control over the mightiest and most exalted of men, for although His dominion is not so extensive as it is destined to become, and the title He bears has not as yet attained to its fullest significance, it is, nevertheless, true that even now He exercises control over the kings of the earth. Whether or not they recognise His authority, they are still under His dominion.

III. This title foretells His universal dominion, and in so doing it does but chime with other Scriptures, which, however much they differ as to the means by which such a desirable consummation is to be accomplished, are one in the belief that the same Lord who governs in nature and in providence is yet to extend His dominion and be the acknowledged King over all the earth.

W. Landels, Penny Pulpit, New Series, No. 313.

References: Revelation 20:1-3.—Homilist, 3rd series, vol. vi., p. 162. Revelation 20:4-6.—Spurgeon, Sermons, vol. vii., No. 391. Revelation 20:11, Revelation 20:12.—Homiletic Magazine, vol. xiii., p. 70.

20 Chapter 20 

Verse 11
Revelation 20:11
"And the Books were Opened.".

What are the books to be read? We are not told their title, but I think we may make some conjecture.

I. The first book will be the book of the law of God. Just as in our courts of justice the laws of the realm are always near at hand, that in any doubtful case they may be appealed to, so, I think, the first book will be the book of the revealed will of the holy and just God, a record of the laws and measures by which men will be tried.

II. The next book will be the book of the Gospel. Side by side with the volume of the law will stand the volume of God's love contained in the Gospel, the wondrous record of all that is done by God for man.

III. The third book will be the book of the dealings of God's Holy Spirit with the fallen family of man. Some of us may have already lost sight of the striving of the Holy Spirit with us; but God does not forget it: God does not lose sight of it.

IV. The book of God's providence will be opened. In it is kept, without any possibility of mistake, a record of all God's dealings with us externally. God is ever seeking by His providential dealings to bring us to Him.

V. The book of our life will be opened. Every one of us is writing a book; we are every one of us authors, although we may never have written a book, not even a line, in our lives. Though we may never have dreamt of printing a book, yet we are dictating to the recording angel the whole of our life from moment to moment, from hour to hour.

VI. The book of life. Jesus Christ is the Author of it. From beginning to end it is His. From the first page to the end, it is life all through: life as it first entered the soul; life as it grew and was fed and nourished and sustained, and the glorious results of life, the glorious harvest reaped by the soul; life which triumphs over our dead selves, which brings the dry bones together out of the gloomy sepulchre—the book of life, written by the Lord of life, Jesus Christ Himself.

W. Hay Aitken, Penny Pulpit, New Series, No. 881.



Verse 12
Revelation 20:12
Standing before God.

I. What is meant by standing before God? We are apt to picture to ourselves a great dramatic scene, host beyond host, rank behind rank, the millions who have lived upon the earth, all standing crowded together in the indescribable presence of One who looks not merely at the mass, but at the individual, and sees through the whole life and character of every single soul. The picture is sublime, and it is what the words of St. John are intended to suggest. But we must get behind the picture to its meaning. The picture must describe not one scene only, but the whole nature and condition of the everlasting life. The souls of men in the eternal world are always "standing before God." And what does that mean? We understand at once if we consider that that before which a man stands is the standard, or test, or source of judgment for his life. Every soul that counts itself capable of judgment and responsibility stands in some presence by which the nature of its judgment is decreed. The higher the presence, the loftier and greater, though often the more oppressed and anxious, is the life. A weak man, who wants to shirk the seriousness and anxiety of life, goes down into some lower chamber and stands before some baser judge, whose standard will be less exacting. A strong, ambitious man presses up from judgment-room to judgment-room, and is not satisfied with meeting any standard perfectly so long as there is any higher standard which he has not faced.

II. The dead, small and great, St. John says that he saw standing before God. In that great judgment-day another truth is that the difference of sizes among human lives, of which we make so much, passes away, and all human beings, in simple virtue of their human quality, are called to face the everlasting righteousness. The child and the greybeard, the scholar and the boor, however their lives may have been separated here, they come together there. It is upon the moral ground that the most separated souls must always meet. All may be good: all may be bad; therefore before Him whose nature is the decisive touchstone of goodness and badness in every nature which is laid before it all souls of all the generations of mankind may be assembled. The only place where all can meet, and every soul claim its relationship with every other soul, is before the throne of God. The Father's presence alone furnishes the meeting-place for all the children, regardless of differences of age or wisdom.

III. Another thought which is suggested by St. John's verse is the easy comprehension of the finite by the infinite. All the dead of all the generations stand before God together. But there is no finite, however vast, that can overcrowd the infinite, none that the infinite cannot most easily grasp and hold. St. John says that he saw all the hosts of the dead stand before God. We, too, must see them stand before God, and they will not oppress us. Be sure that if you will begin, not by counting the multitude of the dead and asking yourself how any celestial meadow where you can picture them assembled can hold them all, but by lifting yourself up and laying hold on the infinity of God, you will find range enough in Him for all the marvellous conception of the immortality of all men. Every thought of man depends on what you first think of God.

Phillips Brooks, Twenty Sermons, p. 60.



The Secret Justice of Temporal Providence.

I. The great characteristic of future judgment is that it is open judgment: it declares itself. It does not leave the subject of punishment uncertain, so that a man does not know what he is punished for. All is open and plain dealing. We are told the reason of everything. We naturally connect a future judgment with a revelation of sin. It would seem to be a kind of Magna Charta of the next world that nothing shall be done without making known the grounds on which it is done. It is a transparent world; justice is a public justice, and proclaims its sentence upon the housetops. The whole congregation of God's creatures is made a witness to it, confirms and ratifies the great work of Divine reward and punishment, and stamps the impress of conscience upon it.

II. But, with respect to the justice of this world as conducted under God's providence, we must make very large deductions from this openness. Whatever may be said about the merit of it, and how much good it does, one thing is to be observed: it is not an open justice, like that in the courts of heaven; its characteristic is rather closeness. A great deal is done, and carefully done, by it in the world, and it may be said to achieve many most important ends here, and ends which the Divine government has in view, but it does not declare itself; it punishes largely, and says nothing. You cannot trace the links by which the disadvantages under which you suffer are connected with your faults; but the connection may be closer than you are aware. You complain that there is a falling short from what might have been expected. You struggle on, but there is an absence of advantages. The sun does not shine upon you. It is so, but how do you know to what extent you may yourself have cut off the sunshine?

III. We do not know what this or that particular penalty has been due to, this or that unkind, or ungracious, or selfish act, but we do know generally the kind of faults we are prone to and the risk we run through them. We know, or may know perfectly well if we please, that these evil habits or qualities tend to alienate good men from us. We must be always on our guard, and, so far as this world is governed upon moral principles and upon principles of justice, we must walk in caution and in fear.

IV. The invisible court of our fellow-creatures, which sits behind men's backs, and issues negative punishments, is a true part of providential justice. The will of society upon its members is executed, and that will embodies much which is just and in the true interests of the community. But when we compare the inevitable meanness of the justice of the world and of society, its privacy, its cunning, its closeness, and those tendencies to a low type which are a part of the very system of things—when we compare these with the open court of heaven, the scene to which we turn rises before us as one full of majesty. Here we live amid the privacies and secret management of earthly justice; there we see the type and ideal of justice, for there God is Judge Himself.

J. B. Mozley, Sermons Parochial and Occasional, p. 337.



The Last Assize.

Consider:—

I. He who is to decide our portion for eternity is the very Being who died as our Surety. Who but man can fully sympathise with man? And yet if an angel be not qualified to sit in judgment, how can a man be? A man may have the power of sympathy, which an angel has not; but then he is far inferior to the angels in those other properties which are required, and in some of those properties even angels are altogether deficient. So that, if we would determine who alone seems fitted to bear the office of judge of this creation, we appear to require the insupposable combination—insupposable, we mean, so long as you shut us out from the Gospel—the omniscience of the Deity and the feelings of humanity. We cannot dispense with the omniscience of Deity; we see clearly enough that no finite intelligence can be adequate to that decision which will ensure the thorough justice of future retribution. But then neither can we dispense with the feelings of humanity; at least, we can have no confidence in approaching His tribunal, if we are sure that the difference in nature incapacitates Him from sympathy with those whose sentence He is about to pronounce, and precludes the possibility of His so making our case His own, as to allow of His deciding with due allowance for our feebleness and temptations. And here revelation comes in, and sets before us a Judge in whose person is centred that amazing combination which we have just pronounced as insupposable. This Man, by whom God hath ordained that "He will judge the world in righteousness," is Himself Divine, "the Word which was in the beginning with God, and which was God," He shall come in human form, "and every eye shall see Him," "bone of our bone, flesh of our flesh"; and they who pierced Him shall look upon Him, and recognise through all His majesty the "Man of sorrows, and acquainted with grief." It is thus we are assured that mercy and justice will alike have full scope in the transactions of the judgment, and that in appointing that the Mediator who died as our Substitute will preside at our trial God hath equally provided that every decision shall be impartial, and yet every man be dealt with as brother to Him who must determine our fate. It is one of the most beautiful of the arrangements of redemption that the offices of Redeemer and Judge meet in the same Person, and that Person Divine. We call it a beautiful arrangement, as securing towards us tenderness as well as equity, the sympathy of a Friend as well as the disinterestedness of a righteous Arbiter. Had the Judge been only man, the imperfection of His nature would have led us to expect much of error in His verdicts; had He been only God, the distance between Him and ourselves would have made us fear that in determining our lots He would not have taken into account our feebleness and trials.

