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01 Chapter 1 

Verse 6-7
A SPIRIT OF COURAGE
‘Wherefore I put thee in remembrance that thou stir up the gift of God, which is in thee is the putting on of mg bands. For God bath not given us the spirit of fear; but of power, and of love, and of a sound mind.’

2 Timothy 1:6-7
These words were addressed by Paul the aged to the youthful Timothy. They are part of a last message from the veteran soldier of the Cross to a recruit almost new to the field of battle. The tenderness of a father speaks in the opening sentence: ‘To Timothy, my dearly beloved son: Grace, mercy, and peace.’ The fierceness of the fighter rings through my text: ‘God hath not given us the spirit of fear, of cowardice; but of power.’ To St. Paul, the man of God was no weakling, but a man strong in the Lord and in the power of His might. To him the minister of Christ by the laying on of hands—‘by the heavenly assistance of the Holy Ghost’—was endued in a marked degree with: (1) a spirit of courage; (2) a heart of love; (3) a mind sound and disciplined. Let us consider and earnestly covet these gifts.

I. A spirit of courage.—It is probable that Timothy was constitutionally timid, and that this spirit of timidity had led him to act in a cowardly manner on some special occasion known to the Apostle. We gather this from 2 Timothy 1:8 : ‘Be not thou ashamed of the testimony of the Lord, nor of me His prisoner.’ In the face of personal danger, or through fear of persecution, Timothy had not upheld the Apostle’s teaching, nor acknowledged his connection with Paul the prisoner. Such an act of poltroonery grieved the heroic spirit of the old soldier. Fidelity to Christ—to the truth of Christ—was more to him than life itself. And what about ourselves? Are we quite free from this spirit of timidity, of cowardly fear? Make no mistake—the attitude of the world towards true godliness has not changed. It still hates the Christ. It may manifest its hatred in a different way, but it is there and must be

God give us men. A time like this demands

Great hearts, strong minds, true faith, and willing hands;

Men whom the lust of office cannot buy;

Men who have honour, men who will not lie;

Men who for Christ will live, for Christ dare die.

II. With the spirit of courage the Apostle couples a heart of love.—It is a suggestive association in many ways. Love makes the noblest champions, for perfect love casteth out fear. He who loves most fears least. Yea! love is as strong as death. The world’s most enduring conquests have been conquests of love. Love never faileth.

III. To the spirit of courage and to the heart of love is added another mark of the true minister of Christ.—He must be a man of sound, of disciplined mind. If ever the clergy required a sound mind they require it in our day. We are sending forth from our schools boys and girls, youths and maidens, with just enough knowledge to make them think foolishly, talk dangerously, and often to act stupidly. They know a little political economy and they talk socialism, they know a little science and they talk atheism. We must not, however, take them too seriously. It is the penalty we have to pay in the upward march of intelligence. Our position is clear as clergy of the National Church. We are to guide and lead the thought of our day into right channels, into ways of soberness and truth. But if we are to do so effectively we must ourselves be level-headed men. Men with disciplined minds. Men with balanced intellects. Men who can bring to bear upon the questions agitating the minds of our people a prudent, practical, and discriminating judgment.

—Archdeacon Madden.

Illustration
‘Think of the men in the past, the men who rebuked kings, withstood tyrants, and wrought righteousness in the earth. Think of Elijah before Ahab, of Daniel before Belshazzar, of John Baptist before Herod. Think of Ambrose at Milan, Savonarola at Florence, Luther at Worms. Think of our own brave Wycliffe; of that undaunted Apostle of Scotland, John Knox; yes, think of that Vicar of Doncaster who courteously but firmly refused to entertain princes and nobles, as a protest against the curse of betting at the Doncaster races.’

(SECOND OUTLINE)

THE SPIRIT OF COWARDICE
The word ‘fear’ in this phrase means cowardice. ‘God hath not given us this spirit of fear.’ God has not given us this spirit of cowardice. Where then did the spirit of cowardice come from? It is one heritage of primitive human imperfection, slowly being conquered by Divine education, a relic of human depravity, a survival from a primitive condition, a barbarous condition. But God does not love His children to wander in a land of terrors. Step by step He educates them. Why are ye then fearful, O ye of little faith? There is therefore now no condemnation to us who are in Christ Jesus, and walk not after the flesh but after the spirit.

I. If there is one great difficulty of the Christian minister in leading many of his people into a right feeling towards God, so that their minds may have a Divine tone about them, it is another great difficulty to remove from the hearts of religious people that terror, that fear which oppresses so many of them.

II. To you who want to believe the truth, who cannot live without a deep, real faith irremovably fastened on the Rock of Ages—to such let me say, ‘Let no cowardly fear affront you from your inquiries.’ You want to know more about your Father and His ways—ask, and ye shall receive; seek, and ye shall find.

III. And, lastly, there is that unworthy fear which keeps men from adopting and confessing a Christian life, especially of confessing it at the Lord’s Table.

—Dean Page Roberts.

Illustration
‘I remember a story of Mr. Moody. When he was in the country on one occasion he saw a man with a group of boys round him. Presently the boys climbed on to the top of a high wall. Then the man standing at a little distance from them said, “Jump,” and as they jumped he caught them. But there was one little fellow who could not be induced to leap. Mr. Moody said to the stranger, “My friend, what are you doing with those boys?” “I am teaching them what faith is,” was the answer; “I am teaching them to trust me.” “But,” said Mr. Moody, “that little fellow there would not jump.” “No,” said the man, “he does not know me, he is not my boy.”’

Verse 10
LIFE AND INCORRUPTION
‘Life and Incorruption.’

2 Timothy 1:10 (R.V.)

The more we contrast the conceptions of the life after death in the two Testaments, the more certain does it become that the life and incorruption of which our text speaks is absolutely a New Testament conception, and that it was Christ, and especially His Resurrection, that converted the dim and confused hopes of existence after death into the certainties of a true life in a true and incorruptible body.

I. And yet men often think and speak as if our hope of immortality and of a true life after death could be maintained independently of the historical fact that Christ rose again from the dead, and took again the body which had hung upon the cross. There are indeed, I fear, indications that this inability to recognise the certain and vital truth that not only our own future—the future of the individual—but the future of this world in which we dwell—yea, verily, and of the whole universe—are bound up with the fact of the Lord’s resurrection—there are indications, I say, that the ability to realise this is increasing rather than diminishing.

II. But it is on real union with Christ that the life and in-corruption which He brought to light alone can be vouchsafed to us. Our life is then bound up with His life. As His body was laid in the tomb, so will ours be laid in the chambers of the grave. As He, in soul and spirit, vouchsafed to enter the waiting world of the departed, so shall we enter that mystic realm. As He rose with His own veritable body, so shall we rise with our own bodies as those bodies shall have become inwardly fashioned during our earthly pilgrimage, by our deeds in the body, and by the tenor of our whole life and conversation.

—Bishop Ellicott.

Verse 12
CHRISTIAN CONFIDENCE
‘I know Whom I have believed, and am persuaded that He is able to keep that which I have committed unto Him against that day.’

2 Timothy 1:12
St. Paul knows what none of the wise men of this world know. He knows his Saviour. Here we have an account of this knowledge and the use he made of it.

I. The deposit which St. Paul made.—He speaks of having ‘committed’ something—a remarkable expression, which indicates that the transaction is of great importance. Now what was it that St. Paul had committed? Without a doubt, he committed his soul. Why had he done so? It has been well said, because he was so convinced of its value. You cannot save yourself, you cannot sanctify yourself, and therefore if your soul is to be safe it must be placed in the hands of another. But St. Paul committed not only his soul, though it was the most precious thing he had, but himself, body, soul, and spirit; he committed his cares, his hopes, his prospects, all he desired, wished, and hoped for, he made a complete and entire surrender of everything he had to Jesus Christ.

II. The persuasion which He had about it.—What was the confidence he expressed about this deposit which he had made? What was his persuasion? ‘I am persuaded,’ he says, that ‘He is able to keep that which I have committed unto Him.’ What did he mean?

(a) That Christ was able to keep him from finally falling away.

(b) That He was able to keep him from being overwhelmed in the days of sorrow, temptation, discouragement, affliction, and darkness.

(c) That God was able to keep the soul which he had thus committed to Him from falling into sin. This is a far greater demand on his faith than any other. He believed Christ was ‘able to guard him from stumbling’ (Jude 1:24).

III. The ground upon which this persuasion rested.—It was personal knowledge of Him Whom he trusted. ‘I know Whom I have believed,’ not ‘what.’ Not the doctrines of the Gospel, though no man knew them better. The writer of the Epistle to the Romans was no novice in Christian doctrine, but he says nothing about doctrines. ‘I know Whom.’ Not a doctrine but a Person.

Rev. E. W. Moore.

Illustration
‘During the last illness of the late Dr. Alexander, of Princeton, he was visited by a former student. After a few words of conversation had been exchanged, the venerable doctor said to the young disciple, “Give me some text to help me, quote me some text that will strengthen me for the last battle.” And the young man repeated the words, “I know ‘in’ Whom I have believed, and am persuaded that He is able to keep that which I have committed unto Him against that day.” “No,” said the doctor, “that is not right; it is not ‘in Whom,’ it is ‘Whom.’ I will not have even a preposition between me and my Saviour.” “I know Whom.”’

Verse 14
THE CHURCH AND ITS FAITH
‘That good thing which was committed unto thee keep by the Holy Ghost Which dwelleth in us.’

2 Timothy 1:14
There is no Church throughout the world that has a nobler or more sublime faith than the Church of England. What are we doing to preserve the sublimity of this faith? Are we trying to preserve its noble simplicity? Are we trying to do honour to our own Church, or are we content to be honoured by her in living on the glory of her past?

I. We ought to support such agencies as the Church uses to promote its efforts throughout the civilised world. Every Churchman ought to be a missionary in the best sense of the word. Every Churchman who believes that the Church represents the best symbol of God’s truth ought to subscribe to the utmost of his power to support the Church in all its agencies—both national and parochial.

II. We ought in our own circles to proclaim the Church’s faith.—We ought to present its claim to our friends; not to let ourselves be held back by that false liberalism which teaches that any form of faith is as good as another. We ought to feel that we have access to the Well of Living Water for which the whole world is athirst.

