《Lange’s Commentary on the Holy Scriptures – 2 Peter》(Johann P. Lange)
Commentator

Johann Peter Lange (April 10, 1802, Sonneborn (now a part of Wuppertal) - July 9, 1884, age 82), was a German Calvinist theologian of peasant origin.

He was born at Sonneborn near Elberfeld, and studied theology at Bonn (from 1822) under K. I. Nitzsch and G. C. F. Lüheld several pastorates, and eventually (1854) settled at Bonn as professor of theology in succession to Isaac August Dorner, becoming also in 1860 counsellor to the consistory.

Lange has been called the poetical theologian par excellence: "It has been said of him that his thoughts succeed each other in such rapid and agitated waves that all calm reflection and all rational distinction become, in a manner, drowned" (F. Lichtenberger).

As a dogmatic writer he belonged to the school of Schleiermacher. His Christliche Dogmatik (5 vols, 1849-1852; new edition, 1870) "contains many fruitful and suggestive thoughts, which, however, are hidden under such a mass of bold figures and strange fancies and suffer so much from want of clearness of presentation, that they did not produce any lasting effect" (Otto Pfleiderer).
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§ 1. OBJECT OF THE EPISTLE

This Epistle is designed to be a hortatory memorial addressed to believers, standing and already established in the truth, as appears plainly from 2 Peter 1:12; 2 Peter 1:15. The first Epistle deals with warnings against dangers and enemies from without; the second warns Christians against the more dangerous enemies from within, and exhorts them to vigilance and resistance to the deceivers and scoffers, who had gradually crept into the Christian churches. “Beware, lest ye also, being led away with the error of the wicked, fall from your own stedfastness,” ( 2 Peter 3:17).—“Use with all diligence the received gifts of grace to the furthering of your holiness,” 2 Peter 1:3, etc, The rich contents of the Epistle concentrate in this exhortation. The motives to a holy life are chiefly taken from the consideration of the nearness of the coming of Christ and the catastrophes connected with that event, 2 Peter 3:11, etc. The deceivers against whom Peter warns his readers, are described not so much intellectually as morally. They are men of the Sadducee cast of mind, libertines, antinomists, living in uncleanness, unrighteousness and covetousness, according to the promptings of their own lusts, 2 Peter 2:10; 2 Peter 3:14, some of whom scoffed at the truth, and particularly at the coming of Christ, 2 Peter 3:3-4, etc. They used great swelling words of vanity, spoke evil of dignities and the celestial powers, and derided the Lord that bought them, 2 Peter 2:1; 2 Peter 2:18. Their wisdom consisted in lying, blaspheming, and the promise of unbridled licence, 2 Peter 2:19. Here we may discern the roots of the antinomistic Gnosis, which afterwards was maintained by Carpocrates, Epiphanes, Prodicus, the Simonians, the Antitactes, and others. Similar errors are referred to by Paul, 1 Timothy 4:1; 1 Timothy 6:20; 2 Timothy 3:1, etc.; cf. Revelation 2:14-15; Revelation 2:20. The author predicts their appearance, and prophetically sees them already extant, 2 Peter 2:1, etc.; 2 Peter 2:10, etc. Their false knowledge is opposed by the vital knowledge of Christ, on which great stress is laid in this Epistle, 2 Peter 1:2-3; 2 Peter 1:8; 2 Peter 2:20.

§ 2. CONTENTS AND ANALYSIS OF THE EPISTLE

The Epistle consists of two parts: the first, 2 Peter 1:1-21; the second, from 2 Peter 2:1 to 2 Peter 3:18. Each of these parts are again divided into two sections. In the first section of the first part, 2 Peter 1:2-11, the Apostle reminds his readers of the great and precious riches and promises which had been vouchsafed to them on the part of God, and exhorts them on their part to comply with the demand of the Divine Will, and to make their calling and election sure. In the second section, 2 Peter 1:12-21, he specifies the motive which then constrained him to exhort them, viz, the nearness of his decease; he then, 2 Peter 1:16, etc, confirms the truth of the doctrine in which they had been instructed: 1. By the fact that he and all the Apostles had been eye-witnesses of the works of Jesus; 2. By the testimony of prophecy. In the first section of the second part, he announces the speedy appearance of false prophets, gives a brief sketch of their character and conduct, and adverts, by way of warning, to three examples, to show that their wickedness would surely be punished, 2 Peter 2:1-10, the examples being, the case of the fallen angels, the case of those who perished in the waters of the flood, and the case of Sodom and Gomorrah. Then follows the more specific description of their thorough carnality, their presumptuousness, their spirit of rebellion and blasphemy, their brutal want of reason, their licentiousness, their perseverance in evil, their covetousness, their seductive arts, their vaunting with all their nothingness and emptiness, their perverseness, obduracy and perdition, 2 Peter 2:10-22. The fiery flow of prophetical utterance having found a point of rest, the Apostle, in the second section, resumes at 2 Peter 1:15, states the design of his writing still more clearly than in 2 Peter 1:15, to be the stirring up of their pure minds. He refers to a still more dangerous class of enemies of Christ, to mockers, who scoff at the coming of Christ and the events connected with it, and who in their Epicurean bias are on a level with the former, 2 Peter 3:1-5. He then refutes the vain reason they assign for their denial of the coming of Christ, by the fact of the flood 2 Peter 3:5-7, followed by the instruction given to believers, that the heavens and the earth will be destroyed by fire in a fearful catastrophe, and that the apparent delay of judgment should be considered as an act of the long-suffering of God, 2 Peter 3:7-10. Then follows, for the edification of believers, the announcement of the Lord’s coming, and of the mighty events connected with it, especially the establishment of new heavens and a new earth. With this is connected an earnest exhortation to holiness of life, 2 Peter 3:10-15. He strengthens the weight of his exhortations by a reference to the Epistles of Paul, with whom he professes himself thoroughly to agree, while those destroyers of the peace of the Churches probably maintained that Peter and Paul were at variance with each other, 2 Peter 3:15-16. In conclusion, he exhorts them not to suffer themselves to be moved from their stedfastness by the error of wicked men, but to grow in grace and the knowledge of Jesus Christ, as a chief means for the conservation of the faith. Lastly, a doxology to Christ.

§ 3. GENUINENESS OF THE EPISTLE

The authenticity of no writing of the New Testament has been so much denied and doubted in ancient and modern times, as that of this Epistle. Modern critics consider it proven, that a pseudo-Peter of a later period clumsily manufactured this Epistle from that of Jude. Misled by their confident assertions, even circumspect investigators have here and there assented to this result.

Beginning with the external testimonies of this Epistle, we have the fact that it was ecclesiastically acknowledged as part of the Canon in the fourth century, (Guerike, Gesammtgeschichte des Neuen Testaments, p477615). Going backwards from this fixed point of time, we find that Jerome considered it genuine, observing, however, that it was generally held to be spurious on account of the difference of its style from the First. Eusebius, it is well known, reckons it among the Antilegomena, describes it as not included in the then received Canon of the Church, although many considered it profitable, and used it along with the other Scriptures. Origen says: Peter has left an Epistle which is universally acknowledged; perhaps (ἔστω δὲ) also a second, for it is doubted—one is not agreed about it. He cites, however, the second Epistle as part of the Holy Scriptures in several passages, cf. Dietlein, p61, etc. The Syriac version, the Peschito, which originated at the latest in the third century, does not contain it; it is not known on what grounds. It is also wanting in the Muratorian Canon, which however does not mention the first Epistle and other Epistles of the New Testament. Tertullian and Cyprian do not mention it; Eusebius states that Clement of Alexandria wrote a commentary on it and other Antilegomena. Justin and Irenœus probably allude to 2 Peter 3:8; the latter also to 2 Peter 2:4-6, and the former also to 2 Peter 2:1. Theophilus of Antioch seems to refer to 2 Peter 1:19; 2 Peter 1:21; 2 Peter 3:3. The Epistle of Hermas, about the middle of the second century, contains almost undeniable references to 2 Peter 2:15; 2 Peter 2:20; 2 Peter 2:22; 2 Peter 3:3; 2 Peter 1:5-8. In Barnabas, whose Epistle perhaps reaches down to the end of the first century, Dietlein perceives several allusions, the clearest of which is that to 2 Peter 3:8, which is however not certain, because this saying occurs also in the Mishnah. In Clement of Rome, Dietlein discovers massive proofs, by which this author testifies in favour of our Epistle even before the destruction of Jerusalem. A certain affinity of language cannot be denied, but the citations of Dietlein, among which the expression of ἡ μεγαλοπρεπὴς δόξα is the most weighty, will hardly do more than carry conviction to the minds of those who are already sure of the genuineness of the Epistle. The same applies to the Epistle of Polycarp. Huther justly maintains that not a single sentence is cited literally from 2 Peter, as is the case with 1 Peter. Nor can Ignatius be proved to be dependent on 2 Peter, although there are several distant allusions. It follows, from the preceding data, that the Epistle was used about the middle of the second century; that the earliest fathers cannot be proved to have used it; that it gave rise to doubts in the third century, which however arose an internal grounds; and that its genuineness was established by the Church at the end of the fourth century. The supposition of Thiersch is altogether inadequate, that fears were entertained that too early a disclosure of the whole form of the evil, as given in the thunder-words of Peter, might have exerted a soliciting influence on the evil, and even on its manifestation in that time, which was shaken to all the depths of the spiritual world (that Isaiah, the time when the Canon of the Homologoumena was fixed). Now, since no certain result can be arrived at from external evidence, which however rather favours than disfavours the genuineness of our Epistle, we are so much the more dependent,

Secondly, on internal evidence, under which head we have to offer the following remarks:

1. We encounter in the Epistle a person concerning whom we feel that he stands in the grace and knowledge of Jesus Christ, that he loves truth above all things, 2 Peter 1:3; 2 Peter 3:18; 2 Peter 1:12; that he has received the forgiveness of sins, and along with it, a Divine vital energy, 2 Peter 1:9-10 that he is thoroughly in earnest about Christianity, 2 Peter 1:5, etc.; 2 Peter 3:14; 2 Peter 3:17; that he has personal intercourse with Christ Jesus, 2 Peter 1:14; that he looks stedfastly at His coming, and hastens to meet the coming of His day, 2 Peter 3:12; that he fears the judgments of eternity, 2 Peter 2:1, etc, and is penetrated with the sense of the superintending justice of God, 2 Peter 2:9; that he cultivates with all diligence a holy conversation and a godly life, and feels constrained to oppose fine-spun fables with the severity of truth, 2 Peter 2:16. This spirit, thus enlightened and animated with the earnestness of Christianity, calls himself Simon Peter, a Servant and an Apostle of Jesus Christ, 2 Peter 1:1; 2 Peter 3:2; he speaks in the spirit of prophecy, 2 Peter 2:1, etc.; 2 Peter 3:3; he specifies details of his life, that he had been an eye-witness of Christ’s transfiguration on the holy mount, 2 Peter 1:16, etc, that Jesus had revealed to him the nearness of His death, 2 Peter 1:14; he describes himself as the brother and colleague of the Apostle Paul, with whose Epistles he professes fully to agree, 2 Peter 3:15-16, and considers it his duty to remind, strengthen and stir up the believers to whom he writes, 2 Peter 1:12, etc.; 2 Peter 3:1-2. His doctrines, exhortations, confessions, testimonies and warnings are full of power and fire, full of firm assurance and glowing zeal for the honour of the Lord, full of emphasis and originality. If Peter is really the author of this Epistle, every thing is in glorious harmony; if he is not, we have before us an insoluble psychological riddle. Is it possible, we are constrained to ask, that a Prayer of Manasseh, animated through and through with the spirit of Christianity, who expressly renounces all cunning fabrications, should have set up for the Apostle Peter, and have written this Epistle in his name? Intentional fraud and such illumination—who is able to reconcile them?

2. If, as many critics superficially assume, a deceiver did father this Epistle upon Peter, he must have done so with some evil intention. But where is there any thing in this Epistle that could possibly be construed into an error, or a moral impurity? On the supposition that the object was the mediation between the Apostles of the Jews and the Apostles of the Gentiles, the alleged antithesis unfortunately resolves itself into a fiction (see a citation from Clement of Rome, in Dietlein, p3031), and the contents of the Epistle, in that case, ought to be very different from what they are. An otherwise honest man would not have ventured to place the name of the Apostle at the head of his writing for the purpose of attacking false teachers (Olshausen, Nachweis der Æchtheit, etc., p124).

3. A forger would not have omitted to designate with greater precision the readers for whom the Epistle was written, while the author with the utmost ingenuousness addresses those who have obtained the like precious faith, and expects to meet the same class of readers as in the first Epistle.

4. The second Epistle is an integrant part of the first, which deals with external enemies, while the second Epistle cautions against internal adversaries of the truth. The two cannot well be separated from each other.

5. The doctrinal contents of the second Epistle essentially agree with the first in the conception of Christianity as the fulfilment of Old Testament prophecy, 2 Peter 1:19-21, and in the prominence given to the coming of Christ, as we have seen in the Apostle of hope in the first Epistle, 2 Peter 3:10, etc. The second Epistle is not inferior to the first in spirit, power, vivacity and glowing zeal against evil, in originality and wealth of thought, and no production of the second century can compare with it in this respect. Compare the Shepherd of Hermas with the second Epistle of Peter—what a contrast! How beautiful, in particular, is the opening of the Epistle, which introduces us at once into the whole plenitude of evangelical grace The mode of representation in the two Epistles exhibits also many points of agreement, e.g., the connection of sentences by means of participles and the choice of particular expressions. Thus, Guerike mentions the words ἀναστροφή, 1 Peter 1:15; 1 Peter 1:18; 1 Peter 2:12; 1 Peter 3:1-2; 1 Peter 3:16; cf. 2 Peter 2:7; 2 Peter 3:11.—ἀπόθεσις, 1 Peter 3:21; cf. 2 Peter 1:14.—ἀρετή, 1 Peter 2:9; cf. 2 Peter 1:3.—ἀλήθεια, in a peculiar sense, 1 Peter 1:22; cf. 2 Peter 1:12.—κομίζεσθαι, 1 Peter 1:9; 1 Peter 1:4; cf. 2 Peter 2:13.—ἐποπτεύειν, 1 Peter 2:12; 1 Peter 3:2; cf. 2 Peter 1:16.—ἄσπιλος and ἄμωμος, 1 Peter 1:19; cf. 2 Peter 3:14.—On πέπαυται ἁμαρτίας, cf. 1 Peter 4:1; cf. 2 Peter 2:12.

6. The Epistle, if written by Peter, admirably fits in the history of the development of the Christian Church. This has been well brought out by Thiersch, who says: “Supposing the Epistle were not the production of Peter, it cannot, because of the sum-total of its contents, belong to any other period of history than to that of that great catastrophe, the mighty breaking forth of an unparalleled wicked Gentile Gnosis, which was posterior to the ministry of Paul, and anterior to that of John.”

7. The objections raised on internal grounds against the Epistle, are not of great moment.

a. It is alleged that ἐλπίς is the leading idea of the first Epistle, while ἐπίγνωσις predominates in the latter. This is the natural consequence of the different tendencies of the two Epistles. Is it probable that both would move in the same fundamental ideas?

b. That the day of Christ’s coming is expected in the first as about to take place immediately, while the author of the second Epistle adverts not so much to its nearness as to its suddenness. This may be accounted for by the comparatively early date of the composition of the first Epistle. See Introduction to 1 Peter.

c. That the idea of Christ’s advent in the second Epistle is altogether kept in the back-ground of that of the final destruction of the world. This is quite correct, according to 2 Peter 3:10, and the second Epistle completes in this respect the discourses of the first.

d. That in the first Epistle the redemptive acts of the death and resurrection of Christ are described as the groundwork of the Christian life, whereas they are not mentioned in the second. Evidently because the caution against seducers is the tendency of the second Epistle, which presupposes those redemptive acts.

e. That the ideas of communion with the Divine nature, of the origin of the world out of water, and that of its destruction by fire, are peculiar to the second Epistle. But there is no reason why there should not be ideas peculiar to this Epistle.

f. That faith in the second Epistle stands in the back-ground, and knowledge in the foreground. This is the necessary adjunct of the controversy with the adherents of the false Gnosis, and said ἐπίγνωσις does not differ materially from πίστις.

g. De Wette says, that Κύριος is applied, 2 Peter 3:10, to God. But this is also occasionally the case in the first Epistle, 1 Peter 3:12; 1 Peter 3:15.

h. That the heretical denial of the coming of Christ, and the view of the origin and destruction of the world, are surprising and, as Neander thinks, not in keeping with the practical, simple mind of Peter and the doctrinal development of the New Testament. But even Huther is constrained to pronounce this a purely subjective opinion.

i. The diversity of style in the two Epistles, which were already alleged in ancient times, are not very important and counterbalanced by the aforementioned, obvious coincidences of language. Even if they were greater than they are, we might assume, with Jerome, that Peter used different amanuenses in the composition of the two Epistles. See Olshausen, p118.

k. That 2 Peter 3:15, seems to assume that a collection of the Epistles of St. Paul was already circulating in the Church. But the reference here is not to a complete collection of his writings.

l. Neander raises the doubt, that the author assumes a different relation to his readers, in the second Epistle, from that which existed between them in the first, for according to the second Epistle they must have been personally instructed by the Apostle; but in the interval between the dates of the two Epistles, a closer personal relation between them may easily have sprung up.

Thus all these objections and doubts are not sufficiently weighty to upset the above argument for the genuineness of the Epistle.

[A very excellent digest of this section, with full citations of the authorities, may be seen in Alford’s Prolegomena, Vol. IV, Part I.—M.]

§ 4. RELATION OF THIS EPISTLE TO THAT OF JUDE

The second chapter of the present Epistle to the beginning of the third chapter, and the Epistle of Jude, exhibit so remarkable an agreement, that the dependence of the one Epistle on the other is undeniable, cf. Judges 1:4; Judges 1:6-13; Judges 1:16, with 2 Peter 2:1; 2 Peter 2:4; 2 Peter 2:6; 2 Peter 2:10-13; 2 Peter 2:15; 2 Peter 2:17-18; Judges 1:17-18, with 2 Peter 3:2-3. The view which makes the Epistle of Jude the original that was used by the author of the second Epistle of Peter, stated by Herder, has become dominant in modern times. This is the view of De Wette, Guerike, Huther and Kurz, who allege that the language of Jude is more simple than that in 2 Peter, and that many passages in the latter cannot be thoroughly understood without the light derived from the Epistle of Jude. But that assumption is opposed on weighty grounds, by Hofmann (Weissagung und Erfüllung), Thiersch, Stier and Dietlein. It is rightly contended, that at the time of the composition of the Epistle of Jude, the false teachers had already appeared, whereas in the second Epistle of Peter their appearance is simply predicted, 2 Peter 2:1, etc.; and that the second Epistle of Peter is free from the apparently apocryphal elements contained in that of Jude. Dietlein attempts to prove the originality of the second Epistle of Peter in every respective passage; and although he has not always succeeded, we can hardly withhold our assent in some passages. Those who, like ourselves, are profoundly impressed with the authenticity of the second Epistle of Peter, deem it a priori highly improbable that Peter, the Prince of Apostles,—that illumined and highly-gifted Prayer of Manasseh, who proves his originality in the first Epistle as well as in 2 Peter 1:3,—should have borrowed, in a part of his Epistle, the language, figures and examples of a man evidently less gifted than himself. Especially remarkable, moreover, would be his silence concerning Jude, seeing that he made mention of Paul and his Epistles. If we add to this the fact that the second Epistle is rich in peculiar expressions, that the three chapters contain more than twenty ἅπαξ λεγόμενα, that the Epistle of Jude expressly refers to the words of the Apostles, v17, and specifies that it was quickly composed to meet a particular emergency, v3, the hypothesis that Jude made use of the second Epistle of Peter, is more probable than that Peter made use of the Epistle of Jude. We call particular attention to the word ἐμπαῖκται, Judges 18; cf. 2 Peter 3:3, which does not occur elsewhere in the New Testament.

[Those who wish to study this question in all its bearings, are referred to Brückner’s Excursus on 2 Peter2, in his edition of De Wette’s Handbuch, Vol1, Part III, pp163–170, who maintains the priority of St. Jude and St. Peter’s acquaintance with his Epistle, but vindicates the independence of the latter; to Huther’s Appendix to his Commentary on the Epistle, Davidson, Introduction, etc, Vol. III, pp399–408. Alford, in his Prolegomena to this Epistle, Section3, pronounces for the priority of St. Jude. Wordsworth reaches the opposite conclusion, which is also the opinion of Oecumenius, Estius, Mill, Benson, Witsius, Dodwell, Lenfant, Beausobre, Hengstenberg and Heydenreich, besides the authors named by Fronmüller. For convenience, sake, I have given the most important parallel passages in the Introduction to St. Jude’s Epistle, to which the reader is referred.—M.]

§ 5. DATE OF THE EPISTLE

Mayerhoff undertakes to prove that it was composed by a Jewish Christian at Alexandria, about the middle of the second century. Schwegler considers the end of the second century to be the earliest date of its origin. Huther ascribes it to the beginning of the second century. This disagreement among critics entirely ignores, first, that the intellectual strength which characterizes this Epistle, is not found elsewhere in the second century; and secondly, that the appearance of the seducers, against whom this Epistle is directed, coincides, according to the notices found in the Pastoral Epistles of St. Paul and in the Revelation of St. John, with the very period to which the Epistle, which must have been written shortly before his death, introduces us. “At the beginning of the second period of the Apostolical age, the Gentile Gnostic apostacy broke out with gigantic energy in the Churches of Asia. Paul had finished his work, but Peter was still destined to raise his warning voice before the end of his life.” Thiersch.

§ 6. LITERATURE

The same works specified in the Introduction to the first Epistle, viz.: those of Gerhard, Calov, Rieger, Starke, De Wette, Huther, and particularly Dietlein, Second Epistle of Peter, 1851.

[De argumento epist. Petri posterioris et Judœ Gatholicarum, in Crit. Sacr. Thes. Nov. II:982.

Bp. Sherlock: The Authority of the Second Epistle of St. Peter, Works, IV, 137.

Simpson: Commentary on 2 Peter. 4to. London, 1632.

Adams, Thomas: A Commentary on the Second Epistle of Peter. London, 1633. Folio. Imp 8 vo, 1839.

Smith, Thomas: A Commentary on the Second Epistle of Peter.

Lillie, John, D. D.: The Second Epistle of Peter, the Epistles of John and Judas, and the Revelation. Translated from the Greek, with Notes. New York, 1854.

Separate treatises, expositions and sermons will be referred to in the Commentary.—M].

01 Chapter 1 

Verses 1-11
THE SECOND EPISTLE GENERAL OF PETER 1

———

2 Peter 1:1-11
Analysis:—The brotherly salutation and prayer of blessing are followed by the exhortation: Forasmuch as God richly furnishes you with whatever is necessary for your spiritual life, do ye also furnish whatever is agreeable to His will; then the entrance to His kingdom shall be opened to you.

1Simon 1 Peter, a servant and an apostle of Jesus Christ, to them that have obtained like precious faith with us through2 the righteousness of God and our Saviour Jesus Christ: 2Grace and peace be multiplied unto you through the knowledge of God, and of Jesus3 our Lord, 3According as his divine power hath given unto us all things4 that pertain unto life and godliness, through the knowledge of him that hath called us to glory and virtue:5 4Whereby are given unto us exceeding great and precious6 promises; that by these ye might be partakers7 of the divine nature, having escaped8 the 5 corruption that is in the world through lust. And besides this,9 giving all diligence, add to your faith virtue; and to virtue, knowledge; 6And to knowledge, temperance; and to temperance, patience; and to patience, godliness; 7And to godliness, brotherly kindness; and to brotherly kindness, charity 8 For if these things be in you,10 and abound, they make you that ye shall neither be barren nor unfruitful in the knowledge of our Lord Jesus Christ 9 But he that lacketh these things is blind, and cannot see afar off, and hath forgotten that he was purged from his old sins.11 10Wherefore the rather, brethren, give diligence12 to make13 your calling14 and election sure: for if ye do these things, ye shall never fall: 11For so an entrance15 shall be ministered unto you abundantly into the everlasting kingdom of our Lord and Saviour Jesus Christ.

EXEGETICAL AND CRITICAL
2 Peter 1:1. Simon Peter.—The opening of the first Epistle has only Peter. It seems that he uniformly bore the name of Simon only while he continued to accompany Jesus till after His ascension; at least Jesus always called him Simon, Matthew 17:25; Mark 14:37; Luke 22:31; John 21:15-17. The disciples also appear to have called him Simon, Luke 24:34; Acts 15:14. Afterwards they began to distinguish him from others of the same name by the honourable surname Peter, Acts 10:5; Acts 10:18. The Evangelists call him more frequently Peter than Simon Peter; in the Pauline Epistles Peter is already the constant form; in the Gospels the two names are sometimes used alternately, John 13:36-37; cf. Matthew 4:18; Matthew 10:2; Matthew 16:16; Matthew 17:25.—It is improbable that the conjoining of both names denotes on the part of Peter the design of describing merely his natural and his new birth. There is more probability in Besser’s suggestion, “that the full name, Simon Peter, has a kind of testamentary form,” for he was near his life’s end.[Simon, or rather Simeon, Συμεών, שִׁמְוֹן, cf. Acts 15:14. The Aramaic form of Simon seems to favour the view, that this Epistle was addressed to Jewish Christians. Alford remarks, that the occurrence of this form is at all events a testimony in favour of the independence of the second Epistle. It was not adapted to the first: which, considering that it refers to the first, is a note, however slight, on the side of its genuineness.—M].

A Servant and Apostle of Jesus Christ.—The same designation is used by St. Paul, Romans 1:1; Titus 1:1; and St. James also calls himself a servant of Christ, one of the highest titles of honour, 2 Peter 1:1; cf. Galatians 1:10. The former denotes his relation of dependence; the latter, the dignity of his office.

To them that have obtained like precious faith with us: τοῖς λαχοῦσι sc. χαίρειν λέγει. λαγχάνω=I obtain by lot, by fortune, by Divine appointment, or by inheritance, cf. Luke 1:9; John 19:24; Acts 1:17. The word excludes all personal agency and merit.—Faith may here be taken objectively or subjectively, either as a cycle of truths believed, or as a definite disposition of faith; the former agrees better with λαγχάνω and ἰσότιμος, and accords with παρούσῃ ἀληθείᾳ, 2 Peter 1:12, cf. Judges 3. Every faith and every construction of the truths of faith are not of equal value; there are inadequate and adequate, light and weighty representations of the Divine truths. But Peter here assures his readers that the faith, which in the dispensation of God was communicated to them, is equal in value and weight to that confessed by him and the other Apostles, cf. Acts 11:17; Acts 15:9; Acts 15:11. The consideration of these passages seems to convey the idea that Peter is here addressing Gentile Christians.—ἡμῖν, elliptically for τῇ ἡμῶν πίστει, Winer, 6 ed, p645, equal in value to our faith. [Hornejus: “Dicitur fides æque pretiosa, non quod omnium credentium æque magna sit, sed quod per fidem illam eadem mysteria et eadem beneficia divina nobis proponantur.” The references to Acts are hardly necessary; whoever they were, Jewish or Gentile Christians, their faith, says Peter, is equally precious in the sight of God with his (Peter’s) faith and that of the other Apostles.—M].

In the righteousness of our God and Saviour Jesus Christ.—This clause also favours the objective construction of faith. Its centre and foundation are in the righteousness of God. Gerlach and Dietlein maintain that “our God and Saviour Jesus Christ” are here intimately connected, so that Jesus is called God. But seeing that the Petrine doctrine calls Jesus Lord, but in no other place except this, God, the former is more correctly applied to the Father. But what is the righteousness of God and that of the Saviour? We must here distinguish two subjects. So Huther, δικαιοσύνη derived by Aristotle from δίχα, διχάζειν, to divide in two equal parts, to appoint to each his own. δίκαιος, one who sustains a right relation to others, who is just what he ought to be. צַדִּיק applied to the judge or king who protects and administers justice, hence frequently used of the judicial acts of God as evidenced in the salvation and reward of the godly, and in the punishment of the ungodly. This is often expressed by the terms צְדָקָה,צֶדֶק, which sometimes denote truth and goodness. Here it is clearly not to be taken, as in Romans 1:17, in the sense of righteousness which comes from God and is valid before Him, i. e., imputed righteousness; this, to say nothing of its being an essentially Pauline idea, is impossible on account of the following καὶ σωτῆρος. It is rather to be taken as an attribute of God, as it occurs in Romans 3:25-26, descriptive of the judicial activity of God. The manner how Peter understood its manifestation in the centre of our faith, viz, in the work of redemption, is not further indicated in our passage. But we may doubtless infer from 2 Peter 2:1, where the term “to buy” is used, that his conception is the same as in Romans 3:25, that Jesus satisfied the justice of God, which demands the death of the sinner, by paying a sufficient ransom for all mankind. This required Jesus to be perfectly sinless and holy. This is the δικαιοσύνη σωτῆρος; so that the word bears a double sense, applicable to the righteousness of God and to the holiness of Jesus. That our passage is closely connected with the doctrine of Paul, seems almost unmistakable, and is not surprising in consideration of the passage 2 Peter 3:15. Huther takes δικαιοσύνη=the conduct corresponding to His holiness, which makes no difference between the one party and the other; de Wette incorrectly=grace and love. [Winer, p142, has fully shown that τοῦ θεοῦ καὶ σωτῆρος I. x. may be grammatically rendered “of our God and Saviour Jesus Christ”; Bp. Middleton, p595, also asserts that “this passage is plainly and unequivocally to be understood as an assumption that Jesus Christ is our God and Saviour.” The ostensible design of the Epistle to refute the errors of those who separated Jesus from Christ, and denied the Lord that bought them, and rejected the doctrine of His divinity, supports this construction. See more in Wordsworth.—M.]

2 Peter 1:2 contains the salutation of blessing, as 1 Peter 1:1; but further specified by ἐν ἐπιγνώσει, a stronger expression than the simple γνῶσις, and of frequent occurrence in this Epistle; 2 Peter 2:20. Paul often uses it, especially in, the Epistle to the Colossians, 2 Peter 1:9-10; 2 Peter 2:2; 2 Peter 3:10; also Romans 1:28; Romans 3:20; Romans 10:3; Ephesians 1:17; Ephesians 4:13; Philippians 1:9; 1 Timothy 2:4; 1 Timothy 6:20; Titus 1:1; Philippians 6; Hebrews 10:26.—It deserves to be particularly noticed because of the tendency to false gnosis, which was then beginning to appear. The word denotes acknowledgment, a knowledge which enters into an object and takes affectionate cognizance thereof; which is not satisfied with a merely outward relation to it, but seeks to enter into and to lay hold of that object. The verb is also found in the Gospels; e. g., Matthew 7:16; Matthew 11:27; Matthew 14:35; Mark 2:8; Luke 1:4. Calov defines it correctly as “practical, confiding knowledge=faith.” He adds, that it contains a gentle caution against their forfeiting grace and peace by sins against their conscience or by apostasy. The gifts of God presuppose not only a vessel to receive them, but an advance on our part. ἐν ἐπιγνώσει, it is the medium and vehicle of the multiplication of grace, τοῦ θεοῦ καὶ Ἰησοῦ; Ἰησοῦ does not require the Article, because the Father and the Son are one in Essence.

2 Peter 1:3. Here begins the Epistle proper, which, as Roos observes, may be compared to a stream which is wide and deep at its very source. In this it resembles the first Epistle. 2 Peter 1:3-4, show what God does for believers, 2 Peter 1:5-8, what they are expected to do. Gerlach: “The beginning of the Epistle is peculiarly full of fire and life, and translates us forthwith into the whole plenitude of Gospel grace.”

Forasmuch as His Divine power hath given us all things; ὡς—δεδωρημένης. Grotius connects ὡς with the preceding, and explains that he did not value that knowledge so highly for nothing, forasmuch as it is the means whereby the Divine Power communicates all things to us; but it is better to connect ὡς with Calov with what follows. ὡς is not pleonastic, but denotes here, as frequently elsewhere, a well founded assurance; so De Wette, Dietlein, Huther. One might therefore translate: “Assured that the Divine Power has given us all things, strive,” cf. 1 Corinthians 4:18; Acts 27:30; Winer, p639.—δεδωρημένης, from the Middle δωρέομαι, not as if the perf. passivi were used instead of the perf. activi. Winer, p277. So LXX Genesis 30:20. αὐτοῦ refers both to θεοῦ and Ἰησοῦ.

His Divine Power.—The Holy Ghost is not any more referred to here than in Ephesians 1:19, although the Holy Ghost is described as “power from on high,” Luke 24:49; cf. Acts 1:5, and He is usually the medium whereby God bestows grace. Which are (necessary) for the (true spiritual) life, which is planted through regeneration, for the life emanating from God, and for the evidences of the same, for the exhibition of godliness. Gerlach: “The Divine Power has given us all things necessary for regeneration and holiness, so that the Christian has no excuse.” Bengel: “Look, it is not only by piety that we attain life, the Divine glory brings life, the Divine power godliness, to the one is opposed destruction, to the other lust ( 2 Peter 1:4.)”

Through the knowledge, of Him that called us.—Here, as in 2 Peter 1:2, believing knowledge is the medium of the attainment of the Divine communications of life.

That called us, cf. 1 Peter 2:9; 1 Peter 1:15; 2 Peter 1:10. The calling of God is the temporal fulfilment of the pre-temporsl. [eternal—M.] act of election. The end of the calling is not indicated here; where it is not mentioned, as in 1 Peter 2:21; 1 Peter 3:9, we may supply it, as importing eternal salvation and glory, 1 Peter 5:10; cf. 1 Thessalonians 2:12; 1 Timothy 6:12; 2 Timothy 1:9; Hebrews 9:15.

