《Lange’s Commentary on the Holy Scriptures - Titus》(Johann P. Lange)
Commentator

Johann Peter Lange (April 10, 1802, Sonneborn (now a part of Wuppertal) - July 9, 1884, age 82), was a German Calvinist theologian of peasant origin.

He was born at Sonneborn near Elberfeld, and studied theology at Bonn (from 1822) under K. I. Nitzsch and G. C. F. Lüheld several pastorates, and eventually (1854) settled at Bonn as professor of theology in succession to Isaac August Dorner, becoming also in 1860 counsellor to the consistory.

Lange has been called the poetical theologian par excellence: "It has been said of him that his thoughts succeed each other in such rapid and agitated waves that all calm reflection and all rational distinction become, in a manner, drowned" (F. Lichtenberger).

As a dogmatic writer he belonged to the school of Schleiermacher. His Christliche Dogmatik (5 vols, 1849-1852; new edition, 1870) "contains many fruitful and suggestive thoughts, which, however, are hidden under such a mass of bold figures and strange fancies and suffer so much from want of clearness of presentation, that they did not produce any lasting effect" (Otto Pfleiderer).
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§ 1. TITUS

Of Titus, to whom Paul directed the Second of his Pastoral Epistles, we know even less than we do of Timothy. By birth a heathen ( Galatians 2:3), he was converted, it is supposed, through the agency of the Apostle, who calls him his genuine son κατὰ κοινὴν πίστιν ( Titus 1:4), and elsewhere addresses him by the name of brother ( 2 Corinthians 2:12). On his journey with Barnabas ( Galatians 2:1), Paul brought Titus to Jerusalem, and resisted the demand of the Jewish Zealots that he should be circumcised, on the ground that he was to be a living demonstration of the truth and power of the preaching of Christian freedom. Twice the Apostle sent him, when prevented from going himself, to Corinth, and the manner in which he executed the first mission, together with his readiness to undertake the same work again, led Paul to commend him as a faithful helper ( 2 Corinthians 7, 8). Dispatched with the Second Epistle to this church, he finished the collection for the poor in Judea which he had commenced at an earlier period ( 2 Corinthians 8, 9). As Paul’s associate and fellow laborer ( 2 Corinthians 8:23), he had visited the Apostle perhaps during his first imprisonment at Rome; on his release, certainly, Titus accompanied him in his journeyings for the spread of the Gospel, and was left behind in Crete by the Apostle for the further organization of the Church. Still, it does not appear to have been the design of Paul to leave him permanently at the head of all the churches on the island. At least he closes his Epistle with the wish that Titus, when his place should be supplied by Tychicus or Artemas, should come as soon as possible to Nicopolis, where Paul proposed to spend the winter ( Titus 3:12), and when the Second Epistle to Timothy was written, Titus had gone to Dalmatia ( 2 Timothy 4:10), probably in the service of the Gospel. Tradition makes him the first bishop of Crete, and relates that he died and was buried there at the age of ninety-four years. See Eusebius, H. E. iii4. Constitt. App. vii46. Deserving of mention is the conjecture (Märcker) that Titus was none other than the Silas of the Acts, whose full name would thus be Titus Silvanus (= Silas). In favor of this identity is the intimate connection in which Silas (or Silvanus), like Titus, stood with the Corinthian Church (comp. 2 Corinthians 1:19, with 2 Corinthians 8:23). This would fully account for the somewhat singular absence of the name of Titus in the book of Acts. Never at least does the name of Titus or of Silas occur in any such manner as would impugn the identity of the person indicated by each of these names. This identity is indeed a mere conjecture, but the suggestion is ingenious, and we know not what could be brought against it, if it were not that the Acts 15:22; Acts 15:32; Acts 15:34 seem to say that Silas was a Jewish Christian, while Titus on the other hand belonged to the Gentile Christians ( Galatians 2:3). [The recent hypothesis of R. King, (Who was St. Titus? Dublin, 1853), that he was the same person with Timothy, appears to have found no favor.—D.]

§ 2. COMPOSITION OF THE EPISTLE: TIME, PLACE, AND AIM

We have already seen (in the general introduction) that there is no room in the history of Paul, so far as it is carried in the Acts of the Apostles, for a journey to Crete and a winter at Nicopolis.

We are therefore obliged to place the time of the composition of this Epistle in the interval between the first and second imprisonments of the Apostle. The order of events we may perhaps conceive of as follows: Paul, on being released, hastened first to Ephesus, because the church in that city was in imminent danger from the outbreak of false doctrine. Whether he had the opportunity of making on this occasion a passing visit to the church in Jerusalem, cannot be determined. Perhaps the disturbances in Palestine would render it impossible. From Ephesus he goes to Macedonia and Greece, and returns through Troas, Ephesus and Miletus to Crete. After the evangelization of this island, he repairs to Epirus, where he spends the winter in preaching the Gospel at Nicopolis. Here he leaves Titus behind (in Crete), who subsequently prosecutes his work from Nicopolis to Dalmatia. Next he turns to the remote west, and at its very threshold perhaps (the τέρμα τῆς δύσεως), and before establishing a permanent church, is arrested and carried to Rome. (Lange, Apost. Zeitalter, ii. p397). To the possible objection that every step of this sketch is not susceptible of equal documentary evidence, it may be sufficient to reply in the words of Paley: “I confess that the journey, which we have thus traced out for Paul, is in a great measure hypothetic; but it should be observed that it is a species of consistency, which seldom belongs to falsehood, to admit of an hypothesis, which includes a great number of independent circumstances without contradiction.” See Horœ Paulinœ, chap14, at the end.

The place where the Epistle was written cannot with entire certainty be decided. In ancient subscriptions, indeed, it is said, on the ground of the direction in Titus 3:12, to have been Nicopolis, but it is by no means certain that Paul, when he sent this letter, had taken up his winter quarters there. Very possibly the Apostle, on his way thither, remained awhile in Thessalonica or Philippi, and sent the Epistle from one of those cities. From Titus 3:12, compared with 2 Timothy 3:14, it may not improbably be inferred that the Epistle to Titus must have been written several months after the First Epistle to Timothy.

The occasion which led the Apostle to write this Epistle, was the position of Titus and the exigencies of the Church in Crete. Having learned from his own observation on the island that the morality of the inhabitants was far from what it should be ( Titus 1:12), and fearing therefore that the new converts might very easily return to their former vices, he felt it to be imperatively necessary to direct Titus how to conduct among this people, and particularly in regard to the establishment of church order, in opposition to the false teachers who had already made their appearance. He aims, therefore, to prepare and strengthen him for the contest evidently before him, by placing in his hand written instructions to which he might be able to appeal, whenever the occasion should arise, in proof that he was not acting arbitrarily, but in accordance with positive Apostolic directions. But although the Epistle was addressed in the first place to Titus, it is evident at a glance that it was also, at least in part, indirectly designed for the church. This has been observed by Calvin, who says, in his introduction to the Epistle: “Paul wrote with the design of arming Titus with his own authority for sustaining so great a load. For it cannot be doubted that he ran the risk of being set at naught by some, as if he was of no special account among the pastors. Hence we may infer that Paul did not so much write privately to Titus as publicly to the Cretans. For it is not probable that Titus was reproved for introducing, with too great readiness, unworthy persons into the overseership, or that it was prescribed to him, as to an inexperienced person and a novice, with what kind of doctrine he was to instruct the people: on the contrary, since due honor was not shown to him, Paul invests him with his own authority both in ordaining ministers and in the entire direction of the church, and since many were foolishly seeking a form of doctrine different from that which he delivered, Paul, rejecting all others, approves of that alone, and exhorts him to go on as he had begun. His simple aim is to maintain the cause of Titus and to extend a helping hand to him in carrying on the work of the Lord.”

§ 3. CONTENTS AND ANALYSIS OF THE EPISTLE

As in the other Pastoral Epistles, there is here no strict logical sequence of thought. The exhortations follow each other simply and naturally, just as they occur to the mind and heart of the Apostle. After the usual salutation, Paul instructs Titus how he is to act both in the appointment of others to office and in performing his own work as a Christian minister. He enumerates ( Titus 1:5-9) the qualifications which the elders to be appointed in the church in Crete must possess, and insists upon the absolute necessity of choosing such elders, in view of the ill repute in which the character of the inhabitants was held, and the dangerous influence of the teachers of error, a picture of whom he presents briefly but in sharp outline. In opposition to these false teachers, Titus must faithfully preach the true doctrine ( Titus 2:1). Instead of general exhortations, special directions are given in respect to what, by precept and example, he is to teach the individual members of the church according to their sex, age and condition ( Titus 2:2-10). After this follows a pregnant summary of the Gospel, with reference particularly to the sanctifying tendency and aim to which the work of Titus must always be exclusively and most earnestly directed ( Titus 2:11-15). The Apostle then adds ( Titus 3:1-10) a number of exhortations designed rather for the whole church. Titus is to exhort all to obey magistrates and to live meekly ( Titus 3:1-2), and to enforce his injunctions by reminding them of the sad state in which they were living before their conversion, and of the grace bestowed upon them in Christ ( Titus 3:3-7). This must be forcibly impressed upon their hearts, and the practical side of saving truth be brought forward with the utmost earnestness; while foolish controversial questions must be rejected, and an heretical person, after exhortation which proves fruitless once and again, be cut off from the church ( Titus 3:8-11). With the desire expressed that Titus would speedily come to Paul at Nicopolis, a few particular instructions, and the usual greeting and benediction, the Epistle closes ( Titus 3:12-15).

In tone and style the Epistle is almost identical with the other Pastoral Epistles, especially with the First to Timothy, with this difference, however, that the latter has a more confidential character, while the Epistle to Titus is more distinctly official. It may also be remarked that everything in the Epistle is condensed as much as possible, yet so that nothing essential is overlooked. “This is a short Epistle, but yet such a quintessence of Christian doctrine and composed in such a masterly manner that it contains all that is needful for Christian knowledge and life” (Luther). “This Epistle preëminently teaches us what effects the grace of God must show in our whole life” (Diedrich).

§ 4. LITERATURE

In addition to the authors mentioned in the first general introduction, compare also: Pt. Van Haven, Comment. Analytica in Epist. Pauli ad Titum, Halle, 1742. Von Einem, Erklärung des Briefes an den Titus, Stendal, 1779. Van den Esther, Dissert. theol. inaug. de Pauli ad Titum epistola cum ejusdem ad Timotheum duabus composita, Lug. Bat, 1819. [By far the best Commentaries on Titus in English are those of Alford and Ellicott. The notes of Wordsworth (3d ed, 1863), although sometimes good, are of less value. The elaborate Commentary on the Epistle to Titus, by Thomas Taylor, Cambridge, 1612, is composed in a homiletical style.—D.] Respecting Titus and the Epistle addressed to him, compare the article of A. Köhler in Herzog’s Real-Encyklopädie, XVI. S176, ff. [also the article of Wieseler, Timotheus und Titus, in the supplementary vol. XXI. p276–342.], and T. Ranke in Piper’s Evangelischer Kalender for1850, S68–70, together with Zeller, Biblisches Wörterbuch für das christliche Volk, in voce. [Also Davidson, Introduction to the New Test., Vol. III. pp76–100, and Smith’s Bible Dict., art. Titus].

01 Chapter 1 

Verses 1-4
I

Superscription and Benediction

Titus 1:1-4
1Paul, a servant of God, and an Apostle of Jesus Christ,[FN1] according to [for] the faith of God’s elect, and [for] the acknowledging [knowledge] of the truth 2 which is after [which leads to] godliness; in [upon] hope of eternal life, which God, that cannot lie [lieth not], promised before the world began [before eternal 3 times]; but [and] hath in due times [in his time] manifested his word through [the] preaching, which is committed [entrusted] unto me according to the commandment 4 of God our Saviour; to Titus, mine [his] own [genuine] son after the [in virtue of] common faith: Grace [mercy],[FN2] and peace, from God the Father and [the Lord][FN3] Jesus Christ, our Saviour.

EXEGETICAL AND CRITICAL
Titus 1:1. Servant of God. This appellation does not occur in the two other Pastoral Epistles, which use the word “Apostle:” here the phrase is “servant and Apostle,” the first more general, denoting the religious, the other, more specific, indicating the Christian character, in which the author presents himself.—For the faith, κατὰ πίστιν. Not according to the faith (as Matthies and Luther) [also Ital. Vulg. A. V.; this would make the faith of the elect the rule and measure of the Apostle’s office.—D.], but indicating the object of Paul’s apostleship: in order to bring about the faith of God’s chosen ones (which proceeds, according to Romans 10:14, from the preaching of the gospel; comp. Acts 13:48; Romans 1:5).—And further: for the knowledge of the truth,καὶ επίγνωσιν ἀληθείας [and (for producing) the full knowledge of the truth, i.e, the gospel.—D.]. Not without indirect reference to the Gnosticism of those days, which was becoming developed, the Apostle says that it was certainly his aim also, to lead the ignorant to knowledge, but to such a γνῶσις as is derived from faith, and then in turn leads to godliness, and which consequently has a different root and a different aim from the “science” falsely so called ( 1 Timothy 6:20). The ethical rules of the false teachers were in some respects too rigid, and in others far too lax: in opposition to these he insists upon a knowledge of the truth which is for godliness,i.e, which makes godliness its aim and end. Thus explained, κατά has the same signification as in the phrase κατὰ πίστιν just before; while the other explanation, “the truth which is according to godliness,” gives neither a clear nor a Pauline thought.

Titus 1:2. On hope of eternal life,ἐπʼ ἐλπίδι (comp. Romans 4:18; Romans 8:21; 1 Corinthians 9:10.—Eternal life is here, as in Romans 6:22, and elsewhere, the object of hope. The clause “on hope of eternal life” is not to be exclusively referred to “truth” nor to “godliness,” but to the whole of the preceding sentence. The Apostle having, in Titus 1:1, stated the end of his apostleship, now says ( Titus 1:2) that he discharges this duty in or on [resting on] the hope of eternal life, and thus intimates not obscurely by what power he was enabled to fulfil that mission, since he immediately testifies of the security of this hope. [The believer already possesses eternal life, but in its complete fulness he is to receive it hereafter (comp. Colossians 3:3-4). Huther.—D.]—Which [sc. eternal life. De Wette, Huther.] God,ἀψευδής, &c, exhibiting the character of God as true and faithful—a word selected, perhaps, with a reference to the deceitfulness of the Cretans ( Titus 1:12), promised, namely, through the prophets ( Romans 1:2), before eternal times, not to be taken absolutely, as in 2 Timothy 1:9, but to be understood of the Old Testament period, which dates from the first annunciation of the gospel ( Genesis 3:15).—[The solution of the difficulty, that no promise was actually made till the race of man existed, must be found by regarding, as in 2 Timothy 1:9, the construction as a mixed one—compounded of the actual promise made in time, and the Divine purpose from which the promise sprung, fixed in eternity. Thus, as there God is said to have given us grace in Christ from eternal ages, meaning that the gift took place as the result of a Divine purpose fixed from eternity, so here He is said to have promised eternal life from eternal ages, meaning that the promise took place as the result of a purpose fixed from eternity. Alford.]