III. We ought to live our daily lives so as to set forth before men the moral and spiritual loveliness of the faith we have received. It is a shame to us that we see men and women outside the Church who are living holier, purer, and more devoted lives than we are. We ought to see that, little though our life may be, though we may be poor, men may be able to say that the faith in us has helped towards goodness and faithful service. Do not be Church people only in name. Do not let this faith seem to you merely a thing to argue about. Open your hearts to this faith which commends itself to your reason. Open your innermost spirit to this faith which alone can satisfy your soul. Let us live in it! Let us set it forth before men visibly in all that we think, in all that we do, in all that we are.

Illustration
‘It is the Church of England which represents the religious genius of the country. The Church of England has made the British race what it is. It is the Church of England that struggled for long centuries to secure the liberty and freedom which is our boast to-day; it is the Church of England that broke down the tyranny of kings; it is the Church of England that shattered paralysing ecclesiasticism; it is the Church of England that gave us the Word of God in our own tongue; it is the Church of England which has established the schools, colleges, and universities for the advancement of learning; it is the Church of England that alone until quite recent times provided for the education of the poor. This may seem to us a very boastful theme, but it is a theme that you may take to the highest Court of History and substantiate for yourselves.’

02 Chapter 2 
Verse 1
STRENGTHENING GRACE
‘Thou therefore, my son, be strong in the grace that is in Christ Jesus.’

2 Timothy 2:1
The Holy Spirit speaking through St. Paul does not say ‘be strong’ merely. That would only end in despair. It is not ‘Be strong,’ but ‘Be strong—be strengthened in the strength that is already freely given to thee.’ God has loved thee, God has baptized thee, God has marked thy forehead with His cross, God has laid His hands upon thee and made thy very body the temple of the Holy Ghost, God has poured into thee all the strength thou dost need. Does the hand feel withered? There is a power to stretch it out. Does the body, the will, feel paralysed? There is a force, not thine own, supernatural, within thee, through the indwelling of God the blessed Spirit, that shall lift thee up to go on thy way rejoicing. ‘My child, be strengthened in the grace that is in Christ Jesus.’

I. Try to lay hold of this difference: on the one side it is like that saying to the branch lying in the street, ‘Rise up, bear leaves, bear flowers, bear fruit!’ The Bible teaching is, ‘Branch in that tree, branch grafted by God’s own hand into that living tree, with the sap all flowing through thee, bring forth fruit in due season.’ The one teaching is like saying to the rusty iron tossed aside into the dust-heap, ‘Send out on all sides sparks of light, and life, and warmth.’ The other is like saying to the same bit of iron in the middle of a furnace, heated by God Himself, ‘Become radiant, let the fire kindle, let the warmth diffuse that has come into thee from God, by Whom thou hast been placed in the very midst of the fire of heaven.’ That you cannot do better, of course you cannot, than the words of the text; not ‘Be strong,’ but ‘My son, my daughter, my child, let the power that is within be manifested, be strengthened in the grace that is in Christ Jesus.’

II. How utterly deficient we are in this.—Who amongst us is not tempted to be satisfied with weakness when we are called to power?

(a) We are told to repent.

(b) We are called to believe.

We hold back and we lose power.

III. The power of God is ‘made perfect in weakness.’—You are feeling the reaction. You did once work with a will, you had once a bright hope, you did once find joy in the Lord: it has gone, you cannot claim it, you cannot recall it. You can! There is the power of the living God, with all the joy and the peace and the hope and the force that shall crush under thy feet every doubt of the world, the flesh, and the devil.

—Bishop G. H. Wilkinson.

Illustration
‘About the fifth or sixth century, in one of the very cold climates of Europe, a great persecution was raised against the Christians. It was determined that not one single man or woman who acknowledged Christ should be allowed to live. And there forty young men, all young, all in the prime of life, and they were taken to a great castle in those northern wilds. They were led into the courtyard, and there was seen a fire blazing with all its genial warmth. And then they were led into the rooms with comfortable couches, and into great baronial halls spread with costly viands and food of every kind. And one by one they were told, “Give up your Christianity, give up Christ, let nobody know you are a Christian.” Oh, what a parable it is of the way Satan whispers, “You will fall one day; you had much better make no profession. It will be very hard to bear to be quite alone and laughed at and made the offscouring of the earth. Eat, drink, and be merry. There is the warm fire, there is the companionship of all whom you love and respect. Just give up the Crucified.” And these men said what St. Peter said in the olden time, “Whether it is right in the sight of God to hearken unto you more than unto God, judge ye. We cannot but speak the things which we have seen and heard. We have the mark of the cross on our forehead. We belong to Jesus Christ. We are strong in the grace that is in Jesus Christ. We shall die if you like, but we keep the truth.” Oh, would to God every man and woman here would say that when they go into business tomorrow, when they go out to the world, “I am on the side of Christ.” And they went out these forty men, and the cold was piercing, and they made a rough chant to keep the circulation going. “Lord Jesus,” they sang, “here are forty warriors come out to die for Thee. Grant that forty warriors may wear the crown in paradise.”’

Verse 3
THE WAR OF THE LORD
‘Thou therefore endure hardness, as a good soldier of Jesus Christ.’

2 Timothy 2:3
The good soldier of Jesus Christ!

I. Eyes fixed.—He turns neither to the right hand nor to the left. Through evil report and good report, in sunshine and in storm, in patient endurance and with earnest endeavour, he climbs the steep ascent which leads to Life, drawn onwards by the attraction of Him on Whom his faith and hope and love are fixed, the King in His beauty.

II. The hardness of which the Apostle speaks is not the petty chastisement which men may choose to inflict upon themselves, and imagine that so they are bearing the Cross of Christ. It is the hardness of actual war. Keep watch and ward over the thoughts, the words, the deeds, of every hour. Take up arms with all your heart and mind, and soul and strength, against the sin which most easily besets you; and soon you will find that your path is rough indeed, your struggle hard.

III. There are three marks by which you are to be known:—

(a) The bold confession of His Name before a world which loves Him not.

(b) Manly energy in the wars of the Lord.

(c) Faithful perseverance even to the end.

Illustration
‘We are called upon to “endure hardness,” to take our part in suffering hardness as good soldiers of Jesus Christ. The word for this duty is often used in classical writers of the fatigues, the burdens, and privations which are connected with military service; and these thoughts may be applied to the higher service of the King of kings. Christianity means to-day what it always did. There is ever a cross to carry, spiritual fatigues and privations to be borne, principles for which to contend, hardness to be endured.’

(SECOND OUTLINE)

QUALITIES OF A GOOD SOLDIER
Let us think for a moment of some of those qualifications which make for a good soldier.

I. Loyalty to the Captain of our salvation.—Loyalty to the Church of which we are so justly proud; loyalty to the principles of our Church; loyalty to our baptismal or confirmation vows—this is right and good, but nothing will sustain our enthusiasm in the battle of life like loyalty to the Person of Jesus Christ. This word ‘loyalty’ involves several ideas.

(a) It involves absolute trust in our Leader and devotion to His Person. The Christian soldier does his work well in the exact degree of his devotion to Christ. This is the deep secret of a good warfare. Great leaders have ever had the power of calling forth the enthusiasm of their followers. Hannibal, Cæsar, Napoleon, and our own Wellington had this power. And ‘the love of Christ constraineth us.’ There is no power like the power of His Name to excite the enthusiasm of His people and to draw them on to battle and to victory.

(b) And loyalty to Christ involves the hatred of sin—the enemy of Christ, of goodness, of our souls. ‘Ye that love the Lord, hate evil.’ This knowledge that sin is disloyalty to our Master may often be the means of keeping us from it, as we struggle to be good soldiers of Jesus Christ.

II. Strict obedience to orders, although we may not at the time understand them.

III. A face, and never the back, turned to the enemy.

IV. A readiness to take whatever place be assigned to us in the battle without question.

V. A firm persuasion of the righteousness of the cause in which we are fighting.

—Rev. Dr. Noyes.

Illustration
‘The exhortation of the text is, no doubt, addressed in the first instance to one who was an officer in the Christian army; but its application is not restricted to those only who are “stewards of the mysteries of God.” The life of every Christian is from one aspect a warfare—a warrior’s history—a fact of which we should never lose sight. It is a thought before us very frequently in the Holy Scripture, and in the Offices of our Church. When the sign of the Cross was imprinted on our brow at Holy Baptism, it was in token that we should not hereafter be ashamed to confess the faith of Christ crucified, but manfully to fight under His banner against sin, the world, and the devil, and to continue Christ’s faithful soldier and servant unto our life’s end.’

(THIRD OUTLINE)

MILITARY LIFE
What has the soldier which is purely good? St. Paul would point us to two things, discipline and endurance.

I. He is a man of discipline, who has taken, in the Roman phrase, a sacrament, or oath. He has chosen his side and has his Master. It is that which our dear Lord Himself praises in the first centurion of the Gospel (St. Matthew 8.). We Christians need that lesson very much. There are Christians who all their life long are wondering on which side they shall stand, and who are ever learning and never coming to the knowledge of the truth. Let us pray our Captain, our Lord and Saviour, that we may not fall into the awful curse of those who deny Him, their Master.

II. The hardness, the endurance, of the military life.—That also is a lesson to us as a nation and a Church. In the nation there is a perilous seeking after softness, pleasure, satisfaction, ease, a longing to avoid what is hard; I speak not of luxury, I speak not of eating and drinking, of ‘lying soft and rolling swift’: those are mere specks upon the stream of our life. I speak of that general and widespread longing to avoid all that is unpleasant, to avoid the word that costs us or our neighbour pain, to avoid the manly course when we are in an awkward situation, to replace the Christian ideal of suffering and conflict by another ideal of mere release from bodily pain, of an earthly and passing peace of mind, of a health and bodily development which subjects all other interests to its own. The man who is trying to find a soft place in the world will never find one soft enough. It is from those given up to pleasure, and longing for what they call happiness, that we hear words which come near to rebellion against God Himself when they have met with one of the common troubles of life. They see endless losses in losses which are indeed real, but in which braver souls find encouragement. Fighting people find the world tolerable and joyful; it is those who recognise it as a battle who are optimists. The soft theory means a bitter heart, and the bold acceptance of God’s call to arms means a heart at peace, knowing peace under the banner of a King at war.

