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Commentator
Henry Alford (7 October 1810 - 12 January 1871) was an English churchman, theologian, textual critic, scholar, poet, hymnodist, and writer.

Alford was born in London, of a Somerset family, which had given five consecutive generations of clergymen to the Anglican church. Alford's early years were passed with his widowed father, who was curate of Steeple Ashton in Wiltshire. He was a precocious boy, and before he was ten had written several Latin odes, a history of the Jews and a series of homiletic outlines. After a peripatetic school course he went up to Trinity College, Cambridge, in 1827 as a scholar. In 1832 he was 34th wrangler and 8th classic, and in 1834 was made fellow of Trinity.

He had already taken orders, and in 1835 began his eighteen-year tenure of the vicarage of Wymeswold in Leicestershire, from which seclusion the twice-repeated offer of a colonial bishopric failed to draw him. He was Hulsean lecturer at Cambridge in 1841-1842, and steadily built up a reputation as scholar and preacher, which might have been greater if not for his excursions into minor poetry and magazine editing.

In 1844, he joined the Cambridge Camden Society (CCS) which published a list of do's and don'ts for church layout which they promoted as a science. He commissioned A.W.N. Pugin to restore St Mary's church. He also was a member of the Metaphysical Society, founded in 1869 by James Knowles.

In September 1853 Alford moved to Quebec Chapel, Marylebone, London, where he had a large congregation. In March 1857 Lord Palmerston advanced him to the deanery of Canterbury, where, till his death, he lived the same energetic and diverse lifestyle as ever. He had been the friend of most of his eminent contemporaries, and was much beloved for his amiable character. The inscription on his tomb, chosen by himself, is Diversorium Viatoris Hierosolymam Proficiscentis ("the inn of a traveler on his way to Jerusalem").

Alford was a talented artist, as his picture-book, The Riviera (1870), shows, and he had abundant musical and mechanical talent. Besides editing the works of John Donne, he published several volumes of his own verse, The School of the Heart (1835), The Abbot of Muchelnaye (1841), The Greek Testament. The Four Gospels (1849), and a number of hymns, the best-known of which are "Forward! be our watchword," "Come, ye thankful people, come", and "Ten thousand times ten thousand." He translated the Odyssey, wrote a well-known manual of idiom, A Plea for the Queen's English (1863), and was the first editor of the Contemporary Review (1866 - 1870).

His chief fame rests on his monumental edition of the New Testament in Greek (4 vols.), which occupied him from 1841 to 1861. In this work he first produced a careful collation of the readings of the chief manuscripts and the researches of the ripest continental scholarship of his day. Philological rather than theological in character, it marked an epochal change from the old homiletic commentary, and though more recent research, patristic and papyral, has largely changed the method of New Testament exegesis, Alford's work is still a quarry where the student can dig with a good deal of profit.

His Life, written by his widow, appeared in 1873 (Rivington).

Introduction

See the book comments for 1 Timothy for an introduction to the Pastoral Epistles.

CHAPTER X

THE EPISTLE TO TITUS

SECTION I

TO WHOM WRITTEN

1. THE time and place of writing this Epistle have been before discussed (see above, ch. vii. § ii. 29 f.). It appears to have been sent from Ephesus, or perhaps from Macedonia, during the last year of the Apostle’s life (A.D. 67), to Titus, who was left in charge with the Churches in the island of Crete. We shall now gather up the notices which remain to us respecting Titus himself.

2. It is by no means easy to construct an account of Titus. At first sight, a strange phænomenon presents itself. The narrative in the Acts never once mentions him. And this is the more remarkable, because of all the companions of St. Paul he seems to have been the most valued and trusted. No adequate reason has ever been given for this omission. There must be some, it is thought, which we cannot penetrate. Was he identical with some one or other of St. Paul’s companions, known to us in the Acts under another name? None seems to satisfy the conditions. Or are we to regard the notice in 2 Timothy 4:10 as indicative of his ultimate desertion of the Apostle, and thus to seek for a solution of the problem? But even with such a supposition, we shall not touch the narrative of the Acts, which we believe to have been published some years previous to the writing of that Epistle. So that we must be content to leave the problem unsolved, and to put together the few notices which we possess, as given of a person distinct from any mentioned in the Acts.

3. The first notice of Titus, in respect of time, occurs in Galatians 2:1; Galatians 2:3. We there learn that he was of Gentile origin; and that he was taken by Paul and Barnabas to the council of the Apostles and elders which was convened at Jerusalem to consider of the question of the obligation of the Mosaic law. The narrative in the Acts speaks merely of τινὲς ἄλλοι being sent with the two Apostles. But we see clearly the reason why Titus should be marked out in Galatians 2 for separate mention. He was an uncircumcised Gentile, and the independence of action of St. Paul is shewn by his refusing to listen for a moment to the proposal, which appears to have been urged, for his circumcision. In the Acts, no such reason for special mention of him existed. And this consideration will shew, that we are perhaps not justified in assuming from this incident that Titus held any position of high confidence or trust at this time. We find him in close companionship with the Apostles, but that is all we can say. He was certainly converted by means of St. Paul himself, from the γνησίῳ τέκνῳ of Titus 1:4.

4. Our next notice of him is found in 2 Cor., where it appears (ch. 2 Corinthians 12:18) that he, with two other brethren, whose names are not mentioned, was sent forward by St. Paul from Ephesus, during his long visit there, to Corinth, to set on foot a collection (ch. 2 Corinthians 8:6) for the poor saints at Jerusalem, and also to ascertain the effect of the first Epistle on the Corinthians. St. Paul, on his departure from Ephesus, waited at Troas, where great opportunities of usefulness were opening before him (ch. 2 Corinthians 2:12): but so anxious was he for the return of Titus ( τίτον τὸν ἀδελφόν μον), that he “left them and passed into Macedonia” (2 Corinthians 2:13). There he met with Titus, who brought him a satisfactory account of the effect of the first Epistle (ch. 2 Corinthians 7:6-15): and from that which St. Paul there says of him, his effective zeal and earnestness in the work of the Gospel is sufficiently shewn. Further proof of these is given in his undertaking of his own accord the delicate task of completing the collection (ch. 2 Corinthians 8:6; 2 Corinthians 8:16-17 ff.): and proof also of the Apostle’s confidence in him, in the terms in which he commends him to the Corinthians. He calls him his own κοινωνός (ch. 2 Corinthians 8:23): appeals to his integrity, and entire unity of action with himself (ch. 2 Corinthians 12:18).

5. From this time (A.D. 57: see Vol. II. Prolegg. to 2 Cor. § ii. 3), to the notices furnished by our Epistle (A.D. 67), we know nothing of Titus. At this latter date we find him left in Crete by St. Paul, obviously for a temporary purpose: viz. to “carry forward the correction of those things which are defective” (ch. Titus 1:5), and among these principally, to establish presbyteries for the government of the various Churches, consisting of ἐπίσκοποι (Titus 1:7). His stay there was to be very short (ch. Titus 3:12), and he was, on the arrival of Tychicus or Artemas, to join the Apostle at Nicopolis. Not the slightest trace is found in the Epistle, of any intention on the part of St. Paul to place Titus permanently over the Cretan Churches: indeed, such a view is inconsistent with the date furnished us in it.

6. Titus appears to have accordingly rejoined the Apostle, and afterwards to have left him for Dalmatia (2 Timothy 4:10). Whether from this notice we are to infer that he had been with him in Rome, is quite uncertain. It would seem more probable that he had gone from Nicopolis, or at all events from some point on the joujourney. We can hardly, on mature consideration of the expressions in 2 Timothy 4:10, entirely get rid of the impression, that Titus had left the Apostle of his own accord. There is, as has been above observed, an apparent contrast intended between those who are classed with Demas,—they being even included under his ἐπορεύθη, without another verb expressed—and Tychicus, who had been sent on a mission by the Apostle. Still, it would be unfair to lay any stress on this, in a matter so well admitting of charitable doubt; and we may be well permitted, with Mr. Conybeare, to “hope that his journey to the neighbouring Dalmatia was undertaken by desire of St. Paul.”

7. The traditionary notices of the after life of Titus are too evidently grounded on a misunderstanding of our Epistle, to be worth much. Eus. H. E. iii. 4, says, τιμόθεός γε μὴν τῆς ἐν ἐφέσῳ παροικίας ἱστορεῖται πρῶτος τὴν ἐπισκοπὴν εἰληχέναι (see on this above, Prolegg. to 1 Tim. § i. 7), ὡς καὶ τίτος τῶν ἐπὶ κρήτης ἐκκλησιῶν. And so Theodoret assumes, on 1 Timothy 3:1.

8. Butler informs us (Lives of the Saints, Jan. 4) that Titus is honoured in Dalmatia as its principal Apostle: that he again returned from Dalmatia to Crete, and finished a laborious and holy life by a happy death in Crete, in a very advanced old age, some say in his 94th year: that he is looked on in Crete as the first archbishop of Gortyna, which metropolitical see is now fixed at Candia, the new capital, built by the Saracens after the destruction of Gortyna. But all this fabric too manifestly bears the appearance of having been raised on the above misapprehension, to possess any traditional worth.

SECTION II

THE CHURCHES OF CRETE

1. When, and by whom, these Churches were founded, is quite uncertain. Crete abounded with Jews of wealth and influence. We find proof of this in Jos. Antt. xvii. 12. 1, κρήτῃ προσενεχθεὶς (the Pseudo-Alexander) ἰουδαίων ὁπόσοις εἰς ὁμιλίαν ἀφίκετο, ἐπήγαγεν εἰς πίστιν, καὶ χρημάτων εὐπορηθεὶς δόσει τῇ ἐκείνων ἐπὶ ΄ήλον διῇρεν: and again B. J. ii. 7. 1, τοὺς ἐν κρήτῃ ἰουδαίους ἐξαπατήσας καὶ λαμπρῶς ἐφοδισθείς, διέπλευσεν εἰς ΄ῆλον: Philo, leg. ad Caium, § 36, vol. ii. p. 587,— οὐ μόνον αἱ ἤπειροι μεσταὶ τῶν ἰουδαϊκῶν ἀποικιῶν εἰσιν, ἀλλὰ καὶ νήσων αἱ δοκιμώταται εὔβοια, κύπρος, κρήτη. In Acts 2:11 Cretans are named among those who heard the utterance of the Spirit on the day of Pentecost. It is probable therefore, that these Churches owed their origin to the return of individuals from contact with the preaching of the Gospel, and had therefore as yet been unvisited by an Apostle, when they first come before us towards the end of St. Paul’s ministry.

2. It is plain that no certain evidence can be deduced, as to the existence of these Churches, from no mention being made of them when St. Paul passed by Crete on his voyage to Malta in Acts 27. We have no reason to suppose that he was at liberty to go where he pleased while remaining in port, nor can we reason, from the analogy of Julius’s permission at Sidon, that similar leave would be given him where perhaps no personal relation subsisted between him and the inhabitants. Besides which, the ship was detained by a contrary wind, and probably expecting, during a good part of the time, to sail every day.

3. The next point requiring our attention is, the state of those Churches at the date of our Epistle. If it appear, on comparison, that the false teachers in them were more exclusively Jewish than those at Ephesus, it must be remembered, that this would be a natural consequence, the origin of the Churches being that which we have supposed. And in that case the Apostle’s visit, acting as a critical test, would separate out and bring into hostility this Judaistic element, and thus lead to the state of things which we find in this Epistle.

4. Various objections are brought by De Wette against the Epistle, as not corresponding with the facts, in its assumptions and expressions. The first of them, that “it professes to have been written shortly after the founding of the Churches, but sets forth a ripeness and abundance of heretical teaching quite inconsistent with such recent foundation,” falls to the ground on our hypothesis of their origin. They were old in actual date of existence, but quite in their infancy of arrangement and formal constitution.

5. With our hypothesis also falls his second objection: viz. that “the great recent success of the Apostle there makes the severity of his characterization of the inhabitants, and that upon another’s testimony (ch. Titus 1:12), quite inexplicable. We should rather have looked for thankful recognition, as in other Epistles.” But, supposing Christianity to have grown up there in combination with the national vices, and a thorough work of purification to be wanted, then we need not be surprised at the Apostle reminding Titus of the character of those with whom he had to deal, appealing to the testimony of their own writers to confirm the fact.

6. His third objection, that “the heretical teachers must have grown up under the eyes of Titus since the Apostle’s absence, and thus must have been better known to him than to St. Paul, whereas here we have St. Paul informing him about them,”—is grounded on pure assumption, arising from mistake. The false teachers had been there throughout, and, as we have said, had been awaked into activity by the Apostle’s presence and teaching. He knew, from long and bitter experience, far more of them than Titus could do: and his notices and warnings are founded on this longer experience and more thorough apostolic insight.

