《Whedon’s Commentary on the Bible – 2 Thessalonians》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

1. Paul—Introducing the same apostolic triad as 1 Thessalonians 1:1, (where see notes,) with the same omission of apostolic title. 

In God our Father and the (no article in Greek) Lord Jesus Christ—Not from God our Father and from the Lord Jesus Christ; but from God, Father of us and of our Lord Jesus Christ.


Verse 3 

1. Thanks for their progress and firmness in persecutions—which firmness is a premonition of divine justice at Christ’s coming, 2 Thessalonians 1:3-6.

3. Bound to thank—For abundant graces and progresses impose a weight of obligation to thank.

Because—Depends upon meet.

Faith—Firm conviction of the truth, and self-committal to the cause of Christianity.

Groweth—Trial did but confirm faith, and unite them in closer charity (more truly love) to each other.



Verse 5 

5. Which—Refers to their firm faith in the face of persecutions. It was a divine token, a premonition of the righteous judgment of God to be executed at the advent. 

That—To the end, or with the result that, so far as you are concerned, ye may be counted worthy of the kingdom of glory.



Verse 6 

6. Recompense—Repay, like for like. For the individual, retaliation is no law. But for government, divine or human, it is a measure of righteousness. 

Tribulation… trouble—The same word in Greek for both; God repays trouble for trouble. The sinner is paid in kind, to teach the universe that sin and misery are inseparably one.



Verse 7 

2. Vivid description of the infliction of justice at the parousia, 2 Thessalonians 1:7-10.

7. And—It is rightful for God to repay to you who are troubled by persecutors, a rest, repose, a relaxation from an overstrain. The Greek word for rest is literally applied to the remission of a musical chord after it has been strained. Here it is applied to the repose of paradise after the overstrain, that is, the toils, the persecutions, the martyrdoms of Christian earthly life. It is the reposeful side of future blessedness, the active side of which is glory. Compare 2 Corinthians 2:13; 2 Corinthians 7:5; 2 Corinthians 8:13; and the analogous expression, Acts 3:19. 

With us—Your apostolic fellow-sufferers. 

When… from heaven—Literal Greek, at the revelation (apocalypse) of the Lord Jesus from heaven. The picture is, of the person of Christ as revealing itself through the opening sky to human eyes. It is vividly given by John, Revelation 1:7. Compare 1 Corinthians 1:7. 

Mighty angels—Greek, angels of his power. The might belongs not to the angels, but to him. They are the offspring and instruments of his power. Their glorious procession, as his advance hosts, is a display of his power. Note on 1 Thessalonians 4:16.



Verse 8 

8. In flaming fire—Greek, in a fire (consisting) of flame; in a pure fiery flame. Not the penal fire of gehenna, but the resplendent and consuming blaze of his glorious epiphany. Compare 2 Thessalonians 2:8. 

Taking vengeance—More literally, administering retribution. 
Them—The troublers, who are divided (as the repeated Greek article shows) into two classes, the pagans who ignore God, and the Jews who reject his Son— Messiah. 

Know not God—Specifically applied to the Gentiles in 1 Thessalonians 4:5. They once in former ages knew God; they then began to bow in reverence to finite material or animal representatives of God; and they then lost sight of the Infinite in the finite, first forming finite living gods, as in classic mythology, and last, holding the worshipped object or idol as a god, as in fetichism. 

Obey not the gospel—Messiah’s glad announcement. Descriptive, especially, of the Jews rejecting their own Christ. Romans 10:3; Romans 10:16; Romans 10:21. 

Lord Jesus Christ—Repeated from 2 Thessalonians 1:7. The rejected one is the avenging one.



Verse 9 

9. Who shall be punished—Shall satisfy justice. The verb τισουσιν is in the active voice. It signifies: 1. To honour, to reverence. 2. To honour by making atoning, satisfying compensation. 3. To satisfy judicially, by undergoing ( δικην, the noun here) justice. Who shall undergo justice, namely, everlasting destruction; standing in opposition with, as explanatory of, the suffered justice or punishment. Destruction is not annihilation, that is, of the ultimate particles or essence of an object. Its normal meaning, however, is such a separation of the parts or constituents of the individual as to result in the cessation of his organic, individual existence. 

From the presence—Beware of understanding the destruction as issuing from his person, or produced by its blazing splendour, or executed by his hand. This is not that mystical descent to the earth, as warrior and destroyer, in Revelation 19:11-21, but the judicial coming of Matthew 25:31-46, and Revelation 20:11. The from, therefore, is identical with that of “depart from me, ye cursed,” etc., Matthew 25:41. Banishment from the gracious face of the Redeemer is the doom of the reprobate. 

From the glory of his power—That glory which is manifested in the exertion and exhibition of his power in raising the dead, judging the world, and bestowing eternal life on all his saints. Far removed alike from his smiling face and his glorious manifestation of power, the reprobate’s doom is in distance and darkness.



Verse 10 

10. Shall come to be—This is the primary purpose of his coming, salvation to the saints; the previous execution of wrath is in their and his own vindication. 

Glorified in his saints—In and for the glory with which he invests them. The glory he sheds upon them reflects back in his being glorified in them. 

To be admired—To be gazed upon with enraptured wonder as the most glorious object in the universe. 

In all them that believe—Not among those that believe, nor in the hearts of those that believe; but in the glory he confers on them that believe. 

Because— Explaining his special allusion to them that believe, and thus bringing the whole scene home to the Thessalonians. 

Our testimony—To the Messiahship, the gospel, and final advent of Jesus. 

Was believed—When first we brought it to Thessalonica, it was rejected by many, but accepted by you. 

In that day—When these great events shall be transacted.



