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01 Chapter 1 

Verses 1-8
2 Thessalonians 1:1-8. The address (2 Thessalonians 1:1-2) is followed first by a thanksgiving (2 Thessalonians 1:3-10) which passes into a prophetic piece of consolation, and then by a brief prayer (2 Thessalonians 1:11-12).

Verse 3
2 Thessalonians 1:3. περὶ ὑμῶν: Your thankless situation (4 f.) only throws into more brilliant relief your personal character and bearing under adverse circumstances. ὅτι is best represented by our colloquial “because,” which includes both the causal and the objective senses of the word; what forms matter for thanksgiving is naturally the reason for thanksgiving. ἀγάπη κ. τ. λ., a period of strain tires mutual gentleness (see on Revelation 2:4) as well as patience towards God (2 Thessalonians 1:4), since irritation and lack of unselfish consideration for others (cf. 2 Thessalonians 3:6 f.) may be as readily produced by a time of tension and severe anxiety as an impatient temper of faith. Paul is glad and grateful that suffering was drawing his friends together and binding them more closely to their Lord, instead of stunting the growth of their faith and drying up the flow of their mutual charity. Praise comes as usual before blame. Paul is proud of his friends, because suffering has not spoiled their characters, as suffering, especially when due to oppression and injustice, is too apt to do.— ὀφείλομεν (so Cic. ad. Fam., xiv. 2, gratiasque egi, ut debui; Barn. 2 Thessalonians 1:3, vii. 1), the phrase is unexampled in Paul, but not unnatural (cf. Romans 15:1, etc.); “the form of duty is one which all thoughts naturally take in his mind” (Jowett).

Verse 4
2 Thessalonians 1:4. The single article groups ὑπομονὴ and πίστις as a single conception = faith in its special aspect of patient endurance (cf. on Revelation 13:10), faithful tenacity of purpose. M. Gebhardt, in his L’Italie Mystique (pp. 318 f.), observes that “the final word of Dante’s belief, of that ‘religion of the heart’ which he mentions in the Convito, is given in the 24th canto of the Paradiso. He comes back to the very simple symbol of Paul, faith, hope and love; for him as for the apostle faith is at bottom simply hope.” Faith is more than that to Paul, but sometimes hardly more. The Thessalonians are not to fear that they are holding a forlorn outpost. Neither man nor God overlooks their courage (cf. Plato’s Theaet., xxv., ἀνδρικῶς ὑπομεῖναι καὶ μὴ ἀνάνδρως φεύγειν). Their founders and friends at a distance are watching with pride their resolute faith; while in God’s sure process of providence that faith has a destiny of its own, since it is bound up with His eternal designs. Hope is only mentioned once (2 Thessalonians 2:16, cf. 2 Thessalonians 3:5) in this epistle, for all its preoccupation with the future. Faith covers almost all its contents here.— θλίψεσιν more general than διωγμοῖς.— ὑπὲρ, as in I., 1 Thessalonians 3:2, is equivalent to περί, with a touch of personal interest (Abbott’s Johannine Grammar, p. 559; Meisterhans, Gramm. d. attischen Inschriften, 182).

Verse 5
2 Thessalonians 1:5. ἔνδειγμα, in apposition to the general thought of the preceding clause; it does not matter to the sense whether the word is taken as an elliptic nominative or an appositional accusative. “All this is really a clear proof of (or points to) the equity of God’s judgment,” which will right the present inequalities of life (Dante, Purg., x. 109 f.). δικαία κρίσις is the future and final judgment of 6–10, whose principle is recompense (Luke 16:25); there is a divine law of compensation which will operate. This throws back light upon the present sufferings of the righteous. These trials, it is assumed, are due to loyalty and innocence of life; hence, in their divine aspect (2 Thessalonians 1:5), they are the necessary qualification or discipline for securing entrance into the realm of God. They are significant, not casual. Paul begins by arguing that their very infliction or permission proves that God must be contemplating a suitable reward and destiny for those who endured them in the right spirit. εἰς τὸ κ. τ. λ., is thus a loose expansion (from the common rabbinic phrase, cf. Dalman’s Worte Jesu, 97 f.; E. Tr., 119) of one side of the δικ. κρίσις. The other side, the human aspect of θλῖψις, then emerges in 2 Thessalonians 1:6. Since the Thessalonians were suffering at the hands of men ( τοὺς θλίβοντας, Isaiah 19:20), the two-handed engine of retribution (so Lamentations 3:64 f.; Obadiah 1:15; Isaiah 59:18, for ἀνταποδ.) must in all fairness punish the persecutors (cf. Sap. 11:9, 10). This is the only passage in which Paul welcomes God’s vengeance on the enemies of the church as an element in the recompense of Christians.— ὑπὲρ ἧς καὶ πάσχετε: to see an intelligible purpose in suffering, or to connect it with some larger movement and hope, is always a moral stay. “God gave three choice gifts to Israel—the Torah, the Land of Promise, and Eternal Life, and each was won by suffering” (Berachoth, 5a).

