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01 Chapter 1 

Verse 1
2 Timothy 1:1. ἀπόστολος χρ. ἰησ. See note on 1 Timothy 1:1.

διὰ θελήματος θεοῦ: This formula is found also in 1 and 2 Cor. Eph. and Col. See note on 1 Timothy 1:1, where it is pointed out that while the same ἐπιταγή may be said to be issued by God the Father and God the Son, θέλημα is always used of the Father’s eternal purpose as regards the salvation of man (Romans 2:18; Romans 12:2; 2 Corinthians 8:5; Galatians 1:4; Ephesians 1:5; Ephesians 1:9; Ephesians 1:11; Colossians 1:9; Colossians 4:12; 1 Thessalonians 4:3; 1 Thessalonians 5:18, etc.). St. Paul believed that his own commission as an apostle was a part of God’s arrangements to this end, one of the ways in which the Will manifested itself.

κατʼ ἐπαγγελίαν ζωῆς, κ. τ. λ.: To be connected with ἀπόστολος. His apostleship was for the accomplishment of the promise, etc. See Romans 1:5, ἐλάβομεν … ἀποστολὴν εἰς ὑπακοὴν πίστεως ἐν πᾶσιν τοῖς ἔθνεσιν. For the force of κατά with acc. see Winer-Moulton, Gram. p. 502. The notion is more largely expressed in the corresponding passage of Tit. (2 Timothy 1:2), ἐπʼ ἐλπίδι ζωῆς αἰωνίον ἤν ἐπηγγείλατο … θεός. We must not suppose that there is any limitation in the reference of the expression here. The mention of “the promise of the life which is in Christ Jesus” (Galatians 2:19-20) is not intended as a consolation to Timothy (as Chrys., Bengel), nor was it even specially suggested by his own near approaching death. The preciousness of that promise is never wholly absent from the minds of Christians; though of course it comes to the surface of our consciousness at crises when death is, or seems to be, imminent.

Verse 1-2
2 Timothy 1:1-2. Salutation.

Verse 2
2 Timothy 1:2. ἀγαπητῷ: On the variation here from γνησίῳ, which occurs in 1 Timothy 1:2 and Titus 1:4, see the note in the former place. 2 Timothy 1:5 (“the unfeigned faith that is in thee”) proves that St. Paul did not wish to hint that Timothy had ceased to be his γνήσιον τέκνον. Timothy is St. Paul’s τέκνον ἀγαπητόν also in 1 Corinthians 4:17. ἀγαπητός is complete in itself: it does not require the explanatory addition, ἐν πίστει, or κατὰ κοινὴν πίστιν.

χάρις, κ. τ. λ.: See note on 1 Timothy 1:2.

Verse 3
2 Timothy 1:3. χάριν ἔχω: The expression of thanksgiving in the exordium of an epistle is usually prefaced by St. Paul with εὐχαριστῶ (Romans 1:8, 1 Corinthians 1:4, Philippians 1:3, Philemon 1:4; εὐχαριστοῦμεν Colossians 1:3, 1 Thessalonians 1:2; οὐ παύομαι εὐχαριστῶν, Ephesians 1:16; εὐχαριστεῖν ὀφείλομεν, 2 Thessalonians 1:3). A comparison of these passages makes it evident that χάριν ἔχω is to be connected with ὑπόμνησιν λαβὼν, κ. τ. λ.; ὡς ἀδιάλειπτον— πληρωθῶ being a parenthetical account of St. Paul’s state of mind about his absent friend, while μεμνημένος— δακρύων is also a parenthetical clause. The thanksgiving is for the grace of God given to Timothy (cf. esp. 1 Corinthians 1:4; 1 Thessalonians 1:2; 2 Thessalonians 1:3); and the expression of thankfulness is called forth whenever St. Paul calls him to mind, unceasingly in fact. The use of χάριν ἔχω in 1 Timothy 1:12 is not a parallel case to this. The phrase is quoted from the papyri by Dean Armitage Robinson, Ephesians, p. 283.

ᾧ λατρεύω ἀπὸ προγόνων κ. τ. λ.: Two thoughts are in St. Paul’s mind: (a) the inheritance of his religious consciousness from his forefathers, and (b) the continuity of the revelation of God; the same light in the New Covenant as in the Old, only far brighter.

If St. Paul had been asked, When did you first serve God? he would have answered, Even before God separated me from my mother’s womb for His service. St. Paul was conscious that he was the result of generations of God-fearing people. His inborn, natural instincts were all towards the service of God. (See Acts 22:3; Acts 24:14; Romans 11:1; 2 Corinthians 11:22; Philippians 3:5).

Moreover St. Paul always maintained that the Gospel was the divinely ordained sequel of Judaism; not a new religion, but the fulfilment of “the promise made of God unto our fathers” (Acts 26:6; see also Acts 23:6, Acts 24:14).

ἐν καθαρᾷ συνειδήσει: Compare the claim he makes, Acts 23:1; Acts 24:16; 1 Corinthians 4:4; 2 Corinthians 1:12; 1 Thessalonians 2:10; and for the language here see note on 1 Timothy 1:5. ὡς is best rendered as (Winer-Moulton, Gram. p. 561, where Matthew 6:12, Galatians 6:10 are cited in illustration). The R.V. how (so Alf.) implies that the cause for thankfulness is the unceasing nature of St. Paul’s remembrance of Timothy; the A.V. that (quod, Vulg.) refers the cause to the remembrance itself. Romans 1:9 is not a parallel instance of ὡς.

ἀδιάλειπτον— δεήσεσίν μου: A regular epistolary formula, as is evidenced by the papyri; though no doubt in St. Paul’s case it corresponded to reality. See his use of it in reff. and Dean Armitage Robinson, Ephesians, pp. 37 sq., 275 sqq. esp. p. 279, sq. on the formula μνείαν ποιεῖσθαι, from which this passage is a remarkable variation.

νυκτὸς καὶ ἡμέρας is connected by the R.V. with ἐπιποθῶν. In 1 Thessalonians 2:9; 1 Thessalonians 3:10, the phrase unquestionably is connected with what follows. On the other hand, in 1 Timothy 5:5 it comes at the end of a clause; and in this place the A.V. connects it with ταῖς δεήσεσίν μου. This is certainly right, on the analogy of 1 Thessalonians 3:10, where see Milligan’s note. Alf. and Ell. connect it with ἀδιάλειπτον ἕχω.

ἐπιποθῶν σε ἰδεῖν: a Pauline expression. See reff. ἰδεῖν is not expressed in 2 Corinthians 9:14, Philippians 1:8; Philippians 2:26.

Verses 3-7
2 Timothy 1:3-7. I know that your weak point is deficiency in moral courage. Be braced, therefore, by the assurance that I am constantly thinking with thankfulness and prayer about your genuine and inborn faith; and by the fact that the gift of the Holy Spirit which you received at ordination was that of power and love and discipline.

Verse 4
2 Timothy 1:4. μεμνημένος— δακρύων: Parenthetical. St. Paul’s longing was made keener by his recollection of the tears Timothy had shed at their last parting. So Chrys. fixes the occasion. We are reminded of the scene at Miletus, Acts 20:37. Bengel, comparing Acts 20:19, thinks that reference is rather made to an habitual manifestation of strong emotion. At that time, and in that society, tears were allowed as a manifestation of emotion more freely than amongst modern men of the West.

χαρᾶς πληρωθῶ: For πληρόω with a genitive, cf. Romans 15:13-14. It takes a dat., Romans 1:29, 2 Corinthians 7:4, cf. Ephesians 5:18; an acc., Philippians 1:11, Colossians 1:9.

Verse 5
2 Timothy 1:5. ὑπόμνησιν λαβών: Having been reminded. Not to be connected with the clause immediately preceding, as R.V.m. ὑπόμνησις, a reminder, i.e., an act of recollection specially excited by a particular person or thing, thus differs from ἀνάμνησις, which is self-originated (so Ammonius Grammaticus, quoted by Bengel). Ell. compares for the thought Ephesians 1:15. For this use of λαμβάνω, cf. Romans 7:8; Romans 7:11 ( ἀφορμὴν λ.), Hebrews 2:3 ( ἀρχὴν λ.), Hebrews 11:29; Hebrews 11:36 ( πεῖραν λ.), 2 Peter 1:9 ( λήθην λ.). The fact that St. Paul received this reminder of Timothy’s faith suggests that there were other aspects of his conduct—possibly as an administrator—which were not wholly satisfactory. His unfeigned faith made up for much.

ἥτις ἐνῴκησεν κ. τ. λ.: ἐνοικέω is used in Romans 8:11 and 2 Timothy 1:14 of the indwelling of the Holy Spirit; and in Colossians 3:16 of the Word of Christ. In 2 Corinthians 6:16, ἐνοικήσω is added in the quotation from Leviticus 26:12 to ἐνπεριπατήσω. Tisch. and W.H. read ἐνοικοῦσα for οἰκοῦσα in Romans 7:17. Timothy’s faith was hereditary as St. Paul’s was. πρῶτον does not mean that Lois was the first of her family to have faith, but that it dwelt in her, to St. Paul’s knowledge, before it dwelt in Timothy. It is to be observed that it is implied that the faith of God’s people before Christ came is not different in kind from faith after Christ has come.

μάμμῃ: an infantile equivalent in early Greek for μήτηρ, is used in later Greek for τήθη, grandmother. It occurs, e.g., in 4 Maccabees 16:9, οὐκ ὄψομαι ὑμῶν τέκνα, οὐδὲ μάμμη κληθεῖσα μακαρισθήσομαι. See also Moulton and Milligan, Expositor, vii., vii. 561.

λωίδι: Since Timothy’s father was a Greek, and his mother a Jewess (Acts 16:1), we may conclude that Lois was the mother of Eunice (see art. in Hastings’ D. B.).

εὐνίκῃ: See art. in Hastings’ D. B., where Lock notes that the curious reading of cursive 25 in Acts 16:1, υἱὸς γυναικός τινος ἰουδαίας χήρας, and the substitution of χήρας for ἰουδαίας in Gig., fuld(306) “may embody a tradition of her widowhood”.

πέπεισμαι: The other examples of St. Paul’s use of this word (see reff.) give no support to the notion of Thdrt. (followed by Alf.) that πέπεισμαι here has the force of our I am sure, I am certain, when we wish to hint gently that we desire reassurance on the point about which we express our certainty. In all the places in which St. Paul uses πέπεισμαι he is anxious to leave no doubt as to his own certitude. Nevertheless, in this case, it was quite possible for him to be perfectly certain that unfeigned faith animated Timothy, and at the same time to have misgivings (2 Timothy 1:7) as to Timothy’s moral courage in dealing with men. We supply ἐνοικεῖ after σοί.

Verse 6
2 Timothy 1:6. διʼ ἣν αἰτίαν: not so much “because I am persuaded of thine unfeigned faith” (Theoph., Thdrt.), as, “because this faith does of a surety dwell in thee”. We are most fruitfully stimulated to noble action, not when we know other people think well of us, but when their good opinion makes us recognise the gifts to us of God’s grace. Faith, as well as salvation, is the gift of God, Ephesians 2:8. Except in this phrase (see reff. and Acts 28:20), αἰτία is not found elsewhere in Paul. It is common in Matt., Mark, John, and Acts.

ἀναζωπυρεῖν: In both places cited in reff.—the only occurrences in the Greek Bible—the verb is intransitive: his, or their, spirit revived. Chrys. well compares with the image suggested by ἀναζωπυρεῖν (“stir into flame,”) “quench not the Spirit,” 1 Thessalonians 5:19, where by “the Spirit” is meant His charismatic manifestations of every kind. It is interesting to note in this connexion that ἀναζωπυρεῖν φαντασίας is opposed to σβεννύναι in M. Antoninus, vii. 2 (quoted by Wetstein).

τὸ χάρισμα τοῦ θεοῦ: This expression refers to the salvation of the soul by God’s grace, in Romans 6:23; Romans 11:29. The narrower signification, as here, of a gift given to us to use to God’s glory is χάρισμα ἐκ θεοῦ, 1 Corinthians 7:7, or more usually simply χάρισμα. The particular nature of the gift must be determined by the context. In this case it was a charisma that was exercised in a spirit not of fearfulness We can scarcely be wrong, then, if we suppose the charisma of administration and rule to be in St. Paul’s mind rather than “the work of an evangelist” (ch. 2 Timothy 4:5). So Chrys., “for presiding over the Church, for the working of miracles, and for every service”.

διὰ τῆς ἐπιθέσεως— μου: See note on 1 Timothy 4:14, where it is pointed out that we have no right to assume that hands were laid on Timothy once only. Thus Acts 9:17; Acts 13:3 are two such occasions in St. Paul’s spiritual life. There may have been others.

Verse 7
2 Timothy 1:7. οὐ γὰρ ἔδωκεν ἡμῖν: The γάρ connects this statement with the exhortation preceding in such a way as to suggest that God’s gift “to us” of a spirit of power is in the same order of being as the charisma imparted to Timothy by the laying on of St. Paul’s hands. The question is, then, To whom is reference made in ἡμῖν? We can only reply, The Christian Society, represented by the apostles on the Day of Pentecost. (The aor. ἔδωκεν points to a definite occasion). Then it was that the Church began to receive the power, δύναμις, which had been promised (Luke 24:49; Acts 1:8) by the Lord, and realised by the apostles collectively (Acts 4:33; 1 Corinthians 4:20; 1 Corinthians 5:4), and individually (Acts 6:8; 1 Corinthians 2:4; 2 Corinthians 6:7; 2 Corinthians 12:9). Whatever special charismata are bestowed on the ministers of the Church at ordination, they are a part of the general stream of the Pentecostal gift which is always being poured out by the ascended Lord.

πνεῦμα δειλίας: It is simplest to take πνεῦμα here as a comprehensive equivalent to χάρισμα, as in 1 Corinthians 14:12, ζηλωταί ἐστε πνευμάτων. God did not infuse into us fearfulness, etc. The gen. after πνεῦμα, in this and similar cases, Romans 8:15 ( δουλείας, υἱοθεσίας), Romans 11:8 ( κατανύξεως), 1 Corinthians 4:21, Galatians 6:1 ( πραΰτητος), 2 Corinthians 4:13 ( πίστεως), Ephesians 1:17 ( σοφίας, κ. τ. λ.), expresses the prominent idea, the term πνεῦμα adds the notion that the quality spoken of is not self-originated. The personal Holy Spirit is not meant unless the context names Him unambiguously, as in Ephesians 1:13.

δειλία: fearfulness, timidity, timor. This is the right word here, as δουλείας is the right word in Romans 8:15. It is curious that in Leviticus 26:36, where B has δουλείαν A &c. have δειλίαν. See apparat. crit. There was an element of δειλία in Timothy’s natural disposition which must have been prejudicial to his efficiency as a Church ruler. For that position is needed (a) force of character, which if not natural may be inspired by consciousness of a divine appointment, (b) love, which is not softness, and (c) self-discipline, which is opposed to all easy self-indulgence which issues in laxity of administration. σωφρονισμοῦ: sobrietatis. Better active, as R.V., discipline, first of self, then of others. See Blass, Grammar, p. 61.

Verse 8
2 Timothy 1:8 to 2 Timothy 2:2. The leading thoughts in this section are (a) the Day of reward and judgment which is surely coming (2 Timothy 1:12; 2 Timothy 1:18), (b) the unreasonableness therefore of cowardly shame (2 Timothy 1:8; 2 Timothy 1:12; 2 Timothy 1:16), and (c) the necessity that Timothy should guard the deposit and hand it on (2 Timothy 1:14 to 2 Timothy 2:2).

