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Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 5
2 Timothy 1:5
The Moral Quality of Faith.

It is not often that the old reformer, preparing to quit the scene of his labours, bequeaths to his young successor such parting counsels as those of Paul to Timothy. The usual product of experience, especially of an experience gained in attempting a great moral revolution, is a certain caution and lowering of hope; and when, looking back upon the past, the spent enthusiast measures the smallness of his achievements, by the splendour of his early projects, he is tempted to regret the magnitude of his aims, and to advise for the future a zeal too temperate to live through the frosts of circumstances. Towards the end of life the precepts which flow naturally from our lips express themselves in negatives. It was otherwise with Paul. Would that every leader's voice could burst, as he falls, into such a trumpet-sound, thrilling the young hearts that pant in the good fight, and must never despair of victory!

II. The secret of the deep affection between the aged Apostle and the young disciple is to be found in a quality common to them both—that energy of faith which from its wondrous conquests over our lower nature, is by many regarded as supernatural. Faith is the natural hypothesis of a pure and good heart, whence it looks on the face of nature and of life, and deciphers and welcomes their Divine lineaments. There is a certain temper, often usurping the name of charity, which springs, not from faith, but from the utter want of it: an easy laxity, a good-natured indulgence towards the sinfulness of men, arising from mere dim-sightedness as to its reality; a smiling complacency to which character is indifferent, provided enjoyment and good-fellowship are unimpeded. The true charity is not that which thinks lightly of evil, but that which is slow to believe in it.

III. The germ of this moral defect of faith lurks in us all, and puts forth its tendency at least in transient moods, when the vision is dim, and the heart is low. In flat and heavy hours the tones of conscience are so muffled that by not esteeming we can miss them, and can say of the Holy Spirit, "It is nought." It is strange and sad how small and brief a darkness may quench for us an everlasting sun. It is an offence, not less against the calmness of reason, than the constancy of love, to be thus haunted by the visions of an untrustful mind, and like some poor sleep-walker, be led by ghosts of fear over marsh and moor till the home of rest be lost. Be it ours, in all things human and Divine, to keep the good hearts of faith; and as we accept the clearness of a brother's face, and the simplicity of his word, and the freedom of his affection, so we think ourselves open to the expression of God's life and love, in the beauty of the world, in the law of conscience, in the ample range of thought and aspiration, and in the promises already pressing for fulfilment, of saints and prophets.

J. Martineau, Hours of Thought, vol. i., p. 86.
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Verse 10
2 Timothy 1:10
Immortality.

I. Christ hath revealed the fact of immortality. Not that it was utterly unknown before. The Psalms contain it and other passages of the Old Testament; and partly the outgrowth of instincts deep buried in the hearts of men, and partly the results of early and ill-remembered revelations,—even those who had not the Bible, for the most part expected a life beyond the grave. But Christ and the Christian revelation have made an end of the matter. And Christ Himself laid down His life, and continued under the power of death for a time; but again He took up the life which He had so freely laid down, and now that He is risen and become the firstfruits of them that sleep we have in Him a specimen of the resurrection, and a guarantee of His people's immortality.

II. The Gospel has shed all the light we have on the nature of the life beyond, the mode or manner of immortality. On some points it says little or nothing, but all that we do know is announced, or by fair induction inferred, from the Gospels, from the Book of Revelation, from the Epistles to Thessalonica and Corinth.

III. The Gospel has not only brought immortality to light, but has revealed the means of reaching it. Christ might have come from the Father's house, and gone back to it, and yet might have been the only one from this world who did so; for He is the only one who has been here who has the intrinsic right and power to go thither. But to His friends He has extended His own right, and their immortality He has identified with His own. "I am the Way, the Truth, and the Life "; and if you know the Lord Jesus rightly; if through Him, the Way, you have come to a reconciled God; and if through Him, the Truth, God's quickening Spirit has come into your soul, you will possess life so plenteously as not to dread the second death; you will be able to look calmly at the grave, and all intervening incidents, strong in the strength of conscious immortality.

J. Hamilton, Works, vol. vi., p. 365.
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Verse 12
2 Timothy 1:12
I. There is about these words a sort of charm which eludes theological or critical analysis. They assert no historical fact. They can scarcely be said to affirm any moral principle; they establish not one single controversial doctrine. And yet, perhaps, there are hardly any words in the Bible more encouraging, more stimulating, more assuring, better worth remembering, for the spirit which they breathe, and the holy example of courage and of confidence which they set vividly before our eyes and heart. They present to us the visible image of a man exemplifying all that he had ever taught. He was crucifying himself to everything that was adverse to his duty. He was counting all things but dross compared with the great restoration which he was expecting in eternity, the recovery of all that in time he had deposited with Christ. His entire spiritual fortune was invested in that one venture.

II. St. Paul differed from most of mankind, no doubt, not less in the personal circumstances than in the moral altitude of his position. But as respects the relation between himself and his duty, and the principles on which his duty to God and man must be discharged, St, Paul differed no more from ourselves than we differ from one another. It is impossible that we should resolutely, honestly look our duty in the face, and do it, without encountering in one or more of all the regions of suffering, those, namely, of mind, body, or estate, some cross, according to God's providence, of lighter or more oppressive magnitude. But it is in the path of duty and not in the path of artificial martyrdom, that these sufferings must be encountered. We must have engrafted our life on that of Christ. We must be endeavouring to live in His Spirit and according to His will. Then we may confidently cast our care upon Him, assured that He careth for us.

W. H. Brookfield, Sermons, p. 36.



The Assurance of Faith.

I. The Faith. (1) It consists of trust in Christ, reliance on Him for salvation according to the revelation of the Gospel. (2) According to the Apostle, the personal surrender and the commitment of himself and of all his interests into the hand of Christ is the prominent distinction of faith.

II. The Assurance. (1) Like the faith with which it is connected, it is enlightened and intelligent, acquired and realised in the knowledge of Christ, in the personal acquaintance with Christ. (2) Another element in the assurance of the text is a full persuasion of Christ's ability to guard and keep with all fidelity to the very last the deposit which has been entrusted to Him. By way of practical application, note (1) that both the faith and the assurance are personal. (2) They are alike of present exercise. (3) Both the one and the other are nothing without Christ Himself.

E. Thomson, Memorials of a Ministry, p. 283.



Christian Certainty.