7. His fourth, that “in relation to the moral and ecclesiastical state of the Cretan Christians, as disclosed in the Epistle, a duration of the Gospel among them of some length must be assumed,—from the stress laid on previous purity of character in those to be chosen to church-offices,”—also falls to the ground on our hypothesis of the origin and previous duration of the Churches.

8. The fifth is,—that “it is most unnatural and startling to find not one reference to what the Apostle had taught and preached in Crete, when in 1 Thess., an Epistle written under similar circumstances, we find so many.” But we entirely deny the parallelism. The Thessalonian Church had been founded by himself; he was torn away from it in the midst of his teaching: every reason existed for constantly recalling what he had said to them, either to enforce it, or to guard it from misunderstanding. Such was not the case here. He was writing of a Church which he had not himself founded: whose whole situation was different: and writing not to the Church itself, but to one whom he had commissioned to set it in order, and who knew, and needed not reminding of, what he had preached there.

9. It only remains under this head, that we should say something of the character of the Cretans which St. Paul has quoted from Epimenides, ch. Titus 1:12,— κρῆτες ἀεὶ ψεῦσται, κακὰ θηρία, γαστέρες ἀργαί.

10. Meursius, in his very complete and elaborate treatise on Crete, has accumulated nearly all the testimonies of the ancients respecting them. From his pages I take a few, that the student may be able to illustrate the character by them.

11. On their avarice, we have the testimony of Livy, xliv. 45, “Cretenses spem pecuniæ secuti: et quoniam in dividendo plus offensionum quam gratiæ erat, quinquaginta talenta iis posita sunt in ripa diripienda:”—of Plutarch, Paul. Æmil. c. 23, τῶν δὲ στρατιωτῶν, ἐπηκολούθησαν οἱ κρῆτες, οὐ διʼ εὔνοιαν, ἀλλὰ τοῖς χρήμασιν, ὥσπερ κηρίοις μέλιτται, προσλιπαροῦντες:—of Polybius, vi. 46. 3, ὁ περὶ τὴν αἰσχροκέρδειαν καὶ πλεονεξίαν τρόπος οὕτως ἐπιχωριάζει παρʼ αὐτοῖς, ὥστε παρὰ μόνοις κρηταιεῦσι τῶν ἁπάντων ἀνθρώπων μηδὲν αἰσχρὸν νομίζεσθαι κέρδος.

12. On their ferocity and fraud, Polybius vi. 46. 9, κρηταιεῖς ἐν πλείσταις ἰδίᾳ τε καὶ κατὰ κοινὸν στάσεσι καὶ φόνοις καὶ πολέμοις ἐμφυλίοις ἀναστρεφομένους: and iv. 8. 11, κρῆτες δὲ καὶ κατὰ γῆν καὶ κατὰ θάλατταν πρὸς μὲν ἐνέδρας καὶ λῃστείας καὶ κλοπὰς πολεμίων, καὶ νυκτερινὰς ἐπιθέσεις καὶ πάσας τὰς μετὰ δόλου καὶ κατὰ μέρος χρείας ἀνυπόστατοι, πρὸς δὲ τὴν ἐξ ὁμολόγου καὶ κατὰ πρόσωπον φαλαγγηδὸν ἔφοδον, ἀγεννεῖς καὶ πλάγιοι ταῖς ψυχαῖς:—Strabo, x. c. 4 περὶ δὲ τῆς κρήτης ὁμολογεῖται διότι … ὕστερον πρὸς τὸ χεῖρον μετέβαλεν ἐπὶ πλεῖστον. μετὰ γὰρ τοὺς τυῤῥηνούς, οἳ μάλιστα ἐδῄωσαν τὴν καθʼ ἡμᾶς θάλατταν, οὗτοι εἰσὶν οἱ διαδεξάμενοι τὰ λῃστήρια:—an Epigram of Leonides, Anthol. iii. 22,— αἰεὶ ληϊσταὶ καὶ ἁλιφθόροι οὔτε δίκαιοι κρῆτες· τίς κρητῶν οἶδε δικαιοσύνην;

13. On their mendacity, Polybius vi. 47. 5, καὶ μὴν οὔτε κατʼ ἰδίαν ἤθη δολιώτερα κρηταιέων εὕροι τις ἄν, πλὴν τελείως ὀλίγων, οὔτε καθόλου ἐπιβουλὰς ἀδικώτερας:—again, the proverb, κρὴς πρὸς αἰγινήτην, is thus explained by Diogenianus, Cent. v. prov. 92,— ἐπὶ τῶν πανούργοις χρωμένων πρὸς ἀλλήλους λέγεται:—Psellus, de operat. Dæm., πλὴν ἴσθι μηδʼ αὐτὸν ἐῤῥαψωδηκέναι με ταῦτα τερατευόμενον, κατὰ τοὺς κρῆτας καὶ φοίνικας. And the word κρητίζειν was an expression for ‘to lie.’ Suidas has κρητίζειν πρὸς κρῆτας, ἐπειδὴ ψεῦσται καὶ ἀπατεῶνές εἰσι: see also Polyb. viii. 21. 5. And their general depravity was summed up in the proverb, quoted by Constant. Porphyrogen. de them. lib. i., τρία κάππα κάκιστα· καππαδοκία, κρήτη, κιλικία.

01 Chapter 1 

Verse 1
1.] The occurrence of δοῦλος θεοῦ, not elsewhere found in the superscriptions of St. Paul’s Epistles, is a mark of genuineness: a forger would have been sure to suit every expression of this kind to the well-known habits of the Apostle.

ἀπ. δέ] δέ further defines—a servant of God,—this is general:—but a more particular designation also belongs to the present matter. κατὰ πίστιν has been variously rendered: (1) ‘according to the faith of,’ &c., so E. V., Luth., Matthies, al.: (2) similarly Calv., Beza, Aret., ‘mutuus est inter meum apostolatum et fidem electorum Dei consensus:’ (3) ‘so as to bring about faith in,’ &c.,—as De W., justifying it by κατὰ τὴν ληΐην ἐκπλώσαντες, Herod. ii. 152, κατὰ θέαν ἥκειν, Thuc. vi. 31,—so also Thdrt. ( ὥστε πιστεῦσαι τῆς ἐκλογῆς ἀξίους, Œc. 2, Thl. 1, Jer., Grot., al., but see below). We may at once say that (1) and (2) are inadmissible, as setting up a standard which the Apostle would not have acknowledged for his Apostleship, and as not suiting ἐπίγνωσιν below, which also belongs to the κατά. Nor do the instances given to justify (3) apply here: for as Huther has observed, in them it is the acquisition of the noun which is spoken of: so that here it would be to get, not to produce faith. The best sense seems to be that which he gives,—that of reference, ‘with regard to,’ i.e. to bring about, cherish, and perfect: nearly in the same sense as εἰς ὑπακοὴν πίστεως, Romans 1:5. See also 2 Timothy 1:1. I would render then ‘for:’ Paul, a servant of God, but an Apostle of Jesus Christ, for (on this sense of κατά, destination, see Ellic.’s note) the faith of the elect of God (those whom God has chosen of the world—reff.: and their faith is the only true faith—the only faith which the apostolic office would sub-serve) and the thorough knowledge (reff. and notes: subjective, and κατά as before—to promote the knowledge. Thl. gives as an alternative,— διότι ἐπέγνεν τὴν ἀλή θειαν, διὰ τοῦτο ἐπιστεύθην κ. τ. λ.) of the truth—which is according to (belongs to,—is conversant in and coincident with: for as Chrys., ἐστὶν ἀλήθεια πραγμάτων ἀλλʼ οὐ κατʼ εὐσέβειαν, οἷον τὸ εἰδέναι τὰ γεωργικά, τὸ εἰδέναι τέχνας, ἀληθῶς ἐστὶν εἰδέναι· ἀλλʼ αὕτη κατʼ εὐσέβειαν ἡ ἀλήθεια. κατά cannot, as De W., import the aim, ‘which leads to εὐσ.:’ it does not lead to it, but rather runs parallel with) piety,

Verses 1-4
προσ τιτον
1–4.] ADDRESS AND GREETING.

Verse 2
2.] in hope (on condition of, in a state of, see note on ἐφʼ ᾧ, Romans 5:12) of life eternal (to what are the words ἐπʼ ἐλπίδι ζ. αἰ. to be referred? Not back to ἀπόστολος, regarding them as a co-ordinate clause with κατὰ πίστιν κ. τ. λ. (not for the reason assigned by Huther, that thus καί would be required, cf. the similar sentence, Romans 16:25-26,—but because such a personal reference would not agree with Titus 1:3 below, where his preaching, not his prospects, is in question):—not to κατὰ πίστιν καὶ ἐπίγ. τ. ἀλ. as subordinate to it—nor to εὐσέβειαν, nor to any one portion of the preceding sentence: for by such reference we develope an inferior member of the former sentence into what evidently is an expansion of the main current of thought, and thus give rise to a disproportion:—but to the whole, from κατὰ πίστιν to εὐσέβ., as subordinate to that whole, and further conditioning or defining it: q. d., that the elect of God may believe and thoroughly know the truth which is according to piety, in hope of eternal life), which (eternal life: not ἀλήθεια, nor ἐλπίς) God who cannot lie (so μαντήϊον ἀψευδές, Herod. i. 49: Eur. Orest. 364, ἀψευδὴς θεός, ὅς μοι τάδʼ εἶπεν ἐμφανῶς παρασταθείς: see Wetst. and cf. Hebrews 6:18) promised from eternal ages (the very distinct use of πρὸ χρόνων αἰωνίων in 2 Timothy 1:9, where the meaning ‘from ancient times’ is precluded, should have kept Commentators from endeavouring to fix that sense on the words here. The solution of the difficulty, that no promise was actually made till the race of man existed, must be found by regarding, as in 2 Tim. l. c., the construction as a mixed one,—compounded of the actual promise made in time, and the divine purpose from which that promise sprung, fixed in eternity. Thus, as there God is said to have given us grace in Christ from eternal ages, meaning that the gift took place as the result of a divine purpose fixed from eternity, so here He is said to have promised eternal life from eternal ages, meaning that the promise took place as the result of a purpose fixed from eternity. So Thdrt. ταῦτα γὰρ ἄνωθεν μὲν καὶ πρὸ αἰώνων ἐδέδοκτο τῷ τῶν ὅλων θεῷ· δῆλα δὲ πεποίηκεν, ὅτε ἐδοκίμασε),

Verse 3
3.] but (contrast to the eternal and hidden purpose, and to the promise, just mentioned) manifested in its own seasons (not, ‘His own seasons’ (Ellic. al.), cf. ref. Gal.:—the times belonging to it, τουτέστι, τοῖς ἁρμόζουσι, τοῖς ὠφελημένοις, Thl.,—fixed by Him for the manifestation) His word (we naturally expect the same object as before, viz. ζωὴν αἰώνιον: but we have instead, τὸν λόγον αὐτοῦ,—not to be taken in apposition with ἥν, as Heinrichs:—i.e. the Gospel, see Romans 16:25) in (as the element or vehicle of its manifestation) the proclamation (see 2 Timothy 4:17) with which (on the construction, see reff.) I was entrusted according to (in pursuance of, reff.) the command of our Saviour God:
Verse 4
4.] to Titus (see Prolegg. § i.) my true (genuine, see on 1 Timothy 1:2) child according to (in respect of, or agreeably to, in conformity with the appointed spread and spiritually generative power of that faith) the common faith (common to us both and to all the people of God: hardly as Grot., ‘Judæis, qualis Paulus, et Græcis qualis Titus:’ for there is no hint of such a distinction being brought out in this Epistle): grace and peace from God the Father (see on 1 Timothy 1:2), and Christ Jesus our Saviour (reff.).