Verse 7
2 Thessalonians 1:7. After noting the principle of recompence (2 Thessalonians 1:5-7 a), Paul proceeds (7b–10), to dwell on its time and setting, especially in its punitive aspect. He consoles the Thessalonians by depicting the doom of their opponents rather than (9c, 10) their own positive relief and reward. The entire passage breathes the hot air of the later Judaism, with its apocalyptic anticipation of the jus talionis applied by God to the enemies of His people; only, Paul identifies that people not with Israel but with believers in Christ Jesus. He appropriates Israel’s promises for men and women whom Israel expelled and persecuted.—The ἄγγελοι are the manifestation of Christ’s δύναμις, as the ἅγιοι (saints not angels) are of his δόξα (2 Thessalonians 1:10); the position of ἀγγ. (cf. Win., § 80, 12b) tells against Hofmann’s interpretation of δυν. = “host” ( צָבָא, so LXX). Here and in the following verses the divine prerogatives (e.g., fiery manifestation and judicial authority) are carried over to Jesus.

Verse 8
2 Thessalonians 1:8. Those who know not God are of course not pagans as such but immoral pagans, in the sense of Romans 1:28 f. Those who refuse obedience to the gospel are, as the repetition of the article suggests, a different class of people, perhaps drawn both from Jews and pagans. But as Paul never seems to contemplate the idea of any Jew failing to hear the gospel (cf. Romans 10:16 f.), the description here applies principally to them.— ἐν πυρὶ φλογός, one of the most favourite realistic traits of the last judgment, in apocalyptic Judaism (cf. passages in Volz’s Jüdische Eschatologie, 285, 286); here it is simply a descriptive touch, which Paul does not pause to elaborate (cf. 1 Corinthians 3:13). The rather “broad and inflated” language (Weizsäcker) of the whole passage is probably due to the subject, more than to Paul’s employment of Silvanus, himself a prophet (cf. Acts 15:32 and 1 Thessalonians 2:12-16), as his amanuensis.

Verse 9
2 Thessalonians 1:9. The overwhelming manifestation of the divine glory sweeps from before it (pregnant ἀπὸ) into endless ruin the disobedient (Psalms 76:7) men who (see Moulton, 91 f.) shall pay the penalty of (see Proverbs 27:12, LXX) eternal destruction (the common apocalyptic belief, see Volz, Jüd. Eschat., 286 f.).

Verse 10
2 Thessalonians 1:10. ἐπιστώθη, like the variant ἐπιστεύθη, is suggested by πιστεύουσιν (cf. a similar instance in 2 Thessalonians 3:3). The abrupt parenthesis (“you included—for”) shows how Paul was thinking of the Thessalonians especially, while he depicted the bliss of the saints in general.— ἐνδοξ., in one sense they were to be a credit and honour to their apostles (I., 1 Thessalonians 2:19 f.); in another, they were a glory to Christ Himself, by their ripened character—a Johannine touch (cf. John 17:10, and 2 Thessalonians 1:12 of this chapter; the parallel between ἔργον πίστεως and John 6:29 is verbal).— θαυμ. = to be wondered at (by whom? cf. Ezekiel 39:21, Ephesians 3:10?) in (i.e., by reason of, on account of) believers; for a partial parallel to the phrase see Isaiah 62:6 ( καὶ ἐν τῷ πλούτῳ αὐτῶν θαυμασθήσεσθε). If ὅτι … ὑμᾶς had been meant to give the reason for θαυμασθῆναι (so Zimmer, Wohl.), Paul would probably have put God’s witness instead of our witness, and expressed the idea unambiguously; the transition from the πᾶσιν to the special case of the Thessalonians becomes, on this construction, an anti-climax. The rhythmical swing of 7b–10 suggests a reminiscence or quotation of some early Christian liturgical hymn, perhaps one of the prophetic ψαλμοί which he had heard at Corinth (1 Corinthians 14:15; 1 Corinthians 14:26).