It is refreshing in these days of hesitancy and doubt to hear such a note of certainty as rings in this avowal. It is a characteristic note of the New Testament writers. Their intellectual strength, their freedom from fanaticism cannot be questioned, and yet they are never doubtful about Christianity; their conviction is always distinct, strong, and imperturbable. Can we, from this avowal of the Apostle, gather any indications of the true grounds of Christian confidence?

I. Paul was now an old man—Paul the aged, as he designates himself—although probably he was not more than sixty-three when he was put to death. Few men had tested Christianity as he had done. (1) First, by the repeated investigations of a peculiarly keen intellect—in Damascus, in Arabia, and in Athens, and through thirty years of profound exposition and keen controversy. (2) Next by the sacrifice for it of possessions and prospects, the most attractive to an ardent, aspiring nature like his. (3) By endurances for it such as few undergo—stripes, imprisonment, deaths oft. And now he stands face to face with the last great test of fidelity to conviction; he is about to die for his beliefs. And throughout his letter there is not one dubious estimate, one faltering avowal. Not only is his Christian assurance confident, it exults, it vaunts itself. There is no mistaking the tone of this his final verdict upon Christianity. The very phraseology indicates the strength and the enthusiasm of his faith.

II. The Apostle does not rest his certainty upon an ethical basis and feeling of personal goodness. In Paul's theory of salvation by Christ, personal holiness never takes the place of a meritorious cause. It is simply the fruit and expression of Christ's great gift of life. Nor does Paul derive his certainty from any imaginative hopes of the eschatologist. Such confidence as he avows is clearly the product of intelligent testimony, of clear conviction, of long and diversified experience of Christian life. There can be no strong exulting certainty in mere peradventure. If immortal hope is to be assured to a man, his present life in Christ must be certain. "I know whom I have believed."

III. It comes then to this. The evidence upon which the Apostle relies is solely that of his personal experience of Christ. The certainty of an old saintly man like Paul—the certainty which is produced by a long Christian experience, that rests upon what Christ has been, in the manifold necessities of a strenuous life, in its arduous duties, fierce temptations, sore conflicts, depressions and sorrows,—becomes an absolute feeling as indubitable as life itself. For the life in Christ day by day generates the measure of your dying confidence, the strength of your trust. If your realisation of Christ be meagre, your assurance will be of corresponding feebleness. But if your assurance of Christ be large and continued through long years of life, then your faith will grow exceedingly, your confidence will take large forms, your avowals will find large expressions. 

H. Allon, The Indwelling Christ, p. 143.
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Verse 13
2 Timothy 1:13
Note:—

I. What the Apostle knew concerning Christ. The knowledge which he had of Christ, which inspires the confidence of which the text speaks, must have been knowledge relating either to the person or to the work of the Redeemer; and it may be worth while to consider for a few moments what it was the Apostle knew concerning the person of our blessed Lord, and what it was he knew concerning the office which the Redeemer came to discharge. Concerning the person of Christ, he knew that wonderful mystery, that in the person of Christ there were united the Divine and human natures. And more particularly he knew the omnipotent power which belonged to Christ. I speak of the power which belonged to Christ as Mediator, that power which God the Father conferred on Him in His capacity as Mediator, in order that it might be exercised for the welfare of His Church. The Apostle knew of this omnipotent power of Christ, and it was the knowledge which he had of that omnipotent power which inspired him with confidence in Christ, as able to discharge the trust which the Apostle had commended to his keeping. And he also knew of the infinite wisdom of the Redeemer. "In Him are all the treasures of wisdom and knowledge." All hearts are open to Him. From Him no thought can be concealed. But there is one other attribute belonging to the Saviour, which the Apostle must have known, and which contributed to strengthen his assurance in the Saviour, and that is the attribute of love and sympathy. Hence, the knowledge which the Apostle had of the power, wisdom, and love of Christ, conspired to make him feel an unhesitating assurance in the ability of Christ. Note, secondly, what the Apostle knew concerning the office of Christ. Generally he knew that God the Father had appointed Christ to the office of man's Redeemer. The Saviour had voluntarily undertaken that office, and manifested a determination to do and to suffer all that was necessary in order to ensure the result for which the office was undertaken. As our Redeemer He had bought us with His own blood. As the Advocate of His people He identifies Himself with their cause.

II. Notice next how it was that the Apostle acquired this knowledge, which enabled him to speak, with so much sure certainty, respecting Christ; one was from the testimony of others, the other from his own experience. (1) From the testimony of others, the uniform testimony of all time, with regard to the mode of salvation, has been that Christ is the one and the only foundation for the sinner's hope for eternity. In every dispensation, the Patriarchal, the Legal or Levitical, as well as the Gospel—the way of salvation has been but one. Prophets and righteous men of old, types and predictions, and ceremonies, all pointed to the Saviour as the one hope of the sinner, the one refuge in whom men may be invited to find shelter from God's wrath on account of sin. (2) And yet there was a fuller and firmer ground of confidence than this. Call to mind what his course had been. Once he was the most active amongst the persecutors of Christianity. But now so rich had been his experience of the sympathy, the love, the grace, the power, the wisdom, of Jesus, that he was able to say, "I know whom I have believed, and am persuaded that he is able to keep that which I have committed to Him against that day." 

Bishop Bickersteth, Penny Pulpit, new series, No. 95.
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02 Chapter 2 
Verse 3
2 Timothy 2:3
True Bravery.

I. Many a hero in ancient and modern times is glorified, and many a conquered man is despised, when the so-called hero trusted to his strength of mind or body, and felt confident of escape or victory. This is not bravery. To feel sure that for you there is little or no danger, is not heroic. This was not St. Paul's bravery, when he was a day and a night in the deep, or though no sailor, thrice shipwrecked, and ready to face it all over and over again. He has told us nothing more of it than these words, "a day and a night in the deep." What a proof that is of bravery; it did not dwell in his mind enough to speak of.

II. Again, many will dare really dangerous things when numbers look on, and great praise and shouting thousands cheer them on to their work. This was not St. Paul's kind of bravery. For the sake of Christ he could take pleasure in infirmities, in weakness, in shame, and go from city to city, though beaten here, stoned there, imprisoned, attacked.

III. Christ's army has no room for cowards. Numbers do not hide them, they cannot hide undiscovered in the general wars. In Christ's army Christ requires every one to be brave, whilst He has declared, speaking from heaven, that "the fearful shall have their place in the lake that burneth with fire and brimstone." It seems a fatally unexpected sentence at the first sight. But the servants of the Almighty King of Life ought to have some of the life strength of His almightiness in them. True bravery is of the Spirit; it is the life of Christ within the heart; and fears nothing within, or without, so long as the good cause is not betrayed, so long as truth is upheld. It is perfect self-mastery, unselfishly following Christ.