Be not ashamed, therefore, of the Gospel to which our Lord was not ashamed to testify; nor be ashamed of me, who am in prison because of testimony borne to Him and it. Share our sufferings in the strength given by God, whose power is displayed in the Gospel of life of which I was appointed a preacher. This is the direct cause of my present lot; but I am not ashamed; for I know the power of Him to whom I have committed myself in trust. Do you imitate His faithfulness: guard the deposit committed to you. I am not asking you to do more than some others have done. You know Onesiphorus and his work as well as I do. When all turned their backs on me, he was not ashamed to make inquiries for me; and, finding me in prison, he constantly cheered me by his visits. May God bless him and his! Do you, then, welcome the strengthening grace of Christ, and provide for a succession of faithful teachers to preserve intact the sacred deposit of the faith.

Verse 8
2 Timothy 1:8. μὴ οὖν ἐπαισχυνθῇς: The Saying of Jesus (Mark 8:38 = Luke 9:26) was probably in St. Paul’s mind. He alludes to it again, 2 Timothy 2:12. The aor. subj. with μὴ forbids the supposition that Timothy had actually done what St. Paul warns him against doing (Winer-Moulton, Grammar, p. 628, and J. H. Moulton, Grammar, vol. i. p. 122 sq.). See note on 1 Timothy 4:14. Personal appeals are a feature of this epistle cf. 2 Timothy 1:13, 2 Timothy 2:3; 2 Timothy 2:15, 2 Timothy 3:14, 2 Timothy 4:1-2; 2 Timothy 4:5.

τὸ μαρτύριον τ. κυρίου: Testimony borne by our Lord, His words, His ethical and spiritual teaching, by which Christianity has influenced the ideals and practice of society. The gen. after μαρτύριον is best taken as subjective. See 1 Corinthians 1:6; 1 Corinthians 2:1; 2 Thessalonians 1:10.

τοῦ κυρίου ἡμῶν: See note on 1 Timothy 1:14.

ἐμὲ τὸν δέσμιον αὐτοῦ: This does not mean one made prisoner by the Lord, but one who belongs to the Lord and is a prisoner for His sake. There is nothing figurative about δέσμιος. St. Paul calls himself ὁ δέσμ. τ. χρ. ἰησ. in Ephesians 3:1, δέσμ. χρ. ἰησ. Philemon 1:1; Philemon 1:9. The idea is more clearly expressed in ὁ δέσμ. ἐν κυρίῳ Ephesians 4:1. He is a prisoner; he is also “in Christ”. The expression also suggests the thought that his earthly imprisonment is ordered by the Lord, not by man. The present captivity is alluded to again in 2 Timothy 1:16 and 2 Timothy 2:9. It is not the same figure as in 2 Corinthians 2:14, “God which always leadeth us in triumph in Christ” as His captives. See Lightfoot on Colossians 2:15.

συνκακοπάθησον τῷ εὐαγγελίῳ: Join us [the Lord and me] in our sufferings for the Gospel’s sake. More than once in this epistle St. Paul declares that he is suffering ( πάσχω, 2 Timothy 1:12; κακοπαθῶ, 2 Timothy 2:9). He has said, “Be not ashamed … of me”; but he has just coupled the testimony of the Lord with his own; and further on (2 Timothy 2:8) Jesus Christ is noted as the great illustration of the law, “No cross, no crown”. See note there. It is best then to give a wider reference than μοι to the συν in συνκακοπάθ. The R.V., Suffer hardship with the gospel is needlessly harsh. The dat. τῷ εὐαγγελίῳ is the dativus commodi.

κατὰ δύναμιν θεοῦ must be connected with συνκακοπάθ.; and this suggests that the power of God here means power given by God, as in 2 Corinthians 6:7, 1 Peter 1:5, “the power that worketh in us” (Ephesians 3:20), the assured possession of which would brace Timothy to suffer hardship. Alf. and Ell., following Bengel, take it subjectively: the power of God displayed in our salvation (as in Romans 1:16; 1 Corinthians 1:18; 1 Corinthians 1:24; 1 Corinthians 2:5; 2 Corinthians 13:4). But St. Paul could scarcely exhort Timothy to display a degree of fortitude comparable to God’s active power. The next verse, τοῦ σώσαντος, κ. τ. λ., is not a detailed description of God’s power to save, but a recalling of the fact that Timothy had actually experienced God’s saving grace in the past. This consideration would stimulate Timothy to play the man.

Verse 9
2 Timothy 1:9. τοῦ σώσαντος, κ. τ. λ.: The connexion, as has been just remarked, is that our recognition at our baptism of God’s saving and calling grace—He saved us and called us at a definite point of time (aor.)—ought to strengthen our faith in the continuance in the future of His gifts of power to us. On the insistence in this group of epistles on God’s saving grace, see notes on 1 Timothy 1:1; 1 Timothy 2:4.

καλέσαντος κλήσει ἁγίᾳ: To a holy calling, i.e., to a life of holiness, is less ambiguous than with a holy calling, which might mean “a calling uttered by a Holy One,” or “in holy language”. κλῆσις does not here mean the invitation (as in Romans 11:29), but, when qualified as here by an adj., it means the condition into which, or the purpose for which, we have been called (so ἡ ἄνω κλ., Philippians 3:14, ἐπουράνιος κλ., Hebrews 3:1; and cf. 1 Corinthians 7:20). We have been “called to be saints,” Romans 1:7, “called into the fellowship of God’s Son,” 1 Corinthians 1:9.

οὐ κατὰ τὰ ἔργα: The sentiment is more clearly expressed in Titus 3:5, οὐκ ἐξ ἔργων … ἃ ἐποιήσαμεν ἡμεῖς. There is an echo in both places of the controversy, now over, concerning works and grace. Perhaps κατά is used in this clause to mark more vividly the antithesis to the next, κατὰ ἰδ. πρόθ., in which its use is more normal. See Ephesians 2:8, οὐκ ἐξ ὑμῶν, θεοῦ τὸ δῶρον.

ἀλλὰ κατὰ ἰδίαν πρόθεσιν, κ. τ. λ.: The grace in which the divine purpose for man expresses itself was given to mankind before times eternal; mankind, sons of God, being summed up, concentrated, in the Son of God, whom we know now as Christ Jesus. In Him was present, germ-wise, redeemed humanity, to be realised in races and individuals in succeeding ages.

We have here the same teaching about the Church and Christ as is more fully given in Ephesians and Colossians (see especially Ephesians 1:4). In Romans 16:25 the antithesis between a reality veiled in the past and now unveiled, or manifested, is expressed in language very similar to that of the passage before us: κατὰ ἀποκάλυψιν μυστηρίου χρόνοις αἰωνίοις σεσιγημένου φανερωθέντος δὲ νῦν.

πρὸ χρόνων αἰωνίων: expresses the notion of that which is anterior to the most remote period in the past conceivable by any imagination that man knows of.

Verse 10
2 Timothy 1:10. φανερωθεῖσαν: See note on 1 Timothy 3:16. Bengel calls attention to the fit juxtaposition of illustria verba: φανερωθεῖσαν, ἐπιφανείας, φωτίσαντος.

διὰ τῆς ἐπιφανείας, κ. τ. λ.: See on 1 Timothy 6:14. The ἐπιφάνεια here must not be referred to the Incarnation, considered as having taken place at a particular moment in time. It includes it; the ἐπιφάνεια began then; and will be continued, becoming ever brighter and clearer, until its consummation, to which the term ἐπιφάνεια is elsewhere restricted.

καταργήσαντος: We cannot, because of the absence of an article before the participles, safely translate, when he brought to nought, rather than, who brought to nought. Abolished does not express the truth. Christians all “taste of death” as their Master did (John 8:52, Hebrews 2:9), though they do not “see” it; and they are confident that they too will be “saved out of death” (Hebrews 5:7). Death for them has lost its sting (Hebrews 2:14-15). It need not cause any difficulty that here the undoing of death is spoken of as past, whereas in 1 Corinthians 15:26; 1 Corinthians 15:54, it is “the last enemy that shall be abolished” (see Revelation 20:14). We have a parallel in John 16:11, “The prince of this world hath been judged”.

τὸν θάνατον: Alf., following Bengel, sees a special force in the art.—“as if he had said Orcum illum”.

φωτίσαντος: To be connected with διὰ τοῦ εὐαγγελίου. The Gospel is that by which the presence of Christ, the light, is apprehended. That light does not create life and incorruption: it displays them.

ζωὴν καὶ ἀφθαρσίαν: Immortality or Incorruption defines the life more clearly.

Verse 11
2 Timothy 1:11. εἰς ὃ ἐτέθην, κ. τ. λ.: See 1 Timothy 2:7, where these words are also found, and the note on 1 Timothy 1:11.

Verse 12
2 Timothy 1:12. διʼ ἣν αἰτίαν: i.e., because I am a preacher of the Gospel. Cf. Galatians 5:11.

οὐκ ἐπαισχύνομαι: Non confundor. I am not disappointed of my hope, as in ref.

πεπίστευκα … πέπεισμαι: The perfects have their usual force. For πέπεισμαι see Romans 8:38 and note on 2 Timothy 1:5.

τὴν παραθήκην μου is best taken as that which I have deposited for safe keeping. Cf. the story of St. John and the robber from Clem. Alex. Quis Dives, § 42, quoted by Eus. H. E. iii. 23, τὴν παρακαταθήκην ἀπόδος ἡμῖν. Here it means “my soul” or “myself,” cf. Psalms 30 (31):6, εἰς χεῖράς σου παραθήσομαι τὸ πνεῦμά μου, Luke 23:46, 1 Peter 4:19, 1 Thessalonians 5:23. This explanation of παραθήκην harmonises best with ἐπαισχύνομαι, πεπίστευκα, and φυλάξαι. The whole verse has a purely personal reference. Nothing but a desire to give παραθήκη the same meaning wherever it occurs (1 Timothy 6:20, q.v.; 2 Timothy 1:14) could have made Chrys. explain it here as “the faith, the preaching of the Gospel”. So R.V.m., that which he hath committed unto me. “Paulus, decessui proximus, duo deposita habebat: alterum Domino, alterum Timotheo committendum,” Bengel. This exegesis compels us to refer ὧ to God the Father.

εἰς ἐκείνην τὴν ἡμέραν: The day of judgment and award, 1 Corinthians 3:13.

Verse 13
2 Timothy 1:13. ὑποτύπωσιν ἔχε: A resumption of the exhortation which was broken off in 2 Timothy 1:9. This command is strictly parallel to that which follows: ὑποτ. ὑγιαιν.— ἤκουσας corresponds to, and is the external expression of, τὴν καλ. παραθήκην; ἔχε corresponds to φύλαξον; and ἐν πίστει— ἰησοῦ to διὰ— ἡμῖν.

ὑποτύπωσιν ὑγιαινόντων λόγων: The gen. is that of apposition: a pattern, sc. of faith, expressed in sound words. The phrase marks an advance on the μόρφωσις τῆς γνώσεως (Romans 2:20) or μόρφ. εὐσεβείας (2 Timothy 3:5). It happily suggests the power of expansion latent in the simplest and most primitive dogmatic formulas of the Christian faith.

ἔχε has the same strengthened signification as in 1 Timothy 1:19, where see note.

ὑγιαινόντων λόγων: See note on 1 Timothy 1:10.

ὦν … ἤκουσας: Alf. notes that the use of ὧν rather than ἤν shows that ὑγιαιν. λόγ. and not ὑποτύπ. is the chief thing in St. Paul’s mind. It is obvious that Timothy could not have heard the ὑποτύπωσις, which is a concept of the mind expressed in many sound words heard on various occasions. As to the translation, von Soden agrees with Hort, who insists on “the order, the absence of τὴν, and the use of ἔχε” as compelling us to render, “Hold as a pattern,” etc. This rendering would favour Hort’s conjecture that “ ων is a primitive corruption for ON,” i.e., “Hold as a pattern of sound words the word which thou hast heard,” etc. But the absence of the article is such a marked feature in the Pastorals that no argument can be based on it here.

Bengel calls attention to the change in order in 2 Timothy 2:2. Here, παρʼ ἐμοῦ ἤκουσας, the emphasis being on St. Paul’s personal authority; there, ἤκουσας παρʼ ἐμοῦ, because of the antithesis between ἤκουσας and παράθου.

ἐν πίστει, κ. τ. λ.: See note on 1 Timothy 1:14. This clause must be joined with ἔχε, not with ἤκουσας, nor with ὑγιαιν. λόγ. only: as given in faith, etc. (von Soden),

Verse 14
2 Timothy 1:14. τὴν καλὴν παραθήκην: The faith, which is a ὑποτύπωσις in relation to the growing apprehension of it by the Church, is a παραθήκη, deposit, in the case of each individual. On the constant epithet καλός see 1 Timothy 1:18, and on παραθήκη 1 Timothy 6:20. There is a special force in καλήν here, as distinguishing the precious faith from τὴν παραθήκην μου of 2 Timothy 1:12.

φύλαξον διὰ πνεύματος ἁγίου: φυλάσσειν is more than ἔχειν: it implies here final perseverance; and that can only be attained through the Holy Spirit. God must co-operate with man, if man’s efforts are to be successful. Cf. “Work out your own salvation … for it is God which worketh in you” (Philippians 2:12-13).

πνεύματος ἁγίου: This verse and Titus 3:5 are the only places in the Pastorals in which the Holy Spirit is mentioned.

Verse 15
2 Timothy 1:15. οἶδας τοῦτο: There is a personal appeal for loyalty in this reminder. The whole paragraph, with its examples cited of disloyalty and loyalty, was intended as an object lesson to Timothy.

ἀπεστράφησάν με: The reff., with the exception of chap. 2 Timothy 4:4, are parallel to this use of the verb.

πάντες must not be pressed: it is the sweeping assertion of depression. If it had been even approximately true, Timothy would have had no church to administer. On the other hand, something less serious than apostasy from the faith may be alluded to, such as personal neglect of the apostle (cf. 2 Timothy 4:16, πάντες με ἐγκατέλειπον, and the contrast of Onesiphorus’ conduct with theirs in the next verse), a thing which to us who see St. Paul through the halo of centuries of veneration seems painfully hard to understand. But it is abundantly plain that apostles did not during their lifetime receive that universal and unquestioning reverence from their fellow-Christians which we would have antecedently supposed could not have been withheld from them. Cf. 3 John 1:9.

οἱ ἐν τῇ ἀσίᾳ: Asia means the Roman province, which included Mysia, Lydia, Caria, great part of Phrygia, the Troad, and the islands off the coast.

This statement is most naturally explained of a defection in Asia of natives of Asia. Plummet conjectures that St. Paul had applied by letter from Rome for help to some leading Asiatic Christians, and had been refused. Of course it is possible that St. Paul refers to something that had taken place in Rome (so Bengel, who compares char. 2 Timothy 4:16). But all who are in Asia would be a strange way of referring to some Asiastics who had been in Rome and had returned to Asia; and though οἶδας τοῦτο is naturally understood as mentioning something of which Timothy had knowledge only by report, we cannot be sure that St. Paul intended here to distinguish οἶδας from γινώσκεις. Perhaps the defection had taken place during an absence of Timothy from Asia. Nothing else is known certainly of Phygelus and Hermogenes.

Verse 16
2 Timothy 1:16. δῴη ἔλεος, κ. τ. λ.: δίδωμι ἔλεος, like εὑρίσκω ἔλεος, is a Hebraism. See reff. The correlative, λαμβάνω ἔλεος occurs Hebrews 4:6. ποιεῖν ἔλεος μετά τινος (Luke 1:72; Luke 10:37; James 2:13) is a similar phrase. Here, we should say, May God bless so and so. ἔλεος does not correspond to any special sin.

τῷ ὀν. οἴκῳ: This household is saluted in 2 Timothy 4:19. It is most natural to suppose that Onesiphorus himself was dead, both from this expression and from the pious wish in 2 Timothy 1:18. Prayer for living friends is normally and naturally in regard to objects which will be realised here in earth. The evidence of 2 Maccabees 12:44-45, proves that an orthodox Jew of our Lord’s time could have prayed for the dead. A full discussion of the question must embrace a consideration of the final cause of prayer, and of the nature of that which we call death. See reff. to recent literature on this subject in Milligan’s art. Onesiphorus in Hastings’ D. B.