[The idea in its connected form Isaiah, that it was the will of God that Paul should publicly preach the gospel, the proper time having now arrived for the universal knowledge of eternal life.—D.]

Titus 1:4. To Titus, see Introduction, § 1.—His genuine Song of Solomon,γνησίῳ τέκνῳ, the same name by which Timothy is called in 1 Timothy 1:2, on which see note.—By virtue of common faith,κατὰ κοινὴν πίστιν. The Apostle probably lays special emphasis upon this communion of the faith, with reference to the heathen descent of Titus, as distinguished from his own Jewish extraction. The principle in the case is that stated in Colossians 3:11; Galatians 5:6. Κατά indicates the point of view from which Titus could be regarded as a son of Paul: fidei respectu, Beza.—Grace [mercy], peace. The second word of this affectionate trilogy is omitted by C1 D. E. F. G. [Cod. Sin.], &c. It is possible, however, that this omission is a correction, designed to bring the phrase into agreement with the one employed in the other epistles of Paul, in forgetfulness of the fact, that, in the Pastoral epistles, a slight variation might not unnaturally occur. On internal grounds it is at least not improbable that in these epistles, the composition of which falls into one and the same period of his life, the Apostle should have sent his greeting to his fellow-laborers in a somewhat more extended form than was customary with him when writing to the churches (see on 1 Timothy 1:2).

DOCTRINAL AND ETHICAL
1. The copiousness and richness of this introduction, when the brevity of the Epistle itself is considered, are an internal proof of its genuineness. An impostor would have regarded such copiousness, which is not found in many of the other epistles of Paul, as superfluous and unadvisable.

2. The explanation of the Apostle in regard to his special calling is of permanent value, because it brings before us in a few lines his entire work as an Apostle. Its origin is from God; its end, to bring the elect to faith, through faith to the knowledge of the truth, and through this again to true, sincere, and hearty godliness; its support and prospect is the hope of eternal life; its proper centre, the announcement of salvation, which, through the agency of God, was predicted before eternal times, and at a later period was provided; its measure, the command of God, to which his servants owe unconditional obedience. It is not difficult to show that the principal part of what the Apostle here testifies of himself applies equally to every true and worthy minister of the gospel.

3. The doctrine of Divine election, the cor ecclesiœ reformatœ, so far from being, in the view of Paul, a point of subordinate importance, is one which he makes prominent and emphatic at the very beginning of this Epistle. Much of the abuse heaped upon this doctrine, and still more of controversy respecting it, would have been avoided, if it had always been stated in a manner so decidedly practical and so little speculative as this great Apostle presents it. Paul does not teach that a man must obtain an assurance of his salvation before he can venture to believe on the Lord: on the contrary, he bids the believer, who, at the invitation of the gospel, rests upon Christ, and is thus assured of his salvation, gratefully look back and upward, in order that he may find the beginning and ground of this unspeakable salvation, not in anything in himself, but solely in the free mercy of the electing counsel of God. The doctrine of gracious election is not intended to be a stone of stumbling to the unbeliever, who in fact has nothing whatever to do with it, but for comfort to the believer, who regards God’s free, sovereign, and independent good pleasure as the ground of his highest glory and consolation, in life and in death.

4. “He applies the same epithet, Saviour, to the Father and to Christ, inasmuch as certainly each of them is our Saviour, but for a different reason; for the Father is our Saviour, because He redeemed us by the death of His Song of Solomon, that He might make us heirs of eternal life; but the Song of Solomon, because He shed His blood as the pledge and price of our salvation. Thus the Son has brought salvation to us from the Father, and the Father has bestowed it through the Son.” Calvin.

HOMILETICAL AND PRACTICAL
The true Apostle of Jesus Christ is at the same time a servant of God.—He who believes in Christ, may reckon himself among God’s elect, but only he.—The Christian is called to add to his faith, knowledge ( 1 Corinthians 14:20).—The connection between Christian faith, Christian knowledge, and Christian godliness.—It is impossible that God should lie: (1.) truth, (2.) comfort, (3.) solemnity of this thought.—The gradual progress of the revelation of salvation from promise to fulfilment, a striking illustration of the manifold wisdom of God.—The true preacher of the gospel is nothing less and nothing more than the interpreter of the Divine revelation of salvation.—The whole introduction of this Epistle an expression of the faith, the hope, and the love of the Apostle himself.—The distinction between Jew and Greek resolved into a higher unity, through the common faith in Christ.—The Christian greeting: (1.) What should the disciples and friends of the Lord especially wish for each other? (2.) Why just this? (3.) How, and from whom?

Starke: Be not ashamed to be called a servant of God! Thou servest the King of all kings and the Lord of all lords. Thine associates and fellow-servants are not only Patriarchs, Prophets, and Apostles, but also the holy angels ( Revelation 19:10), yea, the Son of God himself.—Cramer: Believers and the elect have all one faith ( Ephesians 4:5).—Hedinger: Knowledge, godliness, hope, a beautiful triad. Neither without the other.—Where no true faith exists, there is no true, spiritual, and vital knowledge.—He who would enjoy aright the hope of eternal life, must have true faith exhibiting itself in godliness. If such an order exists, hope maketh not ashamed.—What is more sure than the salvation of believers? God, who doth not and cannot lie, has fixed and established it in eternity ( Hebrews 10:23; Ephesians 1:4).—Preachers and hearers, teachers and scholars, should be in hearty accord with each other, like parents and children; as Elisha calls Elijah his father ( 2 Kings 2:12), and the disciples of the prophets, children ( 2 Kings 4:38), and the Corinthians and Galatians are described as new-born children ( 1 Corinthians 4:15; Galatians 4:19).—Through the sacred office of preaching, spiritual children are born to God ( James 1:18).

Lisco: What does a genuine Apostle preach, and what does genuine preaching accomplish?—Wherein consists the glory of the office of the preacher of the gospel?—We also are servants of God and apostles of Jesus Christ.—How children must be trained to be true Christians.

Footnotes:
FN#1 - Titus 1:1.—[Tischendorf, who maintains the invariable sequence of ἀπόσταλος Χρ. Ιησ. in the introductory salutations of Paul, would invert the order of these words, and read “Christ Jesus;” but the weight of authority—D3 E. F. G. H. I. K, to which Cod. Sin. is now added—is against him.—D.]

FN#2 - Titus 1:4.—[The genuineness of ἔλεος is doubtful. Lachmann retains, Tischendorf rejects it. It is wanting in Cod. Sin.

FN#3 - Titus 1:4.—The word rendered the Lord is rejected by Lachmann and Tischendorf, and is wanting in Cod. Sin. [also in A. C. D1—D.].

Verses 5-16
II

Directions in respect to the Selection of Superintendents in the Church, enforced by a reference to local necessities and circumstances

Titus 1:5-16
5For this cause left I thee in Crete, that thou shouldest set in [further bring into] [FN4] order the things that are wanting [defective], and ordain [appoint] elders 6 in every city, as I had appointed [as I prescribed to] thee: If any [one] be blameless, the husband of one wife, having faithful children, [who are] not accused of riot [debauchery], or [nor] unruly 7 For a bishop [the superintendent] must be blameless, as the [a] steward of God; not self-willed [arrogant], not soon angry, not given to wine [no drunkard], no striker, not given to filthy lucre [eager after base gain]; 8But a lover of hospitality, a lover of good men9[the good], sober [discreet], just, holy, temperate; Holding fast the faithful word as he hath been taught [the trustworthy doctrine according to the teaching], that he may be able by [the] sound doctrine both to exhort and to convince10[correct] the gainsayers. For there are many [and] [FN5] unruly vain talkers and deceivers, especially they of the circumcision: 11Whose mouths must be stopped, who [as those who] subvert [overturn] whole houses, teaching [since they teach] things which they ought not [what is not right], for filthy lucre’s sake [on account of shameful gain]. 12One of themselves [them], even a prophet of their own, said, The Cretians are always liars, evil beasts, slow bellies 13 This witness is true: Wherefore rebuke them sharply [correct them with severity], 14that they may be sound in the faith; Not giving [and not give] heed to Jewish fables, and commandments of men that turn from the truth 15 Unto the pure all things are[FN6] pure; but unto them that are defiled and unbelieving is nothing pure; but even their mind and conscience is defiled 16 They profess that they know God; but in [with the] works they deny him [it], being [since they are] abominable and disobedient [men], and unto every good work reprobate.

EXEGETICAL AND CRITICAL
Titus 1:5. Crete. This is probably the same island which, in the Old Testament, is called Caphtor ( Deuteronomy 2:23; Jeremiah 47:4; Amos 9:6); by the Greeks in ancient times, Telchinia, and at present Kriti, and by Europeans, Candia. It is the most southern island in Europe, and is situated in the eastern part of the Mediterranean Sea, almost equidistant from the three great divisions of the ancient world. On account of its considerable size and its long and narrow form, it was often anciently styled Makronesus (Great Island). To this “Queen of the Islands,” as it was very early called, Hippocrates sent his patients, on account of its mild and salubrious climate. Its productions were far superior to those of all other lands (Plin. H. N. 25, 8), and its fertility, which since then has been much diminished, was widely celebrated. The population, originally the Caphtorim, who descended from Ham ( Genesis 10:14), was subsequently increased by the Pelasgi, who, however, were in a great degree supplanted by the Dorians, who were at a later period joined by Achaians, Ætolians, &c. Homer mentions, in the Iliad ii149, a hundred, in the Odyssey xix174, ninety cities, of which Gortyna, Rhytion, Phœstus, Gnossus, Lyktos, Hierapytna, Kydonia, Pergamum, Tarrha, figure both in mythology and in actual history. Crete was a prominent seat of idol worship, and its government and laws excited the admiration of Plato (De Legg. i6). After various internal dissensions, however, the brave islanders were conquered by the Romans under G. Cecilius Metellus, B. C69; and under Augustus the island, along with Cyrene, was constituted a Roman province. That, in the time of the Apostle, Jews in the dispersion were dwelling there, is clear not only from Acts 2:11, but also from Josephus and Philo. The first knowledge of the gospel may perhaps have been brought by Jews returning to Crete from the first Christian Pentecost. In what year, however, the church, which is here ( Titus 1:5) spoken of as having been a considerable time in existence, was founded, history does not in-form us. It is highly probable that the Apostle Paul himself established it: there is also nothing to hinder the supposition that, after his liberation from his first imprisonment at Rome, he spent some time on the island. So much at least is clear, that he could only have made a passing journey, or remained but a short time in Crete. For not only had Christianity obtained a firm foothold, but it was mixed with not a few foreign elements, and the ecclesiastical regulations required still further extension and completeness. The number of believers must have been considerable; and in the cities everywhere churches were established, which could not have been the work of a few days or weeks. We find evidence, accordingly, in these facts, if our view is correct, of the abundant labor and success of the Apostle Paul in the latter period of his life, as well as the former.—For this cause, τούτου χάριν, scil,that thou shouldest [further] bring into order (ἑπιδιορθώσῃ) the things that are wanting [in respect to ecclesiastical organization.—D.], and [and especially, indicating more particularly the work to be done.—D.], in every city,κατὰ πόλιν, from city to city, appoint elders—left I thee in Crete. These words shed important light upon the condition of things in Crete. Paul had himself laid the foundation there, but (in consequence of want of time; Bengel) had left the special organization of the church to Titus. In this was included the appointment of not only one, but several elders or presbyters in each church (comp. Acts 14:23; Acts 15:2. On these church offices, see on 1 Timothy 3:1). “The words sound as if Paul was making Titus acquainted, for the first time, with the reasons why he left him behind in Crete, since otherwise he would only have reminded him of them” (De Wette). True; but the key to this peculiar appearance is given in the words of Calvin, cited in the Introduction, § 2, and it is therefore entirely arbitrary to find here an argument for the spuriousness of the Epistle, and to add: “The author forgot to put himself in the place of both persons.” No; the critic, rather, forgot to penetrate into the true nature of the Epistles.

Titus 1:6. If any one is unaccused,εἰ δέ τις, not an expression of doubt whether, among the Cretians, such an one could be found, but a statement of the requisites to which Titus should attend in the selection of presbyters. On the manifold coincidences with the directions in 1 Timothy 3:1 sqq, which of course must be expected to occur, see the Notes on that passage.—Husband of one wife, who has believing children;πιατά, “in opposition both to no Christianity and to merely nominal Christianity” (Huther).—Not under the charge, &c, μὴ ἐν κατηγορίᾳ ἀσωτίας. For he who was open to such a charge would not only be offensive to the church, but, by his unrestrained debauchery (ἀσωτία, comp. Ephesians 5:18; 1 Peter 4:4), would waste the church property. [This remark would seem to imply that the author supposed the bishop himself to be here referred to. But the grammatical form and the connection both show that the sentence, “not accused of dissoluteness, nor insubordinate,” relates to the superintendent’s children. If they were profligate or disobedient, it was proof that he had trained them wrongly, and was not fit to guide the church. See 1 Timothy 3:4.—D.]—Not disobedient, to parents, rulers, and whoever else might be placed over them ( Titus 1:10).

[Not self-willed; Alford. “Describing a self-loving spirit, which, in seeking only to gratify itself, is regardless of others;” Ellicott.—D.]—Not irascible, μὴ ὀργίλον (only here in the N. T.), not choleric.—No drunkard, no striker [i.e., not quarrelsome], (see 1 Timothy 3:3).—Not eager after base gain,μὴ αἰσχροκερδῆ, who acts not like the shepherd, but like the hireling. “Boni pastoris Esther, tondere pecus, non deglubere.” [Not disposed to make his ministry the means of gain; comp. Titus 1:11. The three leading disqualifications for the ministry mentioned above are pride, passionateness, and avarice; Huther.—D.]