Verse 5
5.] For this reason I left thee behind (reff.: ἀπέλ. gives the mere fact of leaving behind when Paul left the island;— κατέλ. would convey the idea of more permanence: cf. Acts 18:19; Acts 24:27. This difference may have occasioned the alteration of the reading from ecclesiastical motives, to represent Titus as permanent bishop of Crete) in Crete (on the island, and the whole matter, see Prolegg.) that thou mightest carry forward the correction (already begun by me: ἐπι implying the furtherance, addition of διορθώματα. The middle voice, as so often, carries only so far the subjective sense, that whereas the active would state the mere fact of διόρθωσις, the middle implies that the subject uses his own agency: facit per se: see Krüger, Griechische Sprachlehre, p. 363, who calls this the dynamic middle. So Polybius, xxx. 5. 13, τὰ μὲν οὖν κατὰ τοὺς καυνίους … ταχέως οἱ ῥόδιοι διωρθώσαντο) of those things which are defective (‘quæ ego per temporis brevitatem non potui expedire,’ Beng.: ὁ γὰρ τῆς εὐσεβείας λόγος παρεδίδοτο πᾶσι παρʼ αὐτοῦ, ἐλείπετο δὲ οἰκονομῆσαι τὰ κατὰ τοὺς πεπιστευκότας, καὶ εἰς ἁρμονίαν αὐτοὺς καταστῆσαι ταῖς ἐκκλησιαστικαῖς διατυπώσεσι. Theodr-Mops. in Huther), and ( καί brings out, among the matters to be attended to in the ἐπιδιόρθωσις, especially that which follows) mightest appoint city by city (reff.) elders (see 1 Timothy 4:14; note on Acts 20:17. Thl. remarks, τοὺς ἐπισκόπους οὕτως ἐνταῦθά φησιν, ὡς καὶ ἐν τῇ πρὸς τιμόθεον· κατὰ πόλεις δέ φησιν. οὐ γὰρ ἐβούλετο πᾶσαν τὴν νῆσον ἐπιτετράφθαι ἑνί, ἀλλʼ ἑκάστην πόλιν τὸν ἴδιον ποιμένα ἔχειν· οὕτω γὰρ καὶ ὁ πόνος κουφότερος, καὶ ἡ ἐπιμέλεια ἀκριβεστέρα), as I prescribed (reff.) to thee (“ διεταξάμην refers as well to the fact of appointing elders, as to the manner of their appointment,—which last particular is now expanded in directions respecting the characters of those to be chosen.” De W.):

Verses 5-9
5–9.] Reason stated for Titus being left in Crete—to appoint elders in its cities. Directions what sort of persons to choose for this office.

Verse 6
6.] if any man is blameless (see 1 Timothy 3:10. No intimation is conveyed by the εἴ τις, as Heinr. and Heydenr. suppose, that such persons would be rare in Crete: see besides reff. Matthew 18:28; 2 Corinthians 11:20), husband of one wife (see note on 1 Timothy 3:2), having believing children (‘nam qui liberos non potuit ad fidem perducere, quomodo alios perducet?’ Beng.: and similarly Chrys., Thl. πιστοί implies that they were not only ‘ad fidem perducti,’ but ‘in fide stabiliti’), who are not under (involved in) accusation of profligacy (see Ephesians 5:18, note) or insubordinate (respecting the reason of these conditions affecting his household, see 1 Timothy 3:4. I have treated in the Prolegg. ch. vii. § 1., the argument which Baur and De W. have drawn from these descriptions for dating our Epistles in the second century).

Verse 7
7 ff.] For it behoves an ( τόν, as so often (reff.), generic, the, i.e. every: our English idiom requires the indefinite article) overseer (see note, 1 Timothy 3:2; here most plainly identified with the presbyter spoken of before. So Thdrt.: ἐντεῦθεν δῆλον, ὡς τοὺς πρεσβυτέρους ἐπισκόπους ὠνόμαζον) to be blameless, as God’s steward (see 1 Timothy 3:15, to which image, that of a responsible servant and dispensator (1 Peter 4:10) in the house of God, the allusion perhaps is, rather than to that of 1 Corinthians 4:1. There is clearly no allusion to the ἐπίσκ.’s own household, as Heydenr. supposes. Mack well remarks, meaning perhaps however more than the words convey, “God’s steward;—consequently spiritual superiors are not merely servants and commissioned agents of the Church. According to the Apostle’s teaching, church government does not grow up out of the ground”), not self-willed ( ἐπίσκοπος ἑκόντων ἄρχων, οὐκ ὀφείλει αὐθάδης εἶναι ὥστε αὐτογνώμως καὶ αὐτοβούλως καὶ ἄνευ γνώμης τῶν ἀρχομένων πράττειν. τυραννικὸν γὰρ τοῦτο, Thl. σεμνότης δʼ ἐστὶν αὐθαδείας ἀνὰ μέσον τε καὶ ἀρεσκείας, ἐστὶ δὲ περὶ τὰς ἐντεύξεις. ὅ τε γὰρ αὐθάδης τοιοῦτός ἐστιν οἷος μηθενὶ ἐντυχεῖν μηδὲ διαλεγῆναι, ἀλλὰ τοὔνομα ἔοικεν ἀπὸ τοῦ τρόπου κεῖσθαι· ὁ γὰρ αὐθάδης αὐτοάδης τίς ἐστιν, ἀπὸ τοῦ αὐτὸς αὐτῷ ἀρέσκειν, Aristot. Magn. Moral. i. 29: see also Theophr. Char. c. xvi. ( αὐθάδειά ἐστιν ἀπήνεια ὁμιλίας ἐν λόγοις): Suicer, i. p. 572: and Ellic.’s note here), not soon provoked ( οἱ μὲν οὖν ὀργίλοι ταχέως μὲν ὀργίζονται, καὶ οἷς οὐ δεῖ, καὶ ἐφʼ οἷς οὐ δεῖ, καὶ μᾶλλον ἢ δεῖ· παύονται δὲ ταχέως ὃ καὶ βέλτιστον ἔχουσι, Aristot. Eth. Nic. iv. 5: this meaning, and not Thdrt.’s, ὀργίλον δέ, τὸν μνησίκακον,—must be taken), not a brawler, not a striker (for both these, see 1 Timothy 3:3, notes), not greedy of gain (1 Timothy 3:8, note), but hospitable (1 Timothy 3:2, note, and 3 John 1:5), a lover of good (cf. the opposite ἀφιλάγαθος, 2 Timothy 3:3. It is hardly likely to mean a lover of good men, coming so immediately after φιλόξενον. Thl. explains it, τὸν ἐπιεικῆ, τὸν μέτριον, τὸν μὴ φθονοῦντα. Dionys. Areop., Ep. viii. 1, p. 597, calls God τὸν ὑπεράγαθον καὶ φιλάγαθον—and Clem. Alex., Pæd. iii. 11, p. 291 P., classes together ἀνδρία, σωφροσύνη, φιλαγαθία), self-restrained (see 1 Timothy 2:9, note. I am not satisfied with this rendering, but adopt it for want of a better: “discreet is perhaps preferable.” See Ellic. on 1 Tim. as above), just, holy (see on these, and their distinction, in notes on Ephesians 4:24; 1 Thessalonians 2:10), continent ( τὸν πάθους κρατοῦντα, τὸν καὶ γλώττης καὶ χειρὸς καὶ ὀφθαλμῶν ἀκολάστων· τοῦτο γὰρ ἐστὶν ἐγκράτεια, τὸ μηδενὶ ὑποσύρεσθαι πάθει, Chrys., and id. Epist. ii. ad Olympiad., vol. iii. p. 560 (Migne), ἐγκρατεύεσθαι ἐκεῖνόν φαμεν … τὸν ὑπό τινος ἐπιθυμίας ἐνοχλούμενον, καὶ κρατοῦντα ταύτης. See Suicer i. p. 998 ff., for a full explanation of the subsequent technical usages of the word. Here, the sense need not be limited to sexual continence, but may be spread over the whole range of the indulgences), holding fast (see reff.: constantly keeping to, and not letting go,— φροντίζοντα, ἔργον τοῦτο ποιούμενον, Chrys.

Then how are we to take the following words? Is τοῦ κατὰ τὴν διδαχὴν πιστοῦ λόγου equivalent to (1) τοῦ λόγου τοῦ κατὰ τὴν διδαχὴν πιστοῦ, or (2) τοῦ πιστοῦ λόγου τοῦ κατὰ τὴν διδαχήν? (1) is taken by Wiesinger and Conyb. (the words which are faithful to (?) our teaching): (2) by Chrys., Thl., and almost all Commentators, and I believe rightly. For ( α) it is hard to believe that even in these Epistles, such a sentence could occur as ἀντεχόμενον ( τοῦ- κατὰ- τὴν- διδαχὴν- πιστοῦ) λόγου: had this been intended, it would certainly have stood τοῦ λ. τοῦ κατὰ τὴν διδ. πιστοῦ: ( β) the epithet πιστός, absolute, is so commonly attached to λόγος in these Epistles (1 Timothy 1:15; 1 Timothy 3:1; 1 Timothy 4:9; 2 Timothy 2:11; ch. Titus 3:8) as to incline us, especially with the above reason, to take it absolutely here also. I therefore render accordingly) the faithful (true, trustworthy, see note on 1 Timothy 1:15) word (which is) according to (measured by, or in accordance with) the instruction (which he has received) διδαχή may be active, as Calv., ‘qui in ecclesiæ ædificationem sit utilis:’ Luth., ‘dass lehren kann.’ But thus we should have a tautological sentence, in which the practice, and the result of the practice ( ἵνα κ. τ. λ.) would have the same power to instruct predicated of them: besides that ἀντεχόμενον would require some forcing to make it apply in this sense of ‘constantly using.’ The passive acceptation of διδαχή is therefore preferable: and the meaning will be much the same as in 2 Timothy 3:14, μένε ἐν οἷς ἔμαθες,—cf. 1 Timothy 4:6, οἱ λόγοι τῆς πίστεως καὶ τῆς καλῆς διδασκαλίας ᾗ παρηκολούθηκας. So Ellic. also), that he may be able both to exhort (believers) in (the element of his παράκλησις) healthy teaching (the teaching which is healthy), and to reprove (see Titus 1:13 below) the gainsayers.

Verse 10
10.] For (explains τοὺς ἀντιλέγοντας of Titus 1:9) there are many [and] insubordinate (Titus 1:6 above. The joining πολύς with another adjective by καί is a common idiom. So Herod. viii. 61, πολλά τε καὶ κακὰ ἔλεγε: Aristoph. Lys. 1159, πολλῶν κἀγαθῶν: Plato, Rep. x. p. 325, πολλά τε καὶ ἀνόσια εἰργασμένος: Xen. Mem. ii. 9. 6, συνειδὼς αὑτῷ πολλὰ καὶ πονηρά. Matthiæ, § 444) vain talkers (see 1 Timothy 1:6, and ch. Titus 3:9) and deceivers (see Galatians 6:3 deceivers of men’s minds), chiefly (not only—there were some such of the Gentile converts) they of the circumcision (i.e. not Jews, but Jewish Christians: for he is speaking of seducers within the Church: cf. Titus 1:11. On the Jews in Crete, see Jos. Antt. xvii. 12. 1: B. J. ii. 7. 1: Philo, Leg. ad Cai. § 36, vol. ii. p. 587), whose mouths ( ἐλέγχειν σφοδρῶς, ὥστε ἀποκλείειν αὐτοῖς τὰ στό ματα, Thl.) it is necessary to stop (we hardly need introduce here the figure of a bit and bridle, seeing that ἐπιστομίζειν is so often used literally of ‘stopping the mouth,’ without any allusion to that figure: e.g. Aristoph., Eq. 841, ἐμοὶ γάρ ἐστʼ εἰργασμένον τοιοῦτον ἔργον ὥστε | ἁπαξάπαντας τοὺς ὲμοὺς ὲχθροὺς ἐπιστομίζειν: Plato, Gorg., p. 329 d,— αὐτὸς ὑπὸ σοῦ ἐμποδισθεὶς ἐν τοῖς λόγοις ἐπεστομίσθη αἰσχυνθεὶς ἃ ἐννοεῖ εἰπεῖν: and see other examples in Wetst. And Plut., Alcib. 2, speaks of τὸν αὐλὸν ἐπιστομίζειν καὶ ἀποφράττειν. Cf. Palm and Rost’s Lex.): such men as (“inasmuch as they,” Ellic.: which perhaps is logically better) overturn (ref. 1 Tim.: so, literally, Plato, Rep. v. p. 471 b, οὔτε τὴν γῆν ἐθελήσουσι κείρειν αὐτῶν, … οὔτε οἰκίας ἀνατρέπειν: and fig., Demosth. 778. 22, ἀνατρέψειν οἴει τὰ κοινὰ δίκαια, and so often) whole houses (cf. Juv. Sat. x. 5: “evertere domos totas optantibus ipsis | Di faciles.” Here it will mean, “pervert whole families.” Thl. says, μοχλοὶ γάρ εἰσι τοῦ διαβόλου, διʼ ὧν καθαιρεῖ τοὺς τοῦ θεοῦ οἴκους), teaching things which are not fitting (on the use of ἃ οὐ δεῖ (things which are definitely improper or forbidden), and ἃ μὴ δεῖ (things which are so either in the mind of the describer, or which, as here, derive a seeming contingency from the mode in which the subject is presented), see Ellic.’s note here and his references to Herm. on Viger, 267, and Krüger, Sprachlehre, § 67. 4. 3) for the sake of base gain (cf. 1 Timothy 6:5).

Verses 10-16
10–16.] By occasion of the last clause, the Apostle goes on to describe the nature of the adversaries to whom he alludes, especially with reference to Crete.