ἀνέψυξεν: The comprehensive term refresh expresses the notion admirably. They are “the blessed of God the Father” to whom the King shall say, “I was in prison, and ye came unto me” (Matthew 25:36. See Hebrews 10:34; Hebrews 13:3). For St. Paul’s appreciation of the pleasures of friendly intercourse, see Romans 15:32, 1 Corinthians 16:18, 2 Corinthians 7:13, Philemon 1:7; Philemon 1:20.

ἐπαισχύνθη: For other examples of the absence of the temporal augment cf. Luke 13:13 ( ἀνορθώθη (307) (308) (309), etc.); Luke 24:27, John 6:18, Acts 2:25, Romans 9:29 ( ὁμοιώθημεν (310) (311) (312) (313) (314)).

Verse 17
2 Timothy 1:17 γενόμενος ἐν ῥώμῃ: The reference is most likely to the apostle’s first Roman imprisonment, Ephesians 6:20. Whichever it was, πολλάκις implies that it had lasted some time.

Verse 18
2 Timothy 1:18. It is immaterial whether we explain ὁ κύριος, in this verse, of God the Father, the source of judgment, or of God the Son, the instrument of judgment. It is far-fetched to suppose that the repeated κύριος … κυρίου refer to different divine Persons. Huther’s expl., followed by Alf., seems the best, that δῴη ὁ κύριος had become so completely a formula that the recurrence did not seem harsh.

καὶ δσα κ. τ. λ.: This clause is an afterthought.

διηκόνησεν: The verb is used with a perfectly general reference here, as in Hebrews 6:10.

βέλτιον: The comparative here is intensive or elative. See Blass, Grammar, pp. 33, 141, 142. Other examples are in 1 Timothy 3:14 (Tisch.) and in the Received Text of 2 Timothy 1:17 of this chapter.

02 Chapter 2 
Verse 1
2 Timothy 2:1. σύ: emphatic, as in 1 Timothy 6:11 and ch. 2 Timothy 3:10; but the appeal is not primarily that Timothy should imitate Onesiphorus, or learn by the example of Phygelus and Hermogenes, but rather marks the intensity of the apostle’s anxiety for the future conduct of Timothy in the Church; and similarly οὖν is resumptive of all the considerations and appeals for loyalty in chap. 1.

τέκνον: See note on 1 Timothy 1:2.

ἐνδυναμοῦ ἐν, κ. τ. λ.: The thought is resumed from 2 Timothy 1:8-9, and expanded in 2 Timothy 2:3-13. The closest parallel is that in Ephesians 6:10, ἐνδυναμοῦσθε ἐν κυρίῳ, κ. τ. λ. See note on 1 Timothy 1:12 and reff., esp. Romans 4:20, Philippians 4:13. Although the verb is passive, as indicated in the R.V., those who are, or who are exhorted to be, strengthened are not merely passive recipients of an influence from without. The act of reception involves man’s co-operation with God. Compare “Abide in me, and I in you” (John 15:4). The perfection of God’s power is conditioned by the weakness of man (2 Corinthians 12:9).

τῇ χάριτι τῇ ἐν χρ. ἰησ.: The two passages, 2 Corinthians 12:9, and Ephesians 6:10, alluded to in the last note, explain this. Grace here has its simplest theological meaning, as the divine help, the unmerited gift of assistance that comes from God.

Verse 2
2 Timothy 2:2. St. Paul is here contemplating an apostolical succession in respect of teaching rather than of administration. It is natural that in the circumstances of the primitive Church the building up of converts in the faith should have occupied a larger place in the Christian consciousness than the functions of an official ministry; but the historical continuity of the ministry of order is of course involved in the direction here. St. Paul would have been surprised if any other conclusion had been drawn from his words. In any case, the Providence of God sees further than do His servants.

ἃ ἤκουσας παρʼ ἐμοῦ: See note on 2 Timothy 1:13.

διὰ πολλῶν μαρτύρων: not per multos testes (Vulg.), but coram multis testibus (Tert. de Praescript. 25). The usual Greek for “in the presence of witnesses” is ἐπὶ μαρτύρων; but διὰ θεῶν μαρτύρων is quoted from Plutarch (see Field, in loc.).

The διὰ is that of accompanying circumstances. The reference is to a solemn traditio of the essentials of the faith on the occasion of Timothy’s ordination, rather than his baptism. The former reference seems clear from the parallel drawn between St. Paul’s committal of the faith to Timothy and Timothy’s committal of it to others. On the other hand, a comparison of 1 Timothy 6:12 favours the view that this refers to a formal public instruction at baptism. Reasons have been already suggested against the identification of the laying-on of hands of 1 Timothy 4:14 with that of 2 Timothy 1:6. Otherwise it would be natural to suppose that the many witnesses were the members of the presbytery who were joined with St. Paul in the ordination of Timothy. But there is no reason why the reference should be thus restricted. The action was a public one, “in the face of the Church”. So Chrys., “Thou hast not heard in secret, nor apart, but in the presence of many, with all openness of speech”. The view of Clem. Alex. (Hypot. vii. ed. Potter, ii. p. 1015) that the πολλοὶ μάρτυρες mean testimonies from the Law and the Prophets is only a curiosity of exegesis.

παράθου: See note on 1 Timothy 1:8.

πιστοῖς: trustworthy, carries on the figure of the faith as a deposit. It is possible, as Bengel suggests, that the injunctions in 2 Timothy 2:14-21 have reference to these ministers.

ἱκανοί: qualified. See reff. δυνατός, in Titus 1:9, expresses capability as proved by experience.

Verse 3
2 Timothy 2:3. συνκακοπάθησον: Take thy part in suffering hardship (R.V.m.). This general reference is better than to supply μοι, as R.V. See note on 2 Timothy 1:8. στρατιώτης: cf. συνστρατιώτης, Philippians 2:25, Philemon 1:2.

Verses 3-13
2 Timothy 2:3-13. The condition of all success is toil; toil which may involve pain. Think of the price of a soldier’s victory, the conditions of an athlete’s crown, of a field-labourer’s wage. Our Lord Jesus Himself, as man, is the great Exemplar of this law. I am another. This is a faithful saying; and therefore we sing, “We shall live with Him because we died with Him, etc.”.

Verse 4
2 Timothy 2:4. στρατευόμενος: militans Deo (Vulg.). Soldier, in the sense of a person belonging to the army, not soldier on service, as R.V., which makes the same error in Luke 3:14 marg. (See Expositor, vi., vii. 120).

ἐμπλέκεται: implicat se (Vulg.). The verb is used in a similar metaphor, 2 Peter 2:20, but in a more adverse sense than here. A soldier, who is bound to go anywhere and do any thing at the bidding of his captain, must have no ties of home or business. The implied counsel is the same as that given in 1 Corinthians 7:26-34, with its warnings against distraction between the possibly conflicting interests of the Lord and of this life. Note the use of ἀρέσκω in 1 Corinthians 7:32-34.

ἀρέσῃ: that he may be of use to (see Milligan on 1 Thessalonians 2:4).

Verse 5
2 Timothy 2:5. The sequence of images here—the soldier, the athlete, the field-labourer—affords an interesting illustration of repetition due to association of ideas. The soldier and the field-labourer are combined in 1 Corinthians 9:7-10; the athlete appears in 1 Corinthians 9:24 sqq. And the present passage has light thrown upon it from the earlier epistle, in which the various figures are more fully developed.

The connexion between the thought of the soldier and the athlete lies in the word νομίμως (see note on 1 Timothy 1:8); and the exact force of νομίμως will appear from a reference to 1 Corinthians 9:25, “Every man that striveth in the games is temperate in all things”. No one can be said to comply with the rules of the contest who has not undergone the usual preliminary training. One illustration from those cited by Wetstein will suffice, that from Galen, comm. in Hippocr. i. 15: οἱ γυμνασταὶ καὶ οἱ νομίμως ἀθλοῦντες, ἐπὶ μὲν τοῦ ἀρίστου τὸν ἄρτον μόνον ἐσθίουσιν, ἐπὶ δὲ τοῦ δείπνου τὸ κρέας.

Verse 6
2 Timothy 2:6. The difficulty in this verse is that the principle here laid down seems to be employed in 1 Corinthians 9:7; 1 Corinthians 9:9, as an argument from analogy in support of the liberty of Christian ministers to enjoy some temporal profit from their spiritual labours; whereas here St. Paul is urging a temper of other-worldliness. It is sufficient to say that there is no practical inconsistency between the two passages; “each man hath his own gift from God, one after this manner, and another after that”. There is a time to insist on one’s liberty to “use the world,” and there is a time to warn ourselves and others that self-repression is necessary to keep ourselves from “using it to the full”. The main connexion here lies in the word κοπιῶντα, which is emphatic; while πρῶτον, which is also emphatic, expresses in the illustration from the γεωργός the idea corresponding to τῷ στρατ. ἀρέσῃ, and to στεφανοῦται in the others respectively. The labourer receives his hire, no matter how poor the crop may be: his wages are the first charge on the field. Cf. γῆ … τίκτουσα βοτάνην εὔθετον ἐκείνοις διʼ οὓς καὶ γεωργεῖται (Hebrews 6:7); his reward is sure, but then he must really labour. “The fruits” are the reward of faithful labour in the Lord’s vineyard, the “well done!” heard from the Captain’s lips, “the crown of glory that fadeth not away”. We must not press all the details of an allegory.

Verse 7
2 Timothy 2:7. νόει ὃ λέγω: Intellige quae dico (Vulg.), Grasp the meaning, cautionary and encouraging, of these three similes. Cf. “I speak as to wise men; judge ye what I say” (1 Corinthians 10:15), and the use of the verb in 1 Timothy 1:7.

δώσει, κ. τ. λ.: If you have not sufficient wisdom to follow my argument, “ask of God, who giveth to all men liberally” (James 1:5).

μνημόνευε ἰησοῦν χριστὸν— δαυείδ: These words form rather the conclusion of the preceding paragraph than the beginning of a new one. St. Paul in pressing home his lesson, passes from figures of speech to the great concrete example of suffering followed by glory. And as he has, immediately before, been laying stress on the certainty of reward, he gives a prominent place to ἐγηγερμένον ἐκ νεκρῶν. Jesus Christ, of the seed of David, “Himself man” (1 Timothy 2:5), is the ideal soldier, athlete, and field-labourer; yet One who can be an example to us. It is not the resurrection as a doctrinal fact (A.V.) that St. Paul has in mind, but the resurrection as a personal experience of Jesus Christ, the reward He received, His being “crowned with glory and honour, because of the suffering of death” (Hebrews 2:9). It is not τὸν ἰησοῦν καὶ τὴν ἀνάστασιν (Acts 17:18), but ἰησοῦν ἐγηγερμένον, the perfect (as in 1 Corinthians 15:4; 1 Corinthians 15:12-14; 1 Corinthians 15:16-17; 1 Corinthians 15:20) preserving the notion of the permanent significance of that personal experience of Jesus. In the other passage, Romans 1:3, in which St. Paul distinctly alludes to our Lord’s human ancestry, the phrase τοῦ γενομένου ἐκ σπέρματος δαυεὶδ has a directly historical and polemical intention, as expressing and emphasising the human nature of Christ in antithesis to His Divinity. Here ἐκ σπερμ. δ. merely expresses the fact of His humanity. We cannot affirm with certainty that the phrase has the Messianic import that Son of David has in the Gospels.

κατὰ τὸ εὐαγγέλιόν μου: The Gospel preached by me. See reff., and τὸ εὐ. τὸ εὐαγγελισθὲν ὑπʼ ἐμοῦ (Galatians 1:11; 1 Corinthians 15:1), which of course is identical in substance with τὸ εὐ.… ὃ ἐπιστεύθην ἐγώ (1 Timothy 1:11). The verity both of Christ’s humanity and of His resurrection was emphasised in the Gospel preached by St. Paul. This is brought out by the punctuation of R.V.

Verse 9
2 Timothy 2:9. ἐν ᾧ κακοπαθῶ: in which sphere of action, cf. Romans 1:9, 2 Corinthians 10:14, Philippians 4:2. The connexion seems to be that St. Paul is now indicating that he himself, in his degree, is an imitator of Jesus Christ.

ὡς κακοῦργος (see reff.): malefactor (R.V.). Evil doer (A.V.) does not so vividly express the notion of criminality implied in the word. Ramsay notes that the use of this word here marks “exactly the tone of the Neronian period, and … refers expressly to the flagitia, for which the Christians were condemned under Nero, and for which they were no longer condemned in A.D. 112” (Church in the Roman Empire, p. 249). Compare 1 Peter 4:15.

ἀλλὰ— οὐ δέδεται: We have the same contrast between the apostle’s own restricted liberty and the unconfinable range of the Gospel in Philippians 1:12; Philippians 1:14, and 2 Timothy 4:17. There is no reference, as Chrys. supposes, to the liberty permitted to St. Paul to preach the kingdom of God in his prison, as during the first imprisonment (Acts 28:30-31). The clause here is a natural reflective parenthetical remark.

Verse 10
2 Timothy 2:10. διὰ τοῦτο: The knowledge that others had been, and were being, saved through his ministry was regarded by St. Paul as no small part of his reward. Thus, the Churches of Macedonia were his “crown,” as well as his “joy” (Philippians 4:1, 1 Thessalonians 2:19). He had already in sight his “crown of righteousness”. This consideration suggests that we should refer διὰ τοῦτο to what follows rather than to what immediately precedes ( ὁ λόγος … δέδεται). So Alf., who cites in illustration Romans 4:16, 2 Corinthians 13:10, 1 Timothy 1:16, Philemon 1:15. On this view, we have completely displayed the conformity of Jesus Christ and of St. Paul to the conditions of success exemplified in the soldier, the athlete, and the field-labourer.

πάντα ὑπομένω: as Love does, 1 Corinthians 13:7. Ellicott rightly points out that Christian endurance is active, not passive: pain is felt as pain, but is recognised as having a moral and spiritual purpose.

διὰ τοὺς ἐκλεκτούς: St. Paul was much sustained by the thought that his labours and sufferings were, in the providence of God, beneficial to others (2 Corinthians 1:6; 2 Corinthians 12:15; Ephesians 3:1; Ephesians 3:13; Philippians 2:17; Colossians 1:24; Titus 1:1). “The elect” are those who, in the providence of God’s grace, are selected for spiritual privileges with a view directly to the salvation of others, as well as of themselves. The absolute phrase as here is found in Matthew 24:22; Matthew 24:24 = Mark 13:20; Mark 13:22; οἱ ἐκλεκτοὶ αὐτοῦ in Matthew 24:31 = Mark 13:27 (?), Luke 18:7; ἐκλεκτοὶ θεοῦ in Romans 8:33, Colossians 3:12, Titus 1:1; ὁ ἐκλεκτὸς ἐν κυρίῳ in Romans 16:13.

καὶ αὐτοί: they also (as well as I). It would be no Paradise to St. Paul “to live in Paradise alone”. Compare his supreme expression of selflessness in Romans 9:3.

σωτηρίας μετὰ δόξης αἰωνίου: Salvation may be enjoyed in part in this life; it will be consummated in eternal glory. See ref., and 2 Corinthians 4:17.

Verse 11
2 Timothy 2:11. πιστὸς ὁ λόγος: The teaching or saying referred to is “the word of the cross” as set forth by simile and living example in the preceding verses, 4–11. So R.V.m. This is an exactly parallel case to 1 Timothy 4:9. Here, as there, γὰρ introduces a reinforcement of the teaching.

εἰ γὰρ συναπεθάνομεν, κ. τ. λ.: The presence of γάρ does not militate against the supposition that we have here a fragment of a Christian hymn. A quotation adduced in the course of an argument must be introduced by some inferential particle; See on 1 Timothy 4:10. On the other hand, it is questionable if εἰ ἀρνησόμεθα, κ. τ. λ. is suitable in tone to a hymn; and St. Paul’s prose constantly rises to rhythmical cadences, e.g., Romans 8:33 sqq., 1 Corinthians 13. We have here contrasted two crises, and two states in the spiritual life: συναπεθάνομεν and ἀρνησόμεθα point to definite acts at definite times; while ὑπομένομεν and ἀπιστοῦμεν indicate states of being, more or less prolonged.