Verse 11
2 Thessalonians 1:11. καὶ κ. τ. λ., we pray as well as render thanks (2 Thessalonians 1:3) for you. Unable any longer to give the Thessalonians their personal example and instructions—the time for that had passed ( ἐπιστώθη)—Paul and his colleagues can still pray for them. The duties of a preacher or evangelist do not cease with the utterance of his message. ἀξιώσῃ: one proof that God deemed them worthy of His kingdom lay in the discipline of suffering by means of which He developed their patient faith (2 Thessalonians 1:4-5), but Paul here finds another proof of it in their broader development of moral character and vital religion (cf. 10). f1πᾶσαν includes ἔργον as well as εὐδοκίαν; the prayer is for success to every practical enterprise of faith as well as for the satisfaction of every aspiration and desire after moral excellence. Compare Dante’s Paradiso, xviii. 58–60. κλῆσις is “the position you are called to occupy,” “your vocation,” as heirs of this splendid future—a not unnatural extension (cf. Philippians 3:14) of its ordinary use (= 1 Corinthians 1:26, etc.). This implies that a certain period of moral ripening must precede the final crisis. In 2 Thessalonians 2:1 to 2 Thessalonians 3:5, Paul proceeds to elaborate this, in order to allay the feverish excitement at Thessalonica, while in 2 Thessalonians 3:6 f., he discusses the further ethical disorders caused by the church’s too ardent hope. The heightened misery of the present situation must neither break down their patience (4 f.), nor on the other hand must it be taken as a proof that the end was imminent.

Verse 12
2 Thessalonians 1:12. Here at any rate it is impossible to take χάριν in a universalistic sense (so Robinson, Ephesians, pp. 225 f.), as though it implied that Christians were put on the same level as O.T. saints. The idea is the merciful favour of God, to the exclusion of human merit. The main topic of the letter is now brought forward; 2 Thessalonians 2:1-2 gives the occasion for the λόγος παρακλήσεως (2 Thessalonians 1:3-12) which follows.

02 Chapter 2 
Verse 1
2 Thessalonians 2:1. ἐπισυν., a term whose verb was already in use for the muster of saints to the messianic reign.— σαλ. “get unsettled”. Epictetus uses ἀποσαλεύεσθαι for the unsettling of the mind by sophistries (3:25), and the nearest equivalent for νοῦς here is our “mind”. This mental agitation (aor.) results in θροεῖσθαι = nervous fear (Wrede, 48 f.) in prospect of the imminent end.

Verse 2
2 Thessalonians 2:2. ὡς διʼ ἡμῶν, “purporting to come from us,” goes with ἐπιστολῆς alone, for, while λόγος (Lünemann) might be grouped under it, πνεῦμα cannot. A visionary would claim personal, not borrowed, authority for his revelation. If ὡς δ. ἡ. went with the preceding verbs (so Dods, Askwith, 92 f., Wohl. = “we are the true interpreters of Paul’s meaning”), an active (as in 2 Thessalonians 2:3) not a passive turn might have been expected to the sentence.— ἐνέστηκεν = “were already present”. The cry was, ὁ κύριος πάρεστι. The final period had already begun, and the Thessalonians were probably referred to their sufferings as a proof of this. Paul could only guess the various channels along which such a misconception had flowed into the local church; either, e.g., πνεύματος, the hallucination of some early Christian prophet at Thessalonica; or λόγου, oral statement, based in part perhaps on some calculation of contemporary history or on certain logia of Jesus; or ἐπιστολῆς, i.e., the misinterpretation of some passage in 1 Thess. or in some lost letter of Paul. Possibly Paul imagined an epistle had been forged purporting to come from him or his companions, but we have no means of knowing whether his suspicion was well-founded or not. In any case the allusion is quite credible within his lifetime. Such expectations may have been excited in a more or less innocent fashion, but Paul peremptorily (2 Thessalonians 2:3) ranks them all as dishonest; he is concerned not with their origin but with their mischievous effects upon the church (cf. Matthew 24:4). Probably his suspicions of misinterpretation were due to his recent experiences in Galatia, though the Macedonian churches seem to have escaped any infusion of the anti-Pauline propaganda which soured Corinth not long afterwards.

