《The Sermon Bible Commentary – 1 Corinthians》(William R. Nicoll)
Editor

Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.

01 Chapter 1 
Verse 7-8
1 Corinthians 1:7-8
Waiting for Christ.

I. St. Paul had found the Corinthians in great darkness of mind, worshipping many different gods, of whom they had different fancies and notions, worshipping the goddess of Pleasure above all. They had a dream of some God, some Father, some Friend; at times they fancied these gods to whom they were doing homage were likenesses of Him, His children to whom He had given power in various places and over various things. But then it seemed to them that there was more evil than good in the world, and that these powers must oftener mean evil to them than good, and that He from whom they got their power must be harder and sterner than they were, and must design worse and more terrible mischief to the creatures He had formed. The Corinthians believed the Apostle's gospel; they renounced their idols. They found that there was a love stronger than the evil that was in them, stronger than the evil that was in their brethren—one which could convert the most rebellious to itself. But still the world was full of misery. There was the tyranny of the Roman empire established over the great part of it; in each particular country and neighbourhood there were crimes, divisions, and oppressions.

II. Besides believing, then, the Corinthians had need to hope and to wait. What had they to hope and wait for? That He who had been declared to be the Deliverer of the world, who had proved Himself so by dying for it, who was proving Himself so in their hearts, would come forth, would declare Himself to be the King of kings and Lord of lords, would put down the wrong, would establish the right. To work for this, to wait for this, was, the Apostle tells them, the best thing for them, one and all.

III. So it was with the Corinthians. Why is it to be different with us? We have heard that Christ is the great Deliverer and King. Every event that has happened in any nation of the earth, any great judgment that has befallen it, any great deliverance that has been wrought for it, has been a day of the Lord, an appearing of Christ, a proof that He is in deed, and not in name only, our Sovereign. Christ's light is about us at this moment; we need not wait for that till another day; we may come to it; we may ask Him to scatter the darkness that is in us now.

F. D. Maurice, Sermons in Country Churches, p. 29.



References: 1 Corinthians 1:12.—G. Salmon, Non-Miraculous Christianity, p. 50. 1 Corinthians 1:13.—T. Arnold, Sermons, vol. iii., p. 166; H. P. Liddon, Contemporary Pulpit, vol. i., p. 379; Ibid., Easter Sermons, vol. ii., p. 224; Ibid., Penny Pulpit, No. 1113. 1 Corinthians 1:14-22.—F. W. Robertson, Lectures on Corinthians, p. 28.



Verse 17
1 Corinthians 1:17
What makes the Cross of Christ of none effect?

I. The making it identical with the crucifix, as though the Cross of Christ were nothing more than His crucifixion.

II. The exhibition of false doctrine and of speculation concerning the Cross of Christ.

III. The exhibition of the Cross of Christ without a personal recognition of its claim.

IV. The multiplication and complication of the requirements of the Cross of Christ.

V. Lack of faith in the power of the Cross.

VI. The use of the Cross for objects foreign to itself.

S. Martin, Westminster Chapel Sermons, 1st series, p. 198.



References: 1 Corinthians 1:17.—J. Oswald Dykes, Sermons, p. 20. 1 Corinthians 1:17, 1 Corinthians 1:18.—A. J. Parry, Phases of Truth, p. 104.



Verse 18
1 Corinthians 1:18
The Two Paths.

These phrases, "Them that are perishing," "Us which are being saved," have not in themselves to do with the final state of the persons spoken of, not with the state when religious truth has been finally accepted or rejected, but rather with the anterior condition, their condition when it is preached to them, the condition of which their accepting or rejecting it is a test or an incident.

I. St. Paul divides the world into two classes, not in respect of their ultimate destiny,—he did not pretend at this moment to look on to that,—but in respect of their present state, their state when religious truth was set before them, and when the question was how they would look on it. The one class were in the way of safety, of progress, making the best of themselves, rising ever to things higher and better; the other class were in the way of ruin, going to waste, undoing themselves, going farther from God and happiness and life. And to these two classes, he said, religious truth comes with exactly opposite results. The one class recognise and welcome the good, can see moral beauty, have tender consciences, and unspoilt hearts; the other class are blind to heavenly outlines—they see no difference between them and coarse and clumsy imitations of fraud. "The Cross to them is foolishness."

II. We may ruin ourselves. There is no doubt or limitation there. We may be doing so, beginning to tread that dreadful path already. And in a sense we may save ourselves, but not in the same full sense. Walk dutifully with God, trust Him, come back to Him whenever you have offended, however deeply, and He will save you, save you daily, give you ever more and more of life and peace and happiness, till the struggle and risk is over and heaven is won.

E. C. Wickham, Wellington College Sermons, p. 240.



References: 1 Corinthians 1:18.—Spurgeon, Sermons, vol. xxvii., No. 1611; Preacher's Monthly, vol. ix., p. 212; Homiletic Quarterly, vol. v., p. 190; T. J. Crawford, The Preaching of the Cross, p. 1; Clergyman's Magazine, vol. ii., p. 94; H. W. Beecher, Sermons, 10th series, p. 23.



Verse 21
1 Corinthians 1:21
I. What was the preaching referred to in the text? The word might fairly be rendered "the truth preached," for St. Paul is not thinking of the action and process of announcement, but of the message announced. In his eyes mere discourse or oratory, irrespective of the claims of the subject on which it was employed, would have had no charm or dignity whatever. The world was saved by the substance of a message from heaven, not by the human words that conveyed it. Now, one leading characteristic of the apostolical preaching which gave it its saving power was its positive and definite character. Resting on solid evidence, planting its feet firmly on the soil of earth, and in the full daylight of human history, the Christian creed raised its head to heaven, unveiled to the believer the inner being of God, displayed the manner in which when God the Son took our nature upon Him a bridge was really constructed between earth and heaven, and even discovered to us the inmost heart of the All Merciful in the true meaning and value of the Sacrifice which was offered on Calvary for the sins of the whole world. From that fountain opened for sin and for uncleanness flow all the hopes of pardon, all the reinforcements of grace, all the power of sacraments, by which the work of the Redeemer is carried forward in the sphere of sense and time, in preparation for the momentous, the endless future.

II. Of this preaching, what was the object? St. Paul answers, "To save them that believe." When the Apostle speaks of salvation, he means a salvation of the individual human soul from ruin, ruin begun here and rendered beyond the grave permanent and irretrievable, salvation from eternal death. And the preaching of the apostles presented Christ to men, in St. Paul's phrase, as evidently set forth crucified among them, as their Saviour, as their all-sufficient Saviour, able to save to the utmost those that come unto God by Him.

III. Who are capable of receiving this salvation? "Them that believe." As a matter of fact, then, the recipients of salvation are a limited class. Belief is, in its essence, the act by which the soul accepts salvation. This belief is a movement of the whole soul, of all its powers going forth to meet the appointed truth; it is thought, it is affection, it is trust, it is self-surrender, face to face with the unseen, but clearly apprehended, Christ. Faith does not, cannot of itself, save; but faith is the hand which we hold out to receive the salvation which is wrought for us, and which we must thus receive in this our hand in order to make it our own.

H. P. Liddon, Family Churchman, July 28th, 1886.

References: 1 Corinthians 1:21.—J. Hunter, Story of Daniel, p. 39; J. B. Brown, Christian World Pulpit, vol. xviii., p. 200. 1 Corinthians 1:21-23.—T. Arnold, Sermons, vol. iv., p. 47; H. Allon, Sermons in Union Chapel, Islington, p. 40; Homilist, vol. ii., p. 1. 1 Corinthians 1:22.—J. B. Brown, Christian World Pulpit, vol. xxxii., p. 225. 1 Corinthians 1:22-24.—Magee, The Gospel and the Age, p. 1; Beecher, Sermons, 1870, p. 261; R. Lorimer, Bible Studies in Life and Truth, p. 45; Preacher's Monthly, vol. iv., p. 539. 1 Corinthians 1:22-25.—Homilist, vol. ii., p. 339. 1 Corinthians 1:23.—J. M. Neale, Sermons for the Christian Year, vol. ii., p. 119; T. R. Stevenson, Christian World Pulpit, vol. xviii., p. 246. 1 Corinthians 1:23, 1 Corinthians 1:24.—Spurgeon, Sermons, vol. i., Nos. 7, 8; H. W. Beecher, Christian World Pulpit, vol. xiii., p. 92; Ibid., vol. xviii., p. 340; W. Cunningham, Sermons, pp. 120,134; F. W. Robertson, Lectures on Corinthians, p. 83; W. J. Knox-Little, The Mystery of the Passion, p. 85; J. Oswald Dykes, Sermons, p. 34; Bishop Stubbs, The Anglican Pulpit of Today, p. 49. 1 Corinthians 1:23-25.—C. Kingsley, Town and Country Sermons, p. 408. 1 Corinthians 1:23-30.—Christian World Pulpit, vol. xxv., p. 406. 1 Corinthians 1:24.—Spurgeon, Sermons, vol. iii., No. 132; Preacher's Monthly, vol. ix., p. 186; Clergyman's Magazine, vol. iv., p. 85; J. Irons, Thursday Penny Pulpit, vol. xv., p. 377. 1 Corinthians 1:26.—H. Phillips, Christian World Pulpit, vol. ii., p. 358; Saturday Evening, p. 247. 1 Corinthians 1:26-29.—Spurgeon, Sermons, vol. x., No. 587. 1 Corinthians 1:26-31.—A. J. Parry, Phases of Truth, p. 133. 1 Corinthians 1:27.—H. W. Beecher, Christian World Pulpit, vol. ii., p. 25; Preacher's Monthly, vol. ix., p. 165. 1 Corinthians 1:28-31.—Christian World Pulpit, vol. ii., p. 377.



Verse 30
1 Corinthians 1:30
Christ the Source of all Blessings.

I. St. Paul seems to have had in his mind a conception of the gradual growth of the Christian spirit under the hand of Christ, from its dawn of grace to its final fulfilment in glory. He seems to view Christ as the great Dispenser of the Father's treasures, accumulating gifts upon the believer's soul until it brightens into the very image of Himself; to view it rising higher and higher, as it is drawn nearer and nearer to Him, till the crisis of the final redemption is come and it is lost from the eye, hidden beyond the clouds. The words are as the ladder to the Patriarch's vision, "set up on the earth, and the top of it reached to heaven; and behold, the angels of God ascending and descending on it."

II. Wisdom—the apprehension of the true and Divine knowledge—is the first stage on the path of peace; the clearing of the eye of reason for the prospect itself of eternity and of God. Christ is here declared to be made unto us wisdom, not so much because He is the Giver of wisdom as because He is the ground and object of it; not so much because He declares to us the truth as because He is the truth. He gives us knowledge in giving us Himself. The "righteousness, sanctification, and redemption" are ingredients of the wisdom. Christ is our wisdom in being to us these things: that is, He is the prime object of all true wisdom inasmuch as He is the source of all true blessedness.

III. Weigh well the force of the expression "is made unto us." As one with Christ we obtain the whole inheritance of grace and glory. The instant that we are incorporated into the mystical body of which He is the Head, that instant we possess the seed of the entire life of the Christian—yea, all his eternity is but the less or greater development of the Christ he bears within, around, and upon him. To receive Him is to receive the germ of every blessing that is written in the book of God.

W. Archer Butler, Sermons, 2nd series, p. 1.



References: 1 Corinthians 1:30.—W. Landels, Christian World Pulpit, vol. vii., p. 376; R. S. Candlish, The Gospel of Forgiveness, p. 301; Homilist, new series, vol. i., p. 240; Ibid., 2nd series, vol. i., p. 240; Spurgeon, Evening by Evening, p. 271.



Verse 30-31
1 Corinthians 1:30-31
Righteousness not of Us, but in Us.

In every age of the Church, not in the primitive age only, Christians have been tempted to pride themselves on their gifts, or at least to forget that they were gifts, and to take them for granted. Ever have they been tempted to forget their own responsibilities, their having received what they are bound to improve, and the duty of fear and trembling while improving it. One of the first elements of knowledge and a Christian spirit is to refer all that is good in us, all that we have of spiritual life and righteousness, to Christ our Saviour; to believe that He works in us, or, to put the same thing more pointedly, to believe that saving truth, life, light, and holiness are not of us, though they must be in us.

I. Whatever we have is not of us, but of God. This is that great truth which is at the foundation of all true doctrine as to the way of salvation. All teaching about duty and obedience, about attaining heaven, and about the office of Christ towards us, is hollow and unsubstantial, which is not built here, in the doctrine of our original corruption and helplessness; and in consequence, of original guilt and sin.

II. While truth and righteousness are not of us, it is quite as certain that they are also in us if we be Christ's; not merely nominally given to us and imputed to us, but really implanted in us by the office of the Blessed Spirit. Let us never forget this great and simple view, which the whole of Scripture sets before us. What was actually done by Christ in the flesh eighteen hundred years ago is in type and resemblance really wrought in us one by one even to the end of time. Christ Himself vouchsafes to repeat in each of us in figure and mystery all that He did and suffered in the flesh. He is formed in us, born in us, suffers in us, rises again in us, lives in us; and this not by a succession of events, but all at once; for He comes to us as a Spirit, all dying, all rising again, all living. We are ever receiving our birth, our justification, our renewal, ever dying to sin, ever rising to righteousness. His whole economy in all its parts is ever in us all at once; and this Divine presence constitutes the title of each of us to heaven; this is what He will acknowledge and accept at the last day. As the king's image appropriates the coin to him, so the likeness of Christ in us separates us from the world and assigns us over to the kingdom of heaven.

J. H. Newman, Parochial and Plain Sermons, vol. v., p. 128.



References: 1 Corinthians 1:30, 1 Corinthians 1:31.—Spurgeon, Sermons, vol. xvii., No. 991. 1 Corinthians 1:31.—Ibid., vol. xx., No. 1178; Saturday Evening, p. 260. 1 Corinthians 2:1, 1 Corinthians 2:2.—W. Morley Punshon, Christian World Pulpit, vol. ii., p. 168; H. W. Beecher, Sermons, 1870, pp. 448, 465. 1 Corinthians 2:1-5.—Ibid., Christian World Pulpit, vol. vi., p. 148; W. Baxendale, Ibid., vol. xxviii., p. 364, vol. xxx., p. 168. 1 Corinthians 2:1-7.—F. W. Robertson, Lectures on Corinthians, p. 36.

02 Chapter 2 
Verse 2
1 Corinthians 2:2
I. Apart from the crucifixion of our Lord, there was much in Jesus Christ to commend Him both to the Jew and to the Gentile. There was no need for the introduction of that which was such a stumblingblock to the one and such foolishness to the other. The Apostle preaching Christ to the Jews might have dwelt upon the fact that He was one of their own nation, that this certainly very great and wonderful man, this worker of miracles, evidently sent from God, was one of themselves, a "Hebrew of the Hebrews," and a great honour to their race. He might further have told the Jews how Jesus had reverenced the law of Moses; how religiously He had observed the Sabbaths and the feasts; how He had referred to the Scriptures and told people to search them; and how He had said, "I am not come to destroy the law and the prophets, but to fulfil." And speaking about Jesus Christ to Greeks and other Gentiles, the Apostle might have pointed to the fact that our Lord was Himself a very loyal subject of the Gentile government then existing in His country. With so much else to testify concerning our Lord, why should the apostles speak so much of His crucifixion?

II. Now, I think we may answer thus: that as men of common sense—to claim for them nothing more—the apostles would never have adopted this course unless they had been convinced that there was something of special and extraordinary importance in the death of their Master; something really more important in His death than in anything that had taken place during the whole course of His life. They believed—and their Master had told them to believe—that His death was to be the life of the world; and on this account, and this account only, can we understand or reconcile with good sense the immense predominance which is everywhere given to the sufferings and death of our Lord.

III. If the apostles had not preached the doctrine of the Cross, and had not made Christ crucified the great theme of their ministry, you and I would never have heard of Christianity at all. They might have preached Christ's noble example, they might have referred much to His discourses and the beauty of His character; but if they had not preached the Cross, and salvation through the sacrifice of the Cross, their preaching would have been forgotten on the road. Christ crucified is a truth that never can come amiss, and of which too much never can be said.

H. Stowell Brown, Christian World Pulpit, vol. xvii. p. 289.



The Exaltation of the Cross.

I. The great truth which the Apostle had to impress on the Corinthians was, that in spite of their sinfulness and alienation they were still beloved by the one true God. And how better could he do this than by displaying the Cross? The greater the humiliation to which the Son of God submitted, the greater is the demonstration of the Divine love to man. This it is which, as an immortal being and yet a sinful, I have most interest in ascertaining, and this it is in which, if once ascertained, I have most cause to exult. Come, then, a teacher to those sunk in heathenism, and what shall he teach? One may go and tell them of their being objects of God's providence, fed by His bounty, guided by His light, and curtained by His shadows. Another may tell them of their having been made after His image, endowed with immortality, illuminated by reason. I would not be insensible to the excellence of such teaching, to the beauty of these proofs of the love of the Creator; but feeling that these heathen are in danger of eternal destruction, and knowing that the sacrifice made on their behalf is such as irresistibly proves that God so loved them as to do everything to save them except to dishonour Himself, give me a teacher who would exclaim with the Apostle, "I determined not to know anything among you, save Jesus Christ, and Him crucified."

II. Although to the eye of sense there is nothing but shame about the Cross, yet spiritual discernment proves it to be hung with the very richest trophies. Christ triumphed by being apparently defeated, He vanquished in the act of yielding to the enemy, and therefore was His death glorious, aye, unspeakably more glorious than life, array it how you will with circumstances of honour.

H. Melvill, Penny Pulpit, No. 1745.

References: 1 Corinthians 2:2.—Spurgeon, Sermons, vol. xxi., No. 1264; A. Barry, Cheltenham College Sermons, p. 1; A. Saphir, Christian World Pulpit, vol. ii., p. 385; H. W. Beecher, Ibid., vol. viii., p. 42; F. W. Aveling, Ibid., vol. xiv., p. 100; E. W. Shalders, Ibid., vol. xxv. p. 219; Cartwright, Thursday Penny Pulpit, vol. vi., p. 117; E. M. Goulburn, Occasional Sermons, p. 374; Deems, American Pulpit of Today, p. 161. 1 Corinthians 2:2-5.—H. W. Beecher, Sermons, 1870, p. 1. 1 Corinthians 2:4.—J. H. Evans, Thursday Penny Pulpit, vol. ix., p. 359. 1 Corinthians 2:5.—H. W. Beecher, Christian World Pulpit, vol. xvi., p. 340; Ibid., vol. xvii., p. 340; J. Van Dyke, Ibid., vol. xxix., p. 156.



Verses 6-16
1 Corinthians 2:6-16
Mystery Revealed.

I. The redemption of Jesus Christ is a great mystery of the Divine thought and heart. The Apostle uses a singular term to designate those to whom the revelation is made. "We speak wisdom," he says, "among them that are perfect,"—among those who have qualifications for receiving the wisdom. Spiritual religion is utterly incomprehensible to many intelligent people. They can understand theology as a science of God; they can understand religion as a theory, but they have no conception of its spiritual character; they have no conception of it as a spiritual sentiment, as a passionate affection, as a fellowship with God, a yearning and joy of the man's whole consciousness. This is what St. Paul means when he says—"The natural man discerneth not the things of the spirit"; they are discerned only by a spiritual faculty. This, then, is what is meant when it is said that the gospel of Christ is wisdom unto the perfect—that is, to the spiritual, to the susceptible, to the spiritual man with spiritual faculties.

II. The mission of Christ and the purpose of Christian teaching are to reveal this mystery to men—to men of spiritual faculty, to men whom the Spirit of God touches and teaches. Our poor human thoughts cannot compass infinite things. All religion runs up into the mysterious, and must do so. Apart from Christianity, the mystery of the Divine Being is just as inscrutable as the revelation of Jesus Christ. Instead of adding to the mystery of God, Jesus Christ gives us our highest understanding of God. We understand more of God through Jesus Christ than we can on any other theory. And yet even so, how much remains that is impenetrable! Who can fathom the mystery of the incarnation, the mystery of the atonement, the mystery of the quickening of spiritual life in men, the mystery even of moral feeling, moral principle, the working of moral life, the mystery of conscience, which is the consciousness of God? In the love of Christ, in the love of God, there are heights and depths that pass knowledge.

H. Allon, Christian World Pulpit, vol. xxiii., p. 97.



Reference: 1 Corinthians 2:6, 1 Corinthians 2:7.—W. C. Magee, Christian World Pulpit, vol. ii., p. 257.



The Gospel and the Intellect.

I. The natural man in Paul's eyes is like an undeveloped organism. A man as he grows, in the true sense of growing, as he attains his full stature or perfection, becomes spiritual. The natural man is stunted; growth has been in some abnormal way arrested. The natural man only exists to become the spiritual man, just as a chrysalis only exists to become a butterfly. Who are the natural men nowadays? (1) Those who tell us that matter can explain spirit—the people whom we call Materialists. They cannot apprehend the wisdom of the gospel. (2) Those who speak as of the understanding could answer all the questions and meet all the needs of the human spirit.

II. The wisdom which Paul speaks among the perfect is nothing less than the indwelling of the Spirit of God in the spirit of the Christian man. Just as consciousness alone can be aware of our own inward life, so God's consciousness alone can understand the depths of God; and only by being made partakers of God's consciousness can we search those depths. But we, as believers in Christ, are partakers of that consciousness. A Spirit of God given to a man through faith in the incarnate Son of God takes all the things of the revealing Christ—His person, His word, His work—and slowly unveils them to the amazed and enraptured heart. He who is the Saviour is also the key to creation.

III. Paul found in the good news of the gospel a wisdom far surpassing the wisdom of this world. Many Christians do not exercise the reason, and have no special desire for its satisfaction. But those who dare not in honesty suppress or violate that master-faculty are permitted to have the thirst quenched, the reason satisfied. In Christ, the manifestation of God, they find certain things which are revealed, they find a clue to God, a clue to life, a clue to the world. The mystery is an open mystery, though losing none of its charm.

R. F. Horton, Christian World Pulpit, vol. xxxii., p. 317.



References: 1 Corinthians 2:9.—G. Huntington, Sermons for Holy Seasons, 2nd series, p. 23; Preacher's Monthly, vol. viii., p. 249; Bishop Westcott, The Historic Faith, p. 143.



Verse 9-10
1 Corinthians 2:9-10
I. In the text we have the revelation given us as to the things which God hath prepared for them that love Him. There seems to be wonderful beauty and expressiveness in this thought of the preparation God makes for His children, showing the Divine forethought, and the infinite fulness and carefulness of the love that has them in its regard, and that prepares for them things that are yet to come in the blessings that are bestowed upon them now; to remember how in the creation the world was prepared before man came upon it, and all its beauty and grandeur were ready to receive the crowning illustration of God's creative power that was found in man, whose brow bore the image of the Divine presence.

II. But now we turn for a moment to the revelation of the Spirit in which these things are made manifest to us. "God hath revealed them to us by His Spirit." Let the ministry of God the Holy Spirit be acknowledged and honoured. It is in proportion as individuals or as churches honour the Holy Spirit that we shall be prospered in the Divine work, that we shall be made strong for labour, wise for difficulty, comforted in sorrow, triumphant in all endeavour, and rejoicing in all things in the grace and glory of our Lord.

III. But then there is the third point of the condition that is essential to this, in the character of those who are to be the recipients of the blessing which God hath prepared for them that love Him. If we are children of God and disciples of Jesus Christ we ought to seek after the love that shall put the lovely into the unlovable, as the grace of God does with us. It is one of the most grievous mistakes about Christian fellowship that people are ever expecting to be loved, instead of seeking to love. We shall never have true Christian fellowship in the Church except as every one seeks to love the rest, and then all are sure to be loved and every one to be loved by all, because all realise the blessing of the indwelling Christ, of the Spirit of God, and the love that is imparted thereby.

J. P. Chown, Christian World Pulpit, vol. xii., p. 273.



The Story of the Cross.

I. It is true of all the great tragedies which affect mankind that they owe their power to the spiritual element in them, to the depth and truth of the ideas which they bring in living substance before our eyes. And the story of the Cross is the supreme tragedy of life, the sorrow which is like no other sorrow, but yet is the type of all sorrows; the victory in which all victory is contained, in which all the agonies, hopes, aspirations of human nature find their explanation, fulfilment, and relief. The spiritual element in it is the whole of it. The outer story is necessary to the inward truth; but without the key it would be futile, meaningless. Who invented that key? Who invented the ideas which lie at the bottom of that story, which, if they are true, make it intelligible, credible, the source of life and peace, hope and renovation without end, but which, if they are baseless, a figment of the human brain, make it an idle tale, a purposeless fragment from the story of human cruelty and human credulity?

II. We may distinguish three ideas on which, beyond others, the truth of that story rests. These are immortality, sin, the fatherhood of God. Can we believe that any of these is the baseless creation of the human fancy? What a picture to have been imagined!—a picture of which not merely the special combinations are due to human fancy, but of which the materials must in that case be due also—a picture too beautiful, infinitely too beautiful, to be true. Is it not more reasonable to believe with the Apostle that as in the world of sense, so in the things which touch our life more closely, our imagination instead of exceeding, falls far short of the wonders of Divine provision; that God has prepared for them that love Him not less, but infinitely more, than eye hath seen, or ear heard, or than has entered into the heart of man?