—Rev. P. N. Waggett.

Illustration
‘St. Paul loved soldiers, and owed much to them; and, seeing their frank and brave carriage, he says, This also is what the Christian is to be: let him be the good soldier of Christ, and keep himself from all entanglements of civil life, the ordinary affairs of this life, which he must use but not be used by, in order that he may give satisfaction to Him Who has chosen him to be, not His darling, but His soldier.’

Verse 4
AGAINST ENTANGLEMENTS
‘No man that warreth entangleth himself with the affairs of this life; that he may please Him Who hath chosen him to be a soldier.’

2 Timothy 2:4
The Roman soldier served under certain restrictions. The general principle was that he was excluded from those relations, agencies, and engagements which it was thought would divert his mind from that which was to be the sole object of his pursuit.

I. The Christian soldier is to be unentangled.—In the world—he must not be of it. He should aim at freedom from a worldly spirit. With regard to to-morrow he must have no anxious thought. His comrades should be one with him in the service of the Lord. His commercial or professional pursuits should be subordinate to the duties of his higher calling. He must not live in pleasure-seeking, or ever consider himself ‘off duty’—free to indulge in that which the service forbids.

II. The motive.—And all this ‘that he may please Him Who has chosen him to be a soldier,’ enrolled him in the Church Militant. What a grand motive is here put before us—pleasing Christ! Was not this the secret of St. Paul’s greatness? He stands in the foremost rank of those who have lived for Christ, who have fought a good fight; and do we ask, what brought him to this position, what was the reason of his success—his deep spirituality? The text is the answer. His whole life was spent with the aim and object of pleasing Christ. What, alas! is the motive in too many lives to-day in this selfish age? Is it not self-pleasing, self-gratification, self-aggrandisement? But Christ, Who pleased not Himself, said, ‘If any one will come after Me, let him deny himself,’ let him crucify self for My sake. Altruism is with too many in this twentieth century but a substitute for a truer conception of life. Love to Christ has produced more philanthropy than all other motives together. To see in every man a brother, and to aid him in his need because we love Christ, is one of the first duties of Christianity.

III. Have we been enrolled in Christ’s army?—Did we receive baptism rightly? Was our confirmation a reality? If so, the vows of God are upon us, and we are called to be good soldiers of Jesus Christ. The Roman soldier renewed his oath of allegiance every year. It was his sacramentum. Not once a year only, but often we are called to renew our allegiance to our Lord. At His Holy Table, at that Holy Feast, which is the Christian’s ‘sacramentum,’ as we prostrate ourselves before Him and receive the tokens of His dying love, we shall receive fresh supplies of strength to enable us to fight manfully under His banner, and to continue His faithful soldier and servant unto our life’s end.

Rev. Dr. Noyes.

Verse 5
SELF-MASTERY
‘If a man also strive for masteries, yet is he not crowned, except he strive lawfully.’

2 Timothy 2:5
Let me ask you in all earnestness whether you have seriously set before yourself the task of gaining thorough mastery over every part of your being? ‘So fight I, not as one that beateth the air.’

I. St. Paul describes no random efforts here.—His picture is of one who gets his enemy right in front of him, faces him, and then with well-directed blows, aimed straight from the shoulder, fells him. Too much of our battling with self in its many disguises is futile for lack of method and directness. Our plans of attack are often as vague as our confessions of contrition. We go to God and tell Him we have erred from His ways like lost sheep; but we keep back from Him the particular road down which we have strayed and the forbidden pastures in which we have fed.

(a) Indirectness is the death of prayer. We cannot be too explicit in laying bare the breast when in the presence of Him Who sees in secret, to Whom all hearts are open, all desires known.

(b) The same remark applies to our use of grace given. The stronger of two antagonists may be worsted by the weaker, if he relies only upon mere brute force. The one who economises his resources, whose strength is well directed and skilfully husbanded, will prove the better man of the two.

II. If we would be ‘crowned,’ we must not only put forth the strength, which God supplies, but ‘strive lawfully’ according to the rules of the combat. Method must be added to pluck and power. Consider the care with which the competitor prepares for the struggle: he subjects himself voluntarily to a fixed rule of living; so much exercise, and at such and such intervals; such a diet: he denies himself this and that luxury, this and that creature comfort. All is made subordinate to the development of his muscular powers and his physical endurance. His ‘corruptible crown’ is worth it all in his eyes, even the chance, often small, of securing it. Shall the spiritual athlete be outdone by him?

III. Self-conquest is self-expansion.—We repudiate the assertion that self-conquest is self-repression. Rather it is self-expansion. It is the repression of all that is hostile to the true expansion of our capabilities, and by true we mean their natural expansion. It is the blocking of forbidden channels that the life-stream may flow the fuller through the rest. ‘He that overcometh shall inherit all things.’ Amid such boundless gain there is no room for loss.

—Bishop A. Pearson.

Illustration
‘We are striving for masteries; we have a prize to contend for; we look to be crowned at the close of the contest. We are spiritual athletes: we have to diet our souls, so to speak, to train for the struggle. The crown we strive for is not of perishing parsley or bay, such as that which rewarded the victors in the Isthmian sports. They receive a corruptible crown, we an incorruptible. A few days will suffice to see their laurels wither; to all eternity ours will be green.’

Verse 8
‘REMEMBER JESUS CHRIST’
‘Remember that Jesus Christ of the seed of David was raised from the dead according to my Gospel.’

2 Timothy 2:8
A heavy burden had been laid upon the young disciple to whom St. Paul so wrote. Before he had reached middle life Timotheus had been placed as the Apostle’s delegate, with episcopal authority, over the Christian community in Ephesus; and it seems clear that he was still responsible for that great trust when this letter was sent to him. It is hard to realise the strain which at that time such an office must have put upon a man’s robustness of conviction and tenacity of purpose.

St. Paul may never see Timotheus, never write to him again; well then, he will leave dinted into his mind, by a few incisive words, one commanding and sustaining Image. For it is not, as it appears in our English version, an event of the past, however supreme in its importance, however abiding in its results, that St. Paul here fastens upon the memory of his disciple; it is not the abstract statement of a truth in history or theology, however central to the faith, however vast in its consequences.

I. It is a living Person, Whom St. Paul has seen, Whose form he would have Timotheus keep ever in his mind, distinct, beloved, unrivalled, sovereign—‘Bear in remembrance Jesus Christ, raised from the dead.’ When the hardship which Christ’s true soldier must expect is pressing heavily upon you; when the task of self-discipline seems tedious and discouraging; when the day’s work seems more than you can bear, and when night, it may be, brings but little rest; when you are sick at heart to see folly and wilfulness, conceit and treachery, ruining what years of labour and devotion hardly reared, then let that ever living Form stand out before you—‘Bear in remembrance Jesus Christ, raised from the dead.’ Bear Him in remembrance as He now is, enthroned in everlasting victory.

II. Two thoughts from the counsel St. Paul thus gives:—

(a) He is trying to lodge at the heart of Timotheus’s life and work that which has been the deepest and most effective force in his own.

(b) It is the Form which has made him what he is, for life or for death, that St. Paul would with his last words, it may be, leave clenched for ever on the mind and heart of his disciple. The vision of that Form may keep him true and steadfast when all is dark, confused, and terrible around him.

III. May not we do well to take the bidding to ourselves?—We know, perhaps, that our hearts are weak, and our wills unsteady; the time in which we should have stored up strength against the day of trial may not have been used as now we wish it had been. There are signs of trouble and confusion in the air, and some faint hearts begin to fail; and some of us, perhaps, ‘see not our tokens—so clearly as we did.’ But One we may see, as we lift our eyes; it is He Who liveth and was dead; and behold He is alive for evermore; He Who cannot fail His Church, or leave even the poorest and least worthy of His servants desolate and bewildered when the darkness gathers, and the cry of need goes up; He Who may be to any one of us what He was to His Apostle.

—Bishop F. Paget.

(SECOND OUTLINE)

THE TENDENCY TO FORGET
Remember Jesus Christ! ‘But,’ ask some, ‘is there any likelihood that we should forget Jesus Christ?’ Yes, there is, or this text would not have been written.

I. The tendency to forget arises from—
(a) The engrossment of things near and seen.

(b) The temptations of modern life.

II. Yet we cannot do without remembering Him.

(a) Remember Him Who forgives.

(b) Thoughts of Christ sanctify.

(c) To remember Him saves from discouragement.

(d) To remember Him keeps us up under the trials of life.

Illustration
‘As the Persian fable speaks of the rose giving its own fragrance to the senseless clod which it touches, so with things Divine. Some of our souls are like senseless clods. We must get our minds, the earthen vessels, filled with the treasure of thoughts about Christ.’

(THIRD OUTLINE)

WHEN AND HOW
‘Remember Jesus Christ’—when?

I. In days of health and gladness.—He can make bright things brighter, and sweet things sweeter, and if you come to Christ He will give you such joy and peace as human imagination has never dreamed of (1 Corinthians 2:9-10).

II. In days of sorrow.—‘In the midst of life we are in death.’ ‘The garden and the grave are not far apart.’ But ‘Remember Jesus Christ,’ and turn your tearful eyes to Him and He will teach you to ‘sing … the Psalm of life in the valley of the shadow of death.’

‘Remember Jesus Christ’—and how?

III. As ‘dead.’—Think of His atoning death. Think of His finished work. Put your whole trust in what He has done. ‘We preach Christ crucified.’

IV. As ‘Risen.’—Not an oriental Christ Who lived two thousand years ago and Who lies in His grave beneath the Syrian stars, but a Living Christ, ‘able to save to the uttermost.’ So think of Him as having died and of now being ‘alive for evermore.’

Rev. F. Harper.

Illustration
‘One of the wonderful things about the Epistles is their scanty reference to Christ’s life and words. We are eager to dwell on that life of loveliness and grace. We are quick to cry, “Back to Christ: back to the Jesus of the gospel story.” We are amazed at the slight mention of that Jesus Who walked by the lake and fed the multitudes. But Paul and Peter and James and John have their hearts more set on the risen Christ, and His coming again. One event is the thing of imperishable memory. One event of the life overshadows all the rest. It is His death and resurrection. With the disciples, as with Christ, His death eclipses all else He said or did.’