By His glory and virtue.—διὰ δόξης καὶ ἀρετῆς. [The reading ἰδίᾳ δόξῃ καὶ ἀρετῇ given in Appar. Crit., which see, is the most authentic. ἴδιος=suus is peculiar to Peter; cf. 2 Peter 2:22; 2 Peter 3:3; 2 Peter 3:16-17; 1 Peter 3:1; 1 Peter 3:5. Athanasius, Dialog, de Trin.,1:164, cites this passage as from “The Catholic Epistles.”—M.] Peter, who often uses the word glory, connects it elsewhere with κρατός, 1 Peter 4:11; 2 Peter 1:11, here with ἀρετή. So Paul also praises the glory of the grace of God, Ephesians 1:6; cf. Acts 7:2; Romans 1:23; Romans 2:7; Romans 1:2; Romans 9:4; Romans 15:7; 1 Corinthians 2:8; 2 Corinthians 3:18; 2 Corinthians 8:23; Philippians 1:11; Colossians 1:11. On glory see the note on 1 Peter 1:7. δι’ ὦν shows that δόξα and ἀρετή must not be reduced to one idea and rendered “glorious power.” Respect being had to the above mentioned connection, and to the derivation of ἀρετή (from ἀνήρ or ἄρης, like virtus from vir), which denotes primarily manhood, strength, valour, we cannot, with Bengel, refer ἀρετὴ to the moral attributes of God, but rather adopt the exposition of Roos, that “God calls us by means of a glorious, great, rich and wonderful grace, which is worthy of His Divine Name, and by a mighty energy, because His call is powerful and also a drawing, which renders our coming to Christ possible, John 6:44; cf. 1 Peter 2:9.”—δόξα; connect with the brightness with which God shines in the hearts of those whom He wakens, 2 Corinthians 4:6. Others refer δόξα and ἀρετή to the manifestation of the glory and moral perfection of God in the Person of Christ. John 1:14; Acts 2:22; Acts 10:38. Huther refers δόξαι to His Being, ἀρετή to His acts.

2 Peter 1:4. Through which He hath given unto us the greatest and (most) precious promises.—Through which, i. e., His glory and Divine power.—ἐπαγγέλματα properly, promises, which, although they are gifts per se, are the more precious because their bestowal involves also the bestowal of part of the promised riches. Thus we read in Acts 2:33, “having received from the Father the promise of the Holy Ghost,” i. e., the Holy Ghost who had been promised. Hence Gerhard understands it of the promised riches themselves, i. e., redemption and atonement, adoption, union with God, the gift of righteousness and eternal life. Only it should be remembered that these are likewise the earnest of still greater riches to come.—δεδώρηται, again Middle, to be joined with καλέσας.

That by means of these ye might become partakers of the Divine nature.—It is incorrect to construe with Roos and al.: “The sum-total of what is contained in the great and precious promises of God, is that we may become partakers of the Divine nature.” ἵνα rather intimates that the reference is to the end contemplated in those glorious attributes and promises of God.—διὰ τούτων refers both to δόξα and ἀρετὴ and to ἐπαγγέλματα. [But it is doubtful whether there is such a double reference; τούτων seems to point to ἐπαγγέλματα as the nearest noun. See Winer, p170. ἵνα is telic, and the end proposed in’ these promises is their becoming partakers of the Divine nature.—M.]

Partakers of the Divine nature; φύσις, the Being, the Essence proper, cf. Romans 11:24; Ephesians 2:3; James 3:7, from φύω, as it is with God from all eternity, and comprises all His perfections. “What is the Divine nature?” asks Luther. “Eternal truth, righteousness, eternal life, peace, joy, delight, and whatsoever good may be named. Hence Hebrews, who becomes a partaker of the Divine nature, is wise, righteous and omnipotent against the devil, sin and death.” Calvin aptly compares the incarnation of Christ. As His human nature partook of the Divine, so believers are to become partakers of the Divine nature.—The reference, consequently, is not only to a moral resemblance, to an ideal communion, but to a veritable communion of being, which begins here below in our regeneration, 1 John 1:3, but will be consummated hereafter. Cf. Romans 8:29; John 17:21. This involves the glorification of the body, Philippians 3:21, seeing God and sharing in His glory, 1 Corinthians 13:12, and increasing resemblance to Him, 1 John 3:2. “When He shall appear we shall resemble (ὅμοιοι) Him.” “This does not mean that the partakers of the Divine nature shall be exactly like (i. e., equal to) God. God reserves to Himself His Person, although He shares with us His nature. As the sun reflects his image in a clear lake or a dew-drop and yet remains the sun, so also does God remain as He was and as He Isaiah, although He has made men partakers of His nature.” Zeller’s Biblisches Wörterbuch. [Origen, in Levit. Hom. 4, cites this passage as from a genuine writing of Peter, also Athanasius, c. Arian. Orat. 21133. Wordsw.—M.]

Having escaped from the corruption, etc.—ἀποφυγόντες, not in a preceptive sense, as Calov takes it, “only ye shall escape,” for it is immediately connected with the preceding clause and not with the following Imperative: it rather means after, on the supposition that, ye have escaped. The Aorist, which denotes an action merely as a past event (Winer, pp290291) forbids the rendering, “if ye escape forthwith.” Bengel: “There is an antithesis between partakers and escaping, and also between Divine nature and corruption in lust. This escaping denotes not so much our duty as a Divine benefit which accompanies the communion with God.”

τὴν φθοράν (cf. Romans 8:21; Galatians 6:8; Colossians 2:22; 2 Peter 2:12; 2 Peter 2:19) not Active, but Passive, not only moral, but physical corruption. Here we meet again the antithesis between the perishable and the imperishable which is deeply rooted in the Apostle’s soul. Cf. 1 Peter 1:4; 1 Peter 1:7; 1 Peter 1:18; 1 Peter 1:23-25; 2 Peter 3:10, etc.—Corruption reigns in the world and penetrates it in all its parts; its source and strength lie in the anti-divine lust which excites the wrath of God and ruins human nature, in soul and body. Cf. Ephesians 4:22. Roos: “There lies a corruption in the lusts common to the world. The old man through lusts corrupts himself in error, so that he grows worse and worse. The carnal lusts war against the soul, which thereby is increasingly enfeebled and darkened. It grows in wickedness, becomes more like the devil, and inclines to hell. Through many of these lusts the naturally good condition of the body also is ruined.” [Calvin: “Hanc non in elementis quae nos circumstant, sed in corde nostro esse ostendit, quia illic regnant vitiosi et pravi affectus, quorum fontem vel radicem voce concupiscentiae notat. Ergo ita locatur in munda corruptio, ut scimus in nobis esse mundum.”—M.]

2 Peter 1:5. But for this very reason—knowledge.—καὶ αὐτὸ τοῦτο δὲ begins the apodosis. αὐτὸ τοῦτοused adverbially, it is just therefore—wherefore I exhort you, it is for this very reason, on this very account, see Winer, p155.—καὶ as God does His part, so do ye yours, δὲ is added, because the positive side of their escape is now made prominent, [τοῦτο δὲ σπ. παρεισενέγκαντες stands parallel to ὡς πάντα. δεδωρημένης, etc, and 2 Peter 1:4 is an explanatory relative clause to the words διὰ δόξης καὶ ἀρετῆς, so Winer.—M.]

All diligence.—Cf. 2 Peter 1:10; 2 Peter 1:15; 2 Peter 3:14. A very comprehensive term. Use with all earnestness the energies of faith which have been bestowed upon you for your holiness.—Luther:—“Ye have a goodly heritage and a good field, take care that you suffer no thistles and weeds to grow in it.”—παρεισενέγκαντες (ἅπαξ λεγ.) denotes bringing in something along with one, quietly and without ostentatious display.—ἐπιχορηγεῖν, a word peculiar to Paul, 2 Corinthians 9:10; Galatians 3:5; Colossians 2:19, to furnish, supply. Generally the reference to the chorus is entirely ignored. The word is often used of expenses that are incurred, and denotes here that we must be prepared to incur expenses in order to furnish this garland of virtues. The furnishing on our part corresponds to the furnishing on God’s part, 2 Peter 1:10. “The gifts of God are followed by our diligence, our diligence is followed by the entrance into the kingdom.” Dietlein gives the ungrammatical rendering: “leads in the dance.”—ἐν τῇ πίστει. Faith, which leads the chorus, identical with the practical knowledge of 2 Peter 1:2-3, is the root of those virtues, love, its crown, ends it. Augustine: “Faith is the root and mother of all virtues.” It appears here as a gift of grace, John 6:29; Ephesians 2:8-9.—ἀρετήν, manly, decided conduct before the three enemies of our salvation, and readiness to good works. It corresponds to the ἀρετὴ of God, 2 Peter 1:4, which energetically repels all evil. De Wette and Huther are too general in rendering “moral fitness.” of the seven fruits on the tree of faith this is the first and the best, cf. Philippians 4:8. It must be coupled with γνῶσις, which is different from ἐπίγνωσις, of which it is the fruit, cf. 1 Peter 3:7; Philippians 1:9; a wise demeanour with a ready perception of what is useful or harmful, of what is to be done and to be avoided, cf. Ecclesiastes 8:9. It preserves us from indiscreet zeal and exaggerations. Luther:—“Prudence is the eye of all virtues, without which virtue easily degenerates into faults.” Calov:—“It leads and moderates all virtues, so that in the practice of it we err neither by doing too much nor too little, nor stray from the right goal.”

2 Peter 1:6-7. And in knowledge—love.—ἐγκράτεια, abstinence from the lust of the world, self-control. “It abstains from the evil it knows to identify, and in Christian liberty steadily bridles the desires, 1 Peter 4:8; Galatians 1:22.” Richter. ὑπομονή, endurance, perseverance under abuse, want, troubles, dangers and sufferings. “Self-government accustoms men to be hard to themselves, and thus to endure sufferings.” Ph. M. Hahn.—τὴν εὐσέβειαν, the disposition in which the consideration of God controls the whole life, in which He is held in supreme honour, whereby His approval is sought, and the doing of which things constitutes its own happiness.—φιλαδελφία, 1 Peter 1:22; Romans 12:10; 1 Thessalonians 4:9; Hebrews 13:1; Galatians 6:10.—τὴν ἀγάπην, love in general, universal kindness toward all men. Bengel:—“Each of these several steps begets and facilitates the next; each next tempers and perfects the preceding.”—Gerlach:—“The import of this scale of Christian graces may be still more appreciated by considering it in an inverted order, and by acquiring the conviction that each successive step necessarily presupposes the one which precedes it.”

2 Peter 1:8. For if these things are in you, etc.—ὑπάρχειν, to lie under, to be taken for granted, to be truly subsisting, to be at one’s command, like a property. If these qualities have become your inward property, cf. Acts 3:6.—πλεονάζοντα, and if by daily practice they multiply, Romans 5:20; Romans 6:1; 2 Thessalonians 1:3, they will not suffer you to appear as unworkful [ἀργός =ἄεργος.—M.] and unfruitful; they will exhibit themselves in all manner of good works, and impel you to an ever growing, profound, comprehensive and thorough knowledge of Jesus Christ. Thus there is an admirable fitness, in that the knowledge of Christ, which consists of different gradations, is first described as the source and afterwards as the fruit of those virtues. [Christ is the Author and Finisher of our faith.—M.]

2 Peter 1:9. For he to whom these things—not seeing afar off.—Supply before γάρ the thought, ‘strive so much the more earnestly after these things, for—otherwise you go in the direction of relapse and blindness.’ Huther:—“A negative illustrative explanation of the preceding verse. He is blind while he thinks after the manner of those false teachers, that he has light; he knows neither himself, nor God, nor Christ; he is in the darkness, 1 John 2:9; 1 John 2:11; Revelation 3:17; Proverbs 4:19.”—μυωπάζων from μύωψ, one who is near-sighted and obliged partly to shut his eyes in order to see objects at a distance. Such an one accordingly is blind both in regard of the present and of the future; he intentionally shuts the eyes of his spirit against the light, wherever it is disagreeable to him. Grotius, falsely:—“He is blind, or if not wholly blind, short-sighted.” Huther:—“He only sees that which is near (earthly things), not that which is distant (heavenly things).” [Fronmüller’s view is the reproduction of that of Suidas: “Itague τυφλὸς μυωπάζων is dicitur qui idea cæcus Esther, quia sponte claudit oculos, ut ne videat, aut qui videre se dissimulat, quod vel invitus cernit.”—M.]

Having placed in forgetfulness the purification of his former sins.—This describes the way in which that getting blind is brought about. Bengel notes the fitness of the term λήθην λαβὼν as expressive of that which man willingly suffers, that which he wishes for, cf. [Oecumenius:—“καὶ γὰρ καὶ οὖτος ἐπιγνοὺς ἑαυτὸν διὰ τὸ καθαρθῆναι τῷ ἁγίῳ βαπτίσματι, ὅτι πλήθους ἁμαρτιῶν ἐξεπλύθη δέον εἰδέναι ὅτι καθαρθεὶς καὶ ἁγιότητα ἔλαβε, νήφειν ἵνα διαπαντὸς τηρῇ τὸν ἁγιασμόν, οὖ χωρὶς οὐδεὶς ὄψεται τὸν κύριον, ὁ δὲ ἐπελάθετο.”—M.]

[Bengel: In priore epistola nunguam, in altera semel hanc appellationem Petrus adhibet: ex quo gravitas hujus loci apparet.—M.]

Your calling and election sure.—The calling is placed first with reference to ourselves, who become first conscious of our calling, and afterwards of our election. ἐκλογή denotes not the worthiness and distinction conditioned by our our own doings, nor our entering here in time into communion with God, but as usual, the eternal purpose of God, cf. 1 Peter 1:1; 1 Peter 2:4; 1 Peter 2:6; 1 Peter 2:9; Acts 9:15; Romans 9:11; Romans 11:5; Romans 11:7; Romans 11:28; 1 Thessalonians 1:4. Those who consider themselves elect are still liable to stumble and fall. Huther applies it to the separation of the called from the world and to their translation into the kingdom of God, in which their calling is instrumental.—Augustine:—“Even for perseverance in obedience you must hope in the Father of Light, and implore Him in daily prayers; but in doing so you must have the assurance that you are not excluded from the election of His people, because it is God Himself who enables you to do so.”

For if ye do these things, if ye exhibit these qualities ( 2 Peter 1:5, etc.), ye shall never stumble.—οὐ μὴ πταίσητε.—πταίειν, to strike the foot against a stone, to stumble, to fail, to come to grief. The figure is taken here, as in 1 Corinthians 9:24, from those who, at the games, run within the course. Tossan:—“James ( 2 Peter 3:2) says, indeed, that we all fail or stumble in various ways; but Peter here refers to a stumbling which denotes a man’s keeping down, or his falling wholly away from the grace of God, or forfeiting it,” cf. Hebrews 12:13.—The Intensive οὐ μή with the Conj. Aor. is used when something is to happen at an indefinite period, or very rapidly, see Winer, p528.

For thus shall be richly furnished to you, etc.—Richly corresponds to πλεονάζειν, 2 Peter 1:8, and is the antithesis to 1 Peter 4:18, “that ye may enter not as from shipwreck or a fire, but as it were in triumph.” Bengel.—“But those who enter otherwise (although we ought not to despair of the weak) will not pass on thus joyously, the door will not be open as wide for them, but it will be narrow and hard to them, so that they struggle and would rather be weak all their life than die once.” Luther.—Huther understands the rich fulness of future felicity.—ἐπιχορηγηθήσεται corresponds to 2 Peter 1:5. If ye richly contribute, furnish forth those virtues, God also will furnish you a richly opened entrance into His kingdom. Roos thinks that this entrance begins already here upon earth. “The state of grace builded upon the foundation of the calling and election of God becomes more and more immovable, so that the danger of losing it is continually lessening. One enters also further and further into the eternal kingdom of our Lord and Saviour Jesus Christ, so that one receives more and more richly the Spirit who rules all things therein, and through this Spirit one obtains more and more fully the knowledge of the Father and the Son and the capacity of acting in all cases more and more in conformity to the laws which are valid in that kingdom.”—βασιλείαν is connected with the synoptical sayings of Christ, and is not found in the first Epistle, which describes eternal life by the figure of an inheritance, 1 Peter 1:4; 1 Peter 3:9; 1 Peter 3:7.

DOCTRINAL AND ETHICAL
1. It is impossible to enter into the stream of truth, power and Apostolical majesty which we encounter at the opening of this Epistle without gaining the firm conviction that here speaks not an unknown personage of the second century, who falsely arrogates to himself the title of an Apostle and the name of the Prince of the Apostles, but that it is he himself, as he testifies in the Introduction to the Epistle.

2. As in Paul, so here, the atonement whereby the justice of God was satisfied, and justification by faith in the free grace of God in Christ, are represented as the centre of the Christian faith.

3. An essential moment of faith is knowledge, to which peculiar prominence is given in the second Epistle of Peter, doubtless, among other reasons, because the Apostle had to deal with an intellectual tendency which attached a very great value to knowledge, although it was only onesided and theoretical. Hebrews, therefore, vindicates the claims of vital, practical knowledge, 2 Peter 1:2-6; 2 Peter 1:8; 2 Peter 2:20; 2 Peter 3:18; the beginning, progress and completion of which should be duly distinguished from one another, 2 Peter 1:3; 2 Peter 1:8. “He opposes to the falsely celebrated knowledge of those false teachers the true knowledge.” Besser. Cf. Revelation 2:24; 1 John 2:23; John 17:3.

4. The wakening of a sinner from spiritual death and the communication of a new life to him require on the part of God the same putting forth of power as the resurrection of Christ from the dead, Ephesians 1:19-20. Hence every thing is here referred back to the Divine Power. “In conversion, justification, and the first bestowal of grace, grace alone works for and in us sinners. But afterwards we are bound and able to coöperate, not in our own strength, but in the strength of God by grace.” Richter. Our confessions teach rightly: “That as those who are physically dead cannot of themselves and of their own strength reanimate their dead bodies and restore them to life, so also those who are dead in sins cannot of their own strength achieve their spiritual and heavenly righteousness and spiritual life, unless the Son of God deliver them from the death of sins and quicken them,” 2 Corinthians 3:5; 1 Corinthians 2:14; John 15:5; Philippians 2:13; Formula Concordiæ. Müller, p590.—Confess. Aug., Art2, 18.

5. How lofty the vocation of us poor, sinful men! The kingdom of God, communion with God, His glory and actually participation in His Nature are all held out to us. While pantheism dreams of a God, who as the universal Spirit of the world is ever engaged in an incessant alternation of ebb and flow, now distributing and again gathering Himself, now scattering in innumerable drops and again flowing back into an ocean, Holy Scripture makes us acquainted with the living, personal God, eternally exalted above His creatures, and yet so condescending to those who love Him as to make them partakers of His Being. The Triune God wills to dwell in His elect, to make them one spirit with Him, and yet to make them personally different from Him.

6. “Corruptible and perishable lust often commends itself as a thing permitted, and wicked men often turn and twist the commandments of God until they think that they have found a warrant for the gratification of that lust; because then this perverted dogma of Christian liberty constitutes the whole of their Gospel, which they are minded and ready to practise.” Roos.

7. Doubts of one’s calling and election to eternal life are best overcome by giving all diligence in furnishing those virtues ( 2 Peter 1:5), and warring against the opposite sins. “Although all the rest ( 2 Peter 1:5, etc,) flows from faith in the grace of God in Christ, it attains only gradually the control of man’s doing and not-doing through proof.” Gerlach. “On the seven-fold tree of faith one part grows out of the other; the first contains the germ of the second, the second enables the third to come to a healthy growth, and all of them together are consummated in love.” Besser.—Good works are indissolubly united to the true knowledge of Jesus Christ, so that knowledge also must be denied to the idle and unfruitful.

8. Those who forget the principal article of the forgiveness of sins through the blood of Jesus, lack the most efficient incentive to holiness, the Spirit, who teaches men to abhor sin as the greatest evil, takes flight, and relapse inevitably ensues.

9. The election of believers is forever objectively secure; but they must become more and more firmly established in it, so that nothing shall be able to upset their being sealed with the Holy Spirit.

10. “The seven-fold furnishing forth of virtue on the part of believers will encounter in the eternal kingdom of Jesus Christ, the riches of which are unfathomable, a seventy times sevenfold furnishing forth of glory. As on the arrival of a welcome guest with numerous attendants, we throw open the folding door of the house, so likewise a rich entrance into the hall of heaven awaits those who arrive there with the retinue of honest works of faith, Revelation 14:13.” Besser.

HOMILETICAL AND PRACTICAL
The highly-important knowledge that Jesus is my Lord.—The fountain of all godliness flows in the living knowledge of Christ.—Participation in the Divine Nature the highest aim of Christianity.

2 Peter 1:7. Glorious fruits on the tree of faith.—The gifts of God and the fidelity of man must go hand in hand.—The cycle–life of Christianity which begins and ends with the knowledge of Jesus.—The straight way to the heavenly Zion.—The great blindness of those who forget the purification from their former sins.

Starke:—The Apostles have no privileges over other believers, either in salvation or the appointment of it, but they are all alike loved by God in Christ, and regarded, as it were, as one, Romans 3:29-30; Galatians 3:28; Ephesians 4:5.—The omnipotence and might of God is as evident in the kingdom of grace as in the work of creation and the kingdom of nature. The same power wakens, enlightens, quickens; cleanses, sanctifies, strengthens, confirms, and keeps the sinner unto salvation.—Nobody can be right in complaining of his inability to do good; is it not given to him of God? Piety is not impossible in the power of God. Use it with all diligence and earnestness, Philippians 4:13.—To receive in faith according to the Gospel, and to give in love according to the law, must ever go together in the Christian life, so that receiving may truly promote giving, and the giving truly evidence the receiving.—False conceit, to hanker after sinful desires, and yet to imagine that one is the child of God! The two cannot exist together. If you desire the latter, you must let go the former, Ephesians 5:1.—The regenerate must faithfully use all the powers of grace they have received, and be very diligent in good works, and thereby prove their new birth, Titus 2:14.—The golden chain of virtue is man’s most becoming ornament; let no one sever its links; who wants one, shall have them all, James 2:10.—Although godliness begins at once with faith, it does not truly evidence itself in its proofs until it endures; then it is not confined to good motions and resolutions, but the practice of good becomes a continual and blessed habit, Titus 3:14.—How very different is genuine Christian love from merely natural love! Who knows this truly but those who are born of God?—The more a believer grows in holiness, the more vanish the obstacles to true enlightenment, and the clearer grows his knowledge of spiritual and heavenly things, Romans 12:2.—Those who have received gifts from God and do not use them faithfully, are worse off than if they had received nothing at all, for they only increase their condemnation, Luke 12:47-48.—Godliness does not merit eternal life, but it belongs to the order of salvation.—Shameful deceit, if thou leadest a godless life, and yet fanciest to be saved at last. Art thou sure that thou wilt be converted on thy dying bed? Depend not on the case of the dying thief; it may happen to one, but the most are lost, Sirach 18:22.—To live a truly godly life belongs to a happy, as well as to a joyful death. For although a joyful readiness to die is purely of God’s grace, it can only happen to those who, because of an unblemishable life, have a good conscience, Proverbs 14:32.

Lisco:—The heavenly possessions of the Christian.—The communion of faith of Christians: 1. Its foundation; 2. Its effect.—The most precious jewel of the members of the Kingdom.—The final aim of the members of the Kingdom.

Bek:—Of true enlightenment.—How faith evolves a whole garland of virtues.

Gerok:—The Divine garden of a Christian heart; 1. With its heavenly nurture; 2. Noble plants; 3. Its glorious prospects.

W. Hofacker:—The most necessary and important prayers.

Scheffer:—Man glorified into a Christian.

H. Rieger:—If God sends rain and fruitful seasons from heaven, the husbandman also does not fail in diligence, and thus the expected harvest is attained. Song of Solomon, likewise, if God accords to us in various ways His Divine power, and man gives all diligence, that which is proposed in the heavenly calling is also attained.—The diligence we use, impels us more and more to the knowledge of our Lord Jesus Christ, to make a good use of all the treasures it contains on all occasions, and to overcome thereby remaining obstacles.—There is no want of occasions to stumble. Unless the heart increasingly enters into purity, and the eye into simplicity, we shall stop here and there to our hurt, take a wrong view of things, make not the proper use of the power contained in our heavenly calling against those things, and this occasions stumbling, inward uncertainty, entanglements in lust and complaisance, outward stumbling and laying hold of something which weakens the hope of our calling.

[ 2 Peter 1:1. The Divinity of Christ the beginning and end of this Epistle, cf. 2 Peter 3:18.

2 Peter 1:5-8. Three figures suggested by the Apostle’s language:

1. The chain or garland of Christian virtues.

2. Faith, the foundation of the Christian life, has been laid by God; on that foundation let Christians rear the superstructure, taking care that each succeeding virtue rests firmly in and on the one preceding it.

3. The tree of the Christian life bearing sevenfold fruit, of which the last kind, charity, is the most precious and perfect.—M.]

[ 2 Peter 1:9. Ungodliness the cause of spiritual blindness; godliness opens and perfects spiritual vision. (See Wordsworth).

2 Peter 1:11. “According to our different degrees of improvement of the grace of God here, will be our different degrees of participation in His everlasting glory hereafter.”—Bp. Bull.

The Christian’s triumphal entry into the everlasting Kingdom of our Lord and Saviour Jesus Christ.

The things, not seen, are eternal. Life there is everlasting, Luke 10:25; the inheritance is everlasting, Hebrews 9:15; the house and the tabernacles are everlasting, 2 Corinthians 5:1; Luke 16:9; the glory is everlasting, 2 Timothy 2:10; salvation is everlasting, Hebrews 5:2; and so is the kingdom of the King eternal, 1 Timothy 1:17.—M.]

[Sermons on this Section:

2 Peter 1:1. Simeon, C.: Every thing needful provided for us. Works, XX, 286.

2 Peter 1:5-7. Beveridge: The Chain of Christian graces. Works, VI, 274.

Lenfant: Les engagements de la foi. Sermons, I.

Warburton: The edification of Gospel righteousness. Confirmation. Works, IX, 163.

2 Peter 1:7. Zollikoffer: Whether or not Christianity be favourable to patriotism? Sermons on the Evils of the World, II, 243.

2 Peter 1:10. Bp. Hall: Good security; or, the Christian’s assurance of heaven. Works, V, 570.

2 Peter 1:11. Bp. Bull: The different degrees of bliss in heaven answer to the different degrees of grace here. Works, I, 168.

Jay, W.: Happiness in death. Works, IX, 411.—M.]

Footnotes:
FN#1 - Title. [steph. επιστολη πετρου καθολικη δευτερα elz πετρ. του αποστ. επιστ. καθ. δευτερα: επιστολη καθολικη δευτ.—του αγιου αποστολου πετρου G. al.—πετρουεπιστ. β’ C:—πετρου επιστ. δευτερα Cod. Mosq. πετρου β. A. B. Cod. Sin—M.]

2 Peter 1:1. Lachmann, Tischend. Ed7, reads Συμεὼν with A. G. K. and the majority of Codd, cf. Luke 3:30; Luke 7:40 : Revelation 7:7; Acts 15:14; Heb.שִׁמְעון.

[German: …. in the righteousness of our God, and of the Saviour Jesus Christ.—M.]

FN#2 - 2 Peter 1:2.[ εἰς δικαιοσύνην τ. κυρίου. Cod. Sin.—M.]

3] 2 Peter 1:2.[ ἰησοῦ χριστοῦ Α. Cod. Sin. al.—M.] Tisch. omits τοῦ θεοῦ καὶ Ἰησοῦ.

[German: Grace and peace happen to you more and more richly, in the knowledge of God and of Jesus our Lord.

Translate: Grace to you and peace be multiplied in the knowledge of God and of Jesus our Lord.—M.]

(4) 2Pe 1:3. [τὰ πὰντα Α. Cod. Sin.—M.]

2 Peter 1:3.[* πρὸς τὸν θεόν καὶ (* * improb. τ. θ. κ., Tisch.) ζωὴν Cod. Sin.—M.]

[ἰδίᾳ δόξη καὶ ἀρετῇ A. C. Cod. Sin.—M.] Lachm. Tisch.

[German: Forasmuch as His divine power hath given us all things which are necessary for life and godliness, through the knowledge of Him that called us by His glory and Divine virtue.

Translate: …. By His own glory and virtue.—M.]

[τίμ.ἡμῖν καὶ μέγιστ. B. Cod. Sin. al. Rec. ἡμῖν beforeκαὶ τίμια, with Cod. Mosq, Cod. Angel. Rom.; μέγ. καὶ τίμια ἡμῖν A. B. C.—M.]

(7)2Pe 1:4. [φύσεως κοινωνοὶ Cod. Sin.—M.]

[τὴν ἐν τῷ κὸσμῳ ἐπιθυμίαν Cod. Sin.; τῷ before κόσμῳ A.B.Cod.Angel. Rom.; ἐπιθυμίαις καὶ C—M.]

[German: Through which He hath given unto us the greatest and most precious promises, that by means of these ye might become partakers of the Divine nature, having escaped from the corruption in lust which is in the world.

Translate: …. the corruption which Is in the world In lust.—M.]

[δὲ τοῦτο Cod. Sin.; αὐτὸ δὲ τοῦτο C**; αὐτοὶδὲΑ; καὶ αὐτὸ τοῦτο δὲ Rec.—M.]

[German: But for this very reason use all your diligence, and present in your faith manly courage, In courage discrimination.

Translate: …. giving on your side (Alford) all diligence, furnish in your faith virtue, and in your virtue knowledge.—M.]

[German: In discrimination, self-control, and in self-control, stedfastness.….

Translate: …. in self-control endurance.….—M.]

[German: In godliness brotherly love, and in brotherly love universal charity.—M.]

(10) 2Pe 1:8. [ἡμῶν C—M.]

[German: For where these things are found In you and abound, they will not let you be idle or unfruitful for the knowledge,…

Translate: For these things being yours (Lillie) and multiplying, render you not idle nor yet unfruitful for (De Wette, Alford).….—M.]

(11) 2Pe 1:9. [ἁμαρτημάτων A. Cod. Sin. Cod. Mosq.—M.]

[German: For he to whom these things are not present, is blind, not seeing afar off, having placed in forgetfulness the purification of his former sins.

Translate: For he that lacketh these things is blind, short-sighted, having incurred forgetfulness (Alford). ….—M.]

[σπουδ. ἵνα διὰ τῶν καλῶν ἔργων Cod. Sin.; same addition with further ὑμῶν A. Vulg. Syr. al.—M.] ἵνα διὰ τῶν καλῶν ὺμῶν ἔργων βεβ. Lachmann

[ποιεὶσθε A.—M.]. ποιῆσθε, Lachmann.

(14) 2Pe 1:10. [παράκλησιν A.—M.]

[German:.… ye shall never stumble.—M.]

[εἴσοδος without the Article.—M.]

[German: For thus shall be richly presented to you the entrance into the.….

Translate:.… richly furnished.…—M.]

Verses 12-21
2 Peter 1:12-21
Analysis:—The Apostle enforces his exhortation to holiness by the consideration of the expected nearness of his departure, confirming the certainty of the doctrine in which his readers had been instructed, a, by the eye-witness of him self and all the Apostles; b, by the word of prophecy.

12Wherefore I will not be negligent16 to put you always in remembrance of these things, though17 ye know them,18 and be established in the present truth 13 Yea, I think it meet, as long as I am in this tabernacle, to stir you up by putting you in remembrance;19 14Knowing that shortly20 I must put off this my tabernacle, even as our Lord Jesus Christ hath showed me 15 Moreover I will endeavour21 that ye may be able after my decease to have these things always in remembrance 16 For we have not followed cunningly devised fables, when we made known unto you the power and coming22 of our Lord Jesus Christ, but were23 eye-witnesses of his majesty 17 For he received from God24 the Father honour and glory, when there came25 such a voice to him from the excellent26 glory, This is my beloved Song of Solomon, in whom I am well pleased. And this voice which came from heaven27 we heard, when we were with him in the holy mount 19 We have also a more sure word of prophecy; whereunto ye do well that ye take heed, as unto a light that shineth in a dark place, until the day28 dawn, and the daystar arise in your hearts: 20Knowing this first, that no prophecy of the Scripture is of any private interpretation 21 For the prophecy came not in old time by the will of man: but holy29 men of God spake as they were moved by the Holy Ghost.

EXEGETICAL AND CRITICAL
2 Peter 1:12. Wherefore.—The connection is as follows: In order that this glorious consummation [of participation in the blessings and glories of Christ’s Kingdom, Alf.—M.] may be yours, I will not fail to exhort you to the zealous cultivation of holiness, more particularly, because my departure is close at hand. Here we have the tendency of the whole Epistle. The Apostle’s aim is neither dogmatical instruction nor the refutation of false teachers, but the strengthening and encouragement in the practice of good, the growth of a virtuous disposition and of a virtuous life on the part of those to whom he writes. He mentions first the vital knowledge of God and Christ as the chief means to that desirable end.

I will not be negligent, etc.—οὐκ ἀμελήσω. [See Appar. Crit.—M.] His anxious care for their encouragement and confirmation is made more intense by ἀεί. Bengel:—“I will always think of the one thing, that it is my duty to stir you up (admonish you).”—This was doubly necessary, because of the danger of their being seduced by false prophets, 2 Peter 2:1-2. Luther:—“The Christian ministry is of two kinds, as says St. Paul in Romans 12:7-8. Teaching is laying the foundation of faith, and preaching it to those who are ignorant of it. Exhorting, or, as St. Peter says, reminding, is preaching to those who know and have heard (the Gospel), admonishing and stirring them up to recollect what they know, to continue and increase therein.”—ὑπομιμνήσκειν, cf. John 14:26; 2 Timothy 2:14; Titus 3:1; 3 John 1:10; Judges 5. Paul uses the term ἐπαναμιμνήσκειν, Romans 15:15
Although ye know them and have been established.—εἰδότας sc. ταῖτα.—ἐστηριγμένους; στηρίζω to set fast, establish. The truth was preached to you, 1 Peter 1:12, confirmed by me,,5:12, and you are fully convinced of it.—ἐν τῇ παρούσῃ, the truth has been brought near to you, yea it is present in your hearts. Similarly, Paul in Romans 10:8, “The word is nigh thee, even in thy mouth and in thy heart.” [Calvin: “Vos quidem, inquit, probe tenetis quænam sit evan-geliæ veritas, neque vos quasi fluctuantes confirmo, sed in re tanta monitiones nunquam sunt supervacuæ, quare nunquam molestate esse debent. Simili excusatione utitur Paulus ad Romans 15:14.”—M.]

2 Peter 1:13. But I deem it right—reminding.—δὲ is often used by way of explanation, γάρ might have been used, but on account of the preceding εἰδότας and ἐστηριγμένους we have an adversative conjunction. Winer, p474, 475.—σκήνωμα like σκηνή,στῆνος, tent, tabernacle. Thus the Doric poets and Pythagorean philosophers call the body the σκῆνος of the soul. Plato calls σῶμα the σῆμα of the soul, its prison, or grave. Paul makes use of the phrase, “earthly house of tabernacle,” 2 Corinthians 5:1, with reference to the metaphor in Isaiah 33:12 and Wisdom of Solomon 9:15. Bengel:—“It denotes the immortality of the soul, the brevity of its stay in this mortal body, and the facility of its departure in faith.” We may add that it also describes Christians as strangers and warriors, who use tents or huts instead of houses.—διεγείρειν. Intensive form of ἐγείρειν, thoroughly to arouse from sleep and Sleepiness through every impediment.