Titus 1:8. But, &c. The negative directions in the preceding verse the Apostle now follows with several which are positive.—Hospitable (see on 1 Timothy 3:2).—A friend of the good, φιλάγαθον, not merely kind (Luther), but loving everything good in persons, things, and actions.—Discreet (see on 1 Timothy 3:2). [Sober-minded, descriptive of calmness and self-control, the opposite of the passionateness spoken of in the former verse. Alford renders the word self-restrained, though not quite satisfied with it.—D.]—Just, holy, temperate. It may here be remarked, as in Titus 2:12, that Paul embraces our duties toward God, our neighbor, and ourselves, in three comprehensive terms. “Him whom we call holy, the Greeks call ἅγιον; but him whom they style ὅσιον, we may denominate pious toward God;” Jerome. The last word, ἐγκρατῆ, expresses not only chastity in the strict sense of the word, but also self-control, which overcomes every lust contrary to the will of God.

Titus 1:9. Holding fast the … doctrine. To the moral qualities which the Apostle requires in the superintendent, he now adds the possession of a sound orthodoxy. Holding fast the trustworthy doctrine according to the teaching. The πιστὸς λόγος is the sound apostolic preaching, essentially different from that of the false teachers. The teaching here meant can be no other than that given, whether by Paul or Titus, to the candidates for the office of presbyter. To this instruction they were to hold fast, and to abide in the same ( 2 Timothy 3:15); their conformity with it, in distinction from others who permitted themselves to be led astray by false teachers, was the evidence of their qualification for the episcopate (comp. on 1 Timothy 4:6; 2 Timothy 1:13; 2 Timothy 4:3).—That he may be able … to exhort, and to correct the gainsayers [literally, those speaking against, viz, the pure doctrine of the gospel, i.e., the false teachers.—D.]. Unshaken firmness in holding the apostolic type of doctrine, is desirable in two respects: first, in reference to believers, whom he is to exhort and cheer, and next in respect to errorists, whom he is to correct and refute.—[By means of the sound doctrine. As a person is said to be sound or healthy when he is free from disease, so doctrine is sound when free from error, and from everything that impairs its legitimate power. In the Cretian churches the enfeebling element consisted in Jewish fables and commandments of men ( Titus 1:11). According to Paul, the true mode of exhorting believers is to instruct them thoroughly in the truths, duties, and privileges of the gospel.—D.] Calvin: “That bishop is truly wise, who holds the right faith; he makes a proper use of his knowledge, when he applies it to the edification of the people. And this is a signal commendation of the word of God, that it should be affirmed to be sufficient, not only for governing the teachable, but for subduing the obstinacy of enemies. And, certainly, such is the power of truth revealed by the Lord, that it easily triumphs over all falsehoods. Let the Popish bishops now go and boast of the Apostolic succession, when a good part of them are so ignorant of all doctrine as to reckon ignorance no small part of their dignity.”

Titus 1:10. For there are many, &c. The necessity of the preceding direction is now brought out and made prominent by a severe description of the character of the gainsayers spoken of (comp. on 1 Timothy 1:6-7). The different reading (see the critical note) has no influence of importance upon the explanation of the meaning. It is plain that the Apostle characterizes the false teachers in almost exactly the same manner as he often does in the Epistles to Timothy. They are refractory persons, who refuse to submit to the ordering of the apostolic doctrine, which ought to be authority to them.—Vain talkers and deceivers (comp. 2 Timothy 3:13). [Men who make much of foolish questions, matters of no consequence, and which contribute nothing to Christian edification; such as fables, genealogies, and precepts of human origin; Titus 1:14; Titus 3:9; 1 Timothy 4:7.—D.]—Especially they of the circumcision (comp. Galatians 2:12), Christians, who were originally Jews, although (μάλιστα) they were not exclusively of this class, “champing the bit in their unwillingness to submit to the obedience of faith;” Bengel.

Titus 1:11. Whose mouth must be stopped; literally, muzzled, since otherwise they would incessantly oppose ( Titus 1:9). So our Lord silenced the Sadducees ( Matthew 22:34), when he held the truth before them so decidedly and powerfully, that no farther opposition was possible.—As those who (οἵτινες = quippe qui) overturn (ἁνατρέπω = everto, here, and in 2 Timothy 2:18, a figure corresponding to the idea of a house) whole houses, not individual persons merely, but even entire families. In what way [they lead astray entire families from the faith.—D.], is stated in what immediately follows: since they teach … for the sake of gain (comp. on 1 Timothy 6:5; 1 Timothy 6:10). Selfishness was the spring of the pretended zeal of the false teachers, and the disgracefulness of the gain they acquired consisted mainly in this, that it was obtained by the most contemptible means [viz, the seeking to please men and flatter their prejudices. There were certain topics, such as the perpetual obligation of the Mosaic ritual, the preëminence of those descended from Abraham, and the importance of preserving the Jewish genealogies, which would be sure to make a preacher popular with many, and render them willing to contribute to his support. Such a man Paul describes in 1 Timothy 6:5-6, as “supposing that gain is godliness,” i.e, regarding godliness as a source or means of gain.—D.] Calvin: “He points out the source of the evil, the desire of dishonest gain; by which he reminds us how destructive in teachers is this plague; for, as soon as they give themselves up to the pursuit of gain, they must needs labor to obtain the favor and countenance of men. This is quickly followed by the corruption of pure doctrine.”

Titus 1:12. Cretians are always liars. That the Apostle, in the preceding verse, has not spoken too strongly, he now maintains by quoting one of their own poets: Κρῆτες ἀεὶ ψεῦσται, κ.τ.λ.—a perfect hexameter. [The only other quotations from heathen poets in Paul’s writings are found in Acts 17:28 and 1 Corinthians 15:33.—D.] These words are borrowed not from Callimachus, in whom only the two first words are found, but from a work of Epimenides, a philosopher and poet who lived at Gnossus, in Crete, six hundred years before Christ, and gave this description of his countrymen, probably in a work περὶ χρησμῶν. From other sources, likewise, we learn the lying, deceitful character of the Cretians, so that κρητίζειν, according to Hesychius, was synonymous with ψεύδεσθαι καὶ ἀπατᾷν, just as κορινθιάζειν was with scortari. Of course, this is not an affirmation respecting every individual Cretan—for, in that case, the poet would likewise have condemned himself, and his verse would have been only one lie the more—but a general description of the national character, notwithstanding many favorable exceptions. It is plain, also, that Paul styles Epimenides a prophet, not in the literal, but in the improper popular sense in which the original word is often used. Lying, rudeness, sensuality, and idleness, were thus, according to this passage, intimately connected; and this description deserved the greater confidence, since it proceeded from a man to whom the Greeks had already ascribed the gift of prophecy, and whom Cicero himself (De Divinat, L. i.) reckoned among vaticinantes per furorem. It is entirely unnecessary and inappropriate to refer τις ἐξ αὐτῶν to the preceding “many,” or to “they of the circumcision.” As is often the case, the pronoun here anticipates the substantive: Cretians, who indeed were not themselves false teachers, but who yet lent a willing ear to them (see Titus 1:11).—[Evil beasts, i.e., rude and lawless.—Slow bellies, idle and gluttonous.—D.]

Titus 1:13-14. This witness is true. The prophetical authority of Epimenides was of such a nature, that, in order to be here of any value, it must have an apostolic confirmation. It is not impossible that Paul, from his own experience in Crete, was justified in quoting with so much emphasis the unfavorable judgment of the poet; but it is certain that he did not do it with any vindictive, feeling. He puts them to the blush, by setting before them, through Titus, their national character, not to humiliate, but to save them.—Wherefore correct them with severity, ἀποτόμως, prœcise, severe, decisively, rigorously, earnestly. As the surgeon cuts out the proud and diseased flesh, in order, by the painful operation, to restore the patient, so Paul would vigorously take their sins in hand, in order that they might no longer be liars, evil beasts, idle bellies, but rather become holy men; that they may be sound in the faith, ἐν τῇ πίστει, faith being the sphere which constitutes the centre and starting-point of the entire internal and external life, and therefore, if it is to be good, must be the seat of health. In what this health is to be manifested, is indicated by what immediately follows: And not give heed to Jewish fables … of men, that turn from the truth [who turn away from the truth, i.e., reject the gospel.—D.]. (Comp. on 1 Timothy 1:4; 1 Timothy 6:20). Here, too, it is evident how intimately theoretical and practical error are connected with each other. [That these precepts related to external things, and were ascetic in their nature, is evident from the next verse.—D.] In the absolute rejection of such human commandments, the teachings of Paul accord entirely with those of our Lord in Matthew 15:1-20.

Titus 1:15. To the pure all things are pure. The warning against the false teachers leads the Apostle to express a general thought, which, however, is shortly applied to the particular persons already mentioned. The false teachers held that the moral perfection of man was dependent upon the observance of certain carefully-defined prescriptions; so that he who submitted to their “commandments” had already, in this very Acts, taken a step forward, while they who neglected these prescriptions must be regarded as unclean to the core. In opposition to this, Paul reminds Titus that all objects in themselves, to which the actions of men are directed [with special reference, however, to meats and drinks.—D.], are pure and innocent, since God has created nothing impure, although they are pure only to the pure. Bengel: “All outward things are pure to those who are pure within.” A similar thought is expressed in Romans 14:20. By nature no one is pure, and they who are here styled καθαροί, are those who have purified their hearts by faith ( Acts 15:9). As such, they stand in diametrical opposition to those who are next described: But to the polluted [i.e., by sin.—D.] (τοῖς δὲ μεμιαμμένοις, according to the best reading; see Lachmann and Tischendorf) and unbelieving [i.e., those who reject the gospel.—D.] is nothing pure; even that which, in and of itself, is pure and inoffensive, becomes defiled by their perverseness. “The relation in which the sinful subject places himself to the object he possesses or desires, is an impure one;” Matthies. Hence, whatever they may do to obtain moral perfection, as, for instance, the laws they observe in respect to food and purification, brings them no assistance.—But their mind (νοῦς) and conscience (συνείδησις). The distinction between these words may be thus stated: the former denotes not only the intellect, but the whole inner habitus, the mind and bent of a Prayer of Manasseh, the direction of his whole inner life; while the latter denotes the moral consciousness which follows his actions, and pronounces judgment upon them. If, therefore, his inner life, including the activity of his will, is corrupted, it is utterly impossible that anything with which such a man comes into connection should to him remain pure and unsoiled. “By no laws or rules, therefore, will they obtain the cleanness which they desire to have, since, being impure themselves, they will find nothing in the world that is clean to them;” Calvin.—Is defiled; here spoken not in the Levitical, but, as in Hebrews 12:15, in the moral sense.

Titus 1:16. They profess, &c. A more particular description of the unbelieving and impure in concreto, in which the heaven-wide difference between seeming and being is made prominent, and we are involuntarily reminded of the Pharisees ( Matthew 23).—That they know God (“whom to know is the height of wisdom;” Bengel), whether with reason Paul does not decide: it is here simply his aim to point out the fact that they boast, and publicly also (δμολογοῦσιν), of the knowledge of God.—But with the works they deny it (ἀρνοῦνται), namely, that they know God: they manifest by their conduct exactly the opposite of what they testify with their lips. [This is the rendering of Luther, Wiesinger, and some others; but De Wette, Huther, Ellicott, and Alford would supply “Him” (God) as the object of “deny;” comp. 2 Timothy 2:12. The emphatic position of θεόν in the sentence appears to confirm the latter view.—D].—Since they are abominable and disobedient men, βδελυκτοί (“towards whom God has detestation;” Luther), abominandi (comp. Luke 16:15), ἀπειθεῖς, refractory against everything which stands above them, but especially against the gospel of grace, and therefore abominable in the eyes of God, who is a God of order ( 1 Corinthians 14:34).—Unto every goodwork worthless—the consequence of what has just been stated; from which it is clear, also, that in their case the design of the gospel was defeated (comp. Ephesians 2:10). Ἀδόκιμοι, literally, not standing the test (comp. on 2 Timothy 3:8), and hence reprobate in the passive, and not the active signification. Should any one feel that somewhat greater distinctness and fulness might be desirable in this and the preceding description of the false teachers, he should never allow himself to forget that the Apostle is not warning Titus against persons entirely unknown to him, but that the hints he gives are concerning men and circumstances familiar to Titus, and which he could supplement from his own daily observation and experience.

DOCTRINAL AND ETHICAL
1. There are not a few in our days, who, most legitimately, indeed, insist upon personal faith and repentance, but have very little interest in church life as such, and little or no sense of the importance of a good church government. On the other hand, there are those who lay emphasis, in the regulation of the church, upon organic laws and definite rules, but undervalue the maintenance of doctrine, and would abandon the church of the Lord to all the ravages of an unlimited freedom of teaching. This one-sidedness, in either direction alike, is emphatically reproved in this chapter. Church government Isaiah, to a certain degree, simply the presentation of a worthy form, in which the life of the church may freely, and at the same time in an orderly way, develop itself. Now the form is of no value, if the spiritual substance is wanting; but, on the other hand, the spirit cannot live without taking on a worthy and adequate form.

2. “The greater the Master Isaiah, the greater should be his servant’s virtues. Paul calls the ministers of the gospel the stewards of God. A bishop’s power, therefore, is indeed limited, but not abrogated. He is a steward, and the steward of God; but a steward has certainly some authority and power; something is entrusted to his fidelity and skill; he does not merely use his bodily power—he is not an instrument or a machine; the steward of God is not men’s slave, not a drudge or a sutler; only let him be a true steward. Note this remark in opposition to the false politicians, who desire the ministers of Christ, and the princes whose names they abuse, and believers, and all things, to belong, not to God, but to themselves;” Bengel.