Verse 3
2 Thessalonians 2:3. καὶ ἀποκ., the apostasy and the appearance (so of Beliar, Asc. Isa., iv. 18) of the personal anti-Christ or pseudo-Christ form a single phenomenon. From the use of ἡ ἀποστασία as a Greek equivalent for Belial (LXX of 1 Kings 21:13, A, and Aquila), this eschatological application of the term would naturally flow, especially as אישׁ בליעל might well be represented by ὁ ἄνθρωπος τῆς ἀνομίας on the analogy of 2 Samuel 22:5 (LXX) = Psalms 17 (18):4. Lawlessness was a cardinal trait in the Jewish figure of Belial, as was persecution of the righteous (2 Thessalonians 1:4, 2 Thessalonians 2:7, see Asc. Isa., ii. 5, etc.). The very order of the following description ( ἀπωλείας set between ἀνομίας and ὁ ἀντικείμενος, etc., unchronologically, but dramatically) suggests that this incarnation of lawlessness was a doomed figure, although he challenged and usurped divine prerogatives. He is another Antiochus Epiphanes (Daniel 11:36, καὶ ὑψωθήσεται ἐπὶ πάντα θεὸν καὶ ἐπὶ τὸν θεὸν τῶν θεῶν ἔξαλλα λαλήσει, though Paul carefully safeguards himself against misconception by inserting λεγόμενον in his quotation of the words). This conception of a supernatural antagonist to Jesus Christ at the end is the chief element of novelty introduced by Paul, from Jewish traditions, into the primitive Christian eschatology. The recent attempt of Caligula to erect a statue of himself in the Temple at Jerusalem may have furnished a trait for Paul’s delineation of the future Deceiver; the fearful impiety of this outburst had sent a profound shock through Judaism, which would be felt by Jewish Christians as well. But Paul does not identify the final Deception with the Imperial cultus, which was far from a prominent feature when he wrote. His point is that the last pseudo-Messiah or anti-Christ will embody all that is profane and blasphemous, every conceivable element of impiety; and that, instead of being repudiated, he will be welcomed by Jews as well as pagans (cf. Acts 12:21-22).

Verse 5
2 Thessalonians 2:5. It was no after-thought, on Paul’s part (the singular rules out Spitta’s idea that Timothy wrote this apocalyptic piece). Nor was it an idiosyncrasy of his teaching. Especially since the days of Antiochus Epiphanes (Daniel 7, 11; cf. Gunkel’s Schöpfung u. Chaos, 221 f.), a more or less esoteric and varied Jewish tradition had pervaded pious circles, that the last days would be heralded by a proud uprising against God. The champion of this movement was no longer the Dragon or cosmic opponent of God, as in the older mythology (though traces of this belief still linger), but an individual ( ὁ ἄνομος) who incorporates human wickedness ( τὸ μυστήριον τῆς ἀνομίας) and infernal cunning in his own person, and who essays to supplant and suppress the worship of the true God, by claiming divine honours for himself. He is Satan’s messiah, an infernal caricature of the true messiah. Cf. Asc. Isa., iv. 6, where it is said that Belial “will do and speak like the Beloved and he will say, I am God and before me there has been none”.

Verse 6
2 Thessalonians 2:6. Well now, you know what restrains him from being manifested (coming fully into play and sight) before his appointed season. νῦν probably goes with οἴδατε, not with τὸ κατέχον (as e.g., in John 4:18, so Olshausen, Bisping, Wieseler, Zahn, Wrede), and καὶ νῦν is not temporal, but “a mere adverb of passage” (Lünemann, Alford) in the argument (so with οἶδα in Acts 3:17). Were νῦν temporal, it would mean (a) that during the interval between Paul’s teaching and the arrival of this letter fresh circumstances (so Zimmer) had arisen to throw light on the thwarting of the adversary. But of this there is no hint whatsoever in the context. Or (b), preferably, it would contrast with the following ἐν τῷ αὐτοῦ καιρῷ, as an equivalent for “already” (Hofmann, Wohl., Milligan, etc.).

Verse 7
2 Thessalonians 2:7. γὰρ, explaining οἴδατε. The κατέχων is a fact of present experience and observation, which accounts for the ἀνομία being as yet a μυστήριον, operating secretly, and not an ἀποκάλυψις. Paul does not say by whom (the ἄνομος himself?) the restraint is removed.— μόνον, the hiatus must be filled up with some phrase like “it cannot be manifested”. Its real character and full scope are not yet disclosed. For ἄρτι = νῦν, cf. Nägeli’s note in der Wortschätz des Apostels Paulus (36, 37), and for omission of ἄν, Blass, § 65, 10.