[Vulgate:—“Certus quod velox est depositio tabernaculi mei.” Bengel:—“Repentina est. Præsens, qui diu ægrotant, possunt alios adhuc pascere. Crux id Petro non erat permissura. Ideo prius agit, quod agendum est.”—M.]—ἀπόθεσις seems to apply to the figure of a garment, but suits also that of a tent, because this is laid aside after having served its purpose. In the following verse, the Apostle calls death an exodus (a going out), just as our Lord spoke of it as a going to the Father, John 14:2, etc. A proof of the calmness with which the Master and the disciple contemplated the violent and painful death of the cross. [ἔξοδος in connection with σκήνωμα seems to be associated with the history of the Transfiguration, cf. Luke 9:31-33, and contain incidental internal evidence of the genuineness of the Epistle, as such an association would hardly have occurred to any but an eye-witness of that memorable event.—M.]

2 Peter 1:15. Moreover, I will endeavour, etc.—σπονδάσω for the usual σπουδάσομαι, see Winer, p101. I will take pains, that ye may have, etc, similar to the Latin studeo with Infin.—ἑκάστοτε, every time, on every occasion of necessity or emergency.—ἐχειν μνήμην ποιεῖσθαι ἔχω with Infin., as in the Classics, to be able to exercise the memory. As to the subject matter, it may relate to the present Epistle; but the conjecture of Richter “that the Apostle here holds out to them the hope of a fixed, written Gospel, the Gospel according to Mark being considered Peter’s Gospel,” may not be improbable. Cf. Lange on Mark, p6, etc. On this supposition only the true import of this verse is realized, for otherwise it would seem to be rather pleonastic. So Michælis, Pott, and al. De Wette thinks that Peter here holds out the promise of other Epistles, but 2 Peter 1:14 renders this conjecture improbable.—μνήμην ποιεῖσθαι.—Romish interpreters discover here falsely an intimation of Peter’s intercession in heaven, but such an interpretation is even grammatically impossible. [This is not all; the Papists not only twist this passage into the intercession of saints, but use it in support of their doctrine of the invocation of saints. As a sample of such perversion of Holy Writ take the interpretation of Corn.–a Lap.: “ἔχειν, habere scilicet in mente et memoria mea ut crebro vestri sim memor apud Deum, cumque pro vobis orem, ut horum monitorum meorum memoriam vobis refricet… Hinc patet S. Petrum et Sanctos vita functos curare resmortalium, ideoque esse invocandos.” See the judicious note of Alford.—M.]

[Bengel:—τὸ ἐξ errorem notat. Talis error in hac re nullus.—M.]

When we made known to you.—,Where? Partly orally, partly in the first Epistle, cf 1 Pe1:7; 1 Peter 1:18; 1 Peter 2:4; 1 Peter 2:21; 1 Peter 3:18, etc.; 1 Peter 4:7; 1 Peter 4:13. The reference to St. Mark’s Gospel is here out of the question. [But why any more here than in 1 Peter 1:15 ? Such a reference is far from improbable.—M.]

The power and appearing refer to the chief epochs of His life, as indicated in 2 Peter 3:18, etc. Not by hendiadgs=the power visible at His appearing, but two different though closely connected ideas. δύναμις embraces the riches of His whole life and salvation, the whole treasure of the Divine power centred in Him, His wonderful works, His power over the hearts of men, His power as Teacher and Redeemer, His resurrection in power after His crucifixion in weakness, 2 Corinthians 13:4, His descent to the realms of death, His ascension and His supreme dominion.—παρουσία, the presence, appearing, coming. It is used of Christ coming to judgment, Matthew 24:3; Matthew 24:27; Matthew 24:37-39; 1 Corinthians 15:23; 1 Thessalonians 2:19; 1 Thessalonians 3:13; 1 Thessalonians 5:23; 1 Thessalonians 4:15; 2 Thessalonians 2:1-8; James 5:7; 2 Peter 3:4-12; 1 John 2:28. In this sense it might be taken here (so Gerhard, Huther, de Wette); but seeing that παρουσία is used of the present in 1 Corinthians 16:17; 2 Corinthians 7:6-7; 2 Corinthians 10:10; Philippians 1:26; Philippians 2:26, that the present and the future interpenetrate each other in the previous passages, that, moreover, the sequel refers to the past, it is perhaps best to adopt the exposition of Hahn, who blends the two: “His manifestation in the flesh accompanied by miraculous power, and His expected future appearing in glory.” We have here also an antithesis to the economy of the Old Testament, under which salvation and the Author of salvation were only promised, but had not yet appeared in reality, 1 Peter 1:11; 1 Peter 2. Pet. 2 Peter 1:19. Calov:—“The Epistle is directed against those who denied the power and the first advent of Christ.”

But were eye-witnesses of His majesty.—ἐπόπται, sometimes used of those who were admitted to the third and highest degree of initiation in the Eleusinian mysteries; the verb is also used in this sense. Peter, to whom the word is peculiar, 1 Peter 2:12; 1 Peter 3:2, does not advert to its technical sense, but uses it in the sense of careful and close inspection and observation. Huther says that reference is made to the circumstance that the μεγαλειότης of Christ has a mystery concealed from the others.—μεγαλειότης=might and greatness, majesty, used of the mighty power of God, and exhibited in the miracles of Christ, Luke 9:43; of the admired greatness and splendour of Diana, Acts 19:27. Similarly μεγαλωσύνη, Hebrews 1:3; Hebrews 8:1.

2 Peter 1:17. For He received from God the Father honour and glory.—λαβὼν γάρ. An anacoluthon, to which ἐτύγχανε may be supplied. The construction is interrupted by the parenthesis. The sentence, “He was declared to be the Father’s beloved Son.” Winer, 368, 369. [But this construction, although possible, is not that recommended by Winer, who gives Fronmüller’s in a note, but says in the text: “The structure is interrupted by the parenthetical clause φωνῆς—εὐδόκησα; and the Apostle continues in 2 Peter 1:18 with καὶ ταύτην τὴν φωνὴν ἡμεῖς ἠκούσαμεν, instead of saying ἡμᾶς εἰχε ταύτην τὴν φωνὴν ἀκούσαντας, of something similar.” To give this in English render, “For having received from God the Father honour and glory, (when a voice was borne to Him—well pleased), and this voice ye heard, etc.”—M.] The transfiguration of Jesus on the mount is produced as an example of the personal experience of the Apostle of the power and appearing of Christ, cf. Acts 10:39; Acts 5:32, where Peter also refers to his having been an eye-witness.—τιμὴν καὶ δόξαν, see 1 Peter 1:7; Romans 2:7; Romans 2:10. The former may apply to His mission, the latter to His person. [Or perhaps, better, and less far fetched, τιμήν may refer to the voice which spoke to Him, and δόξαν to the light that shone from Him; so Alford. Burgon calls attention to the remarkable resemblance of this passage and John 1:14 concerning the same event, of which St. Peter and St. John were eyewitnesses.—M. ]

When there came to Him such a voice—well pleased.—ἐνεχθείσης indicates the manner how He received honour and glory: φέρεται φωνή=נָפַל, Isaiah 9:8; Daniel 4:28, elsewhere γίγνεται, Luke 9:35-36, or ἔρχεται, John 12:30; John 12:28, denotes the objective, unmistakable, important character of the voice. It was not a dream or an imaginary illusion, like many fables, but it was a voice sounding from on high. The word is repeated with emphasis in the next verse. According to Matthew 17:5, and Mark 9:7, it came out of a bright cloud, but Peter carries us higher up to the μεγαλόπρεπὴς δόξα, of which the cloud was only the symbol. The last words seem to be a periphrasis of God Himself (so Gerhard, de Wette, Huther and al.), such as δύναμις is used in Matthew 26:64; cf. Psalm 104:2; 1 Timothy 6:16.—Οὗτός ἐστιν ὁ υἱός; the same words occur in Matthew, but with the addition: αὐτοῦ ἀκούετε, and ἐν ᾧ instead of εἰς ὃν; the latter occurs also at Matthew 12:18.—εἰς indicates the direction of the Divine pleasure on Him from before the foundation of the world; according, to Dietlein, the historical motion of the Divine plan of salvation with reference to Him. [Wordsworth:—The originality of the reading εἰς ὅν εὔδόκησα may be remarked as an argument for the genuineness of the Epistle. A forger would have copied the reading in Matthew 17:5.—M.]

2 Peter 1:18. And this voice we heard, etc.—ἡμεῖς refers specifically to the three Apostles, Peter, James and John, while the plural number in 2 Peter 1:16 includes also the other Apostles. The celestial declaration was not reported to us by others, but we heard it, being with Him at the time, with our own ears.

On the holy mount.—Not on Mount Zion, as Grotius maintains, connecting it erroneously with the incident recorded in John 12:28. Calvin: “Wherever the Lord comes, He hallows (because He is the fountain of all holiness) everything by the fragrance of His presence.” The mountain of transfiguration is generally identified with Mount Tabor, about two hours’ distance from Nazareth, in the north-eastern part of the plain of Jezreel; but because Mount Tabor was fortified, and consequently not a solitary place, and because Jesus at that time had retired to the head-waters of the river Jordan, the mountain of transfiguration is placed by others in the neighbourhood of Hermon. See Zeller, Biblisches Wörterbuch II:710. [The epithet “holy,” applied to that mount, affords evidence that the history of the transfiguration was well known at the time when Peter wrote this Epistle. The inference of de Wette, that it indicates a belief of the miraculous, is neither logically correct nor creditable to his estimate of Apostolical Christianity.—M.]

2 Peter 1:19.—Here follows the second testimony for the glory of Christ and the irrefragable certainty of his doctrine, viz.: the word of prophecy. The reference here is evidently to the prophecies of the Old Testament, which are taken as a connected whole, and not to the prophecies of the New Testament, as Griesbach alleges. 2 Peter 2:1, etc, settles this point, which is further confirmed by other references of Peter to O. T. prophecies, cf. 1 Peter 1:10; Acts 3:18; Acts 10:43. Bengel: “The words of Moses, Isaiah and all the prophets really constitute only one word (sermo) exhibiting a perfect agreement in all its parts.”

And we have the prophetic word as more sure.—ἔχομεν. “We possess,” not, “We hold it surer.” βεβαιότερον, not “fast” or “very fast,” as Luther and Beza. The force of the comparative must be brought out. Gerhard: “The testimony of the prophets is declared to be more sure than that of the Apostles concerning the voice of the Father in heaven and the transfiguration of Christ. Not more sure per se and absolutely, but in respect of the readers of the Epistle. Among these were converts from Judaism who paid the utmost reverence to the prophetical writings and did not set so high a value on the preaching of the Apostles.” Cf. Acts 18:11. So (substantially) Augustine, Bede and al. But Peter was hardly prepared to subordinate the testimony of his eyes and ears to that of the prophets. The view of de Wette is forced, “the prophetic word is more sure to us now (that we have seen and heard these things, Acts 10:17-18).” Nor can we approve of Huther’s exposition, that in respect of the Christian’s hope the word of prophecy is more sure and certain than the testimony of the transfiguration, which presented only the glory of Christ in the days of His flesh, but did not directly confirm His future coming in glory (this is the sense in which he takes the παρουσία), whereas the prophetic word does point to the future coming of Christ. Oecumenius gives the right sense, saying that the truth of the promise was confirmed by its fulfilment, and that this has made the prophetic word more sure and certain now than it was before. So Grotius, Bengel, Dietlein. “We possess now the prophecies of the Old Testament as more sure than they were before.” Gerlach: “The fulfilment of the chief burden of the prophecies, viz, the manifestation of Jesus Christ, has now confirmed them altogether more fully to us than before.” [But although Fronmüller endorses the view of Oecumenius, Grotius, Bengel, Dietlein, as the right view, we have to object, that the Apostle has no such reference to now and then; but which is the right view? Alford seems to come nearest; he adheres to the grammatical force of the comparative, and renders “We have, i. e., we possess, more sure,” etc.; and explains the comparison of the word of prophecy and the incidents of the transfiguration. The Apostle calls the former more sure than the latter, because of its wider range, embracing not only a single testimony to Christ, as that Divine voice did, but τὰ εἰς χριστὸν παθήματα καὶ τὰς μετὰ ταῦτα δόξας, 1 Peter 1:11; as presenting a broader basis for the Christian’s trust, and not only one fact, however important.—To this may be added the fact that the voice from heaven and the vision of the transfiguration were vouchsafed to the three Apostles only, but the testimony of the word of prophecy, as the concurrent testimony of many inspired persons in different ages, is vouchsafed to the whole Church and to every individual believer.—M.] Hence the increased responsibility of those who despise it.—Others refer the comparison to the myths, mentioned in 2 Peter 1:16, so Semler; but saying that the word of prophecy is more sure than those myths, would be saying very little indeed.

Whereunto ye do well—dark place.—ᾦ καλῶς ποιεῖτε προσέχοντες, to which ye do well that ye take heed. The Participle is used because they had already begun to do so (Winer, p46, 1). De Wette remarks that this seems to apply to Jewish Christians, but it applies still better to Gentile Christians, because it was self-evident in the case of the former.—προσέχοντες sc. νοῦν, to give attention, bend the mind, give heed to a thing, cf. Hebrews 2:1; Acts 8:6; Acts 8:10-11; Acts 16:14; 1 Timothy 1:4; 1 Timothy 4:1; 1 Timothy 4:13; Titus 1:14; Hebrews 7:13.—ὡς λύχνῳ φαίνοντι; λύχνος, a light, a lantern, a candle used at night, Bengel takes φαίνοντι as the Imperfect on account of διαυγάσῃ; but better take it as a Present.—αὐχμηρὸς=dry, arid, rough, dusty, dirty, dim, dark, because filth and darkness are often found together. What is meant by this dark place cannot be determined until we have ascertained the sense of the words following.

Until the day shall have dawned.—ἕως οὖ belongs to προσέχοντες, not to φαίνοντι. Many commentators understand the day of the blissful eternity. So Calvin: “This darkness I extend to the whole course of earthly life, and interpret that that day shall dawn when we shall see face to face that which we now see only through a mirror and in a riddle. Christ indeed shines on us in the Gospel as the Sun of Righteousness, yet so that our spirit, in part at least, remains shrouded in the darkness of death until we shall enter heaven from this carnal prison house. Then shall dawn the splendour of the day, when no mists and clouds of ignorance and error shall shut out from us the clear view of the Sun.” Similarly Dietlein: “The moment of Christ’s coming,” τόπος αὐχμηρός would accordingly denote not only the whole pre-christian era, but also the whole of this present life, the world not yet illumined by the glorious coming of Christ, and the hearts of believers, as yet not seeing, but only longing for the glory of Christ. This gives a beautiful meaning, and we may certainly call even the time of the New Testament, night, as contrasted with the future era, in which the glory of God shall light the heavenly Jerusalem and the Lamb shall be the light thereof, Revelation 21:23. But Gerhard rightly objects to this interpretation, that if the day referred to were the day of a blissful eternity, ἡμέρα ought to have the article, and that such a description of the day of Christ’s advent to glory, or of the last judgment is against all analogy. Others interpret the verse of the contrast between the time of the Old Testament and that of the New. But it is against this view that the time of the N. T. had already dawned in a general sense, while the Conj. Aor. points to something future and possible. The reference, as Calvin observes, is rather to the antithesis between the state of nature and the state of grace. The day dawns in the heart, when man awakes from his dream-life, when the light of the holiness and justice of God shines into his heart, and enables him clearly to perceive his sinfulness; the morning star arises, when thereupon he is profoundly and vitally moved by the mercy of God in Christ, and faithful to the leadings of grace, gradually attains to a knowledge of Christ and the Divine mysteries, which is continually growing, expanding and developing into greater clearness and perfection, cf. Romans 13:12; 2 Corinthians 4:6; Ephesians 5:14. The readers of this Epistle are indeed spoken of as knowing and established in the truth, 2 Peter 1:12, but immediately before it is also said that they stand in need of constant reminding. This involves not any more a contradiction than does the language of Paul in the Epistle to the Ephesians, where, at 2 Peter 1:18, he prays that the eyes of their understanding might be enlightened, although he had said before that God had abounded toward them in all wisdom and prudence, 2 Peter 1:8-9. The majority of the readers of this Epistle we may consider to have stood only in the outer court of the sanctuary, at the beginning of true conversion; they believed the external evidences, held to the word of prophecy, separated themselves from the world, but had not yet attained a vital knowledge of Christ and entered into intimate communion with Him.—[This is substantially the view of Huther and Alford; see the latter, whose notes are very full on this passage.—M.]

And the morning star shall have arisen in your hearts.—φωσφόρος, light-bringing sc. ἀστήρ, the morning star. Hesych. understands by it the Sun. [This is a tradition among commentators, which has been set aside by Alford, who, instead of quoting from the commentators, quotes Hesych, who merely says: φωσφόρος,φωτοδότης, λαμπρὸς ἀστὴρ, light-bringer, light-giver, bright star.—M.], but the word is not used in this sense elsewhere, whereas Christ calls Himself the bright Morning Star, that heralds the eternal sunrise, Revelation 22:16. To him that over-cometh he promises the Morning Star, i. e., Himself and the brightness of His grace, Revelation 2:28.—διαυγάζειν used of dawn. Huther quotes a passage from Polybius [ἅμα τῷ διαυγάζειν.—M.] ἐν ταῖς καρδίαις, in the hearts touched by grace, not in the world generally. Now we perceive clearly what is meant by the dark place (αὐχμηρῷ τόπῳ); it Isaiah, as Bengel explains it, our heart, which before conversion, is unclean, dry and dark. But considering that the same state of heart is everywhere in the world, the world in general may be described as an arid, desert and dark place.—ἕως οὖ with Aor. Conj. denotes the duration of an action, until the possible event has actually taken place. Winer, p312. But this does not imply that the use of prophecy is superfluous after the illumination has taken place, cf. Matthew 1:25; Matthew 5:18; Matthew 5:26. This is evident from the examples of the Apostles themselves.

2 Peter 1:20. Knowing this first of all.—The Apostle having exhorted them to give heed to prophecy, now further reminds them of the origin of prophecy, and that it must be interpreted in the same spirit, out of which it proceeded.—τοῦτο belongs to what follows.—πρῶτον, not as Bengel, “before I say it” [priusquam ego dico], but first and foremost, 1 Timothy 2:1, being conscious, bearing in mind, James 1:3; Hebrews 10:34, like εἰδότες, 1 Peter 1:18.

That all prophecy of the Scripture is not matter of its own interpretation.—It is not necessary to understand here a Hebraism, Winer, p185. The preceding shows that the reference is to the prophecies contained in the Old Testament. The prophecy of the Scripture is opposed to the false prophets. 2 Peter 2:1.—οὐκ ἰδίυς ἐπιλυσέως, happens not as matter of its own interpretation. ἐπιλύειν, Mark 4:34, to interpret, to expound, to settle, to determine, to decide, Acts 19:39.= פָּתַר‏‏‏‏‏‏‏‏‏‏ Genesis 41:12; Genesis 40:8. The reference is to the origin, not to the interpretation of the prophecy, as is evident from 2 Peter 1:21. Even as to its origin it is not matter of its own interpreting. “The prophets, receiving the prophecies, were passive: a vision, a painting appeared before their mind, which they described to their hearers and readers as they saw it, without understanding all it signified, so that they themselves searched what or what manner of time the Spirit did signify, 1 Peter 1:10-12.”—“A prophecy only expresses that which God had communicated to the seer, and is consequently as much an object of search and deciphering to him as it is to us.” Gerlach.—Ἰδίας is most simply construed with θελήματι ἀνθρώπου; that which depends on the exercise of the natural power and will of man. De Wette cites the following passage from Philo: “A prophet utters nothing of his own.” Dietlein’s interpretation is too full: “No prophecy occurs in the Scripture that could be regarded as already possessing its own interpretation; all prophecy has rather the significance and interpretation of history, and therefore must not be treated allegorically, but has its fulfilment in the facts of history and thence also its interpretation.” Huther institutes a comparison with Joseph’s interpretation of dreams, Genesis 40:8. The words in which Joseph foretells the prisoners their fate constitute the προφητεία; this presupposes, on the part of Joseph, an ἐπίλυσις, an interpretation of those dreams; but Joseph ascribes that power to God, cf. Genesis 41:15-16. Better take those dreams as προφητεία, the interpretation of which was communicated to Joseph from on high. Bengel defines ἐπίλυσις as the interpretation in virtue of which the prophets were enabled to unlock to men things previously locked up.

[Alford shows that the reference here is to the prophets themselves, who were unable to solve or interpret. He quotes from Oecumenius; τουτέστιν ὅτι λαμβάνουσι μὲν ἀπὸ θεοῦ οἱ προφῆται τὴν προφητείαν, ἀλλ’ οὐχ ὡς ἐκεὶνοι βούλονται,’αλλ’ ὡς τὸ κινοῦν αὐτοὺς ἐνεργεῖ πνεῦμα. καὶ ᾔδεσαν μὲν καὶ συνίεσαν τὸν καταπεμπόμενον αύτοῖς προφητικὸν λόγον, οὐ μέντοι καὶ τὴν ἐπίλυσιν αὐτοῦ ἐποιοῦντο…… καίπερ εἰδότες οὐ χρείαν εἶχον ἑρμηνεύειν τὰ ὑπ’ αὐτῶν, ἀλλ’ ἑτέροις διηκόνουν ταὺτα ἡμῖν γάρ. De Wette adds that this is said to excuse the difficulty of the interpretation of prophecy, and to remove occasion of unbelief and scoffing ( 2 Peter 3:3). Alford agrees with Huther that the last purpose is not only not indicated in the context, but is quite out of the question; the Apostle referring to prophecy not as difficult of interpretation, but as a candle shining in a dark place, nay, as being even more firm and secure than external proofs of the same truth. Huther’s view arises from the consideration that ἐπίλυσις is not the subsequent interpretation of a prophecy already given, but the intelligent apprehension of the meaning of the prophecy out of which (but not ἰδίας on the part of those by whom it is sent), the prophecy itself springs. This Alford considers much confirmed by γίνεται, which with a Genitive, as here, is not=ἐστιν, but rather seems to denote origin. So that the sense will be, that prophecy springs not out of human interpretation, i. e., is not a prognostication made by a man knowing what he means when he utters it; but, etc. This seems also to be the view of Bengel.—M.]

2 Peter 1:21. For no prophecy—Holy Ghost.—Further substantiation of the foregoing position negatively and positively.—θελήματι, Dative of the cause, cf. ad rem John 1:13. The pleasure, the arbitrary will of man as opposed to the Spirit of God.—The sense: The production of a true prophecy does not depend upon the exercise of man’s own power, as it was attempted in the case of heathen divination—ἠνέχθη answers to ἐνεχθείσης φωνῆς, 2 Peter 1:17-18, and denotes not the utterance (so De Wette), but the origin.—φερόμενοι corresponds to the classical terms θεοφόρητος, θεοφορούμενος. They were impelled, borne along by the Holy Ghost, like a ship before a strong wind. Under this influence they remained passive, although they were fully conscious. Josephus says of Balaam, that he was moved by the Divine Spirit, cf. Hebrews 1:1. Calov: “It relates as much to inward illumination as to outward impulse, yet not so that the prophet lost all self-control,” Psalm 45:1.—ἐλάλησαν (see Appar. Crit.) This includes also their writings, Acts 2:31; James 5:10. Their written words were determined by the Holy Ghost not only as to their contents, but, in a certain manner, also as to their form.—ἅγιοι θεοῦ ἄνθρωποι, cf. 1 Timothy 6:11, particular instruments of the Holy Ghost, prophets or other holy men. This proves the security and the venerable character of the testimony of prophecy. But it is also to suggest the conclusion, that due regard being had to the matter, prophecy must not be arbitrarily interpreted, but in the sense of the Holy Ghost. Bernard says: “With the same spirit in which the Holy Scripture is written, it must be read and understood.” For the Holy Ghost is the best interpreter of His words.

DOCTRINAL AND ETHICAL
1. The evangelical Church rests upon the double foundation of the pure, unadulterated word of God and the great truth of the sinner’s justification through faith in the saving merit of Christ. “It is remarkable,” says Besser, “that in the first chapter of this Epistle, written with the design of fortifying the Church against false teaching the Apostle extols first that precious faith whereby we possess righteousness and exhibit virtue, and then the precious Scriptures, the light of the world in a dark place.”

2. Mark the Apostle’s anxious care to leave to believers a written testimony of the fundamental truths of the Gospel directed against the many false teachers, who even then began to stir themselves. “Peter therefore was not of opinion that oral tradition could preserve the memory of Apostolical teaching. It was for this very reason that he wrote; yea, he foretells, that the truth would be perverted by feigned words ( 2 Peter 2:3); to these he opposes Holy Scripture, that Isaiah, the sure prophetic word of the Old Testament and the Apostolical eye- and ear-witness of Jesus Christ, which is written in the books of the New Testament, 2 Peter 3:16.”—Chemnitz.

3. 2 Peter 1:16 and the following verses contain strong evidence of the genuineness of our Epistle. Stier: “The presumption that words, dogmas, testimonies like those contained in the second Epistle of Peter from beginning to end, could have originated in the mind of a forger, that such power and illumination, such assurance of speech could have coëxisted in the same soul alongside of a Song of Solomon -called pious fraud,—that this μυθολόγος, should intentionally personate in a “second Epistle” the Apostle exhorting, confessing and prophesying before his death, and yet have the audacity of expressly renouncing all σεσοφισμένους μύθους, and withal endowed with such extraordinary knowledge, and using such bold original language—such an hypothesis contradicts the whole psychology of thi Christian consciousness, and the real defenders of the genuineness Of the Epistle should not be ashamed to confess it openly out of their Christian consciousness.”

[ 2 Peter 1:19. Wordsworth: “A forger, personating St. Peter, would have magnified the importance of the supernatural visions vouchsafed especially to him whose character he assumed. He would have exalted those revelations above prophecy. But the Apostle, whose characteristic is humility, is not “elated by the greatness of his revelations,” but wisely and soberly commends the ordinary means of grace, which all Christians, of every age and country, possess in the sacred Scriptures, as of more cogency and value for their assurance and growth in grace, than any extraordinary visions which were vouchsafed personally to himself.”—M.]

4. We should consider the Transfiguration of Jesus not only as a miraculous testimony in favour of His Divine mission for the disciples, but also as a seal set to His glory for Himself. See Stier, II, 198; Lange on Matthew 16:28; Matthew 17:1; Beck, Lehrwissenschaft, I, 512.

5. De Wette thinks it strange that the author, in his argument, 2 Peter 1:19-21, does not quote the speeches of Christ Himself concerning His coming, as recorded by the synoptists; that 2 Peter 3:16, shows that he must have been acquainted with them, and that he passes them by because the rapid succession of the destruction of Jerusalem, and the advent of Christ announced in them, had not been verified. But this remark proceeds on wholly false premises, and it formed part of the Apostle’s plan to advert not to the testimony of Christ, which might have been disputed by the scoffers, and of which the adversaries, at all events, did not think very highly, but to the testimony of eye-witnesses of Christ.—Delitzsch, Psychol., 2 Peter 312: “ The manner of the revelation of prophecy is not always ecstatic; it may also consist only in that the willing, the thinking and the feeling Spirit-life of the prophet in a state of full and waking self-power is raised and borne along by a gentle, Divine influence, which he (and this is indispensable) is able clearly to distinguish from the working of his own spirit.”

6. Those who, like many adherents of separatistic tendencies, take so one-sided a view of prophecy that they place it alongside, or even above the work of Christ, prove that the day has not yet dawned to them, and that the morning-star has not yet risen in their hearts. But the pretext that the day has dawned, says Roos, should not cause men to despise the word of prophecy; they should rather inquire whether it is day ?

7. Wordsworth: “Herein consists the probationary use of prophecy, viz, to try the faith and exercise the vigilance and patience of believers, and to make unbelievers themselves to become witnesses to the truth, and instruments in establishing it. If prophecy had been ἰδίας ἐπιλύσεως, if its interpretation had been declared at the same time with its delivery, then none of those moral and probationary purposes would have been answered. The fulfilment of prophecy in a manner contrary to all previous expectation, proves the prophecy to be Divine.”—M.]

HOMILETICAL AND PRACTICAL
The Apostle’s motto is that of his Master: “I must work…. while it is day; the night cometh when no man can work.”—The nearness of departure a powerful motive of working for the Lord.—“Those who in unbelief despise the revelation of God, fall superstitiously into fables,” 2 Thessalonians 2:11, Besser.—Christianity is objectively given and revealed from on high, and infinitely remote and different from all human devices, subjective opinions, and personal imaginings.—The testimony of the prophets and the Apostles two immoveable pillars for the support of the truth of the Gospel.—Dawn in the conversion of a sinner.—When does the morning-star arise in the heart? The true key to understanding the word of prophecy.—The secret of the true interpretation of the sacred Scriptures.

Starke:—Teachers must not desist from teaching, exhorting and admonishing, 1 Timothy 4:13.—Grow not weary in exhorting one another. Foremost among good works is the work of saving souls from the burning, James 5:19-20. The opportunity is daily at hand; we must not wait for to-morrow.—There is nothing more certain than death, nothing more uncertain than the time of death. Happy is the man who daily lives as if he were to die to-day, Ecclesiastes 9:12.—It cannot be denied that God by some peculiar grace announces to some the time of their death, not indeed in virtue of immediate Revelation, but in virtue of some deep impression conveyed to the heart; but this happens hardly to one in a thousand: dear friend, wait not for it, but prepare betimes.—The good which hearers have heard from their teachers, or seen in them, they should diligently remember after their decease, Hebrews 13:7.—Those who run after will-o’-the-wisps, will sink into morasses. Christians are on their guard against such lights. Christ and His word the true Light on our ways, John 8:31.—Those who seek to glorify Christ in others, and desire to fill worthily the office of glorifying Him in a manner worthy of the Holy Ghost, must have experienced with Christ (although in an inferior degree, and in a different yet true manner,) the power and glory of Christ in themselves, and be able to speak according to the Holy Scripture from their own experience ( 2 Corinthians 4:6).—With those who suffer themselves to be found in Christ through faith, God is as well pleased as with Christ Himself. For He has been made righteousness unto us, so that in Him we are considered righteous, 2 Corinthians 5:21.—O Prayer of Manasseh, that art by nature dark, suffer thyself to be made a bright and shining light through the right use of the word of God, or thou wilt not see the light of heaven, John 5:35.—Whatever remains as yet dark to us in the word of prophecy, shall hereafter become all light, if not in this present time, yet, according to the promise in Daniel 12:4; Daniel 12:9-10, when Christ, the true Morning Star, shall arise on that great day both of judgment and light, 1 Corinthians 13:12.—It is enough to have learnt something from the word of God. As the light of day grows more bright after dawn, so also the knowledge of God and our Saviour Jesus Christ must grow and increase.—Holy Scripture does not contradict itself. Though it seem Song of Solomon, it is not so. Compare the one with the other, and you will find the most beautiful agreement.—God uses holy (sanctified) men in His service, so that those who would be His instruments, must also be His temples and work-shops.—Reasonable proof of the Divinity of the Holy Ghost: He spake of future things by the prophets, which things, for the most part, have come to pass; but this is solely a work of the omniscient God.

Gerhard:—There is no other access to reconciliation with God and to forgiveness except through the Song of Solomon, Isaiah 13:1; for Christ’s sake and through Christ only are we made partakers of those blessings.

Roos:—Woe to him, whose works, words and writings cause others to sin, even after his death. Happy Hebrews, whose works, words and writings bear good fruit, even after his death. Such an one’s reward of grace will be great.

Lisco:—Pastoral fidelity even unto death.—The legacy of a departing pastor.—The firm foundation of the citizenship of the heavenly kingdom.

Kapff:—The firm reason of our faith. This reason rests, 1. on the outward testimony of the Apostles and the miracles of Christ; 2. on the inward testimony of the Holy Ghost.

Staudt:—How firmly Christians may step forward in their faith, 1. in all that depends on the coming of Jesus in the flesh; 2. in all that depends on the coming of Jesus to glory.

[On 2 Peter 1:15.—Illustration:—When Socrates was about to take the poison, to which the Athenian judges had condemned him, Crito asked him, “But how shall we bury thee?” Socrates replied, “As you please, if you can take me, and I do not elude your pursuit.” Then gently smiling and looking at us he said: “Friends, I cannot persuade Crito that I am that Socrates who now converses with you.…, but he thinks that I am he whom he shall shortly see dead, and asks me how I would be buried. I have already declared that after I have drunk the poison, I should no longer remain with you, but shall depart to certain felicities of the blessed.” Plato, Phædon, 64.—M.]

[Secker:—We find in multitudes of places, from the earliest book of Scripture to the latest, supernatural impulses and illuminations ascribed to the Spirit of God: Genesis 6:3; Genesis 41:38; Numbers 6:25-26; Numbers 24:2; 1 Samuel 10:10; 2 Kings 2:9, etc.: 1 Chronicles 12:18; 2 Chronicles 15:1; Nehemiah 9:30; Ezekiel 2:2; Zechariah 7:12; Revelation 1:10; Revelation 2:7; Revelation 4:2, etc.; we cannot doubt, therefore, but they proceed from Him always, though sometimes it is not expressly affirmed. So that we are to honour the third Person as the immediate inward instructor of men from the foundation of the world; as Him who hath admonished, reproved and striven with the wicked; who hath warmed and cheered the hearts of the pious in all times with the manifestations of God’s will, with declarations of His favour, with precautions against unseen dangers, with promises of deliverance from the heaviest afflictions, with His presence and guidance in the most intricate difficulties.”—M.]

[On 2 Peter 1:21.—See Bp. Hurd’s Sermon on False Ideas of Prophecy, and the whole volume will be found a most valuable aid to students of the difficult subject of prophecy. It is entitled “An Introduction to the Study of the Prophecies,” etc. vol5 of the works, but also published separately. See also Dr. McCaul’s Essay on Prophecy in “Aids to Faith,” Bp. Ellicott’s Essay on Scripture and its Interpretation, in the same volume, and Canon Wordsworth’s Essay on the Interpretation of Scripture, in the volume “Replies to Essays and Reviews.”—M.]

Footnotes: 

FN#16 - 2 Peter 1:12.[διὸ μελλἠσω ἀεὶ περ.τούτ.ὑπομ.ὑμᾶς Cod. Sin. ὑμᾶς before ἀεὶ Rec. A. διὸ μελλ.ἀεὶ ὑμᾶς ὑπομ.περ.τούτ. B. C. Lachmann, Tisch, Alf, al.—M.]

[Lachmann reads μελλήσω, therefore I shall always be about to, always be ready to remind you; so Tischendorf. The sense is the same.—M.]

FN#17 - καίπερ εἰδ—διεγείρ ὑμ. omitted in Cod. Sin.; but the omission is doubtful.—M.]

FN#18 - German “it.”—M.]

[German:.… always to remind you of these things, although ye know it, and are established in the truth which is present in you.