E. Thring, Uppingham Sermons, vol. i., p. 173.



Christian Battles.

I. If you look at the text you will notice that the Apostle is putting before us a plain exhortation to conduct, based upon a distinct statement of position. The position he states to be this, "as a soldier"—the conduct, "endure hardness"; and when we come to examine into the necessity of such conduct, based upon the exigencies of such a position, we are thrown back upon the old thought of the enemy, with whom we have to contend; we have in fact to fight against the devil, the world, and the flesh. When we speak of fighting with Satan there is this always to be remembered, that the war has to be waged with one possessed of all the three chief faculties which go to make any malignant power oppressive to a struggling heart; for Satan is undoubtedly, possessed, first of all, of natural capacity; secondly, of a wide-reaching science; and thirdly, of a large experience. I would remind you further that Satan, in his fight against us, is seconded by that power within us, which from its intimate connection with our animal organism, and the grovelling direction of all its tendencies, can best be epitomised in its character as "the flesh." If the flesh is a traitor who makes a concordat with Satan, "the world" is an enemy equally fierce and infinitely more subtle. "The world," in a word, we know, means this: the accumulated force of certain principles sinborn, and sin-strengthened, which tend to undermine the spiritual life.

II. The character of the enemy is marked by three features. (1) Craft or unworthy cunning. (2) Patient persistence in recurrent and well-timed attack. (3) A seductiveness in order to overcome suspicion or fear of evil. To disguise from ourselves the reality, or to minimise the strength of the forces opposed to us, lest we become careless and are confident of victory; or, what is equally dangerous, to lose sight of the certainty of recurrent assistance, and so yield to the seductions of evil from a craven fear of ultimate defeat is the utmost folly.

III. How are we to meet an enemy of so formidable a kind? St. Paul says, "Asa soldier." How are we to act as soldiers?

(1) By a life of faith. The illuminative power of faith, and also faith as a dominant faculty must rule. Faith inspires courage.

(2) To act with simplicity. To be one's simple better self; and simplicity is part of the character of God. (3) With patience. Patience is love exerting itself to resistance. You must eventually win your way simply by standing your ground.

IV. If such be some of the features of the soldier's character, what does it all amount to? It amounts, I submit, in practice to precisely what the Apostle said, "enduring hardness"; not that you should be callous, but that such virtues should be exercised by you with unbending resolution, and that you should keep constantly before you the ever-recurring need of determinedly crushing pride and passion. God has Himself entered the arena, and we have also the encouragement of the brotherhood of Christians.

W. J. Knox Little, Characteristics and Motives of the Christian Life, p. 70.



Christianity: a Warfare.

If we are true Christians we are every one of us soldiers. If we really belong to Christ we are every one of us carrying on a daily warfare. The enemy is never out of our sight; the contest is a lifelong contest; the battle ground is our soul; the enemy whom we have to beat down is sin in its ten thousand varying forms; the struggle is often invisible to all but ourselves: alone we have to fight, alone we have to conquer, seen only, aided only, guided only (it may be) by our unseen Chieftain, our great and glorious Leader, who, seated high above the din and turmoil of the contest, watches all the efforts, and controls all the movements of His mighty host.

II. Our text gives us some very necessary, very useful advice on this topic. It bids us remember that it is not an easy thing to be a Christian: it bids us remember that to be a soldier of the Cross requires effort and self-denial and constant endurance. Thou therefore endure hardness," or, as it might be paraphrased, "Thou therefore take thy share of suffering, take thy portion of hardship, as a good soldier of Jesus Christ."

III. Our army has its great tradition. Through the exertions of the early warriors it is that we are possessed, as we are today, of all the blessings of the Gospel. To their courage, their zeal, and their love for souls, we owe the peace and the happiness which Christianity has brought to us. Let us thank God that He raised up these mighty warriors; let us thank God that they went forth as good soldiers of Jesus Christ, and conquered ignorance, conquered superstition, conquered sin. One last word. Do not let us forget that we belong to a victorious army. We are on the conquering side: those of us who love and serve Christ must prevail at last.

E. V. Hall, The Waiting Saviour, p. 37.



Fortitude.

There are many obvious reasons for cultivating a more robust and manly earnestness in our religion.

I. It is due to the character of the great Master whom we serve. "No man that warreth." It cannot be doubted that, in the vivid language of the Word of God, every Christian, without exception—man, woman, or child—is called to be a soldier, any more than it can be doubted that conflict, with all its ideas of danger and watchfulness and struggle, enters into the actual personal experience of us all. We look up to the Captain of our salvation, and every imaginable motive which can nerve the human heart combines to inspire us with dauntless courage and unflinching fortitude.

II. A robust earnestness is due to the necessities of the work. God takes every possible precaution in His Word that we should count the cost before we enlist under our Captain's banner. We must conquer or be conquered—for there is no other alternative—live or die. And this endurance of hardship is the more necessary because, not only are habits of personal self-denial and self-restraint, watchful devotion and earnest effort, the conditions of victory, but they are actual parts of the victory themselves.

III. Manly vigour is due to the abundance of the reward. This motive is addressed to the Christian, not to the man of the world; to the converted, not to the unconverted. Salvation itself is not of reward, it is all of grace. It is free sovereign grace, out of the spontaneous love of God, that calls the soul. It is all of grace, not of works. But once let the soul find Christ, let it be accepted within the family circle, let it fairly take service beneath the banner of Christ as the faithful soldier and servant of a crucified Master, and then God deals with it by rewards.

E. Garbett, Experiences of the Inner Life, p. 149.



Fearfulness under a Curse.

These are the words of St. Paul; they express his view of a good man's life and character. The Christian man is a soldier of Christ, and must be brave and enduring. The brave alone enter heaven; the fearful are cast into hell. Bravery, endurance, and victory, are not accidental or wonderful, not matters of chance, to be or not to be, but sober necessities of common life; and fearfulness is not a pardonable weakness, but a deadly sin; and like any other sin must be steadily fought against and overcome. Bravery is Christian, fearfulness is devilish. The good soldier of Christ, man or woman, is brave, and the temper of the Christian is bravery.

