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01 Chapter 1 

Verse 1
PAUL'S SECOND LETTER TO THE THESSALONIANS
2 THESS. 1
This chapter has Paul's salutation: (1) and thanksgiving for the Thessalonians because of the manner of their acceptance of the gospel (2 Thessalonians 1:2-11).

Paul, and Silvanus, and Timothy, unto the church of the Thessalonians in God our Father and the Lord Jesus Christ; (2 Thessalonians 1:1)

Paul and Silvanus and Timothy ... As the Thessalonian church was constituted largely of Gentiles, there had been no contradiction of his apostolic authority; and whatever slanders had been leveled against him had "risen over Paul's character."[1] Paul's true character was of such noble quality that it formed the natural fountain of his moral and religious authority without any appeal to the apostolic office which was rightfully his. Besides that, "Paul was on such intimate terms with the readers that it was natural to omit it."[2] The title was also omitted in other letters, as from Philippians and Philemon, where the same love and friendship for Paul prevailed.

Silvanus ... is "the Latin form of Silas."[3] This was the man chosen by Paul following the dispute with Barnabas over taking John Mark on the second missionary tour (Acts 15:40), the reasons for such a choice probably lying in the good reputation Silas had (Acts 15:41), and the additional fact of his being a Roman citizen (Acts 16:48). Paul's mention of him here, ahead of Timothy, was appropriate because of the share Silas had in the conversion of the Thessalonians; also, Silas had been chosen somewhat before Timothy was enlisted at Lystra.

Timothy ... Neither Timothy nor Silas may be understood in any sense as co-authors of this letter. See under 2 Thessalonians 1:3. The mention of these two faithful workers was simply a matter of friendship and courtesy on the part of the apostle.

In God our Father and the Lord Jesus Christ ... The theological thrust of this expression is boundless. The oneness of the Father and the Son, the deity of Christ, as well as the whole doctrine of the incarnation are securely anchored in a text like this. As Cousins said, "Here, incidentally, is a powerful witness to the faith of the primitive church in the full deity of the Son."[4]
In God ... Just as human beings live in the atmosphere, and at the same time the atmosphere is in them, just so the spiritual life of Christians is "in God" and "in Christ," both God and Christ also being likewise in them.

[1] James Moffatt, The Expositor's Greek New Testament, Vol. IV (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1967), p. 23.

[2] Ronald A. Ward, Commentary on 1,2Thessalonians (Waco, Texas: Word Book Publishers, 1973), p. 21.

[3] Peter E. Cousins, New Testament Commentary (Grand Rapids, Michigan: Zondervan Publishing House, 1969), p. 492.

[4] Ibid.

Verse 2
Grace to you and peace from God the Father and the Lord Jesus Christ.
This double greeting patterned after the usual Greek and Hebrew salutations, nevertheless goes far beyond both of them in the rich spiritual connotations of it. As Hubbard expressed it, "God's act of unmerited favor in Christ (grace) brings in its wake complete spiritual welfare (peace)."[5]
Lord Jesus Christ ... "This is the full title."[6] "Lord" means sovereign, ruler, authority, head and chief, fully entitled to adoration, honor and worship of all creation. "Jesus" is the name bestowed by the archangel before Christ was born; it is the historical name by which the citizens of Nazareth and Jerusalem recognized him, "the sweetest name on mortal tongue." "Christ" is the Greek form of "anointed," meaning Messiah, Son of David, Wonderful, Counselor, Mighty God, Everlasting Father, Prince of Peace, etc.

[5] David A. Hubbard, Wycliffe Bible Commentary, New Testament (Chicago: Moody Press, 1971), p. 806.

[6] Ronald A. Ward, op. cit., p. 23.

Verse 3
We are bound to give thanks to God always for you, brethren, even as it is meet, for that your faith groweth exceedingly, and the love of each one of you all toward one another aboundeth;
Thanksgiving was most remarkably an overwhelming characteristic of the great apostle's love and appreciation of the churches which God had enabled him to establish; and, regardless of whatever sins or mistakes had marred the conduct of his beloved converts, he always had room for outpouring his gratitude to God upon their behalf. This is even more noteworthy in view of the seriousness of some of their sins and mistakes as well as in the sight of the epic struggles and sufferings of the apostle himself.

We are bound to give thanks ... The background of this clause would seem to lie in some communication that the Thessalonians had sent to Paul subsequently from receiving the elaborate praise in the first epistle. Barclay thought their communication was to the effect that "they were timorously afraid their faith was not going to stand the test";[7] and Morris was of the opinion that "they had modestly disclaimed to be worthy of such praise."[8] In this clause, Paul was saying, "In all fairness, I could not fail to praise you." Of course, it may not be denied that some at Thessalonica were not living right; but, as Hendriksen said, "In the jubilant passage we are now discussing, the disorderly persons are kept in the background for the moment."[9]
Your faith groweth exceedingly ... Ward pointed out that Paul loved to coin words with super-superlative meanings; "groweth exceedingly" is another instance of it. "We are super-conquerors (Romans 8:37); God super-exalted his Son (Philippians 2:9)";[10] and, of course, there is the case of the super-apostles in Corinthians!

[7] William Barclay, The Letters to the Philippians, Colossians and Thessalonians (Philadelphia: The Westminster Press, 1975), p. 209.

[8] Leon Morris, Tyndale New Testament Commentaries, 1,2Thessalonians (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1956), p. 113.

[9] William Hendriksen, A New Testament Commentary, 2Thessalonians (Grand Rapids, Michigan: Baker Book House, 1955), p. 154.

Verse 4
so that we ourselves glory in you in the churches of God for your patience and faith in all your persecutions and in the afflictions which ye endure;
Paul here cited the reason why the Thessalonians were entitled to praise. "To be a true Christian in the time of peace is a great matter; but to be a true Christian in the season of persecution is greater."[11] Moreover, as Lipscomb pointed out, "It is at all times right and profitable that the vigor and prosperity of a church should be known to all."[12]
[10] Ronald A. Ward, op. cit., p. 137.

[11] P. J Gloag, The Pulpit Commentary, Vol. 21 (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 2.

[12] David Lipscomb, Commentary on 2Thessalonians (Nashville: The Gospel Advocate Company, 1976), p. 87.

Verse 5
which is a manifest token of the righteous judgment of God; to the end that ye may be counted worthy of the kingdom of God, for which ye also suffer:
Token of the righteous judgment of God ... All of the sufferings of God's people inflicted upon them by unbelievers and enemies of righteousness will be vindicated in the righteous judgment of Almighty God against such offenders; and so certain is that judgment (about which Paul will momentarily speak) that the very persecutions themselves are actually a token of the judgment to come.

Counted worthy ... It is worth noting that the RSV "is mistaken in translating this made worthy."[13] "Paul did not mean that they would be refined by suffering in a kind of earthly purgatory and therefore be able to stand in their own purity at the judgment."[14]
Kingdom of God ... This cannot possibly mean that the Thessalonians were not in the kingdom of God. Paul had specifically stated to them that they were "in Christ" (1 Thessalonians 1:1), and no man was ever in Christ without being in the kingdom of God and of Christ. Paul simply meant by this that their fidelity through sufferings would make and prove their worthiness of being in the kingdom.

[13] Peter E. Cousins, op. cit., p. 499.

[14] Ronald A. Ward, op. cit., p. 140.

Verse 6
if so be that it is a righteous thing with God to recompense affliction to them that afflict you, and to you that are afflicted rest with us, at the revelation of the Lord Jesus from heaven with the angels of his power in flaming fire,
If so be ... Paul here stated the basis of his affirmation a moment before that the tribulation of the Thessalonians was a token of God's judgment upon the adversaries. It is a righteous thing with God so to judge the enemies of his work; and the "if so be" in this verse is not to be construed in any sense as conditional. It is a Hebrew idiomatic way of arguing from a certainty.

Rest ... is not a verb but a noun, being the thing that God will recompense to the just, just as affliction will be meted out to the persecutors. The thought of 2 Thessalonians 1:5-7 was summed up thus by Adam Clarke:

The sufferings of the just and the triumphs of the wicked in this life are a sure proof that there will be a future judgment in which the wicked shall be punished and the righteous rewarded[15]
At the revelation of the Lord Jesus from heaven ... This identifies the time of receiving the rewards and punishments just mentioned.

The revelation ... The Scriptures do not always refer to the coming of Christ (Parousia) in the same terminology; here the word is "revelation" or "manifestation." At other times, reference is made to his "appearing" (2 Timothy 4:1); but it is strongly believed that these variations do not imply different events, but one event only, namely, the coming of the Son of God for judgment in the final day. The exception to this is that the "coming" of Jesus Christ in the destruction of Jerusalem is an event in the past, but even that is typical of the final judgment. Premillennialists make a distinction, which it seems to this writer is absolutely unwarranted, in identifying the beginning of the millennium with the [@parousia] (coming) and the revelation here mentioned as having reference to the final judgment which will follow the rebellion at the end of the millennium.[16] The conviction that there is but one "coming of Christ," and that it will be for the purpose of the final judgment, stems from the oft-repeated mention of "that day," always in the singular and never in the plural. For detailed discussion on this, see my Commentary on Corinthians, pp. 365-367.

Rest ... The rest in view here is the final rest that remains for the redeemed and which will be theirs only when the Lord has come to reward his saints. A further study of the Christian's "rest" is outlined in my Commentary on Hebrews, p. 88.

Affliction ... you that are afflicted ... This reference to the sufferings of the Thessalonians focuses upon the problem of human suffering; and this writer, having just listened to two great sermons (by Dan Anders and Lloyd Bridges) regarding this master-problem of human existence, will attempt a discussion of it.