E. C. Wickham, Christian World Pulpit, vol. xxix., p. 360.



References: 1 Corinthians 2:9, 1 Corinthians 2:10.—Spurgeon, Sermons, vol. ii., No. 56; Bishop Westcott, Christian World Pulpit, vol. xxxii., p. 193; D. Rhys Jenkins, The Eternal Life, p. 183. 1 Corinthians 2:10.—Preacher's Monthly, vol. vii., p. 292.



Verse 11
1 Corinthians 2:11
I. To give the adequate history of a religion you must first have believed it. This is our primary datum, and this means surely that the elements of that rational intelligibility, which comes to the surface under the action of the critical reason, are to be found within the living material of the belief itself. Reason does not find its ground, its justification, its credibility, its evidence in itself, in its own separate and distinct working; it goes for these to that on which it works. There lies all its intelligibility. The gain achieved by the reason is simply the disclosure that the belief was already rational. All that it discloses was already the life and substance of that effort which we call faith.

II. What an immense task has reason undertaken when it attempts the critical portrayal of a spiritual faith. Yet if religion is the expression, the act of the entire man, and not merely of some peculiar and isolated organ in his being, it is inevitable that reason which is part and parcel of that wholeness which is the man, should have its say about that action in which it itself in its corporate capacity, as bound up with the unity of spirit, has already borne its share. "To write the history of a religion a man must have believed it once." Yes, and if it be needful once, then if the criticism is ever to be other than fragmentary, if it is ever to be vital and fruitful and entire, it cannot but be needful always; for to have lost the belief is, as the formula confesses, to have lost the key to its history. It is surely only in sad irony, bitter mistrust, that it is added, "he must have believed it once, but he must have believed it no longer."

H. Scott Holland, Logic and Life, p. 41.
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Verse 14
1 Corinthians 2:14
The Spiritual Life.

I. If we cast our eyes over the world of human things, it cannot fail to strike us that there are certain inevitable classifications of mankind depending immediately upon the constitution of human nature. Thus you may classify men by their bodily gifts and graces, distinguishing them as the strong and vigorous, on the one hand, who scarcely know the meaning of pain or bodily weakness, who would scorn to ask if this present life, which is to them so glad a thing, be worth the living; and on the other hand, after many gradations of health or sickness, others whose cheek is pale and whose frame is wan and feeble from disease, whose life is a pain to them, who have little experience of earthly happiness, who, if they could, would flee away and be at rest. Or, again, you may classify men by their intellectual endowments, according as some men seem to grasp the truth of things by lightning flashes, and others cannot see the light at all despite their efforts, or, if they see it, are only dazzled by its brilliancy. Is there not yet another classification, that of the spirit? Is not the spiritual side of human nature as true as the intellectual or the physical? God made man in His own image; and human nature (be it reverently spoken), like the Divine nature, is a trinity in unity. It is to the spiritual side of man that religion appeals. For the natural man, as St. Paul says—i.e., the psychical man, the man of physical and intellectual culture—receiveth not the things of the Spirit of God.

II. I plead, then, for a frank recognition of the spiritual side or aspect of human nature. It is man's necessity to look beyond himself and the world of which he is a part, and to feel, however feebly, after the God who made him. And as the spiritual faculty is supreme in human nature, so is it essentially most delicate. It is hard to preserve in its sensitiveness; it is soon and easily blighted. Do not neglect, then, your own spirituality. You are responsible for it; your character depends on it. It is possible so to live, in such an atmosphere of clear and holy light, that you can as little doubt of God's Being as of your own. But it is possible also so to live that the primary elemental facts of human nature, upon which religion finally depends, shall seem to you as you reflect on them no better than the unsubstantial fabric of a dream. There is a faith which is stronger than reason, and which abides in the hour when human reason fails.

J. E. C. Welldon, The Spiritual Life and Other Sermons, p. 1.
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Verse 15
1 Corinthians 2:15
(with 1 Timothy 3:15)
The religious or spiritual man, then, is characterised not by taking his judgment from other men, not by living on a decision formed by others, but by a personal private judgment of his own. Religious truth, like other truth, nay, much more than other truth, is a personal conviction, and not merely a conviction, but a judgment, part of the man's own rational being—the very life of his rational being—that in which he looks out upon and judges of men and things, when he is most conscious of exercising his own faculties. Nay, more than this, he holds this truth, not merely on his personal private judgment, but with a certain strenuous insistance upon its independence in the face of other men, even within the Church.

I. What is the antithesis to this tenure in conscious personal and rational judgment of religious truth? It cannot be, what is impossible, that we should hold a body of truth on the external authority of the Church, while it does not commend itself to our own individual judgment. To refuse to exercise our own faculties of judgment, to take things generally, and merely passively on the external authority whether of science or of the Church, is not to be humble, but to be ignorant and to ignore a primary duty.

II. But it is only in our shallowest moments that we shall suppose this repudiation of absolute and unconditional authority which leaves room for an exercise of our judgment, to involve in any sense the repudiation of authority at all, or the denial that truth should be held finally, on mere external authority, to involve the rejection of external authority from its proper place in the formation of our minds. Indeed, those portions of the truth which do not come under the verification of our own faculties must permanently be held on external authority, but the authority itself must then come under verification. It is, for example, only reason to take on the authority of Christ truths about the future which cannot come under our present cognisance, if we have reason to believe that they come under His. The place of authority, then, is primarily and mainly in helping us to form our judgment. Our judgment ought not to be formed in an isolated individualistic manner. It is out of committing ourselves to authority that right reason normally and naturally grows. Each man is not meant to start afresh. Reverence as well as thought must go to the making of a true judgment. To receive in the Church of Christ in earliest years—in education, at the time of our confirmation—a body of truth, and a system of practice emphasising and embodying holiness of life, to receive it on her loving authority, and to grow up, as our faculty develops, into the intellectual recognition of her truths and practices on our own judgment—this is the normal growth of man.

III. The scheme of Christian truth coheres. To a Christian believer who has advanced to any measure of understanding the whole is one and indissoluble. He recognises that it would be unreasonable to pick and choose; he recognises the coherence of the same sort of means by which we recognise the similar connection, far beyond our personal knowledge, in the department of science. Thus he abides under the shelter of the whole creed. He takes it on trust as a whole. The Christian Church seems to his spiritual faculties eminently trustworthy. He waits while the Spirit leads him into all the truth. That is, he waits while, in the growing experience of life, in the vicissitudes of failure and success, of joy and suffering, of growth and manhood, point by point, the truth becomes realised to his experience and his understanding. We teach children a language greater than childhood's wants will justify, the language of grown men, knowing that they will grow up to want it; and God deals with us thus in His Church in that sphere of our life where experience is slow in coming, where indeed all life is childhood in relation to immortal manhood.

C. Gore, Oxford Review, Jan. 28th, 1885.



Verse 16
1 Corinthians 2:16
I. What is the mind of Christ? Is it some high intellectual attainment? Or is it some great moral victory over the affections? The expression is evidently a very full one; for you may take the words of a man and you may take the actions of a man, and still fall short of the mind of that man. For the mind of a man is the spirit of a man. It is the motive which actuates him; it is the feeling which is unconsciously moulding his conduct every moment; it is the inner life which is continually giving the tone and the character to his outer being.

II. The believer is always striving after the mind of Christ. Nothing less will satisfy him, because nothing less will satisfy God. The soul of Jesus, infinitely stored with the Holy Spirit, becomes a fountain from whence again that Spirit is always pouring out into His own people; so that if ever we receive any grace of the Spirit, we are actually receiving a portion, however small, of the mind of Jesus Christ.

III. See, then, the way by which you are to obtain the mind of Christ. Every way you can, live close to Him, think of Him, meditate upon Him, hold communion with Him, lie at His feet, do constantly acts for His sake, suffer for Him, laud Him; talk of Him, lean upon Him, realise communion with Him, and invariably as you do this you are catching His mind.

IV. Note some of the advantages which belong to those who really have the mind of Christ. (1) No man can really understand the Bible who does not bring to the study of it the mind of Christ. (2) The possession of the mind of Christ is a wonderful clue to bear with us in the intricate windings of the daily labyrinth of life. (3) They have the benefit of the mind of Christ who wish to pray rightly. Those who bring Christ in them to their knees, having the mind of Christian asking, know what is the mind of Christ in giving.

J. Vaughan, Fifty Sermons, 1874, p. 144.
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03 Chapter 3 
Verse 11
1 Corinthians 3:11
Consider how Christ is the True foundation.

I. The nature of Christ. It was Godhead divested of its circumstance. His great power, the secret of His wonderful, unparalleled career, was not His Godhead, but the immeasurableness of the Holy Spirit which was in Him, which, never being grieved by the slightest approach of sin, wrought in Him infinitely. But He was a man generally subject to the same physical and spiritual laws as any other divinely commissioned and supernaturally furnished messenger of God. And this entire manhood of Christ is one of our foundations.

II. The work of Christ. It was complete. Sealed with the anointings of the Father for this very end, He worked out sacrificially as a Priest what now He gives and applies royally as a King. When that representative Man died, it was the same as if the whole race of mankind, which He was representing, died at that moment, in His death. So the debt is more than paid, the ransom is more than equivalent, the justice of God is more than satisfied. This is the work of Christ, and this again is the element of our Christianity.

III. And, thirdly, the claim of Christ. What return has not such a work a right to ask? As God, He demands His own twice-created work, your body, soul, and spirit—all you have and all you are to be His and only His, to love Him, to serve Him, to glorify Him for ever and ever. If the foundation is once set, our life will have in it that triple power, without which it is not worth living. (1) There will be a mind at rest. (2) The composure of a soul at ease will sustain a confidence which always commands success. (3) From that foundation by secret processes, there will be continually emanating over the whole man a hidden influence, strengthening, uniting, filling him, as for every duty here, so to be able to bear the weight of the glory in heaven.

J. Vaughan, Fifty Sermons, 5th series, p. 83.
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Verses 11-13
1 Corinthians 3:11-13
Life as a Structure.

I. There is a foundation laid. The idea couched in this figure is the radical idea, which runs through the whole of Scripture, that something must be done out of and apart from the man, to enable him even to begin his proper life before God. Jesus Christ is the foundation. We cannot take these words too literally. The foundation of all this world's hopes, in the plan of God and of every man's salvation, is Jesus Christ Himself, the personal historical Christ, who was born in Bethlehem and lived in Nazareth and died on Calvary. This is the stone which was rejected of the builders, but which God has made the head of the corner. In contending for the literal meaning we do not exclude the doctrinal. All true doctrinal meanings are included. The deity, the humanity, the vicariousness, the righteousness, the love, the sorrow, tears and blood, and death and resurrection and victorious ascent "through all heavens to fill all things." All these things, with many besides, are included in the simple historical yet grand and joyful language, "Other foundation can no man lay than that is laid, which is Jesus Christ."

II. There is a building to be raised. A foundation without a building is a solecism, a name. One place of the world is just as much a foundation as another, unless you see a rising structure. The structure in this case is to be raised by the man. He may build a house; he ought to build a temple. The Apostle seems to refer to ordinary houses when he speaks of "wood, hay, stubble." These are the materials used for common houses. Each man's life and soul ought to be a temple of God—nothing less. Surely a noble calling that each of us believing in Christ, is required and expected and will be helped of God in building up his whole existence into a living temple for the habitation of God through the Spirit!

III. There is a time given to finish the work. And when the limit of that time shall come, not one stone more can be laid by the builder, not one touch more given to the edifice in any of its parts before the trial. The Master will never tell us when our work is to end and its recompense is to come. But He tells us this, that we are building day by day. Let us see that we live for Christ, that we grow into His image, and that we work and work in the moral construction of our life which angels will crown and God will bless.

IV. "The fire shall try every man's work of what sort it is." Let us remember that nothing in us, pertaining to the heart or life or character, which is truly Christian, can fall in those flames at last. All Christian principles and all Christian works are indestructible. He whom you serve will gather up all the fragments, so that nothing shall be lost. He is gathering them day by day, and building them compactly together against the day of trial. And when that day shall come, when its fires shall be lighted, when what is inflammable in our lives shall catch and kindle at the first touch of the flame, we shall rejoice with an awful joy as we behold emerging from those fires that fair structure which will be incorruptible, undefiled, and which will never fade away.

A. Raleigh, Quiet Resting Places, p. 272.
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Verses 12-15
1 Corinthians 3:12-15
This is an awful passage; one whose import no man to whom has been committed the care of souls can realise without trembling. But it has a lesson for all—laity as well as clergy—on whom God has laid responsibility of any kind. St. Paul was much troubled by an account which had reached him of the state of things at Corinth. He had laid the foundation of a flourishing church there, and God had greatly prospered His work; but dissensions had arisen. The Apostle's authority was decried. Rival teachers were set up; rival parties formed. There was already exhibited on a small scale the spirit of disunion and division by which the Church in these latter days has unhappily been distracted. St. Paul remonstrates with them on this state of things. It is an evidence, he tells them, of the imperfection of their Christian attainments.

I. We have here, first, the builders. These are primarily religious teachers, preachers of the Word, ministers. Such only seem to have been before the Apostle's mind. But in a secondary sense the passage has a lesson for private Christians also; forasmuch as every Christian has a building to build for God in his own soul, on the foundation first laid at his baptism. It may be in the souls of others also; and woe worth him, if through his negligence, either building be consumed in the day of trial.

II. Next we have the foundation. This the Apostle describes in one word—Jesus Christ. On the cardinal truth of Christ's crucifixion the hopes of the Church, the hopes of every individual Christian, rest. Let us look to ourselves that we do not lose hold of it.

III. The superstructure which St. Paul supposes to be built on this foundation. This, speaking generally, is the complex result of each man's ministry—of his doctrine and of his labour—its result, as manifested in the lives and conversations of the converts whom he has won, or of the people who have been committed to his charge. The Apostle sets before us two distinct superstructures, the foundation being the same in both. Some builders he represents as raising a solid and substantial fabric, gold, silver, costly stones. Their doctrine and the result of it were in keeping with the great truth which himself had laid as the foundation; the doctrine uncorrupt—the result, holiness of life and conversation on the part of those who received it, and what he may be thought to have had specially in view—a spirit of charity and brotherly love, as opposed to the spirit of contention and division, which was so unhappily prevalent at Corinth, and which no doubt was in part what he meant by that "wood, hay, stubble," which others were building. I say, in part, not the whole; for, as appears from the Epistle, there were other evils, both doctrinal and practical, of which he had to complain, or rather over which he had to mourn; some of them, indeed, as incongruous with the original foundation as a heathen temple or a Mahometan mosque built upon the site of a Christian Church.

IV. Notice next the day of which the Apostle speaks—the day which will declare, will make manifest, before men and angels, the character of each man's work. In many cases, no doubt, that character is only too apparent on the instant. The unsoundness and worthlessness of the building are open beforehand, going before to judgment. But in others they follow. After a specious show, conformity with the popular taste and the like gain them a wide acceptance, while true and honest work is depreciated and condemned. The day in which the Lord will come will bring to light the hidden things of darkness, and will make manifest the counsels of the hearts.

V. What is meant by the fire, of which it is said, "The day shall be revealed, and by which every man's work will be proved"? This some have understood of persecution, and no doubt persecution has many times served as a test, sifting the Church and separating the wheat from the chaff. But it is a test which has only partially been applied. Many workmen have never had their work subjected to it, and even where it has been applied, it has not always proved an infallible test; there have been confessors and martyrs to heresy as well as to the truth. But St. Paul is speaking of a trial to which every man's work shall be subjected, and of a test whose searching scrutiny no unsoundness or dishonesty in the work will escape. The fire of which the Apostle speaks is doubtless that searching scrutiny, repeatedly referred to elsewhere in Scripture, to which at the great and dreadful day of judgment every man's work will be subjected, when the great white throne shall be set, and the dead, small and great, shall stand before God, and the books shall be opened, and the dead shall be judged out of those things that are written in the books according to their works; and among these works, the work of each man's ministry, in the case of God's ministers, will hold, we may be sure, the very foremost place.

VI. The Apostle, when he speaks of the unskilful builder being saved, must of course be understood to do so on the presumption that the man himself has personally retained his hold on Christ, and that for Christ's sake the failure of his work—whether owing to ignorance, infirmity, or any less pardonable cause—is mercifully forgiven. Such a one, the Apostle says, shall lose his reward. He will appear before the Lord empty-handed, with no offering to present of souls won from Satan's kingdom or strengthened and confirmed in faith and holiness. He will be happy only in this, that while he takes with shame the lowest place and marvels, while he takes it, that such grace should be extended to him, that place is still within his Father's house.

C. Heurtley, Oxford and Cambridge Journal, Nov. 4th, 1880.



Verse 14-15
1 Corinthians 3:14-15
Two Builders on One Foundation.

I. Consider, first, the two builders and their work. The original application of these words is distinctly to Christian teachers. The wood, hay, and stubble are clearly not heresies, for the builder who uses them is on the foundation; and if Paul had been thinking of actual heresies, he would have found sharper words of condemnation with which to stigmatise them than those which merely designate them as flimsy and unsubstantial. But what is meant is the unprofitable teaching which good men may present, when "the hungry sheep look up and are not fed"; while, on the other hand, the gold and silver and precious stones are the solid and permanent and soul-satisfying truths which are revealed to us in Jesus Christ.

II. Think of the twofold effects of the one work. The flame plays round both the buildings. What fire is it? The text answers the question for us—"the day shall declare it." The Apostle does not think that he needs to say what day. They know well enough what day he means. The day is the day when Christ shall come. And the fire is but the symbol that always attends the Divine appearance in the Old and in the New Testament. That fire reveals, and it tests. What abides the test is glorified thereby; what does not is burned up and annihilated. The builders have been working, if I may say so, as you see builders sometimes nowadays, under special circumstances and in great buildings—working night-work, with some more or less sufficient illumination. The day dawns, and the building at which they have been toiling in the dim light stands out disclosed in all its beauty or deformity. Its true proportions are manifest at last.

III. Look at the twofold effect on the builders. The one gets a reward; the other suffers the loss of all his toil; gets no wages for work that did not last, is dragged through the fire and the smoke, and just saved from being burned up. He stands there, amazed and impoverished, amidst the ruins of his home. These two are like two vessels, one of which comes into harbour with a rich freight and flying colours, and is welcomed with tumult of acclaim; the other strikes on the bar. "Some on boards, and some on broken pieces of the ship, all come safe to land"; but ship and cargo and profit of the venture are all lost. "He shall suffer loss, but he himself shall be saved."

A. Maclaren, Christ in the Heart, p. 157.
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Verse 16
1 Corinthians 3:16
Consider the Offices of the Holy Ghost.

I. It is the office of the Holy Ghost to effect such a change that the sinner may be described as born again and made a new man in Christ Jesus. The decayed frame of the soul is rebuilded, its lost powers restored, blind prejudice is removed from the understanding, and the bias of the will turned from the tendency to evil, and thus he who has been brought up a child of wrath with unruly passions and inclinations, and loving nothing but what God disapproves, is transformed into a child of God, with a capacity to apprehend spiritual things, a disposition to entertain them and strength to pursue them. And as it is through the work of the Holy Ghost that man is first created anew to God in righteousness and true holiness, so it is owing to this Divine Agent that he is afterward enabled to pursue steadfastly the Christian course. It were even nothing that Christ bore our sins in His own body on the tree, if there were no supernatural agency to apply to ourselves the expiatory virtue of Christ's sacrifice. It is the office of the Spirit to translate us from the kingdom of Satan to the kingdom of God's dear Son.

II. Having wrought this wondrous change, the Holy Spirit does not leave its subject to himself, for he needs unremitting assistance, and never, while on earth, attains a point at which his own strength suffices for his safety. He must continually pray, and he knows not what to pray for as he ought; he must labour after holiness, and he finds another law in his members warring against the law of his mind; he must count all things but loss that he may win Christ, but the objects of sight have a vast advantage over the objects of faith, and it is intensely difficult to give to what is future the required predominance. But in all these duties and difficulties it is the office of the Spirit to communicate strength sufficient for the occasion, and the Spirit carries on to a gracious consummation the work which He has begun in the man's heart. It rebuilds the fallen and desecrated fabric; it ministers continually at its altars, and makes its walls flash with the hope of immortality.

H. Melvill, Penny Pulpit, No. 2067.

I. Every Christian is a dwelling-place of God. This is not a metaphor. It was the outward temple that was the metaphor. The reality is that which you and I, if we are God's children in Jesus Christ, experience. That God should dwell in my heart is possible only from the fact that He dwelt in all His fulness in Christ, through whom I touch Him. That Temple consecrates all heart-shrines; and all worshippers that keep near to Him partake with Him of the Father that dwelt in Him.

II. As temples all Christians are to be manifesters of God. The meaning of the Temple of all temples is that there the indwelling Deity shall reveal Himself, and if it be true that we Christian men and women are, in deep and blessed reality, the abiding-places and habitations of God, then it follows that we shall stand in the world as the great means by which God is manifested and made known, and that in a twofold way—to ourselves and to other people.

III. As temples all Christian lives should be places of sacrifice. The difference between all other and lesser nobilities of life and the supreme beauty of a true Christian life is that the sacrifice of the Christian is properly a sacrifice—that is, an offering to God, done for the sake of the great Love wherewith He hath loved us. As Christ is the one true Temple and we become so by partaking of Him, so He is the one Sacrifice for sins for ever, and we become sacrificers only through Him.

IV. This great truth of the text enforces the solemn lesson of the necessary sanctity of the Christian life. The first plain idea of the temple is a place set apart and consecrated to God. Christianity is intolerant. There is to be one image in the shrine. One of the old Roman Stoic emperors had a pantheon in his palace, with Jesus Christ upon one pedestal and Plato on the one beside Him; and some of us are trying the same kind of thing—Christ there, and somebody else here. Remember, Christ must be everything or nothing. Stars may be sown by millions, but for the earth there is but one sun. And you and I are to shrine one dear Guest, and one only, in the inmost recesses of our hearts.

A. Maclaren, Christian Commonwealth, May 6th, 1886.

Christians the Temple of God.

I. A temple is a place in which Deity is supposed specially to dwell, and in which He may be approached in worship. It supposes the existence of God and His willingness to hold intercourse with His creatures, and these are truths which have been universally admitted. The true dwelling-place of spirit is spirit; the true temple of Jehovah is the human soul. Christ appears not to abolish sacredness, but to extend it; not to defile holy ground, but to make all the earth holy; not to demolish temples, but to multiply them by making human souls more truly God's habitation than ever had been the sanctuary upon the sacred hill. And thus our Apostle—Jew though he was—drew attention from the outward and visible, saying, "Know ye not that ye are the temple of God, and that the Spirit of God dwelleth in you?"

II. Glance at the past history of this temple. It is in ruins. The lamps have gone out, and the altar is overturned. No incense rises from the censer, no anthem swells from the choir. Majestic, it is still lovely even in decay; but the wind is wailing amid the colonnades, the filth defacing the chiselled relics, the screech owl nestling in the ivy, and the viper hissing among the rank weeds that grow round a few shattered columns that are still erect. Ah! how eloquently these things declare, "Know ye not that man was once the temple of God, and that the Spirit of God did dwell in him? If any man defile the temple of God, him will God destroy."

III. Consider the reconstruction of the temple. This was Christ's great work. He himself was a temple. This world has been consecrated by Jesus Christ, the High Priest of the universe. Not only so; He makes us individually temples. We were polluted—polluted by sin; but He cleanses the temple from its pollution. We are led under the influence of the Spirit of God to deplore the desolation, to long for the reconstruction of the temple, and when this change in our heart is produced the temple is rebuilt. Christ is the builder of it; He is the chief corner stone. Because sin polluted, God forsook it; but because Christ has purified it, God has returned to it, dwells in it, makes it glorious with His presence; but lest we should again pollute it, and a worse thing happen, the solemn voice comes forth to us from the most holy place, "Know ye not that ye are the temple of God, and that the Spirit of God dwelleth in you? If any man defile the temple of God, him will God destroy."

Newman Hall, Penny Pulpit, No. 3890.
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Verse 16-17
1 Corinthians 3:16-17
I. When the fall of man broke down the altar within him and scattered the fire, and his vision of God became dim, it did not follow that the Holy Spirit withdrew from the world because the aberration of man's will was allowed to banish Him from the human heart. Whatever belonged to Him as the Giver of Life went on still. "The whole creation," says one father, "is surrounded by the Spirit of God." "The grain of wheat that falls into the ground," says another, "and comes to dissolution, springs up manifold through the Spirit of God that sustaineth all things." And whenever the veering compass of man's will, utterly perturbed by sin, pointed again to the pole of heaven and guided him truly, though but here and there for a season, again was the light seen; the love warmed again, and it was felt that God was still near.

II. We are thus able to infer from the benefits conferred on all Christians by the Holy Ghost what was the blessedness of our original inheritance lost by the fall. He guides into all truth, teaches all things, and brings all things to remembrance, whatsoever Christ has said. Love and joy, peace and longsuffering, all holy and gentle thoughts, does He work in us. So, then, He pervades the intellect and the spirit of man; all that is distinctive of man as above the other creatures is under His control. Farther even than that does His sway reach; man's higher powers are grafted upon the lower, the motions of his spirit blend with, whilst they rise above, the laws of his physical life. And He that governs the higher elements controls the lower also.