II. St. Paul was brave. When he saw the brethren, we are told he thanked God and took courage. The very words "took courage" show how lonely-hearted he must have felt before, as well he might feel; how in his spirit he longed for some human consolation, as he was about at last to see the city of palaces, the stronghold of earthly power, the fairest, grandest sight that eye could see of man's work, the foulest and most poisonous that sin triumphant had ever dwelt in. St. Paul coming up the long straight road, mile after mile, drawing nearer to so vast, so pitiless, so splendid a place, had his human feelings we may be sure; for, when he saw the brethren who had come out to meet him, he took courage. Well he knew the meaning of his own words to his young and faithful friend: "Do thou, therefore, endure hardness as a good soldier of Jesus Christ." A brave man's words they were, and a brave man's heart experiences the freshness of his free spirit, that knew nothing on the wide earth which could make him step back one foot when Christ had work to be done. The brave are of Christ, the doom of hell fire is on the fearful.

E. Thring, Uppingham Sermons, vol. i., p. 167.



Enduring Hardness.

I. In the large social life of which we are all members these words come to us as a call to more service. The Church of Christ exists to serve. We do not exist for ourselves; we exist for others. We do not unite to get; we unite to give. We do not come together even for spiritual fellowship: we come together for practical work. Now the Church of Christ can never choose her work: her work is always given her in the providence of God. Each new age brings to her a new task, and surely never was the task more clear to the Church of Christ than it is today. The task of the Church is to restore the inspiration of the Christian faith, and to revive the beauty of Christian love.

II. In our outward public life these words come to us as a call to more sacrifice. If we are true followers of Jesus Christ, somewhere in our life the note must be telling of definite sacrifice. Christ's view of life is not an easy view; it is on the whole a severe view. It does not meanwhile admit of a full-orbed culture; it demands sacrifice. Fear not to make some sacrifice for Christ; pant not so eagerly to have your own ideas of life realised. Have faith in eternity, and meanwhile take bravely your share of the hardness.

III. These words come to us as a call to more strictness. We shrink from the hardship of watching strictly and sternly our inward personal life. When the inner life is not cared for, outward work—even God's work—may be done faithfully, but it has no effectiveness, no glow. Where the inner life is watched strictly and severely there comes over even the simplest life of outward work the spell that attracts, the beauty that wins.

R. S. Simpson, Christian World Pulpit, vol. xii., p. 358.



Enduring Hardness as a Soldier.

The fact that we are Christian soldiers suggests three corresponding duties.

I. The will of the soldier should be wholly absorbed in that of his commander.

II. A soldier must possess true courage.

III. A soldier must be ready to endure hardness.

J. N. Norton, Golden Truths, p. 411.
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Verse 9
2 Timothy 2:9
The Word of God here evidently means His Gospel; for the word Gospel occurs in the preceding verse as the subject about which the Apostle is speaking. And the intention of the Apostle in saying this here is to prevent Timothy from being discouraged by the fact that he, Paul, who had been so actively engaged in promoting the Gospel, who was so closely and entirely identified with it, that he, more than any other, represented it to the world, was now in prison on account of it. There were two ways in which this might discourage Timothy. (1) It was the loss to himself of his most powerful coadjutor in the work to which he had given himself, Paul being emphatically the champion of the Gospel, who had done more for its promotion than any other man. (2) There was the encouraging effect which this state of things was likely to have on opponents. In these circumstances Paul calls the attention of Timothy to the fact that the position and prospects of the truth itself were not to be judged by the position and prospects of its promoters.

I. The Gospel is not bound as regards any human necessity. It is prepared for every requirement of human wellbeing properly understood. In promoting the happiness of man it begins so very far down, and has so true an idea of what that happiness consists in, and such resources for removing all poisonous roots—all hindrances whatever, whether relative or moral—that it never comes to a standstill from want of power or want of adaptation, or from not possessing the particular thing which is required.

II. The Gospel is not "bound" by the purpose of God. The opposite of this is quite conceivable; for as everything turns on the will of God, it might so happen that God did not intend it to be offered to every one, so that all its adaptation and sufficiency of merit and grace would go for nothing in so far as some were concerned. In that sense, and to that extent, it would be bound. It would not be a universal remedy for the universal disease. But this is very far from being the case. (1) It is not bound geographically. (2) It is not bound morally. The purpose of God does not say that there are certain classes of sinners so wicked that they do not deserve it, or certain other classes of sinners so comparatively good that they do not require it. It tells us that no one deserves it, and that every one requires it.

III. It is not bound by the Providence of God. The prisons of the saints have often been the scenes of the noblest deeds for Christ; and out of their darkness have come the most striking appeals which have ever thrilled the heart of humanity; not only investing with a new halo the truth which inspired God's servants, but showing that however they might be bound His Word was not bound, but rather from these very circumstances the more surely His, and the more certainly on its way to victory.

A. L. Simpson, Sermons, p. 94.
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Verse 19
2 Timothy 2:19
I. The whole of a man's peace, and all his security depend upon this: What is his foundation? It is the plainest of all plain Scriptural truths, that the only foundation of any soul's safety is the Lord Jesus Christ. By which is meant, that the groundwork of a man's salvation is the, Saviour's love for his soul, and the work which the Saviour has begun and finished for him—that righteousness in which the Saviour clothes him; that intercession which the Saviour pleads for him, and that glory which the Saviour has prepared for him. Other foundations may have a momentary peace, but this only can support the superstructure for eternity.

II. Now this truth the Apostle carries a little into more detail. In order to do it, his mind borrows an image from a ceremony common at the commencement of the erection of a public building, when a king, as he lays the foundation stone, sets upon it the impression of the royal seal. In like manner, as if to give to the believer's hope a twofold security, God is said not only to lay the foundation, but to seal it; and when He seals it, He seals it to Himself by the oath with which He confirms it, and to the believer by the spirit in which He gives it.

III. The seal is twofold. There are two fundamental principles which God has placed on it. The one stands out clear, legible and large. "The Lord knoweth them that are His"; and the other is like unto it—"Let every one that nameth the name of Christ depart from iniquity." The seal must have been twice stamped; both inscriptions must have been there before the seal is safe, and stands quite sure. The two sides must never be divided. But as the stamp of God's love is laid, so must the stamp of man's obedience be laid. God's love first, to teach that there is no real obedience till there is first a sense of God's love.

J. Vaughan, Fifty Sermons, 2nd series, p. 351.



The Sealed Foundation.