3. On Titus 1:12. We have here one of the three passages which exhibit the familiarity of Paul with the classical literature. The two others are Acts 17:28 and 1 Corinthians 15:33. To attribute to him, on this ground, a distinctly learned acquaintance with the Greek poets, is undoubtedly to go too far; but so much is clear—that he was sufficiently acquainted with them to be able to quote their sayings when he deemed it necessary, or had before him an audience whom he might regard as likely to be influenced or impressed by such a quotation: a very different use, certainly, from that which is often made in the pulpit of belles-lettres literature, where many a beautiful passage serves only to display the preacher as a man of taste and cultivation. It is easy, however, to make a mistake in either direction; and it is only the Spirit of truth, received through the prayer of faith, that can teach us the right mean, or rather resolve the apparent contradictions in the highest unity. The decided opposers of the use of profane literature in the pulpit should remember Calvin’s truly liberal note on this passage: “From this passage we gather, that those persons are superstitious who do not venture to borrow anything from heathen writers. For, since all truth is from God, if wicked men have said anything that is true and just, it ought not to be rejected, because it has come from God. Besides, since all things are of God, why should it not be lawful to dedicate to His glory everything that can properly be employed for such a purpose?” To those, on the other hand, who, from a well-meant but not well-considered zeal, may be in danger of going too far, we present for consideration a saying of Erasmus: “There is one scruple in my mind, lest, under cover of ancient literature, Pelagianism should seek to lift up its head” (Enchir. Milit. Christ.). Here, too, to confirm our view by a non-biblical quotation, applies the saying of the master-poet of modern times: “It is not all that one thing suits.” In this matter each one must know himself, and especially must keep in view the various wants of his audience, since congregations cannot everywhere and at all times bear the same thing. The only rule for all which can be laid down, Isaiah, that regard must be had to way and manner, time, place, and measure; that a citation from a profane author should never be put on the same level with a saying of our Lord or a declaration of His apostles; and finally, that such quotations should never be used to prove to a Christian congregation what would else be doubtful, but merely to impress in a forcible manner the preacher’s view by an argumentum ad hominem. Excellent hints on this subject are given by Tholuck in the preface to the first volume of his Sermons, p19 sqq. See also the able lecture of Lange before the Barmen Church Diet, 1860, on the Relation of Secular Literature to Christianity, &c, reprinted in the official edition of the Papers of the Church Diet, Berlin, 1860, p29 sqq.

4. The principle, “to the pure all things are pure,” may be sadly abused, unless it is explained and limited by the principle stated by the Apostle in 1 Timothy 4:4. Since no one is absolutely pure, and even the best men are exposed to various temptations, there are, in the case of every Prayer of Manasseh, things which, although in themselves innocent, had better be avoided by him; hence conscientious, daily self-observation, which is often attended with mortifying experience, is necessary to make us observant of those breakers which specially threaten us.

HOMILETICAL AND PRACTICAL
God is not a God of disorder, “but of peace, as in all churches of the saints” ( 1 Corinthians 14:33).—“Let all things be done decently and in order” (Ib, 1:40).—The importance of an orderly and wise election of elders.—The laborers on the spiritual temple must work with one hand and with the other hold their weapons, like the Jews of old ( Nehemiah 4:17).—The dangers to which the free development of church life is exposed from the Jewish leaven.—The enemies of the kingdom of God must sometimes be opposed with their own weapons.—Even sin has its peculiar physiognomy in different nations.—The Cretian character in diametrical opposition to the requirement of the perfect law of freedom (see Titus 2:12).—The power of grace, which is able to make even the worst Cretians sanctified citizens of the kingdom of God.—True love must sometimes be stern, and, while patient with the erring, inexorably severe towards their errors.—“To the pure all things are pure,” use and abuse of this doctrine.—How God’s noblest gifts are abused and ruined by sin.—Threefold acknowledgment of the true God: (1.) By words without deeds; (2.) by deeds without words; (3.) by words and deeds united.—The combination of impurity, hypocrisy, and impotency for good in the false teachers of the early church, both from its shocking and also its instructive side.

Starke: Cramer: It is great stumbling-block, when preachers have godless children. Bette none, than such. They are not always to blame for it. Be ashamed, ye vicious children of ministers, stains upon the sacred office, and reform!—There are two kinds of calling to the sacred office of the ministry: one from God directly, the other through the instrumentality of men, and yet from God ( Galatians 1:1; Acts 14:23; Acts 20:28).—Preachers are model persons, set of God to be an example to the flock ( 1 Peter 5:3; 1 Timothy 4:12).—Goodness, friendliness, moderation, righteousness, chastity, are ornaments to any one, but especially to preachers, in whom they should be preëminently conspicuous.—Never has the Christian profession reached such a point in the Christian Church, that the devil was not able to sow tares ( Matthew 13:25).—Most errors in doctrine, and even real heresies, have come from the Jews—from those, namely, who, although professing the Christian religion, have not rightly apprehended it, but have mixed and defiled it with Mosaic or Cabalistic, or even heathen elements.—Starke: It is not left with us to choose whether or not to refute the false teachings of errorists. It reads δεῖ, we must do it; we must at once expose and prevent the errors and injurious speeches of the enemies of the truth, before they spread too much, and take possession of many minds.—The sword of the Spirit, the word of God, is mighty and piercing, that the hearers may become so strongly convinced of the truth, that they can no longer give credence to lies, but be compelled to feel ashamed of their wickedness.—Cramer: A true teacher must be no dumb dog ( Isaiah 56:10).—A false teacher can poison and kill whole households. Repel him, and reject his poison ( 2 John 1:9-10).—Starke: Lying is a heathen vice; and when their own poets, themselves heathen, have rebuked it, how shall we, Christians, allow it to pass unrebuked ?—We must not only rebuke individuals, but also a whole nation, for the sins which are common among them ( Isaiah 58:1).—Hedinger: The teacher’s office of correction should never be used for evil, or in revenge, but for good, that souls may not be chafed, but rather edified and improved.—Soundness of faith in the heart, and soundness of faith in doctrine, are so connected that one cannot exist without the other.—Starke: Although believers have still many infirmities, they are called pure, and are really Song of Solomon, because they have accepted by faith the sufficient ransom paid for them, the dear blood of Christ, no longer suffer any sin to rule over them, and take no pleasure in the infirmities which still cleave to them, and strive earnestly against them, and through Christ gain one victory after another.—God will have the mouth and heart together; for as the striking of the clock must agree with the pointer on it’s face, our words must agree with our actions: the striking must not be different from the pointing.—Langii Opp.: True illumination and sanctification are always so united, that a man without illumination cannot be sanctified, and without sanctification cannot be enlightened.—Theoretical atheists, who deny God with their lips, are few in number; but there are enough practical atheists.

Lisco ( Titus 1:5-9): On the elders of the church.—The necessity of established order in the church.—(At the election or ordination of presbyters): On the necessity of church-elders.—How is a Christian head of a family to regard the general call of all Christians to the priesthood?—( Titus 1:10-16): How should a minister of the gospel conduct towards an unruly church?—That the truth dwells only in pure hearts.—To the pure all things are pure: (1.) Meaning of these words; (2.) that this is true only of the pure.

Footnotes:
FN#4 - Titus 1:5.—[The question, hitherto about evenly balanced, whether the reading should be επιδιορθωση in the middle voice, or επιδιορθωσης, active, the Cod. Sin. decides in favor of the former.—D.]

FN#5 - Titus 1:10.—Of doubtful authority. Lachmann omits, Tischendorf retains it. It is wanting in Cod. Sin.

FN#6 - Titus 1:15.—The μεν of the Recepta is omitted by A. C. D1 E. F. G, Cod. Sin, &c.

02 Chapter 2 
Verses 1-10
III

Directions which Titus is to give to different classes of Church members, and to confirm by his own example

Titus 2:1-10
1But speak thou the things which become [what becomes the] sound doctrine: 2That the aged men [aged men] be sober, grave, temperate, sound in [the] faith, in charity [love], in patience [steadfastness]. 3The aged women likewise, that they be in behavior as becometh holiness [saints], not false accusers [slanderous], not given [addicted] to much wine [wine-drinking], teachers of good things4[what is good]; That they may teach the young women to be sober [that they school[FN1] the young (married) women], to love their husbands, to love their children, 5 To be discreet, chaste, keepers at home,[FN2] good, obedient to their own husbands, that the word of God be not blasphemed. [The] 6Young men likewise7[in like manner] exhort to be sober-minded [temperate]; In all things shewing thyself a pattern [as an example] of good works: in [the] doctrine shewing 8uncorruptness, gravity [dignity], sincerity [omitted, as not in the test],[FN3] Sound speech, that cannot be condemned; [in order] that he that is of the contrary part [the adversary] may be ashamed, having no evil thing [when he has nothing evil] to 9 say of you [us].[FN4] Exhort servants to be obedient unto their own masters, and to please them well in all things [to be well-pleasing in all things]; not answering 10 again [not to be contrary]; Not purloining [Purloining nothing], but shewing all good fidelity; that they may adorn the doctrine of God our Saviour in all things.

EXEGETICAL AND CRITICAL
Titus 2:1. But speak [i.e, preach] thou, Σὺ δέ, in contrast with the false teachers just condemned [and emphatic.—D.]. Titus is to follow the example, not of the false teachers, but of Paul: he is to follow the line of sound doctrine, which here, and generally in the Pastoral Epistles, is especially commended in its practical direction.—What becomes [is agreeable to] the sound doctrine [in opposition to the fables and commandments of men.—D.]; (comp. Titus 1:9). Precisely the opposite of those who speak what is not right (see Titus 2:11).

Titus 2:2. That aged men, &c. This whole predicate, which is continued in what follows, depends either upon λάλει (speak), or upon ἅ πρέπει, κ.τ.λ. (what becomes, &c.), which amounts to the same thing in respect to the sense. The first connection appears to be favored by the form of Titus 2:6.—Aged (πρεσβύτας), namely, in years (as Philemon 1:9; Luke 1:18), [not πρεσβυτέρους, in an official sense; Ellicott.—D.].—Sober, νηφαλίους (comp. on 1 Timothy 3:2).—Grave, temperate (comp. on 1 Timothy 2:2; Titus 1:8).—Sound in faith, &c.—Steadfastness, ὑπομονή, here corresponds in a measure to “hope,” in the ordinary Pauline trilogy. If this virtue becomes every disciple of the Lord ( Matthew 24:23), it is peculiarly an ornament to the aged. On the dative here employed, for which, in Titus 1:13, the preposition ἐν is found, see Winer, Gramm., § 194. Calvin: “With good reason does he include in these three parts (faith, love, patience) the sum of Christian perfection. For by faith we worship God; because neither invocation, nor any exercises of piety, can be separated from it. Love extends to all the commandments of the second table. Patience follows as the seasoning of faith and love. For, without it, faith would not long endure, and many things occur every day, so insulting, or exhibiting so much ill temper, that in our irritation we should not only be languid, but almost dead to the duties of love, if the same patience did not support us.”

Titus 2:3. Aged women likewise, πρεσβύτιδας: the Apostle refers here not to the wives of the elders, nor to the deaconesses, but to the aged female members of the church generally (comp. 1 Timothy 5:2).—In behavior, ἐν καταστήματι, not only in their apparel, but also in their whole deportment. Jerome: “That their very walk and motions, countenance, language, and silence, shall present a certain decorous and sacred dignity.”—As becometh saints (comp. Ephesians 5:3; 1 Timothy 2:10). The sanctification of the inner life must shine forth in the whole arrangement of our daily walk and conduct.—Not slanderers, literally, not devils, μὴδιαβόλους (see on 1 Timothy 3:11).—Not addicted to much wine-drinking (comp. on 1 Timothy 3:8). Of ardent spirits, which in our days are drunk along with, and now and then more than wine, the Apostle does not speak, because in his time they were not in use. Against brandy, for instance, he could not lift up a warning voice, because it has been known but four hundred years, and was first sold by the apothecaries, in the fifteenth century, as a medicine. But surely the sin of being addicted to such liquors is no less inconsistent with “the sound doctrine,” than the being “given to much wine” ( 1 Timothy 3:8).—Teachers of what is good, not publicly ( 1 Timothy 2:12), but [as the specifications in the context imply.—D.] privately, although by the word of exhortation, as appears from what immediately follows.

Titus 2:4. That they school the young women,ἵνα σωφρονίζωσι τὰς νέας. Without prohibiting the exhortation of the young women directly by Titus himself, Paul would have these exhortations, in matters of daily life, proceed from the aged women in their several circles of influence. The substance of these exhortations Isaiah, to love their husbands, to love their children. It is worthy of note how the Apostle here, and in other passages, directs the attention of every one to the immediate sphere in which Providence has placed him. The key to this is given in the remark of Calvin: “Moreover, he exhorts more at length, because they were to be particularly recalled to the endeavor after a holy and becoming life, who had been busy only in idle inquisitiveness: for there is nothing which better checks the aimless curiosity of men, than to know in what duties they ought to be engaged.”

Titus 2:5. Discreet [or, perhaps better, staid.—D.], chaste, domestic, οἰκουρούς, (according to another reading possessing much authority, οἰκουργούς [see critical remarks.—D.], a word which does not elsewhere occur, but meaning, according to its composition, working at home, housewifely).—Obedient to their own husbands (τοῖς ἰδίοις ἀνδράσιν, own with emphasis), a genuine Pauline expression ( Ephesians 5:22), and a deep Christian thought ( 1 Peter 3:1-6).—That the word of God be not blasphemed (comp. on 1 Timothy 4:1). [Also Titus 2:8; 1 Timothy 5:14. The general idea of this passage Isaiah, that the good name of the gospel depends upon the proper conduct of its professors in the stations they occupy.—D.] On comparing this with 1 Timothy 5:1 it is manifest that the Apostle would have the young women in Crete exhorted in a somewhat sharper tone than those in Ephesus. There, however, the exhortation was to be given by the youthful Timothy himself; here, on the contrary, by the aged women, who in many respects would have more freedom and right to address their younger sisters.