Translate:.… present with you.—M.]

FN#19 - ἐν τῆ ὑπομνήσει A. Cod. Sin.—M.]

[German: But I think it right.…. to stir you up in such reminding.—M.]

FN#20 - German “ploetzlich kommt, “comes suddenly.”—M.]

[Knowing that the putting off of my tabernacle comes suddenly,.…

Translate:. … tabernacle is swift. ….—M.]

FN#21 - σπουδάζω, Cod. Sin.; minusc.—M.]

[German:.… that after my departure ye may always be able to have these things in remembrance…Translate:. … to call these things to mind.—M.]

FN#22 - 2 Peter 1:16 [παρουσίαν, German “Erscheinung,” appearing.—M.]

FN#23 - So German; literally with Passive force “having been made or admitted eye-witnesses. The last preferable on account of the faint allusion to initiated admittance to the Eleusinian mysteries.” See Exegetical and Critical.—M.]

[Translate: “For we had not.… when we made known.… but had been.… Lillie. On the use of the Aorist for the Pluperfect see Buttmann, § 13736. Winer, § 415.—M.]

FN#24 - παρὰ τοῦ Θεοῦ Cod. Sin. C. minusc.—M.]

FN#25 - So German; more correctly Peile and Alford, “When a voice was borne to Him of such a kind,” viz, as is stated in what follows.—M.]

FN#26 - ὑπὸ τῆς μεγ. δόξης. “by the sublime glory.”—M.]

FN#27 - ἐκ τοῦ οὐρ. Cod. Sin. A.—M.]

[German: And this voice we heard coming from heaven, when; …

Translate: And this voice we heard borne from heaven, when. ….—M.]

FN#28 - ἡ ἡμέρα Cod. Sin. minusc.—M.]

[German: And we have the prophetic word as a more sure one.… until the day shall have dawned, and the morning star shall have arisen in your hearts.

Translate: And we have the prophetic word more sure.….as unto a lamp.….until the day dawn, etc.—M.]

[German: Knowing this first of all, that all prophecy of the Scripture is not matter of its own interpretation.—M.]

FN#29 - Rec. οἰ ἅγιοι;ἅγιοι τοῦ A. Cod. Sin. (ἀπὸ Θεοῦ without οἱ ἅγιοι) B. Tisch, Alf.—M.]

[German: For no prophecy was at any time brought forth out of the will of Prayer of Manasseh, but holy men of God spake, being borne along by the Holy Ghost.

Translate: For prophecy was never brought by the will of Prayer of Manasseh, but men spake from God, borne along by the Holy Ghost.—M.]

02 Chapter 2 
Verses 1-10
2 Peter 2:1-10 a.
Analysis:—Warning against the false prophets with reference to their inevitable punishment, illustrated by three examples

1But there were false prophets also among the people, even as there shall he false teachers among you, who[FN1] privily[FN2] shall bring in damnable heresies,[FN3] even[FN4] denying the Lord that bought them, and bring upon themselves swift destruction 2 And many shall follow their pernicious ways,[FN5] by reason of whom the way of truth[FN6] shall be evil spoken of 3 And through covetousness shall they with feigned words make merchandise of[FN7] you: whose judgment now of a long time[FN8] lingereth not, and their damnation slumbereth not 4 For if God spared not the angels that sinned, but cast them down to hell, and delivered them into chains[FN9] of darkness, to be reserved[FN10] unto judgment; 5And spared not the old world, but saved Noah, the eighth person, a preacher of righteousness, bringing in the flood upon the world of the ungodly; 6And turning the cities of Sodom and Gomorrah into ashes, condemned them with an overthrow, making them an 7 ensample unto those that after should live ungodly; And delivered[FN11] just Lot, vexed with the filthy conversation[FN12] of the wicked: 8(For that righteous man dwelling among them, in seeing and hearing, vexed his righteous soul from day to day with their unlawful deeds:) 9The Lord knoweth how to deliver the godly out of temptation,[FN13]and to reserve the unjust[FN14] unto the day of judgment to be punished: 10But chiefly them that walk after the flesh in the lust of uncleanness, and despise government.

EXEGETICAL AND CRITICAL
Connection:—The Apostle, having exhorted them to give attention to the prophecy of Holy Scripture, 2 Peter 1:19, now warns them against the false prophets, delineating their character and adverting to their fearful end. As he often takes up the words of our Lord in the first Epistle, so he doubtless alludes here to passages like Matthew 24:11-12; Matthew 7:15 : “Beware of false prophets.” He makes the transition with reference to the false prophets in Israel, in order that the believers to whom he wrote might not be alarmed at the appearance of erroneous teachers. Paul also had prophesied concerning such erroneous teachers, Acts 20:29-30. Those seducers are referred to in the Epistles to Timothy and Titus, the first of John, and the book of Revelation, but especially in the Epistle of Jude. In those writings they are mostly described as already existing.

[Alford remarks that ψευδο, in the latter, is ambiguous, the word being either subjective=pretenders, not real prophets, or objective=prophesiers of false things; cf. for the latter, Jeremiah 14:14, LXX, ψευδῆ οἱ προφῆται προφητεύουσιν….; ib. Jeremiah 14:15; Jeremiah 23:25.—M.] Dietlein: “Not a prophet or teacher who prophesies or teaches falsehood, but one who is not a prophet and yet falsely pretends to be one, cf. 2 Corinthians 11:13; Revelation 2:2.—[Better make ψευδο, in ψευδοδιδάσκολοι, ambiguous, and understand not only unauthorized pretenders, but also teachers of falsehood.—M.]—παρεισάξουσι, not to bring forward, but to bring in beside, introduce secretly. In Jude occurs the similar term παρεισέδυσαν, they crept in through a false door. Bengel: “Beside the salutary doctrine of Christ.—Αἳρεσις from αἱρέω, a doctrine, a school, a sect. In the New Testament it is applied to the religious parties among the later Jews, contending with one another, Acts 5:17; Acts 15:5; Acts 26:5; in a bad sense, Acts 24:5; Acts 24:14; Acts 28:22. So especially, Titus 3:10. “A man that is an heretic….. reject.” It denotes voluntary, deliberate deviating from purely Christian articles of belief, leading to divisions in the Church, cf. Herzog, Real. Encycl. Art. Häresie.—Ἀπωλείας intensifies the idea of αἱρέσεις. Not all heresies are equally pernicious, not all lead so decidedly to destruction. [Doubtful whether this distinction can be drawn; it certainly does not pertain ad rem; these false teachers, who surreptitiously bring in false teaching by the side of the true faith, bring upon themselves destruction. Their end is destruction, cf. Philippians 3:19.—M.]

Deniers of the Master that bought them.—Winer assumes that the two Participles ἀρνούμενοι and ἐπάγοντες are not cöordinate to each other, but that καὶ—ἐπάγοντες is to be connected with the principal verb thus: “Who shall bring in corrupting heresies, and also, denying the Lord, bring upon themselves swift destruction;” too artificial. Others take καί for even, “even denying the Lord,“ but this use of καί cannot be substantiated. Huther proposes to take the Participle ἐπάγοντες as the verbum finitum, but without any analogy. The construction, however, becomes quite simple by taking the three Participles coördinate and alike dependent on ἕσονται, and making ἐπάγοντες to refer to the two classes of seducers, without distinguishing them from each other. This precludes the necessity of changing the construction while καὶ retains its usual signification. The second form of seducers is a species of the former. The terms παρεισάξουσιν and ἐπάγοντες correspond: they introduce their errors by stealth, but they draw upon themselves open and manifest destruction. [The reader has Fronmüller’s construction in the translation, and may think it less artificial than awkward. The construction of Alford (who takes καὶ as the simple Copula, and regards ἀρνούμενοι as standing in the place of the finite verb, cöordinate with παρεισάξουσιν, followed, as a consequence, by ἐπάγοντες κ. τ. λ.) seems least difficult; he renders “and denying the Master who bought them, bringing upon themselves swift destruction.”—M.]

Of the Master that bought them.—δεσπότης denotes an absolute ruler [an autocrat,—M.] of bondmen or slaves. It is used of God the Father, Luke 2:29; Acts 4:24; Revelation 6:10. Here the context requires us to apply it to Christ, cf. Judges 4, and Revelation 1:8, where Christ is called the Almighty. This term suits ἀγοράζειν better than κὐριος.—, 1 Peter 1:18, has λυτροῦσθαι for ἀγοράζειν, the former of which indicates the infinitely precious ransom, generally ἐξαγοράζειν, to buy back from, out of, Galatians 3:13; Galatians 4:5; Ephesians 5:16; Colossians 4:5. The simple ἀγοράζειν occurs at 1 Corinthians 6:20; Revelation 5:9; Revelation 14:3-4. Calov: “The ransom is the blood of Christ, Matthew 20:28. Hebrews, to whom it has been paid, is God, who chiefly held us in prison, whereas the devil is only His prisonkeeper, from the hands of whom Christ has delivered us, Ephesians 5:2; Hebrews 9:14. God in virtue of His justice required a ransom for our deliverance; in virtue of His mercy He accepted the ransom, which Christ paid for us.”—Gerlach says: “These erroneous teachers had already become Christians, they had already experienced the saving effects of redemption, and had really left the service of the devil in Judaism or Paganism for the service of Christ.” In support of this view 2 Peter 2:21 may be cited. But ἀγοράζειν is generally used to denote absolutely the vicarious satisfaction of Christ extending to all men, and consequently also to these false teachers; it is not used with the limitation that the effect of it has been experienced, as Calvin maintains, cf. 1 Timothy 2:6; Ephesians 5:2; Hebrews 9:14. Gerhard makes use of the illustration of a Christian ruler who pays a certain ransom for the redemption of prisoners into the hands of the Turkish Sultan. Those prisoners are truly redeemed, although they should refuse to accept the benefit of their liberation and continue in their bonds.

Deniers of the Master.—Their wickedness is the more enormous, because they deny their greatest Benefactor, in the service and confession of whom they ought cheerfully to die. The manner of their denial is not further defined. Bengel adds: “By their doctrine and works.” Perhaps it is the same kind of denial as that of the false teachers in 1 John 2:23; 1 John 4:2; 1 John 5:12; 2 John 1:7; 2 John 1:9. The denial of the historical Christ, at once God and Man in one Person, as held and afterwards developed by the Gnostics into an anti-christian doctrine, partly with highly dangerous practical consequences.—Their denial may have had particular reference to the virtue of His sacrificial death and to His royal power over us, as His bondsmen.—[St. Peter, in inditing these words, doubtless felt deeply his own conduct in this respect, for notwithstanding the warning of Jesus, he denied Him thrice under the most painful circumstances. Matthew 26:70; Matthew 26:72.—M.] ταχινὴν ἀπώλειαν; ἀπώλεια, destruction, ruin in temporal and eternal death. This will be sudden, cf. 2 Peter 1:14; their end will be attended with terrors, Psalm 73:19. Destruction shall overtake them swiftly, 1 Thessalonians 5:3, just as the coming of Christ will be sudden.

2 Peter 2:2. And many shall follow after their licentiousnesses.—Cf. Matthew 24:11-12; 2 Timothy 2:17. Errors, particularly those which give free scope to the flesh, are very contagious. [For an account of the Gnostic false teachers see below under Doctrinal and Ethical, No4.—M.] ἀσελγείαις, licentiousnesses, dissolute habits, unclean living. We see from 2 Peter 2:19 that a false liberty [really libertinism.—M.] was the gospel of those false teachers. They confounded Christian liberty with unbridled license. The roots of the bold antinomian tendency, which we find in the second century among the Carpocratians and other Gnostics, descend to the middle of the first century. “The haughtiness of false spirituality and unbridled sensuality with them went hand-in-hand.” Gerlach. De Wette exhibits gross confusion in the remark that “αἱρέσεις being called here all of a sudden, ἀσέλγειαι, can only be explained from Judges 4.”

By reason of whom the way of truth shall be evil spoken of.—δἰ οῦς; refer the relative to those who are seduced. The way of truth is an expression taken from the Old Testament, cf. Genesis 24:48; Psalm 139:24; Jeremiah 18:15; Amos 8:14. The right manner of worshipping and serving God. So Acts 19:9; Acts 19:23. As a way to a traveller such is true religion to us men. It is evil spoken of among the heathens and the worldly-minded [Bengel: “ab iis qui foris sunt, discrimen ignorantibus verorum et falsorum Christianorum.”—M.] who charge Christianity with the sins of false Christians. “They are wont to say: Look at the fruits of the Christian religion! The inference, although false, does harm, because it confirms those who draw it in their aversion to the truth and to Christ Himself.” Roos.—Peter in his first Epistle, 1 Peter 4:14, and Paul in Romans 2:24 (cf. James 2:7) allude to this evil speaking. [Oecumenius describes the Nicolaitans and Gnostics as most “unholy in their doctrines and most licentious in their lives.” Clem. Alex. states as a reason for his own writing, that false teachers, professing the name of Christians, and yet living shameless lives, have brought infamy (βλασφημίαν) upon the Christian name, even among the Gentiles, and that it was necessary to disabuse their minds of this illusion, and to vindicate the Gospel of Christ. See Wordsworth, who is very rich in illustrations on this subject.—M.]

2 Peter 2:3. And in covetousness with feigned words they will make merchandise of you.—ἐν πλεονεξία; not only the lust of money, but also the lust of honour and pleasure. Ἐν is significant and denotes that they were sunk and immersed in it.—Πλαστοῖς λόγοις, another expression characteristic of Peter, with speeches deceitfully conceived and invented [“speciously fashioned in fair forms so as to allure and deceive,” Wordsworth; Wetstein quotes Artemid1, 53, πλάσσειν δοκεῖ……ἀγαθὸν ῥήτορσι……καὶ πᾶσι τοῖς ἀπατεῶσι, διὰ τὸ τὰ μὴ ὅντα ὡς ὅντα δεικνύειν τὰς τέχνας ταύτας.—M. ] Cf. 2 Peter 1:16; Romans 16:18. Perhaps the reference is to fictitious stories of the life of Jesus and the Apostles.—Ἐμπορεύεσθαι, to trade ( James 4:13), to import goods, to traffic, to make gain of, to overreach, cheat, cf. Hosea 12:1; Proverbs 3:14; to deal in a thing, and to acquire a thing by traffic, is construed with the Accusative. Winer, p255, German ed, quotes from Josephus: ἐμπορ. τὴν ὥραν τὴν τοῦ σώματος, to trade in the beauty of the body; and from Philo: ἐνεπορεύετο τὴν λήθην τῶν δικαστῶν, he made profit of the forgetfulness of the judges. Hence Winer inclines to the rendering, “they will seek to get profit out of you, to make gain of you,” or as Dietlein puts it, “they will cheat you” (beschachern).—[The 6 th ed. of Winer, Engl. Transl, does not contain these quotations. Winer says plainly, p236, that the word here means, “make merchandise of you.”—M.] Gerlach: “They will sell you for coin the doctrines of their own inventing,” cf. 1 Timothy 6:5; Titus 1:11. The equally proven sense, “to cheat, to deceive,” seems to be most simple.

For whom judgment from of old lingereth not.—οἶς τὸ κρίμα ἔκπαλαι. De Wette thinks it necessary to connect κρίμα and ἔκπαλαι, as if it were the judgment from of old decreed and predicted ( [Alford renders “for whom the sentence from long since is not idle”—after Bengel: “non est otiosum,” who explains: i.e, “plane viget unum idemque est judicium super omnes peccantes, quod in animo Judicis sine intermissione agitatur dum erumpit: et in iis, qui puniti in Scriptura memorantur, ostenditur quid ceteros maneat; tametsi peccantes putant, illud cessare ipsique dormitant.”]

And whose destruction slumbereth not.—An original expression, peculiar to Peter. It is generally used only of men, as is shown in the passage from Plato cited by Huther: μηδὲν δεὶσθαι νυστάζοντος δικαστοῦ. Gerlach: “Punitive judgments live in God’s immutable decree and break forth at the appointed time, and the specific instances recorded in history teach us what is in store for all. God is awake as the Judges, while He seems to be sleeping; but they, the recreants, sleep the sleep of security, while they seem to be awake in undisturbed activity and work.” Hugo extends the expression to stings of conscience, which form already a part of hell, in Gerhard, p195.

2 Peter 2:4. For if God spared not the angels that had sinned.—Now follow three examples in illustration of ἔκπαλαι, which clearly exhibit the punitive justice alongside the saving justice of God.—εἰ γάρ. Winer, de Wette and al. assume here the existence of an anacoluthon; but the apodosis of the three pratases 1.—εἰ γάρ; 2. καὶ ἀρχ. κόσμ; 3. καὶ πόλεις.—M.] occurs at 2 Peter 2:9, although couched in more general terms than might have been expected, respect being had to the exhibition of Divine justice to the pious.

Spared not.—Bengel: “Severe judgment is announced upon those of whom we should have expected that they would be spared.” Complete the sentence thus: “If He did not spare those who stood higher and enjoyed greater dignity, much less will He spare the less.” [But in order to bring this out ἀγγέλων ἁμαρτησάντων should be rendered without the article, viz.: “For if God spared not angels having sinned,” then supply, “much less will He spare these false teachers.”—M.]

That had sinned.—In Judges 6, we have the addition, “who kept not their principality, but left their own habitation,” or according to Stier, “who left their original true dominion and dignity,” cf. John 8:44. Dietlein supposes on untenable grounds that 2 Peter 2:4-5 belong together, and that Peter therefore stands up as an authority that Genesis 6:2, refers not to the Sethites, but to angels; that he alludes more particularly to that last form of the development of sin when they entered into sexual relations with the daughters of men. As to Genesis 6:2 we are unable to abandon the view that it relates to the amalgamation of the Sethites and Cainites, cf. Luke 20:34-36. (Dettinger, Tübinger Zeitschrift, 1835, 1; Evangelische Kirchenzeitung, 1858, No29.)—ἁμαρτησ. ἀγγ. above, probably would never have been interpreted otherwise than as setting forth the first fall in the realm of spirits, unless the passage, Jude 67, had been believed to contain a reference to a πορνεία on the part of angels. But this view is founded on a false interpretation of τούτοις, which belongs not to the first mentioned angels, but clearly to the inhabitants of Sodom and Gomorrah, hence the masculine τούτοις. So Keil. It, is alleged in the Evangelische Kirchenzeitung that ἐκπορν. is only used to describe that kind of incontinence which violates an existing bond, that Genesis 6 refers, to matrimony, while 2 Peter 2:3 discountenances altogether all reference to angels; that angels indeed denote sometimes fallen angels, 1 Corinthians 6:3 (against Stier); that Jude must not be interpreted by the book of Enoch, which, at the time when that Epistle was written, was perhaps not even extant (?). Hence the sinning on the part of angels in our passage can only be understood of the revolt of Satan and his associates, 1 John 3:8; 1 John 3:10. Kurtz, Delitzsch and al. interpret differently, while Keil (Lutherische Zeitschrift, 1855, 2), defends our view of Genesis 6:2 and 2 Peter 2:4, on weighty grounds. The angel interpretation is found in Justin, Athenagoras, Cyprian and al.; also in the Syrian Church; in the Hellenistic and Palestinian synagogue; the Sethite interpretation is held by writers of the Middle Ages, but also earlier by Julius Africanus, Ephrem the Syrian and al.; also by Luther, Melanchthon, Calvin.

But cast them in bonds of darkness into hell and committed them.—σειρά from εἴρειν, to tie, bind, wind(?), a cord, a rope, a band, a noose, not a chain. Judges 6 has instead, δεσμός, a bond, a band, a fetter. [But the most authentic reading (see Appar. Crit. on 2 Peter 2:4) is σειροῖς from σειρός=σίφος or σιῤῥός, σιρός, properly a cave where corn is stored (Demosth.); a pit, a wolf’s den; in that case render “dens of darkdess.” Cf. Alford and the Lexica.—M.]

Bonds of darkness.—The Book of Wisdom of Solomon 17:18, in connection with the plagues of Egypt, uses the following expression: “ἀλύσει σκότους ἐδέθησαν, they were bound with indissoluble (?) bonds of darkness.” As the bonds here are only a figure of the binding (?) power of darkness, so they are doubtless in our passage. Hence Bengel: “Darkness itself keeps them bound and is to them like a chain.” Jude 56 is more explicit: “he hath reserved them (bound) in everlasting chains under darkness.” In both passages ζόφος, profound, extreme darkness, is used for σκότος. Judges 13. gives both words to express the highest degree of darkness. Although these bonds must not be taken literally, the darkness must not be confined to the darkness of their wickedness, but should be taken to denote real darkness, and the custody in which they are kept, a real custody. But this custody of the evil angels, says Bengel, is as yet preliminary, and the servants of hell may still remain on earth, Luke 8:31; Ephesians 2:2; Acts 5:3; Acts 13:10; just as prisoners of war are sometimes permitted to go beyond the place of their confinement.—Ταρταρώσας, another term peculiar to Peter and not found in the LXX. Grotius rightly remarks that it denotes in Classic Greek to cast down into Tartarus, not to condemn to Tartarus. Nor does τάρταρος occur either in the N. T. or in the LXX.; the Greeks conceived it to be the lowest region of the earth, full of darkness and cold, not a region in the air, as Grotius, quoting Plutarch, supposes. So Tertullian, Chrysostom, Jerome, Augustine, Theodoret. It is=ἄβυσσος, while ᾅδης describes the abode of the dead in general, and γέεννα denotes the final place of punishment, the lake of fire, Revelation 20:10-14; Matthew 25:44, consequently the preliminary place of confinement and state of spirits, similar to what Sheol is for men. Huther connects παρέδωκε with σειραῖς; but the most simple construction is to connect ταρταρώσας with σειραῖς.

Being kept unto judgment.—Εἰς κρίσιν τηρουμένους belong together. A judgment has probably been passed upon them already, but the final judgment is still in store for them, cf. Matthew 8:29; Revelation 20:10; James 2:19. The Epistle of Jude amplifies “unto the judgment of the great day.”—Τηρουμένους, as criminals that are now reserved for judgment [from a present point of view.—M.] Winer, p358.—“They are as unable to work themselves out of their darkness as is a prisoner to extricate himself from his chains.”—Roos. But this author errs when he continues: “Just as the word prison, Job 36:13, and the term hell, 1 Samuel 2:6, do not describe a place, but a condition, so the term tartarize with reference to the apostate angels does not describe a being locked up in a bad place, but rather the translation to a bad condition. These angels, be they wherever they may, are in a tartaric condition.” The latter is true, but the abstraction, which precedes it, is not biblical.—Grotius sees in their being reserved a particular reference to their inability of going beyond the confines of the place assigned to them, and of doing any thing without permission. Stier calls attention to the deep irony which he detects in these words, whereby the Almighty holds those mighty ones up to derision, an irony of the initial judgment of their perverse doings. “They would not keep their first estate and appointed habitation, and for this they must now, in virtue of the new power exerted against them by the Creator, be sadly kept and held fast unto guilt and punishment in the state of sin of which they made deliberate choice.” This is perhaps too ingenious.

2 Peter 2:5. And spared not the old world, but preserved Noah, the eighth person, a herald of righteousness.—The second example, which is not given by Jude, is taken from the flood.

The old world, the world primeval. Dietlein: “Not absolutely the antediluvian race; it includes impersonal creation in so far as it surrounded that primordial race and being, as it were, its body, participated both in its corruption and punishment.”—Ὄγδοον Νῶε. As the Apostle in 1 Peter 3:20, attaches importance to the small number of the saved, so he does here in the case of Noah and his wife, three sons and their three wives; cf. on this use of the ordinal, Winer, p263. “The eight souls are contrasted with the most numerous world of the ungodly.”—Bengel. Among the Patriarchs Noah is the tenth. There is here consequently no room for a prophetico-symbolical reference. The allusion is plainly to the small number of the saved at all times. [Wordsworth: “Seven is the number of completion and rest, the Sabbatical number: and in Enoch—the seventh from Adam—who walked with God, and did not die, but was translated from the turmoil of this world to a heavenly rest, and taken up to God, there appears to be a figurative adumbration of the Sabbath of heavenly rest, which remaineth to the people of God, Hebrews 4:9.” Wordsworth has this note with reference to Judges 1:14 : “Enoch, the seventh from Adam,” and thinks that Peter not only calls attention to the fact that Noah was saved with seven others, but that it places him as it were at the highest point of the climax.—M.]

Herald, preacher of righteousness.—He stood up against the world, denounced its unrighteousness and corruption, and exhorted it to repentance and conversion. Διακοσύνη. Huther: “Here not=righteousness of faith, but in the Old Testament sense=piety exhibited in obedience to the will of God.” [Alford: The fact that Noah was thus a preacher of (moral) righteousness to the depravity of his age, is found alluded to in Joseph. Antiq., I, 31,—Ὁ Νώεος δὲ, τοἳς πραττομένοις ὑπ̓ αὐτῶν δυσχεραίνων καὶ τοῖς βουλεύμασιν ἀηδως ἔχων, ἔπειθεν ἐπὶ τὸ κρεῖττον αὐτοὺς τὴν διάνοιαν καὶ τὰς πράξεις μεταφέρειν. Bereschith Rabba, XXX:6, in Wetstein: “κῆρυξ generationis diluvii, id Esther, Noachus.”—M.]

Bringing the flood upon the world of the ungodly.—κατακλυσμόν from κατακλύζω, the deluge, confluence of the seas, cf 2 Peter 6. מַבּוּל Genesis 6:17.—Ἐπάξας, that which here is referred to the operation of God, is described in 2 Peter 2:1, as the guilt of man. The two should go together. [Human depravity the cause of Divine punishment.—M.]

2 Peter 2:6. And burning to ashes the cities of Sodom and Gomorrah, etc.—The third example is the destruction of Sodom and Gomorrah, cf. Judges 7.—Τεφροῦν from τέφρα, to burn to ashes.—Καταστροφῇ κατέκρινεν. Dietlein and al. translate: “He condemned them actually by overthrow;” but we prefer rendering with de Wette, Huther and al.: “He condemned them to overthrow,” like κατακρίνειν θανατῷ, Matthew 20:18; Mark 10:33.—Καταστροφή, cf. Genesis 19:29, LXX. 2 Timothy 2:14; Jude amplifies, see 2 Peter 2:7.—Ὑπόδειγμα τεθεικώς=παράδειγμα: Jude has δεῖγμα, proof, figure, example, similitude, by which something is shown, cf. James 5:10; Hebrews 4:11; Hebrews 8:5; John 13:15.—Dietlein strangely accounts for the use of the word by Peter’s preference for ὑπό. The Perfect is very emphatic, being usually employed to denote an action completed, conceived as continuing in its effects, cf. Winer, p286. Bengel: “It was an irrefragable monument of God and of the Divine judgment.”—Peter probably alludes here to 3 Maccabees 2:5.

2 Peter 2:7. And delivered righteous Lot, etc.—Καταπονούμενον, cf. Acts 7:24, καταπονέω to wear down or tire out, to oppress, to harass beyond bearing (Alf.). Connect with ὑπὸ τῆς—ἀναστροφῆς. Others join ὑπὸ with ἐῤῥύσατο, rendering “out of the power of the bad conversation, under the influence of which he had been left,” cf. Winer, p386.—Ἐν ἀσελγείᾳ ἀναστροφή, cf. 1 Peter 1:17.—Ἂθεσμος from θεσμός, a lawless, abandoned Prayer of Manasseh, an antinomian; Bengel: “One who sins against nature;” Gerhard: “One who cares neither for right nor law.” Only here and eh. 2 Peter 3:17.

2 Peter 2:8. For seeing and hearing the righteous man, etc.—Parenthetical explanation of καταπονούμενον. Instead of the lawless tormenting his soul, it was Hebrews, the righteous Prayer of Manasseh, who tormenting his righteous soul.—Βλέμματι καὶ ἀκοῇ belong to ἐβασάνιζεν. Wherever he turned and saw and heard, his soul was distressed at the wickedness that surrounded him. The sense here is similar to John 11:33, where it is said of Jesus that He ἐτάραξεν ἑαυτόν. Dietlein: “Pain at one’s own sin and at sin in general must not only be felt, but it must be a pain effected by the soul itself by reason of its turning to God.”—Καταπονούμενον denotes the passive side of the pain. Bede connects δίκαιος with βλέμματι καὶ ἀκοῇ, and renders, “righteous because he did not suffer himself to be seduced by seeing and hearing.”—Ἀνόμοις ἔργοις denotes the object of his distress.

2 Peter 2:9. The Lord knoweth, etc.—The apodosis is expressed in terms which apply the preceding examples not only to the lawless, but also to the pious.—Οἷδε. Knowledge and power combined. Κύριος, God the Father, according to 2 Peter 2:4.—εὐσεβεῖς, those who like Noah and Lot walk in faith in the living God.

Out of temptation, cf. 1 Peter 1:6; 1 Peter 4:12; Matthew 6:13; Matthew 26:41; Luke 8:13; Acts 20:19; 1 Corinthians 10:13; 1 Timothy 6:9; Hebrews 3:8; James 1:2; Revelation 3:10.—To deliver (rescue,) cf. Jeremiah 39:11; Jeremiah 39:18; Jeremiah 45:5; Exodus 18:10.—Κολαζομένους τηρεῖν.—Some take κολ. as Future, but Winer remarks that this is unnecessary, because the idea of the Future is already implied in τηρεὶν εἰς ἠμέραν; and the Present seems to have been chosen intentionally in order to show that their punishment has already begun before the last judgment, cf. 2 Peter 2:4.

2 Peter 2:10. But chiefly those who go after the flesh.—Jude 2 Peter 2:7, applies to the cities of the plain that which here is affirmed of the false teachers, viz, “Πόλεις…. ἐκπορνεύσασαι καὶ ἀπελθοῦσαι ὀπίσω σαρκὸς ἑτέρας. Then in 2 Peter 2:8 it is said of the false teachers, that “likewise these…. defile the flesh.” The comparison of the two passages will show that Jude amplifies and explains more fully than is the case in our passage. Stier interprets ἐκπορνεύειν with reference to the next following expression, as=excess of debauchery, to commit fornication out of all rule and order, beyond the limits of nattire.—Ὀπίσω σαρκὸς ἑτέρας, besides the horrors of sensuality, mentioned in Genesis 19:5, and Romans 1:27, refers evidently to the terrible sins of Sodom, which are enumerated in Leviticus 18:22-24 among the horrors of the Canaanite heathen.—Our passage, on the other hand, is kept more in general; they seek their pasture in the flesh, in all manner of sensuality, they go in their infamous lust after every flesh.

In lust of defilement.—Ἐπιθυμίᾳ μιασμοῦ, not as Dietlein contends, “in lust, which is defilement,” nor like Huther, “in lust after impure, polluting enjoyment,” for where does μιασμός signify “polluting enjoyment?” It denotes defilement, stain, intercourse; connect it with the lust of concupiscence, 1 Thessalonians 4:5; cf. Romans 1:24-27; Ephesians 4:18-19. Μιασμός also peculiar to Peter, and found only here in the New Testament. The description of these erroneous teachers reminds us of the Balaamites and Nicolaitanes in Revelation 2:14-15; Revelation 2:20; Revelation 2:24, in whom we recognize a stem of the fourfold Gnosticism of the second century. The circumstance that Peter now passes from the Future ἔσονται, 2 Peter 2:1, to the Present, must not be turned with de Wette into a reason for suspecting the genuineness of this Epistle. It may be accounted for in part by the Apostle’s prophetically exalted frame of mind, for his fiery language shows him throughout as a φερόμενος ὑπὸ πνεύματος ἁγίου (cf. 2 Peter 1:21,) and in part by the fact that the beginnings of those melancholy phenomena were already stirring. A forger of that capacity, which the Epistle presupposes, would have consistently adhered to the position he had taken at 2 Peter 2:1.

And despise lordship.—The first mark of those false teachers was the denial of Christ, 2 Peter 2:1; the second, covetousness, 2 Peter 2:3; the third, unbridled sensuality, 2 Peter 2:10; the last, arrogant despising of lordship. Κυριότητος καταφρονοῦντας. Judges 8 has κυριότητα ἀθετοῦσι, which goes further than καταφρ., and is its consequence. Κυριότητα should be taken in a general sense; every and any lordship, whatever shall be and shall be called Lord, all Divine and human authority. So Stier. The word must not be limited to the dignity of Christ’s lordship, because that had already been referred to 2 Peter 2:1. Dietlein applies it to Divine and superhuman powers, cf. Ephesians 1:21; Colossians 1:16; Colossians 2:18; Calvin, to earthly governments; Huther understands it of the Divine Being, because all power and authority repose in It; while with reference to the book of Enoch he explains δόξαι of the halo of glory surrounding the Being of God.

DOCTRINAL AND ETHICAL
1. We must not believe that those false teachers passed theoretically from the denial of Christ’s redeeming grace and lordship to their moral libertinism and sensual enormities; the usual psychological course is rather that the heart is first corrupted, that the will is sold to sin, and that then the understanding becomes darkened.

2. The account of the angels given in 2 Peter 2:4 falls in with what the Bible teaches concerning angels in general, and must not excite in us the suspicion that it is apocryphal. It is doubtless founded on special revelations.

3. It is remarkable that anti-Christian phenomena, similar to those which threatened to overthrow the foundation of the Church in the beginning, spring up in our time. Stier refers more particularly to the rapidly spreading, fearful doctrines of the liberty of the flesh, and to the sins darkly skulking among the ungodly men of our time, especially to self-abuse.

4. [The principal heresies which sprung up in the Apostolical age, and developed themselves before the close of the first century, were:

1. Simonianism, or the opinions held by followers of Simon Magus, who taught that the three Persons of the Trinity were only three revelations of the same Person, and that Simon was the great power which emanated from the invisible God. Neander thinks it possible that the words of which Simon made use are contained in the apocryphal writings of the Simonians; see Jerome’s Comm. on Matthew, 24 : “Ego sum sermo Dei (ὁ λόγος), ego sum speciosus, ego paracletus.”
2. Docetism, or the doctrine of the Docetæ, who denied the reality of the human body of Christ, of His crucifixion, resurrection and ascent to heaven.

3. The doctrine of the Nicolaitans, who were noted for their licentiousnesses.

4. Ebionism, or the heresy of the Ebionites, who denied the Divinity of Christ, and maintained that He was a mere Prayer of Manasseh, descended from Joseph and Mary.

5. The doctrine of the Cerinthians; who separated Jesus from Christ, and asserted that Christ descended from the Father into the person of Jesus at His baptism, in the form of a dove, preached during His ministry and worked miracles, that at the end of His ministry Christ flew away from Jesus, and did not suffer death, and that only the man Jesus was crucified.

These all “denied the Lord that bought them.”—M.]