Verse 12
12.] One of them (not, of the πολλοί spoken of above,—nor, of the οἱ ἐκ περιτομῆς: but of the inhabitants of Crete, to which both belonged), their own prophet (see below) said, “The Cretans are always liars, evil beasts, slow bellies” (Thl. says: ὁ μὲν οὖν εἰρηκώς, ἐπιμενίδης ἐστίν, ἐν τοῖς μάλιστα τῶν παρʼ ἕλλησι σοφῶν θειασμοῖς καὶ ἀποτροπιασμοῖς προσέχων, καὶ μαντικὴν δοκῶν κατορθοῦν. And so also Chrys., Epiph., and Jer. But Thdrt. ascribes the verse to Callimachus, in whose Hymn to Zeus, Titus 1:8, the words κρῆτες ἀεὶ ψεῦσται are found. To this however Jer. (as also Epiph.) answers, “integer versus de Epimenide poeta ab Apostolo sumptus est, et ejus Callimachus in suo poemate usus est exordio.”

EPIMENIDES was a native of Phæstus in Crete ( ἐπιμ. ὁ φαίστιος, Plut. Solon 12: or Cnossus, Diog. Laert. i. 109, κρὴς τὸ γένος, ἀπὸ κνώσσου. He makes his father’s name to have been φαίστιος:— πατρὸς μὲν ἦν φαιστίου, οἱ δέ, δωσιάδου, οἱ δὲ ἀγησάρκου), and lived about 600 B.C. He was sent for to Athens to undertake the purification of the city from the pollution occasioned by Cylon (see artt. ‘Epimenides’ and ‘Cylon,’ in the Dict. of Biogr. and Mythol.), and is said to have lived to an extreme old age, and to have been buried at Lacedæmon (Diog. Laert. i. 115). The appellation ‘prophet’ seems to have belonged to him in its literal sense: see Cicero, de Divin. i. 18,—“qui concitatione quadam animi, aut soluto liberoque motu futura præsentiunt, ut Baris Bœotius, ut Epimenides Cres:” so also Apuleius, Florid. ii. 15. 4,—“necnon et Cretensem Epimenidem, inclytum fatiloquum et poetam:” see also id. Apol. 449. Diog. Laert. also gives instances of his prophetic power, and says, λέγουσι δέ τινες ὅτι κρῆτες αὐτῷ θύουσιν ὡς θεῷ. On the character here given of the Cretans, see Prolegg. to this Epistle, § ii. 9 ff. As to the words,— κακὰ θηρία is abundantly illustrated out of various writers by Wetst., Kypke, and Raphel: γαστέρες ἀργαί is said of those who by indulging their bodily appetites have become corpulent and indolent: so Juv. Sat. iv. 107, “Montani quoque venter adest abdomine tardus”).

Verse 13
13.] This testimony is true. Wherefore ( ἐπειδὴ ἦθος αὐτοῖς ἐστιν ἰταμὸν καὶ δολερὸν καὶ ἀκόλαστον, Chrys.) reprove them sharply ( ὅταν ψεύδωνται προχείρως καὶ δολεροὶ ὦσι καὶ γαστρίμαργοι καὶ ἀργοί, σφοδροῦ καὶ πληκτικοῦ τοῦ λόγου δεῖ· προσηνείᾳ γὰρ οὐκ ἂν ἀχθείη ὁ τοιοῦτος, Chrys. ἀπότομος, ‘cut off,’ ‘abrupt:’ hence, met., ‘rugged,’ ‘harsh;’ so Eur. Alcest. 985, οὐδέ τις ἀποτόμου λήματός ἐστιν αἰδώς: Soph. Œd. Tyr. 876, ἀπότομον ὤρουσεν εἰς ἄναγκαν), that (in order that: De W. takes ἵνα κ. τ. λ., for the substance of the rebuke, as in παραγγέλλειν ἵνα and the like (?): but there appears to be no sufficient reason for this) they may be healthy in the faith (not, ‘in faith,’ as Conyb.: even were no article expressed after ἐν, it might be ‘in the faith:’ when that article is expressed, the definite reference can never be overlooked. The κρῆτες indicated here, who are to be thus rebuked in order to their soundness in the faith, are manifestly not the false teachers, but the ordinary believers: cf. Titus 1:14),

Verse 14
14.] not giving attention to (ref.) Jewish fables (on the probable nature of these, see 1 Timothy 1:4 note: and on the whole subject, the Prolegg. to these Epistles, § i. 12 ff. They were probably the seeds of the gnostic mythologies, already scattered about and taking root) and commandments (cf. 1 Timothy 4:3; Colossians 2:16; Colossians 2:22; and our next verse, by which it appears that these commandments were on the subject of abstinence from meats and other things appointed by God for man’s use) of men turning away (or the pres. part. may express habitual character—whose description it is that they turn away—in idiomatic English, the participial clause being merely epithetal, not ratiocinative (agst Ellicott), “who turn away”) from (ref.) the truth.

Verse 15
15.] The Apostle’s own answer to those who would enforce these commandments. All things (absolutely—all things with which man can be concerned) are pure to the pure ( οὐδὲν ὁ θεὸς ἀκάθαρτον ἐποίησεν· οὐδὲν γὰρ ἀκάθαρτον, εἰ μὴ ἡ ἁμαρτία μόνη. ψυχῆς γὰρ ἅπτεται καὶ ταύτην ῥυποῖ, Chrys. ‘Omnia externa iis qui intus sunt mundi, munda sunt,’ Bengel. Cf. Matthew 23:26; Luke 11:41. There is no ground whatever for supposing this to be a maxim of the false teachers, quoted by the Apostle, any more than the πάντα μοι ἔξεστιν of 1 Corinthians 6:12, where see note. The maxim here is a truly Christian one of the noblest order.

τοῖς καθαροῖς is the dat. commodi,—‘for the pure to use,’ not, as often taken, ‘in the judgment of the pure.’ This is plainly shewn by the use of the same dative in Romans 14:14, where to render it ‘in the judgment of’ would introduce an unmeaning tautology: τῷ λογιζομένῳ τι κοινὸν εἶναι, ἐκείνῳ κοινόν—‘to him (for his use) it is really κοινόν.’ As usual in these Epistles (see Prolegg. § i. 38), purity is inseparably connected with soundness in the faith, cf. Acts 15:9,—and 1 Timothy 4:3, where our τοῖς καθαροῖς is expanded into τοῖς πιστοῖς καὶ ἐπεγνωκόσιν τὴν ἀλήθειαν), but to the polluted and unbelieving (cf. the preceding remarks) nothing is pure, but both (or ‘even,’ as E. V.:—but the other seems preferable, on account of the close correspondence of καὶ ὁ νοῦς with καὶ ἡ συνείδ.) their mind (their rational part, Ephesians 4:17, which presides over and leads all the determinate acts and thoughts of the man) and their conscience is polluted (ef. Dion. Hal. de Thucyd. 8,— κράτιστον δὲ πάντων τὸ μηδὲν ἑκουσίως ψεύδεσθαι, μηδὲ μιαίνειν τὴν αὑτοῦ συνείδησιν.

And therefore, uncleanness tainting their rational acts and their reflective self-recognitions, nothing can be pure to them: every occasion becomes to them an occasion of sin, every creature of God an instrument of sin; as Mack well observes, “the relation, in which the sinful subject stands to the objects of its possession or of its inclination, is a sinful one.” Philo de legg. spec. ad 6 et 7 dec. cap. § 337, vol. ii. p. 333 f., has a sentence which might be a comment on our verse:— ἀκάθαρτος γὰρ κυρίως ὁ ἄδικος καὶ ἀσεβὴς … πάντα φύρων καὶ συγχέων διά τε τὰς ἀμετρίας τῶν παθῶν καὶ τὰς τῶν κακῶν ὑπερβολάς· ὥστε ὧν ἂν ἐφάψηται πραγμάτων πάντα ἐστὶν ἐπίληπτα τῇ τοῦ δρῶντος συμμεταβάλλοντα μοχθηρίᾳ. καὶ γὰρ κατὰ τὸ ἐναντίον αἱ πράξεις τῶν ἀγαθῶν ἐπαινεταί, βελτιούμεναι ταῖς τῶν ἐνεργούντων ἀρεταῖς, ἐπειδὴ πέφυκέ πως τὰ γινόμενα τοῖς δρῶσιν ἐξομοιοῦσθαι. Here again, the reference of the saying has been variously mistaken— ἡ ῥυπαρὰ διάνοια κακῶς περὶ τούτων λογιζομένη ἑαυτῇ συμμιαίνει ταῦτα, Œc.: and similarly Chrys., Thl., al.: ‘non placent Deo quæ agunt etiam circa res medias, quia actiones tales ex animo Deus æstimat,’ Grot.: ‘iis nihil prodest externa ablutio et ciborum dierumque observatio,’ Baldwin, Croc. in De W.).

Verse 16
16.] Expansion of the last clause, shewing (cf. Dion. Hal. above) their ἑκουσίως ψεύδεσθαι. They make confession (openly, in sight of men: but not so only—their confession is a true one so far, that they have the knowledge, and belie it: not ‘they profess,’ as E. V.: ὁμολογοῦσιν necessarily contains an implication of the subjective truth of the thing given out) that they know God, but in (or, by) their works they deny (Him) (not ‘it:’ see 2 Timothy 2:12), being abominable (cf. βδέλυγμα ἐνώπιον τοῦ θεοῦ, Luke 16:15. In ref. Prov. βδελυκτὸς παρὰ θεῷ is joined with ἀκάθαρτος) and disobedient, and for (towards the accomplishing of) every good work worthless (ref.).

02 Chapter 2 
Verse 1
1.] But (contrast to the persons just described: ‘on the other hand’) do thou speak (not what they speak, ch. Titus 1:11; but) the things which befit the healthy teaching (that teaching which is sound and wholesome, not teaching ἃ μὴ δεῖ): viz., that the aged men (not = πρεσβυτέρους, which implies eldership, and not old age only) be sober (see note on 1 Timothy 3:2), grave (1 Timothy 3:4, note), self-restrained (a better word for σώφρων would be a valuable discovery: see above on ch. Titus 1:8, and 1 Timothy 2:9; ‘discreet’ is good, but not adequate), healthy in their faith, in their love, in their patience (see ref. 1 Tim., where the same three are joined together. The datives are of the element or condition: the same was expressed with ἐν, ch. Titus 1:13; ἵνα ὑγιαίνωσιν ἐν τῇ πίστει. The articles should not be overlooked. The occurrence of τῇ ἀγάπῃ and τῇ ὑπομονῇ prevents us from rendering τῇ πίστει objective as in ch. Titus 1:13, and compels us to take the subjective and reflective meaning).

Verses 1-11
1–3:11.] Directions to Titus, how to exhort the believers of various classes, and how to comport himself. For intermediate divisions, see below.

Verse 3
3.] The aged women (= πρεσβύτεραι, 1 Timothy 5:2, there being in this case here no official term to occasion confusion) likewise (after the same general pattern, to which the separate virtues above mentioned belong) in deportment (cf. Porphyr. de abst. in Wetst.,— τὸ δὲ σεμνὸν κἀκ τοῦ καταστήματος ἑωρᾶτο. πορεία τε γὰρ ἦν εὔτακτος, καὶ βλέμμα καθεστηκὸς ἐπετηδεύετο, ὡς ὅτε βουληθεῖεν μὴ σκαρδαμύττειν· γέλως δὲ σπάνιος, εἰ δέ που γένοιτο, μέχρι μειδιασμοῦ. ἀεὶ δὲ ἐντὸς τοῦ σχήματος αἱ χεῖρες. The κατάστημα would thus iuclude gesture and habit,—more than καταστολή of 1 Timothy 2:9), reverend (two examples, of those given by Wetst., seem nearest to touch the meaning of the word here as connected with outward deportment:—the one from Jos. Antt. xi. 8. 5, describing the High Priest Jaddus going forth to meet Alexander the Great,— πυθόμενος δʼ αὐτὸν οὐ πόῤῥω τῆς πόλεως, πρόεισι μετὰ τῶν ἱερέων καὶ τοῦ πολιτικοῦ πλήθους, ἱεροπρεπῆ καὶ διαφέρουσαν τῶν ἄλλων ἐθνῶν ποιούμενος τὴν ὑπάντησιν … τὸ μὲν πλῆθος ἐν ταῖς λευκαῖς ἐσθῆσι, τοὺς δὲ ἱερεῖς προεστῶτας ἐν ταῖς βυσσίναις αὐτῶν, τὸν δὲ ἀρχιερέα ἐν τῇ ὑακινθίνῃ καὶ διαχρύσῳ στολῇ: the other from Plato, Theagcs, § 3, p.’ 262, θεαγὴς ὄνομα τούτῳ, ὦ σώκρατες. καλόν γε, ὦ δημόδοκε, τῷ υἱεῖ τὸ ὄνομα ἔθηκες καὶ ἱεροπρεπές), not slanderers (see reff. 1 Tim. and note), nor yet enslaved (so προσέχοντας, 1 Timothy 3:8) to much wine (this vice may be included in the character given of the Cretans above, ch. Titus 1:12), teachers of that which is good, that they school (see on σωφρονισμός, 2 Timothy 1:7.