Titus 2:6. The young men [τοὺς νεωτέρους, the younger men.—D,]. to be temperate. Having spoken of the elders and the younger women, the Apostle now adds to the directions for aged men ( Titus 2:2) a hint for Christian youth. All that Titus was to hold up before this class, is summed up once more in a Christian σωφρονεῖν [to be sober-minded, in opposition to being under the influence of immoderate affections; Beza, Huther.—D.]. It will be remembered in what a comprehensive sense this word is elsewhere employed, and how much value Plato, for example, attaches to temperantia.
Titus 2:7. In all things, &c. This exhortation springs quite naturally from the preceding, since Titus himself was also a young man. But not only with a view to this class, but also to all the members of the church, Paul would have Titus unite with the preaching of the word the preaching of his own example, without which all teaching and exhortations are vain. [Notice, in the original, the emphasis, next only to περὶ πάντα, on σεαυτόν, thyself.—D.] In all points,περὶ πάντα, i.e, in respect to all things which belong to the faith and the life of the true Christian, showing thyself,σεαυτὸν παρεχόμενος (on the reflexive pronoun with the Middle, see Winer,Gramm, § 39, 6), as an example of good works,τύπον, a pattern which others might safely follow, such as Paul himself had given ( 1 Corinthians 11:1). Calvin: “He wishes the teachers to be a copy, which the scholars may imitate.”—In doctrine uncorruptness. “This and the following accusative are dependent upon ‘showing;’ see Colossians 4:1;” Huther.—Instead of ἀδιαφθορίαν in the Recepta, is to be read, with A. C. D1 E. [Cod. Sin.], and others (see Lachmann and Tischendorf) ἀφθορίαν [which has much the same meaning. To make, with De Wette, this incorruptness, or purity, refer to the quality of the doctrine, viz, as unadulterated or pure, would be to anticipate what is said in the next verse, “sound doctrine,” and to necessitate a too abrupt connection with the next word, “dignity,” Which must certainly be referred to the teacher. It is best, therefore, with Macknight, Flatt, Heyden-reich, Wiesinger, Ellicott, and others, to understand it, as Dr. Van Oosterzee does, of the form of Titus’s teaching. His discourses, in respect to their preparation and delivery, must be characterized by sincerity and dignity; or, as Ellicott well expresses it—in his delivery, “a chaste sincerity of mind was to be combined with a dignified σεμνότης of manner.”—D.] The form of the doctrine, then, should be pure, chaste, free from everything at variance with the character of the gospel; the spirit, and the true way and manner of discourse, is indicated by the next word, σεμνότητα, dignity.
Titus 2:8. Sound speech, that cannot be condemned, a description of the import of the doctrine which Titus was to preach, in distinction from that of the false teachers. The connection shows clearly enough that “sound speech,” λόγον ὑγιῆ, must be understood not of private conversation (Calvin), but of public preaching.—That the adversary may be ashamed. Since the connection gives no decisive indication of the particular kind of hostility here specially referred to, we may suppose it to be that of Satan, and also the false teachers who were his instruments. [Chrysostom also understands “the adversary” to be the devil; but the distinct reference to speaking against believers, seems much more probably to point to heathen or Jewish opposers, or both. This is now the opinion of the best expositors.—D.]—When he has nothing evil to say of us; either of us the Apostles— Titus, and Paul’s other fellow-laborers—or also of us Christians in general.

Titus 2:9. Servants, &c. (comp. 1 Timothy 6:1). In consequence of the peculiar national character of the Cretians, the spurious love of liberty must have here developed itself in its full strength. “Exhort,” παρακάλει, is to be supplied from Titus 2:6. The Christian slaves must be subject to their own masters—the masters to whom they legally belong.—In all things well-pleasing; so that not only their actions shall be blameless, but the way and manner also in which they perform them be agreeable in the eyes of their masters. The phrase, “in all things,” finds the needed limitation, of course, in Acts 5:29.—Not to be contrary,μὴ ἀντιλέγοντας, not referring to isolated cases, but to the habit which many servants contract, of incessantly making some objection against what is said to them, and setting up their own will in opposition to that of their masters.

Titus 2:10. Purloining nothing,μὴ νοσφιζομένους, literally, taking away nothing for themselves (comp. Acts 5:2-3).—Showing all good fidelity, describing the general disposition which should lie at the foundation of the particulars just mentioned. [It is called good, with reference to its results, as the connection shows.—D.]—That they may adorn in all things the doctrine, the word of the gospel, of our Saviour God (comp. chaps1, 2), not Christ distinctively, but God in His whole indivisible essence. A life, then, in which the power of the gospel is displayed, may be called an adornment of the doctrine (διδασκαλία). “The humbler the condition of servants, the more beautifully is their piety described;” Bengel.

DOCTRINAL AND ETHICAL
1. The exhortations of the Apostle intended for various classes, afford new evidence that Christianity does not reverse the natural order of things, but confirms and sanctifies it, and is thus a priceless boon to human society.

2. The care of the Apostle not to give the least offence to those who are unfriendly to the gospel, is entirely in the spirit of his Master ( Matthew 17:24-27), and hence must be imitated by every Christian in every sphere.

3. As our Lord exhorts all His disciples to edify others by the example of their life, the minister of the gospel is especially called to do this, if his preaching is not to be entirely fruitless. “Take heed to yourself, for the eyes of many are turned towards you, and many can see your fall. You can commit no fault, but that the world will trumpet it. Eclipses of the sun, when the sky is clear, seldom occur unobserved. Since you give yourselves out to be lights of the church, many eyes will inevitably be turned towards you. If others, therefore, can sin unobserved, you cannot. The light of your own teaching will reveal your bad life. Do your work therefore, as those who know that the world is looking on, and that, too, with the keen eye of enmity, which always infers the worst, and knows how to find out, spread abroad, and use the smallest weaknesses, and even discovers evil where none exists;” Baxter.

4. That Christianity is the most practical thing in the world, becomes manifest when it sanctifies the family and the community, and renders them a dwelling of God through the Spirit. As a fuller commentary upon these exhortations of the Apostle, deserves to be consulted the Descriptio reipubl. Christianopolitaisœ, Strasb, 1619, by John Val. Andreä, in which the entire internal organization, and all the conditions of a true Christian church, are described. A counterpart to this is “Bishop Erich Pontopidan Menoza, or History of an Asiatic Prince, who journeyed about in the world in search of Christians, but had little success in his search;” Copenhagen and Leipzig, 1750, 6 vols.

HOMILETICAL AND PRACTICAL
Not our own will, but the pattern of sound doctrine, should be the rule of our preaching.—No condition and Ho period of life is to remain unaffected by the sanctifying influence of the gospel.—Although the calling of a disciple of the Lord is the same essentially in all cases, yet in every case it has special modifications.—The blessedness and the work of a Christian old age.—The disciples’ leaders should be furtherers in the way of life.—To the true preacher everything must preach.—How faith rejuvenates age, and imparts to youth somewhat of the wisdom of advanced years.—Deo servire, regnare est.—Christianity and slavery in their relation to each other: (1.) What slavery is without Christianity; (2.) what Christianity has done for slavery [the enslaved.—D.], and what it is yet to do.—It is a great benefit, when every occasion is taken away from the enemies of the Lord to work injury to the cause of His kingdom.—How Christianity adorns Prayer of Manasseh, and how man in return adorns the gospel.

Starke: Cramer: A theologian must possess a theological prudence, Wisdom of Solomon, and discretion, in order to speak with every one according to his condition, character, and difficulties. For as a shepherd treats the young lambs in one way, the sheep in another, the wethers and rams in another, and makes a difference between the sound and the sick ( Ezekiel 34:15), Song of Solomon, because all Christians have not the same gifts, the preacher must know how to adapt himself to every case.—Hearers and readers of the Holy Scriptures should carefully note and practise the duties especially incumbent upon them by reason of their age, standing, and sex ( Revelation 2:7; Matthew 24:15).—The fear of God adorns old age: an aged godly matron is worthy of double honor.—Biblia Würt.: Slander, detraction, backbiting, evil-speaking, is a common vice, especially among females.—Osiander: Hearty love between husbands and wives, parents and children, is well-pleasing to God.—Be assured, if Christian women lead scandalous and unseemly lives, great occasion is given to Jews and heathen to revile the gospel.—Shepherds of souls must not only let their voice be heard, but also go before the flock ( John 10:3-4).—Fidelity is a golden virtue, and so an ornament to a servant.—Langii Opp.: if even servants and domestics should adorn the Christian religion, by their lives, how much more should ministers of the gospel, since not only their person, but their office, is concerned in the case ( Titus 2:7-8).

Lisco: On the pastoral care in Christian churches,—(Synodical Sermon): The model of a good pastor.—Sound exhortation to all to an upright Christian life.—What influence sound doctrine should exert upon the different periods and relations of life.—Von Gerlach: All aged women in the Christian church have a kind of priestly office, viz, to pray for the young women, and to lead them to holiness (comp. 1 Timothy 2:9).

Footnotes:
FN#1 - Titus 2:4.—[The present indicative σωφρονίζουσιν occurring after ινα, makes a construction so much opposed to usage, that, on the authority of C. D. E. K. L, it has been rejected for the subj. σωφρονίζωσι, by Griesbach, De Wette, Huther, Ellicott, and others. But on the evidence of A. F. G. H, et al., it has been accepted by Lachmann, Tischendorf, Alford, and is now confirmed by Cod. Sin.—D.]

FN#2 - Titus 2:5.—[This is the rendering of the Rec., οἰκοῦρους, adopted by Ellicott on the comparatively weak authority of D3 H. I. K, et al.; but the rare (“vox rara sed non inaudita,” Tischendorf) word οἰκοῦργους, “workers at home,” found in A. C. D1 E. F. G, Cod, Sin, is now adopted by the best critics; Lachmann, Tischendorf, also Alford.—D.]

FN#3 - Titus 2:7.—Ἀφθαρσίαν, which has only in its favor, among the uncial MSS, D3 E2 I. K, &c, is generally rejected on the authority of A. C. D1 E,1Cod. Sin.—D.]

FN#4 - Titus 2:8.—Instead of the reading, περὶ ὑμῶν, of the Recepta, περὶ ἡμῶν, with C. D. E. F. G, Cod. Sin, and many [most.—D.] versions and fathers, is to be preferred.

Verses 11-15
IV

An urgent enforcement of all the preceding exhortations, by an exhibition of the high end of God in the revelation of His grace.

Titus 2:11-15
11For the grace of God that bringeth salvation hath appeared to all men12[bringing salvation [FN5] to all men, hath appeared], Teaching [and traineth] us that, denying [we deny] ungodliness and worldly lust [lusts], we should live [and should live] soberly, [temperately and] righteously, and godly in this 13 present world [in this world]; Looking [waiting] for that [the] blessed hope, and the glorious appearing [the appearing of the glory] of the [our] great God and our [omit “our”] Saviour Jesus Christ; 14Who gave himself for us, that he might redeem us from all iniquity [unrighteousness], and purify unto himself a peculiar people, zealous of [in] good works 15 These things speak, and exhort, and rebuke with all authority [energy]. Let no man [one] despise thee.

EXEGETICAL AND CRITICAL
[This construction, adopted also by De Wette, Huther, Wiesinger, Afford, and Ellicott, instead of that of the A. V, “hath appeared to all men,” is recommended by the consideration that the latter construction seems to be forbidden by the phrase, “teaching us,” which immediately follows. “Saviour of all men” is a genuine Pauline expression; and the universality of the provision and offer of the gospel was a dear thought to the Apostle. See 1 Timothy 4:10; 1 Timothy 2:4. Ἐπεφάνη is here used absolutely, as in Titus 3:4.—D.] Since ἡ very probably should be omitted, we must regard the adjective as a more particular description of χάρις (as bringing salvation; De Wette). The Apostle refers here, as in other passages in the Pastoral Epistles ( 1 Timothy 2:4; 1 Timothy 4:10), to the universal extent of the Divine provision of salvation revealed in the gospel. (To prevent misconception, compare the notes on these two passages.)—Appeared,ἐπεφάνη, an expression which, in other passages, is used concerning the sun ( Acts 27:20; comp. Luke 1:79); so that it is not improbable that the Apostle, who elsewhere compares the revelation of the New Covenant to a clear day ( Romans 13:12; 1 Thessalonians 5:8), selected precisely this expression to make prominent the revelation of salvation on its bright and glorious side.

Titus 2:12. And traineth us,παιδεύουσα ἡμᾶς, κ.τ.λ. With the higher sweep which the language of the Apostle has sensibly taken, and with his heart captivated and inflamed by the revelation of the grace of God in Christ, it is not to be wondered at that one figure follows another. Grace, which just before rose like the sun, he now displays as a tutor who trains boys, by nature stubborn and unruly, to live a life acceptable to God. He speaks of a training in which, according to the true force and full import of the word, the idea of correction and punishment is by no means excluded, and, along with the distinction between the law and the gospel, brings to view their higher unity. In what this Divine training consists, and to what it should lead (ἵνα), he states in what immediately follows.—That we deny, &c. The true learning for heaven must begin with the un learning and laying off (A b lernen und A b legen) of all which stands in the way of the development of the new man. The building cannot be carried up until the old rubbish is removed. By “ungodliness” we are to understand not only idolatry in the literal sense of the word, but the whole inner and outer life of those who live without God, and in opposition to His law.—Worldly lusts are those which are cherished by the children of the world, who are in hostility to God, and which (in consequence of this) are exclusively directed to this present, transitory world, with what it has and what it gives ( 1 John 2:16). In distinction from all this, grace teaches us that we should live temperately and righteously and godly. Wolf: “The opinion of those is to be preferred, who think that by τὸ εὐσεβῶς (godly) are meant duties towards God; by τὸ δικαίως, duties towards our neighbor; and by τὸ σωφρόνως, to ourselves.” It may indeed be questioned, whether the Apostle has quite so strictly connected the ideas with these several words; but, on the other hand, it is highly natural that, in speaking of the universality of the grace of God, and of its moral tendency, he should expressly mention how it guides and sanctifies tie life of man in all directions. By subjoining in hills world, he makes prominent the necessity and difficulty of such a life as he has just described, and at the same time paves the way for speaking antithetically ( Titus 2:13) of the future and eternal life, towards which, as being the final and complete perfection of their sanctification, the hope of believers is ever directed. Calvin: “In this world, because the Lord has appointed the present life for the trial of our faith.”