III. It is at the very root of all worship to believe not only that God is near us, but that He has made a temple within us. Every faculty we have is but the reflection of His light in us; our wisdom and our love, that seem so truly ours, are really His, as children believe that windows are in flame when their elders know that it is but the beam of the declining sun reflected back from them. All that is good in us—body or mind—is the present work of the Creator; nothing is ours but sin. What love must not this awaken in me towards Him who is my Father indeed! What an atmosphere of glory and sanctity invests every other soul that is or might be the possessor of the same excellent privilege!

Archbishop Thomson, Lincoln's Inn Sermons, p. 278.



Reference: 1 Corinthians 3:16, 1 Corinthians 3:17.—Clergyman's Magazine, vol. i., p. 49.





Verse 17
1 Corinthians 3:17
I. The human soul God's truest temple. This truth expresses one of the great changes introduced by Christianity. The question to be answered, in order to illustrate its meaning, is this: Why has Christianity abolished the one local house, broken down the holy place, and consecrated man himself as the dwelling-place of the Most High? To show why this must be—why only man can be the true temple—we must trace it from two of the great principles of Christianity; for unless we see how this truth arises from the foundation facts of Christianity, we shall not see clearly into its meaning and power. (1) The first principle is—God equally present everywhere. I call that a great Christian fact: though recognised in Judaism and uttered by the prophets, it never broke forth into its wonderful glory until Christ appeared. And as you look at the whole tendency of Christ's teaching and life, you will find that Christianity is emphatically the revelation of the near and all-surrounding God. Christ showed that nature was no dead machine, but the living work of an ever-present Father. (2) God is most clearly manifested in humanity. This is obviously embodied in the incarnation of Christ. There in Christ was the holy of holies. There was the altar which made every other altar fire grow pale and expire. The Man, the Divine Man, sorrowful and sacrificed, became the temple of Jehovah. Bring, now, these two principles together: God equally present everywhere—the old Temple vanished; God most highly manifested in humanity—the Christian soul the temple of God—therefore temples of God ye are!

II. The manner of realising it. Of course it can be attained only through the indwelling of the Divine Spirit in man. In man there is a trinity of power—thought, emotion, action. In order to become a temple, all these must be consecrated. (1) Intellect to realise God's presence. (2) Emotion—the fire of impassioned devotion. (3) Action. Thought and feeling are both vain without this.

III. The results of the realisation. (1) God manifested to the world. (2) Elevation of life above the sinful, trifling, earthly. Realise the Divine within you, and you will not defile the temple of God. Let immortal hope glorify your work. His is no vain life who has, through the Spirit, become a temple of Jehovah.

E. L. Hull, Sermons, 1st series, p. 286.



References: 1 Corinthians 3:17.—Preacher's Monthly, vol. ii., p. 258; E. L. Hull, Sermons, 1st series, p. 246. 1 Corinthians 3:18.—H. Hird, Church of England Pulpit, vol. x., p. 426; A. D. Davidson, Lectures and Sermons, p. 415.



Verse 18-19
1 Corinthians 3:18-19
The Self-wise Inquirer.

Let us inquire what is the vain wisdom of the world, and then we shall the better see how it leads men astray.

I. Now, when it is said that to trust our own notions is a wrong thing and a vain wisdom, of course this is not meant of all our notions whatever; for we must trust our own notions in one shape or other, and some notions which we form are right and true. The notions which we may trust without blame are such as come to us by way of our conscience, for such come from God. Such are the opinions and feelings of which a man is not proud. What are those of which he is likely to be proud? Those which he obtains, not by nature, but by his own industry, ability, and research; those which he possesses, and others not. Every one is in danger of valuing himself for what he does, and hence truths (or fancied truths) which a man has obtained for himself after much thought and labour, such he is apt to make much of and rely upon, and this is the source of that vain wisdom of which the Apostle speaks in the text.

II. How shall a sinner, who has formed his character upon unbelief, trusting sight and reason rather than conscience and Scripture, how shall he begin to repent? What must he do? Is it possible he can overcome himself, and new make his heart in the end of his days? It is possible—not with man, but with God, who gives grace to all who ask for it; but only in one way, in the way of His commandments, by a slow, tedious, toilsome self-discipline; slow, tedious, and toilsome, that is, to one who has been long hardening himself in a dislike of it, and indulging himself in the rapid flights and easy victories of his reason. There is but one way to heaven, the narrow way; and he who sets about to seek God, even in old age, must enter it at the same door as others. He must retrace his way and begin again with the very beginning as if he were a boy. And so proceeding-labouring, watching, and praying—he seems likely after all to make but little progress during the brief remnant of his life.

J. H. Newman, Parochial and Plain Sermons, vol. i., p. 215.



References: 1 Corinthians 3:21.—J. Pulsford, Christian World Pulpit, vol. xv., p. 312. 1 Corinthians 3:21, 1 Corinthians 3:22.—Homilist, new series, vol. i., p. 422.



Verses 21-23
1 Corinthians 3:21-23
Consider:—

I. How Christ's servants are men's lords. "All things are yours: Paul, Apollos, Cephas." These three teachers were all lights kindled at the central light, and therefore shining. Each was but a part of the mighty whole, a little segment of the circle. In the measure in which men adhere to Christ, and have taken Him for theirs, in that measure they are delivered from all undue dependence on, still more, all slavish submission to, any single individual teacher or aspect of truth. The true democracy of Christianity, which abjures swearing by the words of any teacher, is simply the result of loyal adherence to the teaching of Jesus Christ.

II. Christ's servants are the lords of the world. The phrase is used here, no doubt, as meaning the external material universe. These creatures around us, they belong to us, if we belong to Jesus Christ. That man owns the world who despises it. He owns the world who uses it as the arena, or wrestling-ground, on which, by labour, he may gain strength, and in which he may do service. Antagonism helps to develop muscle, and the best use of the outward frame of things is that we shall take it as the field upon which we can serve God.

III. Christian men who belong to Jesus Christ are the lords and masters of "life and death." Both of these words are here used, as it seems to me, in their simple physical sense, natural life and natural death. (1) In a fashion we all possess life, seeing that we are all alive. But that mysterious gift of personality, that awful gift of conscious existence, only belongs, in the deepest sense, to the men who belong to Jesus Christ. The true ownership of life depends upon self-control, and self-control depends upon letting Jesus Christ govern us wholly. (2) Even death, in which we seem to be so abjectly passive, and in which so many of us are dragged away reluctantly from everything that we care to possess, may become a matter of consent, and therefore a moral act. If we feel our dependence on Christ, and yield up our wills to Him, then we may be quite sure that death, too, will be our servant, and that our wills will be concerned even in passing out of life.

IV. Christ's servants are the lords of time and eternity, "things present or things to come." All things present, the light and the dark, the gains and the losses, all will be recognised if we have the wisdom that comes from submission to Jesus Christ's will as being ours, and ministering to our highest blessing. And then "all things to come"; the dim vague future shall be for each of us like some sunlit ocean stretching shoreless to the horizon; every little ripple flashing with its own bright sunshine, and all bearing us onwards to the Throne that stands on the sea of glass mingled with fire.

A. Maclaren, Christian Commonwealth, Dec. 2nd, 1886.

I. "Christ is God's." This is the greatest outgoing of infinite love. Unspeakable, inconceivable is the satisfaction of the Father in Christ as the substitute and advocate of men. The Father's delight in the Son incarnate is the uppermost link of the chain whereon all our hope for eternity hangs.

II. "Ye are Christ's"—His property and possession. Think of this in two aspects. (1) How He obtains His property, and (2) how He will use it. He obtains it (a) by the sovereign gift of God, (b) by the price of His own blood, (c) by the renewing of the Holy Spirit. He will use His own (a) as objects to exercise kindness on, (a) as servants to do His work, (c) as living epistles in which the world may read the riches of His grace, (d) as company at His coming.

III. "All things are yours." Here is a right royal promise. The shout of a King is in the camp of Christians. All the fulness of the Godhead bodily has been treasured up in Christ, expressly that it may be within the reach of His people. (1) The ministry. Not the greatest of Christ's gifts, in their own intrinsic value, but appearing the largest at the moment, as occupying the foreground of the view, foremost in the list of possessions belonging to the King's children, come Paul, and Apollos, and Cephas, ministers through whom they had believed. (2) "The world." The world is a birthplace for the new creature, and an exercise-ground for invigorating the spiritual life. (3) "Life." Life in the body possesses an unspeakable worth to the man who, being in Christ, lives anew and lives for ever. (4) "Death." When death is near the Christian meets it calmly, if not joyfully, as the dark, narrow door in the partition wall between time and eternity through which the children are led from the place of exile into the mansions of the Father's house. (5) "Things present or things to come." All things are yours, Christians, whether they lie within the horizon of time or beyond it in the unseen eternity. Whatsoever the Father owns becomes the portion of His children.

W. Arnot, Roots and Fruits, p. 119.



The Christian's Possession.

I. Look first at the main lesson of the text. It is one which the Churches of Christendom have not mastered yet. Must we not plead guilty to something which closely corresponds to the fierce and intolerant partisanship of the Corinthian Church? It is God's will that the unity of every Church should be made up of diversity, but one aspect after another of Divine truth should be periodically accentuated by a master-mind, and commended afresh to the consciences of men. It is by His appointment that now a St. Paul stands forth as the champion of faith and now a St. James as the champion of works. But the disastrous mistake so often repeated is to regard the teachers of these different types as antagonistic instead of being what God intends them to be, supplementary to each other.

II. Look at the items of the boundless wealth of which the Apostle has taken inventory: (1) The world, he says, is yours. There is, then, a sense in which we may gain the whole world and not lose our souls. Nay, St. Paul would say it is only through care of the soul that the world, in any true sense, can be gained at all. But observe, he is here speaking of the whole framework of creation, the whole handiwork of God, and he declares that this belongs to the Christian. Not only are the invisible forces and its mystic order overruled for us, but all its appliances, all its resources, are ours if we are Christ's. Centre your affections on these things, work for them, live in them apart from Christ, and they truly cease to be yours; they do not belong to you, but you to them. It is only a surrender to Christ that can teach any man the lofty use of this world. (2) "Life is yours." All it means, all it involves, all the stores of joy which it is treasuring daily, all that must grow out of it throughout eternity—all is yours. And why? Because every burden, every difficulty has been borne, every danger faced, the whole pressure of life's strain measured, by One who loved you with an infinite tenderness. (3) Death is yours—death, the last enemy that shall be destroyed, the most merciless and arbitrary of tyrants, whose awful sway it is so vain to dispute. Death is yours, despoiled of his terrors, handed over to you, your slave and not your master; for you belong to Him who has the keys of death and hell, and you share the fruits of His victory over the grave. "All things are yours, and ye are Christ's, and Christ is God's."

R. Duckworth, Christian World Pulpit, vol. xviii., p. 145.
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04 Chapter 4 
Verse 1
1 Corinthians 4:1
I. Consider what is really meant by speaking of human work as a "ministry of God." The conception of a ministry of God underlies our whole system of thought and expression, cropping out again and again in forms, the meaning of which is half forgotten. But seldom, perhaps, we realise that it is, after all, the only conception which makes it worth while to act or to live. The belief that man's action is a ministry of God is the one to which we must come at last, because the only one which explains all the facts and answers all the needs of our complex life.

II. The advent of Christ in great humility is, indeed, the charter of God's infinite love; but it is also the charter of man's inalienable dignity. Think how the first great mystery of the Incarnation shows us the almost inconceivable truth that in the regeneration of mankind to spiritual life even God's almighty power needed the co-operation of humanity. Think how the revelation of the Son of man at every point showed that the working of the human will with the Divine was of the essence of the actual work of salvation. From the day of Pentecost to the present time is it not through human agency that He is pleased to work? The very call to propagate His gospel implies the truth that we can be—that we must be—ministers of Christ. Mere ministers, I know, bound simply to do His will and leave the issues to Him; but still truly His ministers, each with a real work to do, which by him only is to be done.

III. "Stewards of the mysteries of God." This is a title of dignity, not of humility. We have to make use of, in some sense to sway, mysterious powers of God. "It is required of stewards that a man be found faithful." It is to be faithful in perfect trustfulness, faithful in unswerving obedience, faithful in unselfish devotion, faithful in unsullied truth. God grant that we be found so faithful in the great day.

Bishop Barry, Christian World Pulpit, vol. ix., p. 49.



I. What is the meaning of the word "mystery" in the New Testament? It is used to describe not a fancy, not a contradiction, not an impossibility, but always a truth, yet a truth which has been or which is more or less hidden. A mystery is a truth, a fact. The word is never applied to anything else or less; never to a fancy, never to an impossibility, never to a recognised contradiction, never to any shadowy sort of unreality. But it is a partially hidden fact or truth. Truths are of two kinds, both of them truths, and, as such, equally certain; but they differ in that they are differently apprehended by us. There are some truths on which the mind's eye rests directly, just as the bodily eye rests on the sun in a cloudless sky; and there are other truths of the reality of which the mind is assured by seeing something else which satisfies it that they are there, just as the bodily eye sees the strong ray which pours forth in a stream of brilliancy from behind the cloud and reports to the understanding that if only the cloud were to be removed the sun would itself be seen. Now, mysteries in religion, as we commonly use the word, are of this description; we see enough to know that there is more which we do not see, and while in this state of existence we shall not directly see, we see the ray which implies the sun behind the cloud. And thus to look upon the apparent truth, which certainly implies truth that is not apparent, is to be in the presence of mystery.

II. Science does not exorcise mystery out of nature; it only removes its frontier, in most cases, a step farther back. Those who know most of nature are most impressed, not by the facts which they can explain and reason on, but by the facts which they cannot explain and which they know to lie beyond the range of explanation. And the mysterious creed of Christendom corresponds with nature. After all, we may dislike and resent mystery in our lower and captious, as distinct from better and thoughtful moods; but we know on reflection that it is the inevitable robe of a real revelation of the Infinite Being, and that if the great truths and ordinances of Christianity shade off as they do into regions where we cannot hope to follow them, this is only what was to be expected if Christianity is what it claims to be.

H. P. Liddon, Penny Pulpit, No. 1152.

I. What were the distinctive functions of the Christian ministry? To gain a satisfactory answer to this question we must in all honesty consult the New Testament itself as to the primitive idea of the ministry and the terms used to describe its office, and not allow ourselves to be entangled in the technical phraseology which a later theology, not always adhering to the primitive idea, but overlaying it by false analogies, and subsequently by ambitious assumptions of lordship over God's heritage, introduced. Approaching the question, then, in the first instance from the negative side, we may ascertain that the books of the New Testament distinctly abstain from employing for the new ministry of the Christian Church the language which had been used to describe the ministers of religion of the Mosaic system. Christian ministers are never in the New Testament called priests (ἱερεῖς)—that is, if we are to adopt the definition given by the writer of the Epistle to the Hebrews, "persons taken from among men, ordained for men in things pertaining to God, that they may offer gifts and sacrifices for sins." The term ἱερεῖς, or sacrificial offerer, is repeatedly employed of the heathen priests and of the Jewish priests, but never of Christian officers. Wherever the idea of priesthood in its sense of ἱεράτεια is recognised as having place in the Christian Church, it is applied to all Christian people and not to the authorised officers specially. Jesus Christ has made them all kings and priests to God and His Father. All form a spiritual priesthood to offer up spiritual sacrifices acceptable to God through Jesus Christ—these spiritual sacrifices are prayers, praises, thanksgivings, or on another side they are "ourselves, our souls and bodies," the rational not material offering, and the whole congregation of Christian people have a full right, as well as a bounden duty, to offer these.

II. The determination of the negative side of the Scriptural doctrine of the ministry enables us to proceed with advantage to the positive side. And there we find ourselves almost embarrassed by the multitude of terms which are used as descriptive of ministerial functions. They who are in a position of authority over their brethren are called messengers, ambassadors, shepherds, teachers, preachers of the word, rulers, overseers, ministers, stewards. Each term represents some varying aspect of the Christian officers, and suggests to them corresponding duties. The central idea of the Christian ministry appears to be the proclamation of the word of the gospel with all its vivifying and manifold applications to the intellects and hearts and consciences of men rather than an administration of an external ceremonial and ritual. It is a high spiritual and moral mission from Christ with which the ordained officers of the Church are charged. To keep alive the belief of one supreme God, the Maker and Upholder and Final Cause of the universe, amidst the sensualism and materialism of a complex civilisation, to evoke the sentiments of love and trust and worship towards Him, to hold up Jesus Christ His only Son as the fullest revelation in human form of the Almighty Father, to unfold the mysteries of His incarnation, the abiding results of His life and ministry and passion and resurrection, to bid men imitate, so far as in their frailty they can, the matchless ideal of goodness and justice and purity and charity exhibited in Him, to proclaim the brotherhood of all men in Him the world's Redeemer, to point men to Him as the Deliverer from sin and the Consoler of suffering, to help their brethren to live the Christian life by example and precept and doctrine,—this is the glorious function of the Christian ministry.

W. Ince, Oxford and Cambridge Journal, Jan. 31st, 1878.
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Verse 3-4
1 Corinthians 4:3-4
The Christian's Relation to Public Opinion .

Note:—

I. That St. Paul was judged unfavourably at this time at the bar of the public opinion of the church of Corinth. The expression "public opinion" describes the common fund of thought which belongs to a larger or smaller number of associated human beings. Every village, every town, every city, has its public opinion—its own characteristic way of dealing with people and things about it. And, as earthly societies, churches have a public opinion of their own, first created by their members, and which, in turn, controls them. And this public church opinion is by no means certain to be always and everywhere just. St. Paul stood face to face with a section of this opinion at Corinth when he wrote: "With me it is a very small thing that I should be judged of you or of man's judgment.

II. St. Paul is not at pains to conceal his perfect independence of the hostile opinion of the Corinthians. Not that we can suppose him to have taken any pleasure either in feeling or in proclaiming this independence, for he was a man of quick sympathy, rejoicing if he could be sure of the love of his converts, and not caring to conceal how much they could do to promote or to mar his personal happiness. But, as matters stood, he brushed aside a whole world of inward feeling to say that he was unconcerned as to their judgment upon his apostolical faithfulness. "With me," he said, "it is a small thing that I should be judged of you, or of man's judgment."

III. Notice what was the consideration which sustained St. Paul in his conscious opposition to the opinion of the Corinthian Christians. He spoke as from a higher atmosphere, which was already moving him out of the reach of these human voices. He spoke as from the vestibule of a Divine presence-chamber. Just so far as a man is loyal to known truth and known duty, does he assert his manhood; and not in petulance or in scorn, not in indifference or in anger, he is thereby raised though he be raised upon a cross—raised above the opinion of the world. It is a small thing that he is judged unfavourably by it, because in that higher presence he dares not judge himself at all, and yet he believes his intentions to be accepted by the justice and the charity of his God.

H. P. Liddon, Penny Pulpit, No. 855.
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Verse 3
1 Corinthians 4:3
The judgment of our fellow-creatures upon our acts and our characters is, practically speaking, an inevitable accompaniment of human life.

I. Human judgments keep order in the world of thought and in the world of conduct—a certain sort of order, at any rate. (1) They do not, for instance, go far wrong when they are brought face to face with a great public crime which, as being such, is patent, whether to the natural or to Christian conscience. Take, for instance, such crimes as the massacre of St. Bartholomew, or the massacre in Glencoe. At the present day no writer of character, of any persuasion, or in any country, would venture to defend these acts. By the light of the natural conscience of man, by the light of the principles of the gospel of Christ, they are condemned irrevocably. (2) Again, the common judgment of man does not err when it pronounces upon the more personal acts of an individual, supposing them to be well attested. The betrayal of our Lord by Judas is an act upon the character of which all men can pronounce a judgment. An ingenious writer of the last generation tried to show that Judas was not so bad after all. The conscience of man listens for a moment to these ingenious audacities. It listens; perhaps it is indignant; perhaps it smiles; it passes on; it forgets them. (3) Once more, the judgment of man ventures, at times, a step farther—to pronounce with reserves upon character. These judgments are uncertain, tentative, and partial.

II. St. Paul has more reasons than one for treating the conclusions of the Corinthians as a very small thing. (1) The Corinthian judgment about him was like a portrait painter's sketch at a first sitting. They had not yet had time to learn what a longer acquaintance might have taught them. (2) This estimate was a strangely biassed one. What they called a judgment was, in reality, a formulated prejudice. (3) The Corinthians were passing judgment on a point which they had no real means of investigating. (4) St. Paul did not feel or affect indifference to the question whether he was or was not faithful. In matters of the soul he would go straight to the fountain of absolute justice. "He that judgeth me is the Lord." The knowledge that that judgment was going on day by day—the knowledge that it would be proclaimed from heaven here-after—relieved him of all anxiety whatever as to the opinion which might be pronounced on him at Corinth. "With me it is a very small thing that I should be judged of you, or of man's judgment."

H. P. Liddon, Penny Pulpit, No. 995.

Reference: 1 Corinthians 4:3.—J. M. Neale, Sermons in a Religious House, 2nd series, vol. i., p. 190.





Verse 20
1 Corinthians 4:20
The Spiritual Mind.

How are we the better for being members of the Christian Church?

I. If we would form a just notion how far we are influenced by the power of the gospel, we must evidently put aside everything which we do merely in imitation of others and not from religious principle. The obedience I condemn as untrue may be called obedience on custom. How are we better or worse, if we have but in a passive way admitted into our minds certain religious opinions, and have but accustomed ourselves to the words and actions of the world around us?

II. We may have received the kingdom of God in a higher sense than in word merely, and yet in no real sense in power: in other words, our obedience may be in some sort religious, and yet hardly deserve the title of Christian. To be Christians, surely it is not enough to be that which we are enjoined to be, and must be, even without Christ; not enough to be no better than good heathens; not enough to be, in some slight measure, just, honest, temperate, and religious. I am not wishing to frighten imperfect Christians, but to lead them on, to open their minds to the greatness of the work before them, to dissipate the meagre and carnal views in which the gospel has come to them to warn them that they must never be contented with themselves, or stand still and relax their efforts, but must go on unto perfection.
III. What is it, then, that they lack? Observe in what respects the higher obedience is different from that lower degree of religion which we may possess without entering into the mind of the gospel. (1) In its faith which is placed not simply in God, but in God as manifested in Christ. (2) Next, we must adore Christ as our Lord and Master, love Him as our most gracious Redeemer. (3) Further, we must for His sake aim at a noble and unusual strictness of life, perfecting holiness in His fear, destroying our sins, mastering our whole soul, and bringing it into captivity to His law. This is to be a Christian: a gift easily described, and in a few words, but attainable only with fear and much trembling; promised indeed, and in a measure accorded at once to every one who asks for it, but not secured till after many years and never in this life fully realised.

J. H. Newman, Parochial and Plain Sermons, vol. i., p. 72.



I. What is the distinction between the kingdom in word and the kingdom in power? Those of human kind who do not submit to the Lord and His Anointed branch off into two streams. One division adopts a falsehood, and intrusts it with real power; the other division makes a profession of the truth, but a profession only. In contrast with either form of error, the Church of the living God is distinguished by the union of truth and power. Christians proclaim the right King, and render to Him a real obedience. False appearances abound. A word-kingdom, destitute of power, overspreads the land and deceives the people. To a great extent the kingdom of God has been owned, but the word which owns it is an empty word. Men will not bear the burden of a real kingdom—will not submit to the authority of a real King. Those who allow falsehood to wield the real power of their life are acute enough to perceive that we do not so surrender ourselves to the truth which we profess.

II. What is the kingdom in power? (1) The instrument of the power is revealed truth. The Scriptures, in relation to the kingdom of God, constitute the lade which contains and conveys the water. (2) The essence of the power is Christ. Here is the fountain-head of all the force which, through the preaching of the truth, can be brought to bear upon the hearts and lives of men. The word and ordinances stand ready to convey the power, but the redemption that is in Christ is the power which must be led to men's hearts and let on. If this do not move them, they will never be moved. (3) The application of the power is effected by the ministry of the Spirit. When the enemy comes in like a flood, the Spirit of the Lord lifts up a standard against him. Thus Christ's kingdom is maintained until He come again. (4) The effects of this power are great and various. (a) It subdues, (b) it comforts, (c) it levies tribute. Yield yourselves as instruments of righteousness, whereby the operations of the kingdom may be carried on. Ye are not your own; He who bought you claims not only yours, but also you.

W. Arnot, Roots and Fruits, p. 285.



Look at the subject:—

I. In relation to individual Christian life. It is one thing to feel the power of God in the soul, and another to be able to vindicate doctrines and to establish a great visible outwork of service. Men cannot always do themselves justice in speech, yet where there are few words there may be true power. On the other hand, men may have great facility in speech, yet their hearts may be but partially under Divine dominion. A man should himself always be greater than his words. However eloquent his speech, his life should be deeper, broader, diviner, than any words can ever reveal. It is possible, too, that from the poorest words there may be poured an irresistible, all-convincing, and all-blessing life, as from the bush in Horeb there flamed a glory not of earth, and from the raiment of the transfigured Nazarene there shone a brightness more splendid than the fire of the sun. A man is not to be judged by the poverty of his words, but by the moral power of his life. The simplicity of his motives, the nobleness of his temper, the purity of his conversation, his forbearance, gentleness, catholicity, self-denial—these are the convincing signs that in his heart are set the pillars of God's throne.