Verse 9
THE BIBLE
‘The word of God is not bound.’

2 Timothy 2:9
It is a notable allegation, and we take occasion to direct your thoughts to certain considerations flowing from this statement.

I. The Bible is the Word of God.—What do we mean by this tremendous assertion? What should the phrase ‘the Word of God’ convey?

(a) Views of inspiration were prevalent once, which we of to-day decline to accept; and our rejection of them leaves, as we are persuaded, the Bible a more wonderful production in our esteem than before.

(b) Another consideration is offered. The shifting of the front of attack is singular. Years ago it was contended by destructive criticism that Moses could not possibly have had sufficient learning to write the Pentateuch. Now modern discoveries have conclusively proved that he would have been behind his contemporaries had he not.

II. The Bible being written by men whose thoughts were not fettered, but free, is intended for readers whose thoughts are free. ‘Uphold me,’ prays the Psalmist, ‘with Thy free Spirit.’ ‘Where the Spirit of the Lord is, there is liberty,’ writes St. Paul. We confess to little sympathy with that timid credulity (we cannot call it faith) which fears the disintegrating influence of modern criticism. It is so intensely illogical. If the Bible can be pulled to pieces, the sooner this process is accomplished the better for a hitherto deluded Christendom. But can it? Like its Lord, the Incarnate Word of God, it is on its trial.

Like its Lord, once more we say, This Book is ‘set for the fall and rising again of many in Israel, and for a sign that shall be spoken against.’

—Bishop Alfred Pearson.

Illustration
‘St. Paul here registers his confidence in the power of the Word of God to dispense with his personal support and defence. It does not suffer from his enforced withdrawal from active service. It is not restrained in its effectual activities because for the time he is. It has within itself the secret of its own vitality and of its own spiritual successes. And this will be vindicated in the eyes of the world, while he is hidden away from observation in the Roman barrack. Said a man—and a young one—from a platform once: “I am here to-day to defend the Bible.” Perhaps his words were less modest than their meaning. Probably older people present smiled, conscious that the Bible did not need his defence or any one else’s; that a book which had survived more attacks than all other books in the world put together would survive that very young man and all the foes against which he had the purpose of defending it.’

Verse 13
UNCHANGING FAITHFULNESS
‘If we believe not, yet He abideth faithful: He cannot deny himself.’

2 Timothy 2:13
There is no believer in the whole world—however long he may have believed, and however strong his faith may have grown—who has not seasons of partial, if not of entire, unbelief! Who has not known those times of dimmed sight, or of clouded vision, or of dark night?

The antidote is in God.

I. God cannot contradict or deny His own word.—What He has once said, that stands for ever and ever.

II. God cannot contradict or renounce His own character.

III. ‘God cannot deny’ what He is.—It is the nature of Deity—it revolves within itself—the great I AM. Independent of all external influences or analogies. He is not ‘yea’ to-day and ‘nay’ to-morrow; but ‘yea and amen’; and every day ‘amen’ to the ‘yea’ of yesterday.

IV. Always seek your confidences rather in what God is, than in what you are.—Do not look down to the restless vacillations of your own uncertain heart; but keep your eye steadily on the eternity of God.

—Rev. James Vaughan.

Illustration
‘One of the greatest of men that ever ruled on this earth—(some will say amongst the best, and some will say amongst the worst of men, that ever lived)—said, on his dying bed, words to this effect: “Was I ever converted? Did I ever love God? If I did, I die happy. God cannot change, and His work cannot fail.” There was a great truth in his words; but the last day alone can tell whether the conditions of his hope were fulfilled, and whether his conversion is now and for ever real!’

Verse 15
GOD’S WORKMEN*
‘Study to shew thyself approved unto God, a workman that needeth not to be asbamed.’

2 Timothy 2:15
Workmen we are in the high and in the holy sense, ‘fellow-workers with God.’ May God put it into my power to speak some words of encouragement, to give some words of caution, to utter some words of direction which, falling upon the soil of a prepared and loving and sympathetic heart, may bring forth fruit to the honour and glory of God, the Father of our Lord Jesus Christ.

I. What is the workman’s task, set before us as Sunday-school teachers? His task is this, and simply this—the rearing of children for God; his task is this, and simply this—the arming, equipping, and preparing the young of our great cities or of our lonely hamlets with these weapons from the Divine armoury whereby they shall be able to do a good battle against sin, the world, and the devil, and to continue Christ’s faithful soldiers, and serve Him even to their life’s end.

II. The tools to be employed.

(a) First among these tools I would place, not only in order but in prominence and supremacy, the Holy Scriptures of the blessed God. Whatever else we may work at or work with, if our Sunday-school teachers are not diligent in imprinting upon the youthful nature the power and blessedness of God’s most Holy Word, their teaching and their most holy work will go for little.

(b) And let our attention be directed, too, towards the imparting of the Word of God, not as the dry bones of an ecclesiastical history, or as abstruse symbolism, or as cold and negative philosophy. Let us make the Lord Jesus the animating principle and power of every word we teach from out of the Word of God.

(c) The Prayer Book and the Catechism should form definite elements in the teaching of our Sunday-schools.

III. The workman’s character.

(a) There must be prayerfulness.

(b) There must be intelligence.

(c) There must be patience. Sometimes we get restless, impatient, and we sometimes get indignant. The moment we do our power for usefulness is almost instantaneously paralysed.

Rev. Prebendary Cross.

Illustration
‘St. Paul looked down the long current of that Church’s history, and he was able to see, and because of that vision was able to enforce, with all the stern dignity of masterful power, that what that Church wanted in his day—and in all ages—was a body of men who would labour faithfully for the truth of the everlasting God; and, therefore, with almost his dying breath, with a hand not so much palsied with age as unnerved by the approaching trial that was awaiting him, he committed to writing this last, this stern and yet almost tender admonition.’

(SECOND OUTLINE)

THE SPIRIT OF WORK
I want you to think about this text as it applies to our ordinary work. Our ordinary work may be simply the drudgery of life, or it may be transformed and altered and made an offering which God Almighty will accept and reward.

I. Ordinary work.—We who come to church, most of all we who are communicants, ought to do our work so splendidly that people will say when they see us doing our common work, ‘Oh, I did not think much of religion; I used to think it was a matter of form, and very good for a Pharisee, but now I see that that man or that woman who goes to church and receives the Sacrament, that that man or that woman brings a brightness and a spring and an earnestness and a thoroughness into the work which others who are not moved by the power of religion do not.’ Is that so with you?’

II. Work in our souls.—St. Paul would have me, when I read these words, think about my religion as work. Now that is just where most people do not think about religion. What I want to do with the thoughts of my Judge coming, and what I want to see you do, is this: to think perhaps if you would on your knees about your religion as work. Is it work? Now, come, be honest—is it work? Some people’s religion is merely pleasure. Some people’s religion is merely relaxation. They come to church because of the music, or come to church because of the pleasure of hearing the Word of God, and so on. But what I want about my religion is that it should be work. Now, how far is your religion work? I will tell you how far it ought to be work. Do you know anything about the struggle to be a good man? Do you know what it is to get on your knees with some horrid sin, such as temper, or worse, before you, binding you fast in its horrible chains, and working in prayer? Do you know what it is to go into this busy, noisy city, and when the temptation comes with its whole force a thousandfold stronger, perhaps, because you have been wrestling in prayer, then to fight against it and nail the temptation to the Cross of Christ?

III. Work in self-sacrifice.—There is one other way in which I would have you test yourselves, and that is about our willingness to sacrifice things for God. No man who has led a selfish life can have a share with Him Who emptied Himself of all and was bound to the rude planks of Calvary. You cannot be, as some one has said, delicate members of the thorn-crowned head. What about yourself? What do you know about sacrifice? It is hard to give up things. It is a hard thing to give up our will and our pleasure for others. It is a hard thing to give up our money to God’s cause. What do you know about sacrifice? Please God, much. Only since He is coming to give to every one according as his works shall be, since He is saying to you and to me, we must be a workman that needeth not to be ashamed, surely we will kneel down to Him and ask Him to give us more richly of the grace of sacrifice, working in order that the nails which nailed Him may nail us also to the Tree, working so that in our measure, when we come to die, we may be able to say, ‘I live, yet not I, but Christ liveth in me.’

—Rev. Canon T. B. Dover.

Verse 19
PRIVILEGE AND DUTY
‘Nevertheless the foundation of God standeth sure, having this seal, The Lord knoweth them that are His. And, Let every one that nameth the Name of Christ depart from iniquity.’

2 Timothy 2:19
The whole of a man’s peace and all his security depend upon this—What is his ‘foundation’? Therefore, I pray you now, each one, to make it an individual concern, whether or not we find the evidence, each one of us, in our own souls, of being on the Lord’s ‘foundation.’

Let us look at the seal. It has two sides.

I. The one side—privilege.—‘The Lord knoweth them that are His.’ This records that truth of truths on which the whole Gospel rests, as upon one base—that salvation is all of God’s eternal, sovereign love. This must be held by every man who wishes to enjoy the peace of God: that it was God Who ‘knew’ me, loved me, and cared for me, and drew me long before I ever had any thoughts of Him. The whole of a man’s safety depends upon this: ‘The Lord knew’ me from all eternity; ‘the Lord knew’ me when He drew me to Himself; ‘the Lord knows’ me now—all my little thoughts and works; ‘the Lord knows’ I am trying to serve Him; ‘the Lord knows’ I wish to love Him.

II. The other side—duty.—The two sides must never be divided. But as the stamp of God’s love is laid, so must the stamp of man’s obedience be laid. God’s love first, to teach that there can be no real obedience till there is first a sense of God’s love. I believe, brethren, and I am sure, that after all there is not and there cannot be any certain evidence, which any man can have, of his interest in Christ, unless he is a growing Christian. Feelings often have deceived us, and they will deceive again. But the question is, practically, Are you ‘departing from iniquity’? I speak to those ‘who name the name of Christ.’ Now, mind, to be permitted to ‘name the name of Christ’ is a very serious thing; it is a very solemn responsibility. Every time you profess—every time you name that blessed name, it is like taking a pledge, a pledge to holiness; for in that name there is such a depth—in that blessed, awful name, there is such love, that to ‘name the name of Christ,’ and then to sin, makes that sin a thousand-fold. It is this which gives sin its blackest die—you ‘name the name of Christ.’ It is this which will be your condemnation, if you are condemned at the judgment day—that you ‘named the name of Christ.’ Therefore, beware! You wear that glorious title of ‘Christian.’ It is a name for the higher heaven, or the deeper hell. ‘Depart from iniquity.’ Observe the expression. It is not one single act; but it is a gradual, progressive retiring back from evil, because, more and more, the good prevails.