Verse 11 

3. Prayer for their salvation, 2 Thessalonians 1:11-12.

11. Wherefore—Rather, To which end; that is, the end of Christ’s being finally admired in you. 

Also we pray… for you—As well as glory in you, 2 Thessalonians 1:4. 

This calling—The calling to be glorified in, and to glorify, Christ at his coming. This calling was first a call to repentance; next, in consequence of their obedience to the call, it was a calling to holiness and heaven. 

Good pleasure—Right-seeming. 

His goodness—From which your calling, election, and glorification result. 

Work of faith—In which both God and you co-work. 

With power—To produce holiness here, and holiness and glory hereafter.



Verse 12 

12. Name… glorified in you—By your examples inducing thousands to turn to Christ. 

Ye in him—By the beauty of holiness conferred on you here, and glory hereafter.

02 Chapter 2 
Verse 1 

1. Now—Rather, but. Paul has just vividly pictured the awful yet glorious advent; but their imagination must not bring that event into the present time. 

By—A preposition of adjuration. It is so rendered by the Vulgate and many eminent critics, as in our translation. It may, then, mean, I pray you by that so stupendous event that you do not be discomposed by expectation of its immediateness. The ordinary meaning, however, of the Greek υπερ, is, in behalf of. The true sense, then, is neither by nor exactly concerning; but in behalf of that event, that it may not be covered with misrepresentations and false alarms. 

Our gathering—Described in 1 Thessalonians 4:17.



Verse 2 

2. That—Depends upon beseech. 

Soon—Hastily; as soon as the rumour reaches your ear. 

Shaken—Tossed to and fro, as by billows of the sea. 

In mind—Rather, from your intellect, in the higher sense; wise judgment, and so self-possession and composure. 

By spirit—Neither a false understanding of the ancient prophecies, nor any sign by dreams is meant: but the declaration through the Spirit of some inspired Church member. Note on 1 Thessalonians 5:19. 

Nor by word—Intelligence of some word or statement of ours. 

Letter as from us—The as implies that the reference is not to his first epistle, but to some letter falsely rumoured as from him. St. Paul herein denies the having sent any such letter. Why, however, any one should forge a letter, or what motive there could be for the Church dishonestly to spread those false impressions, it is impossible to conceive. But it is plain that the Church was in high excitement under false rumours. The charismatic persons were led, by excitement, to imagine revelations, which it required the higher inspiration of the apostle to overmaster; and probably misinterpretation of his first epistle was shaped by rumour into the statement that an epistle had been received announcing the immediate advent. 

Day of Christ—Better reading, of our Lord—The parousia, or second advent. Note on 1 Corinthians 15:23. The notion of any allusion to the destruction of Jerusalem, or of any double meaning in this prophecy, (as countenanced by Dr. Clarke,) is to be promptly rejected. See our notes on Matthew 24, 25. 

At hand—The Greek is very strong: is present, is here. Probably a somewhat reproving hyperbole, as implying that their excited fancies made them feel and act as if the judgment throne were visible and already set! The true height of Christian calmness should prevent such billowy commotion, even if it were so; but the old man will often surge up and disturb the new man in us.



Verse 3 

3. No man deceive you—Words very similar to those of our Lord.

Matthew 24:4. Deceive does not necessarily imply a deceptive purpose in the man. 

By any means—The three above enumerated means, or any other. 

That day shall not come—Critics agree that the italicised words, though not in the Greek, are properly supplied by our translators. A (or rather, the definite article the) falling away—The apostasy—the well-known apostasy. Not a political rebellion or revolt. The whole passage indicates that it is a religious apostasy from Christ, led by antichrist, the man of sin, leading to the most blasphemous opposition to God. 

Man of sin—Not merely sinful man, but man made up of sin. He is concrete wickedness. A deep allusion to the Satanic character lying at the base of antichrist. 

Son of perdition—Applied by Christ to the antichrist among his apostles, Judas. John 17:12.



Verse 4 

4. Who opposeth—’ ο αντικειμενος, the antagonist, one lying anti, or opposite. Antagonist to whom? To Christ. “For,” says Lunemann, “he is the forerunner of Christ’s advent, and has, as Christ’s counterfeit, an advent (parousia) and a revelation of himself; his works are the direct antithesis to Christ’s works, and it is by Christ’s appearing that he is abolished. This antagonist is, then, no other than antichrist. 1 John 2:18.” And it is curious to note that anti signifies, in the Greek, instead of, as commonly as it means opposed to; so that antichrist might as well mean substitute for Christ, or, in papal phrase, “vicar of Christ,” as antagonist of Christ. 

Exalteth himself above… God—Alford argues from this clause that the pope cannot be meant, because the pope, so far from placing himself above God, is an abject adorer of gods. Alford’s words are a feeble repetition of a Romanist argument. Says the Rhemish commentator: “How can the Protestants, then, for shame, and without evident contradiction, avouch the pope to be antichrist, who, as we say, honoureth Christ the true God with all his power, or, as they say, honoureth idols, and challengeth no divine honour to himself, much less to himself only, as antichrist shall do.

He humbly prayeth to God, and lowly kneeleth down in every church at divers altars erected to God in memory of his saints, and prayeth to him.