II. Note the thorough righteousness of the whole procedure of the judgment: "The dead were judged out of those things which were written in the books, according to their works." Though no man can be saved by his works, every man shall be judged according to his works. If he have believed on Christ (and this is the single appointed mode of salvation), the sincerity of his faith will be proved by his works; and therefore, in being awarded everlasting life, he will be "judged according to his works." If he have not relied on the merits of his Saviour, the want of faith will be evidenced by the deficiency of his works; and therefore will he also as to everlasting misery be judged according to his works. And over and above this general decision, "according to his works," we believe that every particular of conduct will have something corresponding to it in the final retribution. Indeed, the brief description that the judgment will be "in righteousness" comprehends all that can well be advanced on this topic—righteousness, so that nothing shall escape the Judge, and nothing impose on the Judge, and nothing embarrass the Judge. If found in Christ, there is no adversary that can accuse us, if not members of the Mediator, no power that can absolve.

H. Melvill, Penny Pulpit, No. 2032.

Reference: Revelation 20:12.—Preacher's Monthly, vol. vii., p. 97.

21 Chapter 21 

Verse 1
Revelation 21:1
With this verse begins the closing passage of the book of God: the revelation of the things beyond the end. Now the veil lifts for the last time, and we behold the new universe. He who in the beginning created the heaven and the earth now reveals to the gaze of faith His second and final world. It would be idle to say that there cannot be a literal meaning to our text. Assuredly it may please the Creator to order His new universe so that there shall be there scenes which answer to our earth and no scenes which answer to our sea. But it is plain that the main purpose of the phrase is spiritual. We are to put before us as we read not so much a state in which we shall never look out on a waste of tossing waters, as a state in which the sea of the soul shall be for ever gone.

I. We read here that all tumultuous agitations and vehement changes shall be over there. Again and again in Scripture we find the sea made the picture of human agitation. In the new universe this sea shall be no more. Its waves shall be silent at last and for ever; none of the sinful agitations, none of the upswelling passions, whether of persons or of nations, shall break in through the endless duration of the new universe upon that perfect life and perfect rest of holiness and joy.

II. We read here that there shall be no more separation. In the days when God caused the Bible to be written even more than now, the sea was a separating thing. Every year in those old days, before the mariner's compass had made new paths on the deep, well nigh from Michaelmas to Easter, the sea, in the Roman term, was "shut." The fierce, dreadful waters were scarce traversed by a single sail. Land from land, friend from friend, was barred those long months by the severing sea. Here at best heart to heart is like isle to isle, with deep waters between, even when these waters are oftenest crossed; there heart to heart will make, as it were, one bright, beautiful, continuous continent of sympathy and mutual joy, together for ever with the Lord.

H. C. G. Moule, Fordington Sermons, p. 107.



I. Let us consider this great and blessed promise as the revelation of a future in which there shall be no more painful mystery. We look out upon the broad ocean, and far away it seems to blend with air and sky. Mists come up over its surface. Suddenly there rises on the verge of the horizon a white sail, that was not there a moment ago; and we wonder, as we look out from our hills, what may be beyond those mysterious waters. And to these ancient peoples there were mysteries which we do not feel. What should we see if depth and distance were annihilated, and we beheld what there is out yonder and what there is down there? And is not our life ringed round in like manner with mystery? Surely to some this ought to come as not the least noble and precious of the thoughts of what that future life is, "There shall be no more sea," and the mysteries which come from God's merciful limitation of our vision and some of the mysteries that come from God's wise and providential interposition of obstacles to our sight will have passed away.

II. The text tells us of a state that is to come when there is no more rebellious power. In the Old Testament the floods are often compared with the rage of the peoples and the rebellion of man against the will of God. Our text is a blessed promise that, in that holy state to which the apocalyptic vision carries our longing hopes, there shall be the cessation of all strife against our best Friend, of all reluctance to wear His yoke whose yoke brings rest to the soul. The opposition that lies in all our hearts shall one day be subdued.

III. The text foretells a state of things in which there will be no more disquiet and unrest. Life is a voyage over a turbulent sea; changing circumstances come rolling after each other, like the indistinguishable billows of the great ocean. On the heavenly shore stands Christ, and there is rest there. There is no more sea, but unbroken rest, unchanging blessedness, perpetual stability of joy and love in the Father's house.

A. Maclaren, Sermons in Manchester, 2nd series, p. 325.
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Verse 4
Revelation 21:4
God wiping away all Tears.

The subject teaches—

I. A lesson of resignation.

II. A lesson of gratitude. The same hand which chastises will one day wipe away our tears. It will not be long that we must wait before the faithfulness of God's word will be established.

J. N. Norton, Golden Truths, p. 443.



References: Revelation 21:4.—G. Calthrop, Christian World Pulpit, vol. ix., p. 97; Preacher's Monthly, vol. vi., p. 325.



Verses 6-8
Revelation 21:6-8
This chapter speaks of the winding up of God's dealings with the world, and of the final outcome of that process of trial and discipline which has been going on throughout the long ages of human history. Consider—

I. The promise: "He that overcometh shall inherit all things." Those who long for the knowledge of God and for the enjoyment of God, those who consider God the highest good, to be obtained at all risks and at any cost, will be of necessity involved in a contest with the forces of this world. Their longing makes them warriors; their determination to find their way into their proper spiritual element, which is God, compels them to encounter and to overcome the intervening obstacles which lie between them and the object of their desire. Self wishes to be lord, and forbids Christ to be Lord. We have to resist self. We have conflict, too, with the outer world, with the society in which we move; conflict with the devil, with many a misgiving about God, with many a perverted thought about the Gospel, with many a dark surmising, all of which have their origination with the father of lies.

II. But it is not enough to be engaged in this conflict: we must be victorious in it. The promises are to him that overcomes. We must not fight and be beaten; we must fight and overcome. Our thirsting for God must make God everything to us. To serve Him, to please Him, to be like Him, must be our paramount desire, overriding every other feeling and carrying us triumphantly through all the opposition that stands in the way. It is something to find at last, when all is over, when the life-task is completed, that we have achieved a success. Such is the statement of the passage. We have not missed our aim; we have not made a great miscalculation. There is a result, and a great and magnificent one, to the course upon which we have entered. We have aimed at the possession of God, and have gained it. "I will be his God, and he shall be My son."

III. We pass on now to consider the opposite side of the picture. Look at those who lead the van of this black company. In the forefront we notice persons whom perhaps we should not have expected to find there: the "fearful" and the "unbelieving." The saved are the men of courage. They have feared nothing but God, and displeasing God. The fearful are the moral cowards, who have shrunk from what is displeasing to flesh and blood, and who have not been willing to take up the cross to follow Christ. The one class were athirst for God; they longed for God, for the possession and enjoyment of God, and this strong, irrepressible longing led them into conflict with the forces of evil, and in the end brought them triumphantly through. But the others cared nothing about the possession of God. The world, in some shape or other, was what they really were anxious to secure, and so they had no more strength to sustain them in the controversy with evil; and hence, instead of overcoming, they were overcome: instead of being courageous on the side of God, they were fearful, and fell under the power of evil. And notice into what fearful companionship their moral cowardice has brought them. They are linked with the bloodthirsty, and unclean, and impure, and false, and cast with them into the pool which burneth with fire and brimstone, which is the second death.

G. Calthrop, Penny Pulpit, New Series, No. 987.

Reference: Revelation 21:7.—P. Brooks, Christian World Pulpit, vol. xxxii., p. 1.





Verse 6
Revelation 21:6
The Idolatry of Novelty.

The one text exhibits to us in a lively picture the working of a great idolatry; the other text shows us the abolition of that idolatry by the satisfaction of the want of which it is the expression. Together they present to us the two sides of our subject, which is the idolatry of novelty. It cannot be denied that there is in all lives, probably not least in the busiest and the loftiest, an element of dulness. This is only to say that there must be routine in every life which is either active or useful; and that the life which is neither active nor useful is sure to have a routine of its own, a monotony of mere indolence or mere self-indulgence, of all monotonies the most irksome and the most fatiguing.

I. The Athenians were not mere gossips or newsmongers. The first sound of the words does them some injustice. Their idolatry of novelty by no means exhausted itself in inventing, or embellishing, or retailing scandalous or mischievous stories against the great men of their city, or against humbler neighbours "dwelling securely by them." Their treatment of St. Paul shows this. He was not a man of sufficient notoriety or sufficient importance to attract the attention of the mere tattler or scandalmonger. It was because he raised grave questions, going to the very root of the national and individual life, that these idolaters of novelty were attracted by him, and thought it worth while to bring him before the religious tribunal of the Areopagus, saying, "May we know what this new doctrine which is talked by thee is?"—"this new doctrine," because, as St. Luke adds in the text, their great interest was in the hearing and telling of "anything at all new."

II. Those Athenians might well have an open ear for the preacher of a new divinity. This was but to confess, what was no secret by this time, that their anonymous altar was still standing, and that they waited to worship till it had a name. For them the idolatry of novelty was their hope and their religion. After all these centuries, we too are left with an anonymous altar, and the worship of English hearts is offered once again at the shrine of an unknown, an avowably unknowable, God. There is not an arrival of a so-called new apostle, there is not an importation of a so-called new divinity, for which this modern Athens has not at least one of its ears open. We are told that some one has dared to say, within the Christian Church of London, that Buddha himself is second only (if second) to Jesus Christ in morals, and superior to Christ Himself in this: that he never claimed for himself Divinity.

III. The very feeling, the very want, the very sense of monotony which has made impatient man set up this paltry idol of novelty, is provided for by God Himself saying, "Behold, I make" (not a few things, but) "all things new." There are two ways of fulfilling the promise of renovation. One is by the renewal of the thing itself; the other is by the renewal of the eye that views it. If the one is the promise of the text, the other is the promise elsewhere alike of St. John and St. Paul. We have all known in ourselves how the same object—sea, sky, cloud, landscape, home itself and its inmates, the loved face, the letter from the dearest one—may look dull or look lively, look beautiful or look ugly, according to the state of the mind that views it. It looks quite different when a sin is strong in us from that which it looked when we had just risen from prayer, and the very skin of the face shone from the reflection of the King in His beauty.