εἰ συναπεθάνομεν καὶ συνζήσομεν: The two verbs are coupled also in 2 Corinthians 7:3; but the actual parallel in thought is found in Romans 6:4-5; Romans 6:8. We died (aor., R.V.) with Christ at our baptism (Romans 6:8; Colossians 3:3), which, as normally administered by immersion, symbolises our burial with Christ and our rising again with Him to newness of life (Romans 6:4; Colossians 2:12). The future, συνζήσομεν, must not be projected altogether into the resurrection life; it includes and is completed by that; and no doubt the prominent notion here is of the life to come; but here, and in Romans 6:8, it is implied that there is a beginning of eternal life even while we are in the flesh, viz. in that newness of life to which we are called, and for which we are enabled, in our baptism.

Verse 12
2 Timothy 2:12. εἰ ὑπομένομεν καὶ συνβασιλεύσομεν: See Matthew 25:34; Luke 22:28-29; Acts 14:22; Romans 8:17; 2 Thessalonians 1:5; Revelation 1:6; Revelation 20:4.

εἰ ἀρνησόμεθα, κ. τ. λ.: An echo of our Lord’s teaching, Matthew 10:33. See also 2 Peter 2:1; Judges 1:4. “The future conveys the ethical possibility of the action” (Ell.)

Verse 13
2 Timothy 2:13. εἰ ἀπιοτοῦμεν: It is reasonable to hold that the sense of ἀπιστέω in this place must be determined by the antithesis of πιστὸς μένει. Now πιστός, as applied to God, must mean faithful (Deuteronomy 7:9); one who “keepeth truth for ever” (Psalms 146:6; 2 Corinthians 1:18; 1 Thessalonians 5:24; 2 Thessalonians 3:3; Hebrews 10:23; Hebrews 11:11). There is the same contrast in Romans 3:3, “Shall their want of faith ( ἀπιστία) make of none effect the faithfulness ( πίστιν) of God?” But while we render ἀπιστοῦμεν, with R.V., are faithless, we must remember that unreliability and disbelief in the truth were closely allied in St. Paul’s conception of them.

ἀρνήσασθαι γὰρ— οὐ δύναται: Being essentially the unchangeable Truth, He cannot be false to His own nature, as we, when ἀπιστοῦμεν, are false to our better nature which has affinity with the Eternal. A lie in word, or unfaithfulness in act, is confessedly only an expedient to meet a temporary difficulty; it involves a disregard of the permanent element in our personality. The more a man realises the transitory nature of created things, and his own kinship with the Eternal, the more unnatural and unnecessary does falsity in word or deed appear to him. It is therefore inconceivable that God should lie (Numbers 23:19; 1 Samuel 15:29; Malachi 3:6; Titus 1:2; Hebrews 6:18). The application of the clause here is not that “He will not break faith with us” (Alf.), but that the consideration of our powerlessness to affect the constancy of God our Father should brace us up to exhibit moral courage, as being His “true children”.

Verse 14
2 Timothy 2:14. ταῦτα has special reference to the issues of life and death set out in 2 Timothy 2:11-13. There is no such prophylactic against striving about words as a serious endeavour to realise the relative importance of time and of eternity. “He to whom the eternal Word speaks is set at liberty from a multitude of opinions” (De Imitatione Christi, i. 3).

ὑπομίμνησκε: sc. αὐτους, as in Titus 3:1.

διαμαρτυρόμενος: See on 1 Timothy 5:21.

ἐνώπιον τοῦ θεοῦ: It is an argument in favour of this reading that ἐνώπιον κυρίου only occurs once in Paul (in a quotation), in 2 Corinthians 8:21.

λογομαχεῖν: See on 1 Timothy 6:4.

ἐπʼ οὐδὲν χρήσιμον and ἐπὶ καταστροφῇ τῶν ἀκουόντων are coordinate, and describe the negative and the positive results of λογομαχία. The subject of this λογομαχία is probably identical with that of the μάχαι νομικαί of Titus 3:9, which were “unprofitable and vain”.

ἐπὶ καταστροφῇ, κ. τ. λ.: contrast λόγος … ἀγαθὸς προς οἰκοδομὴν τῆς χρείας, Ephesians 4:29; and compare the antithesis between καθαίρεσις and οἰκοδομή in 2 Corinthians 13:10.

It should be added that ἐπʼ οὐδὲν χρήσιμου is connected closely with λογομαχεῖν (or λογομάχει) by Cyr. Alex., Clem. Alex., and the Bohairic version. The Clementine Vulg. renders unambiguously, ad nihil enim utile est; so F.G. add γάρ.

In addition to the weight of adverse textual evidence against the reading λογομάχει, it is open to the objections that ταῦτα— θεοῦ, disconnected with what follows, is a feeble sentence; and that μαρτύρομαι and διαμαρτύρομαι in Paul are always followed and completed by an exhortation, e.g., Ephesians 4:17; 1 Timothy 5:21; 2 Timothy 4:1.

Verses 14-26
2 Timothy 2:14-26. Discourage the new false teaching by precept and example. There is no need, however, that you should despair of the Church. It is founded upon a rock, in spite of appearances. Take a broad view of the case: the Church is not the special apartment of the Master from which things unseemly are banished; it is a great House with places and utensils for every need of life. This great House differs from those of earth in that provision is made for the promotion of the utensils from the basest use to the Master’s personal service.

Verse 15
2 Timothy 2:15. σπούδασον: Give diligence to present thyself (as well as thy work) to God, approved.

ἀνεπαίσχυντον: Chrys. takes this to mean a workman that does not scorn to put his hand to anything; but it is better explained as a workman who has no cause for shame when his work is being inspected. In any case, the word must be so explained as to qualify ἐργάτης naturally; and therefore it cannot be interpreted by a reference to 2 Timothy 1:8 ( μὴ ἐπαισχυνθῇς), of the shame that may deter a man from confessing Christ.

ὀρθοτομοῦντα: ὀρθοτομέω is found in reff. as the translation of ישׁר (Piel) direct, make straight, make plain. “He shall direct thy paths,” “The righteousness of the perfect shall direct his way”. This use of the word suggests that the metaphor passes from the general idea of a workman to the particular notion of the minister as one who “makes straight paths” ( τροχιὰς ὀρθάς) for the feet of his people to tread in (Hebrews 12:13). The word of truth is “The Way” (Acts 9:2, etc.). Theodoret explains it of a ploughman who drives a straight furrow. Similarly R.V. m. (1), Holding a straight course in the word of truth. Chrys., of cutting away what is spurious or bad. Alf. follows Huther in supposing that the idea of cutting has passed out of this word, as it has out of καινοτομεῖν, and renders, rightly administering, as opposed to “adulterating the word of God” (2 Corinthians 2:17). Other examples of words which have wholly lost their derivational meaning are πρόσφατος and συκοφαντέω. The imagery underlying the A.V., R.V.m. (2), rightly dividing, is either that of the correct cutting up of a Levitical victim (Beza), or a father (Calvin), or steward (Vitringa), cutting portions for the food of the household. The R.V., handling aright, follows the Vulg., recte tractantem, and gives the general sense well enough. The use of ὀρθοτομία in the sense of orthodoxy, in Clem. Al. Strom. vii. xvi., and Eus. H. E. iv. 3, is probably based on this passage.

Verse 16
2 Timothy 2:16. κενοφωνίας: See on 1 Timothy 6:20. Here, as Bengel suggests, κενο- is contrasted with ἀληθείας, φωνίας with λόγον.

περιίστασο: shun, devita, “Give them a wide berth” (Plummer), also in Titus 3:9. In these places περιίστασθαι has the same meaning as ἐκτρέπεσθαι, 1 Timothy 6:20. In fact Ell. cites from Lucian, Hermot. § 86, ἐκτραπήσομαι καὶ περιστήσομαι, where the two verbs are evidently used as indifferent alternatives. Where περιίστημι elsewhere occurs (N.T.), viz., John 11:42, Acts 25:7, it means “to stand around”.

ἐπὶ πλεῖον, κ. τ. λ.: Those who utter “babblings” (subject of προκόψουσιν) are not, as is sometimes supposed, merely negatively useless; they are positively and increasingly mischievous. In 2 Timothy 3:9, οὐ προκόψουσιν ἐπὶ πλεῖον, the situation is different. When a man’s ἄνοια has become manifest to all, he has lost his power to do mischief to others; on the other hand there is no limit to the deterioration of “evil men and impostors” in themselves, προκόψουσιν ἐπὶ τὸ χεῖρον (2 Timothy 3:13).

ἀσεβείας: genitive after ἐπὶ πλεῖον. The commentators compare Joseph. Bell. Jud. vi. 2, 3. προὔκοψαν εἰς τοσοῦτον παρανομίας. Charles thinks προκόψουσιν ἐπὶ κακῷ ἐν πλεονεξίᾳ, Test. of Twelve Patriarchs, Judah, 21:8, the source of this phrase; but it is merely a parallel.

Verse 17
2 Timothy 2:17. ὡς γάγγραινα νομὴν ἕξει: spread, R.V.m., ut cancer serpit, Vulg. Ell. compares Ovid. Metam. ii. 825, “solet immedicabile cancer Serpere, et illaesas vitiatis addere partes”. Alf. supplies many illustrations of νομή as “the medical term for the consuming progress of mortifying disease”.

Harnack (Mission, vol. i., pp. 114, 115) illustrates copiously this conception of moral evil from the writings of the early fathers.

ὑμέναιος καὶ φίλητος. This Hymenaeus is perhaps the same as he who is mentioned in 1 Timothy 1:20. Of Philetus nothing is known from other sources.

Verse 18
2 Timothy 2:18. οἵτινες implies that Hymenaeus and Philetus were only the more conspicuous members of a class of false teachers.

περὶ— ἠστόχησαν: See notes on 1 Timothy 1:6; 1 Timothy 1:19.

λέγοντες, κ. τ. λ.: There can be little doubt that the false teaching here alluded to was akin to, if not the same as, that of some in Corinth a few years earlier who said, “There is no resurrection of the dead” (1 Corinthians 15:12). What these persons meant was that the language of Jesus about eternal life and a resurrection received its complete fulfilment in our present conditions of existence, through the acquisition of that more elevated knowledge of God and man and morality and spiritual existence generally which Christ and His coming had imparted to mankind. This sublimest knowledge of things divine is, they said, a resurrection, and the only resurrection that men can attain unto. These false teachers combined a plausible but false spirituality, or sentimentality, with an invincible materialism; and they attempted to find support for their materialistic disbelief in the resurrection of the body in a perverse misunderstanding of the Christian language about “newness of life” (Romans 6:4; Colossians 2:12; Colossians 3:1). “Esse resurrectionem a mortuis, agnitionem ejus quae ab ipsis dicitur veritatis” (Irenæus, Haer. ii. 31, 2; cf. Tert. de Resurr. 19); an achieved moral experience, in fact; not a future hope. The heresy of Marcion, on the other hand, while denying the future resurrection of the body, affirmed positively the immortality of the soul; cf. Justin Martyr, Dial. 80. “Marcion enim in totum carnis resurrectionem non admittens, et soli animae salutem repromittens, non qualitatis sed substantiae facit quaestionem” (Tert. adv. Marcionem, 2 Timothy 2:10).

τινων: See note on 1 Timothy 1:3.

Verse 19
2 Timothy 2:19. “We will not fear. The city of God … shall not be moved” (Psalms 46:2; Psalms 46:4; cf. Hebrews 12:28). The Church of the New Covenant is like the Church of the Old Covenant: it has an ideal integrity unaffected by the defection of some who had seemed to belong to it. “They are not all Israel, which are of Israel.… All Israel shall be saved” (Romans 9:6; Romans 11:26). “They went out from us, but they were not of us; for if they had been of us, they would have continued with us” (1 John 2:19). The Church, as existing in the Divine Knowledge, not as apprehended by man’s intellect, is the firm foundation of God (R.V.), i.e., that which God has firmly founded. It is called here θεμέλιος τοῦ θεοῦ rather than οἶκος τ. θεοῦ, so as to express the better its immobility, unaffected by those who ἀνατρέπουσι, κ. τ. λ.; cf. στύλος καὶ ἑδραίωμα τῆς ἀληθείας (1 Timothy 3:15). There can hardly be an allusion to the parable with which the Sermon on the Mount closes, Luke 6:48-49. With στερεός compare the use of στερεόω, Acts 16:5, and of στερέωμα, Colossians 2:5.

ἔχων τὴν σφραγῖδα: It was noted on 1 Timothy 6:19 that in the two places in which θεμέλιος occurs in the Pastorals, there is a condensation of expression resulting in a confusion of metaphor. Here the apostle passes rapidly from the notion of the Church collectively as a foundation, or a building well founded, to that of the men and women of whom it is composed, and who have been sealed by God (see reff. and also Ezekiel 9:4; John 6:27; 2 Corinthians 1:22; Ephesians 1:13; Ephesians 4:30; Revelation 7:3-8). They are marked by God so as to be recognised by Him as His; and this mark also serves as a perpetual reminder to them that “they are not their own,” and of their consequent obligation to holiness of life (1 Corinthians 6:19-20). There is no allusion to the practice of carving inscriptions over doors and on pillars and foundation stones (Deuteronomy 6:9; Deuteronomy 11:20; Revelation 21:14). The one seal bears two inscriptions, two mutually complementary parts or aspects: (a) The objective fact of God’s superintending knowledge of His chosen; (b) the recognition by the consciousness of each individual of the relation in which he stands to God, with its imperative call to holiness.

ἔγνω κύριος κ. τ. λ.: The words are taken from Numbers 16:5, ἐπέσκεπται καὶ ἔγνω ὁ θεὸς τοὺς ὄντας αὐτοῦ, “In the morning the Lord will shew who are His”. The intensive use of know is Illustrated by Genesis 18:19, Exodus 33:12; Exodus 33:17, Nahum 1:7, John 10:14; John 10:27, 1 Corinthians 8:3; 1 Corinthians 13:12; 1 Corinthians 14:38, R.V.m., Galatians 4:9.

ἀποστήτω κ. τ. λ.: The language is perhaps another echo of the story of Korah: ἀποσχίσθητε ἀπὸ τῶν σκηνῶν τῶν ἀνθρώπων τῶν σκληρῶν τούτων … μὴ συναπόλησθε ἐν πάσῃ τῇ ἁμαρτίᾳ αὐτῶν. καὶ ἀπέστησαν ἀπὸ τῆς σκηνῆς κόρε (Numbers 16:26-27). But Isaiah 52:11 is nearer in sentiment, ἀπόστητε ἀπόστητε, ἐξέλθατε ἐκεῖθεν καὶ ἀκαθάρτου μὴ ἅψησθε, … οἱ φέροντες τὰ σκεύη κυρίου, cf. Luke 13:27. Also Isaiah 26:13, κύριε, ἐκτὸς σοῦ ἄλλον οὐκ οἴδαμεν, τὸ ὄνομά σου ὀνομάζομεν. The spiritual logic of the appeal is the same as that of Galatians 5:25, “If we live by the Spirit, by the Spirit let us also walk”. Bengel thinks that ἀπὸ ἀδικίας is equivalent to ἀπὸ ἀδίκων, the abstract for the concrete; cf. 2 Timothy 2:21, “purge himself from these”.