Rev. James Vaughan.

03 Chapter 3 
Verse 14-15
BIBLE TEACHING
‘Continue thou in the things which thou hast learned and hast been assured of, knowing of whom thou hast learned them; and that from a child thou hast known the Holy Scriptures, which are able to make thee wise unto salvation through faith which is in Christ Jesus.’

2 Timothy 3:14-15
The value of Bible teaching depends upon the teacher. And, if this be so, there are two qualities we must expect and require of those who teach it.

I. The quality of reverence.—The teacher must impress the child with the conviction that when he comes to the Bible lesson he is entering holy ground. His words, his method, his very manner must suggest to the child the humility which is due to a sacred Presence. To teach, even to read, the Bible in a tone of flippancy, carelessness, or indifference, is not only to teach badly; it is to give the child from the very first an entirely wrong conception of the place which the Bible holds among the books of the world.

II. We must expect in the teacher the quality of faith.—The presence or absence of some faith in the message which the Bible brings is involved in every act of teaching. The way in which the teacher reads the Bible or allows it to be read, the very selections which he makes of the passages which are to be studied, the explanations which he gives, in themselves, and in the very tone in which they are given, reveal inevitably to the quick insight of the child whether or not the teacher speaks from a heart of faith or a heart of indifference or unbelief. Whatever faith a man has he must communicate it to his pupils through the teaching of the Bible. And we Christians cannot be content merely that a man should give the best faith that he has; we must ask for our children that the faith he gives is that faith which is the very essence of the meaning of the Holy Scriptures—faith in Christ Jesus, the Supreme Personality, God and Man. He is the Light which illuminates and gives value to every portion of the Bible. It is in Him that its history culminates; it is towards Him that its prophecies point; it is of Him that the Apostles speak and write; and therefore to teach the Bible from any other point of view than faith in the supremacy of the revelation given in Christ Jesus is to give a wrong conception of the whole meaning and character of the Bible itself. Nay, may we not go further and say that it is to give a wrong conception of the character of our Christian religion?

III. Our plea is for the honour of our Bible.—This nation is specially entrusted by the providence of God with the care of the Bible. At its very start, in the early days which seem so far remote, its typical King Alfred laid the foundations of its life by giving it, with the one hand, its body of laws, and with the other hand his translation of the Bible text; and still, at the beginning of the twentieth century, when at the Coronation our nation renewed its covenant with God through its representative the King, the Archbishop representing the Church, the guardian and keeper of Holy Writ, placed the Bible in the hands of the King with these words: ‘Our gracious King, we present you with this book, the most valuable thing that the world affords. Here is wisdom. Here is the Royal law. Here are the lively oracles of God.’ Let us be jealous with a great jealousy for this trust of the honour of the Bible which has been placed in our hands. We can only be faithful to the trust if we see to it that in the teaching of our schools the children learn to regard their Bibles as ‘sacred writings which are able to make them wise unto salvation through faith which is in Christ Jesus.’

—Archbishop Lang.

Illustration
‘If we are asked—What is, perhaps, the greatest factor that has kept the public and private life of our nation true to God and its best ideals? we should most of us, and with justice, reply, “The Bible.” The other day I saw the Bible—the volume which had been the chosen companion through all his life—of one who had done great service to his country and his Church. There in that volume, one felt as one looked upon it—marked, as it was, by the impress of every stage in the man’s history-there was the power, the friendship, which had sustained him in sorrow, uplifted him in joy, strengthened him in temptation, inspired him to labour. Similarly, all through the story of our English nation—since, at least, it first accepted its great destiny—the Bible has been the friend and companion of the people. It carries with it into the most distant parts of the globe the most sacred memories of home, so that in his Bible the traveller in the far seas feels that he is one with his parents in the cottage among the hills of the Highlands. The Bible by a thousand of the earliest and tenderest associations has woven a chain that binds every class in English life to the one Father.’

Verse 15
THE CHILD AND THE BOOK
‘From a child thou hast known the Holy Scriptures, which are able to make thee wise unto salvation through faith which is in Christ Jesus.’

2 Timothy 3:15
This verse gives us the picture of the education of a child in a devout Jewish family. Timothy, whom St. Paul is addressing, is described in Acts 16 as the son of a certain woman who was a Jewess and believed, and in the first chapter of this Epistle he gives us the character of his mother and of his grandmother. ‘I call to remembrance,’ he said, ‘the unfeigned faith that is in thee, which dwelt first in that grandmother Lois, and thy mother Eunice.’

I. This unfeigned faith was the Jewish faith.—Timothy’s mother Eunice was converted to Christianity through St. Paul. What we see then, when St. Paul speaks of Timothy having known the Holy Scriptures from a child, is an example of the custom which prevailed in the Jewish people of diligently instructing their children in their faith, and in the Holy Scriptures which enshrined that faith. It is stated, in fact, in the principal modern authority respecting Jewish life—the Jewish Encyclopædia—that the religious and moral training of the people from childhood was regarded by the Jews, from the very beginning of their history, as one of the principal objects of life. Of Abraham we read in Genesis 18 that the Lord said, ‘I have known him, or chosen him, to the end that he may command his children,’ etc. All the festivals and ceremonies of the Jewish law are described as having for one of their objects the instruction of children in the history of the Jewish people, and of God’s dealing with them. As one of the Psalms says, ‘He established a testimony in Jacob, and appointed a law in Israel, which he commanded our fathers, that they should make them known to their children.’ So again in Deuteronomy we read, ‘These words, which I command you this day, shall be in thine heart: and thou shalt teach them diligently unto thy children.’

II. This was the Jewish ideal of education, which has been maintained among the Jews, in principle, from the times of Abraham and Moses down to the present day. According to the will and law of God, the first duty of fathers and mothers is to impress upon the minds of their children, in every possible way, a knowledge of what God has done for their fathers in old time, and consequently a love of God and a trust in God.

III. St. Paul shows that he regards this as an example to be followed by Christian fathers and mothers; and elsewhere he speaks of training and ruling children as one of the chief duties of Christian parents. This, then, is an essential duty of Christian parents from which nothing can excuse them. Above and before anything else, they must see that their children are trained in the knowledge and the love of God and of Jesus Christ our Lord.

Dean Wace.

Illustration
‘Anybody who has had anything to do with the education of children will know very well why Moses insisted on such incessant inculcation, and upon continual repetition of truths. First of all, the way in which children are taught all other subjects is by incessant repetition and incessant explanation, not by merely a lesson or two, once for all. But besides that, the truths of the Scriptures, and the truths of the Catechism, which are taken out of the Scriptures, may to some extent be learnt by rote, but they need incessant meditation and explanation and application, if they are to be duly understood, and if they are to be made part of a child’s, or even of a man’s, heart and life. Dr. Martin Luther, who wrote two beautiful catechisms for German people, which they still call their lay Bible, says of himself in the Preface to one of them: “This I say for myself; I also am a doctor and a preacher, as learned and experienced as any who make light of catechisms, and yet I am still like a child that is taught the Catechism, and I read it and repeat it word for word each morning, and when I have time, the Ten Commandments, the Creed, the Lord’s Prayer, and the Psalms; and I must still read and study daily, and cannot excel as I should like to; and I must ever remain a child and pupil of the Catechism, and am right willing to remain so.” That is what inspired and wise men, from the days of Abraham and Moses down to the times of Martin Luther, and of our English Reformers who wrote the Church Catechism, thought the right way, and the only effectual way, to bring children up in the true knowledge of their God and their Saviour, and under the blessed influences of that love and that truth.’

(SECOND OUTLINE)

A GUIDE-BOOK FOR ETERNITY*
I. What is in this guide-book?—The Scriptures are the Old and New Testaments. The Old Testament Scriptures are composed of thirty-nine little books, and the New Testament Scriptures are a collection of twenty-seven books, written at different times, in different places, for different purposes, and by many holy men. But in young Timothy’s time there was no New Testament. The Old Testament, containing the writings of prophets, psalmists, sages, and kings, was Timothy’s guide-book, for he was, partly by birth and wholly by education, a Jewish boy. How precious is this Old Book! It is a casket of jewels, a mine of wisdom, a garden of delights, a treasury of knowledge.

II. St. Paul’s description of this guide-book.—He calls the Scriptures ‘holy.’

(a) Holy, because their source is Divine. By source, we mean spring or fountain-head. The source of a great river is the little crystal well bubbling among the lush green moss that grows in the solitudes of some mighty mountain.

(b) Holy, because they are sanctifying in their influence. Holy means healthy; and a holy man is just one who is morally sound, pure in heart and in life, like ‘the Holy One of Israel.’

III. The design of this guide-book.—When we speak of the design of the Old Testament Scriptures, we speak of what they are planned for; and St. Paul tells us they are designed ‘to make us wise unto salvation.’ Nearly all other books are intended to make us wise about the world. The Old Testament is like a lighthouse. The Holy Scriptures shine like kindly lights in the gloom of a sinful and despairing world. They shine and show the voyagers on life’s dark, wandering sea the way of life and peace. They point to the harbour of refuge. To the pious Jew the Old Testament was ‘able to make wise unto salvation’ because it directed his eye of faith to the coming Saviour. Grasping Christ while looking forward he was saved, just as we are saved while glancing backward.

Illustration
‘Shortly after Sir Walter Scott returned from Italy, weary and worn and sad, he asked a friend to draw him into his library at Abbotsford, and place him near the window, that he might look on the silvery Tweed running by. Gazing on the shining river, he turned to his son-in-law, and begged him to read. “From what book shall I read?” said Lockhart. “Can you ask?” said Scott; “there is but one.” Then Lockhart read the fourteenth chapter of St. John’s Gospel, which has gladdened so many weary hearts; and when he had done Sir Walter said, “Well, this is a great comfort. I have followed you distinctly, and I feel as if I were to be myself again.”’