Verse 8
2 Thessalonians 2:8. ὅν, κ. τ. λ., his career is short and tragic. The apparition (cf. 1 Timothy 6:14, etc., Thieme, Die Inschriften von Magnesia, 34 f.) of Jesus heralds his overthrow.— ἐπιφανείᾳ = sudden appearance of a deity at some crisis (cf. Diod., Sicul., i. 25), as the god in 2 Maccabees 2:21; 2 Maccabees 3:24, etc. “In hieratic inscriptions the appearing of the god in visible form to men is commonly expressed by the same word” (Ramsay, Exp. Ti., x. 208). This passage, with its fierce messianic anticipation of the adversary’s doom interrupts the description of his mission which is resumed (in 2 Thessalonians 2:9) with an account of the inspiration ( κατὰ), method ( ἐν) and results (2 Thessalonians 2:10), of this evil advent. Galen (de facult. nat., 1. 2, 4–5) physiologically defines ἐνέργεια as the process of activity whose product is ἔργον. The impulse to ἐνέργεια is δύναμις. The δύναμις of this supernatural delusion is specially manifested in signs and wonders. The power of working miracles in order to deceive people (2 Thessalonians 2:11) was an accepted trait in the Jewish and early Christian ideas of such eschatological opponents of God (cf. on Revelation 13:13, and Friedländer’s Geschichte d. jüd. Apolog., 493 f.).

Verse 10
2 Thessalonians 2:10. ἀγάπη (cf. 2 Thessalonians 2:12) here, as Luke 11:42, with obj. gen. Cf. Asc. Isa., iv. 15, 16: “And He will give rest [above, ch. 2 Thessalonians 1:7] to the godly whom He shall find in the body in this world, and to all who because of their faith in Him have execrated Beliar and his kings”. ἀλήθεια, not = “truth” in the general sense of the term (Lünemann, Lightfoot, Zimmer) but = “the truth of the gospel” (as usual in Paul) as against ἀδικία and ψεῦδος (Romans 1:15 f., 2 Thessalonians 2:8). The apostle holds that the refusal to open one’s mind and heart to the gospel leaves life a prey to moral delusion; judicial infatuation is the penalty of disobedience to the truth of God in Christ.

Verse 11
2 Thessalonians 2:11. An echo of the primitive Semitic view (still extant, cf. Curtis’s Prim. Sem. Religion To-Day, pp. 69 f.), that God may deliberately lead men astray, or permit them to be fatally infatuated, as a penal discipline (cf. Ps. Sol. 8:15; Test. XII. Patr. Dan. ix.). A modern would view the same phenomenon as wilful scepticism issuing in superstition, or in inability to distinguish truth from falsehood. Delusions of this kind cannot befall believers (cf. Mark 13:22; Test. Issach. iii.). In Test. Napht. iii. 3, idols are πνεύματα πλάνης (cf. Test. Levi. iii. 3, etc.).

Verse 12
2 Thessalonians 2:12. Like the prophet John half a century later (John 13:2 f.), Paul distinguishes his anti-Christ or antitheistic hero from the Satan whose campaign he executes; but, unlike John, the apostle has nothing to say about the fate of Satan. The tools and the victims of Satan are destroyed, and they alone.— εὐδοκ. not with ἐν as usual, but with the less common (cf. e.g., 1 Maccabees 1:43, καὶ πολλοὶ ἀπὸ ἰσραὴλ ηὐδόκησαν τῇ λατρίᾳ αὐτοῦ) dative. “And the greater number of those who shall have been associated together in order to receive the Beloved he [i.e., Beliar] will turn aside after him” (Asc. Isa., iv. 9).