The occurrence of ἵνα here with a pres. indic. in the best MSS. is remarkable—especially as the only other instances of this construction in St. Paul, 1 Corinthians 4:6 and Galatians 4:17 (see notes there), may be accounted for on the hypothesis of an unusual (provincial) formation of the subjunctive, being both verbs in - όω. If this reading is to stand, it would shew that that hypothesis is unnecessary, and that St. Paul did really write the indic pres. after ἵνα: see also 1 John 5:20. Cf. Winer, edn. 6, § 41 b. 1. c. If he did thus write it, it may be questioned whether he intended to convey any sense very distinct from the pres. subj.: perhaps more immediate and assumed sequence may be indicated: but it is hardly possible to join logically in the mind a causal particle with a pres. indic.) the young women to be lovers of their husbands, lovers of their children, discreet (this term certainly applies better to women than self-restrained: there is in this latter, in their case, an implication of effort, which destroys the spontaneity, and brushes off, so to speak, the bloom of this best of female graces. See, however, note on 1 Timothy 2:9. The word is one of our greatest difficulties), chaste, workers at home (the word is not found elsewhere, and has perhaps on that account been changed to the more usual one οἰκουρούς. It is hardly possible that for so common a word οἰκουργούς should have been substituted. If the rec. is retained, ‘keepers at home’ will be signified: so Dio Cass. lvi. p. 391 (Wetst.), πῶς οὐκ ἄριστον γυνὴ σώφρων, οἰκουρός, οἰκονόμος, παιδοτρόφος; see Elsner’s note on the word, in which he shews that, as might be expected, the ideas of ‘keeping at home’ and ‘guarding the house’ are both included: so Chrys.: ἡ οἰκουρὸς γυνὴ καὶ σώφρων ἔσται· ἡ οἰκουρὸς καὶ οἰκονομικὴ· οὔτε περὶ τρυφήν, οὔτε περὶ ἐξόδους ἀκαίρους, οὔτε περὶ ἄλλων τῶν τοιούτων ἀσχοληθήσεται), good (Thl. joins this with οἰκουρούς— οἰκουρὸς ἀγαθή. So also Syr. But it seems better to preserve the series of single epithets till broken in the next clause by the construction. As a single epithet (reff.) it seems to provide, as Heydenr., that their keeping, or working, at home, should not degenerate into churlishness or niggardliness), in subjection to their own (inserted to bring out and impress the duties they owe to them—so in Ephesians 5:22) husbands, that the word of God (the Gospel) be not ill-spoken of ( τὸ γὰρ προφάσει θεοσεβείας καταλιμπάνεν τοὺς ἄνδρας, βλασφημίαν ἔφερε τῷ κηρύγματι, Thdrt.).

Verse 6
6 ff.] The younger men in like manner exhort to be self-restrained (see above Titus 2:5, and 1 Timothy 2:9, note), shewing thyself (the use of σεαυτόν with παρέχεσθαι is somewhat remarkable, but borne out by Xen. in reff. The account of it seems to be, that παρέχεσθαι τύπον would be the regular expression for ‘to set an example,’ the personal action of the subject requiring the middle (see Krüger, p. 363): and, this being so, the form of such expression is not altered, even where ἑαυτόν is expressed in apposition with τύπον. Cf. Ellic.’s note) in (‘about,’ ‘in reference to’ (reff.): a meaning of περί with the acc. derived from its local meaning of ‘round about:’ see Winer, edn. 6, § 49, i.) all matters (not masc. sing.) an example ( κοινὸν διδασκαλεῖον καὶ ὑπόδειγμα ἀρετῆς ἡ τοῦ σοῦ βίου λαμπρότης ἔστω, οἷόν τις εἰκὼν ἀρχέτυπος πᾶσι προκειμένη τοῖς βουλομένοις ἐναπομάξασθαι τῶν ἐν αὐτῇ καλῶν, Thl.) of good works (reff.),—in thy teaching ( παρεχόμενος) incorruption (it is difficult exactly to fix the reference of ἀφθορία (or ἀδιαφθορία, which means much the same). It may be objective of the contents of the teaching—that it should set forth purity as its character and aim: or subjective, that he should be, in his teaching, pure in motive, uncorrupted: so Wiesinger, comparing 2 Corinthians 11:3, μή τως … φθαρῇ τὰ νοήματα ὑμῶν ἀπὸ τῆς ἁπλότητος τῆς εἰς τὸν χριστόν. Huther takes it of the form of the teaching, that it should be pure from all expressions foreign to the character of the Gospel. This is perhaps hardly satisfactory: and the first interpretation would bring it too near in meaning to λόγον ὑγιῆ which follows), gravity, a discourse (in its contents and import) healthy, not to be condemned, that he of the opposite part ( τὸν ἐξ ἐναντίας φησὶ καὶ τὸν διάβολον καὶ πάντα τὸν ἐκείνῳ διακονούμενον, Chr. But the former idea is hardly before the Apostle’s mind, from Titus 2:5, in which the Gospel being evil spoken of was represented as the point to be avoided. Cf. also 1 Timothy 6:1; 1 Timothy 5:14; 2 Timothy 2:25. It is rather the heathen or Jewish adversaries of the Gospel, among whom they dwelt) may be ashamed (reff.), having nothing ( μη δέν, because, following the ἔχων, it is subjective to him, the adversary. We should say, οὐδέν ἐστιν ὅ τι ἂν λέγῃ,—but μηδὲν ἔχων λέγειν: in the former the objective fact, in the latter the subjective deficiency, is brought out) to say of us (Christians: not ‘me and thee’) (that is) evil (in our acts: φαῦλος is never used with λέγειν, nor of words, in the N. T., but always of deeds: ‘having no evil thing to report of us’—no evil, whether seen in our demeanour, or arising from our teaching).

Verse 9
9.] ( παρακάλει) Slaves to be in subjection to their own (see above on Titus 2:5) masters,—in all things to give satisfaction (this, the servants’ own phrase among ourselves, expresses perhaps better than any other the meaning of εὐαρέστους εἶναι. ‘To be acceptable’ would seem to bring the slave too near to the position of a friend), not contradicting (in the wide sense, not merely in words, see especially ref. John), not purloining (ref. νοσφιζόμενον, ὑφαιρούμενον, ἰδιοποιούμενον, Suid. τὸ δʼ αὐτὸ καὶ σφετερίζεσθαι, Eustath.), but manifesting (see ref. 2 Cor.) all (possible, reff.) good faith; that they may adorn in all things (not ‘before all men,’ as Heydenr., al.: cf. ἐν πᾶσιν above) the doctrine of our Saviour, God (see on 1 Timothy 1:1. Not Christ, but the Father is meant: in that place the distinction is clearly made. On this ‘adorning’ Calvin remarks, “Hæc quoque circumstantia notanda est (this is hardly worthy of his usually pure latinity), quod ornamentum Deus a servis accipere dignatur, quorum tam vilis et abjecta erat conditio, ut vix censeri soliti sint inter homines. Neque enim famulos intelligit quales hodie in usu sunt, sed mancipia, quæ pretio empta tanquam boves aut equi possidebantur. Quod si eorum vita ornamentum est Christiani nominis, multo magis videant qui in honore sunt, ne illud turpitudine sua maculent.” Thl. strikingly says, κἂν γὰρ τῷ δεσπότῃ διακονῇς ἀλλʼ ἡ τιμὴ εἰς θεὸν ἀνατρέχει, ὅτι καὶ ἀπὸ τοῦ φόβου ἐκείνου ἡ πρὸς τὸν δεσπότην εὔνοια τὴν ἀρχὴν ἔχει).

Verse 11
11.] For (reasons for the above exhortations from Titus 2:1; not as Chrys., al., only for Titus 2:9-10. The latter clause of Titus 2:10, it is true, gives occasion to this declaration; but the reference of these verses is far wider than merely to slaves) the grace of God (that divine favour to men, of which the whole process of Redemption was a proof: not to be limited to Christ’s Incarnation, as Œc. and Thdrt.: though certainly this may be said for their interpretation, that it may also be regarded as a term inclusive of all the blessings of Redemption: but it does not follow, that of two such inclusive terms, the one may be substituted for the other) was manifested, bringing salvation (not, ‘as bringing salvation:’ σωτήριος is not predicate after ἐπεφ., but παιδεύουσα which follows: σωτήριος is still part of the subject, and to make this constructionally clearer, the art. ἡ has been inserted) to all men (dat. belonging to σωτήριος, not to ἐπεφάνη, which verb is used absolutely, as in ch. Titus 3:4; cf. σωτὴρ πάντων ἀνθρώπων, 1 Timothy 4:10; see also ib. 1 Timothy 2:4), disciplining us (see note on 1 Timothy 1:20. There is no need to depart from the universal New Testament sense of παιδεύουσα, and soften it into ‘teaching:’ the education which the Christian man receives from the grace of God, is a discipline, properly so called, of self-denial and training in godliness, accompanied therefore with much mortification and punitive treatment. Luther has well rendered παιδεύουσα ἡμᾶς by ‘und züchtiget uns.’ Corn.-a-lap. (cited in Mack) explains it also well: “tanquam pueros rudes erudiens, corrigens, formans, omnique disciplina instituens et imbuens, perinde ut pædagogus puerum sibi commissum tam in litteris quam in moribus: hoc enim est παιδεύειν, inquit Gell. i. 13. 13”), that (by the ordinary rendering, “teaching us, that,” we make ἵνα introduce merely the purport of the teaching: and so, following most Commentators, De W., and I am surprised to see, Huther, although I suppose representing in some measure the philological fidelity of Meyer, under whose shelter his commentary appears. There must have been some defect of supervision here. Wiesinger only of the recent Commentators, after Mack and Matthies, keeps the telic meaning of ἵνα. The Greek Commentators, as might be expected, adhere to the propriety of their own language. So Chrys. ( ἦλθεν ὁ χριστός ἵνα ἁρνησώμεθα τὴν ἀσέβειαν), Thl. ( παιδεύει γὰρ ἡμᾶς, ἵνα τοῦ λοιποῦ σωφρόνως ζήσωμεν), Thdrt. ( τούτου χάριν ἐνηνθρώπησεν … ἵνα …). The truth is, that παιδεύειν is one of those verbs, the purpose and purport of which mutually include each other. The form and manner of instructive discipline itself conveys the aim and intent of that discipline. So that the meaning of ἵνα after such a verb falls under the class which I have discussed in my note to 1 Corinthians 14:13, which see. Our English ‘that,’ which would be dubious after ‘teaching,’ keeps, after ‘disciplining,’ its proper telic force), denying (not, ‘having denied:’ the aor. part. ἀρνησάμενοι is, as so often, not prior to, but contemporaneous with, the aor. ζήσωμεν following. (This, against Ellic. requires pressing here. The whole life being summed up in ζήσωμεν, aor., not ζῶμεν, pres., the aor. part. ἀρνησάμενοι must be so rendered, as to extend over all that sum, not as if it represented some definite act of abnegation anterior to it all.) διὰ τοῦ ἀρνήσασθαι, says Thl., τὴν ἐκ διαθέσεως ὁλοψύχου ἀποστροφὴν σημαίνει. “Has (cupiditates) abnegamus, cum eis consensum negamus, cum delectationem quam suggerunt, et actum ad quem sollicitant, abnuimus, imo ex mente et animo radicitus evellimus et extirpamus.” S. Bernard, Serm. xi. (Mack)) impiety and the lusts of the world (the τάς gives universality—‘all worldly lusts.’ κοσμικάς, belonging to the κόσμος, the world which ἐν τῷ πονηρῷ κεῖται, and is without God: see 1 John 2:15-17 and Ellicott’s note here), we might live soberly (our old difficulty of rendering σώφρων and its derivatives recurs. ‘Soberly’ seems here to express the adverb well, though ‘sober’ by no means covers the meaning of the adjective. The fact is, that the peculiar meaning which has become attached to ‘sober,’—so much so, as almost to deprive it of its more general reference to life and thought,—has not taken possession of the adverb) and justly (better than ‘righteously,’—‘righteous,’ by its forensic objective sense in St. Paul, introducing a confusion, where the question is of moral rectitude) and piously in the present life (“Bernard, Serm. xi.: sobrie erga nos, juste erga proximum, pie erga Deum, Salmer. p. 630 f.: dicimus in his verbis Apostolum tribus virtutibus, sobrietatis, pietatis et justitiæ, summam justitiæ Christianæ; complecti. Sobrietas est ad se, justitia ad proximum, pietas erga Deum … sobrie autem agit, cum quis se propter Deum diligit: juste, cum proximum diligit: pie, cum charitate Deum colit.” Mack. Wolf quotes from Lucian, Somn. p. 8, the same conjunction: τὴν ψυχὴν … κατακοσμήσω … σωφροσύνῃ, δικαιοσύνῃ, καὶ εὐσεβίᾳ … ταῦτα γάρ ἐστιν ὁ τῆς ψυχῆς ἀκήρατος κόσμος.