He saith or heareth mass daily, with all devotion; he confesseth his sins to a priest, as other poor men do,” etc. To Alford and the Rhemist it may be replied, 1. Alford mistranslates Paul’s Greek preposition επι, which signifies not so properly υπερ, above, as against. 2. If the prophecy is to wait for a being who literally exalts himself above the Omnipresent and Omnipotent, it waits an impossibility. No finite being can exalt himself above the infinitely high. The very thought is inconceivable. 3. The only possible meaning of exalting himself above God is to arrogate and usurp the attributes and authority of God over men; making his own laws the substitute of, or validating power for and over, the divine rule. Now the papacy has assumed the attribute of infallibility; it has manifestly and manifoldly, by virtue of that attribute, truly reversed and overridden the divine law. It holds itself as the giver of Scripture, and proceeds to overrule Scripture by its traditions. It claims, against and over and above the law of God, to absolve from sin. Nor does Alford at all invalidate the strange fact that the pope “creates the God he adores;” manufacturing a wafer when he pleases, and then by consecration transforming that wafer into God. To claim the power of creating God when he pleases is one of the most flagrant self-exaltations over God conceivable. Nor does the fact that he worships the God he has created invalidate the argument. The pagan idolater first makes his fetish and then worships it. 

As God— Usurping divine attributes, such as infallibility, absolution, God-making. The best critics, however, omit these words. 

Sitteth—Literally, Takes his seat, and by implication keeps it. 

Temple of God—Not the Jewish temple, which is never called so in the New Testament, but unquestionably the Christian Church. See 2 Corinthians 6:16; Ephesians 2:21. This seating himself in supremacy in the Church is a vivid picture of the inauguration of each new pope. Forthwith upon his election he enters St. Peter’s Church, the claimed temple of God; is lifted by his cardinals and placed upon the high altar. There he takes his seat, and is by them adored, kneeling on their knees and kissing his feet. Their technical term for this act is adoration; and the words on the papal coin are, Quem creant, adorant: Whom they create, they adore. 

Is God—He is styled, “Dominus Deus noster papa; alter Deus in terra: The Lord God our pope: a second God on earth.” This antichrist, whoever he may be, then, occupies a high, a supreme, seat in the Christian Church. He cannot, therefore, be Nero, nor Mohammed, nor any mere secular prince or warrior.



Verse 5 

5. Remember ye not—No reproof here, but one of several appeals to the memory of his readers, with which these epistles abound. 

I told you— Probably not in his public preaching, but in private conversation. St. Paul, then, is not here giving them any new revelation, or any after-thought. He had told the Thessalonians at his first visit that events of unknown magnitude intervened between the present hour and the parousia.



Verse 6 

6. Ye know—So that all the specific points, the characteristics of antichrist were already known to them. 

What withholdeth—He who now letteth, or hindereth, or prevents from coming. This hindering, or holding back, is done (2 Thessalonians 2:7) both by a what, in the neuter gender, signifying a thing, and by a who, in the masculine, signifying a person. This thing and person, who thus hinder antichrist, his readers know; but St. Paul persists in not here naming it and him. Now there is a universal Christian tradition, held in the Greek, Roman, and Protestant Churches alike, which explains both the hinderer and the reason for this mysterious silence. The hindering thing was the Roman empire, and the hindering person was the emperor. And says Chrysostom, “If St. Paul had said that the Roman empire was to be destroyed, the heathen would have destroyed him as a rebel, and all the faithful with him as persons who took up arms against the Roman empire; and when that shall have been taken away, then the ‘man of sin’ will come.” Similar in very explicit terms (as given by Bishop Newton) were the views of Justin Martyr, Irenaeus, Tertullian, Origen, Lactantius, Ambrose, Jerome, and Augustine.

We have already said that John’s Apocalypse largely supplements this Apocalypse of St. Paul. With a great body of commentators, we identify this “man of sin” with the “beast” of Revelation 13; and the Roman empire with the great red dragon of 11 and 12. Each, as we have noted, is the antichrist, the historic guise of the personal Satan of his period. And we thus can understand why the man of sin cannot appear until the emperor disappears. For the beast antichrist cannot develop until the dragon antichrist has finished his career, both beast and dragon being guises and phases of the personal Satan.

When the dragon (Satan under insignia of the Roman empire) is cast down, his guise drops off, and he is the naked “Satan.” Revelation 12:9. He next infuses his “power” into the “beast,” and gives him his “seat” and external “authority.” Revelation 13:2. Though he does not merge his personality in the “beast,” yet he is the corporate soul of the organic monster, (papal Rome,) and constitutes it the regular successional antichrist of history. While the beast is in power, Satan is latent in him; but when the beast is destroyed by the conquering Christ, Revelation 19:11-21, (Christ versus Antichrist,) the naked Satan reappears, as at Revelation 12:9, is arrested, and cast into prison. At the close of the thousand years he makes his true literal, personal, incarnate parousia, and perishes before the divine parousia. He probably “deceives the nations” by professing to be the glorious Messiah, but turns out to be Satan-Messiah, such a Messiah as he tried to tempt Christ to be. Note on Matthew 4:8. He will exhibit all the traits described in this, St. Paul’s, Apocalypse in a far deeper atrocity than the more immediate subject, and will verify the primitive Christian belief of a personal “man of sin.” The climax of blended human and diabolic wickedness will be attained, and the “brightness of His coming” before the “great white throne” will cut it short.



Verse 7 

7. The mystery of iniquity—As antithetical to “the mystery of godliness,” 1 Timothy 3:16, which is the incarnation, including its kindred truths, the mystery of iniquity is Satanic possession, (see note on 2 Thessalonians 2:9,) with its kindred errors and lies, as described in 2 Thessalonians 2:10-12. 

Now—Literally, already. Surprisingly early. This word hints at an unknown distance of development of existing seeds of guilty error. 

Work—In-work, operating secretly and lurkingly in the minds of men. Same word as rendered working in 2 Thessalonians 2:9, where see note.