I. The testimony or the declaration of the text. "Nevertheless the foundation of God standeth sure," or, more literally, "the firm foundation of God standeth." Observe the force of the first word, "nevertheless." It obviously refers to the preceding verses, as if the Apostle had said, Whatever error or corruption may spring up, whatever power and influence enemies of the truth may acquire, and whatever defection or apostacy there may be among professing Christians, there is no good reason why Christ's servants should lose heart, or should relax in their prayers and efforts. "Nevertheless the foundation of God standeth sure." (1) What are we to understand by the foundation of God? The whole scope of the verse obviously is to set forth the absolute safety of Christ's Church and people. The Lord Jesus Christ, in His glorious Person, offers atoning death, a finished work of redemption, as the one great foundation; but all who are built on Him by faith, are, in God's judgment, one with Him, one building, one body. (2) What is taught concerning this foundation? "It standeth sure." This is a plain inference from the fact that it is the foundation of God.

II. The Divine seal or confirmation of this testimony. (1) We have, on the one side, a declaration of glorious privilege—"having this seal, the Lord knoweth them that are His." The Lord knows all things, but in a peculiar and distinguishing sense He knows and marks His people as His own. But God has known His people, and set His love on them from eternity, for they are all elect according to the foreknowledge of God the Father. (2) "And let every one that nameth the name of Christ depart from iniquity." It is here put in the form of a rule or precept, to teach us that the certainty of God's purpose never interferes with our moral responsibility, nor supersedes the obligation resting on His people, to strive and pray for entire holiness.

R. Elder, The Redeemer's Cry, p. 91.
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Verse 20
2 Timothy 2:20
The Church Visible and Invisible.

The sight of the united body of Christians has led us to speak of what are called the visible and the invisible Church, in what seems an unscriptural way. The word Church, applied to the body of Christians in this world, means but one thing in Scripture—a visible body invested with invisible privileges. Scripture does not speak of two bodies, one visible, and the other invisible, each with its own complement of members.

I. The Church of Christ, as Scripture teaches, is a visible body, invested with invisible privileges. Take the analogy of the human body by way of illustration. When the soul leaves the body, it ceases to be a body, it becomes a corpse. So the Church would cease to be the Church did the Holy Spirit leave it; and it does not exist at all except in the Spirit. Very various things are said of the Church; sometimes it is spoken of as glorious and holy, sometimes as abounding in offences and sins. It is natural, perhaps, at first sight, to invent, in consequence, the hypothesis of two Churches, as the Jews have dreamed of two Messiahs; but, I say, our Saviour has implied that it is unnecessary; that these opposite descriptions of it are not really incompatible; and, if so, what reason remains for doing violence to the sacred text?

II. Take (1) the objection that bad men are in the visible Church; what does it prove? Is a dead branch part or not part of a tree? You may decide this way or that, but you will never say, because the branch is dead, therefore the tree has no sap. It is a dead branch of a living tree, not a branch of a dead tree. In like manner, irreligious men are dead members of one visible Church, which is living and true, not members of a Church which is dead. Because they are dead it does not follow that the visible Church to which they belong is dead also. (2) Now to consider a second objection that is urged, viz., that "there are good men external to the visible Church, therefore there is a second Church called the invisible." In answer I observe, that as every one who has been duly baptised is, in one sense, in the Church, even though his sins since have hid God's countenance from him; so if a man has not been baptised, be he ever so correct and exemplary in his conduct, this does not prove that he has received regeneration, which is the peculiar and invisible gift of the Church. The essence of regeneration is the communication of a higher and Divine nature; and sinners may have this gift, though it would be a curse to them, not a blessing.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 220. 2 Timothy ii., vers. 20, 21



Vessels of Gold and of Earth.

The "great house" is the external institution of the Church, the "vessels" are its members. Some of them are precious, and used for high purposes, some are cheap and common. A man can settle to which of the classes he belongs. If he belong to the one, honour, if he belong to the other, dishonour is his portion.

I. First of all note the two classes. There is gold and silver plate set out upon the high table where the lord of the house sits, or ranged in glittering rows upon some buffet or sideboard. There are pots and pans in the scullery fit only for base uses. And, says Paul, there is as much difference between different sets of people who are joined in the same Christian community, as between these two sets of vessels. Now, of course, we are not to suppose that the distinction which he here draws is the vulgar worldly one, according to natural gifts and capacities. Men put shining faculties and talents in high places, and lowly or moderate ones in the background. That is not the way in which God classifies vessels in His house. The difference points to a thing within our own power, viz., the difference in maturity of Christian character, in fervour and earnestness of Christian devotion. It is this, and only this, and not the vulgar distinctions of temperament or capacity, which lie so little within our own power, that determines the hierarchy of excellence and the aristocracy and nobility in the Church of Christ. The graces of a Christian character are the gold and silver. The "earth" is the tendencies of the desires, or the selfishness of our own nature.

II. Note, again, the possibility and the method of passing from the lower class to the higher. "If a man purify himself from these." The these there evidently means, not ones which the Apostle has been specifying, but the whole class of commoner and viler vessels of which he has been speaking. (1) The cleanness of a man's heart and life determines his place in the Christian Church. (2) It is a man's own business to make himself clean.

III. Note the characteristics of the more precious. The vessel unto honour is (1) sanctified. Consecration is indispensable if we are to be of any use to Jesus, or precious in His sight, (2) "meet for the Master's use," or, as it might perhaps be rendered even more accurately, simply "useful to the Master." You cannot make man-of-war's masts out of crooked sticks, and no man is meet for the Master's use except on condition of devotion and purity. (3) The last characteristic is that of readiness for all sorts of service. The figure of the cup is abandoned here. There should be many-sided alacrity. The calls to "good works" often come suddenly, and if we are not living with our loins girt, the opportunity may pass before we have pulled ourselves together.

IV. Note the honour to the vessel. The true honour is service. Reputation and other consequences of service are desirable, but nothing is greater, more ennobling and blessed, than the service itself. Can any of us have any higher honour than to be of use to Jesus Christ? The King's servants are made nobles by their service, as was the case of old in England.

A. Maclaren, The God of the Amen, p. 198.
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Verse 21
2 Timothy 2:21
A Vessel unto Honour.