Verse 20
2 Timothy 2:20. Although the notional Church, the corpus Christi verum, is unaffected by the vacillation and disloyalty of its members, nevertheless ( δὲ) the Church as we experience it contains many unworthy persons, the recognition of whom as members of the Church is a trial to faith. The notional Church is best figured as a foundation, which is out of sight. But the idea of the superstructure must be added in order to shadow forth the Church as it meets the eye. It is a house, a Great House too, the House of God (1 Timothy 3:15), and therefore containing a great variety of kinds and quality of furniture and utensils. On οἰκία, a whole house, as distinguished from οἶκος, which might mean a set of rooms only, a dwelling, see Moulton in Expositor, vi., vii. 117. There are two thoughts in the apostle’s mind, thoughts which logically are conflicting, but which balance each other in practice. These are: (1) the reality of the ideal Church, and (2) the providential ordering of the actual Church. Until the drag-net is full, and drawn up on the beach, the bad fish in it cannot be cast away (Matthew 13:47-48). This is the view of the passage taken by the Latin expositors, e.g., Cyprian, Ep. Leviticus 25. The explanation of the Greek commentators, that by the “great house” is meant the world at large, is out of harmony with the context. It is to be observed that St. Paul expresses here a milder and more hopeful view of the unworthy elements in the Church than he does in the parallel passage in Romans 9:21-22. There “the vessels unto dishonour” are “vessels of wrath fitted unto destruction”. Here they are all at least in the Great House, and all for some use, even if for less honourable purposes than those served by the vessels of gold and silver; and the next verse suggests that it is perhaps possible for that which had been a “vessel unto dishonour” to become fit for honourable use in the Master’s personal service. We are reminded of the various qualities of superstructure mentioned in 1 Corinthians 3:12, “gold, silver, costly stones, wood, hay, stubble”. See also Wisdom of Solomon 15:7. Field, Notes, in loc., suggests that δεσπότης here is best rendered the owner. See notes on 1 Timothy 3:15; 1 Timothy 6:1.

Verse 21
2 Timothy 2:21. St. Paul drops the metaphor. The general meaning is clear enough, that a man may become “heaven’s consummate cup,” σκεῦος ἐκλογῆς (Acts 9:15), if he “mistake not his end, to slake the thirst of God”. When we endue the vessels with consciousness, it is seen that they may “rise on stepping-stones of their dead selves to higher things”. The τις has been, it is implied, among the “vessels unto dishonour”. “Paul was an earthen vessel, and became a golden one. Judas was a golden vessel, and became an earthen one” (Chrys.). Bengel supposes that the ἐάν τις is an exhortation to Timothy himself. This is suggested in R.V. of 2 Timothy 2:22, “But flee,” etc. The reference in τούτων is not quite clear. It is best perhaps to explain it of the false teachers themselves, “vessels unto dishonour,” rather than of their teaching or immoral characteristics, though of course this is implied. The thoroughness of the separation from the corrupting environment of evil company is expressed by the ἐκ- and ἀπό. Where ἐκκαθαίρω occurs again, 1 Corinthians 5:7, the metaphor (leaven) also refers to the removal of a corrupting personal element. There the person is to be expelled; here the persons are to be forsaken. ἡγιασμένον is the equivalent in actual experience of the simile σκεῦος εἰς τιμήν, as εἰς πᾶν— ἡτοιμασμένον is of εὔχρηστον τῷ δεσπότῃ. Compare 1 Corinthians 6:11, “And such were some of you: but ye were washed [lit. washed yourselves], but ye were sanctified” ( ἡγιάσθητε).

ἡτοιμασμένον: “Even though he do not do it, he is fit for it, and has a capacity for it” (Chrys.). Cf. Ephesians 2:10, κτισθέντες … ἐπὶ ἔργοις ἀγαθοῖς οἶς προητοίμασεν ὁ θεὸς ἵνα ἐν αὐτοῖς περιπατήσωμεν, and reff.

Verse 22
2 Timothy 2:22. νεωτερικὰς ἐπιθυμίας: “Every inordinate desire is a youthful lust. Let the aged learn that they ought not to do the deeds of the youthful”. (Chrys.). This is sound exegesis; yet it is reasonable to suppose that Timothy was still of an age to need the warning in its natural sense. See 1 Timothy 4:12. He has just been cautioned against errors of the intellect; he must be warned also ( δὲ) against vices of the blood.

φεῦγε· δίωκε δὲ, κ. τ. λ.: See note on 1 Timothy 6:11.

εἰρήνην: to be joined closely with the following words, cf. Hebrews 12:14. While avoiding the company of evil men, he is to cultivate friendly relations with those who are sincere worshippers of the same God as himself. οἱ ἐπικαλούμενοι τὸν κύριον, i.e., Christ, is almost a technical term for Christians. See reff. It comes ultimately from Joel 2:32 (2 Timothy 3:5).

ἐκ καθαρᾶς καρδίας is emphatic. See Titus 1:15-16.

Verse 23
2 Timothy 2:23. ἀπαιδεύτους: ignorant. An ignorant question is one that arises from a misunderstanding of the matter in dispute. Misunderstandings are a fruitful source of strife. Cf. 1 Timothy 6:4.

παραιτοῦ: refuse, i.e., Such questions will be brought before you: refuse to discuss them. The A.V., avoid might mean merely, Evade the necessity of meeting them.

γεννῶσι: There is no other instance of the metaphorical use of this word in the N.T.

μάχας: in the weaker sense of contention, quarrel, as in 2 Corinthians 7:5, Titus 3:9; but not James 4:1.

Verse 24
2 Timothy 2:24. δοῦλον δὲ κυρίου: here is used in its special application to the ministers of the Church. On the general teaching, see 1 Thessalonians 2:7, 1 Timothy 3:3, Titus 3:2.

ἤπιος, as Ell. notes, implies gentleness in demeanour, πραΰτης meekness of disposition. “Gentle unto all men, so he will be apt to teach; forbearing towards opponents, so he will be able to correct” (Bengel).

Verse 25
2 Timothy 2:25. τοὺς ἀντιδιατιθεμένους: They who err from right thinking are to be dealt with as tenderly and considerately as they who err from right living. Cf. Galatians 6:1, καταρτίζετε τὸν τοιοῦτον ἐν πνεύματι πραΰτητος. See also chap. 2 Timothy 4:2, and reff. Field takes ἀντιδιατίθεσθαι as equivalent to ἐναντίως διατίθεσθαι, “to be contrariwise or adversely affected”. Similarly Ambrosiaster, eos qui diversa sentiunt. Field notes that “the only other example of the compound verb is to be found in Longinus περὶ ὕψους, xvii. 1”. The A.V. and R.V. take the word here as middle, them that oppose themselves, eos qui resistunt [veritati] (Vulg.). von Soden finds in this word the key to the meaning of ἀντιθέσεις, 1 Timothy 6:20.

μήποτε (not elsewhere in Paul) = εἴποτε.

δώῃ: The subjunctive seems a syntactical necessity. See J. H. Moulton, Grammar, vol. i. pp. 55, 193, 194, Blass, Grammar, p. 213. On the other hand, W. H. text, and Winer-Moulton, Grammar, p. 374, read δῴη, optative.

μετάνοιαν: It is certainly implied that false theories in religion are not unconnected with moral obliquity and faulty practice. See Titus 1:15-16; Titus 3:11.

Verse 26
2 Timothy 2:26. ἀνανήψωσιν is to be connected with εἰς τὸ ἐκείνου θέλημα. Compare ἐκνήψατε δικαίως, 1 Corinthians 15:34. ἐκείνου then refers to ὁ θεός, and θέλημα will have its usual force as the Will of God (see 1 Peter 4:2): That they who had been taken captive by the devil may recover themselves (respiscant, Vulg.) out of his snare, so as to serve the will of God. This is Beza’s explanation and that of von Soden (nearly), who compares αἰχμαλωτίζοντες, 2 Corinthians 10:5. It has the advantage of giving a natural reference to αὐτοῦ and ἐκείνου respectively, which are employed accurately in 2 Timothy 3:9. The paradoxical use of ζωγρέω in Luke 5:10 must not be taken as determining the use of the word elsewhere. Of the other explanations, that of the A.V. and Vulg., which supposes an inelegant but not impossible reference of both αὐτοῦ and ἐκείνου to τοῦ διαβόλου, is preferable to the R.V., following Wetstein and Bengel, which refers αὐτοῦ back to δοῦλον κυρίου, and dissociates ἐζωγρημένοι from παγίδος, with which it is naturally connected. The reference of αὐτοῦ and ἐκείνου to the same subject, as given in the A.V., is paralleled by Wisdom of Solomon 1:16, συνθήκην ἔθεντο πρὸς αὐτόν, ὅτι ἄξιοί εἰσιν τῆς ἐκείνου μερίδος εἶναι.

03 Chapter 3 
Verse 1
2 Timothy 3:1. ἐν ἐσχάταις ἡμέραις ἐνστήσονται: Although St. Paul had abandoned his once confident expectation that the Lord would come again during his own lifetime, it is plain that here, as in 1 Timothy 4:1, he regards the time now present as part of the last days. See ἀποτρέπου … εἰσιν οἱ ἐνδύνοντες, 2 Timothy 3:5-6. The prophetical form of the sentence is a rhetorical way of saying that things are going from bad to worse. The same account is to be given of 2 Peter 3:3; Judges 1:18. St. John says plainly, “It is the last hour” (1 John 2:18). See note on 1 Timothy 4:1.

ἐνστήσονται: will be upon us, instabunt (Vulg.).

χαλεποί: grievous (R.V.); but not necessarily perilous (A.V.) to those who feel their grievousness.

Verses 1-9
2 Timothy 3:1-9. Evil times are upon us; we have indeed amongst us specimens of the perennial impostor, worthy successors of Jannes and Jambres. The shortlived nature of their success, will be, however, patent to all.

Verse 2
2 Timothy 3:2. οἱ ἄνθρωποι: mankind in general, not οἱ ἄνδρες. This list of human vices should be compared with that given in Romans 1:29 sqq.; ἀλαζόνες, ὑπερήφανοι, γονεῦσιν ἀπειθεῖς, ἄστοργοι are common to both passages. φίλαυτοι appropriately heads the array, egoism or self-centredness being the root of almost every sin, just as love which “seeketh not its own” (1 Corinthians 13:5) is “the fulfilment of the law” (Romans 13:10). φιλαυτία is used favourably by Aristotle in the sense of self-respect (Nic. Eth. ix. 8. 7). But “once the sense of sin is truly felt, self-respect becomes an inadequate basis for moral theory. So Philo (de Prof. 15) speaks of those who are φίλαυτοι δὴ μᾶλλον ἢ φιλόθεοι” (Dean Bernard, in loc).

φιλάργυροι: covetousness ( πλεονεξία, Romans 1:29) naturally springs from, or is one form of, selfishness; but we cannot suppose with Chrys. that there is a similar sequence intended all through.

Other compounds of φιλ.- in the Pastorals, besides the five that occur here, are φιλάγαθος, Titus 1:8, φίλανδρος, φιλότεκνος, Titus 2:4, φιλανθρωπία, Titus 3:4, φιλόξενος, 1 Timothy 3:2, Titus 1:8.

ἀλαζόνες, ὑπερήφανοι: elati, superbi. The ἀλαζών, boastful, betrays his character by his words; the ὑπερήφανος, haughty, more usually by his demeanour and expression.

βλάσφημοι: abusive, railers (R.V.); not necessarily blasphemers (A.V.).

γονεῦσιν ἀπειθεῖς and ἀχάριστοι naturally go together; since, as Bengel observes, gratitude springs from filial duty.

Verse 3
2 Timothy 3:3. ἄστοργοι: without natural affection, sine affectione. This and the three preceding adjectives appear to have teference to domestic relations.

ἄσπονδοι: implacable, sine pace (absque foedere, Romans 1:31); not truce-breakers (A.V.), which would be ἀσύνθετοι, Romans 1:31; the ἄσπονδος refuses to treat with his foe at all.

διάβολοι: A.V.m. here and in Titus 2:3, has makebates. See note on 1 Timothy 3:11.

ἀκρατεῖς: without self-control (R.V.) rather than incontinent (A.V.). The latter word has a purely sexual reference, whereas ἀκρατεῖς, as Chrys. notes, is used “with respect both to their tongue, and their appetite, and everything else”. It is naturally coupled with ἀνήμεροι, fierce, immites. “Simul et molles et duri” (Bengel).

ἀφιλάγαθοι: No lovers of good (R.V.), the good being “things true, honourable, just, pure, lovely, and of good report” (Philippians 4:8). The positive φιλάγαθος, Titus 1:8, has the same reference. It is a characteristic of the heavenly Wisdom (Wisdom of Solomon 7:22). The A.V. in both places narrows the reference to persons: Despisers of those that are good; A lover of good men. The Vulg. sine benignitate, benignum, does not express the active positive force of the Greek. φιλάγαθος and ἀφιλάργυρος are applied to the Emperor Antoninus in a papyrus of ii. A.D. which also uses the term ἀφιλοκαγαθία (perh. = ἀφιλοκαλοκαγαθία) of Marcus Aurelius (Moulton and Milligan, Expositor, vii., vi. 376).

Verse 4
2 Timothy 3:4. προδοται: has no special reference to persecution of Christians.

τετυφωμένοι: See note on 1 Timothy 3:6.

Verse 5
2 Timothy 3:5. ἔχοντες (see note on 1 Timothy 1:19) μόρφωσιν, κ. τ. λ.: Habentes speciem quidem pietatis. We have an exact parallel in Titus 1:16, θεὸν ὁμολογοῦσιν εἰδέναι, τοῖς δὲ ἔργοις ἀρνοῦνται. They were professing Christians, but nothing more; genuine Christians must also be professing Christians. This consideration removes any difficulty that may be felt by a comparison of this passage with Romans 2:20, where it is implied that it is a point in the Jew’s favour that he has τὴν μόρφωσιν τῆς γνώσεως καὶ τῆς ἀληθείας ἐν τῷ νόμῳ. The μόρφωσις, embodiment, is external in both cases, but not unreal as far as it goes. The ineffectiveness of it arises from the coexistence in the mind of him who “holds” it of some other quality that neutralises the advantage naturally derivable from the possession of the μόρφωσις in question. In this case, it was that they of whom St. Paul is speaking had a purely theoretical, academic apprehension of practical Christianity ( εὐσέβεια, see 1 Timothy 2:2), but a positive disbelief in the Gospel as a regenerating force. Compare what St. John says of the rulers who believed on Jesus but did not confess Him (John 12:42-43). They too were φιλήδονοι μᾶλλον ἢ φιλόθεοι. In Romans the case is similar: the possession of an admirable moral code did not make the Jew’s moral practice better than that of the Gentile (see Sanday and Headlam on Romans 2:20). There is therefore no necessity to suppose with Lightfoot that “the termination - ωσις denotes the aiming after or affecting the μορφή” (Journal of Class. and Sacr. Philol. (1857), iii. 115).

δύναμιν: the opposition between μόρφωσις and δύναμις here is the same as that between δύναμις and σοφία in 1 Corinthians 2:5, or λόγος, 1 Corinthians 4:19-20, 1 Thessalonians 1:5; see also Hebrews 7:16.

ἠρνημένοι: To deny a thing or a person involves always more than an act of the mind; it means carrying the negation into practice. See on 1 Timothy 5:8.

καί: perhaps refers back to 2 Timothy 2:22-23.

Verse 6
2 Timothy 3:6. ἐνδύνοντες: who insinuate themselves into houses [which they overthrow], Titus 1:11. “Observe how he shows their impudence by this expression, their dishonourable ways, their deceitfulness” (Chrys.). παρεισέδυησαν (Judges 1:4) and παρεισῆλθον (Galatians 2:4) are similar expressions.

γυναικάρια: Mulierculas. Chrys. acutely implies that the victims of the crafty heretics were “silly women” of both sexes: “He who is easy to be deceived is a silly woman, and nothing like a man; for to be deceived is the part of silly women”. St. Paul, however, refers to women only.

σεσωρευμένα ἁμαρτίαις: overwhelmed, rather than burdened ( βεβαρημένα) (Field). Is there any contrast implied between the diminutive, indicating the insignificance of the women, and the load of sins which they carry? De Wette (quoted by Alf.), notes that a sin-laden conscience is easily tempted to seek the easiest method of relief.

ποικίλαις: There is no great difficulty in diverting them from the right path, for they are inconstant even in vice.