The seed doctrine here alluded to was the radical principle of Simon Magus, and the vital germ of Gnosticism, the inherence of all evil in matter alone. See note, Acts 8:9. This doctrine (note, Acts 6:5) had two sides to it. First, it could be said by one class of GNOSTICS, that the material body could be consigned over to all licentiousness, while the soul remained pure and holy; or, Second, it could be said by others that the body should be abhorred, scourged, starved, and ascetically crucified. Of the former of these two classes Conybeare and Howson say:

“Their immorality is the subject of constant animadversion in the writings of the Fathers, who tell us that the calumnies which were cast upon the Christians by the heathen were caused by the vices of the Gnostics. Irenaeus asserts that they said, ‘as gold deposited in the mud does not lose its beauty, so they themselves, whatever may be their outward immortality, cannot be injured by it, nor lose their spiritual substance.’—Iren., 6. 2, quoted by Burton. And so Justin Martyr speaks of heretics, who said ‘that though they lived sinful lives, yet, if they know God, the Lord will not impute to them sin.’—Tryph., 141. And Epiphanius gives horrible details of the enormities which they practised. Again, their addiction to magical arts was notorious. And their leaders, Basilides and Valentinus, are accused of eating idol-sacrifices (like the Nicolaitans of the Apocalypse) to avoid persecution.”—Vol, i, p. 453. Note on 1 Timothy 6:20.

Against the holders of this former view St. John affirms that any such denial of sin is untrue, 1 John 1:6-10; that the truly regenerate does not practice sin, 2 Thessalonians 3:8-9; that all transgression of law is sin, 2 Thessalonians 3:4; and he denounces these licentious hypocrites in Revelation 2:14, etc. The latter view led in the Corinthian Church to the denial of the resurrection of the body, (1 Corinthians 15:12-19;) in the Colossian Church to ascetic fastings, celibacies, and mysticisms, (Colossians 2:18;) and in Asia Minor generally to Docetism, or the denial of the unity of the Logos with a body of real flesh, condemned by 1 John 4:3, and expressly identified by him with antichrist, “whereof ye have heard that it should come.”

St. John’s allusions to antichrist are, indeed, here very instructive. They are three: 1 John 2:18-22; 1 John 4:3; 2 John 1:7. In the last two antichrist is expressly identified with the last of these two classes of views. In the first we have three points: 1. That the coming of the antichrist was generally known to be predicted as taking place at the last time; 2. That there are many (without the article) elemental antichrists now; and, 3. From this it is inferred that it is a (without the definite article) last time. This is not asserting, as Alford ineffectually maintains, that the real antichrist, or the real advent, is approaching; but that some terminus is approaching analogous to the final catastrophe, (see note, 1 Timothy 4:1,) since there are some antichrists existing analogous to the final antichrist.

The above described asceticism, based on the inherent evil of matter, was wrought at a later period into the system of Gnosticism. Thence it was embraced in the Popish system in the form of clerical celibacy, abstaining from meats, bodily flagellations, and monasticism. The forbidding to marry, consummated by Pope Hildebrand, completed the absoluteness of the papacy, by cutting the clergy from all human ties and compacting them into a devoted hierarchy, profoundly servile to the pope. And the enactment of the dogma of the “immaculate conception” of the blessed mother by Pope Pius Ninth, in our own day, is the last articulate expression of the ascetic Gnosticism which was already working in Paul’s day.



Verse 8 

8. Then—As soon as the hinderance is withdrawn. The Roman-pagan empire must disappear, before the Roman-papal power can disclose itself. The Roman emperor must cease before the Roman pope can commence supremacy. The great red dragon must be cast down before the beast can rise. One antichristic guise must be dropped before another can be assumed. 

That Wicked—That Lawless; who overrules God’s laws and substitutes his own. 

Revealed—Clearly alluding to the personal Satan. For as Christ is revealed, being pre-existent, so is this antichrist revealed, being pre-existent. 

Consume… destroy—We have now a vivid semi-poetic picture of the double destruction of antichrist. Our apostle, in the glow of inspiration, interrupts his description to hasten to the destruction. He has a moment of old Hebraic rapture, and gives us a splendid specimen of Hebraic parallelism:—

Shall consume with the breath of his mouth, 
Destroy with the brightness of his coming.
But the Hebrew parallelism was not always the reiteration of the same thought, but two richly varied phases of the same subject. The subject here, as just noted, is the double destruction of antichrist, first under his beast guise, as in Revelation 19:12-21, and the second in his incarnate form, as in Revelation 20:7-10. 

Consume with the spirit (or breath) of his mouth—An allusion to the beautiful words of Isaiah 11:4 : “He shall smite the earth with the rod of his mouth, and with the breath of his lips shall he slay the wicked.” This figure is not to be degraded into a description of a physical or bodily destruction by an uttered word of Christ.

“The rod of his mouth” is the powerful truth that he utters to the world; and “the breath of his lips” is that divine doctrine by which the old man is slain that the new man may be born. This passage is virtually reproduced in Revelation 19:15 : “Out of his mouth goeth a sharp sword, that with it he should smite the nations.” As a material image this would be very gross; but as an emblem of all-conquering truth going forth from the lips of Jesus, cutting and smiting down all before it, it is a parable of beauty. And so the entire passage (Revelation 19:11-21) is a picture of spiritual conquests and providential overrulings by Jehovah-Christ in behalf of his earthly kingdom. Kings, there, are, as in ancient prophecy, antitheistic dominations and organisms; the beast and false prophets are not so much men as antichristic systems; their overthrow is the emancipation of “the nations” of 2 Thessalonians 2:15, who are still existing in Revelation 20:3; Revelation 20:8. This battle and overthrow are not the work of a day, but of an age; and it is the preparation for that predominance of Christ’s kingdom symbolized by the reign with Christ of the imparadised “souls” of the martyrs in the battle, who are enthroned over the world, Satan having been bound. 