Titus 2:13. Waiting for,προσδεχόμενοι, expecting (“with joy,” Bengel); a more particular form of the preceding verse, with a statement also of what it is that gives to believers strength and cour age to lead a life of such self-denial and conscientious godliness as is there described.—The blessed hope. The strangeness which, at the first glance, the phrase “to wait for hope” may seem to have, disappears, when we remember that hope does not so much designate subjectively the form or the act of hope, as rather objectively, its contents and object, the thing hoped for, as the aim of believing expectation (comp. Acts 24:15; Galatians 5:5; Romans 8:24-25). Epexegetically, this hope is more particularly described by the clause, and the appearing of the glory. The living as Christians, soberly, righteously, and godly, is thus grounded in faith in the appearing of grace ( Titus 2:11, and is strengthened by the hope of another appearing, viz, of glory. The Apostle means simply what he elsewhere calls the “revelation” or “appearance” of Jesus Christ, the final appearing of the Lord at the day of judgment, toward which, also, in 2 Timothy 4:8, his eye was directed. The only question Isaiah, whether, in the next clause, τοῦ μεγάλου θεοῦ καὶ σωτῆρος ἡμῶν Ἰησοῦ Χριστοῦ, one independent subject is to be understood [so that it shall read, of our great Gad and Saviour Jesus Christ.—D.], or whether, with most [or rather several—they hardly appear to be the majority.—D.] recent interpreters, it should be rendered, “the appearing of the glory of the great God, and of our Saviour Jesus Christ.” For our part, we decide in favor of the first, and believe he words may, should, and must be understood as giving the name “great God” not to the Father, but to the Saviour Jesus Christ. On purely philological grounds, the position of Bengel will hardly be questioned: “It may be referred to Christ.” Even Winer, § 11, does not deny that σωτῆρος ἡμῶν may be regarded, consistently with grammar, as a second predicate depending upon the article τοῦ. The only ground on which he feels obliged to prefer the other view, adopted by De Wette, Huther, and others, is the doctrinal opinion, derived from the writings of Paul, that this Apostle could not have styled Christ the great God. But in view of 1 Timothy 3:15-16; Romans 9:5; Colossians 1:15-20, and other passages, we cannot regard this objection as valid. Equally arbitrary with the position that Paul regarded Christ as a mere Prayer of Manasseh, and nothing more, is the Arian view, that Paul did not recognize Christ as God, yea, as μέγας θεός. Whoever will simply read and translate the words without doctrinal prejudice, will have as little hesitation in referring them to one and the same subject, as in understanding, e.g, in 2 Peter 1:11, the words βασιλείαν τοῦ κυρίου ἡμῶν καὶ σωτῆρος Ἰησοῦ Χριστοῦ, as relating to the same subject. Hebrews, who is there called κύριος (Lord), is here called μέγας θεός (the great God); as is clear also from the fact that Paul ascribes an “appearing” to the Son (comp. 1 Timothy 6:14; 2 Timothy 4:1; 2 Timothy 4:8), but not to the Father, who is “invisible.” Taking all things into the account, we believe that the sense of the words, and the connection, speak decidedly in favor of one and the same subject (Christ). We cannot, therefore, but regard the use which the Church fathers very early made of this passage as a weapon against the Arians as entirely legitimate. [Ellicott has come to the same result with Dr. Van Oosterzee, which is that also of Calvin, Matthies, Usteri, Wiesinger, Tholuck, and Ebrard. He says: “It must be candidly avowed that it is very doubtful whether, on the grammatical principle last alluded to (in respect to two substantives closely united, and under the vinculum of a common article), the interpretation of this passage can be fully settled; see Winer, § 18, 5 Obs, p148. There is a presumption in favor of the adopted interpretation, but, on account of the (defining) genitive ἡμῶν (Winer, p142), nothing more. When, however, we turn to exegetical considerations, and remember (1.) that ἐπιφανεία is a term specially and peculiarly applied to the Song of Solomon, and never to the Father; (2.) that the immediate context so specially relates to our Lord; (3.) that the following mention of Christ’s giving Himself up for us—of His abasement—does fairly account for St. Paul’s ascription of a title, otherwise unusual, that specifically and antithetically marks His glory; (4.) that μεγάλου would be uncalled for, if applied to the Father; and (5.) lastly, observe that apparently two of the ante-Nicene (Clem. Alex. and Hippolytus), and the great bulk of the post-Nicene writers, concurred in this interpretation—when we candidly weigh all this evidence, it does seem difficult to resist the conviction that this text is a direct, definite, and even studied declaration of the divinity of the Eternal Son. It ought not to be suppressed that some of the best versions (Vulg, Syr, et al, not, however, apparently Æth.), and some fathers of undoubted orthodoxy, adopted the other interpretation.” So also Erasmus, Grotius, De Wette, and Huther.—D.] Even if, however, a difference of subjects should be assumed, this passage bears testimony, not directly, indeed, but indirectly, as Huther, among others, admits. [This view is strongly expressed by Alford, who, without considering the question closed, prefers to regard “the great God” as describing the Father; but adds: “Whichsoever way taken, the passage is just as important a testimony to the divinity of our Saviour: according to one way, by asserting His possession of Deity; according to the other, even more strikingly, asserting His equality in glory with the Father, in a way which would be blasphemy if predicated of any of the sons of men.”—D.] So Calvin: “But we may refute the Arians briefly and solidly: for Paul, having spoken of the revelation of the glory of ‘the great God,’ immediately added ‘Christ,’ that we might know that the revelation of glory will be in His person; as if he had said that, when Christ shall appear, the greatness of the Divine glory shall then be revealed to us.”

Titus 2:14. Who gave himself, &c. With these words the Apostle returns to what he would specially point out, viz, the sanctifying aim of the redemption bestowed in Christ.—Gave = ἔδωκεν Galatians 1:4; Ephesians 5:25); here, as well as in those passages, expressing the genuine Pauline thought of a voluntary sacrifice, the issue of obedience and love.—For us. We cannot agree with those interpreters who think that ὑπέρ does not signify in our stead, but merely for our good. There is certainly a distinction between the original significations of ὑπέρ and ἀντί; but that here, at least, the idea of substitution cannot be set aside, is evident from what immediately follows: that he might redeem us, &c. For when Christ gives Himself as a ransom (λύτρον), He gives His soul as a ransom in the stead of those who otherwise would not be redeemed from the enemy’s power.—From all unrighteousness. The ἀνομία is here regarded as the power, from whose control believers are bought and freed through Christ. Since, therefore, they are released from the service of this hard master, he can require nothing more of them; and it is therefore but just that they refuse to obey him, in order henceforth to live soberly, righteously, and godly.—And purify unto himself a peculiar people,λαὸν περιούσιον (occurring only here in the N. T, the same with λαός εις τεριποίησιν in 1 Peter 2:9). Beza: Populum peculiarem. Luther: A people for possession [“a people peculiarly His;” Alford.—D.]. In the spirit of Paul, the means of purification can be no other than the price with which the people was bought, namely, the blood of Christ. “How can ἔδωκεν ἑαυτὸν ὑπὲρ ἡμῶν be understood otherwise than of the atoning death?” Wiesinger. Here also, as in Ephesians 5:25-27, Paul brings forward the thought, that atonement for sin in itself, although the first, is by no means the last and highest end of the sacrifice of Christ, but becomes the means, further, for the attainment of a higher, yea, the highest end, the sanctification of the pardoned sinner, and his renewal after the glorious image of God.—Zealous in good works. Calvin: “His grace necessarily brings along with it newness of life, because they who are still the servants of sin make void the blessing of redemption. But now we are released from the bondage of sin, that we may serve the righteousness of God.”

Titus 2:15. These things speak, and exhort; making emphatic the whole of the preceding section—not only Titus 2:11-14, but also Titus 2:1-10—by the decisive command to lay all this, not exclusively, indeed, but yet predominantly, upon the hearts of the hearers, and thus to hold up grace and duty before them as inseparably united.—Let no one despise thee (comp. on 1 Timothy 4:12).

DOCTRINAL AND ETHICAL
1. This section is one of the loca classica for Biblical Theology, and one of the comparatively few places in the Pastoral Epistles which furnish important contributions to our knowledge of the doctrinal system of Paul. We here find most perfectly fused together, and penetrating each, faith and life, doctrine and duty, theory and practice.

2. On the unlimited extent of the Divine plan of salvation, see on 1 Timothy 2:4-6.

3. Whoever denies the doctrine of an objective atonement for sin, made through the offering of Jesus Christ, contradicts Paul to the face. It is downright rationalistic arbitrariness to maintain (De Wette), that, in passages like these, what is spoken of is not atonement, but exclusively moral purification. Paul knows of no other purification than that which comes from faith in the atonement, and through the actual appropriation of it. On the other hand, it must by no means be overlooked, that this atonement paves the way to holiness, and that Christ, because He is our “righteousness,” is also now our “sanctification,” and only in consequence of this can He become our full “redemption.” The same thought, that forgiveness does not follow upon holiness, but leads to it, is also expressed in 1 John 2:1; Revelation 5:9.

4. “The blessed hope, for which we wait, is the appearing of Jesus Christ in glory. The saving grace of God has already appeared to us; the work of salvation, which it has begun, is perfected by the appearing of the Saviour in glory, who, in His state of humiliation here, wrought out our redemption. The appearing of the kingdom of God in Christ gives us the earnest of its appearance hereafter in glory, quickens our desires after it, and draws us away from worldly lusts;” Von Gerlach.

5. The preacher who exclusively preaches duties, and holds back the announcement of the grace of God, which is alone able to make us, through faith, new men, consecrated to God and truly moral, discharges his trust no better than he who is zealous only for doctrine merely, without insisting upon the renewing and sanctifying power of the truth. The exhortation of Paul to do the one, and not to leave the other undone, is strongly enforced by his own example.

HOMILETICAL AND PRACTICAL
The gospel revealed in Christ: (1.) Its origin—the grace of God; (2.) its character—saving grace, in contrast with the law; (3.) its extent—hath appeared to all men; (4.) the way and manner of its efficacy—training us, &c, Titus 2:12; (5.) its triumph, Titus 2:13; (6.) its final end, Titus 2:14.—The Christian life a blessed position intermediate between two revelations of salvation, the one behind, the other still before us.—The sun of the Divine revelation of salvation, a source: (1.) Of light; (2.) of warmth; (3.) of fruitfulness.—The connection of forgiveness and sanctification: (1.) No strength for seeking after holiness without faith in forgiveness; (2.) no enjoyment of forgiveness without striving after holiness.—Christ the true Redeemer, because He redeems us not only from the guilt, but also from the dominion of sin.—How the Christian, because he is redeemed from the curse of the law, fulfils the precepts of the law under the promptings of gratitude and love.—“These things speak” (for ordination or installation): (1.) What the servant of the gospel, according to the teaching and example of Paul, is to preach, and what not to preach; (2.) why just this and how herein he is to discharge his duty.

Starke: Mülleri Opp.: We cannot make a long search for God’s grace, for it has appeared to all men; we cannot buy it, for it is presented to us as a free gift; we cannot run after it, for it runs after us with all its saving power.—Augustine: “It is a great and general fast, to abstain from iniquities and the unlawful pleasures, of this world; this is a perfect fast, that, denying impiety and worldly desires, we live temperately, justly, and piously.—Starke: For this reason does the grace of God appear to the sinner, that he may forsake darkness, and walk in the light; Titus 2:11; Romans 13:12-13.—Three words express the whole of Christianity: to be strict towards one’s self, just to one’s neighbor, and pious towards God, If thou livest thus, dear Christian, thou livest right.—Mülleri Opp.: When the world, with its glory, shall pass away, the glory of Jesus Christ will be revealed; 1 Corinthians 15:23-24.—Christ Himself shall be condemned, before sin shall condemn him for whom He hath given Himself, and who believes in Him; Romans 8:1.—Boast not of thy merit: it is of mere grace.—Thou art in error, if thou supposest that thy Saviour giveth thee freedom to sin.—Hedinger: Mere doctrine is not enough. Thou must exhort and rebuke with all earnestness, and not suffer thyself to be despised. Away with timidity and temporizing! Gentleness, mildness, and quietness of spirit are beautiful; but a holy zeal, also, is not to be proscribed. Moderate one by the other; this is thy special adornment, O minister of Christ! Titus 1:13; 2 Timothy 4:2.

Lisco: In the mission of Jesus, the grace of God is revealed: (1.) In its essential character; (2.) in its aim; (3.) in its means.—On the appearing of the great God at the festival of Christmas.—God’s grace urges us to holiness, and leads us to blessedness.—The joyousness and solemnity of Christmas.—Fuchs: Christmas joy: (1.) Its object; (2.) requirement; (3.) its effect.—Couard: The communion of man with God destroyed by sin, and restored by Jesus Christ.—Kapff: The birth of Christ our new birth.—Staudt: The grace of God has appeared: (1.) To whom; (2.) for what; (3.) how it is to secure its end.—Gerok: The heavenly Christmas festival which the children of God enjoy: (1.) The noble Christmas gift; (2.) the great Christmas table; (3.) the right Christmas thanks.—Palmer: The education of grace.—The preaching of the appearing of the great God.—Harless: The training of the saving grace of God in Christ.—Florey: The voice of Divine grace in the hearts of believers at the present day: (1.) An earnest; (2.) a holy; (3.) a loud; (4.) a comforting voice.—W. Löhe: “The manger and the cross, the manger and the import of the incarnation and the cross, the manger and the final salvation of all believers, the manger and the grace which trains men for final blessedness, we behold here combined. The manger not alone, but in connection with all God’s works. The manger a centre, and around it, like circle around circle ever widening, is grace ever becoming more full and complete. Especially worthy of consultation, and deserving, with its entire context, to be read again and again, is the beautiful sermon of Luther on this passage, in the Erlangen edition of his Works, 1827, Th7, S127–154.

Footnotes: 

FN#5 - Titus 2:11.—With Lachmann, we drop the ἡ of the Recepta, on the testimony of A. C. D. [both] Syr, &c. [Tischendorf and Ellicott retain it, apparently on mere grammatical grounds, since the authority of C3 D2 E. K. L. is quite inferior, and the suggestion of Alford, that the article was a correction designed to fill out the text, has all probability in its favor. Another form, apparently, of correction, is τοῦ σωτῆρος ἡμῶν, found in several versions and fathers, and also in Cod. Sin.—D.]

03 Chapter 3 
Verses 1-11
V

Further directions, which Titus is to give to believers, which he is to impress by exhibiting the grace shown to them, and firmly to insist on, in opposition to the false teachers

Titus 3:1-11
1Put them in mind to be subject to principalities and powers, to obey magistrates [to be subject to magistrates (and[FN1]) powers, to obey], to be ready to every good work, 2To speak evil of [slander] no man [one], to be no brawlers [not to be contentious], but gentle [yielding], shewing all meekness unto all men 3 For we ourselves also were sometime [once] foolish, disobedient, deceived [erring], serving divers lusts and pleasures [desires and lusts], living in malice and envy, hateful, and hating one another 4 But after that [when] the kindness [goodness] and love of God our Saviour towards man [friendliness-towards-men 5 of God our Saviour] appeared, Not by [on account of] works of righteousness which[FN2] we have done [did], but according to [in virtue of] his mercy he saved us, by the washing [laver] of regeneration, and renewing of the Holy Ghost; 6Which he shed on us abundantly [richly] through Jesus Christ our Saviour7[Lord]; That, being justified by his grace, we should be made heirs according to the hope of eternal life [heirs, according to hope, of eternal life]. 8This is a faithful saying [Trustworthy is the word], and these things [this] I will that thou affirm constantly [strongly], that [in order that] they which [who] have believed in God might be careful [may take care] to maintain good works. These things[FN3] are good and profitable unto men 9 But avoid foolish questions [of controversy], and genealogies [genealogical registers], and contentions [quarrels], and strivings [controversies] about the law; for they are unprofitable and vain 10 A man that is an heretic [an heretical man], after the first and second [one and a second] admonition, reject [shun]; 11Knowing that he that is such [such a one] is subverted [perverted], and sinneth, being [since he is] condemned of [by] himself.