St. Paul is giving his dying counsels to his dear Timotheus; dictating them, probably, to Luke, in the Roman dungeon, from which he was to be released only by his martyrdom. As ever, as in his earliest discourses and epistles, so here, while the topics are many, the topic is Christ; Christ in His personal and saving glory, and the relation of believing man to Him. On the verge of the eternal state he writes as practically as possible on the holy theme. He leaves behind him, not a rhapsody of farewell, but a grave, tender, last reminder to his beloved disciple how to believe aright in the unchangeable Saviour, and how to serve that Saviour's purposes day by day in trial and in duty. The man who has found Christ, and is found in Him, is not the man to be disturbed, certainly not the man to be bewildered in the prospect of death. He belongs already to both worlds, belonging to Him to whom they both belong. For him the things seen and temporal are just the present field of his Master's work, and the things unseen and eternal are but the extension of that vast field into another climate, but under the same owner and lighted by the same sun. So the dying Apostle is full of the thought of his younger fellow-labourer's continued labour. The Church visible is a great house, and every member of it, every one who is registered under the Christian name, is, in some sense, a vessel, a σκεῦος in it, and used for some purpose by the Master of it. But the qualities and uses of the vessels immensely vary; and there are those which are used only for purposes of dishonour; that is to say, for the whole context makes us sure of this, they are not used for purposes obscure and humble, but for purposes conditioned by evil; purposes, for example, of the warning, of the beacon.

I. What does a vessel to honour mean? The vessel which is hallowed so as to be usable by the master—that is the vessel unto honour. Its capacity may be large or small; its workmanship may be homely or elaborately magnificent.

II. "A vessel unto honour." It is a term glorious with that rare honour which cometh from God only, and which falls impartially, where it falls at all, upon the greatest and the least, as man counts great and little. A vessel is a thing which is altogether not its own. Its idea is that it is a thing for use, for the use of an agent who is not itself. It originates nothing; it only carries, conveys, transmits. It is not its own motor; it is carried; it is for a hand which is not itself to lift, to grasp, to bear away and about where it would and where it would not. It is doubly not its own; it carries what is not itself, the wine or the water, for the sake of which it is employed; and it is carried by what is not itself, the Possessor, who may do what He will with His own, and who knows what the vessel does not know—His plan and aim in all the carrying.

H. C. G. Moule, Christ is All, p. 227.
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03 Chapter 3 
Verse 1
2 Timothy 3:1
Christian Use of the Old Testament.

We stop at the last epistle of Paul to Timothy with something of the same interest with which one pauses at the last hamlet of the cultivated valley when there is nothing but moor beyond. It is the end, or all but the end, of our real knowledge of primitive Christianity; there we take our last distinct look around; further, the mist hangs thick, and few and distorted are the objects that we can discern in the midst of it.

I. But this last distinct view is overcast with gloom. "In the last days perilous times shall come." Then there follows a picture of what men would be, who in word and form were Christians, but indeed led the lives of the worst heathens. But the Apostle relies that Timothy would in his own generation struggle against this evil, because he had from a child been familiar with that revelation of God which is profitable for the teaching of truth and for the removing of error, for correcting all that was amiss, and fostering every seed of good in us, for the perfecting of God's servants in all good works. This is St. Paul's testimony to the importance of the Scriptures of the Old Testament, when as yet the truths of Christ's Gospel were known more by the hearing of the Apostle's teaching than by the teaching of their written words.

II. The predominant characteristic of the Old Testament is awe. In it we see one thing above all others insisted on, the worship of God and the keeping of His law. God is everywhere exalted; whilst the wisdom, the glory, the power, and the pretended righteousness of man, are all humbled in the dust together. Is not this the very impression which we need, in order to go with true and wholesome feelings to the cross of Christ? The Old Testament makes us understand that as the law of faith exalts most highly the law of works, so the law of works, on the other hand, is no less the highest and only true exaltation of the law of faith in Christ Jesus.

T. Arnold, Sermons, vol. vi., p. 245.
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Verses 14-17
2 Timothy 3:14-17
There can be no reasonable doubt what is meant by the sacred writings with which Timothy had been familiar from his infancy. His mother, Eunice, was "a Jewess which believed," and the first care of a devout Jewish mother would be to instruct her child in the knowledge of those "oracles of God," the charge of which was one of the chief glories of her nation, and to fulfil the Divine precept: "These words which I command thee this day, shall be in thine heart, and thou shalt teach them diligently to thy children." The term "sacred writings" which St. Paul employs here is a peculiar one. It is found nowhere else in the New Testament. It designates the Old Testament scriptures as a collection of writings clearly defined and separated by an acknowledged line of demarcation from ordinary secular books, a collection round which the tradition of the Jewish Church had, so to speak, erected a fence, enclosing them like the hallowed precinct of a consecrated building.

I. The Old Testament is a trustworthy historical record. This is repeatedly implied, though not directly asserted, in the discourses of our Lord. He stamps with His own authority the essential truth contained in the account of man's creation in the book of Genesis, when He appeals to the primeval order as the basis of the sanctity of the marriage bond, and quotes as the ordinance of the Creator Himself words which we read there as the historian's comment upon the facts which He records.

II. No less full is the Lord's own testimony to the prophetic and typical character of the Old Testament scriptures. He blames the Jews who searched them, because they failed to learn the lesson which they were intended to convey. They thought that eternal life lay in the letter, not in Him of whom the letter testified. A true insight would have made them recognise in Jesus the Messiah for whom they waited. But while they boasted of their trust in Moses, they failed to believe his writings, and missed the sight of the Prophet of whom he wrote. Our Lord teaches that the Old Testament is full of types. Actions and events, and ordinances therein recorded, held concealed within them a deep significance of spiritual or prophetic meaning.

III. Our Lord deduces from the Scriptures authoritative rules of conduct and far-reaching moral principles. "The two commandments, on which hang all the law and the prophets," form an epitome of religion and morality, which is of universal application, and they are the sum and substance of the Old Testament teaching. The Old Testament supplies a principle of conduct, yet withal it is not in every respect a perfect director. For—IV. Its rules require expansion. The law was the lesson given for man's childhood, and childhood requires clear and definite rules for its guidance. But now, in the full age of the new kingdom, the principles which underlay and animated the old rules must take their place. The more we study the New Testament, the more we are convinced that the Old Testament is a part and parcel of the same Divine revelation, and that the two cannot be divorced or sundered. In the words of St. Jerome, "Those who banish the doctrine of the Old Testament from the commonwealth of God, while they reject the Old Testament do not follow the New, for the New is confirmed by the testimonies of the Old.

A. F. Kirkpatrick, Oxford Undergraduates' Journal, Jan. 31st, 1878.
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Verse 15-16
2 Timothy 3:15-16
The Bible the True Guide.