Verse 7
2 Timothy 3:7. πάντοτε μανθάνοντα: They have never concentrated their attention on any spiritual truth so as to have learnt it and assimilated it. They are always being attracted by “some newer thing,” τι καινότερον (Acts 17:21), and thus their power of comprehension becomes atrophied.

μηδέποτε: For negatives with the participle, see Blass, Grammar, p. 255.

εἰς ἐπίγνωσιν ἀληθείας: See on 1 Timothy 2:4.

Verse 8
2 Timothy 3:8. The apostle now returns from the γυναικάρια to their seducers, whom he compares to the magicians who withstood Moses and Aaron, both in their hostility to the truth and in their subsequent fate. St. Paul is the earliest extant authority for the names; but of course he derived them from some source, written (Origen), or unwritten (Theodoret), it is immaterial which. But the former theory is the more probable. The book is called by Origen (in Matt. p. 916, on Matthew 27:8), Jannes et Mambres liber, and is perhaps identical with Pœnitentia Jamnis et Mambrae condemned in the Decretum Gelasii. Pliny, whose Natural History appeared in A.D. 77, mentions Jannes along with Moses and Lotapis (or Jotapis) as Jewish Magi posterior to Zoroastes (Hist. Nat. xxx. 1). He is followed by Apuleius, Apol. c. 90. Numenius (quoted by Eusebius (Prep. Ev. ix. 8) mentions Jannes and Jambres as magicians who resisted Moses. In the Targ. of Jonathan on Ex. vii. 11, the names are given as ינים וימברים, Janis and Jamberes; but in the Talmud as יחנא וממרא, Jochana and Mamre. It is generally agreed that Jannes is a form of Jochanan (Johannes), and that Jambres is from the Hiphil of מרה to rebel. For the legends associated with these names, see art. in Hastings’ D. B.

ἀντέστησαν: The same word is used of Elymas the Sorcerer, Acts 13:8. The οὕτως refers rather to the degree of their hostility than to the manner in which it was expressed, i.e., by magical arts. At the same time, it is possible that magic was practised by the false teachers; they are styled impostors, γόητες, in 2 Timothy 3:13; and Ephesus was a home of magic. See Acts 19:19.

κατεφθαρμένοι τὸν νοῦν: cf. 1 Timothy 6:5, διεφθαρμ. τὸν νοῦν. This is the Pauline equivalent for the Platonic “lie in the soul”. κατεφθ. is not coordinate with ἀδόκ.; the latter is the exemplification of the former.

ἀδόκιμοι: reprobate. The A.V.m. gives the word here, and in Titus 1:16, an active force, of no judgment, void of judgment. For περί with the acc. See on 1 Timothy 1:19.

Verse 9
2 Timothy 3:9. οὐ προκόψουσιν ἐπὶ πλεῖον: There is only a verbal inconsistency between this statement and those in 2 Timothy 2:16 and 2 Timothy 3:13, where see notes. The meaning here is that there will be a limit to the success of the false teachers. They will be exposed, found out; those to whom that fact is apparent will not be imposed on any more. In 2 Timothy 2:16, the increasing impiety of the teachers and the cancerous growth of their teaching is alleged as a reason why Timothy should avoid them. In 2 Timothy 3:13, προκόψουσιν ἐπὶ τὸ χεῖρον does not indicate success in gaining adherents, but simply advance in degradation. “Saepe malitia, quum late non potest, profundius proficit” (Bengel).

ἄνοια: dementia (m50) is nearer the mark than insipientia (Vulg.).

ὡς καὶ ἡ ἐκείνων ἐγένετο: “Aaron’s rod swallowed up their rods” (Exodus 7:12); they failed to produce lice (Exodus 8:18). “And the magicians could not stand before Moses because of the boils; for the boils were upon the magicians” (Exodus 9:11). During the plague of darkness, “they lay helpless, made the sport of magic art, and a shameful rebuke of their vaunts of understanding” (Wisdom of Solomon 17:7).

Verse 10
διδασκαλίᾳ: See note on 1 Timothy 1:10.

ἀγωγῇ: conduct (R.V.). The A.V., manner of life has perhaps reference to guiding principles of conduct rather than to the external expression of them, which is meant here.

προθέσει: For πρόθεσις in this sense of human purpose see reff. Here it means what St. Paul had set before himself as the aim of his life. In Romans 8:28; Romans 9:11, Ephesians 1:11; Ephesians 3:11, 2 Timothy 1:9 the word is used of God’s eternal purpose for man.

ὑπομονῇ: See on 1 Timothy 6:11.

Verses 10-17
2 Timothy 3:10-17. I am not really uneasy about your steadfastness. You joined me as a disciple from spiritual and moral inducements only. The persecutions you saw me endure you knew to be typical of the conditions of a life of godliness. Stand in the old paths. Knowledge of the Holy Scriptures on which your growing mind was fed is never out of date as an equipment for the man of God.

Verse 11
2 Timothy 3:11. ἀντιοχείᾳ: Acts 13:14; Acts 13:45; Acts 13:50; ἰκονίῳ: Acts 14:1-2; Acts 14:5; λύστροις: Acts 14:6; Acts 14:19.

οἴους διωγμούς: There is no necessity to supply, with Alf., “Thou sawest”.

καί: and yet. The verse is an echo of Psalms 33 (34):18, ὁ κύριος … ἐκ πασῶν τῶν θλίψεων αὐτῶν ἐρύσατο αὐτούς. See also reff.

Verse 12
2 Timothy 3:12. This verse is an interesting example of the effect of association of ideas. St. Paul’s teaching after his persecutions at Antioch, etc., had strongly emphasised this topic. St. Luke (Acts 14:22) actually repeats the very words used by the preachers, “Through many tribulations we must enter into the kingdom of God”. Consistency in the life in Christ must necessarily be always opposed by the world. θέλοντες is emphatic, as Ell. notes, “whose will is”. Cf. Luke 14:28, John 7:17.

εὐσεβῶς of course qualifies ζῇν, as in Titus 2:12. There is a similar extension of thought, from self to all, in 2 Timothy 4:8.

Verse 13
2 Timothy 3:13. πονηροὶ δὲ: The antithesis seems to be between the apparent discomfiture of those who wish to live in Christ (their persecution being after all almost a means conditional to their attaining their desire), and the paradoxical success of evil men; they advance indeed; but only in degradation; proficient in peius (Vulg.). See notes on 2 Timothy 3:9 and 2 Timothy 2:16.

γόητες, impostors (R.V.), seductores, exactly expresses the term. γοητεία occurs 2 Maccabees 12:24, where it means trickery.

πλανώμενοι: cf. Titus 3:3. Those who deceive others impair, in so doing, their sense of the distinction between truth and falsehood, and thus weaken their power of resistance to self-deceit, and to imposition by others.

προκόψουσιν ἐπὶ τὸ χεῖρον: See on 2 Timothy 3:9.

Verse 14
2 Timothy 3:14. σὺ δὲ μένε: Both σύ and μένε are in strong contrast to the πονηροὶ ἄνθρωποι and προκόψουσιν of 2 Timothy 3:13. The exhortation is illustrated by 2 John 1:9, πᾶς ὁ προάγων, καὶ μὴ μένων ἐν τῇ διδαχῇ τοῦ χριστοῦ θεὸν οὐκ ἔχει. The conservatism here enjoined concerns more especially the fundamental ethical teaching common to the Old Covenant and the New. For the idiom, see note on 1 Timothy 2:15.

ἐν οἶς ἔμαθες καὶ ἐπιστώθης: ἃ, supplied out of ἐν οἶς, is the direct object of ἔμαθες, and remoter object of ἐπιστώθης.

ἐπιστώθης: The Latin versions blunder here, quae … credita sunt tibi. This would be the translation of ἐπιστεύθης. πιστόομαί τι means to have received confirmation of the truth of a thing. Bengel, rendering “fidelis et firmus es redditus,” compares Psalms 77 (78):8, οὐκ ἐπιστώθη μετὰ τοῦ θεοῦ τὸ πνεῦμα αὐτῆς, and 37, οὐδὲ ἐπιστώθησαν ἐν τῇ διαθήκῃ αὐτοῦ.

εἰδὼς παρὰ τίνων ἔμαθες: It has to be remembered that St. Paul is speaking of moral, not intellectual, authority. The truths for which St. Paul is contending were commended to Timothy by the sanction of the best and noblest personalities whom he had ever known or heard of. The characters of Timothy’s revered parent and teachers—of Eunice, Lois, the prophets, and Paul, to enumerate them in the order in which they had touched his life—had been moulded in a certain school of morals. Their characters had admittedly stood the test of life. What more cogent argument could Timothy have for the truth and reasonableness of their moral teaching?

Verse 15
2 Timothy 3:15. καὶ ὅτι: dependent on εἰδώς. For the change of construction, von Soden compares Romans 9:22-23; 1 Corinthians 14:5. Timothy’s knowledge of things divine was derived not merely from persons, but from sacred writings; and, perhaps, as Theophylact notes, the two points are emphasised: (a) that the persons were of no ordinary merit, and (b) that his knowledge of Scripture was conterminous with the whole of his conscious existence. He could not recall a period when he had not known sacred writings. This is the force of the hyperbolic ἀπὸ βρέφους.

ἱερὰ γράμματα: sacras litteras, sacred writings (R.V.). For this use of γράμματα see John 7:15, and Moulton and Milligan, Expositor, vii., vi. 383. The force of this peculiar phrase is that Timothy’s A B C lessons had been of a sacred nature. The usual N.T. equivalent for the Holy Scriptures (A.V.) is αἱ γραφαί or ἡ γραφή (once γραφαὶ ἅγιαι, Romans 1:2); but St. Paul here deliberately uses an ambiguous term in order to express vigorously the notion that Timothy’s first lessons were in Holy Scripture. τὰ ἱερὰ γράμματα is found in Josephus, Antiq. Prooem 3 and x. 10, 4, and elsewhere. Cf. παραναγνοὺς τὴν ἱερὰν βίβλον (2 Maccabees 8:23). There may be also an allusion to γράμματα of the false teachers which were not ἱερά. See on next verse.

σοφίσαι; instruere, cf. Psalms 18 (19):8, ἡ μαρτυρία κυρίου πιστή, σοφίζουσα νήπια. Also Psalms 104 (105):22, 118 (119):98. The word is chosen for its O.T. reference, and also because of its strictly educational association.

εἰς σωτηρίαν: a constant Pauline phrase. See reff.

διὰ πίστεως: to be joined closely with σοφίσαι. Cf. de Imitatione Christi, iii. 2, “Let not Moses nor any prophet speak to me; but speak thou rather, O Lord God, who art the inspirer and enlightener of all the prophets; for thou alone without them canst perfectly instruct me, but they without thee will avail nothing. They may indeed sound forth words, but they do not add to them the Spirit.… They shew the way, but thou givest strength to walk in it,” etc.

Verse 16
2 Timothy 3:16. In the absence of any extant Greek MS. authority for the omission of καί before ὠφέλιμος, we may assume that the early writers who ignored it did so from carelessness. The sentence then is best taken as a repetition and expansion of that which has just preceded; θεόπνευστος corresponding to ἱερά, and ὠφέλιμος, κ. τ. λ., to σοφίσαι, κ. τ. λ.: Every writing which is inspired by God is also profitable. γραφή of course has exclusive reference to the definite collection of writings which St. Paul usually designates as ἡ γραφή or αἱ γραφαί; but it is used here in a partitive, not in a collective sense. A parallel case is John 19:36-37, ἡ γραφή … ἑτέρα γραφή. Hence the rendering writing or passage is less free from ambiguity than scripture (R.V.). The nearest parallel to this ascensive use of καί, as Ellicott terms it, is Galatians 4:7, εἰ δὲ νἱός, καὶ κληρονόμος. See also Luke 1:36, Acts 26:26; Acts 28:28, Romans 8:29.

θεόπνευστος: If there is any polemical force in this adj., it is in reference to heretical writings, the contents of which were merely intellectual, not edifying. In any case, the greatest stress is laid on ὠφέλιμος. St. Paul would imply that the best test of a γραφή being θεόπνενστος would be its proved serviceableness for the moral and spiritual needs of man. See Romans 15:4, 2 Peter 1:20-21. This, the R.V. explanation of the passage, is that given by Origen, Chrys., Thdrt., syrr., the Clementine Vulg., Omnis scriptura divinitus inspirata utilis est ad docendum etc. [The true Vulg. text, however, is insp. div. et utilis ad doc.] The other view (A.V., R.V.m.), which takes καὶ as a simple copula, Every Scripture is inspired and profitable, is open to the objection that neither in the antecedent nor in the following context is there any suggestion that the inspiration of Scripture was being called in question; the theme of the passage being the moral equipment of the man of God. For this view are cited Greg. Naz., Ath. It is to be added that it is possible to render πᾶσα γραφή, the whole of Scripture, on the analogy of Matthew 2:3, πᾶσα ἰερόσολυμα (Ephesians 2:21 cannot be safely adduced as a case in point); but it is unnecessary and unnatural.

διδασκαλίαν (see notes on 1 Timothy 1:10) and ἐλεγμόν represent respectively positive and negative teaching. Similarly ἐπανόρθωσιν and παιδείαν have relation respectively to “the raising up of them that fall,” and the disciplining the unruly; ad corrigendum, ad erudiendum (Vulg.).

τὴν ἐν δικαιοσύνῃ: a παιδεία which is exercised in righteousness. Compare the dissertation on the παιδεία κυρίου, Hebrews 12:5 sqq. παιδεία in reff. is used in relation to children only.

Verse 17
2 Timothy 3:17. ἄρτιος: perfectus, completely equipped for his work as a Man of God. τέλειος would have reference to his performance of it.

ὁ τοῦ θεοῦ ἄνθρωπος: See on 1 Timothy 6:11. The Man of God has here a primary reference to the minister of the Gospel.

πρὸς πᾶν, κ. τ. λ.: see 2 Timothy 2:21; and, for this use of πρός, 1 Peter 3:15, 2 Corinthians 2:16; 2 Corinthians 10:4, Ephesians 4:29, Hebrews 5:14 and on ἐξαρτίζω, Moulton and Milligan, Expositor, vii., vii. 285.

Cf. the use of καταρτίζω, Luke 6:40, 2 Corinthians 13:11, Hebrews 13:21, 1 Peter 5:10.

04 Chapter 4 
Verse 1
2 Timothy 4:1. διαμαρτύρομαι: See on 1 Timothy 5:21. As the adjuration follows immediately on warnings against a moral degeneration which had already set in and would increase, it is appropriate that it should contain a solemn assurance of judgment to come.

χριστοῦ ἰησοῦ, τοῦ μέλλοντος κρίνειν: This was a prominent topic in St. Paul’s preaching (Acts 17:31; Romans 2:16; 1 Corinthians 4:5). κρῖναι is the tense used in the Creeds, as in 1 Peter 4:5. (Tisch. R.V.). See apparat. crit.

ζῶντας καὶ νεκρούς: To be understood literally. See 1 Thessalonians 4:16-17.

τὴν ἐπιφάνειαν: per adventum ipsius (Vulg.). The acc. is that of the thing by which a person adjures, as in the case of ὁρκίζω (Mark 5:7; Acts 19:13; cf. 1 Thessalonians 5:27). The use of διαμαρτύρομαι with an acc. in Deuteronomy 4:26; Deuteronomy 31:28, is different, διαμαρτ. ὑμῖν σήμερον τόν τε οὐρανὸν καὶ τὴν γῆν. “I call heaven and earth to witness against you.” Heaven and earth can be conceived as personalities, cf. Psalms 50:4; not so the appearance or kingdom of Christ. On ἐπιφάνεια see note on 1 Timothy 6:14.

βασιλείαν: The perfected kingdom, the manifestation of which will follow the second ἐπιφάνεια.

