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Commentator
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Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 

Verse 1
Titus 1:1. δοῦλος θεοῦ: The only parallel to this phrase in the opening formula of any other epistle in the N.T. is James 1:1; but there it is, “James, a servant of God and of the Lord Jesus Christ.” It is no less obvious than necessary to note that this variation from St. Paul’s formula δοῦλος ἰησ. χρ. (Romans 1:1; Philippians 1:1) would not be likely in a pseudepigraphic writing.

ἀπόστολος δὲ ἰησοῦ χριστοῦ: See note on 1 Timothy 1:1. The δέ is not merely copulative, as in Judges 1:1; but marks the antithesis between the two aspects of Paul’s relationship to the Supreme: between God as known to his fathers, and as recently manifested in the sphere of history.

κατὰ πίστιν κ. τ. λ.: to be connected with ἀπόστολος only. It is natural to suppose that κατά has the same force here as in 2 Timothy 1:1, κατʼ ἐπαγγελίαν ζωῆς, where see note. His apostleship was for the confirmation of the faith of God’s elect, and for the spreading of the knowledge, etc., etc. We take κατά as = for or in regard to; and expand it according to the exigencies of the context. Here God’s elect does not mean those whom God intends to select; but those who have been externally selected, and who consequently possess faith. See reff. and Acts 13:48. They do not need that it should be generated in them, but that it should be fostered. See note on 2 Timothy 2:10. Contrast ἀποστολὴν εἰς ὑπακοὴν πίστεως ἐν πᾶσιν τοῖς ἔθνεσιν, Romans 1:5, where the Gospel-propagation function of his apostleship is indicated.

The rendering here of the Vulg. and of the English versions, according to the faith, etc., secundum fidem, preserves the common meaning of κατά, but does not stand examination. St. Paul’s office as apostle was not dependent in any way on the faith or knowledge of human beings, as it was on the will or command of God or Christ. The final cause of it was the faith and knowledge of men.

ἐπίγνωσιν ἀληθείας: See on 1 Timothy 2:4.

εὐσέβειαν: See on 1 Timothy 2:2.

Verses 1-4
Titus 1:1-4. Salutation, in which the place of the Gospel in eternity and in time is largely expressed.

Verse 2
Titus 1:2. ἐπʼ ἐλπίδι κ. τ. λ.: This is best taken in connexion with the preceding clause, κατὰ πίστιν … κηρύγματι. The faith and the knowledge there spoken of have as their basis of action, or energy, the hope of eternal life. Cf. 1 Timothy 1:16. Compare the use of ἐπʼ ἐλπίδι in Acts 26:6; Romans 4:18; Romans 8:20; 1 Corinthians 9:10. On the other hand, we must not exclude a remoter connexion with ἀπόστολος. A comparison of the parallel passage in 2 Timothy 1:1 suggests that the succession of clauses here, κατὰ πίστιν … κηρύγματι, is a full and detailed expansion of κατʼ ἐπαγγελίαν … ἐν χρ. ἰησ.

ἀψευδής: qui non mentitur. See note on 2 Timothy 2:13.

ἐπηγγείλατο: See Romans 1:1; Romans 4:21; Galatians 3:19.

ἐπηγγείλατο … πρὸ χρόνων αἰωνίων, ἐφανέρωσεν δέ: The same antithesis is expressed in 2 Timothy 1:9-10 (q.v.); Romans 16:25; Colossians 1:26. From different points of view, one may say that eternal life was promised, and given, to man in Christ before times eternal; though the revelation of this purpose and grace could not be made until man was prepared to receive it, καιροῖς, at seasons, occasions, epochs of time as relative to man’s comprehension.

Verse 3
Titus 1:3. ἐφανέρωσεν τόν λόγον: For φανερόω see note on 1 Timothy 3:16. We must observe that no N.T. writer speaks of a manifestation of the gift of eternal life (1 John 1:2 refers to the personal Incarnate Life). God’s message concerning it, which is the revelation of a divine secret purpose, is manifested. See Colossians 4:4 in addition to the last reff. given on ἐπηγγείλατο. περὶ ἧς may be supplied bef. ἐφανέρωσεν (von Soden).

καιροῖς ἰδίοις. See on 1 Timothy 2:6; 1 Timothy 6:15. The rendering his own seasons suits the context here.

τὸν λόγον αὐτοῦ ἐν κηρύγματι: Note the distinction here indicated between the substance of the revelation ( λόγος) given by God, and the form of it as expressible ( κήρυγμα) by the human preacher. It is parallel to the use of λόγος and λαλία in John 8:43.

ὃ ἐπιστεύθην ἐγώ has τὸ εὐαγγέλιον κ. τ. λ. as its antecedent in 1 Timothy 1:11, where see note.

κατʼ ἐπιταγὴν τοῦ σωτῆρος ἡμῶν θεοῦ: See note on 1 Timothy 1:1. There the order is θεοῦ σωτῆρος ἡμῶν. Here θεοῦ is epexegetical of σωτῆρος ἡμῶν, as χριστοῦ ἰησοῦ is in chap. Titus 2:13. κατʼ ἐπιταγὴν is to be taken with ὃ ἐπιστεύθην ἐγώ, which is another way of expressing the notion of ἀπόστολος. On σωτήρ as a title of God, see notes on 1 Timothy 1:1; 1 Timothy 2:4.

Verse 4
Titus 1:4. γνησίῳ τέκνῳ: See note on 1 Timothy 1:2.

κατὰ κοινὴν πίστιν, like ἐν πίστει in 1 Timothy 1:2, qualifies τέκνῳ, but is less ambiguous than ἐν πίστει. It must not be restricted to a faith shared only by St. Paul and Titus; but, like the κοινὴ σωτηρία (Judges 1:3), it is common to all Christians who “have obtained a like precious faith with us” (2 Peter 1:1).

χάρις κ. τ. λ.: See on 1 Timothy 1:2.

σωτῆρος: for the more usual κυρίου, 1 Timothy 1:2, 2 Timothy 1:2. The Father and the Son are here co-ordinated as Saviours.

Verse 5
Titus 1:5. ἀπέλιπον: The force of ἀπολείπω here will be apparent if we compare 2 Timothy 4:13; 2 Timothy 4:20. It means to leave behind temporarily something or someone; καταλείπω is often used of a permanent leaving behind. St. Paul’s language favours the supposition that the commission given to Titus was that of a temporary apostolic legate rather than of a permanent local president.

ἐπιδιορθώσῃ: It is possible that ἐπί has here its original force, so as to imply that St. Paul had begun the correction of deficiencies in the Cretan Church, and that Titus was to carry it still further. (So Bengel.) It seems to have been taken in this sense by A.V.m., which renders τὰ λείποντα things that are left undone. If we may judge from this letter, Christianity was at this time in a very disorganised state in Crete. Titus is to ordain presbyters, as the foundation of a ministry; whereas the task committed to Timothy at Ephesus was to continue the organisation of presbyters (episcopi) and deacons which was already in full working order. It is significant that καθίστημι is used of the institution of a new order of ministry in Acts 6:3. καί introduces the chief point in the ἐπιδιόρθωσις.

κατὰ πόλιν: in every city. See reff. The number of presbyters is not specified; the meaning is that the order of presbyters should be established all over the island.

σοι διεταξάμην: disposui tibi (Vulg.), appropriately used of a number of specific directions on one general subject. Compare Acts 24:23, where the verb is used in reference to three distinct instructions given to the centurion in reference to Paul.

Verses 5-9
Titus 1:5-9. As I left you in Crete to carry out completely the arrangements for the organisation of the Church there, which I set before you in detail, let me remind you of the necessary qualifications of presbyters [since the presbyter is the basal element in the Church Society].

Verse 6
Titus 1:6. ἀνέγκλητος: See notes on 1 Timothy 3:2; 1 Timothy 3:10.

μιᾶς γυναικὸς ἀνήρ: See on 1 Timothy 3:2.

τέκνα πιστά: It must be supposed that a Christian father who has unbelieving children is himself a recent convert, or a very careless Christian. The fact that St. Paul did not think it necessary to warn Timothy that such men were not eligible for the presbyterate is a proof that Christianity was at this time more firmly established in Ephesus than in Crete.

μὴ ἐν κατηγορίᾳ ἀσωτίας ἤ ἀνυπότακτα: It is significant that the moral requirements of the pastor’s children are more mildly expressed in 1 Timothy 3:4-5; 1 Timothy 3:12. There it is the father’s power to keep order in his own house that is emphasised; here the submission of the children to discipline and restraint.