SUFFERING
Alas, suffering is ever with us. There is no house it has not invaded, no home that is exempt from it and no life that is untouched by it. "The whole creation groaneth in travail" (Romans 8:22), and this is true not merely in the teeming wards of great hospitals. "Man is born to trouble as sparks fly upward." Suffering is everywhere; and that person who is fortunate enough to have little of it in his own personal life is yet scarred and seared by it in the ravishing of loved ones.

I. Suffering is of many kinds:

A. There is retributive suffering in which one's sins return, in a sense, upon his own head. Lost health and suffering due to godless living is an example, and the savage vengeance of evil men against real or fancied wrongs perpetrated upon them is another. Adoni-Bezek cut off the thumbs and great toes of seventy kings who groveled for food beneath his table, and then it happened to him. He said, "As I have done, so God hath requited me" (Judges 1:6). Many a sufferer can say the same thing.

B. There is educative suffering, called chastening (Hebrews 12:5,6), which is allowed of God, or even on occasion sent by God, having as its purpose: (1) the correction of faults, (2) the strengthening of faith and (3) the promotion of the soul's eternal welfare. The reaction to this type of suffering (and in a sense to all suffering) is prescribed as follows: (1) the child of God must not despise it; (2) he should submit to it; (3) he must not faint; and (4) he should attempt in every way to reap the benefit God intended by it. For a full discussion of "Chastening," see my Commentary on Hebrews, p. 318.

C. There is redemptive, or vicarious, suffering. Of this kind were the sorrows of the Master and his agony upon Calvary. There is in this type of suffering the willing and voluntary bearing of suffering for the sake of others, and such sufferings were the glory of our Lord. But people sometimes suffer similarly, though not in the degree that Jesus suffered, for the benefit of others. Many parents have endured drudgery and poverty to give their children an education. Any mother with a sick child has suffered a long and sleepless night of patient waiting and suffering for the child's benefit.

D. There is suffering that appears to have no rational basis whatever. The innocent, the pure and the godly also suffer; and the pattern of it seems to follow no rationale whatever. Many a devout soul has shared some of the bitterest sufferings of life, agonies from which there was no appeal possible; and such souls have, with the Saviour on the cross, cried out in agony, "My God, my God, why?" Feeble and imperfect must be any person's wrestling with so deep a question, but we are driven to seek some kind of answer.

II. What are the reasons for suffering?

A. Our own naive simplicity is one cause of it. When rules of health, physical laws, the nature of human beings and all of the dictates of common sense are violated with impunity, suffering may, and frequently does, follow as a result. In short, much human sorrow and suffering are caused from ordinary stupidity. The woman who marries "the son of Ahab" is a prime example of this. She did not have to do it, but in spite of father's advice and mother's tears she married the town's profligate!

B. The activity of Satan is another cause. People would do well to look here for the true cause of all human suffering, not merely in the sense of his having introduced and instigated sin into the human race, but also in the sense of being an ever-active agent at the present time in promoting sin and rebellion against the laws of God. This brings suffering upon all. The innocent suffer as the result of actions of the guilty, as when a drunken driver plunges over a cliff with five young people in his car. The world we live in makes no sense at all unless there is Satan in it, organizing its evil, discouraging its saints, opposing the truth and making every conceivable effort to accomplish the total ruin of humanity. May every man take the measure of his foe!

C. The sins of others cause suffering in the innocent. The physician under the influence of drugs, the magistrate who takes a bribe, the careless driver, the libertine, the scoffer, the thoughtless and irreligious - all of these and countless others commit sins that result in the sufferings of others.

D. Then there are accidental occurrences, which however cautiously guarded against may yet happen, such as an airplane accident for which no cause can be assigned; and then, suffering. Natural laws are violated inadvertently, or because they are not known and recognized, resulting in suffering which to all outward appearances is totally capricious.

III. What to do about suffering.

A. We should not blame God with it, nor lose our faith, nor complain as if some unusual thing had happened. It is the grand hallmark of all life on earth. At the same time, we should not take a stoical attitude of bravado, as in Henley's "I am the captain of my soul." After all, man does pretty well if he rates being a "cabin boy" on the ship of life and certainly is utterly incapable of being either the captain of his soul or the master of his fate.

B. On the positive side, one should strive earnestly to accept suffering as Paul was admonished to accept the thorn in the flesh. That there are rich spiritual rewards to be reaped from suffering is a fact well known to all; and when called to suffering, people should be aware of this and turn all the energies of life toward their appropriation. Some of the great literature, some of life's most beautiful songs, and some of its most noble achievements have come as a result of suffering that closed some gates and shut the achiever up to a more restricted course, or opened the eyes of the sufferer's understanding to beauties which he might otherwise never have seen.

C. Most of all, it should be accepted in faith. There may not be an answer on this earth or in this lifetime. John the Baptist heard only the grating of the prison door as the soldiers of Herod came to lead him to the block, and Herod heard only the music and dancing; but the answer to such an injustice did not come in this life. But surely the heart of faith can well believe that for him, of whom the Master said, "None is greater," there is reserved some compensatory reward on the eternal shore. May all men, even in tears, accept whatever of life's sorrows they must, assured that there is a city "where there are no tears or pain."

D. Finally, let people, when they suffer, remember the sufferings of the Lord. He suffered for us; and, for him, there were no sedatives, no medicines, no relief. Contemplating the epic sorrows of the Christ is sufficient to cause nearly any sufferer to see that his sufferings are as nothing compared with the sufferings of Jesus. And while we are about it, may we be also grateful for the ministration of physicians, nurses, hospitals and friends who can, and do, do so much to relieve the agony and the pain, and to brace the faithful heart against the slings and arrows of outrageous misfortune.

With the angels of his power ... Here is another reason for seeing this as a glimpse of the final judgment. A vast number of angels are usually associated with Christ in New Testament references to the judgment. This is true even in the parables (Matthew 13:39,49). For fuller study of angels, see my Commentary on Hebrews, p. 35.

In flaming fire ... It is positively amazing what diverse views people have taken of this. Moffatt called it `hot air of Jewish apocalypse.'[17] Kelcy construed it as "the glory and majesty of the coming event."[18] Clarke thought it meant "in thunder and lightning." [19] Lipscomb discerned the following:

God's coming for judgment in the Old Testament is described as his coming in fire (Exodus 3:2; Daniel 7:9,10). What there is said of God is here ascribed to Christ. "The day (judgment) shall declare it, because it shall be revealed by fire" (1 Corinthians 3:13).[20]
There is no need to speculate concerning the nature of the "flaming fire" that shall herald the Second Coming, for the Lord has not made it known. Fire there will be. At least one possibility is suggested in the prior comments under 2 Thessalonians 4:15.

[15] Adam Clarke, Commentary on the Holy Bible, Vol. VI (London: Carlton and Porter, 1829), p. 562.

[16] Peter E. Cousins, op. cit., p. 499.

[17] James Moffatt, op. cit., p. 45.

[18] Raymond C. Kelcy, The Letters of Paul to the Thessalonians (Austin, Texas: R. B. Sweet Company, Inc., 1968), p. 144.

[19] Adam Clarke, op. cit., p. 563.

[20] David Lipscomb, op. cit., p. 89.

Verse 8
rendering vengeance to them that know not God, and to them that obey not the gospel of our Lord Jesus:
Vengeance ... Everywhere in Scripture this is the prerogative of Almighty God himself, not that of any man; and its being ascribed here as a purpose and action of the Lord Jesus Christ is another attestation of his deity. See Romans 12:19; Hebrews 10:30 and Deuteronomy 32:25. But vengeance there will be. God has a score to settle with sin and with the incorrigibly wicked, and the judgment of the final day is the occasion divinely appointed to that end.

As Moffatt declared, "The repetition of the article here"[21] indicates two classes of people: (1) those who do not know God, and (2) those who obey not the gospel. These are usually explained as "the pagans" and "the unbelieving Jews." Implicit, however, in the adverse judgment to be pronounced against them that "know not God," is the fact of their "refusing to know God" (Romans 1:20-28) and of their being in no sense innocent, but "without excuse." In the second class, it is ridiculous to limit this to "unbelieving Jews." It refers with equal power to "unbelievers" of all races and nations, even professing Christians, who refuse to "obey the gospel." And what does that mean? It means those who refuse to be baptized into Christ and to assume the duties and obligations incumbent upon all true Christians. The most concise and the shortest definition of the "gospel" in the New Testament is in Mark 16:15,16, where Christ equated being baptized with the "gospel." Here is the prime reason why people have labored early and late to get that verse out of the New Testament. Some of the commentators reflect the usual unwillingness to allow this obvious truth, a sample of which is (comment on who obey not the gospel):

Namely, the unbelieving Jews.[22]
Those who do not obey it as a rule of life.[23]
The second expression is merely taking up and filling out the thought of the first.[24]
Jews.[25]
These are the same people described differently (2).[26]
There is no justification for thus toning down the clear warning of this passage. Failure to obey the gospel of Christ is failure to accept eternal life; and may all people heed it.

[21] James Moffatt, op. cit., p. 46.

[22] P. J. Gloag, op. cit., p. 3.

[23] Adam Clarke, op. cit., p. 563.

[24] Leon Morris, op. cit., p. 119.

[25] J. R. Dummelow, Commentary on the Holy Bible (New York: The Macmillan Company, 1937), p. 989.

[26] Ronald A. Ward, op. cit., p. 146.