These three comprising our παιδεία in faith and love, he now comes to hope): looking for (this expectation being an abiding state and posture,—not, like ζήσωμεν, the life following on and unfolded from the determining impulse co-ordinate with the ἀρνήσασθαι,—is put in the pres., not in the aor.) the blessed hope (here, as in reff. Gal. and Acts, Colossians 1:5 al., nearly objective,—the hope, as embodying the thing hoped for: but keep the vigour and propriety both of language and thought, and do not tame down the one and violate the other, with Grot., by a metonymy, or with Wolf, by a hypallage of μακαρία ἐλπίς for ἐλπιζομένη μακαριότης) and manifestation ( ἐλπίδα κ. ἐπιφ. belong together) of the glory ( δύο δείκνυσιν ἐνταῦθα ἐπιφανείας· καὶ γάρ εἰσι δύο· ἡ μὲν προτέρα χάριτος, ἡ δὲ δευτέρα ἀνταποδόσεως, Chrys. Nothing could be more unfortunate than the application here of the figure of hendiadys in the E.V.: see below) of the great God (the Father: see below) and of our Saviour Jesus Christ (as regards the sense, an exact parallel is found in Matthew 16:27, μέλλει γὰρ ὁ υἱὸς τοῦ ἀνθρώπου ἔρχεσθαι ἐν τῇ δόξῃ τοῦ πατρὸς αὐτοῦ, compared with Matthew 25:31, ὅταν ἔλθῃ ὁ υἱὸς τοῦ ἀνθρώπου ἐν τῇ δόξῃ αὐτοῦ. See also 1 Peter 4:13. The glory which shall be revealed at the appearing of our Saviour Jesus Christ is His own glory, and that of His Father (John 17:5; 1 Thessalonians 3:13). This sense having been obscured by the foolish hendiadys, has led to the asking (by Mr. Green, Gr. Test. Gram., p. 216), “What intimation is given in Scripture of a glorious appearing of God the Father and our Lord in concert?” To which the answer is, that no such appearing is even hinted at in this passage, taken as above. What is asserted is, that the δόξα shall be that τοῦ μεγάλου θεοῦ καὶ σωτῆρος ἡμῶν ἰησοῦ χριστοῦ. And we now come to consider the meaning of these words. Two views have been taken of them: (1) that τοῦ μεγάλου θεοῦ καὶ σωτῆρος̣ ἡμῶν are to be taken together as the description of ἰησοῦ χριστοῦ,—‘of Jesus Christ, the great God and our Saviour:’ (2) that as given above, τοῦ μεγάλου θεοῦ describes the Father, and σωτῆρος ἡμῶν ἰησοῦ χριστοῦ the Son. It is obvious that in dealing with (1), we shall be deciding with regard to (2) also. (1) has been the view of the Greek orthodox Fathers, as against the Arians (see a complete collection of their testimonies in Dr. Wordsworth’s “Six Letters to Granville Sharp on the use of the definite article in the Greek text of the N. T.” Lond. 1802), and of most ancient and modern Commentators. That the former so interpreted the words, is obviously not (as it has been considered) decisive of the question, if they can be shewn to bear legitimately another meaning, and that meaning to be the one most likely to have been in the mind of the writer. The case of ἵνα in the preceding verse (see note there), was wholly different. There it was contended that ἵνα with a subjunctive, has, and can have, but one meaning: and this was upheld against those who would introduce another, inter alia, by the fact that the Greek Fathers dreamt of no other. The argument rested not on this latter fact, but on the logical force of the particle itself. And similarly here, the passage must be argued primarily on its own ground, not primarily on the consensus of the Greek Fathers. No one disputes that it may mean that which they have interpreted it: and there were obvious reasons why they, having licence to do so, should choose this interpretation. But it is our object, not being swayed in this or any other interpretation, by doctrinal considerations one way or the other, to enquire, not what the words may mean, but what they do mean, as far as we may be able to ascertain it. The main, and indeed the only reliance of those who take (1), is the omission of the article before σωτῆρος. Had the sentence stood τοῦ μεγ. θεοῦ καὶ τοῦ σωτῆρος ἡμῶν ἰ. χ., their verdict for (2) would have been unanimous. That the insertion of the article would have been decisive for (2), is plain: but is it equally plain, that its omission is decisive for (1)? This must depend entirely on the nature and position of the word thus left anarthrous. If it is a word which had by usage become altogether or occasionally anarthrous,—if it is so connected, that the presence of the article expressed, is not requisite to its presence in the sense, then the state of the case, as regards the omission, is considerably altered. Now there is no doubt that σωτήρ was one of those words which gradually dropped the article and became a quasi proper name: cf. 1 Timothy 1:1 (I am quite aware of Bp. Middleton’s way of accounting for this, but do not regard it as satisfactory); 1 Timothy 4:10; which latter place is very instructive as to the way in which the designation from its official nature became anarthrous. This being so, it must hardly be judged as to the expression of the art. by the same rules as other nouns. Then as to its structural and contextual connexion. It is joined with ἡμῶν, which is an additional reason why it may spare the article: see Luke 1:78; Romans 1:7; 1 Corinthians 1:3 (1 Corinthians 2:7; 1 Corinthians 10:11): 2 Corinthians 1:2, &c. Again, as Winer has observed (edn. 6, § 19, 5 b, remark 1), the prefixing of an appositional designation to the proper name frequently causes the omission of the article. So in 2 Thessalonians 1:12; 2 Peter 1:1; Jude 1:4; see also 2 Corinthians 1:2; 2 Corinthians 6:18; Galatians 1:3; Ephesians 1:2; Ephesians 6:23; Philippians 1:2; Philippians 2:11; Philippians 3:20 &c. If then σωτὴρ ἡμῶν ἰησοῦς χριστός may signify ‘Jesus Christ our Saviour,’—on comparing the two members of the clause, we observe, that θεοῦ has already had its predicate expressed in τοῦ μεγαλου; and that it is therefore natural to expect that the latter member of the clause, likewise consisting of a proper name and its predicate, should correspond logically to the former: in other words, that τοῦ θεοῦ καὶ σωτῆρος ἡμῶν ἰη. χρ. would much more naturally suit (1) than τοῦ μεγάλου θεοῦ καὶ σωτῆρος ἡμ. ἰη. χρ. In clauses where the two appellative members belong to one expressed subject, we expect to find the former of them without any predicative completion. If it be replied to this, as I conceive on the hypothesis of (1) it must be, that τοῦ μεγάλου is an epithet alike of θεοῦ and σωτῆρος, ‘our great (God and Saviour),’ I may safely leave it to the feeling of any scholar, whether such an expression would be likely to occur. Let us now consider, whether the Apostle would in this place have been likely to designate our Lord as ὁ μέγας θεὸς καὶ σωτὴρ ἡμῶν. This must be chiefly decided by examining the usages of the expression θεὸς ὁ σωτὴρ ἡμῶν, which occurs six times in these Epistles, once in Luke (Luke 1:47), and once in the Epistle of Jude. If the writer here identifies this expression, ‘the great God and our Saviour,’ with the Lord Jesus Christ, calling Him ‘God and our Saviour,’ it will be at least probable that in other places where he speaks of “God our Saviour,” he also designates our Lord Jesus Christ. Now is that so? On the contrary, in 1 Timothy 1:1, we have κατʼ ἐπιταγὴν θεοῦ σωτῆρος ἡμῶν, καὶ χριστοῦ ἰησοῦ τῆς ἐλπίδος ἡμῶν: where I suppose none will deny that the Father and the Son are most plainly distinguished from one another. The same is the case in 1 Timothy 2:3-5, a passage bearing much (see below) on the interpretation of this one: and consequently in 1 Timothy 4:10, where ἐστιν σωτὴρ πάντων ἀνθρώπων corresponds to θέλει πάντας σωθῆναι in the other. So also in Titus 1:3, where the σωτὴρ ἡμῶν θεός, by whose ἐπιταγή the promise of eternal life was manifested, with the proclamation of which St. Paul was entrusted, is the same αἰώνιος θεός, by whose ἐπιταγή the hidden mystery was manifested in Romans 16:26, where the same distinction is made. The only place where there could be any doubt is in our Titus 2:10, which possible doubt however is removed by Titus 2:11, where the same assertion is made, of the revelation of the hidden grace of God (the Father). Then we have our own ch. Titus 3:4-6, where we find τοῦ σωτῆρος ἡμῶν θεοῦ in Titus 2:4, clearly defined as the Father, and διὰ ἰησοῦ χριστοῦ τοῦ σωτῆρος ἡμῶν in Titus 2:6. In that passage too we have the expression ἡ χρηστότης καὶ ἡ φιλανθρωπία ἐπεφάνη τοῦ σωτῆρος ἡμ. θεοῦ, which is quite decisive in answer to those who object here to the expression ἐπιφάνειαν τῆς δόξης as applied to the Father. In the one passage of St. Jude, the distinction is equally clear: for there we have μόνῳ θεῷ σωτῆρι ἡμῶν διὰ ἰησοῦ χριστοῦ τοῦ κυρίου ἡμῶν. It is plain then, that the usage of the words ‘God our Saviour’ does not make it probable that the whole expression here is to be applied to the Lord Jesus Christ. And in estimating this probability, let us again recur to 1 Timothy 2:3; 1 Timothy 2:5, a passage which runs very parallel with the present one. We read there, εἷς γὰρ θεός, | εἷς καὶ μεσίτης θεοῦ καὶ ἀνθρώπων, ἄνθρωπος χριστὸς ἰησοῦς, ὁ δοὺς ἑαυτὸν ἀντίλυτρον κ. τ. λ. Compare this with τοῦ μεγάλου θεοῦ | καὶ σωτῆρος ἡμῶν ἰησοῦ χριστοῦ, ὃς ἔδωκεν ἑαυτὸν ὑπὲρ ἡμῶν ἵνα λυτρώσηται κ. τ. λ. Can there be a reasonable doubt, that the Apostle writing two sentences so closely corresponding, on a point of such high importance, would have in his view the same distinction in the second of them, which he so strongly lays down in the first? Without then considering the question as closed, I would submit that (2) satisfies all the grammatical requirements of the sentence: that it is both structurally and contextually more probable, and more agreeable to the Apostle’s way of writing: and I have therefore preferred it. The principal advocates for it have been, the pseudo-Ambrose (i.e. Hilary the deacon, the author of the Commentary which goes by the name of that Father: whose words are these, “hanc esse dicit beatam spem credentium, qui exspectant adventum gloriæ magni Dei quod revelari habet judice Christo, in quo Dei Patris videbitur potestas et gloria, ut fidei suæ præmium consequantur. Ad hoc enim redemit nos Christus, ut” &c.), Erasm. (annot. and paraphr.), Grot., Wetst., Heinr., Winer (ubi supra, end), De W., Huther (the other view,—not this as stated in my earlier editions, by inadvertence,—is taken by Ellicott). Whichever way taken, the passage is just as important a testimony to the divinity of our Saviour: according to (1), by asserting His possession of Deity and right to the appellation of the Highest: according to (2), even more strikingly, asserting His equality in glory with the Father, in a way which would be blasphemy if predicated of any of the sons of men), who (our Saviour Jesus Christ), gave Himself (“the forcible ἑαυτόν, ‘Himself, His whole self, the greatest gift ever given,’ must not be overlooked: cf. Beveridge, Serm. 93, vol. iv. p. 285.” Ellicott) for us (‘on our behalf,’ not ‘in our stead:’ reff.), that He might (by this assertion of the Redeemer’s purpose, we return to the moral aim of Titus 2:11-12, more plainly indicated as in close connexion with Christ’s propitiatory sacrifice) redeem ( λυτροῦσθαι, ‘to buy off with a price,’ the middle including personal agency and interest, cf. καθαρίσῃ ἑαυτῷ below. So in Diod. Sic. v. 17, of the Balearians, ὅταν τινὲς γυναῖκες ὑπὸ τῶν προσπλεόντων λῃστῶν ἁλῶσιν, ἀντὶ μιᾶς γυναικὸς τρεῖς ἢ τέτταρας ἄνδρας διδόντες λυτροῦνται. Polyb. xvii. 16. 1, of King Attalus and the Sicyonians, where only personal agency is implied in the middle, τὴν ἱερὰν χώραν τοῦ ἀπόλλωνος ἐλυτρώσατο χρημάτων αὐτοῖς οὐκ ὀλίγων. See note, 1 Timothy 2:6; and cf. ref. 1 Pet., where the price is stated to have been the precious blood of Christ) us from all lawlessness (see reff. and especially 1 John 3:4, ἡ ἁμαρτία ἐστὶν ἡ ἀνομία and might purify (there is no need to supply ἡμᾶς, though the sense is not disturbed by so doing. By making λαόν the direct object of καθαρίζῃ, the purpose of the Redeemer is lifted off from our particular case, and generally and objectively stated) to Himself (‘dat. commodi’) a people (object: not, as De W., Wies., al., predicate, ‘(us) for a people’) peculiarly His (see note on Ephesians 1:14, and cf. the reff. here in the LXX, from which the expression is borrowed. See also 1 Peter 2:9, and Ellicott here. The ἐξειλεγμένον of Chrys., though expressing the fact, says too much for the word,—as also does the acceptabilis of the Vulg.: egregium of Jerome, too little: the οἰκεῖον of Thdrt. is exact: that which περίεστιν αὐτῷ), zealous (an ardent worker and promoter) of good works.