"Dark and cheerless is the morn

Unaccompanied by Thee;

Cheerless is the day's return

Till Thy mercy's beams I see"—

then all is altered. Then the old commandment looks new. Then the heaven and the earth are new for me. Then He that sitteth upon the throne hath said, "Behold, I make all things new"—yea (as St. Paul interprets), the old things themselves.

C. J. Vaughan, Restful Thoughts for Restless Times, p. 272.



All Things New.

I. Consider what Holy Scripture teaches us as to our resurrection life. Let us try to learn something as to the state and place in which we hope to find ourselves hereafter. We are expressly told that there shall be a new heaven and a new earth. Our home, our bright, blessed, glorious home, is not to be in a world of sin and sorrow, not in a world which groans under the curse of God, but it will be a new home, nothing like what we see now, something quite different, something quite fresh, something altogether new: a new heaven and a new earth. "The former things"—death, sorrow, sickness, sin, temptation, misery, wretchedness; all that makes life a burden to us; all that troubles us and vexes us; all that saddens us and grieves us in this lower existence—all will have gone for ever; "the former things are passed away."

II. Not only is the place to be new, but those that inhabit the place must be new also. If no sin can enter there, if no sickness, no weariness, no weakness, if none of these things can enter that new Jerusalem, then certainly we must be new—new in body and new in soul. And so it will be: we shall be changed; we shall live under new conditions of existence. Mortality will give place to immortality. This corruptible frame of ours shall become incorruptible.

III. But our text tells us how this is to be. It explains how all this is to be accomplished: "And He that sat upon the throne said, Behold, I make all things new." All this must be God's work, God's work in our hearts. The work is a gradual work: it has its beginning, and its middle, and its end. The work will be finished in heaven, but it must begin here on earth. Here it is imperfect and incomplete; here it is a painful work, a work of toil and difficulty. In heaven it shall be finished, quite perfect, quite complete; for we shall be like Him, like Him for ever.

E. V. Hall, The Waiting Saviour, p. 103.



A New Creation.

A religion which professes to claim the attention and the allegiance of man must show itself to be a religion fitted for man. It must be capable of satisfying his legitimate and innocent instincts. It is perfectly true that the very idea of a religion is this: that it is to repress man's vices and to educate within him holier desires; but it is also true that if religion appears at all, it must appear capable of satisfying his legitimate and his innocent instincts. And one of the features of the Christian faith is pre-eminently this. It is not merely one which sets itself in utter and irreconcilable antagonism to all that savours of sin or of vice in man, but it does not seek to distort human nature; it does not seek to turn man from what is natural to him. It is not merely antagonistic to evil, but it is also capable of developing good, because it comes to man, and dealing with man as he is, it proclaims to him the duty of an entire self-control.

I. There are several instincts which, as intimated in the text, the Christian religion will satisfy. What are these instincts? It has been often said that we are creatures of the present; that is, that our life is bounded by that little moment which we call "now." The past—that has slipped from our grasp; the future—it is not yet ours; and all of that which we can call life, which is really in our possession, is simply the present moment of time. This is perfectly true if by it we understand that our opportunities are limited to the present; but it is utterly untrue if it means that man can be for ever isolated from the past, or ever removed in anticipation from the future. We are bound to the past by the law of reminiscence; we are bound to the future by the law of hope. Though memory may be stronger in age, and hope may be stronger in youth, yet the two instincts of hope and memory walk side by side with us from the very cradle to the grave; and no religion which is worthy of the name can dare to come before man unless it satisfies these two instincts. The religion of the Master satisfies both. The words of the text seem to incorporate that which will satisfy both our longing after the past and our glorious anticipation of the future, when One who, sitting upon the throne of the universe, cries out to men who are sinking under the agony of despair as they find things withering at their touch, "Behold, I make all things new." It satisfies the instinct of hope.

II. But is this all? There is the other instinct. It is the love of the things old. It is that which memory so constantly pleads for; and do the words which seem to speak of newness satisfy that also? Christ does not say, "Behold, I make all things utterly unlike what they are; I make you a new heaven and a new earth." He surely never means that He does violence to the instinct which makes us cling to the things old. He means that He will put back the freshness of youth without robbing us of the love of memory; He means that He will give us back the suppleness and the power of the old early days, but He will not rob us of that which is dear and familiar to us. One of the grandest things in the whole of this book of Revelation is the way in which it preserves, so to speak, the contact of Christian minds with the past.

Bishop Boyd-Carpenter, Penny Pulpit, New Series, No. 1037.

References: Revelation 21:5.—Spurgeon, Sermons, vol. xxxi., No. 1816; G. W. McCree, Christian World Pulpit, vol. x., p. 168. Revelation 21:6.—Spurgeon, Sermons, vol. xxvi., No. 1549; Homilist, 3rd series, vol. i., p. 107; Preacher's Monthly, vol. v., p. 50; Homiletic Magazine, vol. xiv., p. 113; H. P. Liddon, Christian World Pulpit, vol. xxx., p. 353.



Verses 10-23
Revelation 21:10-23
We feel instinctively the beauty and the grandeur of this passage descriptive of the Church of Christ when she shall have passed through the successive stages of her earthly warfare and shall once more have her Lord reigning peaceably and triumphantly in her midst, all enemies subdued, all hindrances surmounted, all stains cleansed and purged away. For it is the purpose of her great Head, as St. Paul witnesses in his epistle to the Ephesians, to make His Church a glorious Church and to present her to His Father without spot or wrinkle or any such thing, but that she shall be holy and without blemish. God Almighty, though distributing His gifts and ordering His providence at sundry times and in divers manners, has yet had one unchanging purpose from beginning to end. The patriarchal dispensation was preparatory to the Mosaic, the Mosaic to the Christian, and the Christian to that yet fuller development of the wealth of God's loving-kindness when redeemed humanity—all redeemed, even though they know it not, by the one and self-same precious blood—shall come from the east, and from the west, and from the north, and from the south, and shall sit down with Abraham, and Isaac, and Jacob in the kingdom of God.

I. There are two main ideas that seem to me to stand out amidst all this figurative language, and with these two I propose mainly, if not exclusively, to deal. They are the idea of brightness and the idea of proportion. The city was full of light, not the light of the sun, nor the moon, nor of candles, nor any artificial illumination; the Lord God was its light. "The glory of God did lighten it, and the Lamb is the Light thereof." Christ is the Light of the world. He came to scatter away the clouds of darkness; He came to make the whole body of the individual man and the whole body of the Church full of light, and in no part dark. Where the power of Christ's Gospel has penetrated, there, in the fullest and broadest sense of the term, should be light. And light implies joyousness and brightness. And so we must remember we have to preach a "Gospel," not a gloomy message. The great feature of Christianity is hope. Heathen religions fostered despair. Any one who has read the poems of Lucretius knows the sad tone that runs through them; and even the brighter-eyed Virgil would say, "We see all things rushing backward by a sort of inevitable destiny." The Romans thought society was wretched because the world's prospects were so dark before them, but not so with us who live in the sunshine of the Gospel. No doubt there is, and must be, an element of sadness in our worship when we think how unworthy we are of the manifold mercies which God our Father has so bountifully provided for us; and yet even when we think of our unworthiness there will be an overmastering element of confidence and even of joy.

II. And now to pass on to the other thought: the thought of proportion. The whole of this great city was of a certain proportion. It was all measured out with a measuring rod, and every part fitted to the other; and the length, and the breadth, and the height of it were equal. You will notice that this one idea of proportion runs through the visions both of Ezekiel and John. And so in the spiritual Church of Christ, to which you and I belong, and of whose glories these visions were but faint images; proportion is the great law of Christ's gospel, both in its dogmatic and its practical aspects. If any man prophesy, says Paul, let him prophesy according to the proportion, the analogy, of faith. I have heard it said of Dr. Chalmers that it was one of his rules to a young minister that he should unfold the whole plan of salvation in every sermon, and his reason for it was this: that it might happen that in the congregation there was one man who had never heard that whole plan before, and might not again, and, therefore, for his sake the whole plan was to be unfolded. I do not know whether he who gave the precept acted upon it; but if most of us were to do so, we should very soon empty our churches. St. Paul wisely drew the distinction between milk for babes and strong meat for men.

Bishop Fraser, Church Sermons, vol. ii., p. 65.





Verse 10
Revelation 21:10
The Heavenly Jerusalem.

There is no subject dearer to the Christian heart than that of the heavenly city, the city of Christian poetry and of Christian hope. Let us take up two or three points in the inspired description of the city in this chapter, and consider what they really mean.

I. Consider what is said in the thirteenth verse: "on the east three gates, on the north three gates, on the south three gates, and on the west three gates"—twelve gates, that is to say, and three on each side. Of course this is not to be understood literally, because walls and gates are to keep the enemy out and to keep the citizens in; but who can suppose that there will be any need either of defences or of restraints in the heavenly city? What do these twelve gates mean, then, three on each side? What, save that the city lieth open and accessible to all quarters, and to all quarters alike? Therefore take courage, O traveller Zionwards; if only thy face be set towards the holy city, thou too shalt surely find a gate open to admit thee, from whatever direction thou shalt come.

II. Consider what is written about the city in the sixteenth verse: that it lieth four-square, and the length is as large as the breadth; the length, and the breadth, and the height of it are equal. If anything were needed to show us that these descriptions are not to be literally understood, but are purely spiritual, this single sentence would be enough. The city of the vision lieth as a solid cube, which is manifestly impossible. Yet the signification of this parable is as plain as it is blessed; what does it mean save the perfect and complete proportions of heavenly happiness and glory? How great and striking is the contrast between this and any human happiness, any earthly good, so unequal, so incomplete, as that always is.