5. [The following note of Wordsworth on evil angels embodies much valuable information. He says: This passage and the parallel in St. Judges 6, are two important texts on the present condition and future destiny of evil angels, and, consequently, of those persons who yield to their solicitations (cf. Matthew 25:41); these two texts declared:

1. That some angels sinned, and, as a penalty for their sin, were cast out of their original habitation; and,

2. That they have been committed in custody to chains of darkness; and that they are now being kept in them, and they there endure some punishment.

3. That they there remain even to the end of the world, and are reserved there for the judgment of the great day.
This appears also from the language of the devils themselves to Christ: “Art thou come to torment us before the season (καιροῦ) of judgment?” See Matthew 8:29; Luke 8:31.

It is also evident from our Lord’s words, describing the transactions of the great day. He there pre-announces that He will then say to them on the left hand, “Depart from Me, ye cursed, into everlasting fire, that hath been prepared for the devil and his angels.” They are, therefore, not yet cast into it.

It is also further apparent from the Apocalypse, revealing the casting of the devil into the lake of fire, as an event which has not taken place, but is yet future, Revelation 20:10.

4. Comparing also these texts with other portions of Holy Scripture ( 1 Peter 5:8), where the devil is compared to a roaring lion walking about, seeking whom he may devour; and ( Revelation 20:7), where Satan is described as loosed; and with the clear assertions of the Apostolic writings, describing his present liberty, energy, and influence, and designating him as “the prince of the power of the air” (ἀέρος, not αἰθέρος, Ephesians 2:2), and as “the god of this world” ( 2 Corinthians 4:4), we must conclude, that the chains of darkness, of which the Apostles St. Peter and St. Jude speak, and to which Satan and his associates are now confined, and in which they will be kept even till the day of judgment, are of such power as to restrain them from ever recovering their place in the regions of light; but not such as to prevent them from exercising great power over those persons in the lower world who allow themselves “to be taken captive by them at their will.” See Wordsw. on Ephesians 2:2, and Revelation 20:1-8.

The book of Enoch in like manner describes the evil angels as chained under the earth, till the day of judgment, when they will be cast into the lake of fire. See there Enoch5:16; 10:6; 14:4; 21:6; 22:4. Huther, p205. Cf, also, the Catena here, p91, where we read, that “at the end of the world, Christ will condemn to severer punishment those evil angels whom He has already shut up (in the abyss), and this He will do by casting them into everlasting fire.” And Bede says here: “The apostate angels are yet to be condemned to the penalties of the final judgment; for although they have already received the nether regions of the murky air as a prison house, which, when compared with the bright glories of heaven, where they once dwelt, may be called an inferno, yet there is a deeper gulf below, which awaits them.”

Accordingly, Jerome (in Ephesians 6) delivers it as the opinion of all the doctors of the Church, that “the devils have now their abode in the space between heaven and earth.” And Augustine (de Civ, Dei, 8, 22) says, “that the devils dwell in this nether air, and being cast down from heaven for their sin, they are here pre-condemned as in a prison, suitable to their sin.” And it is asserted as an article of the Catholic faith by Irenæus (1, 2), that “Jesus Christ will come again hereafter, to raise all bodies, and to judge all men, and to cast the rebel angels into everlasting fire.” Justin Martyr, Origen, in Numbers, cap. 22, Irenæus (5, 26), and Eusebius (4, 17), were of opinion “that the devils never openly blasphemed God before the publication of the Gospel, because they did not know till then what their future punishment would be,” which opinion, whether true or no, shows that those ancient writers did not imagine that the devil has, as yet, been cast into hell. See the discourse of Joseph Mede; Works, p25, Disc. 5.—M.]

6. [The Gnostic teachers, says Wordsworth, despised and annulled κυριότητα, or lordship, in various ways:

1. With regard to God the Father, the Κύριος Κυρίω, Lord of Lords. Tillemont (2, pp17, 23), “all who took the name of Gnostics distinguished the Creator of the world from the God who reveals Himself by His Son; thus they made two gods,” i.e., they despised lordship by their dualism.

2. With regard to the Lord Jesus Christ. The Ebionites, as we have seen above, regarded Jesus as a mere man; the Cerinthians separated Jesus from Christ, and denied the Passion and Resurrection of Jesus Christ, by which He had acquired universal lordship over the Church and the world; they also invoked other mediators in place of Christ. They denied the Lord that bought them, and would not call Him Lord (Iren1,1.).

3. With regard to earthly rules, by affirming themselves to be free to do all things, and to be exempt from all civil restraints. See more in Wordsworth, from whom this note is taken in a condensed form.—M.]

HOMILETICAL AND PRACTICAL
The history of the Divine judgments an earnest monitor for all times.—The great comfort of the doctrine of universal redemption,—It is not enough that we teach sound doctrine, we must also denounce false teachers.—The rise of false teachers among the people of God is a historical necessity, 1 Corinthians 11:19; Matthew 7:15.—In how many different ways may Christ be denied?—Which is the greatest gain?

Chrysostom:—“We admire Abraham, Lot and Moses, because they shone like bright stars in the darkness of night, because they were as roses among thorns, and as sheep among countless wolves.”

The pious are distressed at the wickedness of the godless, 1. because it sullies the glory of God; 2. because it shows that they are tyrannized by Satan; 3. because it conduces to their condemnation.

Gerhard:—“The pious are not preserved from every distress and affliction, but they are rescued from them, so that the help of God is so much the more manifest. Thus it fared with Abraham, Jacob, Joseph, David, Daniel and the three men in the furnace.”

Starke:—Try the spirits whether they are of God, 1 John 4:1. Although they wear a rough garment ( Zechariah 13:4), ye shall know them by their fruits, and shall not take up with their party.—God has no pleasure in the destruction of the wicked, Ezekiel 23:11.—No wonder that the many take the broad way that leadeth to condemnation, because they find in it so many things which are agreeable to the flesh.—A false and godless teacher is apt to have more followers than a true and godly teacher, but his condemnation also will be so much the greater, because he draws many people into his own destruction, Acts 5:36-37.—To delay is not to annul [German proverb: Aufgeschoben ist nicht aufgehoben.—M.]. God is long-suffering; He forbears long, but His punishment is terrible. O! Prayer of Manasseh, may His long-suffering lead thee to repentance, Romans 2:4.—The devils are condemned, but their full judgment, without any hope of redemption, is yet future, Matthew 8:29.—Let us walk in the light, if we would escape the darkness of hell, 1 John 1:7.—God has His elect and pious ones among the great multitude of the ungodly, whom He can and will miraculously preserve from universal punishment, Malachi 3:17.—No country is so fertile, no city so beautiful, glorious and rich, but that they may be laid waste and destroyed, if their sins multiply.—God has many ways of saving His people: one way is His preserving them from communion with evil, and His strengthening them spiritually to endure evil with patience, 2 Corinthians 1:6.—Should not the sincere servants of God be pained and grieved, if their teaching, prayers and exhortations notwithstanding, it fares ill with their congregations? Woe to you, over whom they sigh! their sighs will rest heavily on you, Jeremiah 13:17.—The sufferings of believers are only temporal; their redemption is at the door, 2 Corinthians 1:9-10. If not before, a happy death is sure to bring perfect redemption, Psalm 73:17; Psalm 73:19.—As there are degrees among believers, and as some excel others in spiritual gifts, and as they will be distinguished in glory, so there is also a difference in point of sin and punishment among the ungodly. Some excel others in wickedness; so the punishment of some will excel that of others, Hebrews 10:29.

Lisco:—The enemies of the citizens of the kingdom.

Roos:—If the kingdom of God cometh with power, the power of darkness is also astir. False teachers should stir up and incite the children of light diligently to search for the truth, and instantly and believingly to pray God for more enlightenment.

[ 2 Peter 2:4. Critici Sacr. Thes., 2, 789, “De malorum angelorum Ταρταρώσει.”
2 Peter 2:9. South, Three sermons, Works, vol6, pp121, 169, 209.

1. Deliverance from temptation, the privilege of the righteous.

2. Cause of the deliverance of the pious out of temptation.

3. Deliverance from temptation, why to be reputed a great mercy.—M.]

Footnotes:
FN#1 - οἵτινες of a class, not simply identifying the individuals. Alford.—M.]

FN#2 - παρεισάξουσιν, to bring in by the side of (παρὰ), introduce surreptitiously.—M.]

FN#3 - αἱρέσεις, heresies, i. e., self-chosen doctrines repugnant to the truth.—M.]

FN#4 - Both ἀρνούμενοι and ἐπάγοντες are to be connected with παρεισάξουσιν. They are not, however, co-ordinate to each other; as ἐπάγοντες must be annexed to the clause οἵτινες … ἀρνούμενοι, Winer, p368.—M.]

[German: But there arose also false prophets among the people.… who privily shall bring in self-chosen doctrines of destruction, and deniers of the Master who bought them, people that bring upon themselves swift destruction.

Translate: But there were.… heresies of destruction and denying ….—M.]

FN#5 - ἀσελγείαις, A. B. C. K. L. Cod. Sin, ἀσελγίαις. Rec, ἀπωλείαις.—M.]

FN#6 - A, Cod. Sin. (?) read δόξα for ὁδὸς.—M.]

[German:.… their licentiousness.…—M.]

FN#7 - Cod. Sin, ἐκπορ. (**ἐνπορ.).—M.]

FN#8 - ἔκπαλαι, ex olim, Bengel.—M.]

[German: And snared in covetousness.… deceive you.

Translate: And in covetousness.… make merchandise of you.…—M.]

FN#9 - σειροῖς, A. B. C. Cod. Sin.: σιροῖς ζόφοις (**ζόφου); Rec, al, σειραῖς.—M.]

FN#10 - Rec, al, τετηρημένους; A. C. **al,κολαζομένους τηρεῖν; Cod. Sin, κολαζομένους τηρῖν. B, (Mai) C.* K. L, Alford. “The readings are in great confusion from the combined influence of Jude and 2 Peter 2:9 below.” Alford.—M.]

Dietlein prefers the reading, τετηρημένους=those which once should have been reserved? Lachmann: κολαζομένους τηρεῖν.

[German:.… but cast them in bonds of darkness into hell, and committed them, in order to be reserved unto the final judgment.—M.]

[German:.… and preserved only Noah.… the herald of righteousness.

Translate:. … but preserved Noah, preacher of. …—M.]

[German:.… condemned them to overthrow, laying down an example of warning for those.… Translate:.… laying down an example of those.—M.]

FN#11 - ἐῤῥύσατο, Rec, A. B. * * C, al. ἐρύσατο, B. *, Alford.—M.]

FN#12 - τῆς ἐν ἀσελγείᾳ ἀναστροφῆς—one idea. Behaviour in licentiousness=licentious behaviour.—M.]

[German:.…. righteous Lot.… of the lawless.—M.]

[German: For in seeing and hearing.… distressed his righteous soul at (on account of) their immoral deeds.—M.]

FN#13 - πειρασμῶν, Cod. Sin. (*).—M.]

FN#14 - ἀδίκ. δὲ πεφυλασκισμένους (** improb. πεφ.) εἰς. Cod. Sin.—M.]

[German:.… in lust of defilement, and despise government.—M.]

Verses 11-22
2 Peter 2:10-22 (10b-22)

Analysis:—Further description of the false teachers; their radical corruptness and daring scoffing; their perilous state.

10bPresumptuous are they, self-willed, they are not afraid to speak evil of dignities,[FN15] 11Whereas angels, which are greater in power and might, bring not railing accusation 12 against them before the Lord.[FN16] But these,[FN17] as natural brute beasts[FN18] made[FN19] to be taken and destroyed, speak evil of the things that they understand not;[FN20] and shall utterly perish[FN21] in their own corruption: 13And shall receive[FN22] the reward of unrighteousness, as they that count it pleasure to riot[FN23] in the day time. Spots they are and blemishes, sporting themselves with their own deceivings[FN24] while they feast with you;[FN25] 14Having eyes full of adultery,[FN26] and that cannot cease from sin;[FN27] beguiling unstable souls: a heart they have exercised with covetous practices;[FN28] cursed children:[FN29] 15Which have forsaken the[FN30] right way, and are gone astray, following the way of Balaam the son of Bosor,[FN31] who loved the wages of unrighteousness; 16But was rebuked for his iniquity: the dumb ass speaking with man’s[FN32] voice forbade the madness of the prophet 17 These are wells without water, clouds[FN33] that are carried with a tempest; to whom the mist of darkness is reserved for ever.[FN34] 18For when they speak great swelling words of vanity, they allure through the lusts of the flesh, through much wantonness, those that were clean[FN35] escaped from them who live in error 19 While they promise them liberty, they themselves are the servants of corruption: for of whom a man is overcome, of the same[FN36] is he brought in bondage 20 For if after they have escaped the pollutions of the world through the knowledge of the Lord[FN37] and Saviour Jesus Christ, they are again entangled therein, and overcome, the latter end is worse with them than the beginning 21 For it had been better[FN38] for them not to have known the way of righteousness, than, after they have known it, to turn from[FN39] the holy commandment 22 delivered unto them. But[FN40] it is happened unto them according to the true proverb. The dog is turned to his own vomit again; and, The sow that was washed to her wallowing in the mire.

EXEGETICAL AND CRITICAL
2 Peter 2:10 b. 11. Darers, self-willed, etc.—τολμηταί.—Here begins a new section. Peter anticipates the future here, as well as in the first Epistle. Before his prophetic eye, the false teachers, who were afterwards to arise, appear as already present. This word, peculiar to Peter, denotes bold, daring, audacious, or insolent men. [The word occurs only here, but is found in Joseph, B. III:10, 12, and Thucid, I:70; in the latter passage, the Corinthians describe the Athenians as καὶ παρὰ δύναμιν τολμηταί, καὶ παρα̇ γνώμην κινδυνευταί.—M.]

Αὐθάδεις from αὐτός and ἀδέω, self-willed, presumptuous persons, Titus 1:7.—Βλασφημοῦντες, on the Participle, see Winer, pp357–372.—Δόξας, not: glorious attributes of God, but angelic powers, majesties, as is evident from the next verse and the Epistle of Jude. The reference is doubtless to the angels Surrounding the throne of the Most High, cf. Ephesians 1:21; Colossians 1:16.

[Wordsworth:—What are δόξας or glories here? Doubtless the word δόξα is chosen, as the word κυριότις before, for its large and general import. It signifies,—

1. The, μεγαλοπρεπὴς δόξα, the excellent glory, the Divine Shechina of the Godhead itself, 2 Peter 1:17.

2. The glory of the Incarnate Word, John 1:14; James 2:1.

3. The glory of the Holy Ghost.

The false teachers blasphemed the glory of the Father, Son and Holy Ghost, by disparaging the Creator and Redeemer, and by ascribing the work of the Divine Sanctifier to their own magical arts, and by calumniating the prophecies of Holy Scripture, given by His inspiration.

4. They denied the resurrection of the flesh, and thus they derogated from the future glories of Christ, when He “will come in His glory ( Matthew 25:31) and in the glory of His Father” ( Matthew 16:27), and when “He will be glorified in His saints” ( 2 Thessalonians 1:10); and in “their glorious bodies, fashioned to be like unto His glorious body,” Philippians 3:21. See 1 Peter 1:11, the only other passage in N. T, beside Judges 8, where δὸξα is found in the Plural, as here.

5. They spake evil of the glory of the holy angels. The Simonians represented them as the offspring of Simon Magus, who “was glorified by many as God.” See Catena here, p93, where it is truly said, “Peter here refers to the Simonians, who blended licentiousness with ungodliness,” and they traduced the holy angels as rebels against God; See Iren, I, 23, 1. And the successor of Simon Magus, Menander, called himself the Saviour, and affirmed that he could impart knowledge greater than that of the angels, Iren, I, 23, 5.

6. They spake evil of earthly dignities, which are images and glories of God’s majesty ( Romans 13:1-3), and are even called gods ( Psalm 82:6), as man himself Isaiah, in his headship over woman, 1 Corinthians 11:7.

7. They spake evil of the glories of the natural world ( 1 Corinthians 15:40), ascribing their creation to the operation of the Demiurge, hostile to the Supreme God.—M.]

Dietlein applies it both to the Divine dignity of Christ and to the angels, and afterwards adds that even Satan is included among the glories that are evil spoken of. Stier, with most modern commentators, explains: “The angels, although greater in strength and might, do not pass before the Lord a railing sentence on the majesties; they know and perhaps announce the judgment, but leave it in humility to the one Lord, aware that they, as well as the evil powers, are before His face; any other word of self-willed abuse appears to them as a railing of those who are as yet spared the executive judgment, and really as a railing of the power and long-suffering of God, and therefore they abstain therefrom.” He agrees with Gerlach, who says: “Even if the Lord in His own presence charges them with the execution of the (preliminary) sentence on such high (evil) spirits, they do not utter it in the form of self-willed railing.” But this interpretation is not without grave objections1 Δόξαι are made to denote angelic and demoniac powers; since, according to this view, κατ’ αὐτῶν is referred to evil spirits, logical consistency requires that δόξας also be referred to them. But is it probable that these are called δόξαι, glories? This reminds one of lucus a non lucendo. The railing is to consist in saying that they are only phantoms and superstitious ideas. This would be denial, not railing2. The reference in 2 Peter 2:4, with which our passage is connected, being to evil angels, it would be very surprising to have in 2 Peter 2:11 an abrupt reference to good angels. The qualifying μείζονες applies much better to evil angels than to good ones, to whom it belongs as a matter of course, and its application to them would be rather weak. Moreover, ἄγγελοι here answer to the τολμηταί of the preceding verse, and we have, therefore, to assume a similar disposition in these3. φέρειν κρίσιν, 2 Peter 2:11, is said to mean “to pass a sentence”; but it will be difficult to verify this rendering, although ἐπιφέρειν is used in the Epistle of Judges, 4. But would that be a railing judgment, a railing decision in the same sense, in which the false teachers pass it, if the good angels were to give a true, although a harsh judgment of the evil angels? For βλασφημεῖν means to defame one, to speak evil of one, contrary to the truth5. Οὐ φέρουσι is evidently related to οὐ τρέμουσι, and this relation would be entirely effaced if φέρειν were rendered to pass (judgment). These reasons could be overlooked only because it was thought necessary to expound this passage by the parallel passage in Jude. But this changes the true point of view. We must endeavour to explain our passage independently of that in Jude, and this leads to the result that the angels are evil angels, that φέρειν means to bear (Luther), and βλάσφημου κρίσιν=βλασφημίας κρίσιν, cf. Judges 9, the judgment on their railing at God. The sense is as follows: “The wrath of God and the judgment which God passes on them in judgment of their railing, are unbearable to the evil angels, who have stronger shoulders than those false teachers, how much more then ought these to tremble at blaspheming the angelic majesties, cf. 2 Peter 2:4.” It is not known to us what those blasphemings were. It is evident from ἐν οἶς ἀγνοοῦσι, 2 Peter 2:12, that the reference could not have been to terrestrial majesties, governments and princes.—Ὅπου=cum, where, whereas, 1 Corinthians 3:3.—κατ’ αὐτῶν=καθ’ ἑαυτῶν.—Παρὰ κυρίῳ, before the Lord, in the face of the Lord, or from the Lord, with Him the Judges, cf. Acts 26:8; 1 Peter 2:20; Winer, p413. De Wette’s remark that the sense in our passage is incoherent is superficial and unjust.

2 Peter 2:12. But these, as irrational animals, etc.—ἄλογα.—Evil angels know and feel the wrath of God; those false teachers are inferior to them, they are like animals that know nothing of a higher world. They are φυσικά, they belong altogether to the sphere of nature; it is as if they had no soul and still less a spirit. They are not led by reason, but only by their natural appetites, cf. Psalm 49:13, 21; Psalm 141:10. Some take φυσικά for φυσικῶς.—[Bede here excellently remarks that there is a resemblance between these false teachers and brute beasts, in that both are led by their fleshly appetites to fall into snares and destruction. Cf. Bava Mezia, quoted by Wetstein, p 2 Peter706: Quidam vitulus, cum ad mactandum adduceretur, R. Judam accessit, caputgue in ejus gremium reponens flevit. Sed ille, abi, inquit, in hunc finem creatus es.—M.]

Γεγεννημένα.—This is their natural destination, for this purpose they are created, i. e., to be caught by men, and to be killed for their use. Εἰς ἅλωσιν καὶ φθορὰν, both to be taken passively, not actively.—“Peter may be supposed to allude to their falling as prisoners into the hands of the government, and their suffering punishment according to human laws.” Roos. Ἐν οἶς ἀγνοοῦσι βλασφημοῦντες, attraction for ἐν ἐκείνοις ἅ ἀγνοοῦσι, like חֵרֵף בְּ, 2 Samuel 23:9, קְלֵּל בְּ, Isaiah 8:21, Winer, p651. Dietlein sees in ἐν τούτοις the sphere in which the railing takes place, cf. 1 Peter 2:12. Therein lies the ground of their perishing, that which constitutes their guilt and distinguishes them from brute beasts.—Ἐν τῇ φθορᾷφθαρήσονται. Φθορά is inward, moral corruption and the spiritual death to which it leads, cf. 2 Peter 1:4. The verb denotes outward destruction and future condemnation.—Their outward destruction here is still followed by retribution hereafter, the reward of their unrighteousness.

2 Peter 2:13. Receiving the reward of unrighteousness.—Κομιούμενοι, cf. 1 Peter 1:9. The participial sentences which follow must not be connected with ἐπλανήθησαν, which does not contain the leading thought of this paragraph, but they belong to what precedes and explain the unrighteousness of those false teachers, which unrighteousness should be taken in a general sense (cf. Luke 13:27; Romans 1:18). Some of these participles are subordinate to the preceding ones, e. g., εὐωχούμενοι, but most of them are coördinate.

Deeming revelling in the daytime their highest pleasure.—Ἡδονὴν ἡγούμενοι.—They know no other pleasure than τρυφή, rendered by the Syriac, deliciæ, voluptuousness, revelling, luxurious living.—Τὴν ἐν ἡμέρᾳ. Oecumenius=καθ’ ἡμέραν, [The Gnostics were renowned for such excesses. Jerome (adv. Lucif., p53) says, tunc Nicolaus diu nocthque nuptias facens obscoenas, etc.; and Epiphanius, haer., 25, gives one of their maxims, “that a man had no hope of everlasting life, ἐαν μὴ καθ’ ἑκάστην ἡμέραν λαγνεύῃ.”—M.]

They are full of spots and blemishes, revelling in their deceits, while they feast with you.—Σπὶλοι, in Judges 12 σπιλάδες, from σπιλόω, to stain, to soil. Both are identical in point of meaning, only the one is an adjective, the other a substantive. Stains, spots on garments, or in the face, moral stain.—Μῶμος= blame, disgrace [disfigurements, causing shame. Alford.—M], peculiar to Peter. They are people full of spots and disgrace, who stain the body of Christ and themselves, Deuteronomy 32:5. The two words must not be connected with ἐντρυφῶντες, as de Wette maintains, but they stand by themselves.—Ἐντρυφῶντες ἐν ταῖς ἀπάταις αὑτῶν, they revel in the gain of their deceits. The abstr. pro concreto. [A good sense may be obtained if the reading ἀγάπαις, cf. Judges 12, be retained. They called their gatherings ἀγάπαι, love-feasts, but they were occasions of revelry.—If ἀπάταις be retained, the remark of Windischmann (Vind. Petr., p45) will be found useful: “St. Peter would not call these heretical feasts by an honourable name (ἀγάπας), but styles them ἀπάτας, and describes their true character by adding the word ἐντρυφῶντες.” There is also a similar paranomasia or play on the words ἀπάτη and ἀγάπη in 2 Thessalonians 2:10.—M.]—Συνευωχούμενοι from εὐωχία, ἔχω, ὀχή and εὐ, explained by Pollux, of public banquets.

2 Peter 2:14. Having eyes full of an adulteress, etc.—Dietlein has the curious notion that the allusion is to some female member of a house into which they had crept, who had already become the victim of their seduction. Μοιχαλίδος is more pregnant than the reading ὀφθαλμοὺς μεστοὺς μοιχαλίας, which evidently originated with later transcribers. Hornejus explains it well: “adulteresses dwell, as it were, in their eyes.” But this does not yet account for the Singular. Respect is probably had to the harlot in Proverbs 2:16; Proverbs 6:24. Ἀκαταπαύστος connected with ὀφθαλμοὺς: full of ungratified lust of sin, insatiable in it. Another most pregnant term, peculiar to Peter, cf. 1 Peter 4:1. Lustfulness is reflected in their eyes.

Luring unstable souls—children of malediction.—Δελεάζοντες from δέλεαρ, a bait to allure and attract with a bait, as does a fowler to catch birds, or a fisherman to catch fish, [Wordsworth: “A word twice used in this Epistle, see 2 Peter 2:18; and a metaphor likely to occur to St. Peter, the fisherman of Galilee, to whom our Lord said, Matthew 17:27, βάλε ἄγκιστρον, cast a hook.”—M.]

Ἀστηρίκτους, cf. 2 Peter 3:16, a peculiar expression, explained by Jerome thus: “Souls which are not yet strong through the love of Christ,” and therefore easily turn hither and thither.—Γε̇γυμνασμέυην, practised, exercised, schooled.—Πλεονεξίαις, covetousness in its various kinds and forms, cf. 1 Peter 2:1; 2 Peter 2:3, especially also the lust of honour and enjoyment. Erasmus interprets it by rapinae.—Children of malediction, according to the Hebraism=persons devoted to and worthy of the curse, cf. 2 Thessalonians 2:3 : Psalm 109:17, etc. Calov: “From the throat he passes to the eyes, the tongue, the heart, and the life.”

2 Peter 2:15. Having forsaken the right way they are gone astray.—Gerhard gives the following connection: “He illustrates the covetousness of the false teachers by the example of Balaam, who once, by his love of lucre, suffered himself to be beguiled into cursing the people of Israel, cf. Judges 11.” Another point of comparison, which is not made prominent here, is the commingling of the Divine and the worldly, hypocrisy and allurement to harlotry, Numbers 25:1. etc; Numbers 31:16; Revelation 2:14.—Τὴν εὐθεῖαν ὁδὸν. This is the way of revealed truth, 2 Peter 2:2; of righteousness, 2 Peter 2:15. It is called sometimes the way of the Lord, Genesis 18:19; Judges 2:22; Acts 18:25; the way of peace, Isaiah 59:8; Romans 3:17, the way of Wisdom of Solomon, Proverbs 4:11, the way of life, Proverbs 10:17; the way of salvation, Acts 16:17.—They were consequently persons who at one time had taken the right way, but had now backslidden.—Πλανᾶσθαι, to go astray, to err, take a wrong way, a figure denoting the various by-roads into which they get, and the uncertainty which attends their aberration, cf. Matthew 24:5; John 7:12; 2 Timothy 3:13.

Following after the way of Balaam, etc.—Ἐξακολουθήσαντες, [See Bp. Butler’s Sermon “Upon the character of Balaam.”—M.]

2 Peter 2:16. But was rebuked for his peculiar iniquity.—Ἔλεγξιν δὲ ἔσχεν, he received not punishment, but a rebuking conviction, as indicated below. Παρανομία=ἀδικία. He clearly knew that it was the will of God that he should not curse the people: yet he resisted it.—Ἰδίας. Dietlein: “The perversion of the law peculiar to him, and the archetype of the same perversion in the false prophets,” Far-fetched.—Huther arbitrarily takes it in the sense of αὑτοῦ. It rather denotes that the transgression was peculiar in that he transgressed the will of God, Numbers 22:12, while complying with His commandment, which gave him up to the counsel of his heart, Numbers 22:20; Numbers 22:35.

A dumb beast of burden, etc.—Ὑποζύγιον, a yoke-beast, a beast of burden, especially an ass, Matthew 21:6, ἄφωνον, in antithesis to the human voice. The antithesis between ἄφωνον and ἀνθρώπου φωνῇ φθεγξάμενον is designed to bring out the miraculous character of the incident.—Ἐκώλυσε. De Wette says: “It was not the ass that forbade him, but the angel, Numbers 22:22. etc.” But this is not a discrepancy between our passage and the Mosaic account, for God made use of that dumb animal to prevent his going onward, while the angel suffered him afterwards to pass on to punishment, as de Wette himself observes. Gerhard: “Balaam was able and ought to have seen, from so uncommon a miracle, that his way was perverse.” In the Epistle of Jude, 2 Peter 2:11, two additional examples are given, that of Cain and that of the company of Korah; the reward of Balaam being only briefly introduced.—Παραφρονία, folly, senselessness, madness. It is madness indeed to fight against God, Psalm 109:3; Acts 5:39. It Isaiah, says Luther, an unequal fight, if old pots will fight with rocks; for let it happen as it will, the pots will come to grief.—Προφήτου. The Mosaic account shows that revelations were made to him, Numbers 22:8; Numbers 22:13; Numbers 22:18-19; Numbers 23:5; Numbers 23:16; Numbers 24:16-17; but also that his soul was open to influences of the kingdom of darkness, Numbers 24:1. etc.; Numbers 23:1. Ambrose, Gregory of Nyssa and Theodoret infer from the latter passages that he was a prophet of the devil. Compare on the enigmatical character of Balaam, Kurtz, Getchichte des alten Bundes, 455 [and Butler’s Sermon on the Character of Balaam.—M.]

Ver17 These are wells without water.—Two figures are now introduced to describe the influence of the false teachers upon others. Calov sees here a reference to Jeremiah 2:13, where God Compares Himself to a fountain of living waters, and the idols, so much run after by the many, to broken cisterns, that can hold no water. “They contain no water of wholesome wisdom and living consolation.” Oecumenius: “They have lost the water of life.” Augustine: “He calls them wells, because they had received the knowledge of the Lord Jesus Christ, without water, because they do not live agreeably to their knowledge.” Proverbs 10:11 states the contrary. We are especially reminded of Proverbs 21:6, the original of which refers to scattering mist, to dispersing vanity, cf. Proverbs 14:24; Isaiah 35:7. Umbreit suggests the well-known mirage. The thirsty traveller in the desert perceives a moving sheen which he takes for a stream or a lake, hastens to it, but, reaching it, is bitterly disappointed, for it all dissolves into empty vapour.—Huss: “Where you find a well without water, you find dirt and mire. So these contain no water of inflowing grace, but the mire of wickedness. No wonder, seeing that they have forsaken the fountain of living water.” They are not hallowing, but polluting wells.

Clouds driven along by a whirlwind.—Νεφέλαι ὑπὸ λαίλαπος ἐλαυνόμενοι. Dietlein incorrectly renders fogs, alleging them to be clouds with the lateral idea of inward absence of clearness. [If the reading ὁμίχλαι be retained, render “mists.” See Appar. Crit. Comm. in Catena: οὐκ εἴσι, φησί, διαυγεῖς ὥσπερ οἱ ἅγιοι οἱ ὄντες νεφέλαι, ἀλλ’ ὀμίχλαι, τουτέστι, σκότους καὶ γνόφου μεστοί, ὑπὸ τοῦ πονηροῦ πνεύματος ἐλαυνόμενοι.—M.] Λαίλαψ.Gerhard produces the definition of Aristotle, who describes it as a violent wind turning upward and downward, cf. Mark 4:37; Luke 8:23; LXX. Job 38:1; Jeremiah 25:32.—Ἐλαυνόμεναι, used of ships driven to and fro by strong winds, James 3:4, and of the possessed driven by demons, Luke 8:29. The parallel passage in Judges 12reads: νεφέλαι ἄνυδροι (cf. Proverbs 25:14) ὑπὸ ἀνέμων περιφερόμεναι, clouds which promise rain, but give none because they are chased away by the wind. Jude adds three other figures. Peter’s point of comparison is different; with him the emphasis rests on ἐλαύνεσθαι, which is designed to denote the inconsistency, the wavering and Unquietness of the false teachers. Huther says that νεφέλαι denotes inward emptiness.—Huss: “Clouds driven along by the wind produce a tempest and obscure the splendour of the sun, so in like manner those, false teachers disturb the peace of souls and obscure the Sun of righteousness by the darkness of error.”

For whom the blackness of darkness is reserved forever.—Οἶς ὁ ζόφος. De Wette observes that ἀστέρες πλανῆται, Judges 12, is here left out and that οἰς ὁ ζόφος. of is inappropriately put down; most unfair, for Peter as well as Jude use the figure with reference to the false teachers. Dietlein rightly replies that “if Peter had found ἀστέρες πλανῆται, which would be even more telling in connection with his οἶς ὁ ζπ́φος than νεφέλαι, he would hardly have omitted those words.” [Add that darkness is predicable of clouds driven by the wind as well as of wandering stars; the charge of inappropriateness is therefore unfounded.—M.] The relative οἷς necessarily belongs to οὖτοι, not to πηγαί or νεφέλαι, which would require αἶς.

Blackness of darkness denotes extreme darkness, Matthew 8:12; Matthew 22:13; Matthew 25:30.

Reserved.—Reverts to the judgment of the angels, 2 Peter 2:4; cf. 1 Peter 1:4; 2 Peter 3:7; 2 Peter 3:17. Stier: “That blackness of the judgment is reserved, spared, laid in store for them which is due to the darkness of their sin.” A dark life is justly punished with darkness, especially because of the seduction of so many souls.—Εἰς αἰῶνα, it is reserved for them down to the remotest periods in time to eternity, no matter what changes may take place with the earth and the world.

2 Peter 2:18. Speaking great swelling words of vanity, they entice, etc.—Ὑπέρογκα from ὅγκος, bulk, exceeding bulk, swelling, figuratively, pride. Judges 16, has: τὸ στόμα αὐτῶν λαλεῖ ὑπέρογκα Luther: “Proud words with nothing to back them,” hollow, vain phrases, bombast. Want of mind, want of power and emptiness are generally concealed under a hollow sound of words.—Δελεάζουσιν, see 2 Peter 2:14.—Bengel: “They pretend, as if they were lights of the Church, over-great things, but these wells, these clouds yield nothing.—Ἐν επιθυμίαις σαρκός. Gerhard: “These are the bait with which they attract others,”—Ἀσελγείαις in apposition with ἐπιθυμίαις. We may also translate with Huther: “They entice in the lusts of the flesh (i. e. insnared, in them, ruled by them) by licentiousness those, etc.”—Ὅντως in truth, in sincerity and not only in the mask of hypocrisy [but ὀλίγως=ὀλίγου, cf. Appar. Crit. seems preferable.—M.]—Ἀποφυγόντας suits ὀλίγως better than ὄντως.—Τοὺς ἐν πλάνῃ ἀναστρεφομένους dependent on ἀποφυγόντας. Huther: “Those from whom the deceived persons had separated, non-christians, especially the heathen, who spend their life in error, ἐν πλάνῃ.”
2 Peter 2:19. Promising them liberty, etc.—The subject of their great swelling speeches turns especially on liberty, that Isaiah, on the false liberty of living as they pleased, of indulging the flesh to the full. Grotius refers to certain Gnostics, whom Irenæus reports to have boasted that their soul had been liberated from all moral restraints, as if Christ had acquired for us the liberty to sin. [This was the doctrine of Simon Magus and his followers.—M.] A promise similar to Genesis 3:5; cf. 1 Peter 2:16; they use liberty as a cloak of maliciousness, cf. Galatians 5:13.