Verse 7
Titus 1:7. τὸν ἐυίσκοπον: On the use of the singular as a generic term See on 1 Timothy 3:2. Here, where the thought is of the various official functions of the minister, the official title is appropriate.

ἀνέγκλητον: See notes on 1 Timothy 3:2; 1 Timothy 3:10.

θεοῦ οἰκονόμον: a steward appointed by God (Luke 12:42; 1 Corinthians 9:17), in the house of God (1 Timothy 3:15), to dispense His mysteries and manifold grace (1 Corinthians 4:1; 1 Peter 4:10). θεοῦ is emphatic, suggesting that the steward of such a Lord should conform to the highest ideal of moral and spiritual qualifications.

αὐθάδη: self-assertive, arrogant. Vulg. has here superbum, but more accurately in 2 Peter 2:10, sibi placentes.

ὀργίλον: passionate, iracundum (Vulg.). The ὀργίλος is one who has not his passion of anger under control.

πάροινον, πλήκτην: See on 1 Timothy 3:3.

μὴ αἰσχροκερδῆ: This negative quality is required in deacons, 1 Timothy 3:8. Persons who are concerned in the administration of small sums must be such as are above the commission of petty thefts. There are no regulations here laid down for deacons; so we are entitled to conclude that in Crete, at this time, presbyters performed the duties of every Church office. Hence they should have the appropriate diaconal virtue. See note on 1 Timothy 3:8. On the other hand, it may be objected against this inference that in 1 Peter 5:2 μὴ αἰσχροκερδῶς is used of the spirit of the ideal presbyter.

Verse 8
Titus 1:8. φιλόξενον: See on 1 Timothy 3:2.

φιλάγαθον: In Wisdom of Solomon 7:22, the πνεῦμα which is in σοφία is φιλάγαθον, loving what is good. The epithets which immediately precede and follow φιλάγαθον in Wisd. have no reference to persons, with the exception of φιλάνθρωπον. It seems best, with the R.V., to give the words as wide a reference as possible; see on ἀφιλάγαθοι, 2 Timothy 3:3.

σώφρονα: See notes on 1 Timothy 2:9; 1 Timothy 3:2.

ἐγκρατῆ: The noun ἐγκράτεια occurs Acts 24:25; Galatians 5:23; 2 Peter 1:6, where to the rendering temperance the R.V.m. gives the alternative self-control. The verb ἐγκρατεύομαι in 1 Corinthians 7:9 is to have continency, but in 1 Corinthians 9:25 to be temperate generally. The word differs from σώφρων as having a reference to bodily appetites, while σώφρων has reference also to the desires of the mind. ἐγκράτ. concerns action, σωφρ. thought.

Verse 9
Titus 1:9. ἀντεχόμενον: holding firmly to. ἀντέχομαι is stronger than ἔχειν, as used in a similar connexion, 1 Timothy 1:19, etc., etc. The R.V. holding to correctly suggests the notion of withstanding opposition, which is not so clearly felt in the A.V. holding fast. “Having care of it, making it his business” (Chrys.).

δυνατός: See note on 2 Timothy 2:2.

τοῦ κατὰ τὴν διδαχὴν πιστοῦ λόγου: the faithful word which is in accordance with the teaching. It is indicative of the weakening of the phrase πιστὸς λόγος that St. Paul strengthens and defines it here by κατὰ τὴν διδαχὴν. It was noted on 1 Timothy 1:15 that πιστὸς λόγος here means the totality of the revelation given in Christ; and ἡ διδαχή is to be taken passively, as equivalent to ἡ διδασκαλία, as employed in these epistles. It is tautological to take it actively, the word which is faithful as regards the teaching of others; for that is expressed in what follows.

παρακαλεῖν— ἐλέγχειν: Cf. 2 Timothy 4:2 for this combination. The shepherd must be able to tend the sheep, and to drive away wolves.

ὑγιαινούσῃ: See on 1 Timothy 1:10. διδασκαλία here, as frequently, is a body of doctrine. So R.V., in the sound doctrine. The A.V., by sound doctrine, would refer to the faith as applied in its various parts to particular needs.

τοὺς ἀντιλέγοντας: It is only a coincidence that where this word occurs in Acts it is in reference to Jewish opponents of the Gospel.

Verse 10
Titus 1:10. The persons spoken of here were Christian Jews. οἱ ἐκ περιτομῆς (without τῆς, see crit. note) has this meaning in reff. (in Acts 10:45 it is qualified by the addition of πιστοί). Romans 4:12, is not really an instance of the phrase. That they were at least nominally Christians is also implied by the epithet ἀνυπότακτοι. We cannot call those persons unruly on whose obedience we have no claim.

ματαιολόγοι: ματαιολογία occurs in 1 Timothy 1:6.

φρεναπάται: seductores. The verb occurs in Galatians 6:3.

μάλιστα: it is probable that there were very few false teachers who were not “of the circumcision”.

Verses 10-16
Titus 1:10-16. I have just mentioned rebuke as a necessary element in a presbyter’s teaching. This is especially needful in dealing with Cretan heretics, in whom the Jewish strain is disagreeably prominent. Alike in their new-fangled philosophy of purity, and in their pretensions to orthodoxy, they ring false. Purity of life can only spring from a pure mind; and knowledge is alleged in vain, if it is contradicted by practice.

Verse 11
Titus 1:11. οὓς δεῖ ἐπιστομίζειν: quos oportet redargui, whose mouths must be stopped by the unanswerable arguments of the orthodox controversialist. This is the result hoped for from the “conviction,” of Titus 1:9.

ὅλους οἴκους ἀνατρέπουσιν: pervert whole families (Alf.); Moulton and Milligan give an apt illustration from a papyrus of second cent. B.C., τῆς πατρικῆς οἰκίας … ἔτι ἔνπροσθεν ἄρδην [ ἀ] νατετραμμένης διʼ ἀσ[ ω] τίας (Expositor, vii., 1:269). This suggests the rendering upset. The whole family would be upset by the perversion of one member of it.

ἃ μὴ δεῖ: Normally, οὐ is used in relative sentences with the indicative. Other exceptions will be found in 2 Peter 1:9, 1 John 4:3 (T.R.). It is possible that the force of μή here is given by translating, which (we think) they ought not. If the teaching had been absolutely indefensible by any one, he would have said, ἃ οὐ δεῖ. See Blass, Grammar, p. 254.

αἰσχροῦ κέρδους χάριν: The three reff. on αἰσχροῦ, the only other occurrences in N.T. of this adj., are instances of the phrase αἰσχρόν ἐστι. The reference is to the claim to support made by itinerating or vagrant prophets and apostles such as are referred to in the Didache, cc. 11, 12, and alluded to in 2 Corinthians 11:9-13. All such abuses would exist in an aggravated form in Crete, the natives of which had an evil reputation for αἰσχροκέρδεια, according to Polybius, ὥστε παρὰ μόνοις κρηταιεῦσι τῶν ἁπάντων ἀνθρώπων μηδέν αἰσχρὸν νομίζεσθαι κέρδος. (Hist. vi. 46. 3, cited by Ell.). They get a bad character also from Livy (xliv. 45), and Plutarch (Paul. Aemil. 23). The Cretans, Cappadocians, and Cilicians were τρία κάππα κάκιστα.

Verse 12
Titus 1:12. προφήτης: It is possible that St. Paul applies this title to the author of the following hexameter line because the Cretan false teachers were self-styled prophets. There was a Cretan prophet once who told plain truths to his countrymen. The whole line occurs, according to Jerome, in the περὶ χρησμῶν of Epimenides, a native of Cnossus in Crete. The first three words are also found in the Hymn to Zeus by Callimachus, who is the prophet meant according to Theodoret; and the rest has a parallel in Hesiod, Theogon. 26, ποιμένες ἄγραυλοι, κάκʼ ἐλέγχεα, γαστέρες οἶον. It is generally agreed that St. Paul was referring to Epimenides. This is the view of Chrys. and Epiph., as well as of Jerome. It was Epimenides at whose suggestion the Athenians are said to have erected the “anonymous altars,” i.e., ἀγνώστῳ θεῷ (Acts 17:23), in the course of the purification of their city from the pollution caused by Cylon, 596 B.C. He is reckoned a prophet, or predictor of the future, by Cicero, de Divin. i. 18, and Apuleius, Florid. ii. 15, 4. Plato calls him θεῖος ἀνήρ (Legg. i. p. 642 D).