III. Consider how it is written in the eighteenth verse that "the city was pure gold, like unto clear glass." We shall remember at once that no gold on earth is like this, for it is one of the qualities of gold to be opaque, however thin it may be beaten out; even gold-leaf is not transparent; the beauties of pure gold and of clear glass are never combined in this world. Nor if they were would the result be at all desirable for building purposes. But what does this universal transparency signify in heaven save that there will be nothing to hide, nothing to keep secret, but that all will be open to all, because nothing will be shameful and nothing selfish? The city was of pure gold, precious, costly, thrice refined, of pure gold like clear glass, open, transparent, unconcealing. What a marvel is this to think upon as we look forward to that pure glory! What mysteries of joy and hope lie hid for us beneath the seemingly fantastic imagery of the Scriptures!

R. Winterbotham, Sermons and Expositions, p. 352.
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Verse 13
Revelation 21:13
The Gates of the Church.

I. The Church stands in a very definite and imperative relation to the Churches and the whole community about it. There can be no more thorough reversal of the idea of the Church than that its life, and work, and relations are within itself. It is indeed right that a Church should be well knit together, a body fitly joined and compacted, every part working effectually, increasing its body, and edifying itself in love. It has a life of its own, a work within itself, a growth from within to secure, a witness to bear by its own harmonious and righteous order. But when this is done, the Church is simply on the threshold of its larger duties and relations; it has so far only made itself effective for that distinctively Christian work that belongs to it. For of all institutions in the world the Church is an institution that stands in vital and binding relations to what is outside of it. It may lie four-square and have all harmony of proportion within itself, but it must also have gates open on all sides, or it is no heavenly city.

II. The Church links the community to the nation. No Church fulfils its idea that does not do this. Every conception of the Church that can be drawn from Holy Scripture points to an identification of the Church and the nation. Such was the Church at the beginning, and such it will be in the end: a holy city, in whose light the nations of the saved shall walk, and into which they will bring their glory and honour. The relation may never again be formal, but more and more will it become real. The only reason why in the unfolding of society Church and State may be formally separate is because the State is becoming moral and is working out those principles of righteousness, and mercy, and humanity for which the Church stands, separate, but coming under the same eternal laws and labouring for the same ends.

III. The Church stands in a vital relation to the past of its own history.

IV. The Church stands in near and definite relation to the Church of all ages.

V. The Church is linked to the Christian ages, to the true line of progress and to the truth that is worked out by the ages.

VI. The Church has a still higher relation. It is linked to the Churches and the community about it, to the nation, to its own past history, to the Church in all ages, and to the whole course of human society behind and forward. The abiding and all-determining relation of the Church is its relation to God and eternity.

T. T. Munger, Christian World Pulpit, vol. xxix., p. 1.



Reference: Revelation 21:14.—Homiletic Quarterly, vol. ii., p. 534.





Verse 16
Revelation 21:16
"The length and the breadth and the height of it are equal." There are then three directions or dimensions of human life to which we may fitly give these three names: length, and breadth, and height. The length of a life, in this meaning of it, is, of course, not its duration. It is rather the reaching on and out of a man in the line of activity, and thought, and self-development, which is indicated and prophesied by the character which is natural to him, by the special ambitions which spring up out of his special powers. It is the push of a life forward to its own personal ends and ambitions. The breadth of a life, on the other hand, is its outreach laterally, if we may say so. It is the constantly diffusive tendency which is always drawing a man outward into sympathy with other men. And the height of a life is its reach upward towards God; its sense of childhood; its consciousness of the Divine life over it, with which it tries to live in love, communion, and obedience. These are the three dimensions of a life,—its length, and breadth, and height,—without the due development of all of which no life becomes complete.

I. Consider the length of life in this understanding of the word. Here is a man who, as he comes to self-consciousness, recognises in himself a certain nature. He cannot be mistaken. Other men have their special powers and dispositions. As this young man studies himself he finds that he has his. That nature which he has discovered in himself decides for him his career. He says to himself, "Whatever I am to do in the world must be done in this direction." It is a fascinating discovery. It is an ever-memorable time for a man when he first makes it. It is almost as if a star woke to some subtle knowledge of itself, and felt within its shining frame the forces which decided what its orbit was to be. Because it is the star it is, that track through space must be its track. Out on that track it looks; along that line which sweeps through the great host of stars it sends out all its hopes; and all the rest of space is merely the field through which that track is flung: all the great host of stars is but the audience which waits to hear it as it goes singing on its way. So starts the young life which has come to self-discovery and found out what it has to do by finding out what it is. It starts to do that destined thing, to run out that appointed course. Nay, the man when he arrives at this self-discovery finds that his nature has not waited for him to recognise himself. What he is, even before he knows it, has decided what he does. It may be late in life before he learns to say of himself, "This is what I am." But then he looks back and discerns that, even without his knowing himself enough to have found it out, his life has run out in a line which had the promise and potency of its direction in the nature which his birth and education gave him. But if he does know it, the course is yet more definite and clear. Every act that he does is a new section of that line which runs between his nature and his appointed work. Just in proportion to the definiteness with which he has measured and understood himself is the sharpness of that line, which every thought, and act, and word is projecting a little further, through the host of human lives, towards the purpose of his living, towards the thing which he believes that he is sent into the world to do.

II. Look at the second dimension of life, which we call breadth. I have ventured to call this quality of breadth in a man's life its outreach laterally. When that tendency of which I have just been talking, the tendency of a man's career, the more loftily it is pursued, to bring him into sympathy and relationship with other men—when that tendency, I say, is consciously and deliberately acknowledged, and a man comes to value his own personal career because of the way in which it relates him to his brethren and the help which it permits him to offer them, then his life has distinctly begun to open in this new direction, and to its length it has added breadth. When a man has length and breadth together, we feel at once how the two help each other. Length without breadth is narrow and hard; breadth without length, sympathy with others in a man who has no intense and clear direction for himself, is soft and weak. The man whom the work! delights to find is the man who has evidently conceived some strong and distinct purpose for himself, from which he will allow nothing to turn his feet aside, who means to be something with all his soul, and yet who finds in his own earnest effort to fill out his own career the interpretation of the careers of other men, and also finds in sympathy with other men the transfiguration and sustainment of his own appointed struggle.

III. The height of life is its reach upward towards something distinctly greater than humanity. The height of life, its reach toward God, must be coextensive with, must be part of the one same symmetrical whole with, the length of life, or its reach towards its personal ambition, and the breadth of life, or its reach towards the sympathy of brother-lives. It is when a man begins to know the ambition of his life not simply as the choice of his own will, but as the wise assignment of God's love, and to know his relations to his brethren not simply as the result of his own impulsive affections, but as the seeking of his soul for their souls because they all belong to the great Father-soul—it is then that life for that man begins to lift itself all over, and to grow towards completion upward, through all its length and breadth. That is a noble time, a bewildering and exalting time, in any of our lives, when into everything that we are doing enters the Spirit of God; and thenceforth moving ever up towards the God to whom it belongs, that Spirit, dwelling in our life, carries our life up with it, not separating our life from the earth, but making every part of it while it still keeps its hold on earth soar up and have to do with heaven, so completing life in its height by making it Divine.

Phillips Brooks, The Candle of the Lord, p. 110.
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Verse 23
Revelation 21:23
Christ the Light of all Scripture.

I. Consider how far the Christian conception of Christ accounts for the structure of Scripture prophecy. Deliverance from all evil, by means of the Son of man, who yet should suffer in delivering men—this was the idea of the first prophecy and the substance of the first hope. Already, then, we see faintly sketched the outline which all subsequent prophecy only filled up more clearly; already the Spirit of God was testifying to holy men of the sufferings of Christ and the glory that should follow. But along with this promise of a Deliverer, and necessarily springing out of it, another idea must have arisen in the minds of those who heard it: the idea of a Judge and an Avenger. The promise of Him who was to crush the serpent's head implied ere long a warning prophecy of Him who should crush the serpent's brood; and thus the very idea of salvation and deliverance gave rise in a world of impenitent and hardened sinners to that of judgment and retribution. And in this idea of the Christ that was to be, we have the keynote of all the prophecy that foretold Him.

II. But Scripture is history as well as prophecy. Is the Lamb the Light of this also? Does the idea of Christ account for the structure of the historical parts of Scripture? Now, in the first place, it is clear that from the moment that first prophecy to which we have referred was uttered it must have made for itself a history, the history of those that believed it as distinguished from the history of those that believed it not. All righteous men in God's kingdom of old, so far as they were righteous, were truly types of the Son of man yet to be revealed. As we peruse the history of God's kingdom among men, we see throughout it all, side by side with the idea of humanity ever tending, struggling upward towards God, the idea of Deity ever condescending to, ever allying itself with, man. Thus already does the great mystery of godliness, the union of the two natures, God manifest in the flesh, take almost visible shape and form before us, and thus the lines of mystery, like the lines of prophecy, are seen all to lead up to, and converge in, the God-Man, the incarnate Christ.

III. The Lamb is the Light of the law of Scripture. Either the ritual of the Jews was a Divine prophecy of the Atonement, or it was not Divine at all. For view the Jewish ritual apart from any thought of a future atonement to be represented in it, look on it only as a system of worship appointed for men by God, and is it conceivable that the God we worship could have ever given it? We do not hesitate to say that, thus viewed, the ceremonial law of the Jews, with its blood-stained altars, its ruthless waste of innocent life, its burdensome ritual of minute and useless ceremonies, its vexatious and wanton restrictions, its severe and awful penalties for the slightest infraction of its many rules, is one of the most unmeaning, the most repulsive, the most childish of all human superstitions. But view it as a revelation in type and symbol of the atonement hereafter to be effected by the sacrifice of Christ, and it becomes a picture so minutely accurate, a prophecy so extensively and yet so entirely true of all those good things to come, "a pattern of heavenly things" so exquisitely perfect, that it cannot have been given by any save by Him who from everlasting had designed alike the true and heavenly tabernacle and this its earthly and prophetic shadow.