Verse 13
2 Thessalonians 2:13. God has chosen you ( εἵλατο, another LXX expression, implying that Christians had now succeeded to the cherished priviliges of God’s people) to be saved, instead of visiting you with a deadly delusion (10, 11) which ends in judgment (12); your discipline is of sanctification (contrast 12b) and belief in what is true (contrast 11, 12a), these forming the sphere and the scope (cf. 1 Timothy 2:15, and for ἐν ἁγιασμῷ in this sense Ps. Sol. 17:33) for salvation being realised. Those who are sanctified and who truly believe shall be saved. Cf. 2 Thessalonians 2:14 and Apoc. Bar., liv. 21: “in fine enim saeculi uindicta erit de iis qui improbe egerunt, iuxta improbitatem eorum, et glorificabis fideles iuxta fidem eorum”.— πνεύματος may be either (a) = “wrought by the (holy) Spirit” (cf. 1 Peter 1:2), the divine side of the human πίστει, or (b) = “of the spirit” (cf. I. 1 Thessalonians 5:23; 2 Corinthians 7:1), as of the heart (I., 1 Thessalonians 3:13). The absence of the article is not decisive against the former rendering, but the latter is the more probable in view of the context; the process of ἁγιασμός involves a love of the truth and a belief in it (i.e., in the true gospel) which is opposed to religious delusions (cf. 2 Thessalonians 2:2).

Verse 14
2 Thessalonians 2:14. To be saved ultimately (12) is to possess or rather to share the glory of Christ (cf. I., 1 Thessalonians 2:12).

Verse 15
2 Thessalonians 2:15. The divine purpose does not work automatically, but implies the cooperation of Christians—in this case, a resolute stedfastness resting on loyalty to the apostolic gospel. In view of passages like 1 Corinthians 11:23; 1 Corinthians 15:5, it is gratuitous to read any second-century passion for oral apostolic tradition into these words or into those of 2 Thessalonians 3:6.

Verse 16
2 Thessalonians 2:16. αὐτὸς δὲ, perhaps with a slight implicit apposition to the you or we of the previous sentence.— ἀγαπήσας καὶ δοὺς, κ. τ. λ., connection as in John 3:16.— παράκλησιν for this world, ἐλπίδα for the world to come; all hope is encouragement, but not vice-versa.

Verse 17
2 Thessalonians 2:17, in contrast to the disquiet and confusion of 2 Thessalonians 2:2. ἔργῳ as in 2 Thessalonians 1:11, 2 Thessalonians 3:4; 2 Thessalonians 3:7 f., λόγῳ as 2 Thessalonians 3:1; 2 Thessalonians 3:15; 1 Thessalonians 1:8. See the fulsome pagan inscription of Halicarnassus, which after giving thanks for the birth of Augustus, σωτῆρα τοῦ κοινοῦ τῶν ἀνθρώπων γένους, declares that men now are full of ἐλπίδων μὲν χρηστῶν πρὸς τὸ μέλλον, εὐθυμίας δὲ εἰς τὸ παρόν. Contrast also the κενὴ ἐλπίς of the impious in Sap. 2 Thessalonians 3:11.

03 Chapter 3 
Verse 1
2 Thessalonians 3:1. In addition to offering prayers on their behalf, Paul asks them to pray for the continued success of the gospel (“may others be as blest as we are”!) and (2 Thessalonians 3:2), for its agents’ safety (Isaiah 25:4, LXX, a reminiscence of). The opponents here are evidently (2 Thessalonians 2:10 f.) beyond hope of conversion; preservation from their wiles is all that can be expected. For a speedy answer to this prayer, see Acts 18:9 f. The repeated use of ὁ κύριος in 2 Thessalonians 3:1-5, brings out the control of God amid the plots and passions of mankind.— ἀτόπων. The general sense of the term is given by Philo in his queer allegorising of Genesis 3:9 (Leg. Alleg., iii. 17, ἄτοπος λέγεται εἶναι ὁ φαῦλος); commonly it is used, as elsewhere in the N.T., of things, but here of persons, either as = “ill-disposed,” or, in a less general and derivative sense = “perverse” (cf. Nägeli, der Wortschatz des Paulus, p. 37), or “froward”. The general aim of the passage is to widen the horizon of the Thessalonians, by enlisting their sympathy and interest on behalf of the apostles. They are not the only sufferers, or the only people who need prayer and help.— οὐ παντὸς ἀνδρὸς εἰς κόρινθόν ἐσθʼ ὁ πλοῦς, so ran the ancient proverb. Paul writes from Corinth that while everyone has the chance, not all have the desire, to arrive at the faith. ἡ πίστις is the faith of the gospel, or Christianity. By a characteristic play upon the word, Paul (2 Thessalonians 3:3), hurries on to add, “but the Lord is faithful”. ὑμᾶς (for which Bentley and Baljon plausibly conjecture ἡμᾶς) shows how lightly his mind rests on thoughts of his own peril as compared with the need of others. It is impossible to decide, either from the grammar or from the context, whether τοῦ πονηροῦ is neuter or masculine. Either sense would suit, though, if there is a reminiscence here of the Lord’s prayer (so Feine, Jesus Christus u. Paulus, 252 f., and Chase, Texts and Studies, i. 3. 112 f.), the masculine would be inevitable, as is indeed more probable for general reasons (so e.g., Hofmann, Everling, Ellicott, etc.)