ψεῦσται: The particular lie which provoked the poet’s ire was the claim made by the Cretans that the tomb of Zeus was on their island. Here, the term has reference to ματαιολόγοι, etc.

γαστέρες ἀργαί: The R.V., idle gluttons, is more intelligible English than the A.V., slow bellies, but does not so adequately represent the poet’s meaning. He has in his mind the belly, as it obtrudes itself on the beholder and is a burden to the possessor, not as a receptacle for food. Alf. quotes aptly Juvenal, Sat. iv. 107, “Montani quoque venter adest, abdomine tardus”.

Verse 13
Titus 1:13. διʼ ἥν αἰτίαν: See on 2 Timothy 1:6.

ἀποτόμως: severely. The noun ἀποτομία, severitas, occurs Romans 11:22. See Moulton and Milligan, Expositor, vii., vi. 192.

ἵνα ὑγιαίνωσιν: See note on 1 Timothy 1:10. The intention of the reproof was not merely the securing of a controversial triumph, but “to bring into the way of truth all such as have erred, and are deceived”. ἵνα expresses the object aimed at in the reproof, not the substance of it.

Verse 14
Titus 1:14. προσέχοντες: See on 1 Timothy 1:4. The word implies the giving one’s consent, as well as one’s attention.

ἰουδαϊκοῖς: This determines the nature of the μῦθοι referred to in these epistles. See on 1 Timothy 1:4.

ἐντολαῖς ἀνθρώπων ἀποστρεφομένων: We are naturally reminded of Mark 7:7-8, with its antithesis between the ἐντάλματα ἀνθρώπων and ἐντολὴν τοῦ θεοῦ, and Colossians 2:22, where the same passage of Isaiah (Isaiah 29:13) is echoed. But here the antithesis is not so strongly marked. The commandments are depreciated, not because their authors are men, but because they are men who turn away from the truth, impure men (In 1 Timothy 4:3 “they that believe and know the truth” are men whose thoughts are pure). The truth here, as elsewhere in the Pastorals, is almost a Christian technical term. It can hardly be doubted that the ἐντολαί referred to were of the same nature as those noted in Colossians 2:22, arbitrary ascetic prohibitions.

Verse 15
Titus 1:15. πάντα καθαρὰ κ. τ. λ.: This is best understood as a maxim of the Judaic Gnostics, based on a perversion of the Saying πάντα καθαρὰ ὑμῖν ἐστιν (Luke 11:41. Cf. Romans 14:20; Mark 7:18.). St. Paul accepts it as a truth, but not in the intention of the speaker; and answers, τοῖς δὲ μεμιαμμένοις κ. τ. λ. The passage is thus, as regards its form, parallel to 1 Corinthians 6:12 sqq., where St. Paul cites, and shows the irrelevancy of, two pleas for licence: “All things are lawful for me,” and “Meats for the belly, and the belly for meats”. τοῖς καθαροῖς is of course the dat. commodi, for the use of the pure, in their case, as in the parallels, Luke 11:41, 1 Timothy 4:3; not in the judgment of the pure, as in Romans 14:14.

τοῖς δὲ μεμιαμμένοις, κ. τ. λ.: The order of the words is to be noted: their moral obliquity is more characteristic of them than their intellectual perversion. The satisfaction of natural bodily desires (for it is these that are in question) is, when lawful, a pure thing, not merely innocent, in the case of the pure; it is an impure thing, even when lawful, in the case of “them that are defiled”. And for this reason: their intellectual apprehension ( νοῦς) of these things is perverted by defiling associations; “the light that is in them is darkness;” and their conscience has, from a similar cause, lost its sense of discrimination between what is innocent and criminal. That any action with which they themselves are familiar could be pure is inconceivable to them. “When the soul is unclean, it thinks all things unclean” (Chrys.). The statement that the conscience can be defiled is significant. While conscientious scruples are to be respected, yet, if the conscience be defiled, its dictates and instincts are unreliable, false as are the song-efforts of one who has no ear for music.

Verse 16
Titus 1:16. θεὸν ὁμολογοῦσιν εἰδέναι: “We know God”; that was their profession of faith. They “gloried in God,” Romans 2:17. This is an allusion to the Jewish pride of religious privilege. Weiss points out that this phrase alone is sufficient to prove that the heretics in question are not the Gnostics of the second century (Hort, Judaistic Christianity, p. 133). See the use of the phrase in Galatians 4:8, 1 Thessalonians 4:5. Compare 2 Timothy 3:5, “Holding a form of godliness, but having denied the power thereof”; also 1 John 2:4. There is here the constant antithesis between words and deeds.

τοῖς δὲ ἔργοις ἀρνοῦνται: Their lives give the lie to their professions; “They acted as if this Supreme Being was a mere metaphysical abstraction, out of all moral relation to human life, as if He were neither Saviour nor Judge” (J. H. Bernard comm. in loc.).

πρὸς πᾶν ἔργον ἀγαθόν: See note on 2 Timothy 3:17.

ἀδόκιμοι: worthless, unfit. See note on 2 Timothy 3:8.

02 Chapter 2 
Verse 1
Titus 2:1. σὺ δὲ: See reff., and note on 1 Timothy 6:11. Titus is to be as active in teaching positive truth as the heretics were in teaching evil.

λάλει: emphasises the importance of oral teaching.

τῇ ὑγιαινούσῃ διδασκαλίᾳ: See on 1 Timothy 1:10.

Verses 1-10
Titus 2:1-10. In the face of this immoral teaching, do you constantly impress the moral duties of the Gospel on your people of every age and class. There is an ideal of conduct appropriate to old men and old women respectively—the latter have moreover special duties in the training of the young women—and young men. Enforce your words by personal example. Slaves, too, must be taught that they share in responsibility for the good name of the Gospel.

Verse 2
Titus 2:2. The heads of moral instruction which begin here are more unmistakably intended for the laity than are the similar passages in Tim. That it should devolve on the apostle’s legate to give popular moral instruction is perhaps another indication of the less-developed state of the Church in Crete than in Ephesus and its neighbourhood.

πρεσβύτας: senes; sc. παρακάλει (Titus 2:6).

νηφαλίους: sober, sobrii; temperate (R.V.) in respect of their use of strong drink. Chrys. explains it to be vigilant, as does the Syriac, and A.V. m.; but the homely warning seems more appropriate. See note on 1 Timothy 3:2.

σεμνούς: see note on 1 Timothy 3:8.

σώφρονας: see notes on 1 Timothy 2:9; 1 Timothy 3:2. For ὑγιαίνειν followed by dat. see Titus 1:13. πίστις, ἀγάπη, ὑπομονή are constantly grouped together (See on 1 Timothy 6:11); and this suggests that πίστις here is subjective, not objective, as in the similar phrase Titus 1:13. See note on 1 Timothy 1:10.

Verse 3
Titus 2:3. πρεσβύτιδας: correlative to πρεσβύτας, as πρεσβυτέρας is to πρεσβυτέρῳ in 1 Timothy 5:1-2.

ὡσαύτως: See on 1 Timothy 2:9.

ἐν καταστήματι ἱεροπρεπεῖς: reverent in demeanour, R.V. καταστολή in 1 Timothy 2:9 has an almost exclusive reference to dress. Demeanour (R.V.) is better than behaviour (A.V.), which has a wide reference to conduct, in all respects and on all occasions. Deportment, which includes a slight reference to dress, would be the best rendering, only that the word has become depreciated.

ἱεροπρεπεῖς perhaps = ὃ πρέπει γυναιξὶν ἐπαγγελλομέναις θεοσέβειαν (1 Timothy 2:10); but in itself the word does not guarantee more than the appearance of reverence. Wetstein gives, among other illustrations, one from Josephus (Ant. xi. 8, 5), describing how Jaddua, the high priest, went out in procession from Jerusalem to meet Alexander the Great, ἱεροπρεπῆ καὶ διαφέρουσαν τῶν ἄλλων ἐθνῶν ποιούμενος τὴν ὑπάντησιν.

μὴ διαβόλους: See on 1 Timothy 3:11, and 2 Timothy 3:3.

δεδουλωμένας: The A.V., not given to much wine, makes no difference between this and προσέχοντας, which is the verb in the corresponding phrase, in the list of moral qualifications of deacons, 1 Timothy 3:8. It is proved by experience that the reclamation of a woman drunkard is almost impossible. The best parallel to this use of δουλόω is 2 Peter 2:19, ᾧ γάρ τις ἥττηται, τούτῳ δεδούλωται. Cf. also the other reff.