Verses 11-15
11–15.] Ground of the above exhortations in the moral purpose of the Gospel respecting us (Titus 2:11-14): and consequent exhortation to Titus (Titus 2:15).

Verse 15
15.] gathers up all since Titus 2:1, where the general command last appeared, and enforces it on Titus. In ch. Titus 3:1, the train of thought is again resumed. These things (the foregoing: not, the following) speak and exhort (in the case of those who believe and need stirring up) and rebuke (in the case of those who are rebellious) with all imperativeness ( μετὰ αὐθεντίας καὶ μετὰ ἐξουσίας πολλῆς, Chrys.— τουτέστι, μετὰ ἀποτομίας, Thl.). Let no man despise thee (addressed to Titus, not to the people, as Calv. (‘populum ipsum magis quam Titum hic compellat’): ‘so conduct thyself in thine exhortations, with such gravity, and such consistency, and such impartiality, that every word of thine may carry weight, and none may be able to cast slight on thee for flaws in any of these points’).

03 Chapter 3 
Verse 1-2
1, 2.] Rules concerning behaviour to those without. Put them in mind (as of a duty previously and otherwise well known, but liable to be forgotten) to be in subjection to governments, to authorities, to obey the magistrate ( πειθαρχεῖν here probably stands absolutely, not, as Huther, connected with the dat. ἀρχαῖς ἐξ. So Xen. Cyr. viii. 1. 4, μεγιστον ἀγαθὸν τὸ πειθαρχεῖν φαίνεται εἰς τὸ καταπράττειν τὰ ἀγαθά. The other construction has however the reff. in its favour), to be ready towards every good work (the connexion seems to be as in Romans 13:3, where the rulers are said to be οὐ φόβος τῷ ἀγαθῷ ἔργῳ, ἀλλὰ τῷ κακῷ. Compare also the remarkable coincidence in the sentiment of Xen. quoted above. Jerome in loc., Wetst., De W., al., suppose these exhortations to subjection to have found their occasion in the insubordination of the Jews on principle to foreign rule, and more especially of the Cretan Jews. In the presence of similar exhortations in the Epistle to the Romans and elsewhere, we can hardly perhaps say so much as this: but certainly Wetst.’s quotations from Diod. Sic., al., seem to establish the fact of Cretan turbulence in general.

The inference drawn by Thdrt., al., from these last words,— οὐδὲ γὰρ εἰς ἅπαντα δεῖ τοῖς ἄρχουσι πειθαρχεῖν, does not seem to be legitimately deduced from them), to speak evil of no one (these words set forth the general duty, but are perhaps introduced owing to what has preceded, cf. 2 Peter 2:10; Jude 1:8), to be not quarrelsome (ref. and note), forbearing (ib., and note on Philippians 4:5. “The ἐπιεικής must have been, it is to be feared, a somewhat exceptional character in Crete, where an ἔμφυτος πλεονεξία, exhibited in outward acts of aggression, καὶ ἰδίᾳ καὶ κατὰ κοινόν (Polyb. vi. 46–9), is described as one of the prevailing and dominant vices.” Ellicott), manifesting all meekness towards all men (from what follows, πάντας ἀνθρ. is evidently to be taken in the widest sense, and especially to be applied to the heathen without: see below).

Verse 3
3.] For (reason why we should shew all meekness, &c: οὐκοῦν μηδενὶ ὀνειδίσῃς, φησί· τοιοῦτος γὰρ ἦς καὶ σύ, Chrys. ὃ καὶ ὁ λῃστὴς πρὸς τὸν ἕτερον λῃστὴν ἔλεγεν, ὅτι ἐν τῷ αὐτῷ κρίματί ἐσμεν. Thl.) we (Christians) also (as well as they) were (emphatically prefixed) once without understanding (of spiritual things, see Ephesians 4:18), disobedient (to God, ch. Titus 1:16; he is no longer speaking of authorities, but has passed into a new train of thought), led astray (so Conyb.: the passive sense should be kept, as best answering to N. T. usage, ref. 2 Tim.: reff. Heb. and James, which Huther quotes for the neuter sense, are both better rendered passive. Ellic. advocates the neuter ‘going astray’), slaves to divers lusts and pleasures (see reff.: an unusual word in N. T., though so common in secular Greek), passing our lives (in ref. 1 Tim. βίον is expressed) in malice (reff.) and envy,—hateful, hating one another (the sequence, if there be any, seems to be in the converse order from that assumed by Thl., ἄξιοι μίσους ἦμεν, ὡς ἀλλήλους μισοῦντες. It was our natural hatefulness which begot mutual hatred. Or perhaps the two particulars may be taken separately, as distinct items in our catalogue of depravities).

Verse 4
4.] But when the goodness (reff.) and love-towards-men (I prefer this literal rendering of φιλανθρωπία to any of the more usual ones: cf. Diog. Laert. Plat. iii. 98, τῆς φιλανθρωπίας ἐστὶν εἴδη τρία· ἓν μὲν διὰ τῆς προσηγορίας γινόμενον, οἷον ἐν οἷς τινὲς τὸν ἐντυγχάνοντα πάντα προσαγορεύουσι καὶ τὴν δεξιὰν ἐμβάλλοντες χαιρετίζουσιν· ἄλλο εἶδος, ὅταν τις βοηθητικὸς ᾖ παντὶ τῷ ἀτυχοῦντι· ἕτερον εἶδός ἐστι τῆς φιλανθρωπίας ἐν ᾧ τινὲς φιλοδειπνισταί εἰσι. The second of these is evidently that here intended, but Huther’s view of the correspondence of this description of God’s kindness to us with that which we are required (Titus 3:2) to shew to others, appears to me to be borne out: and thus His φιλανθρωπία would parallel πραΰτητα πρὸς πάντας ἀνθρώπους above, and the fact of its being ‘love toward men’ should be expressed. Bengel’s remark also is worth notice: “Hominum vitia plane contraria enumerantur versu 3.” The junction of χρηστὸς, - ότης, with φιλάνθρωπος, - ία, is very common: see the numerous quotations in Wetst.) of our Saviour, God (the Father: cf. διὰ ἰησ. χρ. below, and see note on ch. Titus 2:13), was manifested (viz. in Redemption, by the Incarnation and Satisfaction of the Redeemer),—not by virtue of ( ἐξ, as the ground out of which an act springs. Cf. besides the frequent ἐκ πίστεως, ἐξ ἔργων,—Matthew 12:37 bis: Romans 1:4; 2 Corinthians 13:4) works wrought in (I have thus represented the τῶν ἐν:— ἔργων (general, ‘any works’) τῶν ἐν δικ. (viz. ‘which were,’ particularizing out of those, ‘in righteousness’) ἐν δικ. in righteousness, as the element and condition in which they were wrought) righteousness which we (emphatic) did (not, ‘have done,’ as E. V., nor ‘had done,’ as Conyb.,—which in fact obscures the meaning: for God’s act here spoken of was a definite act in time—and its application to us, also a definite act in time (see below): and if we take this ἐποιήσαμεν pluperfect, we confine the Apostle’s repudiation of our works, as moving causes of those acts of God, to the time previous to those acts. For aught that this pluperfect would assert, our salvation might be prompted on God’s part by future works of righteousness which He foresaw we should do. Whereas the simple aoristic sense throws the whole into the same time,—“His goodness, &c. was manifested … not for works which we did.… He saved us,”—and renders the repudiation of human merit universal. On the construction, cf. Thl.: ἔσωσεν ἡμᾶς οὐκ ἐξ ἔργων ὧν ἐποιήσαμεν, ἀντὶ τοῦ οὔτε ἐποιήσαμεν ἔργα δικαιοσύνης, οὔτε ἐσώθημεν ἐκ τούτων, ἀλλὰ τὸ πᾶν ἢ ἀγαθότης αὐτοῦ ἐποίησε), but according to (after the measure of, in pursuance of, after the promptings of: see Ellic.’s note) His compassion He saved us (this ἔσωσεν must be referred back to the definite objective act of God in Redemption, which has been above mentioned. On the part of God, that act is one—in the application of it to individuals, it is composed of many and successive acts. But this ἔσωσεν, being contemporaneous with ὅτε ἐπεφάνη above, cannot apply, as De Wette, to our individual salvation alone. At the same time, standing as it does in a transitional position, between God’s objective act and the subjective individual application of it, it no doubt looks forward as well as backward—to individual realization of salvation, as well as to the divine completion of it once for all in Christ. Calvin, h. l., refers the completeness of our salvation rather to God’s looking on it as subjectively accomplished in us: “De fide loquitur, et nos jam salutem adeptos esse docet. Ergo utcunque peccato implicit corpus mortis circumferamus, certi tamen de salute nostra sumus, si modo fide insiti simus in Christum, secundum illud (John 5:24): ‘Qui credit in filium Dei, transivit de morte in vitam.’ Paulo post tamen, fidei nomine interposito nos re ipsa nondum adeptos esse ostendit, quod Christus morte sua præstitit. Unde sequitur, ex parte Dei salutem nostram impletam esse, cujus fruitio in finem usque militiæ differtur.”

The ἡμᾶς here is not all mankind, which would be inconsistent with what follows,—nor all Christians, however true that would be,—but the same as are indicated by καὶ ἡμεῖς above,—the particular Christians in the Apostle’s view as he was writing—Titus and his Cretan converts, and himself) by means of the laver (not ‘washing,’ as E. V.: see the Lexx.: but always a vessel, or pool in which washing takes place. Here, the baptismal font: see on Ephesians 5:26) of regeneration (first, let us treat of παλιγγενεσία. It occurs only in ref. Matt., and there in an objective sense, whereas here it is evidently subjective. There, it is the great second birth of heaven and earth in the latter days: here, the second birth of the individual man. Though not occurring elsewhere in this sense, it has its cognate expressions,—e.g. ἀναγεννάω, 1 Peter 1:3; 1 Peter 1:23; γεννηθῆναι ἄνωθεν, John 3:3 &c. Then, of the genitive. The font is the ‘laver of regeneration,’ because it is the vessel consecrated to the use of that Sacrament whereby, in its completeness as a Sacrament (see below), the new life unto God is conveyed. And inasmuch as it is in that font, and when we are in it, that the first breath of that life is drawn, it is the laver of,—belonging to, pertaining to, setting forth,—regeneration.