What are we to say to objections that may be raised to this or that portion of the Old Testament? Are we to close our ears to these objections? The answer to this question must depend in a great measure on the condition of life in which God has been pleased to place us, and upon our own opportunities, attainments, and means of examining these objections thoroughly. The main end for which we have been sent into the world is to serve God, to promote His glory, and to save our souls and the souls of others. St. Paul tells Timothy he had great reason to bless God that from a child he had known the Holy Scriptures, which were the things that were able to make him wise unto salvation, through faith in Christ Jesus, and that "All scripture is given by inspiration of God." St. Paul therefore clearly implies that children may know the Scriptures, and be made wise unto salvation by them, through faith in Christ Jesus, without being troubled and perplexed with any of those objections to which I have referred. It is enough for them to know that Jesus Christ, as the Son of God, received the whole of the Old Testament as the Word of God.

I. If we men are to have true wisdom we also must become as little children; we must approach Divine things in a reverent spirit of love; mysteries are revealed to the meek. How many persons now approach the Bible as the Pharisees approached Jesus Christ, to entangle Him in His talk! They approach the Bible in order to criticise, cavil, and carp at it; they reverse the true order of things; they walk, shortsighted men, treating the word of God as if it were a culprit; they treat the Bible as a magistrate would treat a criminal; they forget that the day is coming when they themselves will stand as prisoners at the bar of Jesus' awful judgment-seat, and that they themselves will be tried there, and that the Bible itself will judge them at that awful day. No wonder that they are stricken with blindness; blindness is the inevitable punishment of pride and presumption; and their cavils at the Bible are the natural fruit of their boldness, which is their retribution.

II. Another requisite for readers of the Bible is patience. If we wait patiently with faith, God rewards us for our patience by explaining these hard sayings. Thus he tried Abraham by promises which seemed impossible; but Abraham believed God, and what seemed impossible thus came to pass, and Abraham thus became the father of the faithful. We ought to expect difficulties in a revelation from such a being as God with such a creature as man; therefore, we ought not to be staggered by them. These difficulties in the Old Testament are not as great as the difficulty of rejecting Jesus Christ who received the whole of the Old Testament. These difficulties are but as molehills compared with that mountain of difficulty. All these difficulties are dissolved in the crucible of faith; we even rejoice in them because they are trials of our faith in Christ; and this we know is "the victory that overcometh the world, even our faith." And so these difficulties are to us like fair leaves and like beautiful flowers, of which our unfading wreath and celestial garland of angelic glory will be woven.

Bishop Wordsworth, Penny Pulpit, No. 3934.



Verse 16-17
2 Timothy 3:16-17
The Profitableness of Scripture.

We have here two great affirmations concerning the Scriptures. First, they are inspired of God; next, they are religiously profitable.

I. First, however, it is necessary to bear in mind the distinction between inspiration and revelation. Inspiration is an inbreathing and vital quickening of whatever may be the normal faculties of a man, whereby their natural force and religious sensibilities are augmented; such as we conceive the processes of the Holy Ghost to be in ordinary religious life, only, here, special in its forms and measures. Revelation is knowledge imparted from without: facts and truths of which we are ignorant are made known to us. If every inspiration is not a supernatural revelation, neither is supernatural revelation a mere inspiration of natural faculty. Both are to be distinctly recognised.

II. The Apostle affirms that the sacred writers are inspired of God—God-breathed, the recipients of a Divine afflatus. The range and variety of the profitableness of Scripture must be noted. It is a book for human life; not for churches nor for devotions only, but for every domain and relationship of human beings. (1) It is profitable for doctrine, for teaching true ideas or principles of religious life. It makes men wise unto salvation. Men feel and act according to the thoughts and sentiments which they entertain. No wise man will undervalue correct theological notions: they are indispensable conditions of goodness. According to the Apostle the Scriptures are the distinctive source of our theological teaching. True doctrines concerning God and religion are revealed in the Bible. (2) The other great idea of the profitableness of Scripture is represented by the words "reproof," "correction." Be the book historically what it may, come whence it may, its moral and religious ministry to men cannot be denied it: and it is the most conclusive evidence of its Divine authority. As a book of moral and religious truth only will it live: as such only need we wish it to live. So long as human souls feel sin and sorrow, so long will they prize the salvation and comfort of the Scripture.

H. Allon, The Indwelling Christ, p. 123.
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Verse 16
2 Timothy 3:16
Unity of Plan in the Old Testament.

I. The most cursory glance will show us that the Old Testament is divided into four parts—the Pentateuch, the historical books, the poetical books, the prophetical books, and I may say at once that I regard the Song of Solomon as the climax of the whole; all that precedes leads up to it, all that follows flows from it. It is a mountain summit, where you may see Jesus only in His transfiguration glory: a Pisgah height where the Moses of the law gives up the ghost, and whence, gazing down the vista of prophecy, you may see the good land which God has prepared for His people; or, varying the metaphor, I see the river of life, whose sources are in eternity, in the Pentateuch, dashing down the crags of Sinai and of the law; in the historical books, meandering through the broad plains of history; in the poetical books, rushing through the narrow rocky bed of personal religion, until it flows into this lovely little Loch Katrine of the Song of Solomon, and thence flows forth in fuller volume through the prophetical books until it loses itself at last in the ocean of eternal love. In the Pentateuch God appeals to man's conscience; in the historical books, to man's intellect; in the poetical books, to man's heart, and in the prophetical books He opens to men the future.

II. In the Pentateuch God appeals to man's conscience; in the historical books, to man's intellect; and he is bidden to survey human history, and see whether it is not always well with them who fear the Lord, and ill with those who reject Him. The historical books, for the most part, run in pairs, in which the positive and the negative side of this truth is put before us. In Joshua and Judges God is brought before us as the Deliverer, and we are asked to examine the history of the children of Israel from this point of view. In I. and II. Samuel God is regarded as the King; in I. and II. Kings we are asked to trace the history of those who revere and those who despise God's prophets; in I. and II. Chronicles the same period of history is examined, but from a different point of view—namely, the reverence which different kings showed, or neglected to show, for the public worship of God.

III. In the poetical books we come to personal religion; in the prophetical books the future is spread out before you, and, gazing down the avenue of the prophets, the Lord will not hide from you those things which He is about to do; but, in spite of sin, failure, and rebellion, you will see the purposes of God remaining true, until, in the last chapter of the last of the minor prophets, you see the Sun of righteousness arising with healing in His wings, and you wait on the tiptoe of expectation for the opening of the New Testament, when the dayspring will arise and the earth shall be filled with the glory of the Lord.

E. A. Stuart, Children of God, p. 11.



Dogmatic Truth our Heritage.

By the "mystery" St. Paul here seems to mean a knowledge, Divine in its source, concealed and kept back for a time, but now imparted, or as we say, revealed. Now this Divine knowledge is chiefly summed up under two heads, according to the subject on which it treats. It treats, firstly, of God as teaching us concerning Himself; and secondly, of human nature, man as related to God.