Verse 9
who shall suffer punishment, even eternal destruction from the face of the Lord and from the glory of his might,
The reference of this verse is to "hell," the final destiny of the wicked; and, for somewhat extended remarks on this subject, see my Commentary on Matthew, pp. 411-413. It is only with thoughts of the greatest melancholy and sorrow that a subject such as this may be considered. Does there have to be such a place? Deep questionings of the soul are not fully answered in the sacred text, but the faithful Christian accepts as fact that which he finds no logical way of rejecting. There are two facts, universally accepted even in philosophy, to the effect that: (1) there is some kind of existence after death for every soul, and (2) that God will never finally accommodate to evil, that some judgment of it is certain; and these two propositions point logically to a place of overthrow and eternal suppression of evil. Christ and the apostles spoke dogmatically of hell, and the believer in Christ has no alternative to the acceptance of what they said. Hendriksen's comment on this is:

The very fact that "destruction" is "everlasting" shows that it does not amount to annihilation or going out of existence. On the contrary, it denotes an existence "away from the face of the Lord and the glory of his might."[27]
Denney, as quoted by Morris, commented thus:

If there is any truth in Scripture at all, then this is true - that those who stubbornly refuse to submit to the gospel of Christ, and to love and obey Jesus Christ, incur at the Last Advent an infinite and irreparable loss. They pass into a night upon which no morning dawns.[28]
[27] William Hendriksen, op. cit., p. 160.

[28] Leon Morris, op. cit., p. 120.

Verse 10
when he shall come to be glorified in his saints, and to be marveled at in all them that believed (because our testimony unto you was believed) in that day.
When he shall come ... The Greek word here, according to Kelcy, "is the aorist subjunctive, a construction indicating the certainty of the event and yet the uncertainty of the time of it," [29] the same being another bit of evidence that neither Christ nor any of his apostles expected the coming as a certainty in their day. Kelcy is also supported in this by all the other Greek scholars consulted in this work.

There are two purposes of the coming here cited, but these need not be considered as a total list. Paul's use of "come" in this verse shows that the "revelation of Christ," spoken of a moment earlier, is the same as his "coming"; and, therefore, the various references to his revelation, his appearance and his coming all apply to the same event.

The last sentence in this verse is considered difficult by scholars; and Morris thought that Lightfoot's paraphrase of it gives the true meaning thus:

The meaning then being ... "in all them that believed, and therefore in you, for our testimony was believed by you," the testimony borne among the Thessalonians had borne the desired fruit[30]
"The past tense is used because it looks back from the Judgment Day, to the time when the gospel was first believed at the time of its first being preached to the Thessalonians."[31]
To be marveled at ... The full glory of Christ at the time of the Second Advent cannot even be imagined. As Adam Clarke expressed it:

Much as true believers may marvel at, and much as they admire the perfections of the Redeemer of mankind, and much as they wonder at his amazing condescension in becoming a man, and dying for the sins of the world; all their present amazement and wonder will be as nothing when compared with what they shall feel when they come to see him with all his glory, the glory that he had with the Father before the world was.[32]
[29] Raymond C. Kelcy, op. cit., p. 146.

[30] Leon Morris, op. cit., p. 121.

[31] A. J. Mason, op. cit., p. 153.

[32] Adam Clarke, op. cit., p. 564.

Verse 11
To which end we also pray always for you, that our God may count you worthy of your calling, and fulfill every desire of goodness and every work of faith, with power;
Every work of faith ... See under 2 Thessalonians 1:3, above, for discussion of "the work of faith"; the new thought here is that even when Christians do the works required by faith it is actually God who supplies the spiritual energy for them to do it, thus referring all the glory unto God.

Verse 12
that the name of our Lord Jesus may be glorified in you, and ye in him, according, to the grace of our God and the Lord Jesus Christ.
In you and ye in him ... For discussion of this expression and six other similar concepts in the New Testament, see my comments on Galatians 5:23.

The reference to the "work of faith," above, and the emphasis here upon the indwelling Christ, show that, although the Second Coming is not out of mind in these verses, nevertheless, "The primary emphasis here would seem to be on the quality of life produced in the Thessalonians by the indwelling Christ."[33]
ENDNOTE:

[33] Ibid.

02 Chapter 2 
Verse 1
2 THESS. 2
The great feature of this chapter, of course, is Paul's great prophecy of "the man of sin" (2 Thessalonians 2:3-10), for a full discussion of which, see excursus at the end of the chapter. The prophecy is preceded by a warning that the Thessalonians should not expect the Second Advent immediately (2 Thessalonians 2:1-2), and followed by an expression of renewed thanksgiving and prayer upon their behalf (2 Thessalonians 2:13-17).

Now we beseech you, brethren, touching the coming of our Lord Jesus Christ, and our gathering together unto him; (2 Thessalonians 2:1)

This outlines the chapter, which regards the Second Advent, an event which the Thessalonians had mistakenly assumed to be "just at hand," some of them actually having stopped work in anticipation of it!

The coming of our Lord Jesus Christ ... For comments on this title, see under 2 Thessalonians 1:2. "Coming" in this place refers to the final Advent and not to some manifestation of power and grace prior to the Advent.

Our gathering together unto him ... The great feature of the final day will be the uniting of believers with the Lord. The expression "gathering together" is found nowhere else in the New Testament except in Hebrews 10:25, where it signifies the gathering together of the Christians for worship.[1]
ENDNOTE:

[1] Leon Morris, Tyndale New Testament Commentaries, Epistles to the Thessalonians (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1956), p. 124.

Verse 2
to the end that ye be not quickly shaken from your mind, nor yet be troubled, either by spirit, or by word, or by epistle as from us, as that the day of the Lord is just at hand;
This is Paul's denial that he ever taught that the judgment day was "at hand" in his lifetime. True, some of the Thessalonians had mistakenly understood it that way, but it was their fault by doing so, not Paul's; and in the same manner, the exegetes of our own times who are always prattling about Christ and the apostles being mistaken in their assumption that the Second Advent was soon to arrive have mistakenly read the New Testament, and it is their fault, not the fault of the New Testament. In fact, Satan may have had a strong hand in fostering the misunderstanding. Hendriksen said:

In view of 2 Thessalonians 3:17, the idea that someone had even sent a forged letter (a letter purporting to be from Paul) - though open to certain objections - cannot be lightly dismissed.[2]
Shaken from your mind ... This means "thrown off the course of sound reasoning and thinking."[3]
It is clear enough from this verse that Paul denied having anything whatever to do with creating the false notion in the heads of the some of the Thessalonians that they might expect the coming of the Lord at once!

[2] William Hendriksen, A New Testament Commentary, Epistles to the Thessalonians (Grand Rapids, Michigan: Baker Book House, 1955), p. 168.

[3] David A. Hubbard, Wycliffe New Testament Commentary (Chicago: Moody Press, 1971), p. 832.

Verse 3
let no man beguile you in any wise: for it will not be, except the falling away come first, and the man of sin be revealed, the son of perdition,
There is no hint here regarding the length of the time interval between the time Paul wrote and the actual coming of Christ in the Second Advent. In the light of intervening events, we now know that centuries and millenniums of time were to elapse before the final judgment; but as regards the actual date, we are no better off than were they. The event is still scheduled for a time yet future; and, as the mystery of lawlessness was working then, so it is now; but no man can know how long it will be before the Lord comes.

The man of sin ... See excursus on this at the end of the notes on this chapter. He is the same as the "lawless one" in 2 Thessalonians 2:8, with this distinction, that "the man of sin" refers to a progressive development of an anti-Christian influence, whereas "the lawless one" is thought by many to refer to some terminal and final embodiment of evil. The interpretation presented here is that the man of sin has indeed appeared. The man of sin sitteth in the temple; he exalts himself; he is a false apostle, the son of perdition; names of blasphemy are upon his head; and he is drunken with the blood of the martyrs of Jesus; but his course is not yet run. The final usurpation of the place of God himself has not yet taken place.

The son of perdition ... Judas is the only other person so designated in the New Testament. Just as he was the object of prior prophecy, so also is the apostle of apostasy.

Verse 4
he that opposeth and exalteth himself against all that is called God or that is worshipped; so that he sitteth in the temple of God, setting himself forth as God.
This verse is understood as revealing the character of the final lawless one who shall be the culmination of that evil progression, or as marking the true spiritual import of those innovations and corruptions which have been exhibited by the "man of sin" (in a collective sense) as already historically revealed. A strong case may be made out for either view.

All that is called God ... A persecutor of the church exalts himself against God in the person of his followers; a perverter of the word of God exalts himself against God in his word.

Or that is worshipped ... This indicates the total atheism and unbounded egotism of the ultimate man of sin.

Sitteth in the temple of God ... There can be no way that this is a reference to the Jewish temple. Paul, who wrote the Corinthians that "Ye are the temple of God," would never have made that den of thieves and robbers in Jerusalem the "temple of God" historically. First, it means the church of Jesus Christ; but in context it means the apostate church of Jesus Christ, a deduction that is mandatory from the fact of the apostasy being Paul's subject in this paragraph. Therefore, whenever and wherever the "man of sin" appears it will be in the church apostate!

Sitteth ... This is a most peculiar verb to be used in such a context; and this writer, who has seen the Pope borne into the Basilica of St. Peter, hoisted above the people and elevated above the high altar upon the shoulders of those who carry him (literally "sitting") into the sanctuary cannot escape the deep. impression that a prophecy of that very spectacle is imbedded in this remarkable verb. Who else, ever, in the history of humanity, always entered the church house "sitting," and even taking the Lord's Supper "sitting"? Luther was outraged by this, and said, "Let the Pope stand up to take the Lord's Supper, like any other stinking sinner."