EXEGETICAL AND CRITICAL
Titus 3:1. Put them in mind. The Apostle, after having reminded ( Titus 2:1-10) believers of the duties they owe to their fellow-believers, adds a memento in respect to their relation particularly to those who are not Christians ( Titus 3:1-2), which he makes still more emphatic by referring to their own former state ( Titus 3:3), and the mercy which had been shown to them ( Titus 3:4-7). For the Cretians, characteristically inclined, as a people, to rebellion, such an exhortation was necessary, especially at a time in which those who had Jewish feelings were showing a disposition more and more to resist the authority of the heathen magistrates (see on 1 Timothy 2:1).—Magistrates [and] powers, especially of Rome, under whose dominion Crete now stood.—To be subject to, to obey; the former indicates the internal disposition, the latter the external act which proceeds from it.—To be ready to every good work; meaning, in the connection, those good works especially which the government demands of subjects; so that the intimation is here given, at least indirectly, that if the demand of the government is in conflict with God’s will, the duty of obedience ceases ( Acts 5:29).

Titus 3:2. To slander no one, μηδένα βλασφημεῖν (the reading μή in F. G. is too feebly attested to be received), to calumniate no one, to which the lying Cretians ( Titus 1:12) must have been prone. There is no ground for the assumption, that the Apostle is now speaking directly of the magistrates (comp. Romans 13:7), for the exhortations which follow are general, and refer to the relation of Christians to non-Christians.—Not to be contentious, [but] yielding; the one a negative, the other a positive description of the peaceable character of those who, neither for the promotion of public or private interests, nor in the sphere of religion or politics, light the torch of discord.—Shewing allmeekness, &c.; a specially needed injunction for these Cretian churches, on account of the mingling of different races and individuals on the island.

Titus 3:3. For we ourselves also were, &c. [Were, ἦμεν, put forward emphatically, in sharp contrast to the better present; Ellicott.—D.] The Apostle urges the performance of the duties just mentioned, by reminding the Cretians of the grace which had glorified itself in them, who by nature were no better than others. The remembrance of this should prompt them not only to the most humble gratitude towards God, but also to gentleness towards those who were at that moment in the most degraded condition.—Foolish, ἀνόητοι (comp. Ephesians 4:18; Romans 1:21). Here, and in the following verses, Paul places, as he often does, the ποτέ and νῦν of the Christian life in direct contrast, and includes himself with Titus among those who were formerly “foolish,” without making the slightest distinction between those who had become Christians from heathenism or Judaism. Upon Titus especially, who was of heathen descent, must such a reference to the sin-stained past have had an excellent effect.—Disobedient, like those whose opposition it is now not unfrequently extremely difficult for us to bear. [Disobedient to God; Titus 1:16. He is no longer speaking of authorities, but has passed into a new train of thought; Alford.—D.]—Erring [going astray; Ellicott.—D.], πλανώμενοι, not only in respect to the truth, but also with regard to the most sacred obligations.—Serving divers desires and lusts ( 2 Timothy 3:6). The Apostle appears, not exclusively, but yet mainly, to refer to fleshly lusts. “They are styled ‘divers,’ I think, because the lusts by which the carnal man is driven to and fro are like adverse waves, which, in dashing against each other, turn him hither and thither, so that almost every moment he shifts and changes. Such, certainly, is the disquietude of all who abandon themselves to the desires of the flesh, because there is no stability but in the fear of God;” Calvin.—In malice and envy. Here, as in 1 Timothy 2:2, is meant not simply a momentary state, but the steady direction of the life—a life wholly controlled, as respects its ruling disposition, by malice and envy.—Hateful, στυγητοί (only once in N. T.), = μισητοί, odibiles, not exactly in the eyes of God and the holy angels (which undoubtedly is also true, but is not here meant), but generally worthy of abhorrence in the view of all who have reached a higher moral position.—Hating one another (comp. Galatians 5:15; Romans 1:29).

Titus 3:4. But when … appeared. In contrast with this sad past, the Apostle points out the blessed present, the fruits of which believers continually enjoy.—But when the goodness (χρηστότης) and friendliness-towards-men (φιλανθρωπία) of God, &c. The distinction between “goodness” and “friendliness-towards-men” Isaiah, that the former expresses the Divine benevolence in general, the latter more specifically his compassion for mankind; so that both, taken together, are identical with grace (comp. “the grace that bringeth salvation;” Titus 2:11). Here also, as in 1 Timothy 1:1, God is styled Saviour, and, as in Titus 2:11, an “appearing” of the Divine love for sinners is spoken of. Although, under the old covenant, believers enjoyed the love and friendship of God ( Psalm 34:9), they nevertheless saw but the first dawning of the day of salvation which subsequently appeared, and possessed only the promise of that which the Christian enjoys in actual fulfilment. The whole of the passage which now follows has a great similarity with Titus 2:11-14, and yet has a character entirely its own. There the Apostle, in order to stimulate to Christian devoutness, exhibited the holy aim of the redemption which men obtain through Christ: here, on the other hand, in contrast with the entire unworthiness of unbelievers, be dwells upon the grace shown to them, in order to incite them to a gratitude which shall first of all manifest itself in love toward those who have not yet attained the priceless privileges of believers.

Titus 3:5. Not on account of works of righteousness, &c. (τῶν ἐν δικαιοσύνῃ) [in righteousness, as the element and condition in which they were wrought; Alford.—D.]; those works which must be wrought in a state of righteousness before God. The Apostle by no means affirms that believers have actually performed such works, but, on the contrary, expressly denies it. Not the least, consequently, could have been found in them to call forth the Divine complacency.—[Which we did (emphatic), not “had done,” as A. V. and Conybeare, which, in fact, obscures the meaning; for God’s Acts, here spoken of, was a definite act in time—and its application to us, also a definite act in time; and if we take this ἐποιήσαμέν pluperfect, we confine the Apostle’s repudiation of our works as moving causes of those acts of God, to the time previous to those acts. For aught that this pluperfect would assert, our salvation might be prompted on God’s part by future works of righteousness which he foresaw we should do. Whereas, the simple aoristic sense throws the whole into the same time—“His goodness, &c, was manifested … not for works which we did … He saved us,” and renders the repudiation of human merit universal; Alford.—D].—But in virtue of his mercy, κατὰ τὸν αὐτοῦ ἔλον (comp. 1 Peter 1:3; Luke 1:78). In this way God’s saving grace is described as from every side entirely free and undeserved, quite in the manner of Paul, as in Romans 3:20-24; Ephesians 2:3-10.—He saved us, ἔσωσεν ἡμᾶς; us, namely, who believe in Christ. Although the enjoyment of salvation is still incomplete so long as we remain in the body of sin and death, yet its possession is assured and sealed from the moment we come into union with Christ by faith. The Apostle distinctly points out what is and what is not the ground of this salvation wrought in them, and also by what means they are made partakers of it.—By the laver of regeneration, &c; a reference to baptism, which might all the more easily be exhibited as a laver, λουτρόν, since it was originally performed by the entire submersion of the person baptized (comp. Ephesians 5:26). Baptism is styled “laver of regeneration” (παλιγγενεσίας), not because it obligates to regeneration, nor because it is the symbol of regeneration, but because it is really the means of regeneration, if truly desired and received in faith (which is tacitly assumed in respect to those adult Christians who by their own free act were baptized). Whoever, with the desire of salvation, went down into the baptismal water, with the confession of an honest faith, came forth therefrom as one newborn, to live henceforth a new life (comp. Romans 6:4; Colossians 2:11-12). On this ground Paul could say that God had saved them by (διά) the laver of regeneration; since, as a general rule, the submission to the rite of baptism was necessarily, in the case of those who repeated the question of the Ethiopian eunuch ( Acts 8:36), the decisive Acts, the great turning-point in the history of their inner and outer life.—And renewing of the Holy Ghost, ἀνακαινώσεως (Vulgate: per lavacrum regenerations et renovationis). This expression may perhaps differ from the preceding, in indicating the further progress and development of the new life, while the former designates only its commencement. One corresponds with ἁγιασμός, as used by Paul, the other with γεννεθῆναι ἄνωθεν and ἐκ θεοῦ, in John. Both are wrought by the Holy Spirit, which is here placed in the genitive as indicating the efficient cause. “This regeneration and renovation entirely take away the death and old state described in Titus 3:3 ( 2 Corinthians 5:17);” Bengel.

Titus 3:6. Which [viz, the Holy Spirit] he shed on us richly, as was promised under the old covenant ( Joel 2:28-32; Zechariah 12:10; Isaiah 44:3), and was fulfilled in the new covenant in the most abundant manner ( John 7:37-39).—Through Jesus Christ, is not to be referred to the remote word “he saved” (Bengel), but to the proximate word “shed.” Here, as often in other places, the glorified Saviour is represented as imparting to His church the communication of the Spirit, without which the conversion of individuals would have ever been an absolute impossibility. Comp. Acts 2:33; 2 Corinthians 1:21-22; John 1:33.

Titus 3:7. That, being justified by his grace. A reference to the high end for which God has blessed them in Christ ( Titus 3:5), and renewed them by the Holy Spirit ( Titus 3:6). Here, where the main design is not so much to point out to them directly their duties (as in Titus 2:12), as their priceless privileges, the Apostle mentions not their sanctification, but simply their eternal blessedness, as the mark towards which everything is to be made to tend. Justified, δικαιωθέντες (comp. Romans 1:17), must be understood in the sense in which the word is usually employed in the Epistles of Paul; so that it does not here signify found righteous, or sanctified, but acquitted from the guilt and punishment of sin, and thus received again into the friendship and favor of God, which had been forfeited by sin. For that justification, in the view of Paul, is more than the mere forgiveness of sin, and, along with this negative idea, includes also the positive one of a restitutio in integrum, is plain from Romans 4:5. By “his,” ἐκείνου, we are to understand not Christ, or the Holy Spirit just mentioned ( Titus 3:6), but God the Father, who had been named, in Titus 3:4, as the source of this entire plan of salvation.—Might be made heirs of eternal life. The same Pauline thought is expressed also in Romans 8:17; here the Apostle adds, according to hope, κατʼ ἐλπίδα. This phrase must be connected with κληρονόμοι, “heirs,” and be understood as saying that the inheritance of eternal life here mentioned is not yet in its whole extent an actual possession, but is only expected through hope, of which once we were entirely destitute, as something which is certainly to be ours. So Starke: “The children of God are already indeed justified, and abundantly enjoy the goodness of God; but because the proper distribution of the full inheritance is yet future, they must still expect it, in faith and living hope, as certain. See Romans 8:23-24. No dead and imaginary hope is here meant, since even a man without faith can say: “I hope, certainly—I think, indeed, that I shall be saved.”

Titus 3:8. Trustworthy is the word (see on 1 Timothy 1:15). This asseveration refers to the whole course of thought ( Titus 3:4-7).—And this I will that thou strongly affirm (Vulgate: de his vole te confirmare). The Apostle will have Titus lay a very special emphasis upon the great truth of faith brought out in Titus 3:4-7. Διαβεβαιοῦσθαι, affirm strongly, as in 1 Timothy 1:7. What is to be aimed at by this, is indicated by the following ἵνα, which shows, once more, that the Apostle desires with such earnestness to have the doctrine of free grace preached, because it is the great means of leading sinners to holiness.—That they who; describing the Cretian Christians in contrast with their previous paganism and idolatry (comp. Acts 16:34).—May take care (comp. Titus 2:10), φροντίζειν (ἅπαξ λεγόμ.): “Thus he wishes them to apply their study and care; and when he says φροντίζωσιν, the Apostle seems elegantly to allude to those empty contemplations which philosophize without fruit or life;” Calvin.—These things [sc., these instructions, this practical teaching; De Wette, Ellicott.—D.], in opposition to what follows, in Titus 3:9 (see the critical observations), are good (in themselves) and profitable (comp. on 1 Timothy 2:3). It is arbitrary to limit this requirement of good works exclusively to works of love. [“Good works,” not merely with reference to works of mercy (Chrysostom), but, as in Titus 2:7, perfectly generally, and comprehensively. It was not to be a hollow, specious, false, ascetic, and sterile Christianity, but one that showed itself in outward actions; Ellicott.—D.]

Titus 3:9. But avoid foolish questions of controversy (comp. 1 Timothy 6:20; Titus 1:10). The Apostle has in view, as is clear from the subjoined adjective, μοράς, such researches as are utterly inconsistent with the Christian character and temper, and, in general, with all reasonable study—curious inquiries in respect to things which are of no consequence to Christian faith and spiritual life, and are even a hindrance to them. Two specialties which may be brought under this general category he particularly mentions: genealogical registers (see on 1 Timothy 1:4) and quarrels, ἔρεις, enmities arising in consequence of the various questions of controversy (ζητήσεις), and contentions about the law. It is plain enough from this, that here, too, Paul has his mind directed particularly to the contentions of the Jewish party (comp. 1 Timothy 1:7; Titus 1:14). This party frequently engaged in the most violent controversy, now upon the relation of the law to the gospel, and now upon the significance of particular Mosaic rites. These Titus was to avoid, to keep clear of (comp. 2 Timothy 2:16), for these things, in opposition to the καλά ( Titus 3:8), are unprofitable and vain (fruitless).

Titus 3:10. An heretical man, αἱρετικὸν ἄνθρωπον, hœreticus; whoever, by his own forwardness, breaks up the unity of the church (comp. 1 Corinthians 11:19; Galatians 5:20; Romans 16:17), especially by propa gating errors which conflict with the orthodoxy of sound Apostolic doctrine.—After one and a second admonition; after thou hast repeatedly, but fruitlessly, warned him to turn from his error, to profess the pure doctrine. Νουθεσία, from νοῦς and τίθημι, admonitio, occurs elsewhere in the N. T. only in 1 Corinthians 10:10; Ephesians 6:4.—Shun, παραιτοῦ ( 1 Timothy 4:7). Cease to exhort and warn him any farther, since it will certainly be fruitless. A formal excommunication (Vitringa) is certainly not here spoken of. The ground for a direction which might seem severe and arbitrary is given in what immediately follows.

Titus 3:11. Knowing that such an one is perverted, ἐξέστραπται (comp. Deuteronomy 32:30). An entire corruption of feeling and aim is here indicated, in consequence of which a complete aversion and antagonism has obtained the ascendancy.—And sinneth, since he is condemned by himself, αὐτοκατάκριτος (comp. 1 Timothy 4:2). This last word defines the peculiar character of the sin of which these persons become guilty. They stumble not at all from precipitancy and weakness, but with the full consciousness of their guilt and condemnation. And this is just the reason why Titus is to let them alone: no exhortation or counsel can assuredly be of any service. They already bear about with them their sentence, and, consequently, can expect nothing in the future but condemnation.