And—As the previous member of this parallelism describes Revelation 19:11-21, so the following corresponds with Revelation 20:7-10. 

Destroy—Bring to naught. Not “annihilate,” as Alford (apparently following Lunemann’s vernichten) translates it; but, abolish, nullify. To “annihilate” would imply the putting the very elements of his being out of existence. 

Brightness of his coming—The επιφανεια της παρουσιας, by the resplendence of his parousia. Very flatly rendered by Alford “annihilated by the appearance of his coming.” It is by the epiphania, and not by the parousia, that antichrist is said to be destroyed. The word in the New Testament uniformly implies either physical or moral resplendence; as an adjective, Acts 2:20; as noun, 2 Timothy 1:10; as verb, Acts 27:20; Luke 1:79. In Revelation 20:9, antichrist’s armies are “devoured” by “fire out of heaven,” just before the parousia.

This interpretation does, with a slight yet effective variation, ratify the view taken of this parallelism by the best Protestant writers. Thus says Dr.

Gloat: “The spirit or breath of his mouth has been understood to denote the preaching of the pure gospel, the diffusion of the word of God, and the revival of evangelical doctrines, which will undermine popery. By the brightness of his coming is meant… the final destruction of popery by the coming of Christ to judgment.” Substitute antichrist here for popery, embracing our historic-prophetic view of antichrist, and these words express our exposition of this parallelism. And so says Bishop Newton: “If the two clauses relate to two different events, the meaning manifestly is, that the Lord Jesus shall gradually consume him with the free preaching of his gospel, and shall utterly destroy him at his second coming.” The former began to take effect at the Reformation, and the latter will be accomplished in God’s appointed time.

And this puts into our hands a key for the solution of the most important section of the Apocalypse, Revelation 10-20. It is a tracing the history of the stages of contest between Christ and antichrist from the first to the second coming. The former appears under successive phases of his true Person, as man-child, conquering hero, and final judge; the latter lurks through various guises and exposures as dragon, beast, naked Satan, and incarnate anti-messiah. At the successive time-points the two, Christ and antichrist, meet; at every point Christ is increasingly victorious; until at last his glorious advent consigns the adversary to hell forever.



Verse 9 

9. Even him—Italic words inserted by our translators to indicate that Paul returns from the destruction of antichrist back to a completion of his description of antichrist. 

Whose coming—Antichrist is the caricature, the black shadow, of Christ. Like Christ, he has his parousia, his revelation. 

Is after the working of Satan—Lunemann (followed by Alford) does not penetrate the full truth here; but he furnishes the interpretation that establishes it. The working of Satan, he says, does not mean activity after the model of Satan; but is “an energizing equivalent to a Satanic possession; that is, the devil in and through him works.” Alford says: “Satan being the agent who works in the lawless.” It is not a true incarnation, but a mock incarnation, a possession. So that here again antichrist is a mockery of Christ. The pattern of this possession is found in the demoniac of Gadara, Mark 5:9, (where see note,) where the man and demon are so identified, that predicates may be applied of the individual that suit either nature, or include both; just as in the divine unity of Christ predicates are affirmed often that suit one or the other nature, or both inclusive. 

Power—The three terms here used present the miracle in three aspects, or three classes. Power is a miracle, as being a display of supernatural might; a sign is a miracle, as proof of a doctrine or authentication of a religious teacher; a wonder is a miracle viewed as an external marvel. We all know that popish history is full of professed miracles. Transubstantiation assumes to be a miracle of stupendous power; nothing less than transmuting a wafer into God! Even at the present day large communities are excited by rumoured miracles, and extensive pilgrimages are made to the scene of their performance. 

Lying—This epithet properly characterizes all three classes.

Against identifying the man of sin with the papal power it is often objected that the Roman Church of the Middle Ages fills a large part of Church history, possessed a large amount of piety, and was the author of a large amount of good to mankind. This may all be cheerfully granted; for the text expressly says that it was in the very temple of God that he enthroned himself. The Western Church of the Middle Ages retained a large amount of Christian truth and power, by which she took the dead corpse of falling pagan Rome, and uniting it with the barbarians of Europe, whom she slowly civilized, laid the foundations of modern Europe and America. The churches and monasteries were built with much of holy purpose, and were largely the abodes of piety and learning. The schoolmen were among the moral and intellectual benefactors of mankind. All this proves that the Western Church could truly be called the temple of God. But to such a history there are two sides. Babylon, Persia, Greece, Rome are splendid objects in human history. They were human governments, and as such, “ordained of God,” and their rulers were “ministers of God.” And yet, on the other side, as idolatrous, apostate from God, despotic and worldly, they are in prophecy figured as “beasts.” And so in the very temple of God the papal power arose, forged the most stupendous falsehoods and the most abject superstitions, and thereon founded the most absolute despotism, sustained by the direst cruelties recorded in history. But this forbids not the trust that there is many a true saint in the Roman communion.



Verse 10 

10. Deceivableness—Rather, deceivingness, actively taken; referring to the deceiving operations of the man of sin. 

Of unrighteousness—The deceptiveness of his iniquity. 

In them that perish—The objects of the unrighteous deception; literally, towards or upon them who are the perishing: namely, those who receive, and become partisans of, the iniquity of antichrist. They are now sinking to perdition. 