καλοδιδασκάλους: Not only “by discourse at home,” as Chrys. explains, but by example.

Verse 4
Titus 2:4. σωφρονίζουσιν. The only other examples of ἵνα with a pres. indic. in Paul are 1 Corinthians 4:6 ( φυσιοῦσθε) and Galatians 4:17 ( ζηλοῦτε). These may be cases of an unusual formation of the subj., both being verbs in - όω. γινώσκομεν, 1 John 5:20, is another instance. Train is the excellent rendering of the R.V. The A.V., teach … to be sober, although an adequate rendering elsewhere, leaves φιλάνδρους εἶναι disconnected. Timothy is bidden (1 Timothy 5:2) παρακαλεῖν … νεωτέρας himself; but this refers to pastoral public monitions, not to private training in domestic virtues and duties, as here.

τὰς νέας: There is no other instance in the Greek Bible of νέος, in the positive, being applied to a young person; though it is common in secular literature. There is possibly a certain fitness in the word as applied here to recently married women, whom the apostle has perhaps exclusively in view.

φιλάνδρους: “This is the chief point of all that is good in a household” (Chrys.). One of the three things in which Wisdom “was beautified” is “a woman and her husband that walk together in agreement” (Sirach 25:1).

φιλοτέκνους: “She who loves the root will much more love the fruit” (Chrys.). φιλάνδρῳ καὶ φιλοτέκνῳ is cited from an “epitaph from Pergamum about the time of Hadrian” by Deissmann, who gives other references to secular literature. (Bible Studies, trans. p. 255 sq.).

Verse 5
Titus 2:5. οἰκουργούς: workers at home. Field says that “the only authority for this word is Soranus of Ephesus, a medical writer, not earlier than the second century,” οἰκουργὸν καὶ καθέδριον διάγειν βίον; but the verb is found in Clem. Rom., ad Cor. i. 1, γυναιξίν … τὰ κατὰ τὸν οἶκον σεμνῶς οἰκουργεῖν ἐδιδάσκετε. οἰκουρούς, keepers at home, domum custodientes ((316) (317)81) domus curam habentes (Vulg.), though constantly found in descriptions of virtuous women, is a less obviously stimulating epithet. Mothers who work at home usually find it a more absorbing pleasure than “going about from house to house” (1 Timothy 5:13). But the “worker at home” is under a temptation to be as unsparing of her household as of herself; and so St. Paul adds ἀγαθάς, benignas, kind (R.V.), rather than good (A.V.). For this force of ἀγαθός, see reff.

ἰδίοις: ἴδιος (See on 1 Timothy 3:4) is not emphatic: it is simply, their husbands. The ἴδιος merely differentiates husband from man.

ἵνα μὴ ὁ λόγος τοῦ θεοῦ βλασφημῆται: For λόγος, as used here, the more usual word is ὄνομα (from Isaiah 52:5). See reff. on 1 Timothy 6:1; and also James 2:7, Revelation 13:6; Revelation 16:9. ἡ ὁδὸς τῆς ἀληθείας, in 2 Peter 2:2, is equivalent to ὁ λόγος τοῦ θεοῦ here. The practical worth of a religion is not unfairly estimated by its effects on the lives of those who profess it. If the observed effect of the Gospel were to make women worse wives, it would not commend it to the heathen; “for the Greeks judge not of doctrines by the doctrine itself, but they make the life and conduct the test of the doctrines” (Chrys.). See note on 1 Timothy 5:14.

Verse 6
Titus 2:6. ὡσαύτως: See on 1 Timothy 2:9.

Verse 7
Titus 2:7. περὶ πάντα is joined with the preceding words by Jerome and Lucifer (ut pudici [sobrii] sint in omnibus), followed by Tischendorf and von Soden. For this use of περί, See on 1 Timothy 1:19. St. Paul’s usual phrase is ἐν παντί (fifteen times in all; ten times in 2 Cor.; not in Pastorals), or ἐν πᾶσιν (ten times, five of which are in the Pastorals: 1 Timothy 3:11; 2 Timothy 2:7; 2 Timothy 4:5; Titus 2:9-10); also εἰς πάντα, 2 Corinthians 2:9; κατὰ πάντα, Colossians 3:20; Colossians 3:22.

σεαυτὸν παρεχόμενος τύπον: The middle is appropriate with σεαυτὸν; see reff. given by Deissmann, Bible Studies, trans. p. 254; but with ἀφθορίαν, etc., the active would seem more natural, as in reff. For τύπον, see 1 Timothy 4:12, and for καλὰ ἔργα, see 1 Timothy 3:1. This exhortation, following νεωτέρους κ. τ. λ., and also Titus 2:15, suggest that Titus was comparatively young.

διδασκαλία here is not doctrine (A.V.), but teaching; thy doctrine (R.V.), including the person of the teacher as well as what he says. See note on 1 Timothy 1:10.

ἀφθορίαν, σεμνότητα, sincerity … impressiveness, integritatem … gravitatem. See on 1 Timothy 2:2. These refer respectively to the principles and the manner of the teacher, while λόγον, κ. τ. λ., describes the matter of his teaching.

Verse 8
Titus 2:8. ἀκατάγνωστον: to which no exception can be taken. See Deissmann, Bible Studies, Trans. p. 200. ὑγιῆ implies the conformity of the doctrine taught with the Church’s standard (see note on 1 Timothy 1:10), while ἀκατάγνωστον has reference to the manner of its presentation to the hearer.

ὁ ἐξ ἐναντίας: The heathen opponent, official or unofficial, ὁ ἀντικείμενος (1 Timothy 5:14), οἱ ἀντιδιατιθέμενοι (2 Timothy 2:25), not the Devil himself (Chrys.).

ἐντραπῇ: vercatur (Vulg.); but confundatur, as in 2 Thessalonians 3:14, would be a better rendering here. An antagonist who finds that he has no case “looks foolish,” as we say.

φαῦλον: usually applied to actions. See reff. The clause means having nothing evil to report concerning us: not, as the English versions, having no evil thing to say, which might be explained as, “being unable to abuse us”.

Verse 9
Titus 2:9. δούλους: sc. παρακάλει, Titus 2:6. For the general topic, and the term δεσπότης, cf. 1 Timothy 6:1.

ἐν πᾶσιν: joined as in text by Jerome, Ambrosiaster and (318)93 with ὑποτάσσ. It is in favour of this that ἐν πᾶσιν elsewhere in the Pastorals (see note on Titus 2:7) is at the end of a clause; also that in similar contexts we have ἐν παντί (Ephesians 5:24) and κατὰ πάντα (Colossians 3:22) joined with ὑποτάσσω and ὑπακούω.

εὐαρέστους: A Pauline word. Alf. notes that it is a servant’s phrase, like the English “to give satisfaction”. This acute remark brings the present passage into harmony with St. Paul’s usage in the reff., in which it is used of persons, of men in their relation to God. εὐάρεστον is used of a sacrifice, “acceptable,” in Romans 12:1, Philippians 4:18; cf. Hebrews 12:28; τὸ εὐάρεστον, “that which is well pleasing,” in Romans 12:2, Ephesians 5:10, Colossians 3:20, Hebrews 13:21. Jerome’s view that εὐαρ. is passive, “contented with their lot,” is not satisfactory.

μὴ ἀντιλέγοντας; non contradicentes (Vulg.). Ell. thinks that more is implied than pert answers (A.V. answering again); rather “thwarting their masters’ plans, wishes, or orders”. See ch. Titus 1:9. This is the connotation of gainsaying (R.V., A.V.m.).

Verse 10
Titus 2:10. μὴ νοσφιζομένους: non fraudantes (Vulg.), not purloining. The particular form of theft implied is the abstraction or retention for oneself, of a part of something entrusted to one’s care.

πᾶσαν πίστιν ἐνδεικνυμένους ἀγαθήν: displaying the utmost trustworthiness. There is a similar phrase in ch. Titus 3:2, πᾶσαν ἐνδεικ. πραΰτητα. See note on 2 Timothy 4:14. On this use of πᾶς, See on 1 Timothy 1:15. πίστιν has a qualifying adj. elsewhere, e.g., ἀνυπόκριτος (1 Timothy 1:5; 2 Timothy 1:5. Cf. ch. Titus 1:4. 2 Peter 1; Judges 1:20), but the addition of another adj. after πᾶς is unusual. In Clem. Rom. 1 Cor. 26 πίστις ἀγαθή is rendered by Lightfoot honest faith; but honest fidelity would be an odd expression. Von Soden would give ἀγαθή here the sense of kind, wishing well, as in Titus 2:5, and as a contrast to ἀντιλεγ., as πιστιν is to νοσφ. W.H. suggest that the original reading here was πᾶσαν ἐνδεικνυμένους ἀγάπην. See apparat. crit.