Verse 4
2 Thessalonians 3:4. πεποίθαμεν (= we have faith), still playing on the notion of πίστις. Paul rallies the Thessalonians by reminding them, not only of God’s faithfulness, but of their friends’ belief in them.

Verse 5
2 Thessalonians 3:5. κατευθύναι, κ. τ. λ. Paul no longer (I., 1 Thessalonians 3:11) entertains the hope of revisiting them soon. “God’s love and Christ’s patient endurance” (i.e., the ὑπομονή which Christ inspires and requires, cf. Ignat. ad. Rom., last words) correspond to the double experience of love and hope in 2 Thessalonians 2:16. It is by the sense of God’s love alone, not by any mere acquiescence in His will or stoical endurance of it, that the patience and courage of the Christian are sustained. Cf. Ep. Arist., 195, ἐπὶ τῶν καλλίστων πράξεων οὐκ αὐτοὶ κατευθύνομεν τὰ βουλευθέντα· θεὸς δὲ τελειοῖ τὰ πάντων. Connect with 2 Thessalonians 3:3 and cf. Mrs. Browning’s line, “I waited with patience, which means almost power”.

Verse 6
2 Thessalonians 3:6. How necessary it was to promote ὑπομονή with its attendant virtues of diligence and order at Thessalonica, is evident from the authoritative ( ἐν ὀν. τ. κυρίου) tone and the crisp detail of the following paragraph. παραγγ., like ἀτάκτως, has a military tinge (cf. on I. 1 Thessalonians 4:2, and Dante’s Paradiso, xii. 37–45). στελλ., for his own sake (2 Thessalonians 3:14), as well as for yours: a service as well as a precaution. The collective action of his fellow-Christians, besides preserving (1 Corinthians 5:6) themselves from infection—and nothing is so infectious as an insubordinate, indolent, interfering spirit—will bring home to him a sense of his fault. Lightfoot aptly cites the παράγγελμα of Germanicus to his mutinous troops: “discedite a contactu, ac diuidite turbidos: id stabile ad paenitentiam, id fidei uinculum erit” (Tacit. Annal., i. 43).—The ἄτακτοι of 6–12 are excitable members who “break the ranks” by stopping work in view of the near advent, and thus not only disorganise social life but burden the church with their maintenance. The apostles had not been idle or hare-brained enthusiasts, and their example of an orderly, self-supporting life is held up as a pattern. Insubordination of this kind is a breach of the apostolic standard of the Christian life, and Paul deals sharply with the first symptoms of it. He will not listen to any pious pleas for this kind of conduct.

Verses 6-16
2 Thessalonians 3:6-16. Injunctions upon church-life and order.

Verse 8
2 Thessalonians 3:8. Paul’s practice of a trade and emphasis upon the moral discipline of work are quite in keeping with the best Jewish traditions of the period. Compare e.g., the saying of Gamaliel II. (Kiddusch. i. 11): “He who possesses a trade is like a fenced vineyard, into which no cattle can enter, etc.”— δωρεάν = “for nothing, gratis”.

Verse 9
2 Thessalonians 3:9. The apostles had the right to be maintained by the church, but in this case they had refused to avail themselves of it. The Thessalonians are not to misconstrue their action.

Verse 10
2 Thessalonians 3:10. Precept as well as example (DC(36), ii. 2). As is perhaps implied in ὅτι, εἰ … ἐσθιέτω is a maxim quoted by the apostle, not from some unwritten saying of Jesus (Resch) but from the Jewish counterparts, based on Genesis 3:19, which are cited by Wetstein, especially Beresch. rabba, xiv. 12: “ut, si non laborat, non manducet”. Cf. Carlyle’s Chartism, chap. iii (“In all ways it needs, especially in these times, to be proclaimed aloud that for the idle man there is no place in this England … he that will not work according to his faculty, let him perish according to his necessity”). The use of ἐν κυρίῳ here and in 1 Corinthians 11:11 (cf. Matthew 19:4 f.) proves, as Titius argues (der Paulinismus unter dem Gesichtspunkt der Seligkeit, 1900, p. 105), that the original divine ideas of the Creation are fulfilled and realised in the light of Christ’s gospel; the entire process of human life culminates in the faith of Christ, and therefore no unqualified antithesis can be drawn between ordinary life and Christian conduct.