Verses 1-8
2 Timothy 4:1-8. I solemnly charge you, in view of the coming judgment, to be zealous in the exercise of your ministry while the opportunity lasts, while people are willing to listen to your admonitions. Soon the craze for novelty will draw men away from sober truth to fantastic figments. Do you stand your ground. Fill the place which my death will leave vacant. My course is run, my crown is awaiting me. “My crown” did I say? Nay, there is a crown for you, too, and for all who live in the loving longing for the coming of their Lord.

Verse 2
2 Timothy 4:2. κήρυξον: In 1 Timothy 5:21 διαμαρτ. is followed by ἵνα with the subj.; in 2 Timothy 2:14 by the inf. Here the adjuration is more impassioned; hence the abruptness; this is heightened also by the aorists.

ἐπίστηθι: Insta, Be at hand, or Be ready to act. ἐπίστ. εὐκ. ἀκ. qualifies adverbially κήρυξον; while the following imperatives, ἔλεγξον, κ. τ. λ., are various departments of “preaching the word”.

εὐκαίρως ἀκαίρως: opportune, importune (Vulg.). So few καιροί remain available (see next verse), that you must use them all. Do not ask yourself, “Is this a suitable occasion for preaching?” Ask rather, “Why should not this be a suitable occasion?” “Have not any limited season; let it always be thy season, not only in peace and security and when sitting in the Church” (Chrys.).

Similar expressions are cited by Bengel, e.g., digna indigna; praesens absens; nolens volens. We need not ask whether the reasonableness, etc., has reference to the preacher or the hearers. The direction is to disregard the inclinations of both.

ἔλεγξον: Taking this in the sense convict, Chrys. comments thus on the three imperatives, “After the manner of physicians, having shown the wound, he gives the incision, he applies the plaister”.

ἐπιτίμησον: “The strict meaning of the word is ‘to mete out due measure,’ but in the N.T. it is used only of censure”. So Swete (on Mark 1:25), who also notes that with the exceptions of this place and Judges 1:9, it is limited to the Synoptists.

παρακάλεσον: See on 1 Timothy 4:13.

ἐν πάσῃ μακροθυμίᾳ καὶ διδαχῇ: This qualifies each of the three preceding imperatives; and πάσῃ belongs to διδαχῇ as well as to μακρ., with the utmost patience and the most painstaking instruction.

διδαχῇ: “(teaching) seems to point more to the act, διδασκαλία (doctrine) to the substance or result of teaching” (Ell.). In the only other occurrence of διδαχή in the Pastorals, Titus 1:9, it means doctrine.

Verse 3
2 Timothy 4:3. ὑγιαινούσης διδασκαλία: See note on 1 Timothy 1:10.

ἰδίας: ἴδιος here, as constantly, has merely the force of a possessive pronoun. See on 1 Timothy 3:4.

ἐπισωρεύσουσιν: coacervabunt (Vulg.). “He shews the indiscriminate multitude of the teachers, as also their being elected by their disciples” (Chrys.).

κνηθόμενοι τὴν ἀκοήν: prurientes auribus (Vulg.). The same general idea is expressed in πάντοτε μανθάνοντα (2 Timothy 3:7). Their notion of a teacher was not one who should instruct their mind or guide their conduct, but one who should gratify their æsthetic sense. Cf. Ezekiel 33:32, “Thou art unto them as a very lovely song of one that hath a pleasant voice, &c.” The desire for pleasure is insatiable, and is increased or aggravated by indulgence; hence the heaping up of those who may minister to it. Ell. quotes appropriately from Philo, Quod Det. Pot. 21, ἀποκναίουσι γοῦν [ οἱ σοφισταὶ] ἡμῶν τὰ ὦτα.

Verse 4
2 Timothy 4:4. The ears serve as a passage through which the truth may reach the understanding and the heart. Those who starve their understanding and heart have no use for the truth, and do not, as they would say, waste hearing power on it.

μύθους: See note on 1 Timothy 1:4.

Verse 5
2 Timothy 4:5. νῆφε: Be sober (R.V.). Sobrius esto ((315)). vigila (Vulg.) [but Vulg. Clem. inserts Sobrius esto at end of verse]. So A.V., watch, and Chrys. Sober is certainly right in 1 Thessalonians 5:6; 1 Thessalonians 5:8; but in 1 Peter 1:13; 1 Peter 4:7, and perhaps 1 Peter 5:8, to be watchful or alert seems more appropriate.

ἔργον εὐαγγελιστοῦ: The office of evangelist is mentioned Acts 21:8, Ephesians 4:11. The evangelist was an itinerant preacher who had not the supervising functions of an apostle, nor the inspiration of a prophet; though both apostle and prophet did, inter alia, the work of evangelist. This was in all likelihood the work to which Timothy had originally been called. St. Paul here reminds him that in the faithful performance of what might seem to be subordinate duties lies the best preservative of the Church from error. Note, that the office of an episcopus is also an ἔργον, 1 Timothy 3:1, cf. 1 Corinthians 16:10, Philippians 2:30, Ephesians 4:12, 1 Thessalonians 5:13.

τὴν διακονίαν σον πληροφόρησον: fulfil. According to Chrys., this does not differ from πλήρωσον. See Colossians 4:17, Acts 12:25. For διακονία, ministry or service in general, see 1 Timm. 2 Timothy 1:12.

Verse 6
2 Timothy 4:6. The connexion from 2 Timothy 4:3 seems to be this: The dangers to the Church are pressing and instant; they can only be met by watchfulness, self-sacrifice, and devotion to duty on the part of the leaders of the Church, of whom thou art one. As for me, I have done my best. My King is calling me from the field of action to wait for my reward; thou canst no longer look to me to take initiative in action. This seems to be the force of the emphatic ἐγώ and the connecting γάρ.

ἤδη σπένδομαι: jam delibor (Vulg.). The analogy of Philippians 2:17, σπένδ. ἐπὶ τῇ θνσίᾳ καὶ λειτουργίᾳ (where see Lightfoot’s note), is sufficient to prove that St. Paul did not regard his own death as a sacrifice. There the θυσία is the persons of the Philippian converts (cf. Romans 12:1; Romans 15:16) rendered acceptable by faith, and offered up by their faith. Here the nature of the θυσία is not determined, possibly not thought of, by the writer. The reason alleged by Chrys. for the absence here of the term θυσία is ingenious: “For the whole of the sacrifice was not offered to God, but the whole of the drink-offering was.” It is immaterial to decide whether the imagery is drawn from the Jewish drink-offerings, or heathen libations. Lightfoot quotes interesting parallels from the dying words of Seneca: “stagnum calidae aquae introiit respergens proximos servorum, addita voce, libare se liquorem illum Jovi Liberatori” (Tac. Ann. xv. 64), and from Ignatius, “Grant me nothing more than that I be poured out a libation ( σπονδισθῆναι) to God, while there is yet an altar ready” (Romans 2).

τῆς ἀναλύσεως: There is no figure of speech, such as that of striking a tent or unmooring a ship, suggested by ἀνάλυσις. It was as common a euphemism for death as is our word departure. See the verb in Philippians 1:23, and, besides the usual references given by the commentators, see examples supplied by Moulton and Milligan, Expositor, vii., 4:266. The Vulg. resolutionis is wrong. Dean Bernard calls attention to the “verbal similarities of expression” between this letter to Timothy and Philippians, written when Timothy was with St. Paul, viz., σπένδομαι, ἀνάλυσις here and ἀναλῦσαι, Philippians 1:23, and the image of the race; there (Philippians 3:13-14) not completed, here finished, 2 Timothy 4:7.

ἐφέστηκεν: instat (Vulg.), is come (R.V.), is already present, rather than is at hand (A.V.), which implies a postponement. For similar prescience of approaching death compare 2 Peter 1:14.

Verse 7
2 Timothy 4:7. τὸν καλὸν ἀγῶνα ἠγώνισμαι: See note on 1 Timothy 6:12. The following τὸν δρόμου, κ. τ. λ., makes this reference to the games hardly doubtful.

τὸν δρόμον τετέλεκα: cursum consummavi (Vulg.). What had been a purpose (Acts 20:24) was now a retrospect. To say “My race is run,” is not to boast, but merely to state a fact. The figure is also found in 1 Corinthians 9:24, Philippians 3:12. The course is the race of life; we must not narrow it, as Chrys. does, to St. Paul’s missionary travels.

τὴν πίστιν τετήρηκα: As in 2 Timothy 2:21, St. Paul passes from the metaphor to the reality. For the force of τηρέω here, see note on 1 Timothy 6:14; and cf. Revelation 14:12, οἱ τηροῦντες τὰς ἐντολὰς τοῦ θεοῦ καὶ τὴν πίστιν ἰησοῦ. The faith is a deposit, παραθήκη, a trust which the Apostle is now ready to render up to Him who entrusted it to him. There is no real inconsistency between the tone of this passage and that of some in earlier epistles, e.g., Philippians 3:12, sqq. St. Paul is merely stating what the grace of God had done for him. A man does well to be distrustful as regards his use of the years of life that may remain to him; but when the life that he has lived has been admittedly lived “in the faith which is in the Son of God” (Galatians 2:20), mock modesty becomes mischievous ingratitude.

Verse 8
2 Timothy 4:8. λοιπόν: For what remains. The R.V. renders it besides in 1 Corinthians 1:16, moreover in 1 Corinthians 4:2. The notion of duration of future time is not in the word any more than in the French du reste. St. Paul means here “I have nothing more to do than to receive the crown”. λοιπόν has the sense of in conclusion in 2 Corinthians 13:11, 1 Thessalonians 4:1, and does not differ from τὸ λοιπὸν as used in Philippians 3:1; Philippians 4:8, 2 Thessalonians 3:1; or τοῦ λοιποῦ as used in Galatians 6:17, Ephesians 6:10. The meaning of τὸ λοιπόν in 1 Corinthians 7:29, Hebrews 10:13 is henceforth.

ἀπόκειται: reposita est (Vulg.). Cf. Colossians 1:5, διὰ τὴν ἐλπίδα τὴν ἀποκειμένην ὑμῖν ἐν τοῖς οὐρανοῖς, and, for the sentiment, 1 Peter 1:4.

ὁ τῆς δικαιοσύνης στέφανος: The whole context demands that this should be the possessive genitive, The crown which belongs to, or is the due reward of, righteousness, the incorruptible crown of 1 Corinthians 9:25. The verbal analogies of στέφ. τῆς ζωῆς, James 1:12, Revelation 2:10, and στέφ. τῆς δόξης, 1 Peter 5:4, support the view that it is the gen. of apposition; but it is difficult on this supposition to give the phrase an intelligible meaning. “Good works, which are the fruits of Faith and follow after Justification … are pleasing and acceptable to God in Christ” (Art. xii.). It is to be noted that στεφ. τῆς δικ. is applied to the golden fillet worn by the high priest in the Tests. of the Twelve Patriarchs, Levi, viii. 2.

ἀποδώσει: reddet (Vulg.). As long as we agree to the statement that Moses ἀπέβλεπεν εἰς τὴν μισθαποδοσίαν (Hebrews 11:26), it seems trifling to dispute the retributive force of ἀπο- in this word. Of course “the reward is not reckoned as of debt, but as of grace”. St. Paul could say, “It is a righteous thing with God to recompense ( ἀνταποδοῦναι) … to you that are afflicted rest with us” (2 Thessalonians 1:6-7), see also Romans 2:6.

ἐν ἐκείνῃ τῇ ἡμέρᾳ: see on 2 Timothy 1:12.

ὁ δίκαιος κριτής: The notion expressed in this phrase goes back to Genesis 18:25. For the actual words, see reff.

οὐ μόνον δὲ … ἀλλὰ καί: See on 1 Timothy 5:13.

τοῖς ἠγαπηκόσι τὴν ἐπιφάνειαν αὐτοῦ: The ἐπιφάνεια here meant is the Second Coming of Christ. Those who love it do not fear it, for “there is no fear in love” (1 John 4:18); they endeavour to make themselves increasingly ready and fit for it (1 John 3:3); when they hear the Lord say, “I come quickly,” their hearts respond, “Amen; come, Lord Jesus” (Revelation 22:20). The perfect tense is used because their love will have continued up to the moment of their receiving the crown, or because St. Paul is thinking of them from the standpoint of the day of crowning.

Verse 9
2 Timothy 4:9. ταχέως: more definitely expressed in 2 Timothy 4:21, “before winter”.

Verses 9-12
2 Timothy 4:9-12. Come to me as speedily as you can. I am almost alone. Some of my company have forsaken me; others I have despatched on business. Bring Mark with you. I have use for him.

Verse 10
2 Timothy 4:10. Demas had been a loyal fellow-worker of the apostle (Philemon 1:24; Colossians 4:14). Chrys. supposes that Thessalonica was his home. It is futile to discuss the reality or the degree of his blameworthiness. Possibly he alleged a call to Thessalonica. All we know is that St. Paul singles him out among the absent ones for condemnation.

ἐγκατέλιπεν: dereliquit (Vulg.), forsook, not merely left. See reff. The aorist points to a definite past occasion now in St. Paul’s mind.

ἀγαπήσας τὸν νῦν αἰῶνα: See 1 Timothy 6:17. It is just possible that Bengel is right in seeing an intentional deplorable contrast (“luctuosum vide antitheton”) between this expression and 2 Timothy 4:8.

εἰς θεσσαλονίκην: Lightfoot (Biblical Essays, p. 247) alleges other reasons for the supposition that Demas hailed from Thessalonica, viz., He “is mentioned next to Aristarchus, the Thessalonian in Philemon 1:24, and … the name Demetrius, of which Demas is a contract form, occurs twice among the list of politarchs of that city”.

κρήσκης εἰς γαλατίαν: sc. ἐπορεύθη. Crescens and Titus are not reproached for their absence. This passage, with the variant γαλλίαν (see apparat. crit.), is the source of all that is said about Crescens by later writers.

γαλατίαν: That this means the Roman province, or the region in Asia Minor (so Const. Apost. vii. 46) is favoured by the consideration that all the other places mentioned in this context are east of Rome. On the other hand, if we assume that St. Paul had recently visited Spain (Clem. Rom. 1 Corinthians 5; Muratorian Canon), it would naturally follow that he had visited Southern Gaul en route, and Crescens might plausibly be supposed to have gone to confirm the Churches there. So Euseb. H. E. iii. 4, Epiph. Haeres. li. 11, Theodore and Theodoret, h. l.

τίτος εἰς δαλματίαν: This statement suggests that Titus had only been a temporary deputy for St. Paul in Crete. On the spelling of the name Dalmatia in apparat. crit., see Deissmann, Bible Studies, trans. p. 182.

Verse 11
2 Timothy 4:11. λουκᾶς: Nothing can be more natural than that “the beloved physician” and historian should feel that he of all men was in his place beside St. Paul when the end was to nearly approaching. The μόνος is relative to fellow-labourers in the gospel. St. Paul had many friends in Rome (2 Timothy 4:21).

΄ᾶρκον: St. Paul was now completely reconciled to John Mark who had, before Colossians 4:10 was written, vindicated and justified the risk Barnabas had run in giving him a chance of recovering his character (see Acts 13:13; Acts 15:38). ἀναλαβών: assume (Vulg.). Take up on your way. Assumere is also the Latin in Acts 20:14; Acts 23:31, but suscipere in Acts 20:13. It is implied that Mark was somewhere on the line of route between Ephesus and Rome; but we do not know the precise place.

ἄγε μετὰ σεαυτοῦ: This phrase is illustrated from the papyri by Moulton and Milligan, Expositor, vii., 4:57.

εὔχρηστος εἰς διακονίαν: As Mark was the ἑρμηνευτής of St. Peter, rendering his Aramaic into Greek, so he may have helped St. Paul by a knowledge of Latin. διακονία, however, does not necessarily include preaching. It is characteristic of St. Paul that he should not regard “the ministry which he had received from the Lord Jesus” as “accomplished” so long as he had breath to “testify the gospel of the grace of God” (Acts 20:24).