W. C. Magee, Christ the Light of all Scripture, p. 1.



References: Revelation 21:23.—Spurgeon, Sermons, vol. x., No. 583; Homiletic Quarterly, vol. i., p. 355. Revelation 21:27.—Spurgeon, Sermons, vol. xxvii., No. 1590; J. Aldis, Christian World Pulpit, vol. xxiv., p. 257. Revelation 22:2.—Spurgeon, Sermons, vol. xxi., No. 1233; W. C. E. Newbolt, Counsels of Faith and Practice, p. 46; G. W. McCree, Christian World Pulpit, vol. ix., p. 410.

22 Chapter 22 

Verse 3
Revelation 22:3
The Service of God.

I. If we call Christ Saviour, we must also call Him King; we must not pick and choose among the elements of the Gospel, and cast aside such parts of it as may press too hardly on our own craving to have our own way. Even when, in some most comfortable words, He bids us to come unto Him, and promises rest and relief from a heavy load, it is on the condition of taking upon us instead His easy yoke and light burden. The relation between a bondservant, or slave, and a master whose rights over him were absolute, a relation which Christianity was to undermine, but which for the time was suffered to exist, is utilised, so to speak, for the purpose of enforcing this great lesson. Four times does St. Paul, himself the Apostle, as he is called, of spiritual freedom, adopt the title of "a slave of God," or of Christ, a title used also by St. Peter, by St. John, by St. James, and by St. Jude. It is remarkable, too, that in the text the expressions are combined, "His servants shall do Him service for wages."

II. This thought will brighten and elevate the homeliest forms of every-day duty by bringing them under the obligation of personal service to a most equitable and Divinely generous Lord. We can do anything that is good and innocent, and everything that is part of our daily duty, as unto Him. Yes, and all helpful service of men will find fresh motive-power in the service of their and our Saviour. We shall be in a true sense serving Him when we are serving our fellow-men in Him and for His sake.

W. Bright, Morality in Doctrine, p. 130.



Thus, we see, the book closes where it begins. This text embodies all that is contained between its two covers. We have got back to Eden at last; we have got back to the tree of life in the midst of the paradise of God, and to the river of the water of life, and to the land of gold. Very long has been the wandering of the sad human family, the poor, unhappy, cursed, afflicted human race, but the end is reached, and although the curse was pronounced at the beginning, the winding up of all, the close of the matter, is that there is no curse. Consider, then, the curse, its origin, its nature, its penalty, the method of its repeal, and the prospects which its repeal opens to the eyes of believers.

I. The curse is visible. There is a pestilence that walks in darkness; there is a destruction that wastes at noonday; there is the law of sin and death, in which the curse of God is. Remark, again, how it reigns. The region of the curse is the region of the law; it is the region of tribulation and anguish. If we are in the region of the law, we are where the fire burns, and the storm tosses, and the steel pierces, and the poison kills, and the lightning cleaves, and time frightens by its limitations, and space by its contradictions and contractions. On some Mount Carmel God is always answering by fire, and the red curse of the wrath is manifested.

II. "There shall be no more curse." What is implied in this removal? Why, in fact, all experience here tends to teach it concisely. Now, you are to understand that Christ is the great power of God. You perhaps say, "That is nothing new." No, it is not, but it needs to be affirmed and asserted again and again with power. The whole nature of our redemption has no other end but to remove and extinguish the wrath that is between God and man. When that is removed, man is reconciled to God. Where the wrath is, there is that which must be atoned for; there is the cause of the separation between God and man; there is that which Christ came into the world to extinguish.

III. "There shall be no more curse." The sailor longing to set sail passes to and fro upon the shore, waiting the return of the tide, for when the tide returns the ship shall clear the harbour, and fly before the wind, and hasten home, and man can calculate the return of the tide; the astronomer, curious in speculation, waits upon his watch-tower, and notes in the heavenly places beyond the return of a planet or a comet, and by signs he can forecast the return of a luminary to its place in these skies; the feet of affection pace the stones of the station, waiting the return of the train, that the weary heart may be refreshed by the old face, and man can calculate the return of a train. But what of the return of a soul, nay, the return of a race of souls to their home and their allegiance, like weary birds returning to their rest? Then the strain of a glad universe shall be, "No more curse, no more pain, no more separation of lovers and friends, no more sickness, no more sighing, and no more death!" "They shall obtain joy and gladness, and sorrow and sighing shall flee away."

E. Paxton Hood, Penny Pulpit, New Series, No. 375.

The Services of Heaven.

This promise, or prophecy (to a child of God, all promises are prophecies, and prophecies are promises), this prophetical promise, is the last and the best in the Bible. It seems purposely reserved to be the crowning point, for to be with God, to be near God, to see God, to know God, to enjoy God, to be like God, are all subordinate to serving God! But we must unlearn our common ideas, if we would understand this. For "service" has been so abused, by the unfaithfulness of the servants and the inconsideration and severity of the service, that the very name of "service" is degraded.

I. When this promise is to take effect, and that perfect "service" is to begin, it would be presumptuous to attempt to define too accurately. We must be careful in lifting the veil which screens the sanctuary. Yet it is no forbidden curiosity which follows longingly and lovingly those who are gone, and which yearns to ask, "Where are they? What are they doing? Are they cognisant of us? Though we cannot see them, is there any actual communion with us now? In their quiet resting-places, are they engaged, and how? Or is all action suspended a while, and do they wait for us?" This paradise—where the disembodied souls of the saints are till the Second Advent, as we gather from the intimations which are given to us—is characteristically a state of rest—of rest as in some measure contrasted with, and preparatory to, that state of active enjoyment which we shall have when we have regained our bodies, and of which these bodies are the necessary instruments. The images, which are used to describe the condition immediately after death, all point to rest. Seven times we have the expression, "enter into rest." And even sleep is used as the metaphor of death. And we have the analogy of the Sabbath-day and of the entrance into the land of Canaan; and it seems a gracious and fit arrangement, and according to God's tender mercy, and it commends itself to our feelings and experiences, that, after the toils and conflicts of life, there should be a season of special repose and refreshment. It is not to be believed for a moment that this interval is a time of unconsciousness or dull nonentity. St. Paul would not have hesitated, as he did, in his letter to the Philippians, whether it was better to live or die, if the state after death till the resurrection were a state of inaction. It would be better, certainly, to a mind such as his to remain here and work, than to be nothing and do nothing for a great many years. But the rest of paradise, as I believe, will be such a rest as the Christian needs and loves, passed with Christ, contemplating Christ, delighting in Christ, learning from Christ, properly learning, especially such things as shall be needed for future service. Nor can I conceive that even this quiet period shall be altogether without activity, for we are so constituted that we can hardly think of a sphere of positive enjoyment not combined with action. But rather will it be such employment as is most restful. We have the two beautifully blended in that description of the souls in paradise, which is perhaps given us for this very end, to show the union, "They rest in their beds, each one walking in his uprightness."

II. During that "resting" period, it is pleasant to us to know that they and we are in perfect sympathy in the longing which the whole Church has for the Advent. We are looking to the same point on the horizon, for they too expect, in the perfection of their being, to rise. "How long? How long?" "Even we"—as St. Paul says of us—"who have the firstfruits of the Spirit, even we ourselves groan within ourselves, waiting for the adoption, to wit, the redemption of the body." But when He shall come in whose presence when He lived upon earth all death awoke to life, on that great Easter morning, the souls of saints which sleep shall rise in the springtide of their beauty, and each soul shall mate itself again to its body, no longer, as now, a clog, to drag it down to the dust, but to be wings to its joy, to do all its will; then shall our perfected and glorified being begin to fulfil the far end of its existence: "His servants shall serve Him."

J. Vaughan, Sermons, 13th series, p. 69.



Reference: Revelation 22:3.—Spurgeon, Sermons, vol. xxvii., No. 1576.

Servitude and Royalty.

I. "His servants shall serve Him." Such is the title of the glorified. In heaven itself there is no emancipation from the bonds of God. The holy nations are eternally bound in absolute obligation to the will of God and of the Lamb. It is no part of the Creator's promise to raise, to educate, the creature to independence, to self-dependence. That could not be without a profound and fatal contradiction. The created soul could not be the basis of its own being, nor could it be the source of its own joy and power or the law of its own eternity. We read what is but likely when we read that the nearer and the clearer is the sight of the Creator granted to the creature, the better the creature recognises the blessedness of self-surrender. The nearer the approach, the more entire the service. Even within the most living circles of the Christian Church just now the sense of duty surely is not at its strongest. The will to do our Divine Master's will, not our liking, but His bidding; the sober strength of Christian character; the weight and fixity of principle; the jealousy that conscience is kept void of offence in the plain duties of the common day—these are not things so often to be found. Nevertheless these things are essentials in the seed sown here which is to issue in the life of heaven. For it is written that His servants there shall serve Him still.

II. "They shall reign for ever and ever." Such is the twin promise of the better life. The bondmen of the Eternal, in that existence of endless duty, shall for ever reign. Even in the present world the true servant of God, in proportion to the reality and simplicity of his servitude, receives some foretastes of his royalty. There is no independence upon earth so strong, and so nobly strong, as that of a Christian who wills wholly to be Christ's servant.

H. C. G. Moule, Christ is All, p. 203.



References: Revelation 22:4.—Spurgeon, Sermons, vol. xiv., No. 824; J. B. Lightfoot, Church of England Pulpit, vol. vii., p. 369; Homiletic Quarterly, vol. v., p. 308. Revelation 22:4, Revelation 22:5.—H. W. Beecher, Christian World Pulpit, vol. ix., p. 282. Revelation 22:5.—W. C. E. Newbolt, Counsels of Faith and Practice, p. 57; Homilist, 3rd series, vol. iii., p. 200; G. W. Conder, Christian World Pulpit, vol. x., p. 44; Preachers Monthly, vol. v., p. 52. Revelation 22:7.—R. S. Candlish, The Gospel of Forgiveness, p. 437.



Verse 10
Revelation 22:10
The Love of Goodness the Safeguard of Faith.