Verse 11
2 Thessalonians 3:11. The γάρ goes back to 2 Thessalonians 3:6. “Whereas I am told that some of your number are behaving in a disorderly fashion, not busy but busybodies,” fussy and officious, doing anything but attending to their daily trade. “Ab otio ualde procliue est hominum ingenium ad curiositatem” (Bengel). The first persecution at Thessalonica had been fostered by a number of fanatical loungers (Acts 17:5). On the sensible attitude of the primitive church to labour, see Harnack’s Expansion, i. 215 f. M. Aurelius (iii. 4) warns people against idle, fussy habits, but especially against τὸ περίεργον καὶ κακόηθες, and an apt parallel to this use of ἀτάκτως lies in Dem. Olynth., iii. 34: ὅσα (funds or food) οὗτος ἀτάκτως νῦν λαμβάνων (i.e., takes without rendering personal service in the field) οὐκ ὠφελεῖ, ταῦτʼ ἐν ἰσῇ τάξει λαμβανέτω.

Verse 12
2 Thessalonians 3:12. They are not directly addressed (contrast 6, 13).— μετὰ ἡσυχίας, in the homely sphere of work. The three causes of disquiet at Thessalonica are (a) the disturbing effect of persecution, (b) the tension produced by the thought of the advent of Christ, and (c), as an outcome of the latter, irregularity and social disorganisation in the community.

Verse 13
2 Thessalonians 3:13. ὑμεῖς δέ, whoever else drops out of the ranks of industrious, steady Christians.— μὴ ἐγκ., implying that they had not begun to grow slack (Moulton, 122 f.). Perhaps with a special allusion to the presence of people who abused charity; generous Christians must not forego liberality and help, arguing that it is no use to succour any because some will take advantage of the church’s largess.

Verse 14
2 Thessalonians 3:14. διὰ τ. ἐπ., implying that the matter ends with this letter (Weiss); Paul has spoken his last word on the subject. With this and the following verse, cf. Did. xv. 3 ( ἐλέγχετε δὲ ἀλλήλους μὴ ἐν ὀργῇ ἀλλʼ ἐν εἰρήνῃ, ὡς ἔχετε ἐν τῷ εὐαγγελίῳ· καὶ παντὶ ἀστοχοῦντι κατὰ τοῦ ἑτέρου μηδεὶς λαλείτω μηδὲ παρʼ ὑμῶν ἀκουέτω, ἕως οὗ μετανοήσῃ).— ἐντραπῇ, “be ashamed” (= αἰδεῖσθαι as often).

Verse 15
2 Thessalonians 3:15. Disapproval, as a means of moral discipline, loses all its effect if the offender does not realise its object and reason ( νουθετεῖτε), or if it is tainted with personal hostility.— ὡς ἀδελφόν. Compare the fine saying of Rabbi Chanina ben Gamaliel on Deuteronomy 25:3, that after the punishment the offender is expressly called brother, not sinner.

Verse 16
2 Thessalonians 3:16. εἰρήνην, as opposed to these fears and troubles of the church. κύριος is probably, in accordance with Paul’s usual practice, to be taken as = Jesus Christ, but the language of 2 Thessalonians 3:5 and of I., 1 Thessalonians 5:23, makes the reference to God quite possible.

Verse 17-18
2 Thessalonians 3:17-18. Conclusion. Paul now takes the pen from his amanuensis, to add the salutation in his own handwriting for the purpose of authenticating the epistle (otherwise in 1 Corinthians 16:21). This, he observes, is the sign-manual of his letters (cf. 2 Thessalonians 2:2), i.e., the fact of a personal written greeting at the close, not any form of words (like 2 Thessalonians 3:18), or the use of the word “grace,” or “certum quendam nexum literarium” (Grotius). The precaution is natural, in view of his suspicion about unauthorised communications. Compare “the σεσημείωμαι (generally contracted into σεση) with which so many of the Egyptian papyrus-letters and ostraca close” (Milligan, p. 130), or the postscript in one’s own handwriting ( ξύμβολον) which guaranteed an ancient letter (Deissmann: Licht vom Osten, 105). μετά (cf. 2 Thessalonians 3:16), the divine presence is realised through the experience of Christ’s grace.