διδασκαλίαν: See note on 1 Timothy 1:10.

θεοῦ refers to God the Father. See Titus 1:3. Von Soden takes it here as objective genitive; the διδασκαλία being set forth in Titus 2:11-14.

κοσμῶσιν: cf. 1 Timothy 2:9, κοσμεῖν ἑαυτάς … διʼ ἔργων ἀγαθῶν. The διδασκαλία, though really practical, can be plausibly alleged to be mere theory; it must then, by good works, be rendered attractive to them that are without. Cf. Matthew 5:16, Philippians 2:15.

Verse 11
Titus 2:11. The emphatic word is πᾶσιν. The connexion is with what has immediately preceded. No rank or class or type of mankind is outside the saving influence of God’s grace. Chrys. concludes a striking picture of the adverse moral environment of slaves with, “It is a difficult and surprising thing that there should ever be a good slave”.

ἐπεφάνη: See note on 1 Timothy 6:14. The grace of God (also Titus 3:7) is His kindness and love of man (Titus 3:4). It appeared (Titus 3:4) (a) as a revelation, in the Incarnation, and also (b) in its visible results; and so it is both heard and recognised (Colossians 1:6). Accordingly Barnabas could see it at Antioch (Acts 11:23). It is possible to stand fast in it (1 Peter 5:12), and to continue in it (Acts 13:43). It is given to men, to be dispensed by them to others (Romans 1:5, Ephesians 3:2; Ephesians 3:7); and if men do not respond to it, they are said to fall short of it (Hebrews 12:15). Here it is described in its essential power and range, σωτήριος πᾶσιν ἀνθρ., … appeared, bringing salvation to all men (so R.V.; A.V.m). This connexion of the words is favoured by the fact that ἐπεφάνη is used absolutely in Titus 3:4.

Verses 11-15
Titus 2:11-15. The justification of this insistence on the universal necessity for right conduct is the all-embracing scope of the saving grace of God, which has visibly appeared as a call to repentance, a help to amendment of life, and a stimulus to hope. Christ’s gift of Himself for us constrains us to give ourselves wholly to Him. Insist on these things, as authoritatively as possible, in every department of your teaching.

Verse 12
Titus 2:12. παιδεύουσα. erudiens (Vulg.), corripiens ((319)). Grace is potentially σωτήριος as regards all men; actually its efficacy is seen in the disciplining of individuals one by one; ἡμᾶς, to begin with. See notes on 1 Timothy 1:1; 1 Timothy 2:4; 1 Timothy 4:10. So Chrys. makes ἵνα depend on ἐπεφάνη more directly than on παιδεύονσα: “Christ came that we should deny ungodliness.” The connexion, then, is ἐπεφάνη … ἵνα … ζήσωμεν. “The final cause of the Revelation in Christ is not creed, but character” (J. H. Bernard). It is of course possible (and this is the view usually held) to join παιδεύουσα ἵνα; the ἵνα introducing the object (instructing us, to the intent that, denying, etc., R.V.), not the content (teaching us that denying, etc., A.V.) of the παιδεία.

ἀρνησάμενοι … ζήσωμεν … προσδεχόμενοι represent three successive stages in the Christian life. The force of the aorist participle must not be lost sight of, though it may be pedantic to mark it in translation. ἀρνησάμενοι κ. τ. λ., synchronises with the “death unto sin” which precedes the definite entry on newness of life, while προσδεχόμενοι expresses the constant mental attitude of those who are living that new life.

ἀρνησάμενοι: This indicates the renunciation of the Devil, of the vanity of this world, and of all the sinful lusts of the flesh. ἀρνέομαι means here to repudiate, renounce all connexion with. Cf. ἀποθέμενοι, 1 Peter 2:1. See on 1 Timothy 5:8.

τὴν ἀσέβειαν: εὐσέβεια being Christian practice (see below, εὐσεβῶς ζήσωμεν), ἀσέβεια is heathen practice, the non-moral life.

τὰς κοσμικὰς ἐπιθυμίας: saecularia desideria (Vulg.), “the desires of the flesh and of the mind” (Ephesians 2:3), “the lusts of men” (1 Peter 4:2); opposed to σωφρ. καὶ δικαίως; such as have relation to no higher sphere than that of the visible world. They are analysed in 1 John 2:16.

σωφρόνως: The reference of the three adverbs is well explained by St. Bernard: “sobrie erga nos; juste erga proximos; pie erga Deum”.

Verse 13
Titus 2:13. προσδεχόμενοι κ. τ. λ., as already stated, describes the glad expectancy which is the ruling and prevailing thought in the lives of men looking for their Lord’s return (Luke 12:36), προσδεχόμενοι τὸ ἔλεος τοῦ κυρίου ἡμῶν ἰησοῦ χριστοῦ (Judges 1:21). Cf. Romans 8:19; 1 Corinthians 1:7; Philippians 3:20; 1 Thessalonians 1:10; Hebrews 9:28; 2 Peter 3:12. Isaiah 25:9 is the basal passage. Cf. Acts 24:15, ἐλπίδα ἔχων εἰς τὸν θεόν, ἣν καὶ αὐτοὶ οὗτοι προσδέχονται. In this quotation ἐλπίδα is the mental act, while the relative ἥν is the realisation of the hope. ἐλπίς is also passive—the thing hoped for—in Galatians 5:5; Colossians 1:5; 1 Timothy 1:1.

επιφάνειαν τῆς δόξης: The Second Coming of Christ will be, as we are assured by Himself, “in the glory of His Father” (Matthew 16:27; Mark 8:38). “We rejoice in the hope of the glory of God” (Romans 5:2, a passage which supports the view that δόξης here is dependent on ἐπλίδα as well as on ἐπιφάνειαν). von Soden takes ἐπιφάνειαν as epexegetical of ἐλπίδα. The Second Coming of Christ may, therefore, be regarded as an ἐπιφάνεια τῆς δόξης θεοῦ, even though we should not speak of an ἐπιφάνεια τοῦ πατρός, while ἐπιφάνεια ἰησοῦ χριστοῦ is normal and natural (See on 1 Timothy 6:14). τῆς δόξης having then an intelligible meaning, we are not entitled to treat it as merely adjectival, the glorious appearing (A.V.). The genitival relation does not differ in this case from τῇ ἐπιφανείᾳ τῆς παρουσίας αὐτοῦ in 2 Thessalonians 2:8. See also note on 1 Timothy 1:11. Again, there does not seem any reason why τοῦ σωτῆρος, κ. τ. λ., here should not depend on ἐπιφάνειαν, on the analogy of 2 Timothy 1:10. This may be thought too remote. In any case, the conception of the Second Coming as an occasion of manifestation of two δόξαι, that of the Father and of the Son, is familiar from Luke 9:26, ὅταν ἔλθῃ ἑν τῇ δόξῃ αὐτοῦ καὶ τοῦ πατρὸς, κ. τ. λ. On the whole, then, we decide in favour of the R.V.m. in the rendering of this passage, appearing of the glory of the great God and our Saviour Jesus Christ. The grammatical argument—“the identity of reference of two substantives when under the vinculum of a common article”—is too slender to bear much weight, especially when we take into consideration not only the general neglect of the article in these epistles but the omission of it before σωτήρ in 1 Timothy 1:1; 1 Timothy 4:10. Ellicott says that “ μεγάλου would seem uncalled for if applied to the Father”. To this it may be answered that (a) the epithet is not otiose here; as marking the majesty of God the Father it is parallel to the ὃς ἔδωκεν ἑαυτὸν, κ. τ. λ., which recalls the self-sacrificing love of the Son; both constituting the double appeal—to fear and to love—of the Judgment to come. (b) Again, St. Paul is nowhere more emphatic in his lofty language about God the Father than in these epistles; see 1 Timothy 1:17; 1 Timothy 6:15-16.