Slaves of corruption, 2 Peter 1:4; 2 Peter 2:12, of those sins and vices which end in perdition.—Ηττηται, by whom a man is permanently overcome, of him he has also become the slave, cf. 1 Samuel 17:9. He cites martial law; by whom a man is overcome in war, by him also is he enslaved. Those persons are brought by Satan into the slavery of sin and death, cf. John 8:34; 1 John 3:8; Romans 6:16.

2 Peter 2:20. For having escaped the pollutions of the world, etc.—The question Isaiah, which is the subject of this verse? Huther thinks that we must understand the false teachers, because of the connection of this verse with the clause at the end of the preceding verse. Then the γάρ would refer back to the φθορα of 2 Peter 2:19. But the hypothetical form of this verse is against Huther, whereas the false teachers are introduced before as very decided persons, although it may be said that the reality is here expressed hypothetically, as is so often the case. But since ὄντως ἀποφυγόντας ( 2 Peter 2:18) belongs to the deceived, it is better to apply ἀποφυγόντες here with Bengel, and al. to the same persons. But then we have to supply before 2 Peter 2:20, the sentence: “As the, false teachers are themselves slaves of corruption, so they make those whom they deceive slaves of corruption: for—.” Μιάσματα occurs here only in the New Testament, but μιασμός, 2 Peter 2:10, stain, pollution. The reference to noxious particles floating in the air, called by physicians miasma, is out of the question here, for the word was not used in this sense at the time the Epistle was written, although, as Gerhard shows, those exhalations are an apt figure of sin.—Ἐν ἐπιγνώσει, cf. 2 Peter 1:2-3; 2 Peter 1:8; 2 Peter 3:18. Here also it denotes vital knowledge.—Ἐμπλακέντες. Gerhard: “This word is very emphatic; it describes those who become entangled with snares and ropes; 2 Timothy 2:4 it is used of those who are so entangled with the affairs of this life, that they are unable to please Him any longer whom they stand pledged to serve. The LXX. use it for נָפַל to fall, Proverbs 28:18, from animals which fall, if they become entangled in snares and traps”.—Ἡττῶνται, they return again into the slavery of sin and Satan, from which they had been delivered.

Their last state is worse than the first, appears to have been a proverbial mode of speech, cf. Luke 9:26; Matthew 12:45; Matthew 27:64. Grotius cites a passage in Hermas, 2 Peter 3:2, which evidently has respect to this place: “Quidam tamen ex iis maculaverunt se et projecti sunt de genere justorum et iterum redierunt ad statum pristinum, atque etiam deteriores quam prius evaserunt.”—τὰ πρῶτα is the condition anterior to their conversion; τὰ ἔσχατα, the state of entire captivity in sin and its corruption. The reason being, that as there is no standing still in the way of a secure sinner, the power of sin, and with it also the guilt and punishment, have become so much the greater.

2 Peter 2:21. For it had been better for them not to have known the way of righteousness.—Γὰρ does not introduce the proof, but the explanation and confirmation of the preceding proposition. It were better for them if they had no such great guilt. Chrysostom: “Do not sin after forgiveness, suffer thyself not to be wounded after thy healing, nor to be stained after grace. Think, O Prayer of Manasseh, that guilt is greater after forgiveness, that the renewed wound is more painful after healing, and that the stain is more troublesome after grace. He therefore is ungrateful for forgiveness who sins again; he is unworthy of health who wounds himself anew, and he deserves not to be cleansed who stains himself after grace.”—Ἦν, Imperf. Ind. where we use the Conjunctive (cf. Winer, p327.) [Translate: “For it were better,” etc.—M.]—Ὁδὸν δικαιοσύνης. Gerhard: “The doctrine of Christ, of the Gospel, which points out the way how to acquire righteousness before God and eternal life.” Cf. 2 Peter 2:2.

Than having known it, to turn back, etc.—ἐπιγνοῦσιν. Supply ἐστι or ἦν a well known attraction.—ἐπιστρέψαι. to turn to something and return, cf. Mark 13:16; Luke 8:55; Acts 3:19. Huther considers ὑποστρέψαι. the true reading; de Wette prefers the former.

From the holy commandment.—Ἐντολῆς that part of the fore-mentioned way of righteousness which comprises the doctrine of morals, and especially the cardinal commandment of love, John 13:34; John 15:12; 1 John 3:23. But it may also denote the whole of the doctrines of Christ, as a commandment that must be believed and practised, as we have it in John 12:49; John 15:10. It is called holy on account of its origin, substance and end, on account of its contrast to the pollutions of the world, and because it is the means of man’s holiness.

Delivered to them, cf. Judges 3.

2 Peter 2:22. But it is happened to them that saying of the true proverb.—Their relapse into their old sinfulness is elucidated by two similes taken from the animal world, with reference to 2 Peter 2:12.—Συμβέβηκε δέ The truth of that proverb has been fulfilled in them, cf. Matthew 7:6.—Παροιμία (from οἶμος, way) a proverb, wisdom by the way, in the street.—Κύων, the first proverb with a slight variation is taken from Proverbs 26:11. The Participle must not be changed into its finite verb, but δεικτικῶς should be taken as referring to a case really under observation, see Winer, p369.

The dog, etc.—Ἐξέραμα from ἐξεράω, to throw out, to vomit.—Εἰς supply ἐπιστρέψασα—Κύλισμα, something rolled, and=κυλινδήθρα, a place for horses to roll in, the place of wallowing.—Βόρβορος, dirt, filth, mire. The second proverb is not found among Solomon’s; it seems to be taken from popular tradition, although parallels are by no means wanting. Grotius produces several from Aratus and Philo. Similar passages are found in the Rabbinical writings. Augustine adds: “See how terrible is that to which he compares them; for it is a terrible thing: a dog, etc.—What wilt thou be in the sight of God?”

DOCTRINAL AND ETHICAL
1. Luther and other evangelical teachers show that the prophecy of Peter met its fulfilment not only in the first age of the Church, but especially in the papacy. Gerhard, e. g., mentions the written words of Ulric, bishop of Augsburg, about A.D 2 Peter800: “Popes, bishops and clergymen rush so passionately into voluptuousness, that they perpetrate the most horrible and unnatural vices.” Sixtus IV, says Gerhard, was a Sodomite, and granted leave to cardinals with whom he was on terms of intimacy, to indulge this vice during three summer-months. Paulus Jovinus affirms the same atrocity on the part of Leo x. Consult, for the fulfilment of the other marks of false teachers, Gerhard and Calov on the respective passages.

2. Augustine specifies four kinds of destruction or death. The first death is the death of the soul, if through sinning it becomes separated from God, who is the life of the soul, as the soul is the life of the body. The second death is that of the body, when it becomes separated from the soul. The third is the second death of the soul, when, in a state of separation from God and the body, it endures punishment. The fourth and last death is the death of the whole Prayer of Manasseh, when the soul, without God, but with the body, will have to suffer eternal punishment.

3. As Christ has His forerunners and types, so has antichrist his. To these belong Balaam in particular. “The souls of oracular personages, prophets, magicians and enchanters like Balaam resemble the strings of a lute, which vibrate in unison with kindred notes, and reëcho them. The true prophets who were in sympathy with God, caught those notes of sympathy from above, but the false and devilish prophets caught them from beneath ( Exodus 7:11); those like Balaam caught them from both directions without being able to identify them until their heart inclined more to one or the other.” Richter, Hausbibel.—The history and character of Balaam affords us important insight into the nature of prophecy.

4. Spiritual and carnal adultery, says Gerhard, go mostly hand-in-hand. The devil is a liar and an unclean spirit, John 8:44; Luke 11:24, and hence incites those whom he holds captive in his bonds to the propagation of lies and impure lusts. Those strong spirits of the post-Apostolic age, who began to stir in the time of Peter, and whose rise he foresaw, were wont to indulge in such swelling words: “Only a small standing pool can be polluted by unclean things that are poured into it, not so the ocean, which receives every thing, because it is conscious of its greatness; so little men are overpowered by meats; but he that is an ocean in power (ἐξουσία) receives every thing without being polluted thereby.” So says Porphyry. See Neander. “We must,” (Clement of Alexandria reports them to have said) “fight lust in the enjoyment of lust, for it is no great thing to abstain from lust if it has not been tasted, but it is a great thing to indulge lust without being overcome by it.” Those false teachers have met their brethren in the restorers of the flesh and the Latter Day Saints. What sophisms and powerful errors may not be brought forth in the last days of the Church!

5. What we read here of extreme darkness, is by no means in conflict with those passages which speak of fiery flames and the lake of fire; for as intense heat and intense cold prevail in different localities here on earth at one and the same time, so the Scripture informs us that there are very different localities in the wide extent of the lower world.

6. If those who have truly escaped from the pollutions of the world, may again be entangled therein, then Holy Scripture teaches that relapsing from the state of grace is possible,—a doctrine denied by the Calvinistic School on untenable grounds.

HOMILETICAL AND PRACTICAL
The great folly of preferring momentary pleasure to eternal happiness. Salvation may be gained or lost in one moment of time.—“Sin is fruitful: it does not end where it begins; the sin that succeeds another is usually the punishment of that which precedes it, and that which precedes, mostly the cause of that which follows.” Gerhard.—An unfortified mind opens the gate and the door to false teachers.—Stability of mind is a precious jewel.—Wicked men who fan the sparks of carnal lust in others, are able by means of such inflaming to do with them what they please.—“As soon as the heart is removed from trust in God, from glorying in the knowledge of our Lord Jesus Christ, so soon all seductions have again free entrance into the same. At first menresist for awhile, but by and by their courage flags and they are overcome at last.” Rieger.—The most wretched slavery is the service of sin, for sin is the greatest tyrant.—“Those who lead a disgraceful and a vicious life, are threatened not simply with transient punishment in fire.” Augustine.—The great danger of relapse: 1. The greater the measure of grace received, the greater the punishment, Hebrews 6:4-6; Hebrews 10:26-27. 2. Conversion is increasingly difficult in the case of those who have fallen from grace, just as a disease is more difficult to cure on its return than at its first occurrence.—How does relapse take place? It is usually not sudden, but gradual. Remissness in watching and prayer, indifference to the punishment of the Spirit are its precursors. The company of pious Christians is exchanged for that of vain worldlings; the reading of entertaining books is substituted for the study of the wholesome word of God, and Christian liberty is enlarged to its utmost limits. If, to crown the whole, deceivers step in, the relapse is completed.—A relapsed person is more dangerous to others, “because knowing Christianity, he is able to hurt it more seriously by cunning than another who never knew it.” Roos.

Starke:—The deceits of sin and Satan degrade many men not only to the level of brutes, but in many points below it. O hateful monsters, ye fare worse than dumb brutes, Isaiah 1:3.

2 Peter 2:13. Excellent portraiture of Romish false teachers! but the evangelical Church, alas, is not free from such shameful blemishes. O Lord, heal this great hurt, Psalm 12:2.—The wicked, as he seeks rest in sin of every kind, seeks it also in debauchery, but does not find it, although he fancies to find it forthwith, fresh lusts evermore disquiet him again and urge him to sin, so that he is a veritable slave of sin.—Every human heart is sinful, but if it is thoroughly trained and practised in sin, it is altogether imbedded in corruption and nigh to the curse. O accursed Prayer of Manasseh, tremble and pray without ceasing: “O God, create in me a pure heart,” and exercise thyself hereafter in godliness, 1 Timothy 4:7. He that is devoted to covetousness, has already departed from the right way, 1 Timothy 6:10; Luke 12:15.—Wilt thou and canst thou compel God to prevent thy wickedness by miracles? If thou wilt not suffer His word to deter thee from evil, He will allow it, but, look, what He will do, Luke 16:30-31.—Many words, little power! Falsehood-mongers are deceivers. The reverse is equally true. Happy the cities and countries which have teachers after the pattern of Paul, 2 Corinthians 7:16; 2 Corinthians 4:2.—None wants to be a servant, none a slave of the fiend, but all sinners are the slaves of their lusts, of their belly, of their flesh and of the worst enemy of their temporal and eternal happiness, John 8:34.—Mark the deceit of the devil and of sin; they show thee not fire and sword, the gallows and the wheel, but portray only that which pleases and attracts; yet if thou sufferest thyself to be entangled and caught, all those things will follow, and damnation at the last, Hebrews 3:13. Fearful to hear, but true; relapses are dangerous and finally incurable Hebrews 10:26-27.—Let him that standeth take heed lest he fall, 1 Corinthians 10:12.—O Prayer of Manasseh, thou makest so much of outward cleanliness in dress, in ornament and beautifying, but in the natural state of thy soul thou art like unclean dogs and sows. Remember that in proportion as thy soul is more noble than thy body, so shouldest thou the rather provide for her cleansing and beautifying.

Lisco:—The fearful relapse into sin.—The fearful end of the enemies of the Kingdom.

[ 2 Peter 2:12. Dwight: Punishment of the Wicked, its Nature. Theol. V, 470.

2 Peter 2:5. Lightfoot: The Way of Balaam. Works, VII, 78.

2 Peter 2:19. Blair, H.: On the Slavery of Vice. Serm. IV, 201.

Collyer, W. B.: Christianity compared with Deism. On Scripture Comparison.

2 Peter 2:20. Smalridge, Bp.: The Danger of Relapsing. Sermons, 547.

2 Peter 2:20-21. Simeon, C.: Apostates in a Worse State than Ever. Works, XX, 333.

Tholuck, A.: Light from the Cross, p41.—M.]

Footnotes: 

FN#15 - German: “The fool-hardy, haughty ones—tremble not to speak evil of glories.”

Translate: “Darers, self-willed,—they tremble not while railing at glories.”—M.]

FN#16 - German: “Whereas angels, although greater in strength and might, do not bear their judgment of railing (i. e., the sentence passed on their railing) which is given against them before (=by) the Lord.”—M.]

παρὰ κυρίῳ cancelled by Lachmann and Tischendorf.

FN#17 - Cod. Sin. reads αὐτοὶ for οὗτοι.—M.]

FN#18 - ἄλογα ζῶα=irrational animals.—M.]

FN#19 - γεγεννημένα, Rec. A2, Sin; γεγεννημένα, A1. B. C, Theile.—M.]

FN#20 - ἀγνοοῦντες βλασφημοῦσιν, Cod. Sin.—.M.]

FN#21 - Rec, Sin,C2, al, καταφθαρήσονται; καὶ φθαρήσονται, A. B1, al, Theile, Alford.

Translate: “But these, as irrational animals, born naturally for capture and destruction, speaking evil of things which they know not, shall even perish in their corruption.”—M.]

FN#22 - For κομιούμενοι, B, Cod. Sin, read ἀδικούμενοι.—M.]

FN#23 - Cod. Mosq. for τρυφήν, τροφήν.—M.]

FN#24 - ἀγάπαις, A. B. (Mai), Vulg, al.—M.]

So Lachmann, as in Judges 12. But it is more probable that a transcriber changed ἀπάταις into ἀγάπαις, than the reverse, ἀπάταις sustained by A. C. G. K, al. αὐτῶν also, which is critically established, favours only ἀπάταις is and not ἀγάπαις, as has been pointed out by Gerhard and de Wette.

FN#25 - Translate: “Receiving, as they shall (Alf.), the reward of unrighteousness. Deeming revelling in the daytime their highest (so German) pleasure, they are full of (German) spots and disgrace, revelling in their deceits, while they feast with you.”—M.]

FN#26 - μοιχαλίας, A, Cod. Sin.—M.]

FN#27 - ἀκαταπάστους, A. B. ἀκαταπαύστου, Cod. Colbert.—ἁμαρτίαις, Cod. Sin.—M.]

FN#28 - πλεονεξίας, A. B. C, Sin, al, Lach, Tisch. [πλεονεξίαις, Rec, Theile, al.—M.] Huther cites examples from the Classics for the constr. with Genitive.

FN#29 - Translate: “Having eyes full of an adulteress, and that cannot be made to cease from sin; luring unstable souls, having a heart practised in covetousness (Germ, selfishness), children of malediction.”—M.]

FN#30 - τὴν before εὐθεῖαν omitted by [A. B. C. K. L.] Griesb. [Alf.] al.

FN#31 - For βοσόρ, βεώρ, B.; βεώορσορ, Sin.—δς omitted by B.—M.]

FN#32 - Cod. Sin. omits ἐν before ἀνθρώπου.—M.]

FN#33 - καὶ ὁμίχλαι, A. B. C, Sin, al, Griesb, Tisch. Alf.—M.] ὁμἰχλαι from ὁμίχω, mists, vapours. [νεφέλαι, Rec, L, Theile.—M.]

FN#34 - Εἰς αἰῶνα omitted by B—M.] Lachm, Tischend.; it may have been inserted from Jude, [but found in Rec, A. C. L, al; and retained in German version.—M.]

FN#35 - 2 Peter 2:18. Rec. with A. B, al. reads ὀλίγως, Griesbach on good authority ὄντως, which appears to be the more difficult reading. [Cod. Sin, τοῦ ὄντως (**τοὺς ὀλίγως) ἀποφεύγ.—M.] Lach, Tisch, al. prefer ἀποφεύγοντας, being on the point of escaping.

[Translate: “Speaking great swelling words of vanity, they entice in lusts by licentiousness of the flesh those who were only just escaping (Germ, who were in truth escaping) from them who live in error.”—M.]

FN#36 - 2 Peter 2:19, [ Cod. Sin. omits καὶ after τούτῳ.—M.]

FN#37 - Insert ἡμῶν after κυρίου, Cod. Sin, A. C. L, al.—M.]

FN#38 - κρίσσον for κρεῖττον, Cod. Sin. κρεῖσσον, A.—M.]

FN#39 - εις τὰ ὀπίσω ἀνακάμψαι ἀπὸ τῆς, Cod. Sin.] εἰς τὰ ὀπίσω ὑποστρέψαι ἀπό, Lachmann. [ἐπιστρέψαι ἐκ τῆς, K. L, Theile, al.; ὑποστρέψαι ἐκ τῆς, B. C, Alford, al.—M.]

FN#40 - Omit δέ after συμβέβηκεν, A. B, Cod. Sin.—M.] Lachm, Tischend.; it seems to be a later addition. [Rec, C. K. L, Theile, al. insert it.—M.]

03 Chapter 3 
Verses 1-9
2 Peter 3:1–9

Analysis:—Reference to the long-predicted rise of scoffers, and refutation of their unbelief

1 This second epistle, beloved, I now write unto you; in both which I stir up your pure minds by way of remembrance: 2That ye may be mindful of the words which were spoken before by the holy prophets, and of the commandment of us1 the apostles of the Lord and Saviour: 3Knowing this first, that there shall come in the last days2 scoffers,3 walking after4 their own lusts, 4And saying, Where is the promise of his coming? for since the fathers fell asleep, all things continue as they were5 from the beginning of the creation 5 For this they willingly are ignorant of, that by the word of Grod the heavens were of old, and the earth standing out of the water and in the water:6 6Whereby the world that then was, being overflowed with water, perished: 7But the heavens and the earth which are now, by the same word7 are kept in store, reserved unto fire against the day of judgment and perdition of ungodly men 8 But, beloved, be not ignorant of this one thing, that one day is with8 the Lord as a thousand 9 years, and a thousand years as one day.9 The10 Lord is not slack concerning his promise, as some men count slackness; but is longsuffering to us-ward,11 not willing that any should perish, but that all should come to repentance.

EXEGETICAL AND CRITICAL
2 Peter 3:1. This Epistle now, beloved, the second.—The flow of fiery, prophetical diction beginning with 2 Peter 1:16, comes here to a point of rest. Peter takes up 2 Peter 1:15.—Ἤδη in the acceptation of already, gives no good sense. [But this is doubtful; we have only to render “this Epistle, already a second” and the idea is plain that this Epistle was written very soon after the former; this is the opinion of Bengel, “priorem paullo ante scripserat;” cf. the same author on 2 Peter 1:12, “alteram hanc epistolam scribit brevi intervallo post primam.”—M.] Connect ἥδη with γράφω not with δευτέραν. Now in the near prospect of death and in the presence of scoffers denying the coming of Christ, write I unto you. This passage defines more explicitly the somewhat indefinite statement of 2 Peter 1:15; but this does not therefore exclude a reference to the Gospel according to St. Mark.

In both which I rouse, etc.—Ἐν αἷς, the pronoun is in the Plural, because δύο is implied in δευτέραν, Winer, p154.—Διεγείρω, it seems, must be taken as a Conjunctive for ἵνα ἐν αὐταῖς. On the sense see 2 Peter 1:13.—Ὑμῶν may be connected with ὑπομνήσει or διάνοιαν; the latter seems preferable.—Εἰλικρινῆ, see Philippians 1:10 from εἵλη (sun-light) and κρίνω, something attentively examined in the light of the sun and found genuine, hence pure, clear, unmixed, [unadulterated.—M.] Διάνοια, 1 Peter 1:13, “this pure mind is at once opposed to errors in doctrine and to excuses for the practice of vices. A man of a pure mind believes and loves the truth, and grows holy in the truth.” Roos. Such a mind can only be roused in the case of those, who are not in the truth, cf. John 18:37; John 3:21; 1 John 1:6. A principal means thereto is the remembrance of the revelations of God, deposited in the writings of the Prophets and Apostles.

Ver2. That ye should remember the words, etc.—Here, as in 1 Peter 1:10-12 and 2 Peter 1:19, great weight is attached to the word of prophecy, which is brought into most intimate connection, with the Apostolical doctrines.—Ἁγίων προφητῶν, see 2 Peter 1:21.—Ἐντολῆς, 2 Peter 2:21.—Ἡμῶν apposition with ἀποστόλων as in Acts 10:41. The author here repeatedly describes himself (as in 2 Peter 1:1) as an Apostle, just as he describes himself in 2 Peter 3:1 as the Author of the first Epistle.—Μνησθῆναι, further definition of ἐν ὑποφητῶν. The Infinite of intention or of further definition, Winer p341.—Τοῦ κυρίου καὶ σωτῆρος; de Wette makes these words to be governed by the Infinitive and gives the ungrammatical rendering “of our Apostles.” But it is more natural to connect τοῦ κυρίου with ἐντολῆς. This has a double Genitive; cf. Winer, pt3:30. The one of these Genitives relates to the announcement, the other to the origin of the doctrine.—In the parallel passage, Judges 17, the reference to the Prophets is omitted.—De Wette’s interpretation being manifestly incorrect, we need not stop to refute his inference that the non-apostolical author here betrays himself and acts out of his character.

2 Peter 3:3. Knowing this first that in the last of the days scoffers shall come.— 2 Timothy 3:1; cf. 1 Timothy 4:1. They are to consider it as a principal point of the prophetical and apostolical word that—γινώσκοντες. Here we should expect the Accusative, governed by μνησθῆναι. Such, probably intentional, anacolutha are of frequent occurrence. Conceptions expressed by the casus recti of Participles, are exhibited with greater prominence, Winer, p594; cf. Acts 15:23; Ephesians 4:2; Ephesians 3:17.

Shall come, cf. 2 Peter 2:1; Matthew 24:5; Matthew 24:11; Matthew 24:24; Matthew 7:15; Matthew 7:22; 1 John 4:1. The parallel passage Judges 18 is almost identical; ὅτι ἐν ἐσχάτῳ χρόνῳ ἔσονται ἐμπαῖκται, κατὰ τὰς ἑαυτῶν ἐπιθυμίας πορευόμενοι, with the addition τῶν ἀσεβερῶν.—Ἐπ’ ἐσχάτου τῶν ἡμερῶν. The Adjective Neuter is often used emphatically instead of the Substantive. Winer, p248. At the end of these present days of the world. [But as ἐσχατών is the best supported reading, cf. App. Crit, it is better to translate “in the last of the days”; there is perhaps no difference in meaning, but the Plural seems to extend the expression over a wider space, so Alford; Wordsworth: “From this reference, it appears that St. Jude wrote his Epistle after the present Epistle, and that he owned this Epistle to be the work of an Apostle, and therefore an authentic writing; and if authentic, then it must be also genuine, for it asserts itself to be written by St. Peter, 2 Peter 1:1; 2 Peter 1:17, where the writer describes himself as present at the transfiguration, at which only three Apostles were present, viz.: Peter, James and John.”—M.]—Ἐμπαῖκται (from ἐμπαίζω to play, sport in or on) scoffers, deceivers; cf. LXX. in Isaiah 3:4, for תַּעֲלוּלִים, petulantiæ, petulantes, people that jest about things of the greatest importance. Here we encounter another class of adversaries of Christ, different from the false prophets and teachers described in the second chapter. The two classes have this in common, that they are Epicurean and Antinomian. in mind, cf. 2 Peter 3:17; 2 Peter 2:18-19. The appearance of such men is predicted Acts 20:29; 1 Timothy 4:1; 2 Timothy 3:2, etc. If the reading ἐν ἐμπαιγμονῇ is retained, it is necessary to use a mark of distinction after the latter word, rendering: “they shall come in the spirit of scoffing, as scoffers, walking, etc.” [“They will not only be scoffers, but they will come in scoffing, like those of whom the Psalmist says, that their delight is in cursing, and that they clothe themselves with it, as it were, with a raiment ( Psalm 109:16-17); and the contrast is striking to the Divine words εὐλογῶν εὐλογήσω, Genesis 22:17, cf. Ephesians 1:3, ὁ εὐλογήσας ἡμᾶς ἐν πάσῃ εὐλογίᾳ and Clem. Romans 1:24.” Wordsworth.—M.]

Walking after their own lusts.—They no longer appear in sheep’s clothing, but exhibit their wolf-nature.—Κατὰ τὰς ἰδίας αὑτων. Ἰδίας brings out the self-will and opposition of these men to the law of God.—Ἐπιθυμίας πορευόμεναι. Bengel: “This is the origin of error, the root of libertinism.” Luther: “These are our Epicureans and Sadducees, who believe neither one thing nor the other, who live as they think best and walk after their own lusts, considering permitted whatever suits their pleasure: examples of such are met on every hand.”—Πορευόμενοι, see 1 Peter 4:3.

2 Peter 3:4. Where is the promise of His coming?—Similar to the daring words of the scoffers in Malachi 2:17 : “Where is the God of judgment?” The same form of speech occurs in Luke 8:25; Psalm 42:4; Psalm 79:10. Where is it? e. g., Where is its fulfilment? It is nowhere to be found.

The promise.—They use the language of believers, to whom the coming of their Lord is the most cherished desire, cf. Luke 21:28.

Of His coming.—παρουσίας. Used here in a more special sense than in 2 Peter 1:16, of the visible coming of Christ to the judgment of the wicked and to the consummation of His Kingdom, Matthew 24:3; Matthew 24:27; Matthew 24:37; 1 Thessalonians 2:19; 1 Thessalonians 3:13; 2 Peter 3:12.—Αὐτοῦ, they do not take His name on their lips, so much do they disdain it. [Polycarp, 100:7: “Whosoever does not confess the suffering of the cross, is of the devil; and whosoever perverts the oracles of the Lord to his own lusts, and says that there is neither resurrection nor a judgment,—he is the first-born of Satan.”—M.]

For since the fathers fell asleep.—Ἀφ’ ἧς γὰρ scil. ἡμέρας. De Wette is wrong in saying: “The author appears to assume these scoffers, as present and that prediction as fulfilled.” No; this appearance springs solely from critical prejudices. Peter puts himself into the time of the fulfilment of that prediction, when the first generation of believers had already fallen asleep; most of them had expected the visible coming of the Lord as immediately connected with the destruction of Jerusalem; but after that catastrophe had taken place without the expected visible coming of the Lord, the scoffers took occasion to deny the coming of the Lord altogether. This Peter foresees in the Spirit. The word fathers denotes therefore not the Patriarchs, the ancestors of the Jewish people, nor (as Dietlein maintains) any preceding generation standing to that immediately succeeding it in the relation of fathers, but the fathers of the second generation of Christians. Otherwise the sentence would be pleonastic, because ἀπ’ ἀδχῆς follows after.—Ἐκοιμήθησαν like ἐπαγγελία, to be understood in a mocking sense, as imitating the language of believers.

All things remain thus from the beginning of the creation.—Διαμένει, they remain without intermission, the whole world remains according to its old constitution, in the consistence which it has once for all, it remains through all mutations. Huther arbitrarily inserts the idea, “since the fathers …. hath come to pass; all things continue thus.…”—Others supply ὡς ἦν, as it was from the beginning of creation, which is equally arbitrary. The construction is pregnant: “All things from the time of our fathers remain in a general way, as they are; yea, from the beginning of creation all things remain essentially the same.” Bengel gives to οὕτω a pregnant force: “All things remain thus as they remain from the beginning of the world.” [Sic permanent, ut permanent.”—M.] Dietlein makes these erring spirits speculative philosophers who advance the proposition that “the history of creation is endless; the destiny of the human race is not one that actually occurs at a given time and terminates the course of the world, but it fulfils itself in an untemporal (unzeitlich) manner (it is immanent, to use the language of modern speculation); and this they infer from the circumstance, that one generation passes away after another, and is dispatched as they suppose, and that therefore it cannot be otherwise with all succeeding generations.” There is no reason to assume such a system in the case of these trifling Epicureans, and ἀπ’ ἀρχῆς is absolutely in conflict with such an assumption.—Luther explains the inference of the false teachers as follows: “The world has stood so long, and has always remained thus; should it now at last become otherwise?” We must however add in the sense of those scoffers: The coming of Christ and the destruction of the world were long since predicted as connected with the destruction of Jerusalem without coming to pass; where then is now the word of the Scripture?

2 Peter 3:5. For it is hidden to them, because they thus will it.—Refutation of the assertion that all things remain in the same condition by the fact of the flood.—Τοῦτο belongs to ὅτι, not to θέλοντας, as in 2 Peter 3:8, and θέλειν denotes not “to choose a view” (eine Ansicht belieben, as Dietlein maintains), for this meaning cannot be verified. Huther, indeed, cites a passage from Herodotus, but it is isolated and proves nothing for the New Testament. It denotes “a guilty ignorance,” as Luther translates; they are wilfully ignorant of it; they are wilfully blind to the consideration of the flood. Winer, p489, note [says: In 2 Peter 3:5, λανθάνει τοῦτο θέλοντας I prefer the rendering: latet eos hoc (what follows) volentes, i. e., volentes ignorant, to the other: latet eos (what follows) hoc (what precedes) volentes, i. e., contendentes. The former brings out more clearly the guilt of the mockers. Neither in Colossians 2:18, is θέλων to be taken as an adverb.—M.]

That the heavens and an earth were from of old, etc.—Οὐρανοί, as usual in the Plural like שָמַיִם, cf. 2 Corinthians 12:2.—Ἔκπαλαι, from of old, from the first origin of all things.—Ἦσαν, de Wette, Huther, al, refer it primarily to οὐρανοί, but then also to γῆ συνεστῶσα. This might pass grammatically (Winer, p368), but how are we to conceive the heavens to consist out of and through water? De Wette, indeed, observes that the conception that the heavens (the firmament) were made out of water, may be justified by Genesis 1:6, but he is conscious of the unsatisfactoriness of this exposition, since he proposes to refer ἐκ to the earth and διά to the heavens (through the water). This is very forced, and in no event applicable to the starry heavens, which are of course included in οὐρανοί. According to the representation of the Bible, the firmament (רָקִּיעַ) consists not out of water, but forms a wall of partition between the waters above and the waters below, Genesis 1:7-8.—The earth originated out of water, out of the dark matter in which it was comprehended, and through water, i. e., (as Winer, p438, explains it) through the agency of water, which partly descended into the lower parts of the earth, and partly formed the clouds in the sky. The earth, moreover, manifoldly received its diversified form through the water, consists in a great measure in water and this element, as already noticed by Oecumenius, holds it together and cements it.—The Indo-Ægyptian cosmogonies, to which de Wette refers, and which are said to contain an account of a chemical origin of the world out of water, are altogether irrelevant. [Bengel: “Gradatio, aqua terram texerat: ex aquis terra emersit: et aqua inserviit, ut terra consisteret, sicut Creator eam formavit et collocavit. Aqua ceteroqui levior Esther, et terra inferiores partes petit, usque eo, ut omnis aqua, in linea recta a superficie ad centrum orbis hujus sive rotundi systematis, terram semper sub se habeat: sed in ipsa superficie terra passim supra aquas plus minusve eminet; et vel hunc aqua locum quasi invita, et potentissimo jussu divino coacta, terræ concessit et reliquit. Exodus 20:4; Psalm 24:2; Psalm 104:5-8; Psalm 136:6; Job 38:10.”—The assertion that the earth arose out of the water is opposed to the dogma of Simon Magus, that it was engendered from fire. Wordsworth referring to Hippolyt, Refut. haer, p165.—M.]

By the word of God may refer both to the heavens and to the earth, cf. Genesis 1:6; Genesis 1:9. But we may also join these words more intimately with συνεστῶσα, which appears to be preferable, as it gives greater prominence to the thought, that it does not consist a moment longer than God permits. Bengel: “By the word of God is defined the duration of all things, so that it cannot be longer or shorter.” [The reference here is to the creative energy of the Divine Logos. The Jewish readers of Peter’s Epistle were familiar with that doctrine, which was opposed to the error of the Gnostics who held that the universe was made by angels or by the demiurge opposed to the supreme God. Irenæus I, 19, declares, that the world was not made by angels, nor by any powers separated from God, but by His Word, i. e., Christ. Psalm 32:6; John 1:3. The same author says, II, 2 Peter 2 : “All things which God made, He made by the indefatigable Word, even as John the disciple of the Lord declares concerning Him, John 1:3.”—M.]