Verse 12
2 Timothy 4:12. τυχικὸν δέ, κ. τ. λ.: The δέ does not involve a comparison of Tychicus with Mark, as both εὔχρηστοι (so Ell.); but rather distinguishes the cause of Tychicus’ absence from that of the others. Demas had forsaken the apostle; and Crescens and Titus had gone, perhaps on their own initiative; Tychicus had been sent away by St. Paul himself. For Tychicus, see Acts 20:4, Ephesians 6:21-22, Colossians 4:7-8, Titus 3:12; and the art. in Hastings’ D. B.

εἰς ἔφσον: If the emphasis in the clause lies on ἀπέστειλα, as has been just suggested, the difficulty of harmonising εἰς ἔφεσον with the common belief that Timothy was himself in chief authority in the Church at Ephesus is somewhat mitigated. St. Paul had mentioned the places to which Demas, etc., had gone; and even on the supposition that St. Paul knew that Tychicus was with Timothy, he could not say, “I sent away Tychicus” without completing the sentence by adding the destination. This explanation must be adopted, if we suppose with Ell. that Tychicus was the bearer of First Timothy. If he were the bearer of Second Timothy, ἀπέστειλα can be plausibly explained as the epistolary aorist. On the other hand, there is no reason why we should assume that Timothy was at Ephesus at this time. Other local references, e.g., 2 Timothy 1:15; 2 Timothy 1:18, and 2 Timothy 4:13 are quite consistent with a belief that he was not actually in that city. Perhaps “Do the work of an evangelist” (2 Timothy 4:5) is an indication that he was itinerating.

Verse 13
2 Timothy 4:13. I want my warm winter cloak and my books.

τὸν φελόνην: The φελόνης, or φαιλόνης, by metathesis for φαινόλης, was the same as the Latin paenula, from which it is derived, a circular cape which fell down below the knees, with an opening for the head in the centre. (So Chrys. on Philippians 2:30; Tert. De orat. xii.). The Syriac here renders it a case for writings, a portfolio, an explanation noted by Chrys., τὸ γλωσσόκομον ἔνθα τὰ βιβλία ἔκειτο. But this is merely a guess suggested by its being coupled with βιβλία and μεμβράνας.

τρῳάδι: Even if Timothy was not in Ephesus, he was in Asia, and travellers thence to Rome usually passed through Troas. Perhaps St. Paul had been arrested at Troas, and had not been allowed to take his cloak, etc. This is a more plausible supposition than that he was making a hurried flight from Alexander, as Lock conjectures, Hastings’ D. B., iv. 775, a.

κάρπῳ: See art. in Hastings’ D. B.

τὰ βιβλία would be papyrus rolls in use for ordinary purposes, while the more costly μεμβράναι contained, in all likelihood, portions of the Hebrew Scriptures, hence μάλιστα (see Kenyon, Textual Crit. of N. T. p. 22). We know that St. Paul employed in study the enforced leisure of prison (Acts 26:24). We may note that, like Browning’s Grammarian, he did not allow his normal strenuous life to be affected or diverted by the known near approach of death.

Verse 14
2 Timothy 4:14. ἀλέξανδρος ὁ χαλκεύς: It is probable that this is the Alexander mentioned in 1 Timothy 1:20, and it is possible that he may be the Jew of that name who was unwillingly prominent in the riot at Ephesus (Acts 19:33-34).

χαλκεύς: does not mean that he worked only in copper. The term came to be used of workers in any kind of metal (see Genesis 4:22, LXX).

πολλά μοι κακὰ ἐνεδείξατο: Multa mala mihi ostendit (Vulg.). His odium theologicum expressed itself in deeds as well as in words. For this use of ἐνδείκνυμαι, compare reff. Moulton and Milligan (Expositor, vii., vii. 282) cite from a papyrus of ii. A.D. πᾶσαν πίστιν μοι ἐνδεικνυμένῃ.

ἀποδώσει: The future indic. is certainly attested by a greater weight of external evidence than the optative. The moral question raised by the clause is quite independent of the mood and tense used: it is, Was the future punishment of Alexander, which St. Paul considered equitable, a matter of more satisfaction than distress to the apostle? The answer would seem to be, Yes. And, provided that no element of personal spite intrudes, such a feeling cannot be logically condemned. If God is a moral governor; if sin is a reality; those who know themselves to be on God’s side cannot help a feeling of joy in knowing that evil will not always triumph over good. The sentiment comes from Deuteronomy 32:35, as quoted in Romans 12:19, ἐγὼ ἀνταποδώσω. The exact wording is found in Psalms 61 (62):13, σὺ ἀποδώσεις ἑκάστῳ κατὰ τὰ ἔργα αὐτοῦ. Cf. Psalms 27 (28):4; Proverbs 24:12.

Verse 14-15
2 Timothy 4:14-15. Beware of Alexander the smith.

Verse 15
2 Timothy 4:15. φυλάσσου: For this sense of φυλάσσω with a direct object, see reff. We infer that Alexander was in Timothy’s vicinity.

ἡμετέροις λόγοις: The λόγοι were expressions of doctrine common to all Christians with St. Paul; hence ἡμετέροις.

Verse 16
2 Timothy 4:16. The reference in my first defence seems at first sight somewhat uncertain, since 2 Timothy 4:17 states the issue of that “defence” to have been that “the message was fully proclaimed, and all the Gentiles heard it”. This would agree with the circumstances of the trials before Felix and Festus, a direct result of which was that Paul was enabled to “bear witness also at Rome” (Acts 23:11). On this view, the apostle would be recalling a signal past instance in which God had overruled evil for good. On the other hand, it is a fatal objection to this reference of the phrase that when he was at Cæsarea he seems to have been kindly treated by his friends as well as by the officials. And, moreover, the sentence reads like a piece of fresh information. This latter consideration is also an argument against referring it to the first Roman imprisonment (as Euseb. H. E. ii. 22), though the very similar sentiments of Philippians 1:12-13, render the identification plausible. But in this latter case again the language of Philippians has no traces of forsakenness. We decide therefore that St. Paul is here referring to the preliminary investigation (prima actio) which he underwent after he arrived at Rome a prisoner for the second time, and which resulted in his remand. He was now writing to Timothy during the interval between his remand and the second, and final, trial. But if we thus explain “my first defence,” how are we to interpret ἵνα διʼ ἐμοῦ, κ. τ. λ.? The explanation will be suggested by a comparison of such passages as Romans 15:19, “From Jerusalem, and round about even unto Illyricum, I have fully preached the gospel of Christ”; Colossians 1:23, “The gospel which … was preached in all creation”. We annex a territory by the mere act of planting our country’s flag on a small portion of its soil; so in St. Paul’s thought a single proclamation of the gospel might have a spiritual, almost a prophetical, significance, immeasurably greater than could be imagined by one who heard it. “Una sæpe occasio maximi est momenti” (Bengel). It is to be noted too that παρέστη and ἐνεδυνάμωσεν refer to the occasion of the “first defence,” and St. Paul does not say that the Lord set him free; so that we are obliged to explain ἵνα διʼ ἐμοῦ, κ. τ. λ. of St. Paul’s bold assertion of his faith in Christ on that occasion, which however was a public one, not like his previous private teaching to those who came to him “in his own hired dwelling” (Acts 28:30).

παρεγένετο: adfuit (Vulg.), supported me as “advocatus”. The verb is used of appearing in a court of justice in reff. It simply means to come or arrive in 1 Corinthians 16:3. This complaint is difficult to reconcile with 2 Timothy 4:21. Perhaps here St. Paul is referring to old friends on whom he had a special claim.

Verses 16-18
2 Timothy 4:16-18. I have spoken of my present loneliness. Yet I have no justification for depression; for since I came to Rome I have had experience, at my preliminary trial, that God is a loyal protector when earthly friends fail. And so I have good hope that He will bring me safe through every danger to His heavenly kingdom.

Verse 17
2 Timothy 4:17. παρέστη: The Lord was my “patronus,” cf. Romans 16:2. But the word is used in a purely local sense of the felt presence of a Divine Being in reff. in Acts.

ἐνεδυνάμωσεν: See note on 1 Timothy 1:12.

πληροφορηθῇ: impleatur (Vulg.). As long as there had been no public proclamation of the gospel by Paul himself in Rome, the function of κῆρυξ had not been completely fulfilled by him.

ἐρύσθην ἐκ στόματος λέοντος: This is most naturally understood as an echo of Psalms 21 (22):22, σῶσόν με ἐκ στόματος λέοντος λέοντος. ῥῦσαι occurs in the verse preceding. And what follows in the LXX seems to point to the most satisfactory explanation of the apostle’s meaning, καὶ ἀπὸ κεράτων μονοκερώτων τὴν ταπείνωσίν μου. διηγήσομαι τὸ ὄνομα σον τοῖς ἀδελφοῖς μου, κ. τ. λ. If St. Paul had not been strengthened to complete his κήρυγμα, his failure would have been his ταπείνωσις. As it was, he was delivered from that calamity, and enabled to declare God’s name to the Gentiles. It is impossible, in view of ἤδη σπένδομαι (2 Timothy 4:6), to suppose that delivery from death is implied. πρώτῃ (2 Timothy 4:16) proves that the apostle was aware that a second trial was awaiting him, the issue of which he knew would be his execution. It is still more impossible to suppose that literal wild beasts are meant. Paul’s Roman citizenship secured him from that degradation. The Greek commentators take “the lion” to mean Nero, “from his ferocity” (Chrys.). Cf. Esth. 14:13, of Ahasuerus; Joseph. Antiq. xviii. 6, 10, of Tiberius. It is no objection to this exegesis that the article is omitted before λέοντος, since, as we have seen, there is none in the Psalm. But deliverance from that lion’s mouth would be equivalent to acquittal by the Roman government; and it is evident that St. Paul was well aware that his sentence had been only deferred.

Verse 18
2 Timothy 4:18. ἔργου πονηροῦ: The form of the clause may be modelled on the petition in the Lord’s Prayer, ῥῦσαι ἡμᾶς ἀπὸ τοῦ πονηροῦ; but the addition of ἔργου proves that the deliverance spoken of is not from an external Evil Personality, but from a possible evil deed of the apostle’s own doing. The expression has always a subjective reference. See reff. This exegesis is in harmony with the view taken above of “the mouth of the lion”. Failure to be receptive of the strengthening grace of the Lord would have been, in St. Paul’s judgment, an “evil deed,” though others might easily find excuses for it. Chrys. takes a similar view of ἔργου πονηροῦ, but gives it a wider application: “He will yet again deliver me from every sin, that is, He will not suffer me to depart with condemnation”. This view is also supported by what follows, σώσει, κ. τ. λ. At one moment the apostle sees the crown of righteousness just within his grasp, at another, while no less confident, he acknowledges that he could not yet be said “to have apprehended”.

σώσει εἰς: shall bring me safely to, salvum faciet (Vulg.). “Dominus est et Liberator, 1 Thessalonians 1:10, et Salvator, Philippians 3:20” (Bengel).

βασιλείαν … ἐπουράνιον: That the Father’s kingdom is also the Son’s is Pauline doctrine. ἐπουράνιος became a necessary addition to βασιλεία as it became increasingly evident that the kingdom of heaven which we see is very different from the kingdom of heaven to be consummated hereafter. It is difficult not to see a connexion between this passage and the doxology appended in primitive times to the Lord’s Prayer, ὄτι σοῦ ἐστιν ἡ βασιλεία καὶ ἡ δύναμις καὶ ἡ δόξα εἰς τοὺς αἰῶνας.

ᾦ ἡ δόξα: The doxology, unmistakably addressed to Christ, need only cause a difficulty to those who maintain that “God blessed for ever” in Romans 9:5 cannot refer to Christ, because St. Paul was an Arian. Yet Romans 16:27, 1 Peter 4:11, not to mention 2 Peter 3:18, Revelation 1:6; Revelation 5:13, are other examples of doxologies to the Son.

Verse 19
2 Timothy 4:19. πρῖσκαν καὶ ἀκύλαν: The same unusual order, the wife before the husband, is found in Romans 16:3, Acts 18:18; Acts 18:26, but not in Acts 18:2, 1 Corinthians 16:19. “Probably Prisca was of higher rank than her husband, for her name is that of a good old Roman family [the Acilian gens]. Aquila was probably a freedman. The name does indeed occur as cognomen in some Roman families; but it was also a slave name, for a freedman of Maecenas was called (C. Cilnius) Aquila” (Ramsay, St. Paul the Traveller, pp. 268, 269; see also Sanday and Headlam, Romans, p. 118 sqq.).

τὸν ὀνησιφόρου οἶκον: Their names are inserted after ἀκύλαν from the Acts of Paul and Thecla, by the cursives 46 and 109: λέκτραν τὴν γυναῖκα αὐτοῦ καὶ σιμαίαν καὶ ζήνωνα τοὺς υἱοὺς αὐτοῦ.

Verses 19-22
2 Timothy 4:19-22. Final salutations.

Verse 20
2 Timothy 4:20. ἔραστος ἔμεινεν: The name Erastus is too common to make probable the identification of this companion of St. Paul’s and the οἰκονόμος, treasurer, of Corinth, who joins in the apostle’s salutation in Romans 16:23. It is not antecedently likely that a city official could travel about as a missionary. On the other hand, it is probable that this Erastus is the same as the companion of Timothy mentioned in Acts 19:22. It is to be observed that St. Paul here resumes from 2 Timothy 4:12 his explanation of the absence from Rome of members of his company whose presence with their master at this crisis would have been natural. It is possible that Erastus and Trophimus were with St. Paul when he was arrested the second time, and that they remained in his company as far as Miletus and Corinth respectively.

τρόφιμον: See Acts 20:4; Acts 21:29, and the art. in Hastings’ D. B.

ἀσθενοῦντα: Paley’s remark is never out of date, “Forgery, upon such an occasion, would not have spared a miracle” (Horae Paul. Philippians 2). Chrys. notes, “The apostles could not do everything, or they did not dispense miraculous gifts upon all occasions, lest more should be ascribed to them than was right”.

Verse 21
2 Timothy 4:21. πρὸ χειμῶνος: “That thou be not detained,” sc. by storm (Chrys.). This seems less urgent than ταχέως of 2 Timothy 4:9, and we may infer that St. Paul did not expect his final trial to take place for some months.

εὔβουλος: Nothing else is known of this good man.

πούδης καὶ λίνος καὶ κλαυδία: Light-foot (Apostolic Fathers, part i. vol. i. pp. 76–79) has an exhaustive discussion of the various ingenious theories which, starting with the assumption that Pudens and Claudia were man and wife—a supposition opposed by the order of the names—have identified them with (1) Martial’s congenial friend Aulus Pudens, to whom the poet casually “imputes the foulest vices of heathenism,” and his bride Claudia Rufina, a girl of British race (Epigr. iv. 13, xi. 53), (2) “a doubtful Pudens and imaginary Claudia” who have been evolved out of a fragmentary inscription found at Chichester in 1722. This appears to record the erection of a temple by a Pudens with the sanction of Claudius Cogidubnus, who is probably a British king who might have had a daughter, whom he might have named Claudia, and who might have taken the name Rufina from Pomponia, the wife of Aulus Plautius, the Roman commander in Britain. This last supposition would identify (1) and (2). It should be added that in Const. Apost. vii. 46 she is mother of Linus. See also arts. Claudia and Pudens in Hastings’ D. B.

Linus is identified by Irenæus with the Linus whom SS. Peter and Paul consecrated first Bishop of Rome (Haer. iii. 3). See also art. in Hastings’ D. B.

Verse 22
2 Timothy 4:22. μετὰ τοῦ πνεύματός σου: This expression, with ὑμῶν for σου, occurs in Galatians 6:18, Philemon 1:25; but in both those places it is “The grace of our Lord Jesus Christ be with,” etc. Here a very close personal association between the Lord and Timothy is prayed for. Dean Bernard compares the conclusion of the Epistle of Barnabas, ὁ κύριος τῆς δόξης καὶ πάσης χάριτος μετὰ τοῦ πνεύματος ὑμῶν.

μεθʼ ὑμῶν: See note on 1 Timothy 6:21.