This is the only place in the N.T. in which μέγας is applied to the true God, although it is a constant predicate of heathen gods and goddesses, e.g., Acts 19:28. (See Moulton and Milligan, Expositor, vii., vii. 563). In view of the fact that the most probable exegesis of Romans 9:5 is that ὁ ὢν ἐπὶ πάντων, θεός εὐλογητὸς, κ. τ. λ. refers to Christ, it cannot be said that ὁ μέγας θεός, as applied to Him, is un-Pauline. But the proofs that St. Paul held Christ to be God Incarnate do not lie in a few disputable texts, but in the whole attitude of his soul towards Christ, and in the doctrine of the relation of Christ to mankind which is set forth in his epistles. St. Paul’s “declarations of the divinity of the Eternal Son” are not studied, as Ellicott admits that this would be if the R.V. rendering (our great God and Saviour, Jesus Christ) be adopted. To this it may be added that the Versions, with the exception of the Aethiopic, agree with R.V.m. Ell. cites on the other side, of ante-Nicene writers, Clem. Alex., Protrept. § 7, and Hippolytus,—quoted by Wordsworth—besides the great bulk of the post-Nicene fathers. The text is one which would strike the eye of a reader to whose consciousness the Arian controversy was present; but it is safe to say that if it had read τοῦ σωτῆρος, the μεγάλου would have excited no comment. Consequently the papyri (all vii. A.D.) cited by J. H. Moulton (Grammar, vol. i. p. 84) “which attest the translation our great God and Saviour as current among Greek-speaking Christians” are too late as guides to St. Paul’s meaning here. The similar problem in 2 Peter 1:1 must be discussed independently. At least, even if it be granted that the R.V. there is correct, and that 2 Peter 1:1 is an example of the transference to Christ of the language used of deified kings “in the papyri and inscriptions of Ptolemaic and Imperial times,” it does not follow that the same account must be given of Titus 2:13.

Verse 14
Titus 2:14. ὃς ἔδωκεν ἑαυτὸν κ. τ. λ.: see note on 1 Timothy 2:6. As already observed, this is an appeal from the constraining love of Christ to the responding love of man.

λυτρώσηται: deliver. The language is borrowed from Psalms 129 (130):8 αὐτὸς λυτρώσεται τὸν ἰσραὴλ ἐκ πασῶν τῶν ἀνομιῶν αὐτοῦ. The material supplied by this passage for a discussion of the Atonement is contained in ἔδωκεν … ἡμῶν, not in λυτρώσηται. See Dean Armitage Robinson’s note on Ephesians 1:14.

ἀνομίας: Lawlessness is the essence of sin (1 John 3:4), self-assertion as opposed to self-sacrifice which is love. Love, which is self-sacrifice, is a dissolvent of self-assertion or sin. And to what degree soever we allow the love of Christ to operate as a controlling principle in our lives, to that degree we are delivered from ἀνομία, as an opposing controlling principle.

καθαρίσῃ ἑαυτῷ λαόν: This is a pregnant expression for “purify and so make them fit to be his people”. St. Paul has in mind Ezekiel 37:23, “I will save them out of all their dwelling places, wherein they have sinned, and will cleanse them: so shall they be my people, and I will be their God”, ῥύσομαι αὐτοὺς ἀπὸ πασῶν τῶν ἀνομιῶν αὐτῶν ὧν ἡμάρτοσαν ἐν αὐταῖς, καὶ καθαριῶ αὐτοὺς καὶ ἔσονταί μοι εἰς λαὸν, κ. τ. λ. There is in καθαρίσῃ an allusion to Holy Baptism, which is explicit in Titus 3:5. Cf. Ephesians 5:26, ἵνα αὐτὴν ἁγιάσῃ καθαρίσας τῷ λουτρῷ τοῦ ὕδατος ἐν ῥήματι.

λαὸν περιούσιον: populum acceptabilem (Vulg.). A people for his own possession (R.V.) is the modern equivalent of a peculiar people (A.V.). λαὸς περιούσιος is the LXX for עַם סְגֻלָּה. סְגֻלָּה means “a valued property, a peculiar treasure” (peculium), and occurs first in Exodus 19:5, “Ye shall be a peculiar treasure unto me.” Here the LXX inserts λαός, possibly from the references in Deut., in which the combination סגלה עם is found. סגלה alone occurs in Malachi 3:17 ( εἰς περιποίησιν) and in Psalms 135:4 ( εἰς περιουσιασμόν). The LXX of Malachi 3:17 is echoed in Ephesians 1:14, εἰς ἀπολύτρωσιν τῆς περιποιήσεως, (where see Dean Armitage Robinson’s note) and 1 Peter 2:9, λαὸς εἰς περιποίησιν, in which λαός is a reminiscence of the LXX of the passages in Exod. and Deut. Perhaps περιούσιος refers to the treasure as laid up, while περιποίησις refers to it as acquired.

ζηλωτὴν καλῶν ἔργων: See Ephesians 2:10; 1 Peter 1:15; Hebrews 10:24.

Verse 15
Titus 2:15. See on 1 Timothy 4:12.

ταῦτα is best connected with λάλει only, and referred to the positive instructions of chap. 2, “the things which befit the sound doctrine”; while παρακάλει and ἔλεγχε represent the two main functions of the pastor. See Titus 1:9.

ἐπιταγῆς: authority, imperio; πάσης ἐπιτ.: in the most authoritative manner possible; not to be connected with ἔλεγχε only.

μηδείς σου περιφρονείτω: another way of saying μετὰ πάσης ἐπιταγῆς. Do not permit thine authority to be despised, Be consistent. See 1 Timothy 4:12.

03 Chapter 3 
Verse 1
Titus 3:1. With these instructions as to duty towards civil authority, compare Romans 13:1 sqq., 1 Peter 2:13 sqq. It is perhaps significant of the difference between Crete and the province of Asia, as regards respect for law, that in 1 Timothy 2:1-3, reasons are given why we should pray for rulers, while here the more elementary duty of obedience is enjoined. Polybius (6:46. 9) remarks on the seditious character of the Cretans.

ὑπομίμνησκε: See note on 2 Timothy 2:14.

ἀρχαῖς: ἀρχαί and ἐξουσίαι are coupled in this sense in Luke 12:11; ἀρχή and ἐξουσία in the abstract, Luke 20:20. The two words are coupled together as names for ranks of angels in Ephesians 3:10; Ephesians 6:12, Colossians 1:16; Colossians 2:10; Colossians 2:15; with δύναμις, 1 Corinthians 15:24, Ephesians 1:21; ἀρχαί, alone, Romans 8:38.

πειθαρχεῖν: (dicto obedire) is best taken absolutely, and with a wider reference than the preceding clause: i.e., as R.V., to be obedient, rather than merely to obey magistrates (A.V.).

πρὸς πᾶν ἔργον ἀγαθόν. See reff.

Verse 1-2
Titus 3:1-2. As your Cretan folk are naturally intractable, be careful to insist on obedience to the constituted authorities, and on the maintenance of friendly relations with non-Christians.

Verse 2
Titus 3:2. ἀμάχους … ἐπιεικεῖς: coupled as qualifications of the episcopus, 1 Timothy 3:3.

πᾶσαν πραΰτητα: the greatest possible meekness. Compare Ephesians 4:2; 1 Peter 3:15.

Verse 3
Titus 3:3. ἦμεν γάρ ποτε καὶ ἡμεῖς: The connexion is: you need not suppose that it is hopeless to imagine that these wild Cretan folk can be reclaimed. We ourselves are a living proof of the power of God’s grace. Ephesians 2:3 sqq. is an exact parallel. Cf. also 1 Corinthians 6:11, Ephesians 5:8, Colossians 3:7, 1 Peter 4:3.

ἀνόητοι: insipientes, foolish, in the sense in which the word is used in Proverbs (e.g. Proverbs 17:28), without understanding of spiritual things.

πλανώμενοι: The analogy of 2 Timothy 3:13 suggests that this is passive, deceived, not neuter, errantes (Vulg.), though of course there are many examples of this latter sense in the N.T.

ποικίλαις: See note on 2 Timothy 3:6.

διάγοντες: sc βίον, as in 1 Timothy 2:2.

στυγητοί κ. τ. λ.: odibiles, odientes invicem (Vulg.). This marks the stage of degradation, before it becomes hopeless: when vice becomes odious to the vicious, stands a self-confessed failure to produce happiness.

Verses 3-7
Titus 3:3-7. Cretans who hear this epistle need not feel hurt as though I were thinking of them with exceptional severity. We were such ourselves until we came to know the love of God, unmerited and saving and sanctifying and perfecting.