Setting himself forth as God ... The papacy fulfills this in the blasphemous titles of the supreme pontiff, but there may be a more drastic fulfillment of it in the revelation of the terminal "man of sin."

Verse 5
Remember ye not, that, when I was yet with you, I told you these things?
This verse is made the excuse by some not to undertake the interpretation of this prophecy at all. They say the Thessalonians had information about it which we do not have, and that, therefore, we should consider it a closed prophecy. Paul, however, is not the only New Testament writer who discoursed on this subject. See excursus at end of chapter. Furthermore, Paul here gives a summary of what he had already taught them. We have all of the information that is necessary.

Verse 6
And now ye know that which restraineth, to the end that he may be revealed in his own season.
That which restraineth ... This is viewed generally, by nearly all schools of interpreters, as being the Roman government. This is supported by the context in that it would explain why Paul spoke so guardedly of its being taken out of the way." However, the prophecy reaches far beyond the fall of the ancient empire; and the best view of this is, in all probability, that of Hendriksen:

Of all the theories advanced so far, the one which seems to have most in its favor is that in which the restrainer is "the power of well-ordered human rule," or as Ellicott's Commentary has it, "the principle of legality as opposed to that of lawlessness."[4]
The principle of law and order, as enforced by human authority, is "that which restraineth" until he be taken out of the way. This means that Satan will continually use every device, pursue every opportunity, and employ every diabolical instrument in his efforts to break down law and order in society.

Hence, for the time being, the worst Satan can do is to promote the spirit of lawlessness. But this does not satisfy him. It is as if he and his man of sin bide their time. At the divinely decreed moment (the appropriate time) when, as a punishment for man's willingness to cooperate with this spirit, the "someone" and "something" that now holds back is removed, Satan will begin to carry out his plans.[5]
[4] William Hendriksen, op. cit., p. 181.

[5] Ibid., p. 183.

Verse 7
For the mystery of lawlessness doth already work: only there is one that restraineth now, until he be taken out of the way.
In the Greek, the restraining power is spoken of, both as "he" and as "it," as when a man might speak of the law as "it," and of the enforcer of it as "he." Of course the Roman government was the principal authority of the age in which Paul wrote; and, as long as there was a strong central government in Rome, the spiritual empire of the papists was unable fully to develop. It was with the breakdown of law and order, in the coming of the vandals and hordes of barbarians, that the man of sin saw his opportunity and took it. There ensued the Holy Roman Empire, controlled absolutely by Romanists.

Verse 8
And then shall be revealed the lawless one, whom the Lord Jesus shall slay with the breath of his mouth, and bring to naught by the manifestation of his coming;
Most students of this passage are dogmatically certain that "the lawless one" of this verse is an eschatological person, an individual, answering to the Biblical definition of "antichrist"; and, while there seems to be some indication of this, this understanding for it requires understanding the following clauses to contain a double prophecy. The man of sin will be eroded and worn out; the final "lawless one" shall be vanquished instantly in the final Advent.

Slay with the breath of his mouth ... "Here is an expression found nowhere else in the New Testament."[6] The reference would appear to be to the word of the Lord. When the New Testament was stripped out of the dead languages in which it had been concealed, in the times of Wycliffe, Tyndale, Luther, and others, there was a sense in which the man of sin received a mortal wound. There is also a possible rendition of "slay" as "consume," as in Adam Clarke's quotation, below, indicating that the power and glory of the man of sin will not perish instantly, but gradually, being continually eroded, wasted away, and "consumed" by the breath of the Lord's mouth, by his word. Clarke said:

"Whom the Lord shall consume ..." He shall blast him so that he shall wither and die away; and this shall be done by the spirit of his mouth, - the words of eternal life, the true doctrine of the gospel of Jesus; this shall be the instrument used to destroy this man of sin: therefore it is evident that his death will not be a sudden one, but a gradual one; because it is by the preaching of the truth that he is to be exposed, overthrown, and finally destroyed.[7]
Bring to naught by the manifestation of his coming ... It seems to this expositor that these clauses are parallel; but if the emphasis, as so many insist, is upon the Second Advent, then the fate of antichrist is foretold in it, that same antichrist whom we have identified as the final, terminal and ultimate "man of sin," being an individual who shall be destroyed at the Second Coming of Christ.

[6] Leon Morris, op. cit., p. 131.

[7] Adam Clarke, Commentary on the Holy Bible, Vol. VI (London: Carlton and Porter, 1829), p. op. cit., p. 567.

Verse 9
even he, whose coming is according to the working of Satan with all power and signs and lying wonders,
Hubbard's summary of the meaning here is:

His coming reveals itself in all power (to work miracles) and signs (significant, meaningful miracles) and wonders (amazing their observers). In the Greek, "lying" seems to apply to all three.[8]
The import of this passage is to the effect that Satan himself will lend his great power to the final man of sin, whom we have supposed to be "antichrist," and that he will endow this totally wicked and hateful person to exercise even supernatural power in the achievement of his hellish ambitions. Surely this must be the time spoken of in Revelation, when Satan shall be loosed a little season upon the earth. Then will be the times when the "very elect, if possible" shall be deceived, the time when Satan will finally have his way with the earth and its populations - but not for long. As the final rebellion of humanity comes to its awful climax, Satan will be free to accomplish the total destruction of man, the same having been his purpose from the very beginning. But it will only be "for a little season." The Son of man will suddenly appear the second time apart from sin, to redeem the righteous and to appoint the wicked their portion with the hypocrites.

ENDNOTE:

[8] David A. Hubbard, op. cit., p. 834.

Verse 10
and with all deceit of unrighteousness for them that perish; because they received not the love of the truth, that they might be saved.
Populations who will not accept God's morality, but who love evil, will be quite easily deceived by Satan; God himself will even send hardening and blindness to those who have preferred evil, in order to hasten their destruction. The judicial hardening that God inflicts upon those who love wickedness is an extensive New Testament subject. For further discussion of it, see in my Commentary on Romans, pp. 45-51,392-395.

Verse 11
And for this cause God sendeth them a working of error, that they should believe a lie: that they all might be judged who believed not the truth, but had pleasure in unrighteousness.
Here again is in view the principle of God's hardening those who love wickedness. See under preceding verse. People who have pleasure in doing wrong will be blinded and hardened. Thoroughly deceived, they shall then have no difficulty in believing a lie, not the truth. "Satan's lie consists in getting men to believe him instead of God."[9]
The way of salvation is clear enough in this verse and the preceding 2 Thessalonians 2:10. Those who believe the truth and obey it shall be saved; those who do not believe the truth, but have pleasure in unrighteousness, shall be finally and irrevocably condemned. For further discussion of the "man of sin," see excursus at the end of this chapter.

ENDNOTE:

[9] Ibid., p. 835.

Verse 13
But we are bound to give thanks to God always for you, brethren beloved of the Lord, for that God chose you from the beginning unto salvation in sanctification of the Spirit and belief of the truth:
All three members of the godhead are mentioned in this great verse; and it is the answer to the terrible things Paul had just foretold. Whatever evil may engulf the world, the Thessalonians must not be troubled. They are "beloved of the Lord," "chosen of God unto sanctification," and the subject of the apostle's most devout thanksgiving.

Paul had just spoken of a time (at the end) when most people would reject the truth and turn aside to fables; but, as Hendriksen put it, "The true believer must never be afraid of belonging to the minority. It is the remnant that shall be saved. All others shall be condemned."[10]
God chose you from the beginning ... God chose all men to be saved, in the sense that every man ever born on earth was destined to be a child of God; but the freedom of the human will nullifies that eternal decree in many. In the New Testament, as here, God's choosing implies also the believer's having accepted.

ENDNOTE:

[10] William Hendriksen, op. cit., p. 186.

Verse 14
whereunto he called you through our gospel, to the obtaining of the glory of our Lord Jesus Christ.
As we have noted again and again, in the New Testament, God's call, as used here, means "God's call accepted." It is the choice that men make which determines destiny. All men are called, but only those who hear, accept and obey are the truly "called."

Verse 15
So then, brethren, stand fast, and hold the traditions which ye were taught, whether by word, or by epistle of ours.
Traditions" here does not refer in any manner to human traditions, but to the authentic teachings of the apostles as handed down orally, before the New Testament was available. Paul's use of yours" in this verse is not epistolary, but has reference to the apostles of Christ.

Verse 16
Now our Lord Jesus Christ himself, and God our Father who loved us and gave us eternal comfort and good hope through grace, comfort your hearts and establish them in every good work and word.
As so frequently in Paul's writings, there is here an eloquent inadvertent testimonial witnessing the deity of our Lord Jesus Christ. Gloag noted that:

These verbs (comfort your hearts and establish them) are in the singular number, but their nominative is our Lord Jesus Christ and God our Father, thus implying the unity between these divine Persons.[11]
Note: Relying so heavily in the interpretations advocated in this chapter upon ancient and traditional opinion, the writer is aware of the sense of shock that will come to some who read this; but, as Gloag, writing in Pulpit Commentary (perhaps the best and most thorough to be published in this century), expressed it:

Upon an impartial view, one cannot avoid the impression that the points of resemblance between the prophecy and Romanism are numerous, varied and striking. Our forefathers had no doubt as to the application of this prophecy, and perhaps they were nearer the truth than we in modern times who hesitate.[12]
This writer is reluctant to apply Paul's terrible warning to Romanism, but in conscience cannot do otherwise. The correspondence between the picture drawn and the historical apostate church is too clear and certain to be mistaken.