II. In its bearing upon Church organisations or individual methods of Christian service. I suppose that we cannot altogether escape some degree of officialism in our religious life, yet it is to be feared that societyism is not always kept within the limits of our spirituality. We cannot have too much preaching of the right kind. Divine truth is Divine power. Open every pulpit, and let the gospel be declared in many ways, by many means; we cannot have too much exposition of Divine truth or too much enforcement of Divine appeal; but save us from the pious frivolity, the complimentary lying, the courteous hypocrisy, and the ambitious ladder-climbing of a degenerate platform.

III. In relation to religious controversy, taking the term controversy in its widest meaning. In this relation it behoves Christian teachers to remember with special care that "the kingdom of God is not in word, but in power.—Let us, working in the name of Jesus Christ, give sight to the blind, hearing to the deaf, and health to the diseased, and let these works be our answer to the challenge of the scoffer, the laughter of the fool. Constantly we must have exposition of great principles, occasionally we must have defence; but the business of our lives is to show forth the mighty and wonderful works of God. The weapons of our warfare are not carnal. A living man is the best argument to those who rail against Christianity. Do not let us think it necessary to defend every point in our faith by elaborate preparation in words. Let us go on the Master's business, and in our Master's spirit carry light into the places of darkness, lifting up those that have no helper, giving men to feel that there is a Divine spirit in us; and in doing this we shall answer all controversy and objection by the beneficence of life, and by well-doing we shall put to silence the ignorance of foolish men.

Parker, City Temple, 1870, p. 110.
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05 Chapter 5 

Verse 7-8
1 Corinthians 5:7-8
Our Passover.

I. Our Passover Sacrifice. It is very noteworthy, regard being had to the great prominence which the idea of Christ as our Passover has received in later theology, that there are only two passages in the New Testament which express it—the one in this verse of my text, and the other, the much less obvious one, in the Gospel of St. John, who records that our Lord's speedy death obviated the necessity for the fracture of His limbs, seeing in that a "fulfilment of the command as to the Paschal Lamb." But, however unfrequent the references, there can be no doubt as to the allusion or as to the dogmatic teaching here. Distinctly and clearly in the Apostle's mind here, the one conception of Christ's death which answers to the metaphor is that which sees in Christ's death a death of expiation, though not so distinctly as in other instances a death of substitution. Because He dies the destruction and the punishment does not fall on the man who is housed behind the shelter of His blood.

II. Our Passover Feast. Of course there is no reference here—not even by implication and in any side way—to the Lord's Supper. What St. Paul is thinking about here is the whole Christian life which he compares to that Passover feast. And his exhortation, "Let us keep the feast," is in fact, first of all, this—"Do you Christian men and women see to it that your whole life be a participation in the sacrifice of the slain Lamb." The very life of the Christian is derived from communion with Jesus Christ. We are to feed upon Him if we have life at all. And how, then, are we to feed upon a slain Christ? By faith, by meditation, by continual carrying in grateful hearts, in vivid memories, and in obedient wills, the great Sacrifice on which our hopes build."

III. Our Christian purifying. "Purge out the old leaven." Self-purifying is an absolutely indispensable condition of your keeping the feast. It is quite true that no man can cleanse himself without a Divine helper. It is quite true that we shall not even desire to do it thoroughly, much less be able to do it unless there is, preceding, a faith in Jesus Christ, which is a partaking of the slain Passover Lamb. But it is also true that for any continuous, deep, and growing participation in Him and in His power, there must be this cleansing of our spirits from all filthiness, and a perfecting of holiness in the fear of the Lord. "Blessed are the pure in heart, for they shall see God," is but the same teaching as that of my text—"Purge out the old leaven, that ye may keep the feast."

A. Maclaren, Christian Commonwealth, July 9th, 1885.

I. It is the Person to whom St. Paul, firstly and chiefly, here and always, directs the minds of his disciples. Christ, he tells the Church, is the end of the law for righteousness to them that believe. They obtain the righteousness which the law requires them to obtain, but which it cannot confer, by trusting in a Person, in whom the righteousness dwells livingly and in whom it is livingly manifested.

II. "Christ our Passover." In that one word Paul gathers up whatever were the meanings and associations of that festival—all that the different parts of it expressed to the mind of the Jew—the whole course of the Divine history, from the call of Abraham to the time when the voice said, "This is He in whom I am well pleased."

III. "Christ our Passover," says St. Paul,—ours who are the seed of Abraham according to the flesh, and ours who are grafted into the same stock with them. He signifies all that ever the Passover signified; but the signification is for the whole human family, not for one portion of it. He was the firstborn among many brethren.

IV. "Christ our Passover is sacrificed for us." The complete oblation has been made. Nothing more remains to be done. There is nothing to separate the children from their Father, seeing that He is the perfect Daysman between them.

V. St. Paul, therefore, can say boldly, "Christ our Passover is sacrificed for us." No one can suppose that by the word us he understood the apostles or the Corinthians, or the men of that age exclusively. He did not think that the feast of which they were to eat in full assurance that the redemption had been finished, that they were possessors of all the liberty and grace which it had wrought out, could be charged with any less meaning for those who should be passing through the world's wilderness eighteen hundred years after. The sacrifice of Christ is God's sacrifice, not our own. We may come to the feast confessing the malice and wickedness which has been in us. God will not send us empty away. He who of His tender love to mankind gave up His Son for us all, will He not with Him freely give us the purity and love which we have not and never shall have ourselves?

F. D. Maurice, Sermons, vol. iii., p. 283.
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06 Chapter 6 

Verse 2-3
1 Corinthians 6:2-3
I. The Apostle seems to refer to something in the Christian doctrine which was well known then, but certainly it is very obscure now. We always look forward to being judged, not to judging others, and therefore the appeal of the Apostle has no force for us. If the words stood alone, indeed, we should probably be inclined to think that they only spoke of judging in the sense of condemning by contrast or example, as our Lord said that the men of Nineveh would rise in judgment with that generation and condemn it. But this reference to future judgment does not stand alone; there are several passages having the same reference (Daniel 7:22; Matthew 19:28; Revelation 20:4). That all these references are obscure is plain enough, but it is also plain that they mean something, and that the exercise of judicial authority on the part of the saints shall be real, however difficult for us to comprehend.

II. The saints shall judge the world, and yet they must themselves be judged, and it is plain that one judgment will decide the fate of all. There can be no favouritism with Him before whom we must all stand. These things can only be reconciled by the supposition that the saints will be called to the first (and strictest) account, and that, having been approved and found worthy, they will then become assessors of their Judge in passing judgment on the rest, and sit beside Him, hearing and approving His sentence.

III. When it says that the saints shall judge the world, I think that reason and analogy of Scripture teach us to limit "the world" to the heathen world. I cannot think that judging their fellow-Christians can ever be the lot of any, however perfect. The judgment of angels we must certainly limit to bad angels, for it does not appear how the others which never swerved from their allegiance would be liable to any judgment at all; none can be judged unless there be some accusation against them. Surely the solemn thought that we shall be called upon to assist in passing sentence upon immortal beings may serve, as the Apostle intended it, to show the pettiness, the unworthiness, of much of our daily life and strife! We are quarrelsome over trifles, exasperated over slights, driven to extremities over imaginary wrongs. God forgive us Christians! We had forgotten that we were to judge the world, and angels too, in a little while.

R. Winterbotham, Sermons and Expositions, p. 299.
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Verse 19-20
1 Corinthians 6:19-20
Note:—

I. God's consecration of the body. The image of the text is that of a shrine in which a god dwells. The body of a Christian believer holds another tenant than his human spirit; a Divine presence is within him, at once his glory and his power. And that Divine presence confers an unutterable sacredness upon his body. The body is a medium of Divine service. That is one of the suggestions of God's consecration of it. The impulses of the indwelling Spirit ask for its co-operation; they need its ministry if they are to pass from gracious thoughts into Christian acts. We can set no limits to God's consecration of the body of the Christian believer, can form but little conception of the complete and noble service which is possible to us because He has made such a shrine in which to dwell. These things speak of the "temple of the body," and lend an awful, glorious meaning to the admonition which bids us glorify God in our body as well as in our spirit, since the body, equally with the spirit, is His.

II. Our consecration of our bodies. The first essential to our glorifying God in our body is that we regard it with reverence. That is the use Paul is here making of the fact that it, equally with the spirit, is redeemed; that it, equally with the spirit, is a sphere of Divine service. Irreverence for the body, disregard of all its noble capabilities, and the ends to which it may be made to minister, was closely connected with the sin of impurity, which the Apostle is rebuking. We may make another application of our text. It is a Christian duty to do all in our power for the relief of bodily suffering, both in ourselves and others. Next to the work of preaching the gospel and healing the spiritual woes of men, which are the root of all their bodily sufferings—a work which remains in its importance first and unapproachable—comes the work of fighting against and destroying the pains that afflict humanity. A wonderful framework is the human body, writing out the story of sin in sickness; lending itself to all the process of human discipline; aiding the endeavour after spiritual perfection; making the noblest human ministries and a high Divine service possible to us.

A. Mackennal, The Life of Christian Consecration, p. 100.



(See also Christian World Pulpit, vol. viii., p. 276.)
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07 Chapter 7 

Verse 7
1 Corinthians 7:7
The Severe and Social Virtues (for St. Philip and St. James's Day).

I. St. James, surnamed the Just, was remarkable for the severities of a mortified life, and a meek and austere sanctity, so that the violent death to which he was put by the Jews was looked upon even by their own countrymen as bringing down the Divine judgment on their nation. His Epistle is best understood when we bear this in mind. Hence its memorable precepts of the blessedness of patience, of wisdom sought from above, of faith and prayer; hence its sententious short proverbs of heavenly-minded wisdom, and the sayings of a man of God, interspersed with that sweetness which is ever found with self-sacrificing devotion. St. Philip, on the other hand, seems rather an example of social and brotherly charities, easy of access to all, seeking and sought for in Christian friendship; as when he goes to Nathanael, with St. Andrew, and when the Greeks, who would see Jesus at the last Passover, come to him. Great as is the blessing of such a temper both to itself and to others, yet its deficiency is apt to be in this, that it less realises those spiritual mysteries of God which are disclosed to the heart in secrecy and solitude of spirit. Hence that complaint in our Lord's words in the Gospel for today, "Have I been so long time with you, and yet hast thou not known Me, Philip?"

II. Nevertheless it must be observed, that Christian grace so harmonises and fills the character, that such personal diversities are not to be pressed too far. St. James the Less was greatly beloved of all Christians for his singular meekness; and no doubt St. Philip, in the practices of mortification, came to understand the secrets of Divine wisdom; yet, nevertheless, under the same spirit some such diversities and differences of character do remain; and in the words of the text, "Every one hath his proper gift of God; one after this manner, and another after that."

I. Williams, The Epistles and Gospels, vol. ii., p. 373.
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Verse 19
1 Corinthians 7:19
(with Galatians 5:6; Galatians 6:15)
Forms versus Character..

Note:—

I. The emphatic proclamation of the nullity of outward rites.

II. Look at the threefold variety of the designation of the essentials. (1) The keeping of the commandments of God is everything (1 Corinthians 7:19). (2) "A new creature" (Galatians 6:15). The one thing needful is keeping the commandments of God, and the only way by which we can keep the commandments of God, is that we should be formed again into the likeness of Him, of whom alone it is true that He always did the things that pleased God. (3) "Faith which worketh by love" (Galatians 5:6). If we are to be made over again, we must have faith in Jesus Christ. We have got to the root now, so far as we are concerned. We must keep the commandments of God; if we are to keep the commandments we must be made over again, and if our hearts ask how can we receive that new creating power into our lives, the answer is, by "faith which worketh by love."

A. Maclaren, Christ in the Heart, p. 229.
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Verse 23
1 Corinthians 7:23
I. St. Paul's words, "Be not ye the slaves of men," have an important bearing upon the exercise of the understanding. "Bought with a price" by one who claims, not one part, but the whole of you, not more the conduct than the will, not more the energies than the affections, not more the soul than the reason, it cannot be safe, it cannot be right, it cannot be honest to resign into another's keeping the exercise of the intellect upon matters of evidence or matters of doctrine; to make one man's view, or one man's thought, or one man's faith, serve for ten or twenty or a hundred others; to attach yourself to a school, or a party, or a system, in such sense that you yourself shall be absolved from the task of proving all things as a necessary preliminary to the other duty of holding fast that which not others but you yourself have found to be good.

II. That which is true of the understanding is true also of the conscience. There is a sanctuary within each one of us into which no minister and no brother can enter without presumption and without profanation. It is the conscience of the man in the sight of God—it is that spirit of the man which no one knoweth but the man—it is the secret shrine of motive and will, of memory and responsibility, and of the life's life. It may be instructed, it may be informed, it may be influenced, it may be moved; but in every aspect save one it is free—no dictation and no direction can intrude within its precincts, for One is its Master, even Christ, and all else, even the ministers of Jesus Christ, are here not lords, but brethren. To establish over the individual conscience a right of inspection, or a right of discipline—to lay down rules for its habitual or periodical self-disclosure—to say without this there is no safeguard for the life, and no security for the death,—this is to deny or to obscure the great characteristic of the gospel; this is to speak a word against the all-sufficiency of the Holy Ghost as the Light and the Guide, the Remembrancer and the Comforter, of Christ's people.

III. At common times, under usual circumstances, the Church's directory is the pulpit, and the Church's confessional the congregation. There, where the bow is drawn of necessity at a venture, the arrow flies to its mark the more felt because unseen. There, where the prayer of the preacher and the prayer of the hearer have jointly invoked the guidance which is omniscient wisdom, the voice behind will be heard saying again and again in each emergency of the spiritual being, "This is the way, walk ye in it." Independence of all save God is the prerogative of the conscience. Not in pride, but in deep self-knowledge of the difficulty of telling into any human ear the very thing itself—that is, knowledge of the perils of spiritual intimacy, alike on the one side and on the other—knowledge of the facility with which an indolent will may pass from seeking help to trusting in man—knowledge, finally, of the infinite strength which comes into us by being quite absolutely alone with God in our confidences and in our struggles—we shall feel, the weakest of us with the strongest, that on the whole, and with a view to the eternal future, we are best as we are, without confessor and without director save the Father, and the Son, and the Spirit, one God blessed for ever—we shall come back to the text, and think that it has a voice for us in this thing, "Ye were bought, each and all, with a price; be not ye servants of men."

C. J. Vaughan, Oxford and Cambridge Journal, Oct. 18th, 1877

I. Look first at the assertion, "Ye are bought with a price." This is one of the ways in which, in Scripture, the great effect of Christ's death in the room of sinners is described. In the words of the text the Apostle seems to say, "Ye are not your own," you belong, by right of His purchase, to Christ: your intellects are His to be instructed by Him; your consciences are His to be regulated by Him; your lives are His to be ruled by Him; absolutely and entirely you are His. Now at first sight that looks like a consignment of us to the most abject slavery; for no human oppression can thoroughly enchain the spirit. But here it must be remembered that what on the Lord's side is a purchase, is on the believer's side a voluntary consecration, and that the Master is not a man, but the God-man, with whom oppression is impossible. Thus it comes about, that the Divine ownership of us by Jesus is the charter of our deliverance from our fellow-men, and the paradox that the service of Christ is perfect freedom is made good.

II. Paul does not mean to say here that all manner of service of men is inconsistent with our ownership by Christ; we have only to read his exhortations to servants in his various Epistles to be convinced of that. What he desires to allege is that Christ's property in us emancipates us from abject slavery to men in every form which is inconsistent with that property. No man can deprive us of that which already belongs to Christ; and it is through the assertion of that principle by Christians that all the victories of religious freedom have been won in the world. The most absolute devotion to Christ is the most complete declaration of individual independence, even as the defiant rejection of Christ on this score of liberty issues in the most degrading form of slavery. These things may seem to be contradictory, but they are true, and they have often been demonstrated to be so in the history alike of individuals and of the race. Therefore choose to be ransomed by Christ that you may be delivered from servitude to men.

W. M. Taylor, Contrary Winds, p. 65.
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Verse 24
1 Corinthians 7:24
The Christian Life.

I. We are led from the words before us to the thought that our chief effort in life ought to be for union with God. "Abide with God," which, being put into other words, means, I think, mainly two things—constant communion, the occupation of all our nature with Him, and consequently the recognition of His will in all circumstances. Let us believe that every single soul has a place in the heart, and is taken into account in the purposes of Him who moves the tempest and makes His sun to shine on the unthankful and on the good. Let us try to anchor and rest our own souls fast and firm in God all the day long, that, grasping His hand, we may look out upon all the confused dance of fleeting circumstances and say, "Thy will is done in earth," if not yet "as it is done in heaven," still done in the issues and events of all things, and done with my cheerful obedience and thankful acceptance of its commands and allotments in my own life.

II. The second idea which comes out of these words is this: Such union with God will lead to contented continuance in our place, whatever it be. Calmness and central peace are ours, a true appreciation of all outward good and a charm against the bitterest sting of outward evils are ours, a patient continuance in the place where He has set us is ours, when by fellowship with Him we have learned to look upon our work as primarily doing His will, and upon all our possessions and conditions primarily as means for making us like Himself.

III. Such contented continuance in our place is the dictate of the truest wisdom. (1) After all, though you may change about as much as you like, there is a pretty substantial equipoise and identity in the amount of pain and pleasure in all external conditions. What is the use of such eager desires to change our condition, when every condition has disadvantages attending its advantages, as certainly as a shadow? (2) While the portion of external pain and pleasure summed up comes pretty much to the same in everybody's life, any condition may yield the fruit of devout fellowship with God. (3) Our text is a revolutionary one. But surely Christ is more than mammon, and a spirit nourished by calm desires and holy thoughts into growing virtues and increasing Christ-likeness is better than circumstances ordered to our will, in the whirl of which we have lost our God!

A. Maclaren, Sermons in Manchester, 3rd series, p. 1.
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Verse 29
1 Corinthians 7:29
I. St. Paul tells us that the time is short. In one sense—not an unimportant one—time is very long. The great God who is working out His plan in the universe has no stint of time. What we see is but a point in an infinite line, of which we can see neither beginning nor end. It is thoughts like these which free us from besetting impatience, that strengthen faith. We may be in a hurry and restless, but God is in no hurry; the evolution of His purpose is certain, though to us it may seem slow. It is like the movement of the shadow on the sundial. But it is quite possible to dwell too much on this aspect of Him, and to let it paralyse our action and make us fatalists. And it is therefore the more necessary to think of St. Paul's view—that time is short; to learn how to be earnest without being impatient, to know that our time is short, and that we have much to do, and yet to be willing when we have done our best to leave the result in God's hands.

II. The time is very short for the work we have to do. There is: (1) the work of self-discipline, the discipline of the mind; (2) the opening of the mind in new directions; (3) the discipline of the flesh; (4) work for others and for God. God shows us His work to do in the world and bids us help, but our help must be genuinely our own; if we will not do our work, then it remains undone—undone for ever. Here lies the infinite pathos of wasted time; it is irrecoverably gone. If we do not do what we have to do, not we ourselves, nor any one else, not God Himself, can do the work. It is left undone. Do you remember a passage of George Eliot which ends "God cannot do Antonio Stradivari's work without Antonio"? Some two or three centuries ago, in a town in North Italy, lived Antonio Stradivari, a maker of violins. They are now world-famous and almost priceless. Some one once sneeringly told him that if God wanted violins He could certainly make them for Himself, and Antonio said, No, that this was Antonio Stradivari's work; not even God could do it without Antonio. This saying is daring, but true—true for him, and true for you and me. You and I have our work to do, our work for God and for one another, and God cannot do our work for us. We must do it ourselves, and our time is short

J. M. Wilson, Sermons in Clifton College Chapel, p. 79.



Suppose a man with more or less struggle, with what grace he can, has accepted the shortness of life as a conviction. What effect will that conviction have upon his life? What effect ought it to have? Evidently it ought to go deeper than his spirits. It ought to do something more than make him glad or sorry.

I. First of all, must it not make a man try to sift the things that offer themselves to him, and then to find out what his things are? The indiscriminateness of most men's lives impresses us more and more. Many men's souls are like omnibuses, stopping to take up every interest or taste that holds up its finger and beckons them from the side walk. Conscientiousness, self-knowledge, independence, and the toleration of other men's freedom which always goes with the most serious and deep assertion of our own freedom, are closely connected with the sense that life is short.

II. The sense of the shortness of life brings a power of freedom in dealing with the things which we do take to be our own. He who knows he is in the world for a very little while, who knows it and feels it, is not like a man who is to live here for ever. He strikes for the centre of living. He cares for the principles and not for the forms of life. He is like a climber on a rocky pathway, who sets his foot upon each projecting point of stone, but who treads on each, not for its own sake, but for the. sake of the one above it.

III. In the shortness of life the great emotions and experiences by which the human character is ruled and shaped assume their largest power and act with their most ennobling influence.

IV. All men who have believed that there was another life have held in some way that this life was critical, and man is made so that some sense of criticalness is necessary to the most vigorous and best life always.

V. When your time of intercourse is short with any man, your relations with that man grow true and deep. Cannot the men and women whom we live with now be sacred to us by the knowledge of what wonderful mysterious ground it is that we are walking on together, here in this narrow human life, close on the borders of eternity?

Phillips Brooks, Sermons, p. 313.



References: 1 Corinthians 7:29.—Preacher's Monthly, vol. vii., p. 338; J. S. Howson, Penny Pulpit, No. 3961.



Verses 29-31
1 Corinthians 7:29-31
I. Let us contrast the world's treatment of sorrow with that of Christ. Here we use the word world in the widest sense—the world of which the Apostle John speaks—as including all that is not under the power of the gospel of Jesus Christ, which has no law but its own interest, or passion or caprice, no aims beyond those which begin and end in the present life, no understanding or care for things which are unseen but eternal. What has it to say to the crushed spirit in its hours of desolation? The contact with deep sorrow awakens real sympathy even in men of the world. From heaven surely come the instincts which teach us to take thought for those who are ever represented as being specially the objects of the Divine compassion—the widow and the fatherless, the orphaned and the lonely. The world, at least as we know it in Christian lands, extends to them its pity, is willing to minister to their material needs, recognises an obligation on society to care for these its helpless members. But beyond this the world does not and cannot go. It has no medicine which it can minister to a heart diseased. Troubles must come, but they are so painful, they interfere so sadly with the ordinary course of life, interrupting its duties and engagements, throwing their dark shadow over scenes of gladness and rejoicing, disturbing the current of thought by introducing into it elements which it is desirable to exclude, that the less men dwell upon them, and the sooner they can dismiss them, the better. The world would fain have the mourner weep as those who wept not, for the less they see and hear of his tears the better; but they say nothing as to how this self-conquest is to be effected. The strain which the world adopts is repeated, though in an entirely different strain and with quite other accompaniments by the gospel. It blesses the mourners, but it does not mean them to go on mourning for ever, and give up struggle and work, in order that they may have leisure to mourn, but it comforts them. It says, "Weep, as though ye wept not"—that is, it inculcates sobriety even in our sorrow, forbids the extravagant lamentation which would suggest that we had lost everything, inculcates not only self-restraint, but the exercise of the simple trust and heavenly wisdom by which our sorrow may be turned into joy. But in giving the exhortation it sets in action the influences which may help the soul to obey it.

II. Note the considerations which may enable sorrowing hearts to accept this view of the gospel, and to obey this exhortation. "Let us eat and drink, for tomorrow we die," is a maxim which men might well accept, if there be not the hope which Christianity awakens in the heart. The eternal life and the hope which glows with its brightness, the everliving and unchanging Christ, the infallible words of His love—these are the portion in the possession of which the heart finds a consolation, and even a fulness of joy with which nothing can interfere. Every other fountain of comfort may be dried up, but this is ever fresh and abundant in its flow. Every other friend may fail, but here is One who remains the same yesterday, today, and for ever. All other joys may fade and die, but here are pleasures in which is the bloom and beauty of eternal youth.

J. Guinness Rogers, Christian World Pulpit, vol. xiv., p. 65.



The Waiting of the Visible Church.

Most men are just what they are in this life, and never rise above it or look out beyond it. No purpose of their heart is controlled and checked by the thought of the day of Christ. Who dares to tell us when that day shall not be? Uncertainty is the very condition of waiting and the spur of expectation. All we know is that Christ has not told us when He will come; but He has said, "Be ye also ready, for in such an hour as ye think not the Son of man cometh." Let us then draw some rules by which to bring this truth to bear on our own conduct.

I. First, let us learn not to go out of our lot and character in life, but to live above it. What and where we are is God's appointment. We have a work to do for Him, and it is just that work which lies before us in our daily life. To affect contempt for all natural states and actions of life, with the plea that we live for God, is mere affectation and contempt of God's own ordinance; to live without habitual thought of God and of the day of Christ's appearing, with the plea that we are controlled by the outward accidents of life, is mere self-deceit and abandonment of God Himself.

II. To check these two extremes, let us strive to live as we would desire to be found by Him at His coming. Who is there that would not dread to be found in that day with a buried talent and an unlit lamp, with a sleepy conscience and a double mind, with a shallow repentance or a half converted heart? By the discipline of self is the Christian man so prepared that the day of Christ can neither come too late nor too soon for him.