DOCTRINAL AND ETHICAL
1. In this passage the Apostle assumes—what he had more largely declared in Romans 13:1-7, and what is so constantly forgotten by the revolutionary politics of modern times—the doctrine of the Divine right of magistrates. Not that he maintains, by any means, that each and every person in authority is directly ordained of God Himself, and hence, as God’s vicegerent on earth, is entitled to demand a blind obedience, but simply that the office of the magistrate, as such, owes its origin, not to the will of men, nor to a supposed social contract (Rousseau), but to the will of God; that God Himself has originally regulated the relation between rulers and ruled according to His own wise counsel and purpose, and has therefore given to no citizen the right arbitrarily to absolve himself from the great duty of obedience, except in the single case provided for in Acts 4:19; Acts 5:29. Compare, on this whole subject, Arnold, Theolog. Experimentalis, 2:467–487; “Of Divine Order in Civil Government;” and, further, the Confess. August., art16, Formul. Concord., art12. Luther, in his larger Catechism, on the Fourth Commandment, maintains the duty of obedience even to unjust princes. Compare his exposition of Psalm 82.

2. Short as is the Epistle to Titus, we yet find, for the second time before it closes, a passage ( Titus 3:4-7) containing a compendium of the doctrine of salvation, and at the same time a compressed but rich summing up of what he had more at length expressed in the Epistles to the Romans,, Galatians, and Ephesians. A new proof, this, that to the end of his life he remained the same, and continued faithful, even in a Pastoral Epistle, to the great theme of his preaching.

3. The doctrine of the free grace of God, displayed in the gratuitous justification of the sinner, is not only a main point in the Pauline theology, but the foundation and corner-stone of the whole structure of the Reformation, and the great centre in which Paul, Augustine, and Luther are at one with believers in every age.

4. According to the express doctrine of the Apostle in this passage, baptism [in the sense explained in the exegetical notes.—D.] is the means of regeneration and renewing of the Holy Ghost. It is evident, however, at a glance, that he is here speaking exclusively of adults, who, in the conscious and voluntary exercise of faith, descend into the baptismal water. To children, who are not in a condition to believe, nor to be converted, this expression can be applicable only cum grano salis; and accordingly we find here not the least authority for attributing to the baptismal water, in itself, a magical and mechanical efficacy, which would lead to the Romish idea of the efficacy of baptism ex opere operato. What the child receives, when brought by his parents to baptism, Isaiah, not regeneration itself, but the sign and seal of the grace of God for the remission of sins and renewal. It is not till afterwards, when a personal and vital faith has sprung up and become developed in his heart, that regeneration and renewal can be spoken of, of which the baptism received in infancy was the prophetic symbol, and, in a manner, the ideal beginning. From the reformed point of view, therefore, we may speak in an entirely legitimate sense of baptismal grace received, in so far as the child, by this sacred rite, is brought under the protection and nurture of the Christian Church, in which the Holy Spirit works through the word in the regeneration and sanctification of each individual. Lange, Positiv Dogmatik, p1131, says: “Since the child has as yet no will of his own, and no exercise of his rational faculties, and belongs, with all his individual self-direction, to the church, he is committed, in the fulness of his plastic faculties, to the unrestricted influence of the church. His ecclesiastical and social regeneration is thus decided. He is ecclesiastically new-born; for, through baptism, he is born again into church membership. This ecclesiastical regeneration Isaiah, however, an individual regeneration, in respect to the idea and potency of the change.” Compare the remark of Huther on this passage.

5. In regard to the question frequently mooted, whether, by the heretics spoken of in the New Testament, we are to understand men who swerve from sound doctrine, and wrest the truth; or rather those who, by ecclesiastical dissensions, destroy the unity of the body of Christ, and thus do violence to love, the answer is simply this: This whole distinction rests upon an arbitrary antithesis between truth and love, faith and life. In swerving from the purity of the Apostolic teaching, the heretics became also schismatics. And the schismatics, so far as they aimed to be such, and to establish a separate church, must inevitably adopt peculiar doctrines, and thereby come more and more into collision with the teaching of the Apostles.

HOMILETICAL AND PRACTICAL
The mission of Christians, to sanctify civil life also.—What the State owes to the Church, and the Church to the State.—The peculiarity of Christian obedience, and what distinguishes it from that of the natural man.—The great contrast between Once and Now in the history of the Christian life.—Nothing is better fitted to lead us to humble gratitude towards God, and to benignity towards men, than the thought of what we once were in ourselves, and of what we have now become through His grace.—“Hateful, and hating one another,” still and ever the character of the natural man (proofs from the ancient and modern history of missions).—The gospel a revelation of grace, in contrast with the law, which worketh death.—The doctrine of the gratuitous justification of the sinner: (1.) The main doctrine of Paul; (2.) the corner-stone of the Reformation; (3.) the inexhaustible fountain of glory to God, consolation, and sanctification.—Baptism, when received in faith, the laver of regeneration.—The difference between works of law and good works from the Christian point of view.—Unprofitable questions, many: the needful inquiry, one.—True preaching must be a full preaching of the gospel; but the full preaching of the gospel must ever have a practical tendency.—The position which becomes the servant of the gospel towards obstinate errorists and opponents.—The various degrees and punishments of sins in the Church of the Lord.

Starke: Not to be wise, expresses more than not to know; for a person may be unacquainted with many things, and yet be a wise man. An unconverted person is so destitute of understanding, that he regards all spiritual and Divine things as folly.—Cramer: As believers are in a peaceful and blessed state, so unbelievers are in one in which they have no peace or blessedness. For the former cordially love each other, while the latter hate one another, or else exercise a wrong love, in which they perish together.—The sole fountain of salvation for the whole human family is the love, mercy, and condescension of God.—If we feel the friendliness of God towards us, we also should be friendly to our neighbors.—Man can do no good works, unless he is already just, and blessed by faith.—Hedinger: Blessed are those whose sins are forgiven! On this depends the inheritance of eternal life. Where there is forgiveness of sins, there is also life and blessedness.—The doctrine of good works must be so exhibited, that the power and perseverance requisite for a holy life shall be shown to flow from the evangelical source of grace and faith: where this is not done, nothing is secured beyond an external and pharisaical righteousness.—What should the true preacher discourse upon in the pulpit? Not subtle, unprofitable, and idle questions, but upon subjects by which his hearers may be made better in faith and life, to their souls’ salvation and blessedness.—No amount of talking and singing will compel men to repent. Let Babel loose, and it will not help matters.—If it is unchristian to persecute heretics, it is much more Unchristian to regard as heresy, reject, and condemn, particular opinions which do not affect, much less subvert the foundation of faith, and may even be most precious truths.—God has two kinds of judgments—public and private: the first, at the last day; the latter, already in our conscience. If this become aroused, it makes the world too narrow ( 2 Corinthians 5:10; Romans 2:15; 1 Corinthians 11:31).

For the Pericope. Lisco: To what the grace of God in Christ binds us.—For what the Christian has especially to thank God on Christmas: (1.) For the mercy He shows us; (2.) for the Spirit He gives us; (3.) for the blessedness to which He leads us.—How we are called, by the incarnation of Christ, to a participation in a higher, heavenly life.—Heubner: The mission of the Son of God a proof of the glory to which God will raise us.—Ranke: The aim of the grace of God: (1.) To deliver us from our old life; (2.) to create a new life in us; (3.) to raise us to the life everlasting.—Kapff: The Triune God is revealed to none but the regenerate Christian.—Palmer: What do we receive at our baptism?—Petri: How we hear the doctrine of the manifested condescension and friendliness of God.

W. Hofacker: How difficult problems are clearly solved to faith in the knowledge of the inscrutable God.—Luther: “Let now this Epistle teach us once more two things: faith and love—or to receive blessings from God, and to confer blessings upon our neighbor. For all Scripture urges these two, and one cannot exist without the other. Faith excites love, and love increases faith.—What more charming can be said, than such words to a sinful, distressed conscience? Alas, that the devil, by the Pope’s law, should have so miserably perverted these pure words of God!”

Footnotes: 

FN#1 - Titus 3:1.—Καί is omitted by Tischendorf [Lachmann, Alford, Ellicott.—D.] on the authority of A. C. D1 E1 F. G, Cod. Sin, but can hardly be dispensed with. [Still, although it is found in many of the versions and fathers, the weight of MS. authority is too decisive allow it to be retained.—D.]

FN#2 - Titus 3:5.—[The Recepta, Griesbach, Tischendorf, Ellicott, accept ων on the authority of C2 D3 E. K. L, Ath, Chrysostom, Theodoret, &c.; while Lachmann and Alford adopt a found in A. C1 D1 F. G, and now strengthened by Cod. Sin.—D.]

FN#3 - Titus 3:8.—Τὰ after ταῦτά ἐστι, the fuller text of the Recepta, is wanting in A. C. D. E. G, and other witnesses [also Cod. Sin.—D.]

Verses 12-15
VI

Final Directions and Greetings

Titus 3:12-15
12When I shall send Artemas unto thee, or Tychicus, be diligent [hasten] to 13 come unto me to Nicopolis: for I have determined there to winter. Bring [forward] Zenas the lawyer and Apollos on their journey diligently [zealously], that nothing be wanting unto them 14 And let ours also [but also let ours, in Crete] learn to maintain [practise] good works for necessary uses [the necessary wants of others], that they be not unfruitful 15 All that are with me salute thee. Greet them that love us in the faith. Grace be with you all.

EXEGETICAL AND CRITICAL
Titus 3:12. Artemas or Tychicus. Of the first we hear nothing further: the second is mentioned also in 2 Timothy 4:12. One of these was to arrive at Crete before Titus could leave this post, and, in compliance with the wishes of the Apostle, meet him at Nicopolis. The city meant was probably Nicopolis in Epirus, which was built by the Emperor Augustus in commemoration of his victory at Actium. Other cities of the same name are at least less noted. On the design of Paul to spend the winter there, see the Introduction, § 2. The opinion of Märcker, that Nicopolis in Thrace is meant, would hardly have been defended with so much warmth, if it were not connected with the endeavor to put the Epistle to Titus at a later period of Paul’s life.

Titus 3:13. Zenas and Apollos. The former of these is entirely unknown; he is called a lawyer, be cause, before his conversion, he had belonged to that profession. On Apollos, comp. Acts 18:24-28. Both were just at present in Crete, but were proposing to take their departure, perhaps upon a missionary tour. On this journey Titus was to forward them, προπέμπειν ( 3 John 1:6), and that zealously, σπουδαίως, i.e., not speedily, but with diligence.—That nothing be wanting to them (comp. Romans 15:24; 1 Corinthians 16:6; 1 Corinthians 16:11). “ Titus, therefore, had means. They were not to depart empty;” Bengel.

Titus 3:14. And let ours also, &c. The last particular direction in the Epistle leads the Apostle to make a more general exhortation.—Ours, in the connection, can be none other than the fellow-believers with Paul and Titus in Crete, who were to be witnesses of the faithful obedience of their overseer to the Apostle’s injunction ( Titus 3:13).—To practise good works, καλῶν ἔργων προΐστασδαι (comp. Titus 3:8), here, decidedly, works of Christian beneficence and mercy.—Not unfruitful. If they lacked this love, they would show that their faith was like an unfruitful tree. There is no, good reason for restricting the clause which follows—for the necessary wants, εἰς τάς ἀναγκαίας χρείας—to the material supplies necessary for Zenas and Apollos, and to which the other Christians, along with Titus, were to contribute according to their ability. It would rather seem, from μανδανέτωσαν, that the present care of Titus for Zenas and Apollos was to teach the others, for the future, as often as it might be necessary hereafter, to do their part towards the support of needy brethren. “Whether, therefore, he directs them to excel in good works, or to yield the precedence, he means that it will be useful to them to exercise liberality, lest they become unfruitful under the pretext that occasion was wanting, or necessity did not require;” Calvin.

Titus 3:15. Salute thee, &c. It is impossible to determine with certainty what fellow-laborers and friends Paul here has in mind.—Greet them that love us in the faith. The Apostle here confines his greeting to those with whom the common faith is the bond of the most intimate union.—Grace be with you all. The key-note on which the Pauline Epistles usually close. It cannot, indeed, be inferred from the words, “with you all,” in themselves alone, that the Epistle was addressed to the church in Crete, as well as to Titus; but we have seen, in the Introduction, that on other grounds this is probable, and the entire contents of the Epistle have only strengthened us in this conviction. The final word, Amen, found in the Recepta, is of later origin.

DOCTRINAL AND ETHICAL
1. Down to the very close of the Pastoral Epistles, the Apostle remains like himself, both in his exhibition of the substance of the gospel, and his directions in respect to the government of the church and the conduct of its members and officers. Is it not an unequivocal proof of the moral greatness of Paul, the power of grace in him, and even of the genuineness of the Epistle itself, that, from beginning to end, it is so completely pervaded by the same original Apostolic spirit?

2. Between the Christian philanthropy which Paul here enjoins, and the mere humanitarian philanthropy which finds so many defenders in our day, there is a great difference in respect to their origin, extent, power, aim, and practical result, which can in no wise be overlooked or disregarded.

“Spiritual need lays a foundation for duties, that one may not be able to stand aloof from another;” Bengel.

HOMILETICAL AND PRACTICAL
The Christian is at liberty to lay plans for the future, provided only that he does so with a deep feeling of dependence (comp. Hebrews 6:3; James 4:13-15).—Travelling ministers of the gospel, and missionaries needing help, should be properly cared for.—The love which we see shown to others, we ourselves must imitate according to our ability.—Fruitful and unfruitful faith.—The communion of love.

Starke: There is a great diversity of gifts among the children of God, of which one is especially serviceable for this, and another for that ( 1 Corinthians 12:4 sqq.)—It is useful, as well as pleasing to God, that those who labor in the word, and are engaged in the same service, should live in mutual confidence, kindly seek each other’s advice, listen, and follow it.—A pastor must not leave his church, either for a long journey and a protracted absence, or permanently by the acceptance of a call elsewhere, until he is sure that his church either is or will be provided with a true minister of the word.—Happy are they who are able to divide their work with pious and faithful helpers: it will thus be the more successful.—Hedinger: Christianity demands training till one become habitually a doer of good works. Oh! strive, agonize, that ye be not unfruitful.—Osiander: We should do good to all, but especially to those who hold the true religion with us, and are fellow-believers.

Lisco: The fruits of true faith.—Are ye in the state of good works ? Whereby shall we know that the preaching of Christ has become effectual in us?