2 Peter 3:6. Whereby the world that then was, being overflowed with water, perished.—Δι’ ὧν cannot possibly refer to ὕδατος (Huther), more especially because ὕδατι follows after; nor can it signify: quapropter, nor “through which circumstances it also came to pass that. …” (Dietlein), still less “yet” (dennoch—Luther). It evidently belongs to οὐρανοὶ καὶ γῆ. It was just the heavens and the earth which became the instruments of destruction of the then κόσμος, i. e., for the then existing world of human beings and animals. Peter uses κόσμος in precisely the same sense, 2 Peter 2:5. The heavens became such an instrument of destruction, when their windows were opened and it rained as never before since the creation of the world, Genesis 7:11. The earth which had been founded upon the waters and risen out of the water, Psalm 24:2, in obedience to the command of God was compelled to pour forth its treasures of water, Genesis 8:2, in order to destroy man and beast. Who would have believed this before the flood came? Who would have supposed that the heavens and earth did contain within them such powers of destruction, seeing that they consisted so long before? Every attempt of taking κόσμος in another sense, understanding it of the whole world, of the universe (Huther, al.), or more particularly of the earth (Calov), fails to bring out the full force of ἀπώλετο which was then to be circumscribed to such an extent as to denote a great mutation, which conflicts with grammatical usage. But here we must take a retrospective view of ἔκπαλαι, 2 Peter 3:5, in order to understand the full refutation of the antagonistic proposition. l. Ἔκπαλαι should be joined not only with οὐρανοί, but also with γῆ. The heavens and the earth even in the time of Noah had consisted from of old, upwards of1600 years; from this circumstance the men of that time might have drawn the inference that all things in the world of man would ever remain, even as they were; but how fallacious was that inference! 2. With this is connected the thought, that considering that the earth came into existence and does consist by the Word of God, the people of that time might surely have been able to understand that it could be destroyed by the self-same Word3. The event has shown, that the world of man was destroyed just by the heavens and the earth, which to them had the appearance of an imperishable existence4. Now the heavens and the earth, as intimated in 2 Peter 3:7, underwent also a change in that catastrophe. That flood which covered the whole earth would be inexplicable without an extraordinary influence exerted by God upon the heavens and the earth, whereby their condition was changed. Genesis 9:11; cf. Genesis 10:25, where reference is made to an extraordinary terrestrial catastrophe, expressly testify that the earth was destroyed by the flood, and that it presented in many respects an appearance very different from that which it had before that mighty revolution.

2 Peter 3:7. But the heavens and the earth which are now, by His word are kept in store.—Οἱ δὲ νῦν οὐρανοί. Νῦν belongs also to γῆ and presupposes a change wrought upon the heavens and the earth by the flood; according to our exposition, it is not in antithesis with ὁ τότε κόσμος.—Τῷ αὐτοῦ λόγῳ. The same Divine omnipotence which commanded the water to destroy men and to lay waste the earth, will hereafter destroy the present world by fire, and not only change the surface of the earth. [Irenæus calls the last conflagration, “diluvium ignis.” Bengel: “Ignis confutabit empæctas.”—M.]

Kept in store.—θήσαυρίζειν, properly, to lay up in store, to treasure up, e. g., grain or a treasure. The meaning is not, that the present world is only a treasure gathered together and saved from the deluge, merely a remnant of the original world-totality. Such an idea belongs not to θησαυρός. But the reference is doubtless partly to the promise ( Genesis 9:15), and partly to the redemption in Christ. Calov:—“The world, for a certain time, is as yet in store and left unhurt, like treasure stored up in a chest, as yet untouched.” Huther justly rejects Dietlein’s notion that the idea of profit must be held fast, in the sense that the heavens and the earth are the materials stored up for the exercise of punishment, yet so that they shall perish under the punishment.

Reserved unto fire, etc.—Πυρὶ must not be connected with τεθησαυρισμένοι, but with τηρούμενοι. Just as fire is even now an instrument of punishment to the world, so it will be used as an instrument of the destruction of the world in the final judgment, cf. Genesis 19:24; Amos 7:4; Isaiah 66:15; Daniel 7:9; 2 Thessalonians 1:8; Matthew 3:12; Matthew 25:41; Revelation 19:20; Revelation 20:10. This is enlarged upon in 2 Peter 3:10.—Τηρούμενοι, used several times by Peter, 1 Peter 1:4; 2 Peter 2:4; 2 Peter 2:9; 2 Peter 2:17.—Ἀπωλείας.—Calov:—“Not perfect destruction, but perdition and eternal death.”—Τῶν ἀσεβῶν ἀνθρώπων.—Dietlein applies this to the whole human race, because with the exception of the converted, it is ungodly. [But he is here, as so often, inaccurate and unreliable. The reference is simply to the ungodly among men. The following passage from an oration by Melito, Bp. of Sardis, in the second century, published from the Syriac by Cureton, is an interesting relic of ancient exegesis: “There was a flood of water, and all men and living creatures were destroyed by the multitude of waters, and the just were preserved in an ark of wood by the ordinance of God. So also it will be at the last time; there will be a flood of fire, and the earth will be burnt up, together with its mountains, and men will be burnt up with the idols which they have made; and the sea together with the isles will be burnt, and the just shall be delivered from the fury (of the fire), as their fellows in the ark (were saved) from the waters in the deluge”.—M.]

2 Peter 3:8. But let this one thing not escape you, etc.—This is not a second refutation of the scoffers, but the removal of an obstacle which believers might find in the protracted delay of Christ’s advent.

That one day is before the Lord.—The shortest space of time before Him, is in His sight long enough for the execution of events, which in our computation would require a thousand years, and the longest space of time before Him passes away as rapidly as does a day to us. In order to occupy the right stand-point with respect to the coming of Christ, we must apply the standard of eternity, and not use human measures of time. The second clause of the proposition is taken from Psalm 90:4. Time is not absolutely denied in the case of God, but His relation to time is very different from that sustained by us men, the creatures of a day. Bengel:—“God’s ænologium (time-piece for eternity) differs from the horologium (time-piece for hours) of mortals. But how shall we understand this? If we could understand it, Moses and Peter would not have been under the necessity of adding “with the Lord.”—Stier:—“He who created the heavens and the earth in six days, because He thus willed it, may also suddenly accomplish in one day that which under other circumstances would require a thousand years; in like manner He may ordain thousands of years to be to the world week-and-work-days before His great Sabbath begins to dawn. The longest time is only brief after God’s measure; yet it hastens and rushes irresistibly into eternity, just because it is time.”—Thiersch:—“The internal development of mankind, which must have reached its consummation before the end of the world, is so entirely dependent on the Divine disposal that at one time there may occur a step forward so mighty that we should hardly have expected it to take place in a thousand years, while at another time, the course of development, retarded by God, does not progress in a thousand years any further than at other times in a day.” This is as incorrect as Dietlein’s view, that God will punish in one day the sin of thousands of years, and thus equalize the great disfiguring which by so long a duration had come into eternity; that otherwise the duration of time with God is of great, though not of necessary, importance, because a thousand years are before Him as one day.—The Fathers, as is well known, have drawn from this passage the inference that the world is to last six thousand years, especially as Hebrews 4:9 speaks of a Sabbath-time of the people of God, but without sufficient reason.

2 Peter 3:9. The Lord is not tardy.—Οὐ βραδύνει ὁ κύριος. Bραδύνω, to delay, to postpone [to be late.—M.], usually construed with the Accusative, but here with the Genitive. See Winer, § 30.—De Wette:—βραδύνει is not taken in relation to a definite point of time, according to human expectation, as in 1 Timothy 3:15, but with reference to the purpose and counsel (of God); for although with reference to the former the author admitted a delay, he denied the title to such an expectation, according to 2 Peter 3:8, because God’s views of time (as well as His thoughts and ways, cf. Isaiah 55:8) are different from men’s. Similarly, Sirach, 35, 22; cf. Habakkuk 2:3.—Calov:—“Although it seems as though He were tardy ( Revelation 6:10), He is not tardy after the manner of men, from procrastination or neglect, but from long-suffering, for, as Justin observes, He prefers repentance to punishment.”—Κύριος, as in 2 Peter 3:8, denotes God the Father.—ὡς τινὲς βραδυτῆτα. The reference here is not to scoffers, who deny the coming of Christ, but to weak believers.

But He is long-suffering towards us, etc.—μακροθυμεῖ. He is long-suffering, putting off His punishment for a long time, Matthew 18:26; Matthew 18:29; Luke 18:7; 1 Thessalonians 5:14. Εἰς ἡμᾶς, towards us, the called, then to us all, to men in general. Βούλεσθαι, to will, as the result of conscious deliberation, but not with irresistible coercion. Calov:—“As an earthly king would desire to see all his subjects happy, as far as they are his subjects, not as far as they are malefactors.”—Χωρεῖν εἰς, to go into, to enter, Matthew 15:17; cf. Ezekiel 18:23; Ezekiel 33:11; 1 Timothy 2:4.—The adherents of the Calvinistic doctrine of predestination wrongly restrict this passage to the elect. Calvin himself explains it of the will of God revealed in the Gospel as contrasted with His hidden counsel.

DOCTRINAL AND ETHICAL
1. A sure means of resisting the temptations of the last anti-Christian times and of repelling the assaults of deceivers is keeping the prophetic and apostolic word in an honest and good heart, even as Christ often exhorts us to keep His sayings against the subtle attacks of the enemy.—“In the last days there will be a thorough confluence of all the corruption engendered by former unbelief.”—“He who by his lusts is corrupted in error, will do what he desires, and will not be deterred from it by any fear of God. This necessitates an unbelieving cancelling of all the truth of God, and if good proofs of such pretences are wanting, scoffing and witty humour must become the substitutes of proof.” H. Rieger.

2. Peter in making mention of the last days, draws no distinction between the second and third coming of Jesus, as made prominent in the Revelation of John, and alluded to in 1 Corinthians 15:23-24. This circumstance deserves to be noticed in connection with the inquiry relating to the date of this Epistle.

3. “The Word of God composed in writing is the instrument of our conversion and illumination, the store-house of all salutary knowledge and Wisdom of Solomon, and the armory against all sorts of enemies.” Gerhard.

4. Although we must identify the scoffers primarily as those deceivers, who arose at the end of the Apostolic age, the prophecy, nevertheless, is ever undergoing new fulfilments in the course of time, and will have its most fearful fulfilment in the last times. In ancient times, Simon Magus is cited as denying the end of the world (in the Pseudo-Clementine Recogn., 2 Peter 3:3); in the middle ages, a heresy sprung up, which maintained the imperishableness of the world. v. Meyer asks whether that portrait of the future does not perfectly apply to the rebellious liberty and wanton licentiousness of the corrupt priesthood and monastic orders of the middle ages and later times? “The Hegelian school of philosophers (at least those of the left side) deride the Church’s faith in a visible advent of Christ, in the judgment and the end of the world, as a pietistic notion. They see in the dominant influence of the idea (Begriff), brought about by the Hegelian philosophy, Christ returned, and regard the end of pietism, of orthodox Christianity as heretofore existing, to be the end of the world.” Richter.

5. “It is an old trick of the devil to oppose the course of nature to the word and promises of God, seeing that God is the Author of nature, and able at His pleasure to change or wholly destroy it.” Gerhard.

6. The traditions of other nations also contain the hypothesis that the world originated out of water. The Chinese and the Egyptians teach that water is the oldest element. The Vedas of the Hindoos declare that this world was originally water; the code of Manu declares that water was the first thing which God created; Ramayana reports that originally all things were water, and that the earth was formed out of it. But this, so far from being a ground of suspicion against the teaching of Scripture, in connection with other reasons, constitutes a proof in its favour.

7. In like manner all nations have their legends of the great deluge, of which the highest mountains, the graves and caverns of the earth bear testimony. The deluge, according to Scripture, was not partial and local, but universal; but natural science, to be sure, is incompetent to account for it by natural causes.

8. The preservation of the world, as well as its beginning, depends altogether on the will, the word and the direction of God. “The word of God is not only the architect of the heavens and the earth, but also the prop and foundation of this edifice, Hebrews 1:3.” Gerhard.

9. The statements of Peter respecting the world being reserved unto fire, are partly connected with the sayings of Christ, Mark 9:44; Matthew 3:10; Matthew 3:12; Matthew 25:41; Matthew 13:40; Matthew 13:42; Matthew 6:22, and partly, where he goes beyond them, to be regarded as a revelation which he had received. The religions of the pagans and the philosophemes of the Greeks and Romans, frequently describe fire as the end of the world. Zoroaster assumed a dissolution of the mountains by the action of fire. The Orphic cosmogony, Heraclitus and the Stoics, the Epicureans, Pliny, Ovid, the Gallicans and the Scandinavians coincide in this respect. The Mexicans describe the fourth age of the world, as the age of fire. The Hindoos also teach the future burning of the world. “This fact proves nothing against the truth of this doctrine. On the contrary, it can only deepen the overpowering impression of the sacred revelations of the final judgment.” Dietlein.—“As men are melted and purified by the fire (of the law, the love of God and the sufferings of Christ), so it will fare with the earth which goes the course of man. In the time of Tycho de Brahe, according to the opinion of some, another solar system met perhaps a similar fate.” Richter.

10. Although time was created simultaneously with the creature, it is nevertheless to God also a reality, otherwise He would not interfere with time and be conscious of what occurs in time; but He is superior to the river of time and controls it. A thousand years with Him are as one day, similar, (so Bengel puts it), as a thousand flourins are with a rich man as a farthing.

11. Even before Justin and other fathers gave currency to the opinion that the world should last six thousand years, the ancient Etruscans taught from tradition that the world’s duration was fixed at6000 years, that the sixth millennium would bring the end and the great year.

12. Calov rightly declares 2 Peter 3:9 to be an unanswerable proof against the absolute decree of Calvin, and quotes also 1 Timothy 2:4. God wills to save all men only in Christ and in the order of repentance and faith.

13. Bp. Conybeare on 2 Peter 3:5 : “The truth of the case Isaiah, God does not interpose in a miraculous manner upon every instance of sin: as He hath made men free agents, so He doth not interrupt the use of this liberty by breaking in upon the common order of causes and effects. Hence nature goes on for the most part in one uniform course; and exemplary punishments are reserved only for extraordinary occasions. Yet still God hath not left Himself without witness: many predictions of His prophets have been already confirmed by fact; the old world was destroyed by a miracle, and Sodom and Gomorrah are set forth for an example, having suffered the vengeance of eternal fire.” Instances of this kind, it must be confessed, are rare: however, those few which have been afforded us are enough to alarm the sinner. Men should not flatter themselves that their crimes are forgotten, because they are yet unpunished: but rather dread the delays of vengeance. Though mercy spares them for the present, yet this very mercy, if slighted, will increase their future ruin.—M.]

HOMILETICAL AND PRACTICAL
The advent of Christ: 1. Its signs and certainty2. The particulars attending it3. The preparation for it.—As the coming of the Lord draws nearer, the denial and derision of it will grow stronger.—It should be our most anxious care to be ready, whether the Lord come early or late.—Why does God defer the full punishment of the ungodly to the day of judgment? 1. Because the measure of their unrighteousness is not yet wholly filled; 2. Because it is His will to accord to sinners room for repentance; 3. In order to set His long-suffering towards all men, in the clearest light; 4. In order to make more manifest the wickedness of those who will not be converted.—Let us take heed, not to abuse the long-suffering of God, but to know the time of our visitation, Luke 19:44.—What is the longest life in the light of eternity? A span of time of1½ to 2 hours’ duration.

Starke:—As frail men grow soon tired and are overcome of sleep, so it is with Christians; hence it is necessary that they should be constantly stirred, shaken and roused, Hebrews 12:1.—The works of our bad Christians show that they believe neither in heaven nor hell, neither in angels nor in the devil, but the truth will come home to them, Zephaniah 1:12.—Only see, how deeply man can fall through the violence of his lusts; deeper than the devil himself, who denies neither God nor His judgment, but trembles at it, Matthew 8:29; James 2:19.—Ignorance in things human or Divine is never good, but malicious ignorance, which refuses to hear and to know the truth, is worthy of hell-fire, Isaiah 1:11.—The present world will be more severely visited than the former world, which was laid waste by water; but this world will be burnt up by a consuming fire, which the Lord Himself will kindle, 2 Thessalonians 1:7-8.—The long-suffering of God is accompanied by tender love, looking to the salvation of men; hence He does not overtake them with His judgment of wrath, but gives them time enough to repent, Ezekiel 33:11; Ezekiel 2:1.

V. Herberger:—1. How Peter answers five questions relating to the last day2. How thoroughly he instructs us as to the manner of our preparing for it. Ad1. a. Whether we are yet to wait confidently for the last day? b. When and at what time it will come? c. Why Jesus has not come for so long a time? d and e. How and in what manner the last day will come? f. What the Lord Jesus will do and perform on the last day? Ad2. a. In holy conversation and godliness, b To wait and haston unto the coming of the day of the lord, c. To give all dillgence that we may be found of Him without spot and blameless.

J. C. Storr:—The waiting of believers for the coming of the day of God: 1. What they wait for; 2. who are they who wait? 3. How do they wait?

Stier:—The Apostle’s word concerning the expectation of the last day: 1. The certainty of its coming; 2. The manner of its coming; 3. The preparation for it.

Kapff:—The beginning and completion of the Kingdom of God: 1. The beginning in the creation of the world and man; 2. The completion in the renovation of man and of the world.

Lisco:—The completion with which the citizens of the kingdom comfort themselves. The emptiness of the objections against the Bible-dogma of the Lord’s coming to judgment.

Staudt:—The destruction of the world: 1. The reasons why many do not believe it; 2. How does the destruction of the world affect us?

Sharp:—[O what confusion will this be to all unbelievers and impenitent sinners, when they shall see that very Person, of whom they thought so meanly, and whose offers of salvation they often despised, appearing in the clouds of heaven with ten thousand glorious angels about Him, and coming in the most terrible manner that can be imagined, to call them to account for their lives past, and to execute judgment upon all ungodly men! They will not then any longer, with the scoffers, that Peter tells us should be in the last days, say, “where is the promise of His coming? for since the fathers fell asleep, all things continue as they were from the beginning of the creation;” for they shall be convinced that, however His coming was for good reasons deferred, yet He shall then come to purpose; to the everlasting confusion of their faces, that opposed, or despised, or neglected Him and His religion. Then shall they say, Yonder He Isaiah, whom we slighted, whose religion we denied, whose servants and followers we took to be no better than a company of credulous fools! Lo, yonder He is in the clouds, whose tenders of mercy we have refused, whose counsels we have rejected, to whose Spirit we have done despite! Yonder He is: but no longer “a carpenter’s son;” no longer “a man of sorrows and acquainted with grief;” no longer a mean, obscure Galilean; no longer a crucified God, as we in derision called Him: but the everlasting Son of the everlasting Father; the Sovereign of angels! the Judge of mankind and of devils; the Lord of all things both in earth and heaven.—M.]

[Cf. Joseph Mede’s Paraphrase and Exposition of St. Peter. 2. Epistle, 2 Peter 3. Works, II:753.

Additional Sermon-Themes:

2 Peter 3:3. Ridicule in matters of religion. Modern infidelity. Some prophecies are daily fulfilling.

2 Peter 3:4. Miracles now neither necessary to the conviction of unbelievers, nor the conversion of sinners, (Fiddes). Consistency between the efficacy of prayer and the uniformity of nature. (Chalmers).

2 Peter 3:8. God’s eternity in reference to the suspension of his promised purposes, (R. Hall).—M.]

Footnotes:
FN#1 - German: “This Epistle, beloved, I now write you as the second in order to rouse in it [as also in the former] your pure mind by way of remembrance”.—M.]

[ Lachmann and Tischendorf read ὑμῶν. According to the testimony of most of the authorities this must be considered the original reading. [ἡμῶν, Rec. Oec; ὑμῶν A. B. C. K. L, Cod. Sin.—M.]

Translate: That ye should remember the words spoken before by the holy prophets and the commandment of the Lord and Saviour given by your Apostles. Alford.….and the commandment of the Apostles of their Lord and Saviour. Wordsworth. Fronmüller agrees with Alford in the construction but, retaining ἡμῶν, renders:.… and the commandment of the Lord and Saviour, given to you by us the Apostles.—As the authorities are overwhelmingly against ἡμῶν, Alford’s rendering is the most correct and grammatical.—The construction is difficult, but the sense is clear and ὑμῶν so far from affecting the genuineness of the Epistle, is an evidence for its genuineness. A forger would certainly have used ἡμῶν, but a real Apostle may content himself with modestly saying ὑμῶν.—M.]

FN#2 - ἐσχάτου Rec. K. L. ἐσχάτων. A. B.C*., Cod. Sin, Vulg, Copt, al, Alf, Words.—M.]

[German: “at the end of the days.” Translate: “in the last of the days.”—M.]

FN#3 - Scholz, Alf, Wordsw.—M.]

FN#4 - Translate: Scoffers in scoffing, or (mockers in mockery.) Lillie.—M.] [αὐτῶν before ἐπιθνμίας Rec, A, al, Oec.—M.] αὐτῶν after ἐπιθυμίας [B. C. K. L.] Griesbach. [Alford.]

FN#5 - German:.…. all things remain thus from the beginning of the creation. Better than “continue as they were from,” etc, in E. V.—M.]

FN#6 - German: For it is hidden to them, because they thus will it, that the heavens and an earth were from of old out of water and by means of water consisting by the word of God.

Translate: For this escapes them of their own will, that the heavens were from of old, and the earth out of water and by means of water consisting by the word of God.—M.]

FN#7 - 2 Peter 3:7. Lachmann reads τῷ αὐτῷ, by the same word, as in 2 Peter 3:6. But Tischendorf with B. C. K. L. reads τῷ αὐτοῦ.

[Translate with German: “by His word.” With this single, but important variation, the E. V. cannot be improved here.]

FN#8 - παρὰ κυρίου. Cod. Sin.—M.]

FN#9 - German: But let not this one thing be hidden to you, beloved, that one day is before the Lord as a thousand years, etc.

Translate: But let this one thing not escape you, (with allusion to 2 Peter 3:5), beloved, that one day, etc.—M.]

FN#10 - Insert ὁ before κύριος, Rec, K. L, al.; omit A. B. C, Cod. Sin.] Lachm. and Tischendorf.

FN#11 - Cod. Sin. δἰ ὑμᾶς.—M.]

[German: The Lord delayeth not with the promise, ae some consider it a delay, but He hath patience with us, not willing that some should perish, but that all should turn to repentance.

Translate: The Lord is not tardy concerning His promise, as some account tardiness, but He is longsuffering towards us, etc. Alford.—M.]

Verses 10-18
2 Peter 3:10-18
10 But the day[FN12] of the Lord will come as a thief in the night,[FN13] in the which the[FN14] heavens shall pass away with a great noise, and the elements shall melt[FN15] with fervent 11 heat, the earth also and the works that are therein shall be burned up.[FN16] Seeing then[FN17] that all these things shall be dissolved, what manner of persons ought ye[FN18] to be in all holy conversation and godliness, 12Looking for and hastening[FN19] unto the coming of the day of God, wherein the heavens being on fire shall be dissolved, and the elements 13 shall melt with fervent heat?[FN20] Nevertheless[FN21] we, according to his promise,[FN22] look for new heavens and a new[FN23] earth, wherein dwelleth righteousness 14 Wherefore, beloved, seeing that ye look for such things, be diligent that ye may be found of him in 15 peace, without spot, and blameless. And account that the longsuffering of our Lord is salvation; even as our beloved brother Paul also according to the wisdom given unto him[FN24] hath written unto you; 16As also in all[FN25] his epistles, speaking in them of these things; in which[FN26] are some things hard to be understood, which they that are unlearned and unstable wrest, as they do also the other Scriptures, unto their own de struction.[FN27] 17Ye therefore, beloved, seeing ye know these things before, beware lest ye also, being led away with the error of the wicked, fall from your own steadfastness.[FN28] 18But grow in grace, and in the knowledge of our Lord and Saviour Jesus Christ. To him be glory both now and forever. Amen.[FN29]
EXEGETICAL AND CRITICAL
2 Peter 3:10. But the day of the Lord will come.—The Apostle having made mention of the long-suffering of God, now says, as it were, let none deceive himself, the day of the Lord will not fail to appear, but it will come surely and suddenly. Ἤξει δὲ ἡ ἡμέρα κυρίου; it is called the day of God in 2 Peter 3:12; hence κυρίου is here doubtless=θεοῦ, as in 2 Peter 3:9. So Joel 1:15; Ezekiel 13:5; Isaiah 2:12. The day of Jehovah; cf. James 5:7. Elsewhere the day of the Lord Jesus, 2 Corinthians 1:14. The day of Christ, 2 Thessalonians 2:2; also the day of the Lord’s coming, Mai. 2 Peter 3:2. The last expression contains an intimation that the beginning of that great period of judgment must be distinguished from the Lord’s coming in the same. The former sets in unexpectedly and without notice. The Lord’s coming will be unexpected, but not unnoticed by the ungodly; it will be attended by a war-cry, the voice of the archangel, and with the trump of God, 1 Thessalonians 4:16.

As a thief in the night.—The same figure is used by the Lord Himself in the Gospels, Matthew 24:43; Luke 12:39. Paul also compares the coming of that day to the burglarious entry of a thief. The passages in Revelation 3:3; Revelation 16:15, which contain this description of the Lord’s coming, give prominence to the suddenness and surprise of His coming, not to its being unnoticed. His coming is free from surprise and terror to those who watch and observe the signs of the times; it is to them rather a joyful event, Luke 21:28.—The figure of the thief contains also the secondary thought, that those who are held fast in the sleep of sin and security, shall lose in that catastrophe whatever they have, Matthew 13:12; John 10:10.

In which the heavens shall pass away with a crashing roar; ῥοιζηδόν fromῥοιζέω, ῥοίζω, to rush, to whiz, to crash; a word formed to resemble the sound, rushing, whizzing, crashing, here only in the New Testament. Oecumenius understands it of the crackling noise of a destructive fire; de Wette, of the crash of falling houses. The Apostle probably thinks of both, (Huther).—Παρελεύσονται; our Lord uses the same word, Matthew 24:35; cf. Psalm 102:27; Isaiah 34:4; Revelation 20:11.—Οὐρανοί, the sky and the starry heavens, as in 2 Peter 3:7; cf. Psalm 72:7; Psalm 102:26; Isaiah 34:4; Isaiah 51:6; Isaiah 65:17.

But the elements shall be dissolved in fire, and—shall be burned up.—Στοιχεῖα; the rudiments of speech, then the constituent elements of the universe; of course not the elements in the sense of chemistry, but in the sense of antiquity, which since the time of Empedocles assumed the existence of four elements or rudiments of things; cf. Wisdom of Solomon 7:17; Wisdom of Solomon 19:17.—Calov restricts the word to water and air, because the earth is specifically mentioned afterward. But de Wette rightly observes that the earth is referred to first as an element, and afterward as a totality. There is nothing contradictory in the idea that this elemental fire shall be suspended in its action by a stronger and supernatural fire. A total annihilation of the elemental constituents is out of the question; the reference is rather to the supposition of Gennadius and Oecumenius, that “the old heavens and the old earth shall be changed and renovated into better.”—A reference to 2 Peter 3:12, where the στοιχεῖα are mentioned, and not the earth expressly, shows plainly that στοιχεῖα relates primarily to the earth. δὲ, moreover intimates as much. Bengel, on the other hand, sees here, with many of the fathers, a reference to the sun, the moon and the stars. The sense= θεμέλια, foundations of the earth, given by others, cannot be verified. [The view of Bengel is that of Justin, Theophilus of Antioch, Polycrates, Mede, Hammond, Whitby and Alford. The last named author, after quoting Justin, argues that δὲ followed presently by the καί when reference is made to the earth, necessarily belongs to the heavens, and that the mention of the heavenly bodies as affected by the great day is constant in Scripture, cf. Matthew 24:29; Isaiah 13:9-10; Isaiah 24:23; Isaiah 34:4, etc. On the other hand, the view propounded in the text is that of Wordsworth, who says that “St. Peter’s meaning seems to be, that the στοιχεῖα, elements or rudiments, of which the universe is composed and compacted, will be loosed; that Isaiah, the frameworks of the world will be disorganized, and this is the sense of στοιχεῖα in the LXX, Wisdom of Solomon 7:17; Wisdom of Solomon 19:18, and in Hyppolyt. Philos. pp219318. The dissolution is contrasted with the consistency described by the word συνεστῶσα in 2 Peter 3:5. The heavens are reserved for fire ( 2 Peter 3:7) and will pass away with a rushing noise, and, being set on fire, will be dissolved ( 2 Peter 3:12) the elements will be on fire and melt ( 2 Peter 3:12), and be reduced to a state of confusion; the earth and the works therein will be burnt up.—There does not seem, therefore, to be any cause for abandoning the common meaning of στοιχεῖα, the elemental principles of which the universe is made.”—M.] Λυθήσονται. Gerhard: “When the preserving and supporting power of God, which Isaiah, as it were, the soul of the world, shall separate itself from the macrocosm, it will fall together like a soulless corpse.”

The works.—To wit, the works of nature and of art [Bengel: operæ naturse et artis.—M.] trees, plants, minerals, animals, cities, houses, provisions, instruments, etc, cf. Habakkuk 2:13.

[Shall be burned up.—The variation εὑρεθήσεται of Cod. Sin. B. and K. is difficult to account for.—M.]

2 Peter 3:11. Since then all these things are being dissolved.—Λυομένων, not λυθησομένων. The Apostle vividly enters into the catastrophe and mentally anticipates it according to the characteristic, which has been noticed in 2 Peter 2:10; 2 Peter 3:3, and especially also in the first Epistle. Winer, p358, explains it as follows: “These things, by their nature intended to be dissolved—the destiny of dissolution is already inherent in them.” Calov applies the Present to the certainty of the event. [The reading οὔτως accords with the abrupt style of Peter, and makes the scene all the more vivid.—M.]

As what sort of persons ought ye to evidence yourselves? etc.—Ποταπός or ποδαπός from τόπος or δάπεδον, land, soil, signifies properly, from what country, where born, whence in point of origin, not equivalent to ποῖος. Cf. Matthew 8:27; Luke 1:29; Luke 7:39; 1 John 3:1. It often denotes a question of surprise, to which no answer is given; but here the answer is added in 2 Peter 3:12. Sense: “Ye must evidence yourselves as persons of more noble origin, as citizens of the heavenly kingdom that are only strangers here on earth.” This seems to be an echo of the first Epistle. The common use of ποταπός in the New Testament as connected with an exclamation, is not decisive against our interpretation. Huther wants to supply before ποταποὺς, “consider then,” but this is arbitrary. De Wette takes ποταποὺς in the sense of quantus, how great, how strong, how diligent ought ye to be in holy conversation. But this is ungrammatical. The connection is this: Considering that this entire world-system, with whatever it contains, is doomed to perish, it becomes us Christians to tear our hearts from all inordinate love of the world, and to qualify ourselves even now as citizens of the celestial world. Augustine: “If there is an end of the world, if we have to move away from this world, we must not love the world;” and in another passage: “Seeing that Christ shall come to judgment the very day in which the world shall be dissolved, and that all must appear before His judgment-seat, let us live in the true fear of God, serve Him in holiness and righteousness, and carefully guard against sins.”—Ἀναστροφαῖς. The Plural as in 1 Peter 1:15; 1 Peter 2:1, to mark the different forms and directions of a holy walk and piety, cf. 2 Peter 2:2; 2 Peter 1:3.

Ver12 Expecting and hastening the coming of the day of God.—Προσδοκᾶν.—Not with Luther: To wait as contrasted with haste, but looking for, expecting something while enduring the pressure of evil, cf. 2 Peter 3:14.—Σπεύδοντας. Some commentators arbitrarily supply εἰς; the sense of yearning or longing for cannot be verified; it signifies to urge, to press, to hasten, and applies therefore not only to earnest occupation, but, as Bengel asserts, to inward struggling, to perseverance in prayer for the hastening of the Kingdom of Christ, and to preparation for it in repentance and holiness. At the same time the remark of Richter is true, that “in a certain respect it is visionary, dangerous and passionate to pray for the hastening of the end of the world and the termination of the æon of Gospel-calling.”

[Trench (Bible Revision, p112) pronounces for the marginal reading in E. V, “hasting the coming” (accelerantes adventum, Erasmus), and explains: The faithful, that Isaiah, shall seek to cause the day of the Lord to come the more quickly by helping to fulfil those conditions, without which it cannot come—that day being no day inexorably fixed, but one the arrival of which it is free to the Church to help and hasten on by faith and by prayer, and through a more rapid accomplishing of the number of the elect.” De Wette, followed by Alford: “They hasten it by perfecting, in repentance and holiness, the work of the Gospel, and thus diminishing the need of the μακροθυμία, 2 Peter 3:9,” to which the delay of that day is owing. Alford, in reply to Huther’s objection, says, “It is true that the delay or hastening of that day is not man’s matter, but God’s: but it is not uncommon in Scripture, to attribute to us those Divine Acts, or abstinences from acting, which are really and in their depth, God’s own. Thus we read, that ‘He could not do many mighty works there because of their unbelief,’ Matthew 13:58, compared with Mark 6:5-6; thus repeatedly of man’s striving with, hindering, quenching God’s Holy Spirit.”—Wordsworth considers this remarkable thought as compared with St. Peter’s speech in Acts 3, as another silent evidence of the genuineness of this Epistle.—M.]

Τὴν παρουσίαν. See 2 Peter 3:10, cf. Titus 2:13; Revelation 16:14; Acts 17:31. The term “day of God” cannot excite surprise, if respect is had to the Old Testament. Lachmann’s notion that the author had given up the hope of Christ’s coming, I and mixed it up with God’s future day of judgment, is incongruous, for he treats of the Lord’s παρουσία in 2 Peter 3:4.

For the sake of which the heavens being on fire, shall dissolve (themselves), and the elements shall melt away with fervent heat; δἰ ὴ̔ν. It is best to connect ῆν with παρουσίαν, and to take διά as indicating the occasioning cause. Winer, p418, [who sanctions however the construction recommended in Appar. Crit, which is also that adopted by Alford.—M.] Dietlein renders “in honour of which, as it were,” but this rendering is inapposite. If the plan of God is to be carried out, this sin-stained world must perish. Augustine says of the succession of the events, “After the judgment the world will be on fire; that Isaiah, it will be entirely burned up.” This is also thought probable by Gerhard, who holds moreover that the burning of the world will take place before the wicked are cast into hell and the godly received to heaven.

Καυσοῦσθαι and τήκεσθαι, to melt like wax, are ἅπαξ λεγ. The Present is used here for the same reason, as in 2 Peter 3:11, above. [The note of Wolfius, (Curæ Philologicæ et Criticæ) on the force of these Presents will be found useful: “Interim nihil est mutandum. Patet enim, Apostolum in duobus his commatibus, data opera, nunc præsenti λυομένων et τήκεται, nunc futuro λυθήσεται, de ea ru uti, quæ tam certa futura erat, ac si jam fieret.”—M.]

2 Peter 3:13. But we, according to His promise, expect new heavens and a new earth.—The Apostle, for the comfort of believers, contrasts the destruction of the present world system with the expectation of new heavens and a new earth. This hope is founded on the word of prophecy, Isaiah 65:17; Isaiah 66:22; Isaiah 30:26; cf. Revelation 21:1. This does not denote an ideal state of blessedness, but a real spirituo-corporeal body-world. So Anselm: “The whole earth, which carried in its lap the body of the Lord, will be a paradise.” Augustine: “The promises of God are apprehended by faith; hope cannot reach them, love cannot understand them; they surpass our longings and desires; they may be obtained, but cannot be estimated.” Grotius mentions that Plato also speaks of a pure earth and a pure heavens. Calov suggests a substantial recreation of heaven. More correctly even Irenæus: “Neither the substance, nor the existence of the creature will be annihilated.” According to His promise, κατὰ τὸ ἐπάγγελμα αὐτοῦ sc. God.