AN EXCURSUS ON "THE MAN OF SIN"
In 2 Thessalonians 2:3-10, Paul prophesied the great apostasy from the Christian religion and the ultimate revelation of "the man of sin" who would be destroyed by the Second Advent of Christ. However, this prophecy of a vast and extensive defection from true Christianity does not stand alone in the New Testament, wherein definite mention of it is made in the following passages:

Beware of false prophets, who come to you in sheep's clothing, but inwardly are ravening wolves. By their fruits ye shall know them. Do men gather grapes of thorns, or figs of thistles? Even so every good tree bringeth forth good fruit; but the corrupt tree bringeth forth evil fruit. A good tree cannot bring forth evil fruit, neither can a corrupt tree bring forth good fruit. Every tree that bringeth not forth good fruit is hewn down, and cast into the fire. Therefore, by their fruits ye shall know them. Not every one that saith unto me, Lord, Lord, shall enter into the kingdom of heaven; but he that doeth the will of my Father who is in heaven. Many will say to me in that day, Lord, Lord, did we not prophesy by thy name, and by thy name cast out demons, and by thy name do many mighty works? And then will I profess unto them, I never knew you: depart from me, ye that work iniquity (Matthew 7:15-23).

I know that after my departing grievous wolves shall enter in among you not sparing the flock; and from among your own selves shall men arise, speaking perverse things, to draw away the disciples after them. Wherefore watch ye, remembering that by the space of three years I ceased not to admonish every one night and day with tears (Acts 20:29-31).

But I fear, lest by any means, as the serpent beguiled Eve in his craftiness, your minds should be corrupted from the simplicity and the purity that is toward Christ (2 Corinthians 11:3).

But the Spirit saith expressly, that in later times some shall fall away from the faith, giving heed to seducing spirits and doctrines of demons, through the hypocrisy of men, that speak lies, branded in their own conscience as with a hot iron; forbidding to marry, and commanding to abstain from meats, which God created to be received with thanksgiving by them that believe and know the truth. For every creature of God is good, and nothing is to be rejected, if it be received with thanksgiving: for it is sanctified through the word of God and prayer (1 Timothy 4:1-5).

But know this that in the last days grievous times shall come. For men shall be lovers of self, lovers of money, boastful, haughty, railers, disobedient to parents, unthankful, unholy, without natural affection, implacable, slanderers, without self-control, fierce, no lovers of good, traitors, headstrong, puffed up, lovers of pleasure rather than lovers of God; holding a form of godliness, but having denied the power thereof: from these also turn away. For of these are they that creep into houses, and take captive silly women laden with sins, led away by divers lusts, ever learning, and never able to come to the knowledge of the truth. And even as Jannes and Jambres withstood Moses, so do these also withstand the truth; men corrupted in mind, reprobate concerning the faith (2 Timothy 3:1-8).

For the time will come when they will not endure the sound doctrine; but having itching ears, will heap to themselves teachers after their own lusts; and will turn away their ears from the truth and shall turn aside unto fables. But be thou sober in all things, suffer hardship, do the work of an evangelist, fulfill thy ministry (2 Timothy 4:3-5).

But there arose false prophets also among the people, as among you also there shall be false teachers, who shall privily bring in destructive heresies, denying even the Master that bought them, bringing upon themselves swift destruction. And many shall follow their lascivious doings; by reason of whom the way of truth shall be evil spoken of. And in covetousness shall they with feigned words make merchandise of you: whose sentence now from of old lingereth not, and their destruction slumbereth not (2 Peter 2:1-3).

This is now, beloved, the second epistle that I write unto you; and in both of them I stir up your sincere mind by putting you in remembrance; that ye should remember the words which were spoken before by the holy prophets, and the commandment of the Lord and Saviour through your apostles: knowing this first, that in the last days mockers shall come with mockery, walking after their own lusts, and saying, Where is the promise of his coming? for, from the day the fathers fell asleep, all things continue as they were from the beginning of creation. For this they willfully forget, that there were heavens from of old, and an earth compacted out of water and amidst water, by the word of God; by which means the world that then was, being overflowed with water, perished: but the heavens that now are, and the earth, by the same word have been stored up for fire, being reserved against the day of judgment and destruction of ungodly men (2 Peter 3:1-7).

And he carried me away in the spirit into a wilderness; and I saw a woman sitting upon a scarlet-colored beast, full of names of blasphemy, having seven heads and ten horns. And the woman was arrayed in purple and scarlet, and decked with gold and precious stone and pearls, having in her hand a golden cup full of abominations, even the unclean things of her fornication, and having upon her forehead a name written, MYSTERY; BABYLON THE GREAT; THE MOTHER OF HARLOTS AND OF THE ABOMINATIONS OF THE EARTH. And I saw the woman drunken with the blood of the saints, and with the blood of the martyrs of Jesus (Revelation 17:3-6).

After these things I saw another angel coming down out of heaven, having great authority; and the earth was lightened with glow. And he cried with a mighty voice, saying, Fallen, fallen is Babylon the great, and is become a habitation of demons, and a hold of every unclean and hateful bird. For by the wine of the wrath of her fornication all the nations are fallen; and the kings of the earth committed fornication with her, and the merchants of the earth waxed rich by the power of her wantonness.

And I heard another voice from heaven, saying, Come forth, my people, out of her, that ye have no fellowship with her sins, and that ye receive not of her plagues: for her sins have reached even unto heaven and God hath remembered her iniquities (Revelation 18:1-5).

For there shall arise false christs and false prophets, and shall show signs and wonders, that they may lead astray, if possible, the elect: behold, I have told you all things beforehand (Mark 13:22,23).SIZE>

It is against the above background of other New Testament teachings on this subject that Paul's words in this passage can best be understood; and, as Dummelow said, "It will be convenient to treat this difficult passage (2 Thessalonians 2:3-10) as a whole."[13] Paul's words are:

Let no man beguile you in any wise: for it will not be, except the falling away come first, and the man of sin be revealed, the son of perdition, he that opposeth and exalteth himself against all that is called God, or that is worshipped; so that he sitteth in the temple of God, setting himself forth as God. Remember ye not, that, when I was yet with you, I told you these things? And now ye know that which restraineth, to the end that he may be revealed in his own season. For the mystery of lawlessness doth already work: only there is one that restraineth now until he be taken out of the way. And then shall be revealed the lawless one, whom the Lord Jesus shall slay with the breath of his mouth, and bring to naught by the manifestation of his coming; even he, whose coming is after the working of Satan with all power and signs and lying wonders, and with all deceit of unrighteousness for them that perish; because they received not the love of the truth, that they might be saved.

Gloag classified the interpretations of this passage thus: (1) There is in reality no prediction, or prophecy, in this passage, all such things as predictive prophecy being denied by this class. (2) "The second class of interpreters are those who, recognizing a prediction, regard it as already fulfilled."[14] (3) "The third class of exponents are those who regard the prophecy as being fulfilled, or as in the course of fulfillment; that is, as already partially fulfilled, but awaiting its complete accomplishment."[15] (4) "The fourth class of interpreters consider the fulfillment as future, and that we are not to look to any past occurrences as answering all the requirements."[16] There are whole libraries of the works of many scholars affirming each of these methods of interpretation; but, rather than trouble the reader with what would appear to be an almost endless examination of such writings, we shall devote the available space to advocating what is believed to be the true understanding of the passage, as classified under (3), above.

As will be noted below, the papal hierarchy of the Roman Catholic Church exhibits a striking number of the qualities that are to mark the great historical apostasy of Christianity; and yet in fairness it must be admitted that no pope has ever fulfilled in its entirety Paul's description of the man of sin; but the historical Roman church is so certainly prophesied in the New Testament literature on this subject, that it is not amiss to look precisely there for the ultimate fulfillment of the total prophecy at some time yet future. There is also, it must be admitted, a certain sense in which the entire papal succession may be understood as meeting Paul's specifications perfectly. We pray that unbiased readers will not consider this a harsh judgment. Much of the dissent from the view that the papal hierarchy is the composite man of sin stems from the incorrect identification of the man of sin as "antichrist" (John 4:3), whose distinguishing mark of identity is his denial "that Christ is of God," a denial that, so far as is known, never pertained to any pope. Nevertheless, that man of sin who at last will be manifested as antichrist, although not having appeared upon the historical scene as yet, may yet do so in the future. The basic understanding of Paul's warning in this passage as a prophecy of the apostate medieval church is neither an uncharitable judgment nor an indulgence in fantasy.

HISTORICAL INTERPRETATIONS
The preface to the King James Bible has this: "Your Majesty ... which has given such a blow unto that Man of Sin as will not be healed," meaning the Pope.

Alexander Campbell met Roman Catholic Bishop John B. Purcell in debate in the Sycamore Street Meeting House, Cincinnati, Ohio, on January 13-21,1837, Campbell affirming and Purcell denying proposition 3, thus:

The Roman Church is the "Babylon" of John, the "man of sin" of Paul, and the Empire of the "Youngest Horn" of Daniel's sea monster.[18] He said:

Whoever arrogates to himself the title of "universal priest" is a forerunner of antichrist. This statement is made in an epistle in which he denounced the claims of the contemporary "patriarch" of the East.[19]
Martin Luther did not hesitate to identify the papacy and its entire hierarchy as "the man of sin, the antichrist, and the beast out of the sea."[20]
The Westminster Confession speaks very dogmatically thus:

There is no other head of the church but the Lord Jesus Christ, nor can the Pope of Rome, in any sense, be the head thereof; but is that Antichrist, that man of sin the son of perdition, that exalteth himself in the Church against Christ, and all that is called God. - Article XXV. :

Thus the identification of the papacy and its religious apparatus with Paul's words in 2 Thessalonians 2:3-10 was the prevailing view for more than a thousand years, a view supported by the writings and interpretations of many of the most brilliant men who ever lived on earth; and, on that account, there is no way for this writer to accept the sneers and snickers with which this interpretation is greeted by many modern commentators, as being an effective refutation of the arguments upholding it.