III. Surely, then, we have need to lose no time, for "the time is short." To a man that looks for Christ's coming, how utterly worthless are all things that can perish! how awful is that which is alone imperishable! Therefore let us make sure our standing in God's sight, and all things shall fall into their place; all parts of a Christian's life are in harmony—time with eternity, his own soul with God.

H. E. Manning, Sermons, vol. i., p. 349.



Only a Little While.

Nowhere does St. Paul or any other inspired writer use the fact of the shortness of life to encourage a sense of indifference to life's duties. The teaching of Christ and of His apostles is clear and sharp, that life, however short, is a time of work, of duty, of ministry. If the world is not to be abused, it is none the less to be used. Short as the time is, it is long enough for much weeping and rejoicing; and because it is short, we are not to cultivate indifference to the joy and sorrow of our brethren, but rather to rejoice with them that rejoice and weep with them that weep. Note the details of the Apostle's application of the text.

I. If our earthly homes crowd out the attractions of our heavenly home, if we use them to foster our worldliness, our pride and vanity and self-indulgence, we are misusing them, and we need the Apostle's caution. His injunction is met when the home is treated as a means to holy and useful living here, and as a preparation for a better home hereafter.

II. Note the bearing of this fact on the joy and sorrow of this world—"the time is short." There are people who have gone on brooding over the misery and inequality and cruelty of this life until they are literally filled with cursing. The world will not take them at their own value, therefore they hate the world. This is really the essence of this part of our text, They that weep; they that feel keenly the world's cruelty and sorrow—as if they wept not—not acting as though all of life consisted in the world's being just and kindly to them, as if to live were only not to weep, but on the contrary feeling that it is far more important to be right than to be thought right; far more important to be sweet and loving and tolerant, and cheerfully busy about God's work, than that the world should give them their due. And so of our joys. Not that we are to pass this life in gloom and sullenness because it is short and another life is coming. But if there is grander, richer, more enduring joy in the life beyond this, it is not the part of wisdom to be too much absorbed in earthly joy. Does it not become us to hold this world lightly in view of these two truths—so little time left and eternity approaching?

M. R. Vincent, God and Bread, p. 363.
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Verse 31
1 Corinthians 7:31
Note:—

I. The reason why we should not abuse this world: "For the fashion of this world passeth away." Literally, the scene changes. The surface of the world is always shifting. The moral instability of the earth, in the history of its inhabitants, is like the physical instability of the water. That man is in a pitiable plight whose soul cleaves to the fashion of this world; for it is continually moving, and every movement rends him. The redeemed of the Lord, even in the present world, obtain a firmer footing and enjoy a brighter hope. If your heart be in heaven, and the weight of your hope habitually leaning there, the world cannot hurt you although it should slip from beneath your feet.

II. The abuse of this world which the text forbids. The "world" which should be used and not abused is this earth with all that the Creator has spread around it or stored within it for the benefit of man. When the gifts are turned aside from their wise and kind intent the Giver takes it ill. To consume more than we need or use, whether it be done by rich or poor, is to abuse the world which God has kindly framed and fitted for the use of men. In actual experience the abuse of the world runs down into the minutest transactions of individual life.

III. The use of this world which the text permits and enjoins. Christians both may and must use the world. (1) They may use it. Practical religion does not consist in denying ourselves the use of temporal good, or in tasting it with terror. Every creature of God is good, and should be received, not rejected. When we become new creatures in Christ we are not thereby debarred from the fulness of the earth and sea; then we possess them by a better title, and therefore enjoy them more. (2) They must use it. Do not permit the riches, for example, to lie so long still that they shall rust. The rust will hurt your flesh at the time, and witness against you in the judgment. Whatever God has given you of personal qualification, or social position, or material means, take the use of it yourself, and let your neighbour participate in the benefit.

W. Arnot, Roots and Fruits, p. 102.



The Use and Abuse of the World.

I. The use of the world. There is something very significant in the phrase "they that use the world." On the lips of the Apostle Paul it implies that the world may be religiously employed; that we may properly avail ourselves of its advantages, and lay it under tribute for worthy ends. (1) The first thought suggested by the phrase "using the world" is this: we ourselves are more and greater than the world, as the workman is more and greater than his tools. Here is one principle to guide you in the use of the world—Be its master, not its slave; use it, be not used by it. (2) The true value of the world lies in the ends we make it serve. What should we think of a workman who used his tools simply for the sake of using them, or who turned out articles not worth the cost of the materials and the labour? He is a waster and not a user of the world who simply lives in it, leaving no achievements behind him. The world is for more than self-discipline. He only uses the world aright who accomplishes in it and by it something worth achieving. (3) The world is God's. The Father who has placed us here for our own education, and for the exercise of a blessed human fellowship, comes in again and again to see what progress we are making; and the ability to recognise His presence and rejoice in it is a certain test as to the use we are making of His world.

II. The peril of abusing the world. The world has this danger just because of all that is valuable in it; its power to stir the deepest passion, to awaken high impulses, to lay its hand on large purposes, and attract strong and eager thought. A worthless world would only have dangers to the base; we are most in peril when worthy possibilites are within our reach. Since the master-passion of life is sure to become its solitary passion, see that yours is the passion for God. So will you use the world as not abusing it. And all things will be yours; in the world, or life, or death, or things present, or things to come, all will be yours, since ye are Christ's, and Christ is God's.

A. Mackennal, The Life of Christian Consecration, p. 115.
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Verse 32
1 Corinthians 7:32
I. If you look at the context of this passage, you will perceive that St. Paul's words refer to a particular case, or take their rise from circumstances peculiar to the times. The times were those of persecution, when men who avouched the Christian faith exposed themselves to the loss of substance and of life. It was undesirable, in times such as these, that men should add to the causes of disquietude and anxiety; and therefore the Apostle advised their not contracting marriages, inasmuch as single men were less encumbered, and more at liberty to devote themselves without let or hindrance to the service of God. It is obvious that what the Apostle designates by carefulness is not prudent attention, but anxious care.

II. It is not so much the actual trial of today as the anticipated trial of tomorrow which generates that carefulness from which Christians should be free. Consider the expression "Sufficient unto the day is the evil thereof," for it helps to show you, according to the whole drift of our discourse, where there ought to be carefulness and where there ought not. There is in some Christians a fear that exemption from trial proves deficiency in godliness. Such careful Christians should be told that "sufficient unto the day is the evil thereof." If they suffer not much evil, they may be sure, on the testimony of Christ, that they have enough. It is future good, and not future evil, on which we should have our hearts fixed—heaven with its magnificent abundance of good. Let the image of this crowd your tomorrow, and tomorrow cannot occupy too much of today.

H. Melvill, Penny Pulpit, No. 2201.

References: 1 Corinthians 7:32.—Spurgeon, Sermons, vol. xxviii., No. 1692. 1Cor 7—Expositor, 1st series, vol. i., p. 237. 1 Corinthians 8:1.—J. Irons, Thursday Penny Pulpit, vol. xi., p. 89; W. C. Magee, Three Hundred Outlines, p. 144; J. R. Gardner, Christian World Pulpit, vol. v., p. 393.

08 Chapter 8 

Verse 2
1 Corinthians 8:2
I. Corinth was a large city with a great deal of communication with other countries, and an active state of knowledge existing within itself. The Corinthians were likely to be struck with the beauty of the gospel morality, to admire its large and liberal views, embracing as it did all nations and ranks of men without distinction, and laying no stress upon outward ceremonies, such as they had seen the Jews so fondly attached to. But their habits and characters would lead them to take this view of Christianity alone, and to run wild upon it; whereas its other features—its humility, its intense charity, and its self-denial—they were very little inclined to value.

II. Again, while entering readily into what they heard of the liberty and glorious prospects of the Christian, they wanted the humility and soberness which should save them from running into the evils of fanaticism. The gifts of the Spirit, which they had received, were to be displayed without the cold restraints of order or usefulness; women having become heirs of the promises no less than men, why should they still retain in their public assemblies that old fashion of dress which directed them not to appear abroad unveiled, as if they were intruding beyond their own proper element? Again, the Lord's Supper was a Christian festival, a commemoration of their high privileges; let it then be celebrated with nothing but joy. The earth was the Lord's, and He had given the use of it to His redeemed children; they need not then fear to enjoy His gifts. To a people of this sort there was more need of that which might humble them than of anything to encourage them more. They needed not to be told of the excellence of knowledge, but to be warned of its insufficiency when not accompanied by humility or charity; to be reminded, when they talked of their knowledge, that knowledge puffeth up, but charity edifieth. Many instances might be given, in both the Epistles to the Corinthians, setting forth their peculiar character and the peculiar addresses which it required from the Apostle. We may see their disposition, and the way in which that disposition is treated; and if we feel that ours is such a one, then this is a part of Scripture which suits us particularly; we should read it over and over again, for here is the wisdom of God for the curing of our own special infirmities.

T. Arnold, Sermons, vol. vi., p. 204.
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Verse 16
1 Corinthians 9:16
It is a ministry of necessity that Christ calls for, that the world needs, that a revived Church supplies today. We need not ministers that may or that will, but ministers that must preach the gospel. We need members not that may or that will, but that must live the gospel.

I. The work. They preach the gospel. (1) Without opening his lips to preach, or putting his hand to missionary work, every one who bears Christ's name either helps or hinders the gospel by his spirit and his life. Thousands of opportunities are thrown away through thoughtlessness and a self-pleasing, worldly habit of mind. (2) Another department of ministry is word and work directly contributed to the kingdom of Christ. The methods and opportunities are manifold and various as the characters and circumstances of Christians. "She hath done what she could," is the standard of measurement.

II. The motive. It is worthy of remark that the Apostle confesses frankly that he was kept at his work as a slave is by the sound of the whip behind him. Look at some of the particular forces that press a human soul to diligence in the work of the Lord. (1) The love of Christ constraining it; (2) the new appetite of the new creature; (3) the need of a sinning, suffering world. The life that is placed under the play of these three kindred powers will be an active life. These three may well stir the stiffest out of all his fastenings to the earth, and send him off, like flaming fire or stormy winds, on errands of mercy at God's command and for man's good.

W. Arnot, The Anchor of the Soul, p. 182.
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Verses 24-27
1 Corinthians 9:24-27
The Race and the Prize.

I. The prize, in the contest that St. Paul speaks of, is a different kind of prize from that which these Corinthians were seeking after in their games. It was not a light thing, as men call lightness, which these racers sought after. The man who seeks to be wondered at because he is so rich, or because he is so learned, or even because he is so kind and charitable,—this man seeks just the same sort of reward that the runners and the wrestlers and the leapers and the throwers among the Corinthians coveted. St. Paul was a man who had as hard a fight to fight in this world as you have. Dreams would not have satisfied him any more than they would you; he wanted realities, he complained of the things men in general are seeking after, not because they are too substantial, but because they are not substantial enough, because there is no food in them to content the appetites of hungry men. He desired to know God, and desiring this he did not desire a vain thing; he desired the most real of all things—he desired that which the spirit of you and of me and of every man on this earth is desiring, and which we must have, or perish discontented and miserable.

II. I have shown you how this race differed from the race to which St. Paul compared it. Now I will show you wherein they are both alike. (1) They are alike in this, that the prize is set before all. (2) All run, but some only receive the prize. (3) The races resemble each other in the conduct of those who do win the race and obtain the prize. They keep under their bodies and bring them into subjection. St. Paul does not make it any merit to restrain the body from its indulgences and lusts: it is merely a point of wisdom which no one who is really in earnest, really means to seek God and His glory, can neglect. We do neglect it, alas! but we do it at our peril; we neglect it, because we neglect, at the same time, the thought of the glorious prize which God is offering us, that prize of being found in Christ, that prize of awaking up in His likeness, and of being satisfied with it.

F. D. Maurice, Christmas Day and Other Sermons, p. 89.





Verse 25
1 Corinthians 9:25
I. We may take it as an undoubted fact that Christianity does make a vast difference as regards self-denial, by strengthening and multiplying the motives which induce us to submit to it, and by infusing into each man a higher nature offering a Divine help which tends to make self-denial easy and delightful. But does Christianity, which so much increases our power to endure self-denial, make any alteration in our conception of the nature of self-denial? Does it turn it from a means into an end, or condemn pleasure as being in itself evil?

II. Before answering this I will revert to another consideration which distinguishes the self-denial of the believer from that of the unbeliever. While the agnostic recognises a comparatively superficial duty to man alone, the Christian recognises besides a paramount and exhaustless duty to God. The secret of the Christian's strength is faith, the sight of Him who is invisible. But to maintain this faith with vigour much self-denial is required. With the Christian, as with other men, what is out of sight is in danger of being out of mind, and strong resolution and steady perseverance are needed to overcome this tendency. And besides the self-denial which is thus deliberately chosen, there is the self-denial which is impulsive. It was no thought either of duty or expediency which prompted David's refusal to drink of the water of the well of Bethlehem when his soldiers brought it to him at the hazard of their lives. So it was neither duty nor expediency which caused St. Paul to rejoice that he was allowed to share in the sufferings of Christians; it was that delight to which none of us can be entirely strangers, the delight of sacrificing something for a friend, and so giving a deeper utterance to our affection, and, as it were, realising it to ourselves. I return now to the question I asked before. Must not a change like this, in the scope of self-denial, necessitate a change also in our conception of self-denial? The question is, which is the truer form of Christianity, ascetic Christianity in either of its developments, puritanic or monastic, or what we may call Shakespearian Christianity? In the Bible we never find the ascetic disposition reckoned among the fruits of the Spirit, nor do ascetic practices form a prominent portion of the Christian's armour. The virtues and duties on which our Lord and His apostles lay stress are the virtues and duties of everyday life. The great mischief of wrong asceticism is that it confounds men's ideas of right and wrong, and shuts them up in a little ecclesiastical world of their own, where vice and virtue are thrust into the background by a crowd of imaginary sins and imaginary virtues. Of such a system it may be said that Christianity has had few more dangerous enemies, whether we regard it in its effect on those who have accepted it or on those who have been repelled by it.

J. B. Mayor, Oxford and Cambridge Journal, Feb. 26th, 1880.

Christian Temperance.

I. To be temperate, in the primary sense of the word, is to be under command, self-governed, to feel the reins of our desires, and to be able to check them. It is obvious that this of itself implies a certain amount of prudence, to know when, at what point, to exercise this control. There is such a thing as negative as well as positive intemperance. God made His world for our use; He gave us our faculties to be employed. If we use not the one and employ not the other, then, though we do not usually call such an insensibility by the name of intemperance, it certainly is a breach of temperance, the very essence of which is to use God's bounties in moderation, to employ our faculties and desires, but so as to retain the guidance and check over them. And such being the pure moral definition of temperance, let us proceed to base it on Christian grounds, to ask why and how the disciple of Christ must be temperate.

II. Our text will give us ample reason why. The disciple of Christ is a combatant, contending in a conflict in which he has need of all the exercise of all his powers. He has ever, in the midst of a visible world, to be ruled and guided by his sense of a world invisible. For this purpose he needs to be vigilant and active. He cannot afford to have his faculties dulled by excess, or his energies relaxed by sloth. He strives for the mastery, and therefore he must be temperate in all things.

III. A Christian man must be temperate in his religion. It is not a passion, carrying him out of his place in life and its appointed duties; nor a fancy, leading him to all kinds of wild notions, requiring constant novelty to feed it and keep it from wearying him; nor, again, is it a charm, to be sedulously gone through as a balm to his conscience. It is a matter demanding the best use of his best faculties. Temperance must also be shown in the intellectual life, in opinions and in language. The end of all is our sanctification by God's Spirit to God's glory; the perfection, not of stoical morality, but of Christian holiness.

H. Alford, Quebec Chapel Sermons, vol. v., p. 199.
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Verse 11
1 Corinthians 10:11
St. Paul makes his argument for the unity and permanence of the Scriptures and their suitableness for the ages in which they were not written depend upon the fact that the events which they recorded were sacraments of God's presence. And he makes this assertion the ground of direct moral exhortations against idolatry, against fornication, against murmuring, against that sin of tempting God in which all other sins may be included. In other words, the use of the Scriptures for what we should call the most plain practical purposes, as warnings against direct open crimes, as preservatives of a right inward temper, is deduced from what many at first sight would reject as a strange and fantastical estimate of their character.

I. I am sure that if the Scriptures are losing their hold on us, the cause of that enormous mischief lies very greatly in our confused apprehensions respecting what is called their direct and what is called their spiritual signification. The critic entrenches himself in philological laws and maxims, boldly maintaining that if the Bible history is a history it must bear to be tried by these. The sufferer on a sick-bed feels that the words speak directly to him or to her, and that that speech must be true, whatever becomes of the other. Each is liable to special narrownesses and temptations. The student quickly discerns the morbid and self-concentrated tendencies of the more devotional reader. The devotional reader feels instinctively how merely antiquarian the student is apt to be, how little he understands the wants of human beings. Neither is sufficiently alive to his own perils; neither sufficiently understands how much he needs the help of the other.

II. It is evident from this passage and from those which follow it, that St. Paul is speaking to the Corinthians expressly as a Church cemented by sacraments. He teaches that the passage through the Red Sea was a sign that the invisible God had taken the Jewish nation to be a people of inheritance to Himself. His object was to convince the Corinthians that they were not under a different spiritual government and constitution from that under which the Jewish fathers had lived. In all its principles and method it was the same. He who administered it was the same. The Christ whom Paul had preached to them as taking flesh, as dying, as rising, as ascending, was that Christ, that Angel of the Covenant, that Son of God, who had led the Hebrew people in a pillar of cloud by day, who had followed them by night in a pillar of fire.

III. When we trace the Bible as the progressive history of God's revelations to a family, a nation, and to mankind, we shall understand more what support there is in it for us as men, what awful admonitions to us as men whom God has claimed, not as servants, but as sons. The sacraments told the Corinthians that they must not be content with the present or with the past, that God intended them for a more perfect communion with Him, that He intended to manifest Himself fully to the world. No lower belief, no feebler hope, can assuredly sustain us, upon whom the ends of the world are come. The Sacrifice has been made that we might look onward to that day, which is to wind up all the revelations and all the sacraments of God, when His servants shall see His face and His name shall be in their foreheads.

F. D. Maurice, Sermons, vol. i., p. 21.
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Verse 27
1 Corinthians 10:27
Free to Amusements and too Free to want Them.

I. I discover two points, included in the advice Paul gives, neither of which stands out on the face of his words, but they need only be named to be distinctly seen. The first is that, down on the low plane of mere ethical observance, he does not think it incumbent on him as a teacher of the gospel to enforce any puritanically close terms of restrictive morality. It is not for him to legislate over such questions. In this field the disciples must have their own liberty, and be responsible for their own judgments and the right understanding of their own liabilities. So far the world's law is also theirs, and he will not undertake at all to settle the casuistries occurring under it. And to set them on a yet manlier footing of liberty, he shoves restriction still farther away by telling them, when they accept such an invitation, to go with a free mind, hampered by no foolish scruples that will make them an annoyance both to the host and the company. So far, then, he sets them free—free, that is, in the exercise of their own responsible judgment, clear of any mere scruples not intelligent. But we have scarcely noted the position given them under this liberty, when we begin to see that he is thinking of a second higher kind of liberty for them, which in his own view makes the other quite insignificant. Thus he drops in, as it were in undertone, at the middle of his sentence this very brief but very significant clause, "and ye be disposed to go," putting, I conceive, a partly sad cadence in his words, as if saying inwardly, I trust not many will be so disposed; for the dear love of God, in the glorious liberty of our discipleship, ought to be a liberty too full and sweet and positive and blessed to allow any such hankering after questionable pleasures and light-minded gaieties.

II. The question of amusements appears to be very nearly settled by the tenor of the distinctively Christian life itself. The Christian, in so far as he is a Christian, is not down upon the footing of a mere ethical practice, asking what he may do and what he is restricted from doing under the legal sanctions of morality. That kind of morality has very much gone by, but of his mere liberty in love he will do more and better things than all codes of ethics and moral law commandments require of him. He is so united to God himself, through Christ and the Spirit, that he has all duty in him by a free inspiration. It is not the question whether we are bound thus and thus, in terms of morality, and so obliged to abstain, but whether, as our new and nobler life implies, we are not required, in full fidelity, to pay it honour, and keep its nobler tastes unmarred by descending to that which they have so far left behind them.

H. Bushnell, Sermons on Living Subjects, p. 374.
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Verse 31
1 Corinthians 10:31
When persons are convinced that life is short, that it is unequal to any great purpose, that it does not display adequately or bring to perfection the true Christian, when they feel that the next life is all in all and that eternity is the only subject that really can claim or can fill their thoughts, then they are apt to undervalue this life altogether and to forget its real importance; they are apt to wish to spend the time of their sojourning here in a positive separation from active and social duties. Yet it should be recollected that the employments of this world, though not in themselves heavenly, are, after all, the way to heaven, though not the fruit, are the seed of immortality, and are valuable, though not in themselves, yet for that to which they lead; but it is difficult to realise this. It is difficult to realise both truths at once, and to connect both truths together; steadily to contemplate the life to come, yet to act in this. Those who meditate are likely to neglect those active duties which are in fact incumbent on them, and to dwell upon the thought of God's glory till they forget to act to His glory. This state of mind is chided in figure in the words of the holy angels to the apostles, when they say, "Ye men of Galilee, why stand ye gazing up into heaven?"

I. "Do all to the glory of God," says St. Paul in the text; nay, "whether we eat or drink," so that it appears nothing is too slight or trivial to glorify Him in. The true penitent will say to himself, "If mine be an irksome employment, so much the more does it suit me. I deserve no better. I will take this light inconvenience in a generous way, pleased at the opportunity of disciplining myself, and with self-abasement as needing a severe penitence."

II. A second reason which will animate the Christian will be a desire of letting his light shine before men. He will aim at winning others by his own diligence and activity. He will say to himself, "My parents, or my master, or employer shall never say of me, Religion has spoiled him. They shall see me more active and alive than before. I will be punctual and attentive, and adorn the gospel of God our Saviour."

III. Thankfulness to Almighty God, nay, and the inward life of the Spirit itself, will be additional principles causing the Christian to labour diligently in his calling. He will see God in all things. He will recollect our Saviour's life. He will feel that the true contemplation of his Saviour lies in his worldly business; that in attending to his own calling he will be meeting Christ; that if he neglect it, he will not on that account enjoy His presence all the more, but that while performing it he will see Christ revealed to his soul amid the ordinary actions of the day as by a sort of sacrament. Thus he will take his worldly business as a gift from Him, and will love it as such.

IV. True humility is another principle which will lead us to desire to glorify God in our worldly employments if possible, instead of resigning them.

V. Still further, the Christian will use his worldly business as a means of keeping him from vain and unprofitable thoughts. Leisure is the occasion of all evil. Idleness is the first step in the downward course which leads to hell.

VI. Lastly, we see what judgment to give in a question sometimes agitated, whether we should retire from our worldly business at the close of life to give our thoughts more entirely to God. The Christian will be content to do without these blessings, and the highest Christian of all is he whose heart is so stayed on God that he does not wish or need them, whose heart is so set on things above that things below as little excite, agitate, unsettle, distress, and seduce him as they stop the course of nature, as they stop the sun and moon, or change summer and winter.

J. H. Newman, Parochial and Plain Sermons, vol. viii., p. 154.



The lesson of the text is this: Religion ought to mingle with and guide all the affairs of life, and cannot be safely dispensed with in any department of our existence.

I. Let everything we do show the intention of God in our existence. Does your life tell what is God's intention with it?

II. Let everything be done in obedience to God.

III. Let all things be so done that when they are completed they shall be to the praise of God's wisdom, power, and love.

T. Jones, Christian World Pulpit, vol. xii., p. 161.
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11 Chapter 11 

Verse 26
1 Corinthians 11:26
I. It is a very wonderful fact, very startling at first sight to those who have not steadily considered it, that the chief ordinance of Christianity is the commemoration and proclamation of a death. Festivals of the nativity, of the resurrection, of the ascension, however beautiful may be their meaning and benign their influence, are at any rate not of Divine institution. The feast which Christ instituted is the proclamation to all ages of His death. Most surely our Lord must have intended to indicate thereby that feature of His work which He conceived to be in most vital relation to the accomplishment of His great hope for man. The death rather than the life, the life as looking on to the death and to all that was to spring from it, and the death as the most fruitful act and the most powerful instrument of His love, must be the chief fountain of peace, joy, and hope for mankind.

II. If this be true, if the Lord's death be the most luminous, the most blessed, the most quickening act of His life, truly and most deeply a birth into the eternal sphere, it casts most beautiful light upon our life and our death. The man who knew most deeply God's counsel about life, whose human life grew richer, grander, more pregnant with a glorious hope as the earthly element dropped piece-meal into the tomb, made this his aspiration and his prayer—"That I may know Him, and the power of His resurrection, and the fellowship of His sufferings, being conformed to His death." No lives are so drearily cheerless as those which have been successful in the sole pursuit of gold; no future so blank as theirs, no eternity so dread. Look round on your supremely successful men. Estimate the number of rays of pure joy that shine upon their hearts and break the dreary gloom of their lives, and compare them with the man whose life is one deep-voiced hymn of triumph—"I thank my God, through Jesus Christ my Lord," because I have learnt from Him, through His death, to call that life, and that only, which is eternal.