Verse 16
WHAT INSPIRATION IS NOT
‘All Scripture is given by inspiration of God, and is profitable for doctrine, for reproof, for correction, for instruction in righteousness.’

2 Timothy 3:16
Can we believe the Bible? Such a question may sound childish, or something worse. But it has become necessary to discuss it.

I. The mode of inspiration is beyond human definition.—For seventeen centuries, at least, the Church of Christ deliberately refrained from defining it. And she showed her wisdom in refraining. The attempts of later days to distinguish between ‘the inspiration of superintendence,’ ‘the inspiration of elevation,’ ‘the inspiration of direct revelation’ etc., have ended as they deserved to end—in failure. The truth is we are no more qualified to pronounce upon the mystery of Inspiration than we are upon the mystery of the Incarnation. In both the Divine and the human elements are blended.

II. But though, we cannot fully say what inspiration is, we may be able to remove some misconceptions if we make clear what it is not.

(a) When we affirm the inspiration of Holy Scripture, we have in view not existing documents, but the original manuscripts only.

(b) But while we say this, we do not mean (as some appear to think we must) that Scripture is written in scientific language. It could not be so written, for the scientific language of one age differs widely from that of the next.

(c) Nor are we to be understood to contend that all parts of Scripture are necessarily of equal value.

(d) Nor do we mean that every statement therein recorded or therein described has necessarily received God’s sanction or been authorised by Him.

(e) We do not mean to exclude, as some suppose, the human element in the Scriptures; that is to say, we do not mean by plenary inspiration what some have termed a mechanical inspiration, as if the writers of the Bible were mere machines.

III. But, while this is so, it remains true that the writings of Holy Scripture, however diverse their features, and whether directly inspired or selected under the superintendence of the Holy Spirit from existing documents, did all at length receive such an imprimatur of Divine authority, not only as regards their thoughts, but their language, as constituted them for us God’s Word written.

—Rev. E. W. Moore.

Illustrations
(1) ‘“You have no idea,” said a young man in a City office to me only a few months ago, “what I have to go through. I am known to be a Christian, and I am the butt of the office, because I believe the Bible. ‘What!’ they say, ‘believe that old book! Why, it has been exploded long ago. No one believes the Bible nowadays. Who believes in Jonah and the whale, and all the rest of it? You must be a little weak, gone in the upper storey,’ etc. etc.” That young man was fighting a hard battle, and there are hundreds of others like him. They need sympathy and they need support, and too often they fail to receive it.’

(2) ‘When Dr. J. P. Thompson visited Berlin in his early manhood he met the famous Lepsius in the library of the Royal University, and when the young man told the scholar that he hoped, at some future time, to write a little book on Moses, the German professor exploded. “But, mein Gott, there never was a Moses.” That was the fashion fifty years ago. But since the discovery of the Tel-el-Amarna tablets, which prove that the art of writing was practised a hundred years before Abraham, Moses has come back to stay.’

(SECOND OUTLINE)

WHY WE BELIEVE IN INSPIRATION
If we believe in the inspiration of Holy Scripture we must be able to say why we believe it.

I. Because Scripture itself affirms it.—Our first appeal, necessarily, must be to the Book itself, and the answer it gives us is decisive. ‘All Scripture’ says St. Paul in his famous utterance (2 Timothy 3:16), ‘is God-breathed.’ See such passages (among many others) as Acts 1:16 (‘This Scripture must needs have been fulfilled which the Holy Ghost by the mouth of David spake,’ etc.); Acts 3:21 (‘Which God hath spoken by the mouth of all His holy prophets since the world began’); and again (where the names of writers are altogether omitted), Hebrews 3:7, ‘the Holy Ghost saith, To-day’ (the quotation being from Psalms 95.); and Hebrews 10:15, ‘The Holy Ghost is a witness to us’ (the quotation which follows being taken from the prophet Jeremiah, chapter Jeremiah 31:33-34).

II. Because the condition of mankind requires it.—Is it conceivable that a God of love should leave Himself without witness in the world that he has made? Is there to be no voice, nor any answer to His creature’s cry? It is not so. God has spoken.

III. Because the consciousness of the seeking soul responds to it.—I say ‘of the seeking soul,’ for this book is an oracle, and does not reveal its secrets to every one. This book is a living book.

IV. Because the Jews, with whom the conservation and defence of their ancient writings was a passion, and who had far better opportunities than any twentieth-century scholars, however learned, can have of knowing what were and what were not canonical writings, received as God’s Word the very same books as those with which we are now familiar as the Scriptures of the Old Testament.

V. Because the Church militant here upon earth says so.—The attack upon the truth of inspiration is comparatively of recent date. For centuries, from apostolic times downwards, the question was never raised.

VI. Because the Church triumphant in heaven says so.—‘They have Moses and the prophets,’ said Abraham, to Dives, in the parable, ‘let them hear them.’

VII. We believe the Bible to be inspired because the Christ Whom it has revealed to us says it is.—This, after all, is the kernel of the whole matter. You may rely upon it, it is impossible to maintain your faith in the infallibility of Christ if you lose your faith in the inspiration of His Word. Let it never be forgotten, this testimony of Christ to the Scripture was given not only during the period of His ‘Kenosis’ as it has been termed; it was given on the day of His Resurrection, when sin, death, and hell were captives at his feet. It is in the walk to Emmaus (St. Luke 24:44) that He once more endorses the whole Jewish canon as it is known to us, and as it was known to Him. This, surely, is decisive as to the whole question, even if it stood alone.

—Rev. E. W. Moore.

Illustration
‘It may be worth while to quote the well-known passage from Josephus in which this matter is referred to. It runs thus (Tract v. Apion, Bk. I. ch. 8): “For we have not an innumerable multitude of books among us disagreeing from and contradicting each other (as the Greeks have), but only twenty-two books, which contain the record of all past times, which are justly believed to be Divine. And of them five belong to Moses, which contain his laws and the traditions of the origin of mankind until his death. This interval of time was little less than 3000 years. But as to the time from the death of Moses till the reign of Artaxerxes, King of Persia, who reigned after Xerxes, the prophets who were after Moses wrote down what was done in their time in thirteen books. The remaining four books contain hymns to God and precepts for the conduct of human life. How firmly we have given credit to these books of our own nation is evident by what we do; for during so many ages as have already elapsed no one hath been so bold as either to add anything to them, or take anything from them, or to make any change in them. But it becomes natural to all Jews, immediately and from their very birth, to esteem these books to contain Divine doctrines and to persist in them, and, if occasion be, willingly to die for them.”’

(THIRD OUTLINE)

THE HUMAN AND THE DIVINE
Granted that Scripture is inspired, what is inspiration? I answer that question by asking another: What is life? We know the difference between a living person and a dead body, and we know what the power and forces of life are, but that is all. And, in the same way, we may all know what inspiration is, by its influence upon ourselves and its influence upon others.

I. Nowhere in the whole of the New Testament is one word said about the nature of inspiration.—It is merely the fact that is asserted, and its results. And what are the results of inspiration? They are these: first of all, that the Scriptures are able to make us wise unto salvation through faith which is in Christ Jesus; and next, that they are profitable for the whole education of the Christian man.

II. It is this spiritual force and power of the Scriptures on which I desire especially to insist.—It might have been supposed, starting with a theory, that God would have preserved His Word from all possibility of defect or error. It might have been supposed that He would have given us an infallible text, that He would not have left it uncertain what the original words are in which the revelation was conveyed. We might have expected that everything would have been made so clear, and plain, and easy, that even a child should understand it. But God has not so ordered His Word. It is not so delightfully simple and easy as some good people would have us believe. Neither is it perfect, in the sense in which men deem perfection. So long as the words of God are translated into any language, they must take a certain colouring from the translator. And therefore it is quite useless to insist on the inspiration of the very words of the Bible. Ought we not rather to rejoice in this than to be troubled by it? Ought it not to be a comfort for us to be able to rest assured that the translation we have is sufficient? We do not need to be Hebrew or Greek scholars, thank God, to read our Bibles with profit and edification, and to find in them food for our souls, to find them all that St. Paul declares them to be, as profitable for teaching, for reproof, for correction, for instruction in righteousness. In short, this theory of the absolute perfection of the Bible in every detail—does it not rest upon an entire mistake?

III. God would have us learn that what we men deem perfection is no necessary evidence of a Divine work. Look at Nature. Nature is God’s work. Nature shows forth His glory. Am I to deny this? Am I to say that Nature is not God’s handiwork because I see on the face of Nature many traces of imperfection? Nature has her monstrous births, and imperfect growths, and her abnormal developments; everywhere side by side with perfect loveliness there is failure, blight, and imperfection. How can we reconcile these things with our ideas of Divine order and perfection? Is the world less Divine because there is so much in it, quite apart from the ravages of sin, which baffles and perplexes us? And if I find in God’s other and greater book, that book which does not merely display the glory of God, but which reveals to me the will of God, and opens to me the gates of eternal life, through the knowledge of Christ Jesus my Lord—if I find there traces of apparent incompleteness and imperfection, or of what men deem imperfection, am I then to say, I give it up altogether; it is merely a human work; God is not there? No; it is God’s book, but it is a book given to us through men. Holy men of God spake as they were moved by the Holy Ghost. It is God’s Word, it is God’s witness, but human hearts beat there, and human pens have conveyed the message, and on everything human there must rest in some measure—or it would cease to be human—the shadow of imperfection.

—Bishop J. J. S. Perowne.

Illustration
‘I am more and more persuaded every day I live, that the defence of the Bible is constantly put upon a wrong footing. I am more and more convinced that the attempts which are made by zealous and well-meaning persons to make claims for the Bible which it nowhere makes for itself have been a fruitful source of unbelief. We find the plainest facts denied. We find explanations given in our commentaries of difficulties which we should be ashamed to put on similar difficulties in profane authors, and which would really almost justify the taunt of some of the divines of the Church of Rome, that Scripture is a nose of wax, that with Protestant licence you can bend and twist it, and give it any shape you please. These desperate shifts can never satisfy a candid mind.’