WHAT ARE THE ARGUMENTS?
The resemblance is striking and obvious. An apostasy is predicted, and in Romanism there is most positively a very wicked and extensive departure from the teachings of Christ. The doctrines of purgatory, transubstantiation, the sacrifice of the Mass, the withholding of the cup from the laity, along with the pretensions of infallibility, successorship to the apostles, and claims of sole custodianship of the word of God - all these and countless other characteristics have effectively separated Romanism from the gospel of the New Testament.

The "man of sin" is represented as exalting himself above all that is called God or that is worshipped, being singularly fulfilled in the titles which the pope has arrogated to himself, such as "Lord God the Pope," "Lord of Lords," and also in the claim of being the "universal priest" and the assertion of his right to dispose of the kingdoms of the earth. The man of sin is said to seat himself in the temple of God, and that he setteth himself forth as God. The principal cathedral of the historical church is the seat of the papacy; and the pope is literally seated therein, always appearing upon the papal chair supported upon the shoulders of his retainers. Nor does this imply that the Basilica of St. Peter is in any sense the "true" temple of God, being, on the other hand, that which appears to many millions as such a temple. Just as the kingship of Israel was an apostasy from the theocracy and as the temple of Solomon and Herod was an apostasy from the tabernacle; just so, the temples of the historical church are an apostasy from the church which is the only true temple God ever had. The pope shows himself as God through claiming divine attributes such as infallibility and holiness, by presuming to forgive sins. "Only God can forgive sins."

The man of sin was called by the apostle Paul "the son of perdition," which is the word used of the false apostle (Judas), but nowhere else in the Bible. Does not the pope claim to be an apostle of Christ, indeed, the successor to the apostle Peter? But is he so? Is he not therefore a false apostle?

The mystery of lawlessness was already at work in Paul's day; and Paul specifically stated to the Ephesian elders that from among them would men arise, speaking perverse things, to draw away the disciples unto themselves. The pope himself is merely an elder gone wrong.

With all power and signs and lying wonders ... has never been fulfilled as continually and extensively by anything on earth except the signs, wonders, and miracles of Catholicism. The wonders done by sacred images moving, speaking and bleeding, the prodigies effected by sacred relics, supernatural visitations of the Virgin, the miraculous cures at countless shrines, etc., etc. - all of these and many more fulfill the prophecy perfectly.

When one goes beyond the confinements of the passage under consideration, the evidence is multiplied and compounded. For example:

"Forbidding to marry and commanding to abstain from meats." What other religious system ever imposed anything as unscriptural and unreasonable as "fish on Friday" and "no marriages in Lent"?

Having a golden cup in her hand ... The greatest golden cup known throughout history is the chalice, which is not in the hands of the people but in those of the hierarchical system.

Full of the unclean things of her fornication ... In fornication, that which belongs to the bride is taken from her and given to another who is not the bridegroom. The cup of holy communion which belongs to the bride of Christ has been taken away from her and given to another who is not the head.

Neither shall he regard the God of his fathers, nor the desire of women nor regard any god: for he shall magnify himself above all (Daniel 11:37). What institution, or system, or authority ever rejected the "desire of women," to the extent of making celibacy the nearly invariable rule for all who would participate in it? The obvious answer is known to all men.

He shall wear out the saints of the Most High ... (Daniel 7:25). Roman Catholicism has been the most vigorous persecutor of Christians since the days of the pagan empire. As Durant put it, "The Inquisition almost fatally disgraced the church."[21] The so-called "Holy Crusades," the religious wars, intrigues and subversions by which the man of sin built and maintained his empire have splashed with blood the pages of the last thousand years of history. There are no less than two religious wars in progress at the moment this is written.

OBJECTIONS TO THE ARGUMENTS
1. It is affirmed that "the man of sin" is an individual, not a succession of individuals or any such thing as a system. Many respected commentators stress this; but, in the book of Daniel, a single figure of "the kingdom of iron" was made to represent all the kings of the Roman Empire, during which time the "everlasting kingdom" would be established. No less an authority than Lightfoot stated that "In all figurative passages it is arbitrary to assume that a person is meant when we find a personification."[22] He went on to declare that "The man of sin here need not be an individual man; it may be a body of men, or a power, or a spiritual influence."[23] Alexander Campbell took the same position with regard to this, and there can certainly be no intellectual objections to this view of it.

2. It is declared that, in spite of many resemblances, the idea of the papacy does not and never did fulfill the prophecy in 2 Thessalonians 2:4. Bishop Purcell, in the debate with Campbell, made this his principal reply, refuting the notion that the pope is antichrist. Alford, for example, viewed the behavior of the popes as a "most abject adoration and submission to God."[24] As regards the profession of popes, this is true; but have their lives honored such professions? Gloag, on the other hand, pointed out the conviction that "The arrogance of the pope, his assertion that he is the vicar of Christ, and his claim of infallibility are a distinct fulfillment of this prediction."[25] Furthermore, the difficulty of meeting this objection is completely solved when the "antichrist" of John is understood as the final and terminal embodiment of the "man of sin." This was the way Campbell understood it; and Bishop Purcell's argument begged the question by not taking this into account. Campbell did not affirm that popery was "the antichrist," but that it was the man of sin and Babylon. Viewing "the man of sin" as an institution and system and the "antichrist" as its final fruition clears the matter up completely.

3. But it is precisely here that many interpreters have gone astray. Supposing that 2 Thessalonians 2:8 prophesies the summary and final end of the man of sin as soon as he appears, the commentators declare that, as the papacy has flourished for centuries and has not yet been destroyed, no reference to the papacy is included in the prophesy. However, the Scriptures do not assert that the Second Advent of Christ will follow immediately upon the arrival of the man of sin. The conditions that led to the development of the man of sin were already working in Paul's day. The interval between the arrival of the man of sin and the Second Advent is nowhere mentioned in the New Testament. Gloag's comment on this is:

It may be that there is a development of the Antichrist, and that his final destruction by the coming of the Lord will not occur until his full development. The spiritual power of the papacy may be unfolding itself; the mystery of lawlessness may still be working, as was lately seen in the introduction of the two new dogmas into the Romish Church, these being the immaculate conception of the Virgin, and the personal infallibility of the popes (both of which doctrines have been introduced during the current century).[26]
From all of the above considerations, this writer refuses to be ashamed of the historical interpretation of Paul's "man of sin" as a warning against the papacy and the errors that may yet be unfolded from it. This opinion is certainly not in keeping with the liberal spirit of the current age, during which it has become popular to denounce interpretations advocated by the wisest minds of a thousand years; but when we reflect upon the abominable persecutions of the Inquisition and remember that the principal architect of that diabolical apparatus is still revered as a saint in the Roman church, and when the monstrous wickedness of the popes and priests prior to the Reformation is considered; and when are recalled the atrocities committed in the name of religion, the general corruption of the whole system; and when it is taken into account that only the restraining influences of Protestantism prevent a repetition of such things, we may suddenly see that there is every reason to suspect that the ancient interpretations were founded upon the truth and are therefore neither unjust nor uncharitable.

THE CHARACTER OF THE ANTICHRIST
The view here is that antichrist in his fullness has not yet appeared; although, as the apostle John said, "there are many antichrists." If, as so many believe, there is to be a final and terminal antichrist who will be destroyed by the Second Advent of Christ, it is obvious that he has not yet appeared upon the earth. Such men as Stalin, Hitler, Mohammed, Napoleon and many others who have been thought to be the objects of this prophecy, none of them were ever in "the temple of God," in the sense of being enthroned in it. The one certainty regarding the antichrist is that he shall appear as the head, the usurper and the unscrupulous dictator over the apostate church itself.

What will antichrist be like? The usual opinions are that he shall be an individual of gigantic mental power, unbelievable audacity and the most extreme wickedness. During the apostasy of Israel, Antiochus Epiphanes was such a person; later, after the final rejection of Christ by the hierarchy of Israel, the total profanation of the Jewish temple by a band of ruthless brigands led to the final overthrow of Judaism. It may well be that in both those events one may behold typical foreshadowings of the final corruption and rebellion of historical Christianity, events which this writer believes to be future. The bold and devilish deeds of some of the lesser "antichrists" who have appeared in our own times are precursors of what may come later on a vaster scale than ever.

This excursus will be closed by the following quotation from Gloag:

The revolt against all rule and authority, the spread of Nihilism, the increase of infidelity and agnosticism, the unblushing proclamation of atheism and the support given to it in the scientific and political world, the deification of materialism, are all the precursors of Antichrist. It may only require a dissolution of order and a corruption of morals greater and more universal than that which occurred in the French Revolution, to usher in the coming of the (final) Man of Sin, who, amid the confusion, will seize the scepter of dominion. We may figure him as an individual, a man of more commanding abilities and far greater wickedness than the first Napoleon; one who will subdue the world, and in the height of his impiety and ambition proclaim his atheism, and that man himself is God![27]
[11] P. J. Gloag, The Pulpit Commentary, Vol. 21,2Thessalonians (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 59.