Because—Reason why they are the perishing; first, they loved not the truth; secondly, they consequently believed not the truth; thirdly, they incurred from God these strong delusions to the belief of the deception of the man of sin, that they might be (not damned) but judged. 
Received not the love of the truth— Back of their disbelief of truth was their hatred of the truth. And this hatred was voluntary and not necessary, for they received not—they rejected the possible predisposition towards the truth. Back of all was a free responsible will. For these followers of antichrist had, or might have had, knowledge of the true Christ. They were in the Church, as he was seated in the Church, 2 Thessalonians 2:4; and they were guilty of a falling away, 2 Thessalonians 2:3, an apostasy. 

That they might be saved—The result which would have followed their choosing the love of truth.



Verse 11 

11. For this cause—Namely, that they first hated and rejected the love of the truth. 

Shall send—Rather, present tense, sends; or, as the mischief was already working while St. Paul was writing, is sending. 
Strong delusion— Greek, a working of deception, that is, the deceiving operations of the man of sin. God, as God of providence, sends these deceptive operations as part of our probation; not to make us sinful, but to afford us means of trial, triumph, and salvation. St. Paul is full and formal in tracing their perdition and their being deceived to their own previous volitional and responsible act, and their mental state in consequence of that act. But for that state and act the delusion would have been no delusion. But, for those who hate the truth, the events sent by the providence of God will furnish ample grounds for being deluded, if they please. Note, Romans 8:11. 

That they should believe a lie—Greek, to the result that they believe the lie. Men may infer, but the words do not say, that it was the divine intention that they should believe falsehood. It states only a result, a result which the believers were fully, as free agents, able to avoid. We reject the absurd statement of Alford, “whatever God permits, he ordains.” The non-prevention by God of the voluntary sin of a free agent is not the ordaining of it. All that St. Paul affirms here is, that God sends a working of deception (by its own will already existing) to these persons, who are voluntarily predisposed to it. One set of sinners gratifies the willingness to be damned of another set. 

A lie—Rather, THE lie. The stupendous systematic lie of the “man of sin.”



Verse 12 

12. That they all might be damned—Not damned, but judged. And damned if judgment justly goes against them. But a true translation should give only what the apostle says, and let the inferential results take care of themselves. God’s purpose is not that any man should be damned. 

Believed not—St. Paul reiterates, as if anxious to secure a true view of man’s responsibility and God’s justice, that they were voluntary rejecters of truth which it was in their power to accept. 

Had pleasure—Not from necessity, nor from God’s decree, but from free choice.



Verse 13 

13. But—In contrast with the dark picture of 10-12, we are relieved with the beautiful portraiture of the believers of the truth in Thessalonica. St. Paul presents the divine side of their salvation, the human conditions being subordinately assumed. 

From the beginning—From the first founding of the Thessalonian Church, when they were first called… by our gospel, as said in 2 Thessalonians 2:14. This, in contrast with the unbelievers of 2 Thessalonians 2:10, who by their own rejection became victims of delusions, Lunemann, followed by Alford, interprets from eternity, a sense which the phrase never has in the New Testament. It is entirely uncritical to quote as they do such phrases “before the foundation of the world,” etc. Equally uncritical to quote St. John’s “In the beginning was the Word,” where the sense of eternity arises from the verb was, as see our note there. In the following passages the phrase is used, limited by the adjoining words to the commencement of human history with Adam. Matthew 19:4; Matthew 19:8; John 8:44; 1 John 3:8; Matthew 24:21; Mark 10:6; Mark 13:19; 2 Peter 3:4. So, limited by the context to particular things, in Luke 1:2; John 15:27; 1 John 1:1; 1 John 2:7; 1 John 2:13-14; 1 John 2:24; 1 John 3:11; 2 John 1:5-6; Acts 26:4. 

Chosen—in consequence of faith, just as those of 2 Thessalonians 2:10 were rejected because of unbelief. 

Through—The preposition of instrumentality. On the divine side God uses the free act of the creature’s faith as his instrument in bringing them to salvation. Sanctification of, or from, as agent, the Spirit— Depends on salvation. It was not, then, first justification by faith which was wrought through sanctification of the Spirit, as Lunemann strangely puts it. Such an idea as sanctification being the primary means of our being chosen is wholly unbiblical. 

Belief of the truth—The firm permanent faith of the believer in contrast with the unbelievers of 2 Thessalonians 2:10-12.



Verse 14 

14. Whereunto—Refers to the entire clause salvation… truth. 

By our gospel—Where the word our clearly limits it to Paul’s first preaching at Thessalonica, and fixes the meaning of from the beginning, in 2 Thessalonians 2:13. 

Obtaining—Attaining. 

Glory—At and beyond the advent.



Verse 15 

15. Therefore—In view of the gracious things from the divine side, 2 Thessalonians 2:13-14, perform your duty of perseverance in faith. 

Stand fast—In contrast with be shaken of 2 Thessalonians 2:2. 

Traditions—His written or verbal deliverances to them. These traditions they had received from him personally. They have no connexion with the pretended traditions of the Romish Church, which have no valid proof of authenticity, and yet are reckoned by Romanists as authoritative part of “the word of God,” co-ordinate with the Scriptures.



Verse 16 

16. Now—The heart of our apostle now ascends in prayer to God, for the completion of the hopes and exhortations he has uttered. His prayer ascends through the Mediator, Christ, to the primal fountain of all salvation, God. 

Hath loved—For do not imagine that the Father is all justice, and Christ alone all love. Christ is the offspring of the Father’s love to us. 

Consolation—Of which, as truly forlorn beings and condemned sinners, we stand in great need. This consolation must be also everlasting, for if it terminate we shall be as forlorn and lost as ever. 

Good hope—By the divine assurance which sustains our consolation, given us through grace received by the mediation of Christ.