I. Observe, our Lord says, the "time is at hand," and "I come quickly," although in the preceding prophecy the course of trials to which the Church would be exposed is described as running through a long succession of ages. Undoubtedly to every reader of these words in every age the time is at hand, and his Lord is coming quickly: his own time of watching, of trial, of temptation, is passing away with every hour; and the longer we live, the shorter seems the period which we have lived through, and the space between our life and our death seems continually a more insignificant point in the midst of eternity. But the more literal sense of the words of the text seems to imply that the end of the world was near at hand when compared with the period that had elapsed since its first creation. Whether this be so or not is far beyond the reach of human foresight; but the exceeding rapidity with which society has been moving forward in the last three centuries seems to show that man's work of replenishing the earth must, in the common course of things, be accomplished before much more than two thousand years from the time of Christ's coming shall have passed away.

II. It cannot be too often repeated that it is nothing but a thorough love of righteousness and goodness that can, with the blessing of God, keep our faith alive. To a good man the evidence of the Gospel is abundantly satisfactory; to a bad man it seems to have no force at all. Unless our principles support our faith, our faith will not long support our principles. "He that is holy, let him be holy still." He will grow steadier and steadier in his faith in proportion, as he dreads sin more and is more watchful over his life, and heart, and temper, and learns to deny himself and to love his neighbour, and thus become more and more conformed to the Spirit of God.

T. Arnold, Sermons, vol. ii., p. 118.





Verse 11
Revelation 22:11
The End of our Probation.

The very pole on which all Christian morality turns is just this: we must be judged "according to our works," the "things done in the body," by which we must understand comprehensively all the realities of conduct, not things done only in contrast with words spoken or thoughts harboured. The whole sum of inward and outward realities goes to make up the man as judgment will find him. They all tend alike to strike the balance of character, of which human justice takes, as it needs must, but an imperfect account, but which Divine justice will sum, and weigh, and measure perfectly.

I. From all these elements of thought, word, and deed, the text seems to teach that there results a character fixed and determined, and which, by the laws of God's moral universe, must abide for evermore. Nothing can: change the unjust and filthy into the righteous and holy character; nothing can vitiate or blemish perfect righteousness and holiness when completed in its course of development and ratified by God's judgment. This truth stands on an even broader basis than that which Christianity itself has reached. Those under the law of habit outnumber those under the law of Christ.

II. But further Holy Scripture teaches that that judgment not only pronounces and decides, but actually separates between the righteous and the wicked. The mixed state, good and evil, so full of hopeful and yet of fearful elements, cannot last for ever. If it be prolonged indefinitely in other moral spheres of creation, yet for us it must cease, and that soon. Look, while you may, on the lovely side of God's eternal promise. There fix heart and hope, till you become persuaded of it and embrace it.

H. Hayman, Rugby Sermons, p. 77.
References: Revelation 22:11.—A. Dawe, Christian World Pulpit, vol. xxviii., p. 234; Preacher's Monthly, vol. v., p. 319.



Verse 13
Revelation 22:13
Christ the Alpha and Omega.

I. Christ is the Alpha and Omega in relation to Christianity and providence. Christianity is at this day the great upholder of Theism in the world. It has unspeakably distanced Judaism, whose testimony against idolatry it has taken up, and also Mahometanism, whose witness for the unity of God is nowhere going forth with visible conquering power. But Christianity is more than simple Theism. There is a Trinity in its unity, and this gives it a richness, a grandeur, an adaptability to the fallen state of man, of which mere Theism is incapable. Hence the Son shines in the Christian firmament as the true God along with the Father and the Holy Ghost, and thus the Divine works of creation and providence are connected with His name. Over the wide universe everything shall at last be found to be under Christ's feet, not necessarily in the way of loyal subjection, but in the way of bearing witness to one ascendant will, which orders all things, even evil, for the best.

II. Christ is the Alpha and Omega in relation to redemption. He is the Alpha and Omega in regard to redemption—(1) as a Divine saving plan. We cannot ascend to the origin of this plan, for it is from eternity. But, as far as we can rise, Christ is seen to be its fountain-head, and with His purpose of devotement it is bound up. (2) As a personal Christian experience. When is it that any One of us becomes a Christian? Is it not when Christ draws near and talks to us, as to the disciples on their way? We have no experimental Christianity apart from Him. (3) As a collective spiritual history. Christianity was never intended to be a solitary experience or a multitude of single experiences. It was to be a society, a Church. And He who bears up the Church so long in such a world must be nothing less than Divine. It was the saying of Voltaire that Christianity would not survive the nineteenth century; but what has the nineteenth century not done for Christianity? It has sent the Gospel anew into all the world. It has gathered in the islands of the South, and shaken the mighty pagan faiths of India, China, and Japan. It has stirred up its missionaries from the far West to preach the old faith in Egypt and in Palestine, and where the disciples first received the Christian name. It has devoted its noblest children to face death for Christ in depths of Africa which Voltaire never heard of; and it has even employed the press at Ferney that printed his own works, and, it may be, this very prophecy against the Gospel, to publish in new tongues the true oracles of God. (4) Considered as an endless development. When we speak of eternity, we feel that we are dealing with a quantity which, whether as applied to man's natural endowments or destiny in Christ, overtasks all our powers alike of conception and description. Christ "openeth, and no man shutteth," holding in His hands "the golden key that opes the palace of eternity."

J. Cairns, Christ the Morning Star, and Other Sermons, p. 18.



Reference: Revelation 22:13.—Spurgeon, Sermons, vol. ix., No. 546.



Verse 14
Revelation 22:14
The Last Beatitude of the Ascended Christ.

I. If we are clean, it is because we have been made so. The first beatitude that Jesus Christ spoke from the mountain was, "Blessed are the poor in spirit"; the last beatitude that He speaks from heaven is, "Blessed are they that wash their robes." And the act commended in the last is but the outcome of the spirit extolled in the first. For they who are poor in spirit are such as know themselves to be sinful men; and those who know themselves to be sinful men are they who will cleanse their robes in the blood of Jesus Christ. (1) This mysterious robe, which answers nearly to what we mean by character, is made by the wearer. (2) All the robes are foul. (3) The foul robes can be cleansed; character may be sanctified and elevated.

II. The second thought that I would suggest is that these cleansed ones, and by implication these only, have unrestrained access to the source of light: "Blessed are they that wash their robes, that they may have right to the tree of life." That of course carries us back to the old mysterious narrative at the beginning of the book of Genesis. The tree of life stands as the symbol here of an external source of life. I take "life" to be used here in what I believe to be its predominant New Testament meaning, not bare continuance in existence, but a full, blessed perfection and activity of all the faculties and possibilities of the man, which this very Apostle himself identifies with the knowledge of God and of Jesus Christ. And that life, says John, has an external source in heaven, as on earth.

III. Those who are cleansed, and they only, have entrance into the society of the city. The city is the emblem of security and of permanence. No more shall life be as a desert march, with changes which only bring sorrow, and yet a dreary monotony amidst them all. We shall dwell with abiding realities, ourselves fixed in unchanging, but ever-growing, completeness and peace. The tents shall be done with; we shall inhabit the solid mansions of the city which hath foundations, and shall wonderingly exclaim, as our unaccustomed eyes gaze on their indestructible strength, "What manner of stones and what buildings are here?" And not one stone of these shall be thrown down.

A. Maclaren, A Year's Ministry, 1st series, p. 43.



Reference: Revelation 22:14.—Preacher's Monthly, vol. iv., p. 369.





Verse 16-17
Revelation 22:16-17
I. Man is so constituted by his Maker as to have the power, when any course of action is proposed to him, to determine and decide whether he will accept the advice and act on it or not. He may say, "I will" or "I will not," when the Spirit and the bride say, "Come." At the same time, man is not to forget that, although he has the control of his will, his volitions are nevertheless influenced by motives; and therefore to our motives much attention is due. Some strong counteracting motive must exist if a man shall refuse to attempt what it is obviously his interest to do. Hence it is that it becomes important for us to consider not only what a man is invited to, but also what he is called from. When he refuses an invitation to draw near to the King of kings, we must seek to understand what motive exists to prevent his coming.

II. When the Spirit and the bride say, "Come," you are not of necessity called from the business of the world or from those worldly advantages and enjoyments which business is undertaken to procure. If business be allowable, it is allowable also, within the prescribed boundaries, to enjoy the fruits of your industry. The Spirit and the bride call you from that absorption in worldly business which leaves you no time, no mind, for high and holy thoughts on high and heavenly subjects, no time, no mind, to reflect upon life and death, upon time and eternity, upon heaven and hell, upon salvation and a Saviour, upon damnation and Satan.

III. To whom are we called? We are called to Him who in our text describes Himself as the root and offspring of David, the bright and morning star. We are launched on a troublous ocean. Many conflicting duties must occupy our attention and thoughts. Therefore our eyes must be fixed upon the Lord Jesus Christ, the star which shines in all the brightness of the Deity; we must look to His guidance by studying the sacred Scriptures, so that we may steer our course according to the principles which for our direction and guidance are there revealed. To this we are called by the Spirit and the bride.

W. F. Hook, Parish Sermons, p. 352.





Verse 16
Revelation 22:16
Two important lessons may be learned from this subject:—

I. All Christians should seek to be sons of the morning. As lamps do not talk, but shine, so should religion shine forth in beneficent and useful lives.

II. We should be striving to make others share in the blessed privileges which we ourselves enjoy. Christians may be saying, both by word and by example, to all with whom they come in contact, "We are travelling eastward to the land of the morning." A new glory is thrown round the Christian character while seeking to make known to others the perfections of God's love and mercy. In order that we may each shine in our measure, we must learn to turn ourselves often towards Him from whom our light is derived.