J. Baldwin Brown, The Sunday Afternoon, p. 219.
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Verse 27
1 Corinthians 11:27
The absence of teaching on the subject of the Holy Communion in the Epistles is no argument that the Holy Communion was an unimportant part of Divine worship in apostolic days. It only bears witness to the fact, which we know very well from other sources, that the Holy Communion was that part of a Christian's duty and privilege in early days which he was least likely to neglect. So far as I have observed, there are only two places in which direct reference is made to the subject; they are both in the First Epistle of St. Paul to the Corinthians.

I. In the first the circumstances were these. Some of the Corinthians had been induced to take part in idol worship: at least, they had done so indirectly. They were not easy in their consciences about the matter; they fancied that after all it might possibly be wrong, and they applied to St. Paul for a determination of the difficulty. St. Paul solved the difficulty by explaining to them that, as in joining in Holy Communion they really became partakers of Christ, so in joining in an idol feast they really became partakers of idolatry. St. Paul was led to speak of the Holy Communion because the Corinthians had done something which they ought not to have done, because they had brought disgrace on their Christian name, and because the privilege which they enjoyed as partakers of Christ in the Holy Communion was the best proof possible of the manner in which their Christian name had been disgraced.

II. How came it that the Apostle wrote the latter part of chap. xi.? The reason is obvious enough. The most horrible abuses had crept into the Corinthian Church: men did not discern the Lord's body; they treated His table as a common table, made it a table of revelry; they ate and drank unworthily, and so received condemnation to themselves. It is this horrible profanity to which we are indebted for St. Paul's views on the subject of the Lord's Supper.

III. When he did take the subject in hand how did he treat it? He went back at once to the first institution of the Holy Sacrament by the Lord Himself. He deals in no harsh and severe language; he simply recounts the history of what our blessed Lord did on the eve of His passion. He put more faith in the recital of this simple tale than in any strong language he could use. You can add nothing which will give the argument more strength, and you can find no better commentary upon the doctrine of the Lord's Supper.

Bishop Harvey Goodwin, Parish Sermons, 5th series, p. 335.
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Verse 33
1 Corinthians 11:33
I. Tarry for the young. Do not consider that religion consists all in correct thinking, defined belief, mature experience, manly and womanly strength. It has its beginnings in youthful struggles, in wonder, in simplicity, in teachableness, in sorrowing, in longing, in following. And you cannot look for the steady tread of those who have been long in the way in the case of those who are just coming into it; you cannot expect them to keep up with the manly and the strong. "Tarry one for another."

II. Tarry for the weak. We ought to be as the weak themselves, and carry them along with us as we go. We ought to be willing to be carried if we are the weak, and thus we ought to tarry one for another. Some are fainting, but when they have rested awhile they will come. Some are hungry; when they are fed they will be stronger. Some have been sick; nothing can recruit them but time and gracious weather and kindly nourishment.

III. Tarry for the doubting. Not for the captious and the insincere, but for those who are honestly and earnestly seeking for light, A man may doubt while he loves the truth, but in this case he is sure to be led into it in the end. Tarry for him.

IV. Tarry for the stricken, for the afflicted, and the sorrowful, and those that are wounded in spirit. As the great Sufferer, now the great Conqueror, waits for all, let us wait for one another.

V. There is a sublimer waiting yet—of the whole Church for the whole world. The Church can never submit herself to the world, but the world shall ground its weapons and hold out the hand of friendship to the Church, and the conciliation shall be perfect, followed by no severance or estrangement.

A. Raleigh, The Way to the City, p. 34.

12 Chapter 12 

Verse 1
1 Corinthians 12:1
I. No man can even profess Christianity without the help of the Holy Spirit. It is something even to profess to be a Christian, to make a clear statement even of doctrinal truths which have entered very deeply into the heart. "No man can say that Jesus is the Lord, but by the Holy Ghost." The mere convictions of our intellects are not in our own power. The strongest arguments might not convince a man, unless the Holy Spirit of God was at hand to add force to the argument, and to enable the man, by spiritual help, to say that Jesus is the Lord.

II. If we believe our creeds and the doctrine of Whit Sunday, we shall, all through our lives, recognise the presence and working and power of the Holy Spirit of God; but then, if we are to have any real conviction of this spiritual operation amongst the people of God for the salvation of souls, how must our thoughts be occupied? Not with the things seen and temporal, but with the things unseen, which are eternal. He who would be able to realise the working of the Spirit of God must endeavour not only to think of spiritual gifts, but of the spiritual world. It is a proverb among the Germans that beyond the hills are people living. Men are apt to suppose that in the narrow valley in which they pass their days all life and activity is concentrated; but beyond the hills, where the sun sets, there are other nations full of life and spirit; and his mind is cramped and confined who thinks only of the narrow district in which he lives. Far beyond all material creation, there is a spiritual world, where God the Father dwells, and where the Lord Jesus Christ is on His right hand. And do we not feel and know that all the highest impulses of our souls come direct from the spiritual world, and that the Lord who died for us fulfils in every honest Christian heart the promise which He gave, making all good men to become better, through the working of the Holy Spirit of God?

A. C. Tait, Christian World Pulpit, vol. x., p. 1.
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Verse 3
1 Corinthians 12:3
A Test of True Inspiration.

It is not easy at first to understand St. Paul's object in this passage. He seems to be laying down, first of all, a truism about which there can be no discussion whatever, and next, a proposition as to the truth of which there is apparently very large room for question. St. Paul himself is conscious that he is saying something which might not at first sight approve itself to his readers, or which, at the least, requires their careful attention. The phrase "I give you to understand" is one of those turns of speech which he employs when he wishes to stir the minds of men to an unusual effort.

I. "No man speaking by the Spirit of God calleth Jesus accursed." There were Corinthians who claimed to speak on the prompting of the Spirit, and who, when in a state of ecstasy, exclaimed, "Accursed be Jesus." These Corinthians were almost certainly Jews who had mixed a great deal with Christians, and who had caught something of the enthusiasm which was created within the Church by the presence of the extraordinary gifts vouchsafed to it. In this sentence we have a warning, first, against a false liberalism, and, secondly, we have a warning against thinking too much of religious passions. Just as the prophets in the synagogue said "Jesus is accursed," so the Christians meeting in the house of Justus cried "Jesus is the Lord."

II. "No man can say that Jesus is the Lord, but by the Holy Ghost." Why is this? Why cannot a man recognise the divinity of Jesus by the exercise of his natural faculties, and when he has recognised it say that he has done so? Why must the Holy Spirit intervene to teach this any more than other kinds of truth? The reason is twofold. It is found partly in the understanding of man and partly in his will. (1) The will has an intelligent instinct of its own. We believe, at least to a great extent, that which we wish to believe; and we wish to believe, most of us, that which will not cost us much in the way of effort or in the way of endurance. We wish this and no more, always supposing us to be left to ourselves with the average human nature and instinct which our first father has bequeathed to us. The Holy Spirit must intervene so far as to restore freedom to the human will, thereby preventing its mischievous action upon the understanding. The greater the practical demands of a given truth the more needed is the high impartiality of the will; and, therefore, in no case is it more necessary than in that of believing our Lord's divinity, which, when it is really believed, leads to so much and demands so much. (2) A second reason is found in the understanding. If a man was to rise above the prejudices of the time—if he was to see what those words, those acts, that character really meant—if he was to understand how the Cross was as much a revelation of Divine love as the Transfiguration was a revelation of Divine glory, he must have been guided by a more than human teacher; he must have been taught by the Spirit to say, "Jesus is the Lord."

H. P. Liddon, Penny Pulpit, No. 1116.

I. The Jews resisted the light of the Holy Ghost and His grace soliciting them from without; Christians, if they reject that same truth, reject Him as teaching within also. The Jews had the condemnation that they rejected truth which they might have known; Christians have that much sorer condemnation that they reject truth already known and attested by those whom they once knew to have come from God. Light, against which the eyes have been often closed, will still not unseldom, in God's mercy, reach the eyes which shut themselves against it; very rare is it that the eyes will open to see the truth which they once saw and rejected.

II. Let us guard the truth, not as lords over it, to adapt it, as a Lesbian rule, to all the passing phases of human opinion or conjecture, but as itself the unerring eternal rule, to which all human opinion, when corrected by God-enlightened reason, the mirror of the wisdom of God must conform. Christianity being the offspring not of human, but of Divine wisdom, its life also is Divine, maintained, alike in the world and in each heart, by the Lord and Giver of life, God the Holy Ghost. This being so, then the most stupendous and central unwisdom of our day must be the ignorant ignoring of Him who is our light and life. Our generation is so busy with matter that it can afford no time for spirit. What is spiritual seems to it unreal, because "beyond the grasp of eye and hand." Men are so busy with their researches, so certain of the process, that it does not occur to them to think that their foregone conclusion may be wrong, that they may be following an earthly meteor hovering round morasses, instead of the clear light of truth, set by God to rule over day and night.

E. B. Pusey, University Sermons, p. 463.
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Verse 13
1 Corinthians 12:13
Regenerating Baptism.

As there is one Holy Ghost, so there is one only visible body of Christians which Almighty God "knows by name" and one baptism which admits men into it. This is implied in the text, which is nearly parallel to St. Paul's words in the Ephesians: "There is one body, and one Spirit,... one baptism." But more than this is taught us in it: not only that the Holy Ghost is in the Church, and that baptism admits into it; but that the Holy Ghost admits by means of baptism, that the Holy Ghost baptizes: in other words, that each individual member receives the Holy Ghost as a preliminary step or condition or means of his being incorporated into the Church, or, in our Saviour's words, that no one can enter, except he be regenerated in order to enter it.

I. When men refuse to admit the doctrine of baptismal regeneration in the case of infants they look about how they may defend infant baptism, which perhaps from habit, good feeling, or other causes they do not like to abandon. Surely, if we go to Scripture, the question is decided at once, for no one can deny that there is much more said in Scripture on behalf of the connection between baptism and Divine grace than about the duty of infant baptism. If the doctrine and the practice are irreconcilable—baptismal regeneration and infant baptism—let the practice which is not written in Scripture yield to the doctrine which is; and let us (if we can bear to do so) defraud infants of baptism, not baptism of its supernatural virtue. Let us go counter to tradition rather than to Scripture.

II. The partly assumed and partly real parallel of circumcision comes in fact, whether they know it or not, as a sort of refuge to those who have taken up the intermediate position between catholic doctrine and heretical practice. They avail themselves of the instance of circumcision as a proof that a divinely appointed ordinance need not convey grace, even while it admits into a state of grace. Circumcision admitted to certain privileges—to the means of grace, to teaching, and the like; baptism, they consider, does the same, and no more. The plain objection to this view is that Christ and His apostles do attach a grace to the ordinance of baptism such as is not attached in the Old Testament to circumcision—which is exactly that difference which makes the latter a mere rite, the former a sacrament; and if this be so, it is nothing to the purpose to build up an argument on the assumption that the two ordinances are precisely the same.

III. If baptism has no spiritual value, can it be intended for us Christians? If it has no regenerating power, surely they only are consistent who reject it altogether! I will boldly say it, we have nothing dead and earthly under the gospel, and we act like the Judaizing Christians of old time if we submit to anything such; therefore they only are consistent who, denying the virtue of baptism, also deny its authority as a permanent ordinance of the gospel. Either baptism is an instrument of the Holy Ghost, or it has no place in Christianity.

J. H. Newman, Parochial and Plain Sermons, vol. iii., p. 271.
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Verse 26
1 Corinthians 12:26
Social Responsibility.

There are three great principles which ought to govern a Christian's thought in his estimate of a great criminal case.

I. Of these the first is, that every criminal is, to a certain extent, the product of his age, of the spirit of the society in which he has passed his life. Just as certain marshy districts and damp atmospheres are favourable to the growth of troublesome or malignant insects or diseases, so particular moods of popular feeling and opinion are as certainly favourable to the growth of crime. This is, of course, a doctrine which may be pushed too far. No criminal is simply and altogether the helpless, unconscious product of his circumstances. To suppose that would be a libel on the justice of God. But still we have contributed by remote and subtle channels to make the criminal what he is; and if we knew the true area of our responsibilities, we ought to feel that his error, his suffering, is in some sense our own. If the one member suffer, all should suffer with him.

II. And a second principle which should govern our thoughts about great crime is, that in the sight of God, the Eternal Justice, all guilt is relative to a man's opportunities.

III. Akin to this consideration is a third, which a Christian will keep steadily in mind when he hears of a great criminal case. It is the deep sincere conviction of his own real condition as a sinner beneath the eye of God. That which was so offensive to our Lord in the Pharisees, which He rebuked so severely and so often, was the substitution of a conventional and outward test of religious excellence for an internal and true one. They did their works that they might be seen of men. Now, this corresponds to much of the religious responsibility of our day, which never really gets below the surface of life, or asks itself seriously what God is thinking moment by moment, and all that He sees not merely in the outward life, but within the precincts of the soul. When a Christian has learnt something real and accurate about himself he has no heart to be hard on others. The man who knows anything about his own heart will not suppose that the Galileans whose blood Pilate mingled with their sacrifices were sinners above all the Galileans; or that the eighteen upon whom the tower of Siloam fell were exceptionally wicked. He knows that he has too much in common with these men to feel that. He knows that he deserves what they have experienced, though it may be for other reasons, and therefore, if they suffer, he, in his heart and mind, suffers with them, if only from the sensitive activity of his sense of justice.

H. P. Liddon, Penny Pulpit, No. 727.

St. Paul would have the Corinthians struggle incessantly, not to create a new order for themselves, but that they might not in every act of their lives be contradicting that order to which they eventually belonged.

I. And what is that order? St. Paul takes the simplest method one can conceive for making us understand what it is. He leads us to notice obvious facts, which every one admits, and not only admits, but is compelled by the keenest experience to recognise every moment. He asks us to consider the structure of our bodies—not any secrets about them which anatomists and physiologists may know—but what every mechanic must know. He says that each of our members or limbs has a power or work of its own; that no other limb can put forth the same power or do the same work. Here surely are laws of the universe—laws concerning our own selves, which no one can reverse. The practitioner in medicines or surgery does not aspire to alter these facts. He conforms himself to them, he regulates his treatment in accordance with them.

II. Then the Apostle goes on—to do what? He goes on to speak of other facts as nearly concerning each one of us individually, as nearly concerning the whole race, about which he can appeal to the same conscience and experience, which he can submit to the same test and trial. He does not ask any special field for the proof and examination of them. He asks for no choice spot which the winds of heaven do not visit too roughly. He takes the world as he finds it. A Greek city with all its corruptions, the Roman empire with its tyranny, answer his purpose better than an Atlantis. There are members of the body politic, as certainly as there are members or limbs of the body natural. Each man is such a member or limb. Each man has a function or office assigned to him in the body politic, as the hand or foot has in the natural body. One man may as little do the work of another, as the hand can do the work of the foot. And here, too, the many members can never make us forget the one body.

III. This description of St. Paul does not presuppose perfection, but rather presupposes imperfection. The Jews had discovered the existence of a law of fellowship between human beings. They had proved that that law was liable to constant violation. They had proved that its violation brought misery upon him who was guilty of it, as well as upon those whose claim upon him he had refused to acknowledge. They had not shown how that witness of prophets respecting a Divine Word and Ruler over their nation could be actually fulfilled for the benefit of all nations; they had not shown who was the centre and head of the body with its many members; they had not shown whence could come a power strong enough to make their cohesion to each other real and practical, strong enough to overcome the tendency in each member to rend itself from the rest. It is this hiatus in the lore of past ages which St. Paul fills up when he says, "Now are ye the body of Christ, and members in particular." He had said before in this chapter, "As the body is one, and hath many members, and all the members of that body, being many, are one body, so also is Christ." All artificial significations which have been given to the Church shall perish. This signification which connects it with the natural body, which identifies it with the universal body politic, of which Christ is the Head, because He is the Head of every man, shall remain.

F. D. Maurice, Sermons, vol. v., p. 263.



References: 1 Corinthians 12:26.—Preacher's Monthly, vol. vi., p. 133; J. H. Evans, Thursday Penny Pulpit, vol. x., p. 5.



Verse 27
1 Corinthians 12:27
I. The Church is the body in which Christ dwells as the soul, lighting up the body with His Divine presence, the organisation of this tabernacle being the sanctified tabernacle of flesh and blood in which Christ shall dwell, from whose lips He shall speak, whose hands He shall employ, and whose feet shall bear the manhood and the influences of His life through the world around: the organisation that He shall make use of to extend the interests of His kingdom, and from which the majesty and glory of His dominion shall be extended through the neighbourhood around. Christ dwells in the Church, the Fountain of its life, the centre of its power—"that Christ may dwell in your hearts by faith."

II. If this be so, the Church as the body should reflect and manifest the expression of the Divine soul within. It should ever be prepared to respond to the Divine will. My action does not spring from the body, but from the mind and will within. It is from that action originates, that to which action is subordinate, and of which it is the manifestation. And so it should be with the Church as the body of Christ, ever responding to the will of the Divine Spirit within, and offering all its powers to the service, adoration, and worship of the Divine power, to which it may well be contributory, and to whose glory it shall ever be subordinate. If the Church is the body of Christ, it is to do His bidding, to accomplish His purpose, to live to His glory.

III. The Church is the body of Christ, then: (1) There is her Divine safety; (2) her Divine blessedness; (3) her Divine honour and glory; (4) the activity by which she ought to be distinguished.

J. P. Chown, Christian World Pulpit, vol. iv., p. 264.



The Christian Idea of Man.

I. What is the nature, the meaning of our human life? The words of the text seem to give the answer which we need. We look upon our nature, borne heavenward by splendid aspirations, crushed down by a miserable load of failures, conscious of a Divine kinsmanship, conscious of personal transgressions, and it tells us: "Ye are the body of Christ, Son of God and Son of man." We look upon our lives, fragmentary, imperfect, involved, with capacities which enjoyment cannot satisfy, with attainments which are only a shadow of our desires, and it tells us: "Ye are severally members thereof." But Divine connection is the revelation of our being, the interpretation of our partial service given to us first in the fiat of creation, given to us afresh out of the darkness and the glory of the Cross; fellowship with God, fellowship with man in God, through Christ. We feel that we are a result and a beginning; we acknowledge the power of the race, and we treasure the gift of personality. We, too, share in a larger life; but that we may do so according to the will of God we use the individuality of our own life. We are a body—"the body of Christ, and severally members thereof."

II. As Christians, we believe that the contrasts which are represented by the thoughts of the solidarity of mankind and the individuality of each single man are harmonised in the Incarnation. As Christians, we believe that social responsibility and personal responsibility belong equally to each citizen of the Divine commonwealth and correspond with the fulness of His manifold life. While we ponder the elements of our creed we realise little by little the promise which it seals of some revelation which interprets to us our nature, and our nature furnishes us also with a new rule and a new motive for action. The Christian idea of man brings us the sense of brotherhood, which is the measure of our efforts, the sense of brotherhood with the Son of man, which is their support.

Bishop Westcott, Christian World Pulpit, vol. xxxii., p. 177.
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Verse 31
1 Corinthians 12:31; 1 Corinthians 13:1
St. Paul has been treating of spiritual gifts as they then existed in the Church—of tongues, of prophecy, and the like. They were things to be courted and attained if it might be so. Still, there was one thing better; one way of living and proceeding, which was far in excess of all these; a way of living and preaching which could do without gifts, but they could not do without it. And by enlarging on the latter negative fact he opens his description. He will show them this more excellent way, by asserting first how worthless every gift, every attainment, is without it, and in its absence.

I. 1 Corinthians 13:1 supposes the existence of the very highest supernatural gifts without largeness of love in the spirit and character. I take this verse to represent for us the endowment, as we understand it, with pre-eminent external gifts—gifts of accomplishment and acquirement to be shown and exercised before men. For of that kind was the gift of tongues. Let me not be understood as for a moment casting a slur on any of the elements of a liberal education, or as recognising the false and narrow view, which would measure that which is really useful to a man by so much only as is worn and torn in the great outward struggle of life. But if it be true that all these without Christian love are nothing, and that Christian love does not come by nature, but must be sought by culture, and by seeking God's blessing on diligent practice of it; then we have a right to expect that accomplishments and acquirements shall not be accounted the first thing, nor hold the first rank, but shall all be subordinated to the formation of this Christian character.

II. Is there not something very wrong in our land and our Church in this matter? We are not seeking after, we are not valuing, we are not encouraging, we are not even tolerating, the practice of large-hearted, universal, all-enduring Christian love. Hard thoughts are our common thoughts; bitter words our current words. Let us dare, knowing what we do, in a bitter and gainsaying generation, to maintain that love is first and midst and last in the Christian's practice.

H. Alford, Quebec Chapel Sermons, vol. vii., p. 104.
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13 Chapter 13 

Verse 3
1 Corinthians 13:3
The statement of the text appears at first sight even to surpass in paradox those which precede it. For to one superficially considering the matter it seems almost impossible that a Christian man should bestow all his goods to feed the poor, and even give his body to be burned in self-sacrifice for country or friends, or the cause of Christ, and be destitute of the Christian grace of love. Yet, notwithstanding this paradoxical appearance, our text will clear up as we advance.

I. "If I bestow all my goods to feed the poor." The Apostle gives us this extreme example to cover by it all others, and to show that much less will they profit under the same defect. Let us take a few of them and trace the character described. Outward liberality may arise from various reasons. (1) A man may be liberal from the mere bent of his natural disposition. He may give to satisfy his wish and ease his desire of giving; true Christian charity gives in self-denial, often withholding where nature prompts to give, often giving where nature would fain withhold. (2) It is obvious that a man may bestow all his goods to feed the poor out of motives of mere display. (3) There may be a conscientious, a God-fearing bestowal, yet exercised in a hard rigid spirit of duty and legal obligation, without kindliness of heart or manner; just as we may deposit the seed, and the plant may appear, but may after all be nipped by unkindly skies and winds.

II. "If I give my body to be burned, and have not love, it profiteth me nothing." The idea evidently is, of great sacrifices made, hardships undergone, privations and sufferings submitted to. It varies from the former one in this: that there the goods were sacrificed, here the person. All toil, all self-denial, all sacrifice, without love, profiteth nothing. Well, indeed, might it be written, that "the heart is deceitful above all things, and desperately wicked," when it is so difficult for a man to deny himself without at the same time indulging himself, when that Divine grace which should be at the root of all self-sacrifice can be personated by its very opposite, and the counterfeit pass current with a man's self and with the Church of God!

H. Alford, Quebec Chapel Sermons, vol. vii., p. 133.
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Verse 4-5
1 Corinthians 13:4-5
I. "Love envieth not." Envy is the shadow of jealousy, apes its form and mimics its movements, but is constructed out of more airy material and clothed in darker garb. The jealous man grudges another advantages which he claims for his own; the envious man, advantages which he never dreams of as his own. Jealousy would do harm for self's sake; envy, for mere harm's sake. So the jealousy is the more selfish and human; envy, the more abandoned and diabolical. Christian love envieth not.

II. "Love vaunteth not itself." This quality is expressed in the original by a rare and remarkable word, the exact meaning of which it is somewhat difficult to assign. "Displayeth not itself" would be nearer the point. He who would love must be self-renouncing. All true love is a self-sacrifice where love is general; self-seeking cannot be general also. But with those who love display, self-seeking is general and unfailing. Self is ever before them as an object to be served, and to be surrounded by a halo of the good opinions of others. Love neither claims honour to self where others interfere, nor is solicitous for that honour in general.

III. Love is not puffed up, not only does not exhibit self, but has not any high thoughts of self at all. If we would possess this first Christian grace, we must study and strive and pray that the all-powerful force of God's spirit may dwell and rule in our hearts, and obliterate that vanity and self-regard from which we are never safe under the influence of merely this world's benevolence.

IV. "Doth not behave itself unseemly, seeketh not her own." Christian love is on all occasions mindful of apparently slight proprieties of tone and manner and behaviour. There is no self-display, there is no self-merit, there is no unseemly behaviour, just because there is no self-seeking in the character.

H. Alford, Sermons, vol. vii., p. 130.
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Verses 4-7
1 Corinthians 13:4-7
"Love Suffereth Long, and is Kind.".

I. We have here brought before us the two sides, the passive and the active sides, of a loving disposition. "Love suffereth long." It is perhaps remarkable that this feature should be presented to us first of all, as if suffering, enduring some trial, were a matter of course. It reads us a lesson as to the kind of world in which we Christians have to live. The true Christian knows, and will know, no limit to his endurance. It is not his good fortune that he can put up with this or that much of provocation, but it is his principle to do it. He practises and prays over it, and he goes and does it. Some of the noblest victories which the Church has seen of habitual forbearance and unfailing longsuffering have been hard victories, gained over a rebellious and unkindly disposition; battles for right, and won by men, with whom they were indeed battles, with whom, not only their own propensities, but friends around them, and the world in which they were dwelling, placed barriers almost insuperable against their exercise of this first of Christian graces. One Christian who thus reflects his Master's image calm and unbroken will win more souls to Christ than ten of those who hate the sinner by discountenancing the sin.