[12] Ibid.

[13] J. R. Dummelow, Commentary on the Holy Bible (New York: The Macmillan Company, 1937), p. 989.

[14] P. J. Gloag, Pulpit Commentary, Vol. 21,2Thessalonians (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 56.

[15] Ibid., p. 57.

[16] Ibid., p. 60.

[18] William Hendriksen, A New Testament Commentary, 1,2Thessalonians (Grand Rapids, Michigan: Baker Book House, 1955), p. 173.

[19] Ibid., p. 174.

[20] Ibid.

[21] Will and Ariel Durant, Lessons from History (New York: Simon and Schuster, 1968), p. 45.

[22] P. J. Gloag, op. cit., p. 59.

[23] Ibid.

[24] Ibid.

[25] Ibid.

[26] Ibid.

[27] Ibid.

03 Chapter 3 
Verse 1
2 THESS. 3
Following the prayer which concluded the previous chapter, Paul, in this, urgently requested that the Thessalonians would continue to pray for him (2 Thessalonians 3:1-5). Various practical exhortations were then given (2 Thessalonians 3:6-15), especially with regard to busybodies and idlers. Paul's autographic attestation and benediction (2 Thessalonians 3:16-18) conclude the letter.

Finally, brethren, pray for us, that the word of the Lord may run and be glorified, even as also it is with you; (2 Thessalonians 3:1)

What a remarkable thing it is that the apostle Paul should continually have felt himself to be in need of the prayers of others. He was about to address his beloved converts regarding some of their shortcomings; and if there was ever a time when a gospel preacher needs the prayers of others on his own behalf, it is at such a time. Moreover, it appears that Paul constantly solicited the prayers of his Christian converts.

Finally ... Many have pointed out the somewhat "catch-all" import of this word. "The Greek does not mean finally, but furthermore, to come to a conclusion, what remains is this, I shall only add - any of these phrases expresses the sense of the original.[1]
Pray for us ... Morris tells us that the words here are in an emphatic position in the original, thus giving an intensified meaning: "Pray continually, keep on praying (as you are doing); or he may mean, `Not only hold fast our teachings (2 Thessalonians 2:15), but also pray for us.' "[2]
That the word of the Lord may run and be glorified ... This stresses the living, active and vital nature of the word of God, as well as the burning desire of its proponents to proclaim it.

And be glorified ... does not mean merely "to obtain applause," as a successful runner; "It always implies the recognition or acknowledgment of inherent admirable qualities."[3]
Paul was the most successful missionary who ever lived; and it could be that the inexhaustible fountain of his success was the sacred well of prayer. "How much of a Christian teacher's power, increasing as time goes on, comes from the accumulation of intercession from his spiritual children!"[4]
[1] Adam Clarke, Commentary on the Holy Bible, Vol. VI (London: Carlton and Porter, 1829), p. 574.

[2] Leon Morris, Tyndale Commentary, Epistles to the Thessalonians (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1956), p. 140.

[3] John Wesley, One Volume New Testament Commentary (Grand Rapids, Michigan: Baker Book House, 1972), in loco.

[4] A. J. Mason, Ellicott's Bible Commentary, Vol. VIII, 2Thessalonians (Grand Rapids, Michigan: Zondervan Publishing House, 1959), p. 161.

Verse 2
and that we may be delivered from unreasonable and evil men; for all have not faith.
Unreasonable and evil men ... Moffatt suggested "That the general aim of this passage is to widen the horizon of the Thessalonians, by enlisting their sympathy and interest on the part of others."[5] They were not the only ones who needed encouragement and the prayers of fellow-Christians. The characters from whom Paul sought deliverance were doubtless those violent and fanatical opponents whom Gallio drove from his judgment seat in Corinth (Acts 18:12-17). Their unreasonableness was apparent in the fact of their beating the ruler of the synagogue, it not being clear whether or not he was a member of their own party!

For all have not faith ... Adam Clarke told it like it is with this word ([Greek: pistis]). He said:

The word here is without doubt to be taken for fidelity, or trust worthiness, and not for faith (in the subjective sense); and this is agreeable to the meaning given to it in the very next verse: "But the Lord is faithful."[6]
Furthermore, as George Howard of the University of Georgia affirmed in his treatise published in The Expository Times, April, 1974, "fidelity, or faithfulness is the usual sense of this word in the New Testament." See full discussion of this in my Commentary on Galatians, Ephesians, Philippians, and Colossians, under Galatians 2:16. One must deplore the efforts of many modern scholars to edit fidelity out of the meaning of this word, as used in the New Testament, an effort which could have only one design, that being the strengthening of the "faith only" madness which has dominated Christian theology since the days of Luther.

[5] James Moffatt, The Expositor's Greek Testament (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1967), Epistles to the Thessalonians, p. 51.

[6] Adam Clarke, op. cit., p. 575.

Verse 3
But the Lord is faithful, who shall establish you, and guard you from the evil one.
James Moffatt also witnessed to the true meaning of "faith" in this passage, as follows:

Paul writes from Corinth that while everyone has the chance, not all have the desire to arrive at the faith ([@Pistis] here is the faith of the gospel, or Christianity). By a characteristic play upon the word, Paul, 2 Thessalonians 3:3, hurries on to add, "but the Lord is faithful."[7]
The general idea of the verse is that a trustworthy God is more than a match for untrustworthy men.

ENDNOTE:

[7] James Moffatt, op. cit., p. 51.

Verse 4
And we have confidence in the Lord touching you, that ye both do and will do the things which we command.
Confidence in the Lord ... As Christians and fellow members of the body of Christ, the faithful should trust each other and have confidence in each other, the same being an essential element of the spiritual environment surrounding the redeemed.

The things which we command ... It is considered deplorable that, following Hendriksen, many commentators have postulated plural authorship of 2Thessalonians; Kelcy, for example, speaks repeatedly of "the writers" of this epistle. There was only one writer, the apostle Paul. The "we" in this place is editorial, or epistolary. Timothy and Silvanus had no right whatever to "command" the Thessalonians to do anything, except in the secondary sense of telling them the facts of the gospel. Paul, on the other hand, was endowed with plenary authority as an apostle commissioned to reveal the content of Christ's message authoritatively. Silvanus and Timothy did not authenticate this epistle at the end of the chapter; Paul did so!

Verse 5
And the Lord direct your hearts into the love of God, and into the patience of Christ.
The reference to the "love of God" is not to the love of God as manifested in the sending of Christ; nor in the love of God as an attitude toward men, but to the love men should have for God. Gloag's comment is: "Not the love of God to men ... but objectively our love to God."[8]
The patience of Christ ... One of the most hurtful tendencies of the current era is that toward impatience. The industrialization of the economy with its invariable emphasis upon speed and speedy results, and such things as the mad quest for a constant state of euphoria, have led even many Christians into a loss of patience. Jesus said, "In your patience possess ye your souls" (Luke 21:19 KJV); and, alas, there are many who, through a burning impatience, no longer possess their souls. The constant aching for diversion, novelty, excitement, euphoria, etc., is as destructive an influence as may be found in the world today. The Christian life is not one unending stroll down some shady, flower-festooned pathway; but it is a struggle against all the erosive elements of time, against sorrow, and temptation, and at times even against boredom; and patience is the only stabilizer powerful enough to enable an effective completion of the conflict. "Add to your faith virtue, knowledge ... PATIENCE" (2 Peter 1:6).

ENDNOTE:

[8] P. J. Gloag, The Pulpit Commentary, Vol. 21,2Thessalonians (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 63.

Verse 6
Now we command you, brethren, in the name of the Lord Jesus Christ, that ye withdraw yourselves from every brother that walketh disorderly, and not after the tradition which they received of us.
See under 2 Thessalonians 3:4 regarding "we command."

In the name of our Lord Jesus Christ ... This is an appeal by the apostle to the authority of his commission and office as an apostle of Christ. It should be noted that he did not fail to mention "in the name of our Lord Jesus Christ," thus making it clear that his command carried the full weight and authority of Christ himself. As Mason pointed out:

To do anything in a person's name seems to mean, in the first instance, the actual pronouncing of the name in the performance of the action, to do it "name on lip." Thus miracles were said to be performed "in the name of the Lord," that is, with audible repetition of the Lord's name[9]
The current widespread offerings of prayers without the "name on lip" mention of the Holy Saviour, in whose name alone any man has right of access to the Father, is a violation of the principle manifest in this verse. When Paul prayed or commanded "in the name of the Lord Jesus" he never forgot to make audible mention of it.

Although this verse has traditionally been appealed to as a basis of excommunicating disorderly members, there is no word in the text regarding the denial of holy communion to such offenders. The usual view of this is thus:

These he had ordered to study to be quiet and to mind their own business (1 Thessalonians 4:11,12); but it appears they had paid no attention to his order; and now he desires to exclude such from their communion.[10]
There may be some question whether or not a formal excommunication is meant here, especially in the light of 2 Thessalonians 3:15, where the offender is still to be treated as a "brother." Ecclesiastics have been far too bold in turning this verse to their own purposes. Morris seems to have caught more accurately the spirit of Paul's words in this place, thus:

"Withdraw from such ..." It signifies the withdrawing into oneself, a holding oneself aloof from the offender in question. This is not to be done in a spirit of superiority. The appeal to brotherliness shows that it is part of a man's duty to the brotherhood that he should not condone the deeds of any who, while claiming the name of brother, nevertheless denies by his actions what the brotherhood stands for.[11]
And not after the tradition ... This is not a reference to human tradition, but to apostolic teachings given orally before there was any such thing as a New Testament.