J. N. Norton, Golden Truths, p. 59.



When Christ rose from the grave, it was not, properly speaking, the Church's sunrise: that has not yet taken place; that will be when He comes again, in the blaze of His glory—one universal glow, like the morning spread upon the mountains. But what rose was that beautiful "star" which harbingers the sunrise, making the early dawn and telling us that the day is coming: its pledge and earnest. Mark the differences. When Christ came out of His grave, it was "not with observation." It was silent and unnoticed. When He shall come again in His kingdom, it will be with the archangel's trump, visible and refulgent, even "as the lightning, that lighteneth out of the one part under heaven, shineth unto the other part under heaven," even as "the morning star" steals upon the night, but the sun rises in his full-orbed splendour. And when Christ walked this earth after His resurrection, it was light, sweet light; but it was partial light, light to a few, light shrouded, light mingled with the darkness. But when He returns it will be a radiant world: "The Lamb will be the Light thereof;" just as "the morning star" shines in twilight, but when the sun comes it is all a sea of brightness. And the risen Christ was to set again; He appeared for a little while, and then He passed away with the light of the Spirit, which shone—we have His own authority for saying it—which shone more brightly than His own. But when He comes back again the light of His presence will never go out; like as "the morning star" sheds its ray for a little space, but the orb of day rolls on in his might, and "rejoices as a giant to run his course." And Christ's mission after He rose was chiefly to speak of the things of the kingdom, to tell of another breaking of love and joy upon this earth, the pioneer to a happier day, again true to the parable of nature, for the "morning star" seems made for little else but to proclaim that the day is coming to us.

I. Now, see it thus in your heart, if "the Lord is risen upon you." The light is there. And there is a distinct, clear beam. But as yet the chief effect of that is twofold: it makes the darkness of your heart more perceptible and more felt, and your desires are being sent on by it more longingly for a day which it testifies to you to be very near. Therefore avoid two mistakes. Do not think that you are not risen, or rather that Christ is not risen in you, because there is much surrounding darkness in your soul, and you feel that darkness deeper and drearier than you ever felt it before. That sense of darkness is an index of "the morning star." Without "the star" you would scarcely know that it was dark. Only, it shows that it is not yet day, not that "perfect day" for which we look. On the other hand, do not expect to live a resurrection-day as if it were an ascension-day. We are now living a resurrection-life, as many of us as are indeed baptised into the Lord Jesus Christ; and every Easter comes to remind us of our resurrection-life, and every Easter we should get a little higher than before. A believer's life is full of resurrections. But persons sometimes speak of resurrection-life as if it were to be a life of confidence and no fear, all praise and no prayer; but it is just because it is resurrection-life that you are to walk humbly, watchfully, expectingly. Resurrection-life is spiritual, but it is not glorified, just as our Lord in "the forty days" was spiritual, but not glorified till He ascended into the heavens. You are under "the bright and morning star," but you have not yet the sun.

II. And here is the solution of the secret of our earth in its present state. There is the light of the truth in this world, light just enough to show that more light is wanted, and what light can be, and what light will be. But the light of truth is straggling in the best; sometimes it seems nothing to cope with the thickness of the error and the wickedness which are about on every side. It can scarcely penetrate it. Nevertheless the light shows God's presence and God's faithfulness; and it keeps faith and hope alive, for it is the interval of the reign of the "morning star" before the sun comes. "But," you say, "is this all that Christ is to His Church now: only a star?" Yes, by comparison with what He will be. But, remember, "the morning star" makes the daybreak sure; and "the morning star" is lovely and brilliant compared to the midnight that would be without it: and nobody can tell what the state of this world would be without the direct and indirect rays of the Lord Jesus Christ.

III. But let me reduce the image to one or two practical instructions. Christ gradually develops. The believer's light gradually but certainly increases. It was not a sun, but a "star," that shone on Bethlehem; and the sun itself pales and loses itself in the new Jerusalem, before that brightness where "the Lamb is the Light thereof." It is "the morning star." Every lesson of Easter Day is a lesson of earliness. The women were early; the angels were early; Christ was early. "The morning star" is early. To a Christian view every new morning, as it springs out of night, is a little resurrection. Let it find you early, since it is the characteristic of the things that are high that they are early. Resurrection and earliness go together. They say that in nature all vegetation springs the fastest and makes its largest shoots in the very early mornings. And it is a fact as certain in grace as it is in nature that in due time the "morning star" becomes the "evening star," and he who in his youth has had the "morning star" will find it his "evening star" in his age and death. And life ought to be a joyous thing. True, it is in the midst of things that are within and without still steeped in sorrow; but the path of religion is a line of light, which falls true athwart the darkness; and every Christian walking there, catching something of the brightness of "the morning star," is to be himself in this world a reflection to break the gloom and speak for God. He stands in the track of the promises; and he should be a man radiant in his spirit. Nevertheless, however many your joys may be, the best of this world is, after all, twilight. Some of us know it too well. The clouds that wrap us in are still so black, the sin within, the trials and perplexities around us, our own and others' griefs. But if Jesus has risen in your soul, I tell you, by that faint streak of light, however faint, it is morning, real morning, a morning that will never quite darken over again. There are, and there will be, shadows till He comes; but, by the token of that faint light, "the night is far spent, and the day is at hand."

J. Vaughan, Sermons, 9th series, p. 165.



The book of Revelation has a peculiar charm which all readers of Scripture more or less feel. It attracts the child by its shifting scenes, its bright pictures, its grand, mysterious glimpses of the future. It satisfies the man of more mature understanding and taste with the lofty truth and harmony that reigns all through its mighty world of symbols and visions—a world which exhausts the stores of the Old Testament, and then imagines new. In more senses than one this book is the "revelation of Jesus Christ." No part of the Bible so fully unfolds the glories of His reign, adorns Him with such a profusion of titles, or pours out such a tide of love and adoration on His person. The style is transfigured, like the person, adding to the depth and tenderness of the Gospel the lofty sweep and rich colouring of the prophets. The whole book is, as it were, linked together by the one grand figure of the first of our texts, taken from the close: "I am the bright and morning star," as it returns upon its beginning: "And I will give him the bright and morning star."

I. Christ is to His people the morning star of time, and will be to them the morning star of eternity, because His light shines after darkness. Every sinner to whom Christ has not appeared walks in darkness. All Christians alike have come out of darkness, and come out of it at the signal of Christ's rising. All trace the grand transition to His appearing in their day, and with a full and swelling heart take up the same words of thanksgiving: "Through the tender mercy of our God, the dayspring from on high hath visited us."

II. Christ is to His people the morning star of time, and will be to them the morning star of eternity, because His light transcends all comparison. "In all things He hath the preeminence." Christ is pre-eminent—(1) in His titles; (2) in His offices; (3) in His history. (4) What He is to His people, He is alone.

III. Christ is the morning star of time, and will be the morning star of eternity, because His light ushers in perpetual day. Christ is not compared to the evening star, though it be in itself as bright as that of the morning, and indeed the same, because in that case the associations would be too gloomy, and the victory would seem to remain for a time on the side of darkness. With Christ as the morning star, the victory is decided from the first, and Night can never resume her ancient empire. The dawn may be overcast, but the day still proceeds.

J. Cairns, Christ the Morning Star, and Other Sermons, p. 1.





Verse 17
Revelation 22:17
The Will.

I. We must believe in the absolute sovereignty of God. We see it in nature. With whom took He counsel in creation? It was at His sovereign will the Himalayas raised their heads; it was at His sovereign will the depths of the ocean were dug deep. We see it in providence. He gives or withholds the rain; causes one child to be born in a palace and another in a hovel. Nor has He abdicated His sovereignty in the sphere of grace. His purposes stand fast; His will must be done. But I believe also that man is a moral agent, endowed with the instinct of will, not a mere puppet in the hand of fate. We are not Mahometans, and we do not believe in a Kismet from which there is no escape. We acknowledge the harmony that must exist between the sovereignty of God and the will of man in nature, as, for example, in the case of the farmer. We know he may plough in vain and sow in vain unless God grants the rain and the sunshine, that the harvest is absolutely in God's hands; but we also know that if the farmer therefore folds his hands and neither ploughs nor sows, his barns will be empty in the harvest-time. These two things are quite compatible: the Divine sovereignty and the free agency of man; and herein consists the glory of God. He performs His purposes not by mere machines, but by living moral agents, who have this power of will. We all acknowledge that the power of the statesman, who moulds the will of the people, is of a higher order than the power of the blacksmith, who moulds a dead, resistless piece of iron to his purpose. So God carries out His own will, though liable to be crossed at every turn by the will of man.

II. (1) The will of man is conditioned by his creation. God's will as Creator is absolute. Man's individuality, the basis of his character and of his faculties, is given to him by his Creator; and no human being can attain a higher degree of perfection than has been planned for him in the possibilities of existence. (2) His will is conditioned, not only by creation, but by heredity. It was by this law of heredity that Adam's sin was transmitted to the generations yet unborn, and rendered it harder for every son of man to refuse the evil and choose the good. (3) The will of man is conditioned also by his surroundings.

III. Two things were put before man between which he was to choose: a life in God and a life in the world independent of God. And there were implanted within him two impulses: one towards the world, which sought only for happiness, to appropriate as much as possible to one's self; the other towards God, which sought rather for blessedness, and which found its centre not in self or in the world, but in God. Man chose the worldly impulse, which led to a life centred either in the world or in self, and now the things which should have been for our wealth have become to us an occasion of falling. It is the Spirit of God who strengthens the impulses towards holiness, towards God. Yield to them, and they will become stronger and stronger; resist them, and you will become stronger towards evil, until you become Gospel-hardened, and the grieved, rejected Spirit of God leaves you to the doom which your own will has chosen.

E. A. Stuart, Children of God, p. 159.



Man Unwilling to be Saved.

The free, unlimited offer of the Gospel necessarily involves a provision for all human wants, a removal of all external obstacles, a provision of unlimited value and unrestricted sufficiency, a provision within the reach of every one to whom it is presented, and who is charged with its acceptance upon the peril of eternal death. For ourselves, we cannot see how we can separate such an offer from man's responsibility as to the result. The two doctrines must stand or fall together. If it is true that whosoever will may take of the water of life freely, it must be true that if man partakes not, it is because he will not.