(FOURTH OUTLINE)

WHY THE BIBLE WAS WRITTEN
I. The Bible is a library, a collection of books gathered together ages ago by those who were competent to do so, from a large number of writings which lay before them, which ranged over centuries of time, were written by persons of very different characters and nationalities, in many different tongues and in many different parts of the world. When we realise that this was a library of books, we see, what helps us very much in our own personal life, that God taught the writers that they may teach us. God’s revelation to us is so universal that it has been given in all sorts of places, by all sorts of men, and in all sorts of tongues.

II. What brings these books all together?—Why have they for centuries been always placed together as one library? Because they do all hang together in a very remarkable way. The great connecting link is this—God, man, a Saviour. In some by anticipation, in others in poetry, in others in prophecy, in others in allusion, but always there is in the Bible something about God, about God’s views, which must be true views, concerning man, and about the need of some one to live and die for man to put man right with God. Why do we call them inspired, and what do we mean? We mean that we believe exactly what the books say about themselves.

III. Why was the Bible written?—To teach us. Above everything else, the Bible was written to save souls. The acquisition of knowledge, the knowledge of a string of facts, is of little worth, in many cases is nothing worth, if character and conduct count for nothing. A human being stored with facts and full of energy, whose character and conduct have never been trained, is something very much like a curse to the community. What is the use, when we know we shall only live in this world for a very few years, of being stored with knowledge which is of no use beyond the edge of the grave? From the beginning to the end of the Bible we have the Blessed Saviour manifested—Jesus, the same yesterday, to-day, and for ever; Jesus from beginning to end; Jesus the Way and the Truth and the Life.

—Rev. Dr. Springett.

04 Chapter 4 
Verse 1-2
PREACH THE WORD!
‘I charge thee … before God, and the Lord Jesus Christ, Who shall judge the quick and the dead … preach the Word.’

2 Timothy 4:1-2
You remember the context. St. Paul is near his last hour. He is dictating what is for us his dying letter, and he is close to that letter’s end. He is writing to a man whom he has delegated, now for some time, to a large work of organisation and of order. Timotheus was to do many things; but he was supremely to do this thing, to preach the Word. He was to organise Christian communities, to superintend pastors, to guard and dispense ordinances, to conduct worship. But ‘before God and the Lord Jesus Christ, Who should judge the quick and dead,’ he was to preach the Word.

I. If we ask ourselves what St. Paul meant by this wonderful Word, his own sermons and letters give the answer. It is Jesus Christ, ‘the power of God and the wisdom of God.’ It is He, not it. It is the everlasting Son of the Father, made man, and then made the sacrifice for our sins in His all-precious death, and then made the life of our life, ‘the strength of our heart and our portion for ever,’ in His risen glory. It is Christ Jesus, made one with His own by the power of the Holy Ghost. It is He for us on the Cross. It is He in us by the Spirit.

II. Is there no need to-day to read again that dying charge of St. Paul, and to resolve in his living Master’s name to act it out ourselves? Is it not too true that in the Church of England at large the sermon has declined and decayed into a shadow of what it should be?

III. We need in our English Church to-day a revival of the pulpit.—We want unspeakably an ordered ministry which is also Spirit-filled, and fully conscious of the call to preach the Word. We want preachers so filled with Christ, by the Holy Ghost, that they cannot get away from Him as their theme.

Bishop H. C. G. Moule.

Illustration
‘You remember that passage in the Pilgrim’s Progress where Christian finds himself in the house of the Interpreter. A painting is shown him there; it is the portrait of the minister of the Word; may we, by the grace of God, live and labour as those who have in some measure caught the influence of that ideal: “The Interpreter had him into a private room, and Christian saw a picture hang up against the wall: and this was the fashion of it. It had eyes lifted up to heaven; the best of books was in its hand; the law of truth was written upon its lips; the world was behind its back; it stood as if it pleaded with men; and a crown of gold did hang over its head.”’

Verse 5
A FOUR-FOLD CHARGE
‘Be thou sober in all things, suffer hardship, do the work of an evangelist, fulfil thy ministry.’

2 Timothy 4:5 (R.V.)

Here are four distinct thoughts. They are thoughts of St. Paul the friend of St. Luke. Each thought comes straight and warm from one of the largest hearts ever given to man. Further, each is not only a thought but a charge—a charge countersigned, we cannot doubt it, by the sign-manual of the Divine Master Himself.

I. Sobriety in all things.—‘Be thou sober.’ Be temperate, calm, collected. Keep your heart warm, but your head cool.

II. Suffer hardship.—Clearly the world had a special force for St. Paul and for those whom St. Paul sent forth to battle. In our day it has a special force for some of the clergy, not least those whose work lies in foreign lands, and whose dangers are not only dangers of the soul, but also of the body. But, apart from this, there is surely a meaning for us all, clergy alike and laity, in this emphatic word, which might well be the motto of a great life—‘Suffer hardship.’ In every human life, and at many stages of each life, there is always, seen or unseen, some eventful ‘parting of the ways.’ There is the level, smooth path of ease, and there is the steep, rough path of difficulty; the path of ‘least resistance’ and the path of trenchant daring; the path of tactful—if you will, kindly—compromise and the path, always of outspoken resolve, sometimes of outspoken leadership. But there are a hundred voices always ready to advise the softness of compromise. There is not always ready a voice to recall the old soldierly word of command, ‘Suffer hardship.’ There are times when the sterner voice is truly the present voice of God, ‘Suffer hardship.’ Speak out.

III. The work of an evangelist.—This part of our ministry is the one which in practice we clergy find the hardest. Are we outwardly spoken of, are we inwardly thought of, as bringers of ‘good news’? We can hardly put the question without a seeming touch of self-accusing irony. May God help us, each of us His ministers, whatever our own powers or faults, to ‘do’ more and more some ‘work of an evangelist’ to be welcomed by all classes, especially the poorest and the weakest, as ‘helpers of their joy.’

IV. Fulfil thy ministry.—It is the preacher’s part to shrink not from declaring unto you ‘the whole counsel of God.’ It is your part to pray for your clergy and for those to whom they minister. This is fulfilling our ministry. And surely you will do it.

—Rev. Dr. H. M. Butler.

Illustrations
(1) ‘We cannot hear the name of China, we can scarcely hear the name of India, or Uganda, or Nyassa, without being reminded that to “suffer hardship,” even in the most literal sense, may at any time become the lot—shall we not say the glorious privilege?—“before they taste of death,” or even in the hour of death itself, of some of those devoted brothers who are representing us in the mission field.’

(2) ‘If we know anything of the history of the Christian Church; if we have followed the life of any of her first-rate evangelists; if we have observed how men and women hung on the lips of any of the greater thinkers and preachers and writers—whether Fathers, or Bishops, or monks, or friars, or Reformers, or translators of the Bible, or scholars and teachers in Universities, or missionaries at home like Whitfield and the Wesleys, or missionaries abroad like Boniface, or Xavier, or Duff, or Swartz, or Marsden, or the two Selwyns, or Patteson, or Whipple, or Mackay, or Hannington—if, I say, we have noted the spell which these men cast over those to whom they offered their message, it was, we must all admit, because they were felt to be bringing good news.”’

Verse 6
‘READY TO BE OFFERED’
‘I am now ready to be offered.’

2 Timothy 4:6
How many of us can say this? Do we not often feel in a strait betwixt two?

I. Things which make it difficult to say with St. Paul, ‘I am now ready to be offered.’

(a) The enjoyment of life.

(b) Attachment to friends.

(c) Anticipated pain of dissolution.

(d) Uncertainty about the future.

II. Things which make it easy to say with St. Paul, ‘I am now ready to be offered.’

(a) The sad experience of life’s ills.

(b) The consciousness of having finished one’s life work.

(c) The joy of meeting friends who have ‘gone before.’
(d) An ever-nearing and enlarging prospect of heaven’s glory. St. Paul had it, ‘Henceforth there is laid up for me,’ etc. Many have had it since.

Illustration
‘Too often, alas! the sad experience of life’s ills is the experience so sad in the case of unbelievers that it causes them with their own hands to sever the silver cord—

Mad from life’s history,

Glad to death’s mystery

Swift to be hurled,

Auywhere—anywhere—out of the world!

In the case of good men it sometimes causes them to say with Job, “I loathe it; I would not live alway.” Doubtless these things are so ordered just to wean men’s hearts from earth, and make them “ready to be offered.”’

Verse 7
KEEPING THE FAITH
‘I have kept the faith.’

2 Timothy 4:7
This was the satisfaction on which St. Paul’s mind rested when he contemplated the close of his earthly work.

I. When St. Paul said that he had kept the faith, he evidently believed that there was a faith to keep.—We hear much about a Pauline theology. It is a favourite idea. These doctrines are not Christ’s but St. Paul’s, stamped with his peculiar character, and enforced only by his own personal authority. This text proves very clearly that he had no such idea about his belief and teaching. To him the truth which he believed was not a doctrine which he had discovered, but a faith which he had kept. There are schools of thought, and there are revelations of God. Each teacher must be either a leader in the first or a messenger of the second. St. Paul considered himself and boasted that he was the latter.

II. What sort of a creed may one hold, and expect to hold it always, live in it, die in it, and carry it even to the life beyond?

(a) In the first place, it must be a creed broad enough to allow the man to grow within it, to contain and to supply his ever-developing mind and character.

(b) And the second characteristic of the faith that can be kept will be its evidence, its proved truth. It will not be a mere aggregation of chance opinions.

(c) And then the third quality of a creed that a man may keep up to the end is that it is a creed capable of being turned into action.

Bishop Phillips Brooks.

Illustration
‘The true faith which a man has kept up to the end of his life must be one that has opened with his growth and constantly won new colour and reality from his changing experience. The old man does believe what the child believed; but how different it is, though still the same. The joy of his life has richened his belief, his sorrow has deepened it, his doubts have sobered it, his enthusiasms have fired it, his labour has purified it. This is the work that life does upon faith. This is the beauty of an old man’s religion. His doctrines are like the house that he has lived in, rich with associations which make it certain that he will never move out of it. His doctrines have been illustrated and strengthened and endeared by the good help they have given his life; and no doctrine that has not done this can be really held up to the end with any such vital grasp as will enable us to carry it with us through the river and enter with it into the new life beyond.’

Verse 8
THE LOVE OF CHRIST’S APPEARING
‘And not to me only, but unto all them also that love His appearing.’