II. "Love is kind." The word by which this is expressed is a somewhat remarkable one. It signifies, in its simple and first meaning, "practises rendering of service," "practises kindness," and that sort of kindness which is good and profitable and cheering and consoling. So that this kindness of which it is said, "Love suffereth long, and is kind," is no mere blandness of manner, nor soothing tone of voice, though these naturally enter in as part of such kindness; but it is a willingness to be serviceable and to help others, an easiness of access, an easiness of being entreated, and genial, open, sunny presence, not repelling, not precluding application for help. All have it in their power to suffer long and to show substantial kindness.

H. Alford, Quebec Chapel Sermons, vol. vii., p. 150.
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Verse 5
1 Corinthians 13:5
Individual Faithfulness.

I. No sincere worker for God is long left with nothing to do; for God's ways and works are very manifold. Martha is working one way while she is providing for her Lord, Mary at another while she listens humbly at His feet. Savonarola serves his Lord in one way with his mighty thunderings; Fra Angelico in another with his soft pictures. The man with one talent may more laudably and more faithfully serve God than he with five.

II. This faithfulness is incumbent on every one of us. Think not that to do our duty in life, to give back to God something better than the crumbling dust of corrupting bodies and the leprosy of dwarfed and dwindling souls, needs, on our part, any magnificent theatre, any superhuman endeavour, any unobtainable eminences. That is not it: it needs only to travel round the quiet walk with God, to which every one of us is pledged by baptism. Externals will not save us; neither fast nor feast, nor service, nor general respectability, nor religious scrupulosity, nor to bow the head like a bulrush, nor to say "Lord, Lord"; nor will anything avail us but that life of obedience which is the true test of the forgiven penitent.

III. Beyond all doubt it is carelessness as to individual duties which makes the world what it is. It is the neglect which comes of the personal sinfulness and the personal insincerity of millions. To hearts once purified from self and touched by the grace of God nothing is dearer than to help earth's immense and trampled multitudes by saving souls for whom Christ died. We have but one life given us, but one second, that is, in God's eternity, but it becomes majestic as part of one great living whole, and every true life is only a true life at all in as far as it is the continuation of the one great life of love, of which the one object was to seek and to save the lost.

F. W. Farrar, Christian World Pulpit, vol. xxxi., p. 113.
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Verses 5-7
1 Corinthians 13:5-7
I. Love is not easily provoked. This characteristic follows upon "seeketh not her own," and very naturally self-regard is the great secret of easy provocation. It may be hidden self-regard, lurking in the by-ways of the character; the generous and self-denying man is often easily provoked, but it is just because self-love has been driven, it may be, from the citadel, yet is still in possession of the outworks. We are, in this wreck of our nature, such strange inconsistent compounds, that self may be subdued in one province of our being, while it is reigning with full sway in another—nay, may seem to be deposed and bound, while at the same time and place it is dictating its laws and all but supreme. The very nature of the case compels us to say that wherever there is the habit of sudden provocation there self is as yet unsubdued, and the love which was Christ's is not yet completely established in the character.

II. Love thinketh no evil, or better, imputeth not the evil—viz., the evil intended in the slight or insult at which it refuses to be provoked. This slowness to provocation, like the other qualities of which we have treated, is no mere accident of disposition, no mere insulated excellence; it arises from, and is the natural sequence on, a whole chain of causes, all sprung from the highest fact, the existence and ruling in the heart of that pure self-renouncing love, of which it is one of the signs.

III. Love rejoiceth not over iniquity, but rejoiceth with the truth. Her sympathies are with the truth, and by the truth is meant that whole class of words and deeds which is opposed to the former thing in which she rejoiceth not—viz., iniquity: in other words, all those things elsewhere mentioned by the Apostle, as being true, honest, and lovely, and of good report.

IV. The concluding clauses of this description of the attributes of Christian love surpass, by generalising, the rest. "Love endureth all things." This surpasses all the rest, and worthily concludes the goodly catalogue of Love's excellences.

H. Alford, Quebec Chapel Sermons, vol. vii., p. 179.





Verse 6
1 Corinthians 13:6
The Rejoicing of Charity.

As St. Paul depicts the features and behaviour of his Divine charity, are there not many whose feeling would be, that while beautiful and sublime enough, it could hardly have much to do with joy? She suffereth long, is slow to assert herself, or insist upon her rights, seeketh not her own, refuseth under grievance to be easily provoked, beareth all things, endureth all things. And then in the midst of the Apostle's description of what love does, and how she comports herself, comes the word "rejoiceth." Yes, unloving men may not understand it, unloving men may not credit it, but love is far from being a joyless thing. Great joy-waves visit and sweep it, great joy-swellings rise within it, that are all its own, and which no man knoweth save he in whose breast it rules; while in the very heart of its painfullest yearnings and solicitudes, and its hardest sacrifices, a secret bliss lies smiling, like green verdure beneath the snow.

I. It is the distinction of St. Paul's charity that its moral sensibilities are too delicate and acute to admit of its rejoicing in aught that covers any iniquity or bears any taint of it, that where others can be satisfied and happy because the injustice of the thing is not apparent to them, does not strike them, discerning it at once, and deeply feeling the injustice, cannot be content or pleased. The secret of the difference lies in its superior fineness and purity of nature.

II. But see now, when the Apostle proceeds to exhibit the joy of that love whose withholding from joy has been noted, what do we find him placing over against iniquity as its opposite? We might have expected that it would be rectitude or integrity, instead of which he writes "rejoiceth not in iniquity, but rejoiceth in the truth." The reference is, of course, to the truth of Christ. That was the truth which absorbed him, the truth that fell from the lips and breathed in the life of Christ; and in it he saw the inspiration and the strength of all goodness, a Divine power for the purification of man and society, the grand instrument of moral quickening and nutrition; he opposed it, in writing, to iniquity, out of the fulness of his persuasion that it was pre-eminently a righteous-making force, mighty above all else to cleanse and rectify. Theology was to Paul the most practical and sweetly useful of sciences—even the science of raising men to truer, purer life, through the knowledge of God in Christ Jesus the Lord. Hence the joy of the love that could not abide iniquity, and mourned over it, must needs be found, his heart told him, in the diffusion of truth.

S. A. Tipple, Sunday Mornings at Norwood, p. 126.
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Verse 9
1 Corinthians 13:9
I. "We know in part." This limitation is imposed upon us briefly. Of all that is, of all that ever we, with our present faculties, feel must be, we can know but a small fraction. Our knowledge is limited in range. And again, our knowledge of that small fraction of being, which is in any way accessible to us, is bounded and conditioned by our human powers. The universe with which we deal is not only a fragment of the whole, but it is a fragment shaped by the laws of our organisation. Our knowledge is limited in form. And yet once more, of that which man could know, being what he is, if the personal powers of the personal experiences of the race were concentrated in a single representation, what an infinitely small portion is embraced by a single mind! The angel who was seen in Augustine's vision emptying the ocean with a shell, gives no untrue image of the disproportion between the possibilities of humanity and the attainments of individual labour. Our knowledge is limited by the circumstances of life. Although we admit that our knowledge is thus limited, we do not commonly take account of the momentous significance of the fact. Many of us who are ceaselessly busy with our daily occupations do not feel it. Many who have distinctly realised it deliberately put it out of sight. That which we cannot know in the way of earthly knowledge is for us, they say, as if it were not. St. Paul follows a better way. He teaches us to see that these mysteries, and the full sense of limitation which they bring with them, are an important factor in our lives. He rounds off life on this side and on that, not with a sleep, but with the glory of the invisible. And is it not true that we are made stronger as well as humbler by lifting up our eyes to the sky, which opens with immeasurable depths above the earth on which we are set to work?

II. "We know in part." The fullest recognition of this fact is not only helpful but essential for the fulfilment of our several tasks. It needs but little observation to notice how swiftly an exclusive fashion of opinion passes away; how a partial philosophy reigns for a spell as universal, and then is neglected, and then is despised. But the Christian faith is the heir of all. It can welcome a new lesson, and it can shelter one which has grown unpopular. It is hospitable to forces whose claims to supremacy it combats. It draws strength from truths with which its enemies have assailed it. Even when it is impressed most deeply by the spirit of the age, it never lays aside its catholicity.

III. "We know in part." But we advance towards the limits of our attainable knowledge by the help of every fragmentary movement. We look upon the fullest vision of the truth in the combination of parts held separately. "We know in part," but the practical knowledge is, in its measure, the progressive symbol of the absolute. The Lord's words are in continuous fulfilment, "I have told you all things"; and yet He adds—ought I not to say, and therefore He adds?—"I have many things to say unto you, but ye cannot bear them now."

Bishop Westcott, Oxford and Cambridge Journal, May 12th, 1881.
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Verse 11
1 Corinthians 13:11
Christian Manhood.

I. Consider our love of the pleasures of life. I am willing to allow that there is an innocent love of the world, innocent in itself. God made the world, and has sanctioned the general form of human society, and has given us abundant pleasures in it. I do not say lasting pleasures, but still, while they are present, really pleasures. It is natural that the young should look with hope to the prospect before them. They fancy themselves rising in the world, distinguished, courted, admired, securing influence over others, and rewarded with high station. James and John had such a dream when they besought Christ that they might sit at His side in the most honourable places in His kingdom. Now, such dreams can hardly be called sinful in themselves and without reference to the particular case; for the gifts of wealth, power, and influence, and much more of domestic comfort come from God, and may be religiously improved. But, though not directly censurable, they are childish—childish in a Christian who has infinitely higher views to engross his mind, and as being childish excusable only in the young.

II. But there are other childish views and habits besides which must be put off while we take on ourselves the full profession of a Christian, and these, not so free from guilt as those which have been already noticed; such as the love of display, greediness of the world's praise, and the love of the comforts and luxuries of life. Let us take it for granted, as a truth which cannot be gainsaid, that to break with the world and make religion our first concern, is only to cease to be children; and again, that, in consequence, those Christians who have come to mature years, and yet do not even so much as this, are in the presence of the angels of God an odious and unnatural spectacle and mockery of Christianity. God knows no variableness, neither shadow of turning; and when we outgrow our childhood, we but approach, however feebly, to His likeness, who has no youth nor age, who has no passions, no hopes, nor fears, but who loves truth, purity, and mercy, and who is supremely blessed, because He is supremely holy.

J. H. Newman, Parochial and Plain Sermons, vol. i., p. 336.



Present and Future Knowledge.

I. Our present love is exactly the same with our future love; it differs only in degree. But our knowledge here is altogether of a different nature to that which we are to have by-and-by. For now we know nothing. We know things only by their reflection; there is no direct acquaintance with anything; we are not capable of it yet. It is like seeing the object in a mirror. And remember the ancients, having no glass, had only metal, and therefore indistinct mirrors. We see reflections, not realities, and those reflections through the medium in which we look at them, confused, or, as it is in the original, riddled.

II. What are the practical duties which are to grow out of the fact of the decided insufficiency of human knowledge? (1) First let us learn that our province is more with love than with knowledge. Our knowledge is essentially and intentionally limited. It is given to us under a prescribed restriction. But love has no limitation. (2) Seeing that our knowledge is intended to be very small, let us take care that we hold it modestly. For it is not the oneness of knowledge, but the integrity of charity, which is to hold together the Church. Shall we fight over the mirror, when we ought each to be helping the other to be looking into it more closely, and trace the fine lines of truth which God exhibits to eyes that watch? (3) And never let us forget that this imperfection which abases all science, both human and Divine, is part of God's great plan in reference to another world. There every man will know, what the Christian has begun to see a little already, that this world is all a shadow, that what we do not see is the substance, and that all we look upon is a mere shadow of the invisible substances. Begin, as soon as you can, to deal with that world as the substance and with this world as the shadow.

J. Vaughan, Fifty Sermons, 5th series, p. 168.



References: 1 Corinthians 13:11.—J. Burton, Christian Life and Truth, p. 94; Church of England Pulpit, vol. iii., p. 158; Preacher's Monthly, vol. ii., p. 250; T. Arnold, Sermons, vol. ii., p. 31; Ibid., vol. iv., pp. 8, 16.



Verse 12
1 Corinthians 13:12
The First Five Minutes after Death.

I. At our entrance on another state of existence we shall know what it is to exist under entirely new conditions. What will it be to find ourselves with the old self—divested of that body which has clothed it since its first moment of existence—able to achieve, it may be, so much,—it may be, so little; living on, but under conditions which are so entirely new. This experience alone will add no little to our existing knowledge, and the addition will have been made during the first five minutes after death.

II. And the entrance on the next world must bring with it a knowledge of God such as is quite impossible in this life. His vast, His illimitable life, will present itself to the apprehension of our spirits as a clearly consistent whole—not as a complex problem to be painfully mastered by the efforts of our understandings, but as a present, living, encompassing Being who is inflecting Himself upon the very sight, whether they will it or not, of His adoring creatures. "Thine eyes shall see the King in His beauty"—they were words of warning as well as words of promise.

III. At our entrance on another world we shall know ourselves as never before. The past will be spread out before it, and we shall take a comprehensive survey of it. One Being there is who knows us now, who knows each of us perfectly, who has always known us. Then, for the first time, we shall know ourselves even as also we are known. We shall not have to await the Judge's sentence; we shall read it at a glance, whatever it be, in this new apprehension of what we are.

H. P. Liddon, Penny Pulpit, No. 1098.

References: 1 Corinthians 13:12.—Spurgeon, Sermons, vol. xvii., No. 1002; G. Huntington, Sermons for Holy Seasons, p. 157; Homilist, 2nd series, vol. ii., p. 98; M. Dix, Sermons Doctrinal and Practical, p. 233; Talmage, Old Wells dug Out, p. 286; A. Craig, Christian World Pulpit, vol. xv., p. 221; H. Wonnacott, Ibid., vol. xvii., p. 238; Tinling, Ibid., vol. xx., p. 392; E. Johnson, Ibid., vol. xxii., p. 184; Clergyman's Magazine, vol. ii., pp. 95, 137; vol. viii., p. 82; Homiletic Quarterly, vol. ii., p. 124.



Verse 13
1 Corinthians 13:13
I. There are three Christian graces as distinguished from all imperfect and transitory gifts—which shall never pass away, but abide for ever—which, in the perfect state, shall constitute between them the character of the glorified children of God. These three are faith, hope, and love. But of these three greatest, which no perfection of eternity shall ever supersede or absorb, the greatest is love—not the only enduring one when the others have passed away; that, though high praise, would not be so high as is here intended—but, of the three enduring ones, the greatest, first in comparison, not only with the passing gifts of time, but with the enduring graces of eternity; not only a never-fading flower, as contrasted with all ours which fade, but of the immortal blooms which "flower aloft, shading the fount of life," itself the brightest and the fairest.

II. (1) Faith abides for ever. But how can faith, which is the evidence of things not seen, remain in the very presence of the realities themselves? It is clear that faith cannot be altogether the same as here. But will not entire and unwavering trust in God form a component of the character of the saints in glory? And faith will not be lost in certainty, simply because the things which God hath prepared for them that love Him are not bare facts, but living and unfathomable truths, to exercise all man's renewed powers to all eternity. (2) And, if faith abides, hope abides also. It shall not be lost in joy, just because joy will not be one great pleasure once imparted, but springs ever welling up afresh, pleasures at His right hand for evermore. (3) Love is the greatest by comparison with the others, (a) because their chief work was accomplished when the higher state was entered, in which its chief work lies; (b) because faith and hope are but the conditions of the employment of the glorified, whereas love is the employment itself.

H. Alford, Quebec Chapel Sermons, vol. i., p. 119.



I. Faith must abide with us always if we are to be blessed creatures. No distinction which belongs to God's Divine order can be abolished. Faith and sight may both be perfected; the invisible things may become more real and certain to us than the things of sense. We may be sure that they are the substances apart from which the others would be mere shadows. Hereafter this world, which has been so full of unfathomed secrets, may disclose them and their deepest signification to the purified searcher. Every sense may put forth its fullest energy. The glorified body may be fit to understand the glorified earth. Faith and sight may be the divinest allies, instead of being, as they so often are with us, murderous antagonists. But neither will usurp the other's place. There will be no confusion in their functions. Such confusions are the effect of our twilight; they will be scattered in God's perfect day.

II. It is impossible to speak of faith without alluding to hope, seeing that faith is said to be "the substance of things hoped for." What can be the things hoped for of which the Apostle tells us? Are they the same with the glory of which the Prophet Isaiah discourses? If so, consider how far the fruition of such a hope can be said to extinguish it. Is not the hope of the glory of God the hope of that which is infinite, which must be always unfolding itself more to him who is in communion with it, which must therefore be always kindling fresh hope? Hope has faith for its substance, because it has God for its substance, God for its end. That comes from Him, and can only be satisfied in Him. Not, indeed, that because He is the ground and ultimate satisfaction of hope it disdains any inferior objects. All things shine in His light; all things glow with His life. But, for that very reason, the pettiest man, the pettiest insect and reptile, must be beyond the comprehension, not of us, but of saints and angels; they must be ever filled with the hope of apprehending a little more of that Divine secret which God sets before them for their endless inquiry and admiration. Surely it is in this babyhood of an existence that we dream of grasping the waters in the hollow of our hand or of finding the end of the rainbow! When we come to our manhood, and begin to see things as they are, we shall cry out, not with terror or shame or discouragement, but with awe, thanksgiving, hope, "How unsearchable are His judgments, and His ways past finding out!"

III. And thus, I conceive, we arrive naturally and in order at the Apostle's conclusion, "The greatest of these is charity." That must be greatest without which the other two could not be. That must be greatest without which they could have no object. A being who is not perfect charity is no object on which faith can rest. It must always be seeking some other, it must always be flickering and uncertain while it is directed towards him. A being who is not perfect charity is no object for hope. As long as it lasts, it must look some day or another to escape from the atmosphere which surrounds him, into some clearer, warmer region. Therefore, if faith abides, if hope abides, charity must abide. Because that is the fixed eternal substance, they have substance. Because that cannot fail, they are not to fail.

F. D. Maurice, Sermons, vol. i., p. 219.



I. Love is of God's nature—faith and hope are only of God's creation and appointment. God loves, but God neither believes nor hopes.

II. Love being of God's nature, and faith and hope being of God's creation and endowment merely, it follows that charity is the senior of faith and hope.

III. Believing and hoping give no direct affinity to the Divine nature, but love secures real oneness with God.

IV. Love fills a nobler sphere than either faith or hope. Faith embraces testimony only, but love embraces the testifier. Hope has regard to the future only, but love has regard to all duration.

V. Love is enforced by the highest examples.

VI. The very spirit of the Christian dispensation is the spirit of love.

VII. The work assigned to Christian charity on earth is the mightiest work. Within the individual it is one important evidence of his salvation.

S. Martin, Westminster Chapel Sermons, 2nd series, p. 137.



Love.

I. Whence hath love its birth? In the infinite love of God, in the essence of God. Faith and hope are towards God. They are graces put into the soul by God, whereby the soul should cling to Him, hold fast by Him, long for Him. But faith and hope can have no likeness in God. They are the virtues of the creature when absent from its Creator, companions of its pilgrim state. In heaven neither angels nor saints hope or believe, but see and know and feel and love. On this ground, then, is charity greater than faith and hope, and any other grace, because it has its source in that which God is. Love contains all virtues; it animates all; but itself is beyond all. For they are concerned with human things and human duties, with the soul itself, or its fellow-men, with deeds which shall cease when our earthly needs and trials and infirmities cease; love bears them up to God, looks out of all to Him, does all to Him, and in all sees Him, soars above all and rests not until she finds her rest in the all-loving bosom of God.

II. Holy men have distinguished four stages of love. (1) The first state of fallen man is to love himself for himself. (2) The second is to love God for the man's own sake. Such is the love of most who love God at all. (3) The third should love God for His own sake. (4) The last stage is that man should love himself only for the sake of God. In this, as holy men have spoken, the soul, borne out of itself with Divine love, forgetting itself, losing itself in a manner as though it were not, not feeling itself and emptied of itself, "goeth forth wholly unto God and cleaving to God, becometh one spirit with Him." This is life eternal, that" God should be all in all, that the creature should be nothing of itself, except the vessel of the life and love of God.

E. B. Pusey, Sermons from Advent to Whitsuntide, vol. ii., p. 41.



Consider:—

I. The specific nature of each of these graces. (1) Faith. (a) As to its origin, it is the gift of God; as to its operation, it is the work of the Spirit; as to its object, it fastens upon Christ; as to its exercise, it is the disciple's own act. (b) Faith designates the act of a sinful man when he accepts Christ from God on God's own terms. It is the first stone of the building, but it is not the foundation. (2) Hope. It is a light shed down from heaven to cheer a dark and troubled scene. It is like moonlight borrowed from the sun to mitigate the darkness, which it cannot dispel. Hope is the tenant, not of a heart that was never broken, but of a heart that has been broken and healed again. (3) Love. Some fragments of this heavenly thing survive the fall and flourish in our nature. It is beautiful even in ruins. But feeble, changeable, and impure is all the love that is born in us. At the best it expatiates on a low level, and expatiates irregularly, intermittently, even there. The love which is strung in with kindred graces in our text is the work of the Spirit in renewed man.

II. The mutual relations of all. Faith leans on Christ, and hope hangs by faith, and love leans on hope. Love, the beauteous top stone on the house of God, could not maintain its place aloft, unless faith resting directly on the rock were surely laid beneath; but it is not the less true, that both its elevation and its beauty are due to the graces of the Spirit, which are piled, course over course, upon faith.

III. The superior magnitude of love. In two distinct aspects love is the greatest of all the graces: (1) in its work on earth, and (2) in its permanence in heaven.

W. Arnot, Roots and Fruits, p. 1.
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14 Chapter 14 

Verse 15
1 Corinthians 14:15
I. Christian teaching and Christian prayer and Christian praise are to be intelligible to the people, yea, to the meanest among them. To conduct any of these in a foreign tongue, which the people do not understand, is an absurdity so monstrous that nothing but the fact of its having been done, and now being done in the Church of Rome, could ever reconcile us to the mention of such a thing. For what is prayer? The expression of the heart to God, the breathings of man's inner spirit to the Father of his spirit, the Abba Father of the reconciled and adopted son in God's family. Surely, if anything should be hearty and earnest, this should! Some tell us of holy places on earth, and men have lavished cost to represent by stately form and gorgeous colour and dim religious light the presence of God, and have erected altars before which men should bow in reverence, and shrines which they should pass with soft and trembling steps; but I would have you know but one holy place in this world, and that place is the footstool of the throne of grace, when a Christian's heart is lifted in prayer. The liturgy of the sanctuary is the universal utterance of mankind; it speaks in the lisp of infant, in the falter of the aged, in the silent assent when the voice has failed. There the true Cross of Jesus is uplifted before the eye of faith. There is the mercy seat, and the mild and reconciled presence of Him who once dwelt awful and unapproachable between the cherubim. And there every believer, at every time, has boldness to enter by the blood of Jesus.

II. A distinction must be made between public and private prayer. Men's private prayers represent their individual wants, and are necessarily tinged by their individual constitutions. Not so with the Christian congregation. Public prayer in that expresses the great and invariable cry of human weakness for Divine strength which every believer, at all times, is ready to utter; that constant sacrifice of humble thankfulness for mercies bestowed which, amidst all chances and changes, forms the reality of the Christian's life. It seems to follow, from the very nature of public prayer, that it must consist of set forms of words. The important point is, that our use of those forms should not become a mere formality.

H. Alford, Quebec Chapel Sermons, vol. i., p. 34.
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Verse 1-2
1 Corinthians 15:1-2
I. "I declare unto you"—

I.would recall to your remembrance—"the gospel which I preached unto you, which also ye have received." There is an affecting allusion here to past times. There is a touch of tenderness, as the Apostle delicately recalls his own early ministry among the Corinthians and their acceptance of it. There are occasions in Christian experience when such a retrospect may be most seasonable and profitable, when it may be useful to remind Christians of the sort of welcome they were accustomed to give the gospel in days gone by. Surely it is good for us, when our confidence and affection are beginning to fail, when we are tempted to throw the blame of the failure on the gospel as preached to us in the old fashion, and to fancy that it might tell on us more in a new dress, to go back to the old time, and recall our early reception of it in the days of our soul's spiritual birth, our life's morning march when our bosom was young.

II. "I declare unto you the gospel,... wherein ye stand"—or have got a standing. It commanded your assent and consent once, your warm embrace and cordial acceptance. And well it might do so; you might well be willing to receive it as you did. For in it you have now got a position which you never otherwise could reach—a position of secure, stable, settled righteousness and peace.

III. By the gospel also "ye are saved." This gospel is indeed the power of God unto salvation to every one that believes. All the elements of salvation are provided for us and secured to us in this gospel—free forgiveness, complete acceptance in the sight of God, a sure standing in His favour, a new principle of holy loyalty. Surely, then, it is not a gospel to be lightly abandoned, or superseded, or changed!

R. S. Candlish, Life in a Risen Saviour, p. 2.



Reference: 1 Corinthians 15:1, 1 Corinthians 15:2.—Clergyman's Magazine, vol. v., p. 31.





Verses 1-4
1 Corinthians 15:1-4
Paul's Gospel.

I. We have here Paul's gospel in its substance. "How that Christ died for our sins according to the Scriptures, and that He was buried, and that He rose again the third day, according to the Scriptures." (1) The great peculiarity, and the great blessedness and sign of the universal adaptation of Christianity, is, that it tells the story of things that happened on this green solid earth of ours. (2) Paul's gospel fastened, as its central fact, on the death and accompanying burial, and the consequent resurrection, of Jesus Christ. There is the vital centre of the gospel.