In which dwelleth righteousness.—Not abstr. pro concreto, the righteous, but true righteousness itself or a perfect agreement with the will of God, cf. Revelation 21:27; Revelation 21:3. This is added partly for the encouragement, partly for the consolation of believers with reference to their unrighteous oppressors. Huther produces similar passages from the book of Enoch, in which reference seems to be made to our Epistles. [The passages are Enoch2:27; 55:5; 54:4, 5; 90:17.—Wordsworth says, that the Apostle “does not represent the heavens as destined to destruction, but as hereafter to be transformed (ἀναστοιχειουμένους) to a more glorious condition. As the mortal bodies of the saints are dissolved by death, and will not be reduced to annihilation, but will, by reason of Christ’s resurrection, and of their incorporation in Him who is the Resurrection and the Life, be renewed to immortality, so the heavenly bodies will be renewed by fire and delivered from the bondage of corruption. See Romans 8:20-22.—The material creation has sympathized with us in our fall, and it will rejoice with the righteous in their redemption and revivification, when their mortal bodies will rise and bloom anew like vernal herbs and flowers, in the glorious spring-tide of the resurrection. See Eusebius, Severus and others here in the Catenâ, Cramer, p100.—Thus the benefits of the incarnation and the redemption wrought by the second Adam extend also to the natural world. He has restored already the free use of the creatures to us (cf. 1 Corinthians 3:23), and He will raise the Creation itself to a more glorious state of being.”—M.]

2 Peter 3:14. Wherefore, beloved, expecting these things, be diligent, etc.—The Apostle founds here an exhortation to holiness on the last named circumstance [i. e., the expectation of the new heavens and the new earth.—M.], as in 2 Peter 3:11, on the expectation of that catastrophe.—Ἄσπιλοι; cf. 1 Peter 1:19; 1 Timothy 6:14; James 1:27.—Ἀμώμητοι, Philippians 2:15, like ἀμύμων, blameless; that you cannot be blamed; for the opposite, see 2 Peter 2:13.—Αυʼτῷ, in His judgment, before Him, connect with εὑρεθῆναι; cf. 2 Corinthians 12:20.—Εὑρεθῆναι, 1 Peter 1:7; 1 Peter 2:22, in His day.—Ἐν εἰρήνῃ. De Wette explains it: For your peace=εἰς εἰρήνην; but in that case the Apostle would certainly have expressed it. Better Calov: “In peace with God and with men.” [Alford suggests, that considering the familiarity of the Eastern tongue with the expression ἐν εἰρήνῃ, the phrase may have an onward as well as a present meaning, as in πορεύεσθαι ἐν εἰρήνῃ and εἰς εἰρήνην, Acts 16:36 : James 2:16; Luke 7:50; Luke 8:48; and denote that eternal peace of which all earthly peace is but a feeble foretaste.—M.] More specific definition of ἄσπιλοι καὶ ἀμώμητοι. Gerhard: “Strive that the Lord at His coming may find you peaceful and reconciled.” The thought is connected with δικαιοσύνη, 2 Peter 3:13. Dietlein thinks that it is added with reference to the subject about to be stated by the Apostle, viz, the peace-destroying animosity of the deceivers, and refers to Judges 19. But Peter states first something else. It has a good meaning with reference to the many internal and external peace-breakers, especially at that time, Hebrews 12:14.

2 Peter 3:15. And account the longsuffering of our Lord your salvation, [see Appar Crit.—M.]; μακροθυμίαν, cf. 2 Peter 3:9; Romans 2:4; Romans 9:22. Every postponement of the day of judgment is also an extension of grace for believers, as far as they may make further progress in holiness. Dietlein: “Apart from it, every converted Christian, reviewing his conversion, is constrained to admit that unless the longsuffering of God did insert a development-process of sin and redemption between apostacy and judgment, his conversion would have been impossible and the merited judgment would have overtaken him also.” To this must be added the observation that since the text reads σωτηρίαν in general, not σωτηρίαν ὑμῶν, the salvation of many others also is founded on this longsuffering. [After this exegesis, it is difficult to understand why Fronmüller retains the old Lutheran rendering.—M.] Roos: “The passage must not be limited to those persons who live at that time, but rather be extended to those who may still be born, if the long-suffering of God preserves this present world for a long time.”

Even as also our beloved brother Paul—hath written unto you.—The deceivers, to whom Peter refers, probably abused the Epistles of the Apostle St. Paul, and represented Peter and Paul as contradicting each other; on this account Peter cites the testimony of Paul as confirmatory of his doctrine, and shows that between Paul and himself there is an intimate communion of spirit, and that the incident, mentioned Galatians 2:11, was unable to extinguish his love.

As also, relates, not to what immediately precedes, but to the whole exhortation, 2 Peter 3:14-15, to holiness in view of the coming of Christ. Dietlein supposes that since the μακροθυμία of God is treated of only in Romans 2:4; Romans 9:22, the reference is evidently to the Epistle to the Romans, but the supposition that καθώς is to be thus limited, is wrong, and ἔγραψεν ὑμῖν is decidedly opposed to it. Peter must allude to an Epistle of Paul, which, like the present Epistle of Peter, is addressed to the Christians of Asia Minor. To say that the Epistle to the Romans was addressed to Gentiles in general, is no sufficient explanation. Hence Bengel, Gerhard, al, think it to be the Epistle to the Hebrews on account of Hebrews 9:26, etc.; Hebrews 10:25; Hebrews 10:37; others, the Epistle to the Ephesians, on account of Ephesians 4:30; Ephesians 6:8; Ephesians 3:4. The reference is perhaps to all these; de Wette conjectures 1 Thessalonians 4:13; 1 Thessalonians 5:11, and 2 Thessalonians 2:16; but the above named reason is against this view [which is also that of Alford, who meets the objection founded on ὑμῖν, by saying that this Epistle is addressed to all Christians alike, cf. 2 Peter 1:1; and that all that can be inferred from ὑμῖν amounts to this, that this Epistle belongs to a date when the Pauline Epistles were no longer the property only of the Churches to which they were written, but were dispersed through, and were considered to belong to the whole Christian Church.—Benson considered the reference to be the Epistles to the Galatians, Ephesians and Colossians, because addressed to Asia Minor Churches; this is also the opinion of Wordsworth, who notices also that this text is quoted by Origen de Recta Fide, sect. II, and ascribed by him without any hesitation to St. Peter.—M.]

Our beloved brother.—Brother must be taken in the narrow sense of “fellow-apostle.” How beautiful is this trait of Peter’s character, that he harboured no unkind remembrance of the sharp rebuke which Paul, who excelled him in his labours for the kingdom of God, had administered to him, and that he joyfully acknowledged his Apostolic calling.

According to the wisdom.—Dietlein: “Not so much preëminence in knowledge as aptitude in teaching, knowledge which peculiarly qualifies for teaching; hence ministerial grace accorded to him.” Chrysostom does not hesitate to prefer Paul as a teacher to all others and to call him the teacher of all wisdom. [Polycarp ad Philipp. I:3; “No one like me can equal the wisdom of the blessed Paul, who being absent wrote to you Epistles (ὑμῖν ἔγραψεν ἐπιστολὰς) into which, if you look diligently, you will be enabled to be built up unto the faith.”—M.]

2 Peter 3:16. As also in all his Epistles, speaking in them of these things.—Ἐν πάσαις ταῖς ἐπιστολαῖς. Even if the Article is retained, which is probably spurious, there is no necessity to suppose here a reference to all the Epistles of Paul as a finished whole. It cannot be determined which and how many of the Pauline Epistles were known to Peter.—Ὡς sc. ἔγραψε; περὶ τούτων; of the coming of Christ, the end of the world and of what is connected with those events; stedfastness in faith and zeal in good works. Here Peter might refer more particularly to the Epistles to the Thessalonians.

Among which are some things difficult to understand.—ἐν οἰς Gerhard: “Peter here makes no direct reference to the Pauline Epistles, but to the subjects of which they treat, among which are some hard to understand,” which belongs to the nature of the last things.—Ἃ στρεβλοῦσιν; στρεβλόω; from στρέβλη, an instrument of torture, a rock, a screw, a press, hence to screw, to strain, to wind, to twist or distort. A very striking word, peculiar to Peter, to describe the perversion of the Scriptures. As to the things themselves Bengel refers to 2 Timothy 2:18; Gerhard, to false views of the millennium, of justification by faith, of Christian liberty, of the coming of Antichrist, and especially to the justification and excuses of lawless extravagancies.

The ignorant and unstable.—The reference is perhaps rather to the deceived than to the deceivers and scoffers, for whom these two words would be too mild. On ἀστήρικτοι, cf. 2 Peter 2:14.

As also the other Scriptures; ὠς καὶ τὰς λοιπὰς γραφάς. Here again the reference is not to a completed collection of the writings of the New Testament, from which the inference might be drawn that this Epistle is of a comparatively late origin. De Wette, without sufficient reasons, understands passages of Scripture. The reference is probably to the Pauline Epistles, the Epistle of James and the prophetical writings, which, according to 2 Peter 3:2 and 2 Peter 1:20, must not be excluded.

To their own perdition.—Cf. 2 Peter 2:2; Deuteronomy 4:2; Deuteronomy 12:32; Revelation 22:19. Huther: “The perversion of the Scriptures has this consequence, since they use their distorted sayings in order to harden themselves in their carnal lusts.” We have only to add, that they also bring perdition on themselves because they deprive others of salvation.

[Alford notes the remarkable coincidence, that Peter, well acquainted as he was with the writings of Paul, should have written this word, which is the very one used by that Apostle of Barnabas, at Antioch, when he συναπήχθη with the hypocrisy of Peter and the other Jews.—M.];—συναπαχθέντες, together with them and others which they had long since deceived.

Ye fall from your own stedfastness.—ἐκπίπτειν. Cf. Galatians 5:4, to fall from, to be banished;—στηριγμός, standing fast, stedfastness in faith and hope; contrast to 2 Peter 3:16, above. He refers to 2 Peter 1:12 where he declared his readers to be established in the truth. Roos: “The state of grace is the fortress. There God Himself is the stronghold and castle; Christ the rock on which we are builded; there we are assured by the privilege, that all things must work together for good to them that love God; there we are, by the power of God, kept unto salvation. A Christian falls from this his own fortress, if he loses grace, and neglecting to watch and pray and to attend to the word of God, gradually yields to the commission of intentional sins, which, whether by some thoroughly matured dogma or only by hasty judgments, he erroneously regards now in a very different light, and consequently excuses or even justifies.”—Ἰδίου Gerhard: “Not, as though they could of their own strength persevere in faith, but because only true believers continue firm to the end.”—There is no reference here to continuance in communion with the Church.

2 Peter 3:18. But grow in the grace, etc.—Gerlach: “The best preservation is continual practice of faith, continual growth in grace and knowledge: then we are proof against all assaults.” Similarly Calvin. [“Haec unica est perseverandi ratio, si assidue progredimur”.—M.]; αὐξάνετε Cf. 1 Peter 2:2; 2 Peter 1:5; Ephesians 4:15; Colossians 1:10. We grow in grace, if we apprehend it with ever increasing faith and keep it, and thus we are privileged to enjoy it more and more richly. Cf. 1 Peter 5:10.—Κυρίου belongs only to γνώσει not to χάριτι, [This is doubtful, since the preposition extends to both. There is no difficulty if the subjective force of χάριτι and the objective force of γνώσει as connected with Christ is brought out. “Grow in the grace of which Christ is the Author, in the knowledge of which Christ is the object.”—M.].—Great value is set here at the close, as before at the beginning of the Epistle, on the knowledge of the person, the office, and the benefits of Christ, cf. 2 Peter 1:2.—Αὐτῷ ἡ δόξα. The doxology refers to Christ in proof of His Divinity. [Alford suggests Pliny’s letter, “hymnus Christo quasi Deo.”—M.]. Cf. Jude 25; Revelation 1:6; Revelation 4:9; Ephesians 3:21.—Εἰς ἡμέραν αἰῶνος not found elsewhere. Bengel explains ἡμέρα in contrast with night: “Eternity is a day without night, purely and perpetually enduring.” Huther: “The day in which eternity begins as contrasted with time, but which day is likewise all eternity itself.” The selection of this expression is best explained by reference to 2 Peter 3:8. Eternity counts with God as one day. Augustine: “It is only one day, but an everlasting day without yesterday to precede it, and without to-morrow to follow it; not brought forth by the natural sun, which shall exist no more, but by Christ, the Sun of Righteousness.”

DOCTRINAL AND ETHICAL
1. Unbelief is generally blind to the grossest contradictions in which it is entangled, even as those scoffers do neither see the folly of affirming a beginning of the world and to deny the end of the world, nor the absurdity of the conclusion: “That which has not yet happened until to-day, will happen nevermore.” “God has not made the worlds for eternity, like Himself, but they come and pass away. In the case of each world there was a time when it did not exist, and there will be a time, when its place shall not be found. How distant soever the day of the destruction of our earth may be, when it does come there will be men on earth, like ourselves, occupied, as we are, with expectations and hopes of a long future. He that rolls up the heavens like a garment and scatters suns and earths like dust, He only is the Lord. Our science will never reach the laws which bring about the destruction of our earth.” Schleiermacher.

2. Although loving gratitude to Jesus, who gave up His life as a sin-offering for us, must after all remain our strongest motive to holiness, Scripture teaches us that the thought of death and the judgment, of the end of the world and eternity, should move us to vigilance, seriousness, soberness, and to be on our guard against the security of the world. If the disciples in their time needed the pre-announcement of Christ’s coming and the end of the world, it is doubly and trebly needed in our time. “Hastening the coming of Jesus must not degenerate into an impatient drawing near of the Judge by murmuring against others; we ought the rather be occupied with clearing away and preparation in our own affairs, in order that we may be found in peace.” Rieger.

3. “The new earth is the eternal and chief scene of the Kingdom of God, Psalm 37; Revelation 21. It will not be uninhabited. As the nature of the earth has been made to correspond and conform to man in his fallen and corrupt condition, so it will be made to correspond and conform to man purified, recovered and transfigured into glorious righteousness. Augustine already teaches that the renovated world will answer to the bodies of men which will likewise be renovated.” Richter.

4. Even the older theologians held that the day of the Lord, in which such great and decisive events are to be transacted, in which so many millions are to be judged, must not be made to denote a day of twelve or twenty-four hours. It ought rather to be taken in the sense of a diet [In German, Reichs-tag, Land-tag, Fürsten-tag, literally, day or diet of an empire, county or princes, i. e., a congress of the representatives of an empire, a country, or of princes. The reference in the text is to the name of such assemblies, which although referring to a day, continue in session for weeks or months. So the day of the Lord denotes not a single day, but an indefinite period of time.—M.].

5. The Roman Catholic Church charges the Scripture with obscurity, and founds her charge on 2 Peter 3:16. In reply we may notice,

a. The correct interpretation of the passage shows that Peter refers immediately to the difficulty of understanding the subjects treated in those Epistles.

b. These are difficult to understand because they relate to future events, and because the soul-man [so called in respect of the predominance of the ψυχή.—M.] finds it so difficult to understand the things of the Spirit.

c. Chrysostom’s assertion concerning the Scripture is irrefutable, viz.: “Whatever is necessary [to be known and to our salvation.—M.] is plain and sure in it, so that all, even the unlearned, may understand it.”

d. There are good reasons why many things in the Scriptures are hard to understand.

“Many parts of the truth of God must be clothed in concealment in order to prevent aversion to it, to prompt diligent inquiry, and in order to be reserved as a reward of the fidelity exhibited in such search.” Rieger. These difficulties contain a peculiar attraction, a stirring up to prayer, a confounding of our vanity, a concealing of the truth from the eyes of the meddling.

6. If the genuineness of this Epistle be admitted, it affords us a clear proof of the futile pretences of the critics of the Tubingen school in respect of the Pauline Epistles, e. g., of Zeller, who says in the Theol. Jahrb., 1846, II.: “Of the twenty-seven writings contained in our Canon, there is not one for which can be shown credentials of its origin reaching up to the pretended date of its composition.”

7. Augustine says concerning the question arising from 2 Peter 3:16 : ‘Which are the things hard to understand in the Epistles of Paul?’ “Even in the times of the Apostles, certain persons, who did not understand some of Paul’s rather obscure (sub obscuras) sentences, alleged that he said, ‘Let us do evil, that good may come,’ because he had said, ‘that the law entered in, that sin might abound; and where sin abounded, there did grace much more abound,’ Romans 3:8; Romans 5:20.—When the Apostle Paul says that a man is justified by faith (per fidem) without the works of the law, he does not mean thereby, that, when a man has received and professed the faith, he may despise the works of righteousness; but that every one may know that he may be justified by faith, although works of the law have not gone before his faith. For works follow him that is justified, ‘Seguuntur justificatum, non precedunt justificatum.’—Since, however, the notion above mentioned had arisen at that time (viz, that works were not requisite), the other Apostolic Epistles of Peter, John, James and Jude, specially contend against that notion; in order to maintain earnestly, that faith without works does not profit. Indeed Paul himself has defined faith to be not any kind of faith by which man believes in God, but he defines true faith to be that healthful and evangelical faith, whose works proceed from love: ‘Faith which worketh by love,’ Galatians 5:6. And he asserts, that the faith which some men think sufficient for salvation is so worthless, that ‘If I have faith (he says) so as to remove mountains, and have not charity, I am nothing,’ 1 Corinthians 13:2; and doubtless that man’s life is good, where faithful love works, for he says, ‘the fulfilling of the law is love,’ Romans 13:10.—Evidently, therefore, for this reason St. Peter in his second Epistle, when he was exhorting to holiness of life, and was declaring that this world would pass away, and that new heavens and a new earth are looked for, which are to be assigned as dwellings to the righteous; and when he was admonishing them to consider what ought to be their life in this world, in order that they may be made meet for that future habitation; and being also aware that many ungodly men had taken occasion from certain rather obscure sentences of the Apostle Paul, to be reckless of living well, and to presume of salvation by faith, has noted that there are some things hard to be understood in St. Paul’s Epistles, which men wrested, as they did the other Scriptures, to their own destruction; whereas, in truth, that Apostle (St. Paul) entertained the same opinions as the rest of the Apostles concerning eternal salvation, and that it would not be given to any but to those who live well. Thus therefore Peter writes.” Augustine then quotes this chapter, 2 Peter 3:11-18.—Augustine, de fide et operibus, c22, ed. Bened6, p308.—M.]

8. Wordsworth, who cites the foregoing passage from Augustine, gives also the following useful table of the testimony of prophets and Apostles to the authority of Holy Scripture:

The prophet Malachi closes the Canon of the Old Testament by a solemn appeal “to the law of Moses, and to the statutes and judgments.” He says: “Remember them,” ( Malachi 4:4.)

The Apostle and Evangelist St. John closes the four gospels with a similar reference. “These things are written, that ye might believe that Jesus is the Christ, the Son of God, and that believing, ye might have life through His name,” John 20:31.

St. Paul, the Apostle of the Gentile world, closes his Epistles with a testimony to the sufficiency and inspiration of Holy Scripture: “Abide thou in those things which thou hast learned, and wert assured of, knowing from whom thou didst learn them; and that from a child thou knowest the Holy Scriptures, which are the things that are able to make thee wise unto salvation, through faith that is in Jesus Christ. Every Scripture, being divinely inspired, is also profitable for doctrine, for reproof, for correction, for instruction in righteousness, in order that the man of God may be perfect, throughly furnished unto every good work,” 2 Timothy 3:14-17.

St. Peter, here, in like manner closes his Epistles with a similar exhortation, and with a warning against perversion of Scripture.

St. Jude also closes the Catholic Epistles with a memento to his readers: “Remember ye the words spoken before by the Apostles of our Lord Jesus Christ,” Judges 17.

Lastly, the Apostle and Evangelist St. John closes the Apocalypse with a promise of blessing to those who keep its sayings, and a curse on those who take from it or add to it, Revelation 22:7; Revelation 22:18-19.

Thus the duties of the Christian Church, as the Guardian of Holy Scripture, and the duties of every member of the Church, as bound to receive, to meditate upon, and to obey the written word of God, are solemnly inculcated by the farewell voices of prophets and Apostles.

Prophets and Apostles pass away to another and a better world. But the word of God, written by their instrumentality, endureth forever, 1 Peter 1:25.—M.]

HOMILETICAL AND PRACTICAL
There is a twofold day of the Lord, a day of His mercy in which He still causes sinners to be bidden to His Kingdom by the word (preached), 2 Corinthians 6:2, and a day of righteousness and wrath ( Acts 17:31), which has its various gradations and divisions.—What is necessary to watching and being prepared for the coming day of the Lord? Luke 12:39; 1 Thessalonians 5:6; 1 Thessalonians 5:4; Matthew 24:38; Revelation 16:15.—We cannot be translated, into a state of peace, rest and happiness, unless we have been purified within by sanctificalion of the Spirit, and there arise a cessation of the reproaches and accusations in respect of the transgressions of which we were guilty.—If by carelessness or indiscretion we contract once more spots or blemishes, let us hasten to the opened fountain for all uncleanness, that we may be cleansed by the blood of Jesus.—If all things shall dissolve into fire, the idols of secure men will also perish. How ill is it with us, if we have nothing that is fire-proof!—The only means of escaping the terror of the coming of Christ, is a holy walk and godliness. The former relates to other men and earthly things, the latter to our conduct towards God.—Who does sufficiently realize the end of all things, which has come nigh, and which after the death of the body we shall quickly be made to meet?—According to Tertullian, the primitive Christians were wont to pray for a postponement of the end. The Church sings:

Hasten, Lord, the judgment-day,

Thy glorious countenance display;

Ei, lieber Herr, eil zum, Gericht,

Lass seh’n Dein herrlich Angesicht;
both sentiments are well founded.—The hope of that new world, wherein dwelleth perfect righteousness and constant joy, a chief means of consolation among all the trials and afflictions of this world.—It is one of the chief aims of believers to strive that hereafter they may be found without spot before the Lord.—Who will hereafter be found without spot?—The long-suffering of God our salvation and that of many others.—Beautiful example of Peter in his attitude towards Paul.—Harmony among the teachers of the Church is as necessary as the joint operation of the members of our body.—To honour the gifts of God in others, is to honour God Himself.—If the, forgery of a testament (will) which disposes of an earthly inheritance is a great crime, how much greater is the sin of those who forge and distort the Testament of the Eternal God.—The grace of stedfastness should be daily implored with earnest prayer.—The grace of God and the knowledge of Jesus Christ are indissolubly united.—Christ is duly glorified by us, if we acknowledge, praise and publish His benefits.

Starke:—That must be a fearful day; who does not tremble at the birth-pangs of the last time? But ye holy ones, rejoice, lift up your heads, for your redemption is nigh. Luke 21:28.—Men, be moderate in providing garments, in building palaces, in purchasing precious things. Every thing, even the most precious, must be consumed by fire in the last day, 1 Corinthians 7:30-31.—The constant recollection of the last day, in which Jesus Christ, the righteous Judges, will give to every man his due reward, is a powerful incentive to godliness, Ecclesiastes 12:13-14.—When the heavens and the earth shall have passed away, believers will nevertheless come to a most delightful place, although we cannot now name it or describe its glory, 1 Thessalonians 4:17.—Those who do not pursue righteousness and holiness here, will not be preferred to the abode in the new heaven of glory, and still less be permitted to enjoy its pleasures, 1 Corinthians 6:9.—The patience and long-suffering of Christ is our preservation; for we owe it to His mercy that we are not consumed, Lamentations 3:22.—If there are dark passages in Holy Scripture, the darkness is not intrinsic, but extrinsic, that Isaiah, with respect to the reader and his weak understanding. But it is clear enough in the order of salvation and eternal life to silence all excuses, Psalm 119:105.—If Holy Scripture seems to be dark here and there, be not offended at it, and take care not to despise it; learn rather therefrom its sublimity and thy lowliness, but ever search more and more and persevere in prayer; thus thou shalt get more light: as for the rest, it will be reserved for the perfect knowledge thou shalt attain in heaven, 1 Corinthians 13:12.—A perverted understanding goes generally hand in hand with an evil will.—Try the spirits, whether they are of God; if not, hearken not to them, do not follow them, and let them not deceive thee, 1 Corinthians 6:9.—A strong fortress needs a vigilant and lion-hearted commander, else it will be lost.—Let him that standeth take heed lest he fall, 1 Corinthians 10:12. Watch!—Those who are minded not to fall from their own stedfastness, must above all things grow in the grace and knowledge of Christ, John 17:3.

Stier:—If we may sigh in our own case, Lord, come speedily; must we not, on the other hand, pray because of the ungodly, Lord, have patience. Examples: Abraham, Jonah.—Look at all the glory of this poor world with no other thought than the knowledge that all is destined to pass away!

Rieger:—True part of friendship among Christians, to warn one another.—All the notices of the Holy Scriptures concerning future things are given to us that we should be on our guard. Those who only use them to gratify their curiosity, deprive them all of their best properties of salt and light.—The multitude of the wicked and the diversity of the instruments whereby error is conveyed to men, constitute no small power of deception.—How many a possession, the objects of doubt, dispute and contradiction will be saved in the day of eternity!

Richter:—Ye that are fortified in genuine Scripture-truth and in the doctrine in Christ, are in the city of refuge, of which the Jewish city of refuge wag a type! Numbers 35.

Kapff:—In the great process of combustion the earth will experience the fate of ore which contains silver and gold. The gross, light and formless parts are consumed, the precious and light-giving parts are preserved.—The earth will be a great light-bearer corresponding to the light of the glorified resurrection bodies.—In the passages describing the glorification of the earth, it is difficult to determine how much belongs to the renovation of the earth during the millennial kingdom, and how much to the glorification of the new earth.—If the earthly is so unclean before the holiness of God that it must be burned with fire, how dare we suffer our spirit to be linked to the earthly ?

Lisco:—Of the salvation, which we may attain even in this life.—The inner completion of the citizens of the kingdom.—The salutation of departing Christians.—The renovation of the world at the coming of Christ.

[Sharp:—The reflection that our Lord, who came into the world to die for the sins of mankind, is by His resurrection made Judge of the world, doth not afford matter of greater terror to His enemies, than it does of comfort to His friends and followers. How must it revive the heart of every honest Christian, and encourage him to go on patiently and cheerfully in the service of his Master, notwithstanding the many frailties and infirmities under which he labours; notwithstanding the many slips and errors, that after his best endeavours do attend his course of life, to consider that Hebrews, who is to take his accounts at the last day, and to pass sentence upon him, is no other than his dear Redeemer! If we look upon the judgment to come only in this view, that then all the hidden works of darkness shall be brought to light; the secrets of all hearts be laid open; the actions of all mankind strictly examined and scanned; and sentence passed upon every one according to his works done in the flesh; if we have no other view of the last judgment than only this, it would not be very comfortable to the best of us, who are all sinners, and therefore cannot plead our innocence at that great tribunal. But when we consider farther, that it is our Saviour who shall then sit upon the throne; that it is our Saviour to whom God hath committed the judging of us; our Saviour who knows our frame, who is sensible of all the difficulties we have to conflict with, as having Himself in the days of His flesh had sufficient experience of them, “He being in all points tempted like as we are, yet without sin;” and that this Saviour of ours will not judge us according to the rigour of the Law, but according to that gracious allowance of the Gospel; the consideration of this will prove an effectual antidote against all the fears, and disquietudes, and despondencies we may lie under upon account of our own unworthiness. Let none of us, therefore, that heartily own our Lord Jesus and His religion, and honestly endeavour to live up to the laws of His Gospel, fright ourselves with such thoughts as these: How much shall I, poor wretch, dare to appear before the face of my Judge at the last day: I, who have so many sins to answer for? Let us but go on in the good course we are in: let us but hold fast the profession of our faith without wavering, and daily apply to the throne of grace for strength and assistance against our corruptions; and to our prayers let us add our sincere endeavours to increase in virtue, and the longer we live still to grow better; and then I dare say, whatever sins we may have been guilty of, we shall not need to have any apprehension, or fear our condition on account of them, when we come to die: but we may with confidence appear before the tribunal of our Lord; and expect our part in that comfortable sentence, which He will at the last day pronounce to all His true disciples and followers: “Come, ye blessed of my Father, inherit the kingdom prepared for you from the foundation of the world,” Matthew 25:34.—M.]

[Cf. on 2 Peter 3:10. H. Blair: On the dissolution of the world. Sermons, III.

2 Peter 3:10-14. C. Simeon: The day of judgment. Works, XX, 349.

2 Peter 3:11. John Owen: Providential changes an argument for universal holiness 4 Serm. Works XVI, 220. Holiness urged from the liability of all things to dissolution. Works, (Goold), XVII, 524.

2 Peter 3:13. Thomas Chalmers: The new heavens and the new earth. Works, VII, 280.

2 Peter 3:15-16. W. Paley: Caution recommended in the use and application of Scripture language. Visit. Serm. Serm. and Tracts, I.

Chr. Wordsworth: Hulsean Lecture for1847.

W. Barrow: On the mysterious doctrines of Christianity. Bampton Lecture, 221; Serm, I, 173.

C. Benson: Origin of Scripture difficulties1. Existence of Scripture difficulties vindicated26. Objections to the existence of difficulties in the Scriptures as an inspired work considered47. The existence of difficulties in Scripture not incompatible with their object as a religiously instructive work69. Classification of Scripture difficulties156. Minor difficulties in Genesis. Recapitulation and conclusion. Hulsean Lecture for1822, 399.

T. Chevallier: The use of historical types authorized by Scripture; the advantages attending an inquiry into them; the danger of abuse, and rules of interpretation. Hulsean Lecture for182635.

2 Peter 3:18. Jeremy Taylor: Of growth in grace, with its proper instruments and signs 2 Sermons.—M.]

Footnotes: 

FN#12 - ἡ omitted in B. C.; inserted in Rec. with A. K. L, al.—M.]

FN#13 - ἐν νυκτί omitted by Tischen. and al. [also in A. B, Sin.: al, Vulg, Syr, Copt, Arm, al.; inserted in C. K. L, Rec, Syr.—M.]

FN#14 - Omit οἱ before οὐρανοὶ, Sin, K. L, al.—Sin. and Cod. Colbert, insert μὲν after οὐρανοὶ.—M.]

FN#15 - Lachmann reads λυθήσεται; Tisch. with A. G. K. prefers λυθήσονται [Sin, B.C, read λυθήσεται.—M.]

FN#16 - Sin. B. L, al, read εὑρεθήσεται for κατακαήσεται.—M.]

[German: “As a thief in the night, in which the heavens shall pass away with a crashing roar, but the elements shall be dissolved in fire, and the earth and the works in it, shall be burned up.”

Translate: “As a thief in the night, in which the heavens shall pass away with a rushing noise, but the elements shall be dissolved with fervent heat, and the earth and the works in it shall be burned up.”—Dr. Lillie calls attention to the onomatopoeia in ῥοιζηδόν which most versions here sought to preserve. The word rushing, like the German ‘Geræusch’ (Stier) resembles ῥοιζηδόν most.—In λυθήσονται I have retained the Passive force with Vulg, Syr, de Wette, Alford and Lillie.—M.]

FN#17 - 2 Peter 3:11. Tisch, with B. C, and many other authorities, reads οὓτως for οὖν; [οὖν, A. K. L, Vulg, al.—M.]

FN#18 - ἡμᾶς, Sin.*—omits ὑμᾶς B.—M.]

[German: “Since then all these things are being dissolved, as what sort of persons ought ye to evidence yourselves in all manner of holy walk and godliness?”

Translate: “All these things being thus to be dissolved (Alford) what manner. ….”—M.]

FN#19 - Sin. omits καὶ σπεύδοντ; but Tisch. marks the reading with *.—M.]

[German: “Expecting and hastening (so Alford, Bloomf, de Wette, Lillie) the coming of the day of God, for the sake of which (παρουσίαν) the heavens being on fire, shall dissolve (themselves), and the elements shall melt away with fervent heat.”

FN#20 - 2 Peter 3:12. Translate: “.…… by reason of which (ἡμέραν understood, Alford), the heavens being on fire shall be dissolved, and the elements shall be melted with a fervent heat (τακήσεται C. Vulg, Lachm, or retaining τήκεται as the present of destiny, render ‘are to be melted.’)”—M.]

FN#21 - The German dagegen, and nevertheless of E. V. objectionable on account of their strong adversative force and the emphasis they give to ἡμεῖς; better translate ‘but’ with most of the foreign versions, Alf, Hammond, Doddridge, Lillie.—M.]

FN#22 - A. Lachm. read καὶ τὰ ἐπαγγελμάτα αὐτοῦ.—[Sin. τὰ ἐπεγγαλμάτα.—M.]

FN#23 - Insert καινὴν before γῆν A. Vulg, al.—κενήν γῆν Sin.—M.]

[German: “Wherefore, beloved, expecting these things, be diligent to be found spotless and blameless before Him in peace.”—M.]

FN#24 - Rec. has αὐτῷ before δοθεῖσαν with L.; δοθεῖσαν αὐτῷ, A. B. C. K, Sin, al.—M.]

German: “Account your salvation.” Better in strict conformity to the Greek “And the longsuffering of our Lord account salvation———wrote unto you.”—M.]

FN#25 - ταῖς before ἐπιστολαῖς omitted in A. B. C. K, al, Vulg,. Syr, Alf.—M.], Lachm. and Tisch.

FN#26 - Lachmann reads αἶς referring to ἐπιστολαῖς; Tischend, with A. G. K. prefers the reading οἶς. So de Wette. [ἐν αἶς, A. B, Sin.—M.]

FN#27 - German: “As he also does in all his Epistles, speaking in them of these things, among which are some things difficult to understand, which the ignorant and unstable distort, as also the other Scriptures to their own perdition.”—M.]

FN#28 - German: “Ye, therefore, beloved, knowing it before, beware, lest being led away together with the error of the lawless, ye fall from your own stedfastness.”—M.]

FN#29 - German: “But grow in the grace and knowledge of our Lord and Saviour Jesus Christ. To Him be glory both now and to the day of eternity. Amen.”

Translate:—. “To Him the glory both now and to the day of eternity.”—M.]

Subscription: πετρου Β, A. B.Sin.; επιστολη πετρου ά και β́ Cod. Colbert.;—τουαγιου αποστολου πετρου επιστολη [δευτερα. L, al.; πετρου καθολικη. C.—M.]