2 Timothy 4:8
The ‘love of Christ’s appearing’ is not a simple idea, but one composed of many parts. I would separate four, which four at least go to make it.

I. Manifestation of the saints.—The moment of the manifestation of Christ will be the moment of the manifestation of all His followers. Then, perhaps, for the first time, in their united strength and beauty—declared and exhibited, and vindicated and admired, in the presence of the universe. And, oh, what a subject of ‘love’ is there! Some speak as if to ‘love’ Christ were one thing, but to ‘love’ the saints were another thing; and they almost place them in rivalry! But the saints are Christ. They are His mystical body, without which Christ Himself is not perfect.

II. The manifestation of Christ’s kingdom.—Another part of the ‘appearing’—very pleasant and very lovable to every Christian—will be the exhibition that will then be made of the kingdom and the glory of Jesus. Only think what it will be to look all around, as far as the eye can stretch, and all is His! ‘On His head are many crowns!’ His sceptre supreme over a willing world! Every creature at His feet! To behold that Saviour—your Saviour—everything to all—and still not a whit the less yours. He everything to you; and you everything to Him!

III. The manifestation of Christ.—But there is another thing after which you are always panting. I mean the image of Christ upon your soul. ‘Why am I not more like Him?’ But now you stand before Him, in His unveiled perfections, and you are like Him, for you ‘see Him as He is!’ And if ‘His appearing’ is to appear in you, is not that cause to love Him? It is difficult for any who have not known quiet hours of holy meditation to realise what it will be to see Him—‘Whom having not seen, they love.’

Rev. James Vaughan.

Illustration
‘There are four attitudes of mind in which we may stand respecting the “appearing” of Christ. By far the worst is “indifference”: and that indifference may be either the dulness of ignorance, or the apathy or the deadness of the moral feelings. The next state is “fear.” There is always something very good when there is “fear.” It requires faith to “fear.” But above “fear” is “hope.” “Hope” is expectation with desire: knowledge enough to be able to anticipate and grace enough to be able to wish it. And here the ladder is generally cut off; but God carries it one step higher—“love.” “Love” is as much above “hope” as “hope” is above “fear”—for “hope” may be selfish, “love” cannot be; “hope” may be for what a person gives, “love” must be for the person himself. Therefore a man might deceive himself, by thinking all was right in his soul, because he “hoped” for the Second Advent; but he might, after all, be set upon the pageant, and the rest, and the reward. But to the individual that “loves” it, there must be something infinitely dear in it; and that one dear thing is the Lord Jesus Christ.’

ST.
Verse 11
MARK
‘Take Mark, and bring him with thee: for he is profitable to me for the ministry.’

2 Timothy 4:11
Our text is one of the few personal references we find in the New Testament to the writer of the second Gospel. He was the son in the faith of St. Peter, and he was clearly a man of great spirituality of life, for St. Paul desired Timothy to bring him to Rome at that solemn time when the Great Apostle to the Gentiles felt that he had finished his course. But it is to the Gospel which bears his name rather than to the man himself that I would like to direct your attention.

I. For whom his Gospel was written.—If you read St. Matthew’s Gospel you will see that it is intended for Jewish readers—men who knew the Old Testament, and to whom the evidence of prophecy appealed. St. Mark’s Gospel never appeals to the Old Testament, never quotes prophecy except once—in the second verse of the Gospel—where we have one short reference.

II. The author of the Gospel.—Then comes the next question. What indication does the book give as to the writer? Remember, St. Mark was, in all probability, not a personal disciple of our Lord, not an eye-witness. Yet no one can read the Gospel carefully without seeing that, as to the greater part of it, it must be the narrative of an eye-witness. It is tolerably certain, from internal evidence, that St. Mark received his knowledge of the ministry of our Lord from St. Peter, St. James, or St. John, those nearest to our Lord. There is reason to suppose that it was not St. James and not St. John. All the best authorities favour St. Peter as the authority from whom St. Mark drew his facts.

III. Characteristics of the Gospel.

(a) It is much more a narrative of events and acts than of discourses. There are no long discourses. Notably the Sermon on the Mount is omitted. But when we come to our Lord’s acts and miracles the case is very different. St. Mark contains in his short narrative nearly all the miracles that are narrated by the other two. If you take out of St. Matthew and St. Luke what St. Mark records, you will have very few of the miracles left. Leaving aside the Gospel of St. John, St. Mark is our main authority for the miraculous events in our Lord’s life.

(b) St. Mark’s Gospel is wonderfully wealthy in detail. If you compare the feeding of the five thousand, as narrated by St. Mark, with the narrative of the other evangelists, you will find a far greater wealth of detail of external action and scene. Or, again, take the healing of the lunatic child—the details of our Lord’s look and gesture. In fact, we may sum up the whole by saying that St. Mark contains the simple direct narrative of an eyewitness who was strongly impressed by the person of Christ. In other words, there is the impress of historical truth.

Illustration
‘It is upon the Gospel of St. Mark that we depend for so large an amount of our knowledge of our Lord Jesus Christ, much larger than we should imagine. In studying the life of our Lord, very many have been inclined to put aside the Gospel of St. Mark, because it is shorter, and because it only tells them, as they think, what St. Matthew tells at greater length, and St. Luke in a more interesting manner. But that is a mistake. His Gospel is full of interest, full of meaning, and, to adapt the words of our text, is “profitable” for the ministry.’

(SECOND OUTLINE)

ST. MARK’S CAREER AND CHARACTER
It is in the steady rising up from less to more, from weak beginnings to a nobler ending, that we are to find the true lesson of St. Mark’s career and character. He does not seem to have been what one would call a strong character. We never see him alone. He seems to be essentially a subordinate character, always second to some one, ever serving God through helping and attending some one else. There are many such in God’s Church.

I. On his own level St. Mark was faithful.—There is no doubt of this. We learn it from the repeated testimony of that leader who at first had seemed to reject him with so much sternness. Years pass away and St. Paul is a prisoner in Rome. Twice was St. Paul a prisoner there, and each time there comes a voice from Rome in which St. Paul remembers the nephew of Barnabas, and speaks of him not merely kindly, but with words of praise and commendation. It is pleasant to think it was so, and to dwell upon the human friendships and kindnesses of those old heroes of the first Gospel warfares. If Barnabas had thrown his protection over St. Mark when St. Paul would none of him, St. Paul could not forget that St. Barnabas had done the same by him when at Jerusalem, after his own conversion, the Christians were hard to convince that he was not Saul the persecutor still (Acts 9:26-27).

II. Not all who are companions of Apostolic men and Christian heroes are of Apostolic mould or Apostolic temper.—There are those who need the gentler handling of a Barnabas, who want almost a lifetime to bring them up to that standard of service at which other characters can begin. They are not to be rejected. They are to be dealt with tenderly, not pushed beyond their powers, not laden with a burden too great for them to bear. Neither with them is ultimate fidelity to be too suddenly rewarded by entrusting them with too large a measure of Christian responsibility. They take a long time to grow. Yet they may, in their own secondary line, become illustrious too, and then be advanced to higher trust at last. St. Mark became Evangelist as well as Deacon, and at last, after long discipline, became the Bishop of the mighty and the learned Church of Alexandria itself.

III. Let us notice the bearing of this history on characters like that of St. Barnabas. Under God it would seem that the ultimate career of St. Mark was due to the kindly action of Barnabas, who would not give him up. The tender, kindly, genial figure of St. Barnabas is one of the most humanly winning characters in the New Testament history. There is a human lovableness about it which to some seems almost to detract from its spirituality and apostolicity. God has work for all, and let us remember that if a man may count those whom he has helped to save from falling among the jewels of his heavenly crown, then one of the four Evangelists is most probably to be reckoned among the jewels of the crown of Barnabas.

Illustration
‘It is curious to notice that it is the same Mark still. As the first mention of St. Mark joining St. Paul and St. Barnabas for the Cyprus mission tells that “they had John to be their minister”—i.e. for Deacon—so here it is still St. Mark as Deacon that is asked for. When our version says “the ministry” it obscures the sense. It should be “is advantageous to me with a view to ministry,” i.e. Deaconship. It is the old word of Acts 13:5; so that as this verse shows us St. Mark’s full and complete satisfactoriness in his capacity, signed and sealed before he died by the Apostle who once rejected his ministration, so too it marks also that after all these years it was not to any higher grade of service that St. Mark had risen. As he had been minister or Deacon to St. Paul and St. Barnabas all those years before, so when St. Paul now sends for him as being advantageous, it is but in the old capacity of minister or Deacon still.’

Verse 17
THE LORD’S PRESENCE
‘Notwithstanding the Lord stood with me and strengthened me.’

2 Timothy 4:17
In the terror of that time, when to be a Christian was to be at least, in public opinion, an atheist and an anarchist, none dared hold a brief for the leader of that abominated sect; St. Paul had to plead alone. Ah, but not alone. He tells us that then once more that Presence he had known of old came and mysteriously overshadowed him.

I. The great martyr’s experience has repeated itself through all the ages; for the Personage Who caused it is the same yesterday, to-day, and for ever.

II.—Our Christian life is in many respects so traditionally easy that it is in grave risk of becoming merely perfunctory. And at the heart of a merely perfunctory religion it is strange if there is not setting in, however imperceptibly at times, the mortification of unbelief.

III. The truest training for some great thing for God is fidelity to Him in the next familiar little thing. And most certainly we shall find, when we look at all into the heart of matters, that full fidelity to God in common life is a victory which demands for its achievement nothing less than the secret of the saints. For this, among other things, the glorious annals of holy suffering are given us. Not only, not mostly, to win our loving wonder for the sufferers. No, the supreme lesson of these records of pain and glory is another. It is the lesson of what Jesus Christ can be in all the needs and all the weaknesses of His people.

Bishop H. C. G. Moule.

Illustration
‘In the Chinese massacres of a few years ago Mrs. Atwater, an American missionary, found herself face to face with death. “I am preparing for the end,” she wrote to a friend, “very quietly and calmly. The Lord is wonderfully near, and He will not fail me. I was very restless and excited when there seemed a chance of life, but God has taken away that feeling … The pain will soon be over, and oh, the sweetness of the welcome above. My little one will go with me; I think God will give it to me in heaven.… I cannot imagine the Saviour’s welcome.”’