[9] A. J. Mason, op. cit., p. 162.

[10] Adam Clarke, op. cit., p. 575.

[11] Leon Morris, op. cit., p. 144.

Verse 7
For yourselves know how ye ought to imitate us: for we behaved not ourselves disorderly among you;
For comment on imitating the apostle Paul, see under 1Cor.11:1 in my Commentary on 1Corinthians, pp. 162-163.

Verse 8
neither did we eat bread for naught at any man's hand, but in labor and travail, working night and day, that we might not burden any of you:
That part of the apostolic behavior which Paul particularly stressed as an example to the Thessalonians was that of his working for a living, rather than living off the labors of others. As an apostle Paul had the right to be supported by the brethren; but both in Corinth and in Thessalonica he renounced it in order to avoid any suspicion regarding his true motives in the preaching of the gospel. Furthermore, it was his way of emphasizing that all men should work to support themselves.

CONCERNING WORK
Man's great happiness is served by work; even Eden was not a place of idleness, but of work (Genesis 2:15). All Scriptural glimpses of the invisible creations above invariably reveal them in a positive attitude of performance and creative activity. Even the angels on Jacob's ladder (Genesis 28:12) were not posed in attitudes of fixed and static devotion, but were ascending and descending upon it. Christ declared that "My Father worketh even until now, and I work" (John 5:17). Children, therefore, of a working God and beneficiaries of the blood of a working Saviour should honor their calling by a life of diligent, faithful work.

The philosophy of doing less and less for more and more is a blight upon mankind. It is a delusion. Gross laziness will destroy any people foolish enough to indulge in it. Without depreciating any of the marvelous social gains of the current generation, one may truly say that America was not built by a forty-hour, five-day week; and the issue has not yet been determined whether or not such a work-week will be sufficient to preserve our nation and hand it down to posterity. If the slave states of communism outwork us, they shall, in the end, destroy and supersede us.

How deplorable it is that government has tipped the scales to the advantage of the loafer and freeloader who claim, as a right, the privilege of being supported in idleness. It is hard to decide which is the more reprehensible - the professional shirker, or the government which harbors and sustains him. In the words of James I. Vance, "God is on the side of the worker. The worker has rights; the willful idler has none."[12] This basic ethic shines in a passage like this chapter.

Neither did we eat any man's bread ... "This is a Hebraism, for 'neither did we get our sustenance.'"[13]
[12] G. B. F. Hallock, One Hundred Best Sermons (New York: Harper and Brothers, 1923), p. 434 (sermon by James I. Vance).

[13] P. J. Gloag, op. cit., p. 64.

Verse 9
not because we have not the right, but to make ourselves an ensample unto you, that ye should imitate us.
Paul was always careful to maintain his right of support, a right basically related to the right of all who labor in the gospel to live by the gospel. See 1 Corinthians 11:1.

Verse 10
For even when we were with you, this we commanded you, If any will not work, neither let him eat. For we hear of some that walk among you disorderly, that work not at all, but are busybodies.
If any will not work, neither let him eat ... This stern injunction may not be attributed to mere peevishness on Paul's part. As Clarke said, "This is not an unjust maxim."[14] The shameful and unwholesome results of a weak and foolish system of charity which ignores this principle were outlined thus by W. F. Adeney:

I. It injures the recipient. Idleness is a sin; and some of the worst trouble they had in Thessalonica came from that source. The indolent are tempted to many vices. The independence of the recipient is destroyed and he becomes something less than a man through habitual and constant dependence upon others for support.

II. It injures the giver. The encouragement of idleness is a sin that must be attributed to the thoughtless or foolish scatterer of God's gifts upon the undeserving.

III. It injures those who are truly needy. It is a case of taking the children's bread and giving it to the dogs. The idlers are the more insistent and clamorous for support in their idleness; and all that is given to them is no longer available for those who have just claims upon the charity of others.

IV. It injures the community. It destroys initiative, diminishes industry, and propagates the worst element in society. The idle part of the population of great cities are the canker of civilization, in which are bred and incubated every vice and crime. Some, alas, must be cared for by others; but, when they are able-bodied, "the state that gives bread should compel labor"![15]
The wisdom of Almighty God shines in this apostolic injunction. Of course, this law can be ignored for a time, as long as the stored-up capital of previous working generations remains to be passed out, dissipated, given away and wasted; but at last the poverty of a great nation will come as an armed man, and the entire society will pay the penalty in blood and tears.

A number of commentators have sought to find the source of this injunction in some Hebrew proverb, Roman law or Greek maxim; but the view here is that of Morris, who saw in it a Scripture first spoken by Paul himself.[16]
Although it is not stated definitely in the text, one of the things that seems to have entered into the prevalence of gross idleness Paul sought to diminish and check was a notion on the part of the idlers that Christ was coming soon and that there was no further need to work. It is not, however, this or that motive for idleness that makes it a sin, sin being the proper name of it, no matter what the motive; and therefore Paul wisely left the motivation out of view.

[14] Adam Clarke, op. cit., p. 576.

[15] W. F. Adeney, The Pulpit Commentary, Vol. 21,2Thessalonians (Grand Rapids, Michigan: Wm. B. Eerdmans Publishing Company, 1950), p. 85.

[16] Leon Morris, op. cit., p. 146.

Verse 12
Now them that are such we command and exhort in the Lord Jesus Christ, that with quietness they work, and eat their own bread.
We command ... See under 2 Thessalonians 3:4 for discussion of this, "In the Lord Jesus Christ ..." See under 2 Thessalonians 3:6.

That they with quietness work ... Things were in a mess at Thessalonica. Moffatt analyzed the trouble thus:

The three causes of disquiet at Thessalonica are: (a) the tension produced by the thought of the advent of Christ; (b) the disturbing effect of persecution; and (c) irregularity and social disorganization in the community.[17]
The antidote for all these ills was simple, direct and effective. "Shut up, and go to work!" There are a great many congregational "situations" in all ages that would have been healed and ameliorated by compliance with the apostle's directive.

ENDNOTE:

[17] James Moffatt, op. cit., p. 53.

Verse 13
But ye, brethren, be not weary in well-doing. Lipscomb has a precious comment on this, thus:
While Paul who commands all who are able to eat their own bread, be quiet, and not to meddle, he cautions them not to cease to render assistance to the needy, to do good to all, as the opportunity affords. This is in perfect harmony with the foregoing instructions. Nothing discourages giving to the needy like having the lazy and meddlesome seeking support.[18]
ENDNOTE:

[18] David Lipscomb, New Testament Commentaries, Thessalonians (Nashville: The Gospel Advocate Company, 1942), p. 112.

Verse 14
And if any man obeyeth not our words by this epistle, note that man, that ye have no company with him, to the end that he may be ashamed.
This is a further word on what was meant above by "withdraw yourselves." It is all social intercourse, visitation, companioning with offenders that must be ceased. Christians are simply not to mix with persons living in open rebellion against the teachings of the Lord. The purpose of such an ostracism is that it might produce shame and repentance on the part of the offender and result in his restoration.

Verse 15
And yet count him not as an enemy, but admonish him as a brother.
As Kelcy said, "This shows that Paul does not expect the faithful Christians to refuse to have any sort of contact with the disorderly."[19] He further said that this word "admonish" is a brotherly word, used in the New Testament only by Paul in Acts 20:31,1 Thessalonians 5:12,13; Romans 15:14; Colossians 3:16, and in this text.

ENDNOTE:

[19] Raymond C. Kelcy, The Letters of Paul to the Thessalonians (Austin, Texas: R. B. Sweet Company, Inc., 1968), p. 181.

Verse 16
Now the Lord of peace himself give you peace at all times in all ways. The Lord be with you all.
All times ... all ways ... and all the Christians ... Paul included even the offenders in the terms of this loving benediction. "Peace here is to be taken in its widest sense, peace with God, complete salvation."[20] The benediction may not be read therefore as a mere plea for God to quiet the disorders in Thessalonica, although of course that would be included in the perfect fulfillment of it.

ENDNOTE:

[20] P. J. Gloag, op. cit., p. 65.

Verse 17
The salutation of me Paul with mine own hand, which is the token in every epistle: so I write. The grace of our Lord Jesus Christ be with you all.
See under 2 Thessalonians 3:4 for pertinent comment on Paul's attestation. Significantly, Paul here declared that all of his epistles were similarly authenticated; thus it is likely that the usual Pauline "grace and peace" at the end of his writings were always written by himself, whether or not it was so stated in the text of the letter, as here. It is not clear whether or not Paul meant by "every letter" those he had already written or those to be written in the future.

Thus concludes the shortest New Testament epistle addressed to a congregation. We are indebted to Hayes for the following observations:[21]
1. The word "law" does not occur in either of the Thessalonian letters.

2. The cross is not mentioned in the epistle, and the death of Christ is mentioned but once.

3. In 2 Thessalonians 3:6,14,15 is the first mention of church discipline in the New Testament.

4. The language of 2 Thessalonians 3:17, "every epistle," seems to indicate a number of genuine epistles; and as there are in the New Testament only one or two known prior epistles, the conclusion could be that Paul's correspondence was much larger than that which we now possess.SIZE>

Despite the brevity of this little jewel of a letter, however, it is freighted with some of the most interesting and instructive teaching in Holy Writ. Thanks be to God for the gift of his word!

ENDNOTE:

[21] D. A. Hayes, Paul and His Epistles (Grand Rapids, Michigan: Baker Book House, 1969), p. 185.