Verse 17 

17. Comfort your hearts—By the present immediate application of that everlasting consolation. 

Stablish you—By the rich inspiration of that good hope. In the performance of every good word we can utter and every good work we can perform.

03 Chapter 3 
Verse 1 

4. Hopeful prayer for their continued firmness, 2 Thessalonians 3:1-5.

1. Finally—Note, 1 Thessalonians 4:1. 

Pray for—Rather, concerning us. The prayer is rather for the success of the gospel, and for Paul only as its minister. 

Have free course—A circumlocutory translation of simply the word for run. Compare Psalms 147:15 : “His word runneth very swiftly.” The prayer is, for the rapid spread of the gospel. 

Be glorified— By a triumphant universality in the salvation of men. 

Is with you—It being your true glory, and you being the happy models for a Christian world.



Verse 2 

2. Delivered from—The great impediment to the free course of the word. 

Unreasonable—The word means, etymologically, out of place; and hence, as an adjective signifies, unsuitable, unfitting. In Luke 23:41 it is rendered “amiss;” in Acts 28:6 it is rendered “harm,” meaning harmful. At this time of writing at Corinth, probably St. Paul was being harassed by the unbelieving Jews, who raised an “insurrection,” and arraigned him before Gallic, (Acts 18:12-17,) and it is very possible that it is to them he here alluded. 

All… not faith—Why state so obvious a fact as that all men are not Christians in faith? To obviate this difficulty some commentators understand by faith, fidelity, good faith, sincerity. And such meaning it has in Matthew 23:23, and Titus 2:10. This is strongly favoured by the apparently antithetic word faithful in next verse, and in have confidence, in 2 Thessalonians 3:4. Let us suppose that the unsuitable and evil men were unreliable professors of Christianity, “false brethren,” who were out of place in Christian communion, and we get a very consistent train of thought. Pray deliverance from untrusty adherents, (who prevent the gospel’s being glorified,) for not all prove faithful; yet faithful is the Lord, and we have faith through him in you. This seems better than Lunemann’s (followed by Alford) interpretation of faith as receptive predisposition. Every other interpretation than ours reduces the antithesis between faith and faithful to one of “sound,” (Alford,) and does not notice the confidence of 2 Thessalonians 3:4 at all.



Verse 4 

4. Confidence in the Lord touching you—That on the divine side, since the Lord is faithful, every thing possible will be done; that possibility and faithfulness being limited only by the laws of God’s action in the kingdom of grace, laws prescribed by himself upon himself. And among those laws is the postulate by him required, that man, as free-agent, should use granted grace, and power to meet the conditions necessary to justification, sanctification, persevering grace, and eternal life. 

Ye both do and will do—That they will do he trusts, first, because God, on the divine side, will stablish and keep; and you, on the human side, will consent to be stablished and kept; that is, that you will do the conditions of the full realization of God’s stablishing and keeping.



Verse 5 

5. Love of God—The feeling in us of love towards God. 

Patient waiting for Christ—Literally, την υπομονην του χριστου, the patience of Christ. It may mean Christ’s patience; and then Christ’s patience and the Christian’s patience, the patience to which Paul prays that God may direct their hearts, are one holy patience. So the Christian, in 2 Corinthians 1:5, undergoes the “sufferings of Christ.” Our translators, and many commentators, apply the words to the awaiting the second advent. Lunemann objects, that the Greek word for such waiting in 1 Thessalonians 1:10 is slightly different; but the same word is used for it in 1 Thessalonians 1:7.



Verse 6 

6. Command you—An authoritative phrase, in Greek terms which are used by kings to their subjects or generals to their soldiers. These are now, our apostolic orders, solemnly enforced by being in the name of our Lord Jesus Christ. These are his orders, by his representative apostle. Paul commences, severely, with charge to the Church to deal with the offenders, 6-11; delivers but a brief charge to the offenders themselves, 12, as he had on former occasions pretty much said his say to them; and then encourages the liberal part of the Church to continued duty, 13, 14. 

Withdraw yourselves—The Christian people were to note, (2 Thessalonians 3:14,) specialize, the individual, and withdraw themselves from any recognition or intercourse by which he was acknowledged as belonging to the Christian body—a passive expulsion of the offender. It was thus signified that no idler, able to work, yet sponging upon the industry of others, could be an accepted Christian. 

Disorderly—Like a soldier wandering out of the ranks, and so destroying discipline. 

Tradition—See note on 2 Thessalonians 3:15.



Verses 6-15 

6. Charge that idlers be required to become industrious or be disowned, 2 Thessalonians 3:6-15.

When the apostle first came to Thessalonica he gave an example of manual labour, and gave special charge to his converts to be models of industry. This charge was made necessary, evidently, from the fact that some of his converts were from among the class of idlers, and needed the most stringent instruction that to be a Christian was to be a faithful performer of every secular and industrial duty. Yet as the gospel opened the hearts of the wealthier portion to liberal charities, the temptation became strong, after Paul’s departure, for the idler to avail himself of these means of support in idleness. The apostle, therefore, in his first epistle, (1 Thessalonians 4:11-12,) gave them a gentle admonition. This failing, he now, in the most authoritative style, requires that these brethren correct or be disowned. He recalls his own example and previous precepts, and concludes with this solemn direct appeal to them.