I. The mistaken complaint of many at present is not so much that God has not given enough knowledge in revealing the mystery of godliness, but that He has given too much. They claim, that is, to set it aside wholly or in part, as involving a needless restriction on the free action of the mind, or to remould and alter it, as clashing with some conclusions of human wisdom. The forms of error are endless, and shift with the shifting phases of the human mind. But truth in its relation to them is older than them all, and stands fast through them all, and will doubtless survive them all, as it has already survived many. Thus the best, nay the only possible complete defence against error lies in active living convictions of the truth.

II. Repeatedly in Scripture is the Gospel faith spoken of as something held in common by all Christians. It is not matter of opinion, of deduction, or of induction. God's truth is given for all alike. He makes himself known in Christ, not to a priestly coterie but to mankind. Therefore the Church has educated the nation: men of the purest lives and brightest gifts have thought it their highest privilege to trim the lamp of Divine truth. And before literature was diffused, and access to comments, or indeed to Scripture itself was common, the creeds of the Church did their work in keeping alive a saving knowledge amongst the people, and yet remain as standards of doctrine, and compendiums of Scripture truth. No term of science conveys to our minds what it ought, until we draw out all that it implies: and thus when we wish to be exact in our statements we are forced to be somewhat cumbrous in our terms. Men submit to this in science, but they seem to fret against it in theology; and then they reproach it as being dogmatic, without considering that this is the necessary characteristic of truth Divine in origin, and dealing with subjects to which human experience cannot reach.

H. Hayman, Rugby Sermons, p. 8.
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Footnotes:
04 Chapter 4 
Verse 7
2 Timothy 4:7
I. Look at the Christian life under the aspect of a fight. In a sense, this aspect of life is not peculiar to that of the Christian. Indeed, I dare to say, that, so far from the followers of the world being exempt from toil and hardship, it would not take a man half the care and time and trouble to get to heaven, which it takes any man to get rich, and many a man to get to hell. The question, therefore, is not whether we shall fight, but what for, and on whose side—on that of Jesus, whose award is life, or on that of sin, whose wages is death. Now, with regard to the Christian's fight, I remark (1) He has to fight against the world, (2) He has to fight against Satan.

II. The character of the Christian's fight. It is a good fight. (1) Because it is in a good cause. Your enemies are not of your kindred, bone of your bone, flesh of your flesh; they are the enemies of God and Christ, of virtue and liberty, of light and peace, of your children, and of your race, of your bodies and of your souls; tyrants that would bind you in chains worse than iron, and burn, not your house above your head, but yourself in hell for ever. (2) Because here victory is unmingled joy. It is not so in other fights. The laurels that are won where groans of suffering mingle with the shouts of battle are steeped in tears; and when cannon roar, and bells ring out a victory, and shouting crowds throng the streets, and illuminations turn night into day, dark is many a home where fathers and mothers, brothers and sisters, widows and orphans, weep for the brave who shall never return. There are thorns in victory's proudest crown. He, whom men called the Iron Duke, is reported to have said that there was nothing so dreadful as a battle won, except a battle lost. Thank God, our joy over sins slain, bad passions subdued, Satan defeated, has to suffer no such abatements.

T. Guthrie, Speaking to the Heart, p. 127.
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Verse 10
2 Timothy 4:10
The Apostate.

I. Consider the history and fall of Demas. Men live after they are dead, some in their good deeds, others in their bad. Many a man would have been unheard of, but for his crimes; living but for these in happy obscurity, and going down to his grave unnoticed and unknown. But the case of Demas is not that of one who owes the world's only knowledge of him to his crimes, like a felon whom a scaffold raises above the heads of the vulgar crowd who have come to see him die. This is not the first time we hear of Demas, and, indeed, had St. Paul written no second letter to Timothy, or had God in His providence been pleased to allow this epistle to perish with other writings of the Apostles, Demas might have given a name to Protestant churches; he might have been sainted in the Romish calendar, and had devotees soliciting his prayers, while they burned candles and offered gifts at his shrine. The fall of such an one as Demas, like some tall cliff which, undermined by the waves, precipitates itself, with the roar of thunder, headlong into the boiling sea, must have startled the Church at the time, and wakened from their slumber those that slept in Sion; and still, as if its echoes were yet sounding round the world, let us listen to its warning. It teaches the highest of us to take heed lest we fall; the happiest of us to rejoice with trembling, and all of us to watch and pray, that, keeping our garments unspotted from the world, we may not enter into temptation.

II. Consider the cause of Demas' fall—he loved this present world. It is not the world, observe, nor its money, nor its honours, nor its enjoyments, that the Bible condemns, but the love of them.

III. Learn the lesson the case teaches. Give your hands to the world, but keep your heart for God. It is a very good world if kept in its own place; like fire and water, a useful servant, but a bad and most tyrannous master. Love it not, and yet love it. Love it with the love of Him who gave His Son to die for it. You must make the world better, or it will make you worse.

T. Guthrie, Speaking to the Heart, p. 201.
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Verse 11
2 Timothy 4:11
Physician and Evangelist.

I. St. Paul had been suffering from serious illness in Galatia. Very soon afterwards St. Luke appears with him, for the first time, in Troas. During subsequent years they were frequently associated together in the closest intimacy, and we have the best reasons for believing that St. Paul's health was always delicate. What so natural as to suppose that the first acquaintance at Troas was marked by the exercise of St. Luke's medical skill, and that the same skill was on many subsequent occasions available for the alleviation of suffering and fatigue?

II. It is no fancy which detects in St. Luke's Gospel the traces of a professional feeling in various incidental passages, as well as in allusions to subjects which may properly be called medical. The main feature, however, of the collect for St. Luke's Day, is that it lays hold of that fact concerning him which has been noted above, and turns it to a spiritual use—that is, sets before us this Evangelist and Physician of the soul, and offers up the supplication that, by the wholesome medicines of the doctrine delivered by him, all the diseases of our souls may be healed. Those who are suffering deeply from sorrow or sin do often find in St. Luke's Gospel a special consolation. We could not find anywhere a more wholesome medicine in all times of sin and weakness and temptation, than in those passages concerning prayer, which St. Luke's Gospel, and his Gospel alone, contains for us. If in other places the doctrine delivered by him is soothing and consoling in sorrow, these are medicinal and remedial for the worst diseases of the soul.

J. S. Howson, Our Collects, Epistles, and Gospels, p. 144.
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