Verse 4
Titus 3:4. χρηστότης καὶ φιλανθρωπία: (benignitas … humanitas) is a constant combination in Greek. See many examples supplied by Field. Here it expresses the notion of John 3:16, οὕτως γὰρ ἠγάπησεν ὁ θεὸς τὸν κόσμον κ. τ. λ. and of Ephesians 2:4-6. Perhaps also, as von Soden suggests, the kindness of God is here contrasted with the unkindness of men to each other; cf. Ephesians 4:31-32.

χρηστότης is a Pauline word, used of God also in reff. φιλανθρωπία is especially used of the beneficent feelings of divine beings towards men; more rarely of the relations between man and man, as in Acts 28:2. Diogenes Laert., quoted by Alf., distinguishes three kinds of φιλανθρ. (1) geniality of manner, (2) helpfulness, (3) sociability.

ἐπεφάνη: See note on 1 Timothy 6:14.

τοῦ σωτῆρος ἡμῶν θεοῦ: θεοῦ, as in Titus 1:3, Titus 2:10, is epexegetical of σωτῆρος.

Verse 5
Titus 3:5. The ἡμεῖς and ἡμᾶς refer to the same persons as those mentioned in Titus 3:3, i.e., the apostles and those who have had a similar experience. The verse may be paraphrased as a statement of fact thus:—God saved us by Baptism, which involves two complementary processes, (a) the ceremony itself which marks the actual moment in time of the new birth, and (b) the daily, hourly, momently renewing of the Holy Spirit, by which the spiritual life is supported and fostered and increased. And the moving cause of this exceeding kindness of God was not any merits of our own, but His mercy.

οὐκ ἐξ ἔργων: ἐκ here, as in Romans 3:30, expresses the source. See also the emphatic repetition in Galatians 2:16 of οὐκ ἐξ ἔργων νόμου. The δικαιοσύνη here is that which we can call our own, ἡ ἐκ νόμου (Philippians 3:9). Its existence as δικαιοσύνη must not be denied; but it does not pass as current coin in the kingdom of God. It has indeed no saving value whatever. Accordingly there is no question here as to whether we did, or did not do, works which are ἐν δικαιοσύνῃ. “Not the labours of my hands can fulfil Thy law’s demands.” See note on 2 Timothy 1:9.

Bengel, comparing Deuteronomy 9:5, refers the negative to each term in the clause: we had not been ἐν δικ.; we had not done ἔργα ἐν δικ.; we had no works through which we could be saved. But this exegesis is too much affected by the controversies of the sixteenth century. The A.V., which we have done, confuses the thought by a suggestion that the works referred to are those “after justification”.

τῶν ἐν δικαιοσύνῃ: δικαιοσύνη is the sphere in which the works were done, and to which they are related.

κατὰ … ἔλεος: The phraseology is borrowed from Psalms 108:26 (Psalms 109:26), σῶσόν με κατὰ τὸ μέγα ἔλεός σου. A remarkable parallel is furnished by 1 Peter 1:3, ὁ κατὰ τὸ πολὺ αὐτοῦ ἔλεος ἀναγεννήσας ἡμᾶς; and also by 2 Esdras 8:32, “For if thou hast a desire to have mercy upon us, then shalt thou be called merciful, to us, namely, that have no works of righteousness”.

ἔσωσεν ἡμᾶς: The N.T. seldom diverts attention from the main lesson to be taught from time to time by noting qualifications, even necessary ones. Here St. Paul is speaking only about the efficient and instrumental and formal causes of salvation, without any thought of man’s part in co-operation with God. It is as when teaching the principles of mechanics, we do not confuse the beginner’s mind by making allowances for friction, etc. Here, as in Romans 6 and 1 Peter 3:21, it is assumed that man co-operates with God in the work of his own salvation. On the force of the aorist, ἔσωσεν, see note on 1 Timothy 2:4.

διὰ λουτροῦ: the washing. λουτρόν may mean the water used for washing, or the process itself of washing. The R.V.m. laver would be λουτήρ. See Dean Armitage Robinson’s note on Ephesians 5:26.

παλινγενεσίας: This defines the nature of the λουτρόν which God employs as His instrument in effecting the salvation of man; not any λουτρόν whatever, but that of new birth. It is sufficient to observe here that much of the controversy about regeneration might have been avoided had men kept before them the analogy of natural birth, followed as it is immediately, not by vigorous manhood, but by infancy and childhood and youth.

ἀνακαινώσεως: The genitive ἀνακαινώσεως depends on διὰ (which is actually inserted in the Harclean Syriac; so R.V.m., and through renewing), not on λουτροῦ, as apparently Vulg., per lavacrum regenerationis et renovationis Spiritus Sancti, f. Boh. Arm., followed by R.V. The λουτρόν, the washing, secures a claim on the Holy Spirit for renewing, just as birth gives a child a claim on society for food and shelter; but unless we are compelled to do otherwise, it is best to keep the two notions distinct. Birth, natural or spiritual, must be a definite fact taking place at a particular moment; whereas renewing is necessarily a subsequent process, constantly operating. Without this renewing the life received at birth is at best in a state of suspension. The references to ἀνακαίνωσις and ἀνακαινοῦν, and the similar passage, Ephesians 4:23, show that the terms are always used of those who are actually living the Christian life.

Verse 6
Titus 3:6. οὗ ἐξέχεεν: Joel 3:1 (Joel 2:28) is the passage alluded to. Cf. in addition to reff. given above, Acts 10:45, Romans 5:5, Galatians 4:6. The οὗ refers of course to πνεύματ. ἁγ. by attraction, not to ἀνακαινώσεως. All gifts of the Holy Spirit that come through Jesus Christ are a continuation of the Pentecostal outpouring. The aorist is due to the Apostle’s thought of that occasion, although the ἡμᾶς shows that the immediate reference is to the experience of St. Paul and other Christians.

διὰ ἰησοῦ χριστοῦ: to be connected with ἐξέχεεν. See John 15:26, Acts 2:33. The finished work of Jesus Christ was the necessary pre-condition to His effusion of the Holy Spirit.

Verse 7
Titus 3:7. ἵνα, κ. τ. λ.: It is not quite certain, whether this expresses the object of ἐξέχεεν or of ἔσωσεν. The former connexion brings out best the climax of the passage. κληρονόμοι marks the highest point to which man can attain in this life. See reff. The two preceding stages are marked by λουτρὸν παλινγενεσίας and ἀνακαίνωσις, while δικαιωθέντες … χάριτι is an expression in theological language of the simpler κατὰ τὸ αὐτοῦ ἔλεος ἔσωσεν ἡμᾶς. The grace by which man is justified is usually spoken of as that of God the Father, Romans 3:24; and so ἐκείνου, not αὐτοῦ, is used as referring to the remoter antecedent.

κληρονόμοι: According to the analogy of the other passages where it occurs, this word is best taken absolutely; or, if the notion must be completed, we may understand θεοῦ. The term would not need any elucidation to one of St. Paul’s company. It is also an argument against connecting κληρ. ζωῆς αἰωνίου (R.V.m) that ἔλπις ζωῆς αἰωνίου occurs in Titus 1:2; and Galatians 3:29, κατʼ ἐπαγγελίαν κληρ., is parallel.

Verse 8
Titus 3:8. πιστὸς ὁ λόγος. Here it is evident that ὁ λόγος does not refer to any isolated Saying, but to the doctrinal statement contained in Titus 3:4-7 regarded as a single concept—as we, when we speak of The Incarnation, sum up in one term a whole system of theology—while τούτων refers to the various topics indicated in that statement, not to the practical teaching of Titus 2:1 to Titus 3:7.

βούλομαι: see note on 1 Timothy 2:8.

διαβεβαιοῦσθαι: Here the Vulg. has confirmare; (320) has affirmare, as in 1 Timothy 1:7, where see note.

ἵνα: It is most significant and suggestive that the apostle held that good works were most certainly assured by a theology which gives special prominence to the free unmerited grace of God. This is made plainer in the R.V. (to the end that), than in the A.V. (that).

φροντίζωσιν: curent (am.), curam habeant (fuld(321)).

καλῶν ἔργων προΐστασθαι: occupy themselves in good works, bonis operibus praeesse (Vulg.). Prostare would have been a better translation, since the πρό in this use of προΐστασθαι is derived from bodily posture rather than from superiority in station. “From the practice of the workman or tradesman standing before his shop for the purpose of soliciting customers … we arrive at the general meaning of conducting or managing any matter of business.” So Field, who also points out that the R.V.m., profess honest occupations (similarly A.V.m on Titus 3:14) is open to the serious objection that καλὰ ἔργα everywhere else in N.T., as well as in secular authors, means “good works” in the religious or moral sense.