Many standard commentators, as Olshausen, Lunemann, and Alford, maintain that the expectation of the immediate advent was the main cause of this idleness. But the only ground for such a supposition is the fact of the coexistence of the two things, namely, the expectation and the idleness. There is not one syllable in either epistle that connects the two things as cause and effect. On the contrary, the whole aspect of the case is the reverse. The idleness existed previous to the existence of the expectation. Paul exerted example and precept, at his first appearance among them, against it. In the first epistle the excitement of expectation had not risen, and yet the idleness existed. Nor does the quality of this idleness suit the expectation of an immediate advent. It was not a solemn giving over of business, and attending exclusively to religions exercises; nor even an overdone religious dissipation; but a lounging and gadding spirit of meddlesome gossip, impudently devouring the charities of the Church. Nor does St. Paul refer to the palpable inconsistency of such a spirit and conduct with the expectation of the immediate judgment, but grounds his solemn charge on the very nature of Christian duty, as if purposing to place honest secular industry—permanent and regular attention to business— among the cardinal virtues of Christianity.

Two periods of excitement in expectation of the advent on a specified day are memorable in American religious history. In the latter of these, which occurred within our own memory, there was an intense religious excitement, but no relaxation of business, and no increase of secular idleness. The evangelical Churches, especially those most exposed to the excitement, received large accessions of converts, followed by an immense diminution the year following. In a former generation in New England, under the preaching of an eloquent divine, named Austin, a day was fixed and a great excitement rose. The appointed day happened, in fact, to be characterized by a great darkness. The Legislature of Connecticut, it is said, was in session, and its members were in no little commotion. But the presiding officer addressed them substantially in the following terms: “Let us keep order, gentlemen; the judgment-day can find us in no better business than the discharge of our regular duties.”



Verse 7 

7. Yourselves know—Another appeal to their own consciences in proof of his truth. 

Ourselves—Again appealing to his own example. Note, 1 Thessalonians 2:9.



Verse 9 

9. Power—See note on Acts 20:34. 

Make ourselves an ensample— Literal Greek, we may give ourselves a type. In this phrase the ourselves is plural, and the type singular, showing that St. Paul speaks of himself in the plural.



Verse 10 

10. Not work… eat—He is scarce a Christian, whatever his rank, who, possessed of the ability, does not earn his own living. It is a sad account he has to give at the judgment-seat who has not made the world better by his having lived in it. And he who does so earns his living, and the final reward, whether he has worked with his brain or his hands. St. Paul’s converts were doubtless mostly artisans, and he set the example of working with his hands, not because his preaching was not a most arduous and powerful work, but in order to make the idlers among them work at all. Paul’s maxim is based on the primeval law of Genesis 3:19, that “eat bread” should depend on “the sweat of thy face.” And hence saith an old Rabbi: “Whoso laboureth not on the sixth day—what shall he eat on the Sabbath?”



Verse 11 

11. Not business men, but… busybodies. For there is such a play upon words in the apostle’s Greek. He describes people who mind no business of their own, and so have time and fancy to “meddle and muddle” in the business of others. The parasites of Greece were a class that lived by dining out, flattering the patrons who fed them, sometimes being made heirs of estates by their rare skill in obsequiousness.



Verse 12 

12. Direct appeal to the idlers. 

Command—A command on which a penalty depends. 

Exhort—A tenderer word, appealing to their own sense of Christian duty. 

Quietness—The opposite of a restless, busybody impertinence. 

Own bread—Instead of playing the parasite and eating the bread of others.



Verse 13 

13. Brethren—An address to the industrious and liberal class. 

Be not weary in well doing—Let not the idle selfishness of these eaters at others’ tables weary you in bestowing your charities on the really needy.



Verse 14 

14. Note—Literally, set a mark upon. Make him a “marked man.” Let him be viewed by both the world and himself as disowned by the Church. 

No company—Avoid such association with him as identifies him with the Church. 

May be ashamed—The feeling proper for conduct which is a violation of Christian honour and self-respect, and conducive to the appropriate spirit of repentance.



Verse 15 

15. As an enemy—Indulge no hatred; do him all the good in your power. 

Admonish—This is the meaning of your withdrawal from him, as an admonition and a guidance of the man to the resumption of his position as a brother. From the entire tenure of this paragraph it is clear that St. Paul held that the possible nearness of the advent should with Christians not change the tenor of life. The artisan should ply his trade, the scholar his books, and the farmer cultivate the soil, as usual. We should, indeed, live as holily as if the advent were to be today, but as practically as if the world were to last forever.


Verse 16 

7. Benedictory and salutatory conclusion, 2 Thessalonians 3:16-18.

16. Lord of peace—Christ; as the Father, or rather, the Trinity, is the God of peace, 1 Thessalonians 5:23. 

Give you peace—See note, 1 Thessalonians 5:23. 

By all means—In every way; by the mutual performance of every duty. 

All—Both the reproved and the approved.



Verse 17 

17. With mine own hand—So far by amanuensis; now by autograph. 

Token in every epistle—His first epistle was without such authentication; but the forged or pretended epistle of 2 Thessalonians 2:2, had warned him to guard against imposition. 

Every epistle needing authentication, whether written to the Thessalonians or to others, was to receive its autographic token henceforth. Of those so explicitly authenticated are Colossians, (Colossians 4:18,) and 1 Corinthians, (1 Corinthians 16:21,) Galatians being entirely autographic. In Romans the concluding doxology may have been autographic; as Ephesians 6:24, and Philippians 4:23. Several epistles may not have needed authentication, as 2 Corinthians, which was sent by Titus; and those written to individuals, as Timothy, Titus, and Philemon, which were either autographic or known by circumstances to be genuine. 

So I write—This is my penmanship. Grotius, ingeniously, but incorrectly, supposes that Paul appended a complex monogram as his mark. The apostle’s autograph probably included 2 Thessalonians 3:17-18.



Verse 18 

18. Grace of our Lord Jesus Christ—Paul’s usual benediction. See note on 1 Thessalonians 5:28.