Observe, there is here no figure: the words are literal: Baptism is taken as in all its completion,—the outward visible sign accompanied by the inward spiritual grace; and as thus complete, it not only represents, but is, the new birth. Cf. Calvin: “Solent Apostoli a Sacramentis ducere argumentum, ut rem illic significatam probent, quia principium illud valere debet inter pios, Deum non inanibus nobiscum figuris ludere, sed virtute sua intus præstare quod externo signo demonstrat. Quare Baptismus congruenter et vere lavacrum regenerationis dicitur. Vim et usum Sacramentorum recte is tenebit qui rem et signum ita connectet, ut signum non faciat inane aut inefficax: neque tamen ejus ornandi causa Spiritui sancto detrahat quod suum est.” The font then, the laver of regeneration, representing the external portion of the Sacrament, and pledging the internal;—that inward and spiritual grace, necessary to the completion of the Sacrament and its regenerating power, is not, as too often, left to follow as a matter of course, and thus baptismal regeneration rendered a mere formal and unmeaning thing, ‘ex opere operato,’—but is distinctly stated in the following words) and (understand διὰ again: so Thdrt. apparently,—Bengel (‘duæ res commemorantur: lavacrum regenertionis, quæ baptismi in Christum periphrasis,—et renovatio Spiritus sancti’), al. On the other hand, most Commentators (see Ellic. here) take ἀνακαινώσεως as a second gen. after λουτροῦ: and for the purpose of making this clearer, the τοῦ seems to have been inserted before λουτροῦ (see var. readd.). The great formal objection to this is, the destruction of the balance of the sentence, in which παλιγγενεσίας would be one gen., and ἀνακαινώσεως πνεύματος ἁγίου the other. The far greater contextual objection is, that thus the whole from παλ. to ἁγίου would be included under λουτροῦ, and baptism made not only the seal of the new birth, but the sacrament of progressive sanctification) the renewal ( ἀνακαίνωσις, see reff., is used of the gradual renewal of heart and life in the image of God, following upon the new birth, and without which the birth is a mere abortion, not leading on to vitality and action. It is here treated as potentially involved in God’s act ἔσωσεν. We must not, as Huther, al., for the sake of making it contemporaneous with the λουτρόν, give it another and untenable meaning, that of mere incipient spiritual life) of (brought about by; genitive of the efficient cause) the Holy Spirit (who alone can renew unto life in progressive sanctification. So that, as in 1 Peter 3:21, it is not the mere outward act or fact of baptism to which we attach such high and glorious epithets, but that complete baptism by water and the Holy Ghost, whereof the first cleansing by water is indeed the ordinary sign and seal, but whereof the glorious indwelling Spirit of God is the only efficient cause and continuous agent. ‘BAPTISMAL REGENERATION’ is the distinguishing doctrine of the new covenant (Matthew 3:11): but let us take care that we know and bear in mind what ‘baptism’ means: not the mere ecclesiastical act, not the mere fact of reception by that act among God’s professing people, but that, completed by the divine act, manifested by the operation of the Holy Ghost in the heart and through the life),

Verse 6
6.] which (attr.; not = ἐξ οὗ, as Heydenr. οὗ, viz. the Holy Spirit, not λουτροῦ, as even De W. confesses, who yet maintains the dependence of both genitives on λουτροῦ) He poured out (reff.) on us richly (again, it is mere waste of time to debate whether this pouring out be the one general one at Pentecost, or that in the heart of each individual believer: the one was God’s objective act once for all, in which all its subjective exemplifications and applications were potentially enwrapped) through (as its channel and medium, He having purchased it for us, and made the pouring out possible, in and by His own blessed Sacrifice in our nature) Jesus Christ our Saviour (which title was used of the Father above: of Him,—ultimately: of our Lord, immediately: “Pater nostræ salutis primus auctor, Christus vero opifex, et quasi artifex,” as Justiniani in Ellicott, whose own remarks are well worth consulting),

Verse 7
7.] in order that (this ἵνα, in the form of the sentence, may express the aim either of ἔσωσεν (Beng., De W., Huther, Ellic.) or of ἐξέχεεν: more naturally, I believe, of the latter (Wiesinger): and for these reasons, that ἔσωσεν seeming to have its full pregnant meaning as it stands, (1) does not require any further statement of aim and purpose: but ἐξέχεεν being a mere word of action, is more properly followed by a statement of a reason why the pouring out took place: and (2) that this statement of aim and purpose, if it applies to ἔσωσεν, has been already anticipated, if ἔσωσεν be understood as including what is generally known as σωτηρία.

Theologically, this statement of purpose is exact: the effusion of the Spirit has for its purpose the conviction of sin and manifestation of the righteousness of Christ, out of which two spring justifying faith) having been justified (the aor. part. here (expressed in English by ‘having been’) is not contemporaneous with the aor. subj. below. Ordinarily this would be so: but the theological consideration of the place of justification in the Christian life, illustrated by such passages as Romans 5:1, δικαιωθέντες οὖν ἐκ πίστεως εἰρήνην ἔχωμεν πρὸς τ. θεόν, κ. τ. λ., seems to determine here the aor. part. to be antecedent to γενήθωμεν) by His ( ἐκείνου, referring to the more remote subject, must be used here not of our Lord, who has just been mentioned, but of the Father: and so, usually, χάρις θεοῦ (Acts 9:23; Acts 20:24; Acts 20:32; Romans 5:15; 1 Corinthians 1:4, &c.) is the efficient cause of our justification in Christ) grace, we might be made (perhaps passive, see however on 1 Thessalonians 1:5) heirs (see especially Galatians 3:29) according to (in pursuance of, consistently with, so that the inheritance does not disappoint, but fully accomplishes and satisfies the hope; not ‘through’ (?) as Conyb., referring to Romans 8:24-25, where, however, the thought is entirely different) the hope of eternal life (I cannot consent, although considerable scholars (e.g. De W., Ellic.) have maintained the view, to join the gen. ζωῆς with κληρονόμοι, in the presence of the expression, in this very Epistle, ἐπʼ ἐλπίδι ζωῆς αἰωνίου, ch. Titus 1:2. The objection brought against joining ἐλπίδα with ζωῆς here is that thus κληρονόμοι would stand alone. But it does thus stand alone in every place where St. Paul uses it in the spiritual sense; viz. Romans 4:14; Romans 8:17 bis ( θεοῦ is a wholly different genitive): Galatians 3:29; Galatians 4:1; Galatians 4:7; and therefore why not here? Chrys.’s two renderings, both of which Huther quotes for his view, will suit mine just as well: κατʼ ἐλπίδα, τουτέστι, καθὼς ἠλπίσαμεν, οὕτως ἀπολαύσομεν, ἢ ὅτι ἤδη καὶ κληρονόμοι ἐστέ. The former is the one to which I have inclined: the latter would mean, “we might be heirs, according to the hope”—i.e. in proportion as we have the hope, realize our heirship—“of eternal life”).

Verse 8
8.] Faithful is the saying (reff.: viz. the saying which has just been uttered, ὅτε ἡ χρηστότης κ. τ. λ. This sentence alone, of those which have gone before, has the solemn and somewhat rhythmical character belonging for the most part to the “faithful sayings” of the apostolic church quoted in these Epistles), and concerning these things (the things which have just been dwelt on; see above) I would have thee positively affirm (‘confirmare,’ Vulg.; ‘asseverare,’ Beza: cf. Polyb. xii. 12. 6, διοριζόμενος καὶ διαβεβαιούμενος περὶ τούτων. The διὰ implies persistence and thoroughness in the affirmation), in order that (not, ‘that,’ implying the purport of that which he is διαβεβαιοῦσθαι, nor is what follows the πιστὸς λόγος, as would appear in the E. V.: what follows is to be the result of thorough affirmation of Titus 3:4-7) they who have believed (have been brought to belief and endure in it: the present would perhaps express the sense, but the perfect is to be preferred, inasmuch as πιστεύειν is often used of the hour and act of commencing belief: cf. Acts 19:2; Romans 13:11) God (trusted God, learned to credit what God says: not to be confounded with πιστ. εἰς, John 14:1, 1 Peter 1:8; 1 Peter 1:21—or πιστ. ἐν, Mark 1:15 (not used of God), or πιστ. ἐπί, Romans 4:5. There appears no reason for supposing with De W. that these words describe merely the Gentile Christians) may take care to ( φροντίζειν with an inf. is not the ordinary construction: it commonly has ὅπως, ἵνα, ὡς, εἰ, μή, or a relative clause. We have an instance in Plut. Fab. Max. c. 12, τὰ πραττόμενα γινώσκειν ἐφρόντιζεν. See Palm and Rost, sub voce) practise (a workman presides over, is master and conductor of, his work: and thus the transition in προΐστασθαι from presiding over to conducting and practising a business was very easy. Thus we have, tracing the progress of this transition, οὗτοι μάλιστα προειστήκεισαν τῆς μεταβολῆς, Thuc. viii. 75: πῶς οὐ φανερὸν ὅτι προστάντες τοῦ πράγματος τὰ γνωσθένθʼ ὑφʼ ὑμῶν ἀποστερῆσαί με ζητοῦσιν, Demosth. 869, 2: ἀσπασία οὐ κοσμίου προεστῶσα ἐργασίας, Plut. Pericl. 24: τέχνης προΐστασθαι,— ὣ τοῖσιν ἐχθροῖς … προὐστήτην φόνου, Soph. El. 968: χειρὶ βιαίᾳ προστῆναι τοῦ πανουργήματος, Synes. Ep. 67, p. 211 d. See Palm and Rost, sub voce) good works: these things (viz. same as τούτων before, the great truths of Titus 3:4-7, this doctrine; not, as Thl., ἡ φροντὶς καὶ ἡ προστασία τῶν καλῶν ἔργων, ἢ αὐτὰ τὰ καλὰ ἔργα, which would be a tautology: see 1 Timothy 2:3) are good and profitable for men.

Verses 8-11
8–11.] General rules for Titus.

Verse 9
9.] Connexion:—maintain these great truths, but foolish questionings (ref. and note), and genealogies (ref. and note, and ch. Titus 1:14, note), and strifies (the result of the genealogies, as in 1 Timothy 1:4) and contentions about the law (see again 1 Timothy 1:7. The subject of contention would be the justification, or not, of certain commandments of men, out of the law: or perhaps the mystical meaning of the various portions of the law, as affecting these genealogies) avoid (stand aloof from, see 2 Timothy 2:16, note): for they are unprofitable and vain (“ ματ. is here and James 1:26, as in Attic Greek, of two terminations: the fem. occurs 1 Corinthians 15:17; 1 Peter 1:18.” Ellicott).

Verse 10
10.] An heretical man (one who founds or belongs to an αἵρεσις—a self-chosen and divergent form of religious belief or practice. When St. Paul wrote 1 Cor., these forms had already begun to assume consistency and to threaten danger: see 1 Corinthians 11:19. We meet with them also in Galatians 5:20, both times as αἱρέσεις, divisions gathering round forms of individual self-will. But by this time, they had become so definite and established, as to have their acknowledged adherents, their αἱρετικοί. See also 2 Peter 2:1. For a history of the subsequent usage and meanings of the word, see Suicer, vol. i. pp. 119 ff. “It should be observed,” says Conyb., “that these early heretics united moral depravity with erroneous teaching: their works bore witness against their doctrine”), after one and a second admonition (reff. and note on ref. Eph.), decline (intercourse with: ref. and note: there is no precept concerning excommunication, as the middle παραιτοῦ shews: it was to be a subjective act), knowing that such an one (a thoroughly Pauline expression: see reff.) is thoroughly perverted (ref. Deut.: and compare 1 Timothy 1:6; 1 Timothy 5:15; 2 Timothy 4:4), and is a sinner (is living in sin: the present gives the force of habit), being (at the same time) self-condemned (cf. 1 Timothy 4:2, note,—with his own conscience branded with the foul mark of depravity: see Conyb. above).

Verse 12
12.] Whenever I shall have sent ( πέμψω, not fut. ind. but aor. subj.) Artemas (not elsewhere named: tradition makes him afterwards bishop of Lystra) to thee, or Tychicus (see Ephesians 6:21, note: Colossians 4:7), hasten (make it thine earnest care) to come to me to Nicopolis (on the question which of the three cities of this name is here meant, see Prolegg. to Pastoral Epistles, § ii. 30, note): for there I have determined to spend the winter. Forward on their journey ((see below) the word here has the sense of ‘enable to proceed forward,’ viz. by furnishing with necessaries for the journey: so in ref. 3 John) with zeal Zenas the lawyer ( ζηνᾶς = ζηνόδωρος. Probably a Jewish scribe or jurist (Matthew 22:35, note) who had been converted, and to whom the name of his former occupation still adhered, as in the case of ΄ατθαῖος ὁ τελώνης. Hippolytus and Dorotheus number him among the seventy disciples, and make him to have been subsequently bishop of Diospolis. There is an apocryphal ‘Acts of Titus’ bearing his name. Winer, Realw.) and Apollos (see on Acts 18:24; 1 Corinthians 1:12; 1 Corinthians 16:12), that nothing may be wanting to them.

Verses 12-14
12–14.] VARIOUS DIRECTIONS.

Verse 14
14.] Moreover (connexion of δὲ καί: the contrast in the δέ is, ‘and I will not that thou only shouldest thus forward them, though I use the singular number; but see that the other brethren also join with thee in contributing to their outfit’), let also our people (our fellow-believers who are with thee) learn to practise (see note, Titus 3:8) good works, contributions to ( εἰς, for the supply of) the necessary wants which arise (such is the force of τάς: such wants as from time to time are presented before Christians, requiring relief in the course of their Father’s work in life), that they may not be unfruitful (implying, that in the supply by us of such ἀναγκαῖαι χρεῖαι, our ordinary opportunities are to be found of bearing fruit to God’s praise).

Verse 15
15.] SALUTATIONS: GREETINGS: APOSTOLIC BENEDICTIONS. All that are with me salute thee. Salute those that love us in the faith (not ‘in faith:’ see note, 1 Timothy 1:2. This form of salutation, so different from any occurring in St. Paul’s other Epistles, is again [see on ch. Titus 1:1] a strong corroboration of genuineness. An apocryphal imitator would not have missed the Apostle’s regular formulæ of salutation). God’s ( ἡ) grace be with all of you (of the Cretan churches. It does not follow from this that the letter was to be imparted to them: but in the course of things it naturally would be thus imparted by Titus).

On the subscription in the rec., making our Epistle date from Nicopolis, see in Prolegg. § ii. 30 ff.
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