I. The difficulties of religion are not found in its obscurities; the insuperable obstacles to obedience are not found in any outward circumstances. A child has understood the Gospel so as to embrace it, and men have walked with God in the midst of abounding sensuality and crime. But those difficulties are found in the spirituality of the Gospel, in the holiness of its principles, and the self-denying nature of its duties; the child of sense will not govern himself by faith, the being of earthliness will not submit to spiritual influences, and the slave of appetite will not put a curb upon his passions. Did men but love the truth as they love error, love holiness as they love sin, regard the glory of God as they do their selfish gratifications, the obstacles to religion would vanish, and the path of life would be as plain and easy to travel as is now the path into which their desires lead them.

II. This doctrine of man's responsibility for his own salvation is not only uncontradicted by, but is in perfect keeping with, the entire strain of the inspired record. Men take refuge in God's election only that they may garnish and persevere in their own election, and every man ought to know better, and does know better, than to say, "If I am not elected, I cannot be saved."

E. Mason, A Pastor's Legacy, p. 294.



Two voices are distinguished by St. John in his trance as going forth into the world with invitation and appeal, not one, but two, an outward and an inward: those of the Spirit and the bride. There are two things, the within and the without; even when an idea is communicated from one to another, there are the idea of the communicator and the idea of the recipient.

I. So it is always that the Spirit becomes audible and impressive and receives power, namely, through a form. A bride has to be found for it to make it vocal and to enable it to speak movingly. One cannot help thinking at times of the amount of latent power that sleeps around us in sensations and emotions as well as in visions and ideas which are never expressed, of the possible effects if that which some silent or stuttering souls are seeing and feeling could be adequately articulated, of the untold life stories, of the untold heart experiences, as well as brain dreams, the true and perfect telling of which would thrill us deeply. We are constantly missing much that would rouse, or pierce, or melt, because, forsooth, the Spirit lacks the bride.

II. But consider again. Here are certain beautiful ideas, such as ideas of truth, fidelity, generosity, heroism, love, self-sacrifice and devotion. We can revolve and brood on these, but what is it that makes them flash and burn, and causes us to be penetrated with them? Is it not their embodiment in some witnessed or reported deed, in some human life and character? The cross, at all events, has been of great importance in lifting the transcendent Jesus into view, in aiding His transcendent spirit to attract and captivate. His tragic and pathetic end has been the bride through which the voice of His incomparable work and sweetness has been heard and has prevailed. What the Spirit wants always, in order that it may be present among us, is just a Man; the power of Christianity is the Man Jesus Christ.

S. A. Tipple, Christian World Pulpit, vol. xxii., p. 328.



What is required of those who come to the Lord's Supper?

When a man considers with himself whether he ought to present himself at the Lord's Table, frequently he is beset with a host of difficulties and questions as to what is required of him and as to his own fitness. Where shall he go for safe guidance? I reply that he need go no further than the catechism which he learnt as a child.

I. It is required of those who come to the Lord's Supper "to examine themselves whether they repent them truly of their former sins, steadfastly purposing to lead a new life." Beyond all doubt this must be required, and it is a most reasonable requirement, for, to take no higher view of the Sacrament than this, we may regard it as a mutual pledge given by Christians to each other that they will keep the commands of Christ. The requisites for coming to the Lord's Table are identically the same with the requisites for being a Christian in life and reality, and not only in name.

II. It is required that those who come to the Lord's Supper should "have a lively faith in God's mercy through Christ, with a thankful remembrance of His death." This is clearly only that duty which is required of every one who desires to call himself without profanity and without hypocrisy by the holy name of Christ.

III. Those who come to the Lord's Supper must "be in charity with all men." Quite a reasonable requirement this, if we remember that the Lord's Supper was regarded from the earliest times as a feast of love or charity. In confessing that he is unfit for the Lord's Supper, a man is really confessing that he is unworthy to be called a Christian at all.

Harvey Goodwin, Parish Sermons, vol. ii., p. 132.



The Drawings of the Spirit.

I. At the time when St. John wrote, the Church had just passed into the dispensation of the Spirit. The Old Testament was evidently the dispensation of the Father, looking on to the Son. Then came the revelation—I do not call it the dispensation—the revelation of the Son, short, eloquent, beautiful, preparing the way for the dispensation of the Spirit. That dispensation commenced at the ascension of Christ, when, according to His promise, He poured out the Holy Ghost at Pentecost. From that date it has been emphatically the era of the Spirit, the era of the dispensation under which we are now placed. How much longer it will last we do not know. But then will come in all its fulness the dispensation of Jesus Christ, that glorious and wonderful period to which all prophecy points its finger, and to which the dispensation of the Spirit now is preparatory. "The Spirit and the bride say, Come." And you must remember that the dispensation of the Spirit is higher, more powerful, more responsible, than the dispensation of the Gospel during the life of Christ upon earth. Therefore Christ said to His disciples, "The works that I do shall ye do also, and greater works than these shall ye do, because I go unto My Father." Even so it came to pass; for whereas Christ did not certainly in His own person convert more than five hundred, the Spirit scarcely arrived but in one single day He converted three thousand. And for the same reason Christ also added those otherwise strange and almost incomprehensible words, "It is expedient for you that I go away, for if I go not away, the Comforter will not come unto you; but if I depart, I will send Him unto you," showing again that the dispensation of the Spirit was greater than Christ's own personal ministry in His humiliation. So once more, and still stronger, He said, "Whosoever speaketh a word against the Son of man, it shall be forgiven him; but whosoever speaketh against the Holy Ghost, it shall not be forgiven him, neither in this world, neither in the world to come." Therefore we may reverently say that up to this moment what the Spirit says and what the Spirit does, whatever it be, is the best of anything that has ever yet been upon the face of this earth. Hence it is matter of the deepest joy, and worthy to stand where it does, at the very close and summit of the revelation, that what the Holy Ghost says is "Come."

II. The Father sends many a gracious providence, some sad, some happy; but it is the Spirit who gives the providence its voice. The Son exhibits the marvellous spectacle of the cross, and Himself hanging thereon; but it is the Spirit which makes that cross to speak to the poor sinner's heart: "Come." For the Spirit is that which first makes an unseen thing a substance to the mind, and then changes the substance from a thing without to a reality which lives in a man's soul and mingles with his being. It is quite certain that very generally it is the bride which is the organ of the Spirit's voice. I suppose that there have been instances in which a man has been converted to God by the Bible and the Spirit within him without the operation of any human agency whatever. Doubtless God may do so, and I think I have read or heard of some such proofs of God's sovereignty and sufficiency; but they are to the last degree rare. It is the bride who is essentially the Spirit's organ, that gives effect to the Spirit's will: "The Spirit and the bride say, Come."

III. And who is "the bride"? A beautiful body, knit together in one holy fellowship, pure and spotless, spotless in God's eyes for His sake who loves her, "arrayed in the fine linen which is the righteousness of the saints," and decked with the ornaments of grace. She has accepted Christ for her Beloved, and is bound to Him in a perpetual covenant, never to be forgotten. In Him she has merged her name, her nature, her property, her being; while He pays all her debts, pledges Himself for all her wants, sustains her with His arm, satisfies her with His love. It is the Church, elected by grace, united by faith, sealed by baptism, kept by mercy, prepared for glory. And it is the Church, holding the Spirit, representing the Spirit, used by the Spirit, whose high part and privilege it is to be for ever crying, "Come, come." It is very difficult to determine whether when Christ said, as He stood on the margin of His glory, leaving it as His last injunction to His disciples, "Go ye into all the world, and preach the Gospel to every creature," the command was limited to the ordained. The sequel, "baptising them in the name of the Father, and of the Son, and of the Holy Ghost," would lead us to say that it was confined to the ordained; but, on the other hand, the whole tone and spirit, as well as many express injunctions of the Gospel, make it certain that every one who is called is to be a caller, that we are all propagators of the truth, and that as "every man would receive the gift, so must he minister the same, as a good steward of the manifold grace of God." Therefore in some sense it is certain that the direction holds to the whole Church, "Go ye into all the world, and preach the Gospel to every creature." Sad were it for that person, whoever he might be, who was excluded from that highest and holiest title that is ever worn upon this earth, a missionary. But there appears to me to be a great truth in this fact: that it is the whole Church which is represented as saying that word "Come," the Church in its collective capacity, not as broken up into individuals. It is not this or that person, but the whole bride, that says, "Come." See two consequences. (1) The Church is meant to act, and ought to act, in missionary work, as a Church in its integrity, as one complete body. Would that there were such union, the whole Church going forth as a Church to the work of missions, and doing it as a distinct part of her system! There is not; there is none. If ever there is a pure Church, and if missions are needed then, doubtless we shall then work together as one in our completeness. As the bride is one, so will the Spirit be one, and the machinery one, and the voice one. And it will be a sweet and heavenly concord of sound, like music upon water: "The Spirit and the bride say, Come." (2) But there is another and pleasant thought in the words. Is not the act or the word, the prayer or the appeal, every effort to do good, of one member of the Church, the exponent and the representative, and therefore the embodiment, of the whole Church? Is it not the Church's way of putting itself forth to you? And therefore is not that action of one individual as if it were the action of the whole Church? Has not it in it the strength of the whole Church? It may be a comfort to some one who is labouring for God, in much-felt weakness and in barren solitude, to recollect, "I am part of the whole Church catholic; it is the Church that speaks and moves even in me, poor, miserable sinner that I am. There is all the power of the Church, the Head and the members, with me. It is not I, but it. The limb may well take strength from its union with the body, and the wave that breaks upon the shore has behind it the strength of the mighty ocean. And so it shall be the Church's voice by me: 'The Spirit and the bride say, Come.'"

J. Vaughan, Fifty Sermons, 9th series, p. 212.
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