οἱ πεπιστευκότες θεῷ: This simple phrase is used designedly in order to express the notion that profession of the recently revealed Gospel is indeed merely a logical consequence and natural development of the older simple belief in God.

ταῦτα: The antithesis in the following μωρὰς δὲ ζητήσεις proves that these things refers to the subject-matter of Titus’ pronouncements ( διαβεβαιοῦσθαι), and means this enforcement of practical religion.

καλά: is to be taken absolutely, as in the parallel 1 Timothy 2:3, and is not to be connected with τοῖς ἀνθρώποις.

Verses 8-11
Titus 3:8-11. To sum up what I have been saying: Belief in God is not a matter of theory or of speculation, but of practice; it must be accompanied by good works. This true religion unites the beautiful and the profitable. On the other hand, foolish speculations and controversies about the law are profitless and unpractical. Do not parley long with a confirmed schismatic. If he does not yield to one or two admonitions, reject him altogether. It is beyond your power to set him right.

Verse 9
Titus 3:9. ζητήσεις and γενεαλογίαι are associated together in 1 Timothy 1:4 (where see notes). Here they are co-ordinated; there the γενεαλογίαι are one of the sources whence ζητήσεις originate. The nature of the ἔρεις here deprecated is determined by the context. ἔρεις indicate the spirit of contentiousness; μάχαι the conflicts as heard and seen. On μάχαι, see 2 Timothy 2:23. The μάχαι νομικαί are no doubt the same as the λογομαχίαι of 1 Timothy 6:4. Speaking broadly, the controversy turned on the attempt to give a fictitious permanence to the essentially transient elements in the Mosaical Law.

περιΐστασο: See note on 2 Timothy 2:16.

μάταιοι: Here, and in James 1:26, μάταιος is an adjective of two terminations; yet ματαία occurs 1 Corinthians 15:17; ματαίας, 1 Peter 1:18.

Verse 10
Titus 3:10. αἱρετικὸν ἄνθρωπον: St. Paul passes from the reprehensible opinions to the man who propagates them. He is the same kind of man as the φιλόνεικος of 1 Corinthians 11:16; or “he that refuseth to hear the church” of Matthew 18:17; he is of “them which cause divisions and occasions of stumbling,” Romans 16:17. The term αἵρεσις is applied in a non-offensive sense to the sects of Judaism, Acts 5:17; Acts 15:5; Acts 26:5. St. Luke represents the Jews as so speaking of the Christian Church (Acts 24:5; Acts 28:22), and St. Paul as resenting this application of the term (Acts 24:14). The Apostle himself uses the word in an unfavourable sense (1 Corinthians 11:19; Galatians 5:20), as does 2 Peter 2:1. A comparison of 1 Corinthians 11:19 with 1 John 2:19 suggests that αἵρεσις involved the formation of a separate society (so R.V.m. here, factious), not merely the holding of aberrant opinions, or the favouring a policy different from that of the Church rulers. The νουθεσία addressed to a member of such a αἵρεσις would be of the nature of a verbal remonstrance, pointing out the essentially unchristian character of needless separation. It is evident that the αἱρετικὸς ἄνθρωπος would be beyond any Church discipline. The permission of a second attempt at reconciliation is probably not unconnected with our Lord’s counsel, Matthew 18:15.

παραιτοῦ: Have nothing to do with him. See note on 1 Timothy 4:7. The word does not necessarily imply any formal excommunication. Such procedure would be unnecessary. Excommunication has no terrors for those who deliberately separate themselves. “Monere desine. quid enim iuvat? laterem lavares” (Bengel).

Verse 11
Titus 3:11. εἰδώς: since thou mayest know.

ἐξέστραπται: subversus est. Argument with a man whose basal mental convictions differ from your own, or whose mind has had a twist, is mere waste of breath.

αὐτοκατάκριτος: proprio iudicio condemnatus (Vulg.). He is self-condemned because his separation from the Church is due to his own acknowledged act. He cannot deny that his views are antagonistic to those which he once accepted as true; he is condemned by his former, and, as St. Paul would say, his more enlightened self.

Verse 12
Titus 3:12. ὅταν πέμψω πρός σε: It is natural to suppose that Artemas or Tychicus would take the place of Titus as apostolic legate in Crete. This temporary exercise of apostolic superintendence marks a stage in the development of monarchical local episcopacy in the later sense.

ἀρτεμᾶν: The name is “Greek, formed from ἄρτεμις perhaps by contraction from Artemidorus, a name common in Asia Minor” (W. Lock, art. in Hastings’ D. B.).

τυχικόν: See note on 2 Timothy 4:12.

νικόπολιν: The subscription in the later MSS. at the end of the epistle, ἐγράφη ἀπὸ νικοπόλεως τῆς ΄ακεδονίας, follows the Greek commentators (Chrys., Theod., etc.), in identifying this Nicopolis with that in Thrace, on the Nestus; but makes a stupid mistake in not perceiving that ἐκεῖ proves that St. Paul was not at Nicopolis when the letter was written. If we suppose that the situation of St. Paul, when writing 2 Tim., must have been somewhere between Dalmatia, Thessalonica, Corinth, Miletus, Ephesus and Troas, then Nicopolis ad Nestum would meet the needs of the case. But the more important Nicopolis in Epirus has found more favour with modern scholars (see art. by W. M. Ramsay in Hastings’ D.B.).

παραχειμάσαι: It is possible that the winter is that mentioned in 2 Timothy 4:21. The apostle was not always permitted to exercise the gift of prophecy, in the sense of being able to foretell future events. From this point of view, There I have determined to winter may be compared with the earlier I know that ye all … shall see my face no more (Acts 20:25).

Verses 12-14
Titus 3:12-14. Come to me, as soon as you can be spared. Forward Zenas and Apollos. Let our friends in Crete remember that fruitfulness in good works is the one thing needful for them.

Verse 13
Titus 3:13. νομικόν: In the absence of any example of this word being used as the equivalent of legisperitus (Vulg.), jurisconsultus or jurisperitus, it seems best to assume that Zenas was a νομικός in the usual N.T. sense, an expert in the Mosaic Law.

ἀπολλὼν: For Apollos, see article in Hastings’ D. B.

πρόπεμψον: set forward on their journey, praemitte; but deduco is the rendering where the word occurs elsewhere. See reff.

Verse 14
Titus 3:14. The δέ does not mark an antithesis between οἱ ἡμέτεροι and the persons who have just been mentioned, but is rather resumptive of Titus 3:8; repeating and emphasising at the close of the letter that which St. Paul had most at heart, the changed lives of the Cretan converts. οἱ ἡμέτεροι of course means those of our faith in Crete.

καλῶν ἔργων προΐστασθαι: See on Titus 3:8.

εἰς τὰς ἀναγκαίας χρείας: The best commentary on this expression is 1 Thessalonians 4:9-12. Although καλῶν ἔργων προΐστασθαι does not mean to profess honest occupations, yet it is plain from St. Paul’s letters that he would regard the earning one’s own bread respectably as a condition precedent to the doing of good works. The necessary wants to which allusion is made are the maintenance of oneself and family, and helping brethren who are unable to help themselves (Acts 20:35; Romans 12:13; Ephesians 4:28). This view is borne out by the reason which follows, ἵνα μὴ ὦσιν ἄκαρποι. See John 15:2, Philippians 4:17, Colossians 1:10, 2 Peter 1:8.

Verse 15
Titus 3:15. Final Salutation.

οἱ μετʼ ἐμοῦ: The preposition is different elsewhere in Paul: οἱ σὺν ἐμοὶ πάντες ἀδελφοί, Galatians 1:2; οἱ σὺν ἐμοὶ ἀδελφοί, Philippians 4:21. οἱ μετʼ αὐτοῦ is a constant phrase in the Synoptists. There is a similar use of μετά in Acts 20:34 (a speech of St. Paul’s), and in 2 Timothy 4:11.

τοὺς φιλοῦντας ἡμᾶς ἐν πίστει; The faith (see note on 1 Timothy 1:2) is that which binds Christians together more or less closely. Timothy and Titus were St. Paul’s τέκνα ἐν πίστει; others were more distantly related to him, though of the same family, “the household of faith”.

Dean Armitage Robinson (Ephesians, p. 281) gives several examples from papyri of similar formulas of closing, especially two, which read, ἀσπάζου … τοὺς φιλοῦντες σε (or ἡμᾶς) πρὸς ἀληθίαν. This suggests the rendering here, those who love us truly.