II. Note what we learn here of Paul's gospel in its power. He specifies two of its mighty influences upon men—"wherein ye stand," "by which also ye are saved."

III. Note what our text tells us of Paul's gospel in its conditions. (1) There must be a solid faith, not a faith which is lightly and without due cause taken up. (2) The other condition is that continuous grasp of the truth which makes the essence of the gospel. It is whilst you believe that the gospel is saving you.

A. Maclaren, Christian Commonwealth, May 27th, 1886.
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Verses 3-11
1 Corinthians 15:3-11
I. The gospel which Paul preached was very simple. (1) The articles of his creed were few and plain. "Christ died; He was buried; He rose again." (2) He delivered them "first of all." They were among the first things of which he spoke. He put them in the van and forefront of all his teaching. (3) He delivered them as that which he also received. They constituted his message and his mission, both of which came to him directly from the Lord.

II. Having described the gospel which he was accustomed to preach at Corinth, Paul indicates the character in which he preached it. He preached it as an apostle, as one who had actually seen the risen Lord. For it was their having actually seen the Lord after His resurrection that qualified the apostles for declaring that doctrine of the atonement which depends on the truth of it. Hence, Paul reminds the Corinthians how, in delivering to them that which he received concerning the death, burial, and resurrection of Christ, it was his practice to appeal to the testimony of the original apostles. It was his practice also to associate himself with them, as competent to bear the same testimony that they bore. He was consequently authorised to preach the same gospel that they preached, and to preach it in the same character in which they preached it—that of an eyewitness of the resurrection of Christ.

III. In what we testify and in what we teach we are all at one. This is the last consideration which Paul urges on behalf of the old doctrine, which some were for improving upon by their innovations. It has, he argues, this great recommendation, that, in declaring it, and in bearing witness to the great fact on which it rests, the apostles of the Lord are united and unanimous. "So we preach, and so ye believed."

R. S. Candlish, Life in a Risen Saviour, p. 13.
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Verse 10
1 Corinthians 15:10
Sudden Conversions.

The conversion of St. Paul was a wonderful conversion, as our church in one place calls it, because it was so unexpected and (as far as the appearance went) so sudden. It may be useful to mention one or two kinds of what may be called sudden conversions, and to inquire which of them really took place in St. Paul's case.

I. First, some men turn to religion all at once from some sudden impulse of mind, some powerful excitement, or some strong persuasion. Such sudden conversions deceive for a time even the better sort of people.

II. In these cases of sudden conversion, when men change at once either from open sin, or again from the zealous partisanship of a certain creed, to some novel form of faith or worship, their lightmindedness is detected by their frequent changing—their changing again and again, so that one can never be certain of them. This is the test of their unsoundness—having no root in themselves their convictions and earnestness presently wither away. But there is another kind of sudden conversion, in which a man perseveres to the end, consistent in the new form he adopts, and which may be right or wrong, as it happens, but which he cannot be said to recommend or confirm to us by his own change. A man who suddenly professes religion after a profligate life, merely because he is sick of his vices, or tormented by the thought of God's anger, does no honour to religion.

III. When men change their religious opinions really and truly, it is not merely their opinions that they change, but their hearts, and this evidently is not done in a moment—it is a slow work. Nevertheless, though gradual, the change is often not uniform, but proceeds, so to say, by fits and starts, being influenced by external events and other circumstances. There was much in St. Paul's character which was not changed by his conversion, but merely directed to other and higher objects and purified. It was his creed that was changed and his soul by regeneration. That all-pitying, all-holy Eye, which turned in love upon St. Peter when he denied Christ and thereby roused him to repentance, looked on St. Paul also while he persecuted Him and wrought in him the sudden conversion.

J. H. Newman, Parochial and Plain Sermons, vol. viii., p. 217. (See also Plain Sermons by Contributors to "Tracts for the Times," vol. v., p. 307.)
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Verses 12-14
1 Corinthians 15:12-14
The Certainty of the Resurrection Demonstrated.

There are two propositions furnished by the Apostle in our text—each is comprehensive of many truths, and may be divided into more. The first is, that if there be no resurrection from the dead then Christ is not risen—a proposition which assumes or affirms that the resurrection of all men is a necessary consequence of the resurrection of Christ; so that to prove the one is to establish the other. The second, that if Christ be not risen "our preaching is vain and your faith is vain," a proposition which clearly makes Christianity nothing better than a worthless delusion if you take it from the article of the Redeemer's resurrection.

I. Consider first the necessary connection between the resurrection of Christ and the resurrection of all men. If Christ rose, He rose not as an individual, but as head of the whole race; His was the resurrection of human nature, and therefore must all men eventually rise. If, on the other hand, the dead are to rise, Christ must have risen; they can rise only through human nature having been redeemed from its own dark image by the resurrection of Christ. All would agree in the statement that if men are not to die then is Adam not dead. They are bound by the same reasoning to assent to the proposition of our text, that if there be no resurrection of the dead, then Christ is not risen.

II. Consider the indispensableness of the truth of the resurrection to the worth of Christianity. If Christ be not risen, we shall not rise. But if we shall not rise, our nature is still unredeemed, and the Mediator must have failed in the great work which He came to achieve. If Christ have not secured a resurrection for the body, He cannot have secured eternal happiness for the soul. If He succeeded He threw life into human dust, as well as ransomed the human spirit; if He failed He has as much left the soul in hell as the body in the grave. In pleading for the truth of the resurrection we are pleading for the whole Christian system.

H. Melvill, Penny Pulpit, No. 1502.



Verses 12-17
1 Corinthians 15:12-17
The fact of the resurrection of Christ and the belief in a general resurrection are intimately and inseparably connected. So the Apostle Paul here, as elsewhere, teaches. The resurrection of Christ and the general resurrection are so related to one another that they stand or fall together. If Christ is risen, then the dead rise; if the dead rise not, then is Christ not raised.

I. It gives a stern living reality to the statement that Christ died for our sins. He died for our sins in the sense of dying in them, literally and fully in that sense. Our sins were the occasion of His death. They made it necessary. They were the cause of it. He could not have saved us from our sins otherwise than by dying for our sins. Had it been possible for Him to be holden of death, He must have continued to occupy the position and to bear the character of the guilty criminals whom He represented when He died.

II. The burial of Christ, viewed in the light of the Apostle's argument, is a fact of great significance. The agony is past; the curse is borne. But He is not yet freed from His vicarious partnership with us in our sins. His grave is to be with the wicked. The man Christ Jesus, as to His whole manhood, body as well as soul, has not yet got rid of our sins. They are with Him, they are upon Him, He is in them, while He lies, as to His dishonoured body, in that dark and narrow cell.

III. Up to the moment of His resurrection He is bearing our sins. But He is rid of our sins now. And if we are in Him, we are rid of them too, in the very same sense and to the very same extent that He is. There is now no condemnation to them which are in Christ. Our faith in Him is not now vain, for He died for our sins and rose again for our justification.

R. S. Candlish, Life in a Risen Saviour, p. 35.



Reference: 1 Corinthians 15:13-20.—F. W. Robertson, Lectures on Corinthians, p. 215.





Verse 14-15
1 Corinthians 15:14-15
What Comes of a Dead Christ?

I. The first point the Apostle makes is this: that with the resurrection of Jesus Christ the whole gospel stands or falls.

II. Secondly, with the resurrection of Jesus Christ stands or falls the character of the witnesses.

III. Again, with the resurrection of Jesus Christ stands or falls the faith of the Christian.

IV. Lastly, with the resurrection of Christ stands or falls the heaven of His servants.

A. Maclaren, The Unchanging Christ, p. 136.





Verse 14
1 Corinthians 15:14
This is the Apostle's way of saying, as strongly as he can, that there is no doubt whatever about the fact of our Lord's resurrection from the dead. He tells his readers that Christ is risen, because if He is not risen consequences must follow which he knows they will treat as plainly absurd.

I. "If Christ be not risen, then is our preaching vain." "Our preaching." St. Paul associates himself with the older apostles who had seen the Lord Jesus on earth, and especially after His resurrection. He and they alike had been preaching a message to the world which, if Christ had not really risen from His grave, was vain, literally empty—a mere assortment of words and phrases without a soul—a doctrine which, if it could be called a doctrine, was devoid of all that entitled it to command the attention of human beings. The resurrection was the apostles' reason for preaching at all. The resurrection was the main substance of what they taught. If they were deceived as to its reality, their teaching had neither basis nor substance.

II. But the Apostle adds, "If Christ be not risen, your faith is also vain." (1) The most characteristic state in the habitual thought of a Christian is the conviction that, although utterly unworthy, he is a redeemed man. But if Christ be not risen from His grave, where is the justification of this? The resurrection pours a flood of light upon the passion. If Christ be not raised, there is no proof that He who suffered on Calvary was more than the feeble victim of an enormous wrong. (2) A second ruling feature of a Christian's habitual state of mind is that he is constantly looking forward to another life. But if Christ died and did not burst the fetters of death, it is trifling with the hopes and with the anxieties of the soul of man to tell us that He has brought life and immortality to light through the gospel, or that He has opened the kingdom of heaven to all believers. (3) A third feature of the state of mind created in the soul by Christian faith is belief in the possible perfection of man. If Christ be not risen, our faith in the perfection of man must perish irretrievably. (4) A last characteristic of the state of mind produced by Christian faith is confidence in the ultimate victory of good over evil. If Christ be not risen, our faith in the ultimate victory of good is only too surely vain. If Christ be risen indeed, then neither is the apostolic teaching vain, nor is the faith of Christians vain; and, therefore, to the end of time, the apostolic message will sway successive generations of men with a conviction of its truth and power, and the faith of Christians will be, as it has been, the strength and the consolation of millions as they pass through the world to the life which is beyond the grave.

H. P. Liddon, Penny Pulpit, No. 1092.

References: 1 Corinthians 15:14.—Homilist, 2nd series, vol. iii., p. 378; A. Ainger, Sermons in the Temple Church, p. 74; J. Irons, Thursday Penny Pulpit, vol. vi., p. 185.



Verse 16-17
1 Corinthians 15:16-17
The Resurrection of Christ.

I. When Christ died, all died. His death was not for Himself, but for mankind. And by all being thus subjected to the punishment of sin in Him the sin of the world was taken away. But it remained that the positive results of redemption should be assured to us. He was delivered for our offences, but, in order to our justification, He must be raised again. His death for sin was the voluntary carrying out to the utmost of His assumption of that whole nature which had incurred death as the penalty of sin. But His resurrection was the sign that that penalty was all paid, and He, our representative, discharged.

II. Now, what have been to us, what to our world, the consequences of this resurrection of our Lord? Let us take them, by reversing the negative process of reasoning, in our text. If Christ be raised, the dead are also raised. We have dwelt much on Him as the head of our race. He, the Head, is raised, and is in glory. By this He has become the firstfruits of them that sleep. As truly as the first ears of the ripened grain are not alone, but are a sample of the innumerable multitude which are to follow, so truly our risen Saviour is but what His people shall be. Their bodies, like His body, shall pass into death. Their bodies, unlike His body, shall see corruption. But the mighty power of Him, their Head, abiding in and working in them, shall again bring their bodies, but changed and glorified, up out of the dead of the earth, and repossess them with their spirits, and beautify and invigorate them for a blessed eternity.

III. The great doctrine of the resurrection of the body was ever in old times the mark of the Christian creed. Still, it is to be feared, it remains a stumblingblock even now to some Christian minds. An immortality of the spirit they are prepared to grant, but a rising again of the body seems to them a strange and, indeed, a needless thing. Let us remind such persons that the salvation to be wrought for man by Christ must be as entire as that fall into sin, out of which it is to raise him. In that fall the body became an instrument of iniquity; by that salvation it must become an instrument of holiness. That salvation does not free it from death, the consequence of its inherited and actual sin; but it puts the man into communion with that energising Spirit, which shall quicken the whole man—body, soul, and spirit—into glorious and heavenly life.

IV. Our text draws for us another important inference from Christ's resurrection. "If Christ be raised, our faith is not vain; we are not still in our sins." That empty tomb witnesses that we are justified before God. That stone rolled away declares that our redemption is achieved. Now at length is the victory won for man. Now the kingdoms of this world are wrested out of the hand of the prince of this world, and are becoming the kingdoms of our Lord and of His Christ, and He shall reign for ever and ever.

H. Alford, Quebec Chapel Sermons, vol. iv., p. 146.



Reference: 1 Corinthians 15:17.—W. J. Woods, Christian World Pulpit, vol. ix., p. 381.





Verse 18
1 Corinthians 15:18
Moral Certainty of the True Christian's Resurrection.

I. The Apostle means the words of the text to express what is most shocking and most impossible. If they who had lived all their days in patience and self-denial and love, had done all this for nothing; if they had set their hopes upon a fond dream, purifying their hearts and enkindling their best affections with the thought of Him to whom they were nothing, and who was nothing to them; if the only good men in the world should prove to have been the only foolish ones, the only ones who had lived in vain—then indeed our language and our very nature seem confounded; it would be well with us if we and all around us were but the creatures of a dream.

II. Many persons lessen by their conduct, both for themselves and others, the argument for belief in the resurrection; they so live that when they are gone, it would not seem in any way monstrous to think that they were perished for ever. By "perished" I mean what the word means in the text—that is, were become as though they had never been born, and were vanished into nothing. But conceive of one who, loving God in Christ, has been chastened by His fatherly hand in a long course of severe suffering. Conceive such a one, so young, so suffering, so sanctified, finding in the very last hour no abatement of pain, but a fearful increase of it; yet while they who stand by were most distressed, the faith and love of the sufferer were never clouded, and the trust in Christ and cheerful submission to His will never for a moment shaken. Conceive this; and shall not heaven and earth pass sooner than that one sleeping in Jesus should not also be raised up by the Spirit of Jesus, and presented by Him before the throne of His Father, to live for ever in the fulness of His blessing?

T. Arnold, Sermons, vol. iii., p. 103.



References: 1 Corinthians 15:18.—E. C. Wickham, Church of England Pulpit, vol. vii., p. 308.



Verse 18-19
1 Corinthians 15:18-19
I. "Then they also which are fallen asleep in Christ are perished." They have perished. This does not mean that upon the supposition made they have ceased to exist. The question of the continued existence of men after death is not raised in the argument What the Apostle has in his view, as to those which had fallen asleep in Christ, is not their perishing in the sense of ceasing to exist either in the body or out of the body, but their perishing in the sense of not being saved, but lost. Was it a lie that these holy men and women grasped in their right hand when they walked so fearlessly through the valley of the shadow of death? And are their eyes now opened in that other world—to the sad and awful truth—that for all their faith in Christ they are yet in their sins; that they believed in One who died, indeed, for their sins, but is not, to this hour, Himself extricated from them?

II. In truth the innovation involves us all, the dead and the living, who have believed on Christ in one common ruin: "If in this life only we have hope in Christ, we are of all men most miserable." In this life we have hope in Christ, and there may be pleasure in such hope in Christ while it lasts. But it is a hope which, if there be, as there assuredly is, a hereafter, will be found to be utterly hollow and untrue. For it is the hope, it is the faith of our being saved from our sins. But we are not saved from our sins if Christ be not raised.

But it is not so. Christ is risen from the dead. He who was dead is alive for evermore. Therefore we, as well as our predecessors in the life of faith, have a hope which neither death nor sin can touch.

R. S. Candlish, Life in a Risen Saviour, p. 48.





Verse 19
1 Corinthians 15:19
What is the exact hope respecting the future that we owe to our risen Lord? Is it the hope that we shall exist for ever? Is our continuous existence hereafter altogether dependent upon faith in communion with the risen Christ? No, this is not what the Apostle meant; our immortality is not a gift of the Redeemer, it is a gift of the Creator; and it is just as much a part of our being as any of the limbs of our body, or as reason, imagination, or any of the natural endowments of our mind.

I. We look forward as reasonable beings to immortality. But to what sort of immortality does this anticipation point? Is it, for instance, (1) the immortality of the race, and does the individual really perish at death? No, it is not this to which we men look forward. A race of beings does not really live apart from the individuals which compose it; only a person, only a feeling, thinking, and resolving centre and seat of life can be properly immortal. (2) Is it, then, an immortality of fame? How many in each generation could hope to share in such an immortality as this? (3) Is it an immortality of good deeds? No; the immortality of our actions is not an immortality which ever can satisfy the heart or the reason of man, since this yearning for immortality is above all things based on a sense of justice.

II. The hope in Christ is the hope of a blessed immortality. This He has won for us by His perfect and sufficient sacrifice on the cross, whereby our sins are blotted out; and His cross and His virtue is proved to us by His resurrection from the dead, that He lives in order that we may live also is the very basis of our hope in Him. Apart from this conviction, Christianity is indeed a dream; the efforts and sacrifices of Christian life are wasted; we are the victims of vain delusion, and we are of all men most miserable.

H. P. Liddon, Christian World Pulpit, vol. xxiii., p. 209.



References: 1 Corinthians 15:19.—Spurgeon, Sermons, vol. x., No. 562; H. P. Liddon, Easter Sermons, vol. i., p. 1; Homilist, 2nd series, vol. iv., p. 61; J. Fordyce, Christian World Pulpit, vol. viii., p. 342; H.W. Beecher, Ibid., vol. xxii., p. 36; J. G. Rogers, Ibid., vol. xxxvi., p. 59. 1 Corinthians 15:20.—Spurgeon, Sermons, vol. viii., No. 445; Ibid., Morning by Morning, p. 131; G. E. L. Cotton, Sermons and Addresses in Marlborough College, p. 126; J. Kennedy, Christian World Pulpit, vol. v., p. 369; J. B. Brown, Ibid., vol. viii., p. 347; A. Craig, Ibid., vol. xvi., p. 197; Plain Sermons, vol. vii., p. 118. 1 Corinthians 15:20, 1 Corinthians 15:21.—G. Huntington, Sermons for Holy Seasons, p. 99. 1 Corinthians 15:21.—E. White, Christian World Pulpit, vol. xxiii., p. 185. 1 Corinthians 15:21-39.—F. W. Robertson, Lectures on Corinthians, p. 223.



Verses 20-23
1 Corinthians 15:20-23
I. The principle upon which the Apostle proceeds is the same when he reasons on the assumption of Christ's resurrection being admitted, as when he argues on the hypothesis of its being denied. That principle is the substantial oneness of Christ and His believing people. Your faith unites you to Christ and identifies you with Him. It commits you to share His fortune. It involves you in His destiny, whatever that may be. Your union with Christ, which would be your destruction if Christ were not risen, now that He is risen is your life and glory. Your union with Christ therefore is the explanation of the connection between His resurrection and yours. You are yourself in Him, and your resurrection, consequently, is also in Him—His resurrection is yours.

II. The two economies, the original and the remedial, the original economy of nature, or a law working death, and the remedial economy of grace, with its resurrection of the dead, have several features in common for those who have experience of both. (1) In both economies there is representation. It is by or through a representative man that death reaches you. It is by or through a representative man that the resurrection of life awaits you. Christ in His resurrection represents you, precisely as Adam, when he incurred death, represented you. (2) In both economies there is union. You are in the man Adam, by whom comes death. You are in the man Christ Jesus, by whom comes the resurrection of the dead. It is as being in Adam by nature that you all die the death which comes by him, and it is as by life in Christ by grace that you shall all be made alive with the life, the resurrection of the dead, which comes by Him. (3) Subordination. "Every man in his own order." Christ is Himself alone the firstfruits. That is His position, His rank, and His order. Most gladly and cheerfully do we concede it to Him.

R. S. Candlish, Life in a Risen Saviour, p. 63.





Verse 22
1 Corinthians 15:22
The Christian's Life in Christ.

I. "In Christ shall all be made alive." We shall live then, not only as having our souls restored to our bodies, and our souls and bodies living on in the presence of Almighty God; great and unutterable as were this blessedness, there is a higher yet in store, to live on "in Christ." To dwell in God must be by His dwelling in us. He takes us out of our state of nature in which we were, fallen, estranged, in a far country, out of and away from Him, and takes us up into Himself. He cometh to us, and if we will receive Him, He dwelleth in us, and maketh His abode in us. He enlargeth our hearts by His sanctifying Spirit which He giveth us, by the obedience which He enables us to yield, by the acts of faith and love which He strengthens us to do, and then dwelleth in those who are His more largely. By dwelling in us He makes us parts of Himself, so that in the ancient Church they could boldly say, "He deifieth me—that is, He makes me part of Him, of His body, who is God."

II. Whether or no Christ giveth to the faithful soul to feel its own blessedness, or in whatever degree He makes the soul to hunger after Him, and so satisfieth the hungry soul with His own richness, the inward unseen presence of God in the soul is the gift of the gospel. This is its greatest, its one all-containing promise. They who obey the Spirit, who receive the Spirit of God to dwell in them, although in the body, are, St. Paul says, "not in the flesh, but in the Spirit"—they are encompassed, enfolded, enveloped in the Spirit. The Spirit is penetrating the whole man, and so imparting to the whole its own nature. As the iron, when placed in the fire, is no longer dark and heavy-looking and cold, but transparent and glowing and bright and kindled, and gives out light and warmth, and seems of another nature, so the whole soul and body of him who obeyeth the Spirit of God is in a course of change, becoming, as our Lord says, "full of light" and glowing, and on fire with love.

E. B. Pusey, Sermons from Advent to Whitsuntide, vol. i., p. 230.





Verse 24
1 Corinthians 15:24
The Certain End.

It is not possible to rule these words out of life. They are perpetually recurring. You tell of any process, you trace out how it is going to work on from step to step, you. see how cause opens into effect, and then effect, becoming cause, opens into still further effect beyond; but always, by-and-by, your thought comes to a stoppage and a change. The process is exhausted. "Then cometh the end." Your story has to round itself to that.

Let us think of this characteristic of life, and see what it means.

I. We may begin by noting this—which is the most striking thing about the whole matter—the way in which men's desire and men's dread are both called out by this constant coming of the ends of things. Look (1) at man's desire of the end. It is, in the most superficial aspect of it, a part of his dread of monotony. There is something very pathetic, it seems to me, in man's instinctive fear of being wearied with even the most delightful and satisfactory of all the experiences which he meets with in the world. Is it not a sign, one of the many signs, of man's sense that his nature is made for larger worlds than this, and only abides here temporarily and in education for destinies which shall be worthy of its capacities? "I would not live alway" has been a true cry of the human soul. (2) But this is the most superficial aspect of it. Very early in every experience there comes the sense of imperfection and failure in what we have already done, and the wish that it were possible to begin the game again. Already there are some things in life which the soul would fain get out of life. The first sketch has so marred the canvas that the perfect picture seems impossible. In many tones, yet all of them tones of satisfaction, men desire the end. (3) Turn now to the other side, and think of the dread with which men think of the coming of ends in life. There is (a) the sheer force of habit It is the inertia of life. That this should cease to be is shocking and surprising. (b) Very often one shrinks from the announcement of the coming end of the condition in which he is now living, because, when he hears it, he becomes aware how far he is from having yet exhausted the condition in which he is now living. (c) There is the great uncertainty which envelops every experience which is untried.

II. The workman's voice has not to summon out of the east the shadows of the night in which no man can work. God sends it. And, if around the instability of human life is wrapped the great permanence of the life of God, then is there not light upon it all? All satisfaction with the temporariness comes only from its being enfolded and embraced within the eternity of the Eternal.

Phillips Brooks, The Light of the World, p. 401



References: 1 Corinthians 15:24.—H. J. Wilmot Buxton, Waterside Mission Sermons, 2nd series, No. 20. 1 Corinthians 15:24-26.—Christian World Pulpit, vol. xiv., p. 384.



Verses 24-28
1 Corinthians 15:24-28
I. There is a remarkable and significant transaction between the Son and the Eternal Father. "Then cometh the end, when He shall have delivered up the kingdom to God, even the Father." Plainly, the kingdom here means, not the realms or territories over which kingly authority is exercised, but the kingly authority itself. It is not certain dominions that Christ delivers up, but the right of dominion. And the right of dominion then to be delivered up is evidently that which Christ wields, as having all things put under His feet. It is that by which He puts down all rule and all authority and power. It is His mediatorial sovereignty, His prerogative of supremacy and empire, as Messiah the Prince. But how does He deliver it up to God the Father? What does that imply? Does He so deliver it up that it passes from Him, and He ceases to reign? It can scarcely be that, we answer. Christ comes as His Father's delegate and viceroy to the world, invested with full power and absolute authority over the whole province and all within it. The universal power and authority thus conveyed to Him He is commissioned to use, on the one hand, for attaching all who are to be His adherents to Himself, and, on the other hand, for the overthrow of every hostile force. The war is long, the struggle is severe; but at last it is over. The Captain of salvation has gathered round Him the entire number of the people that are to be saved. His delegated authority He has been wielding on their behalf. He needs to wield it no more. In their name, as well as in His own, "He delivers up the kingdom to God, even the Father."

II. Christ and His redeemed occupy the earth for ever. He continues to reign over the seed given to Him and purchased by Him. On earth, as elsewhere, God is all in all.

R. S. Candlish, Life in a Risen Saviour, p. 77.



Reference: 1 Corinthians 15:24-28.—Homilist, 1st series, vol. i., p. 92.





Verse 25
1 Corinthians 15:25
The Quantity and Quality of the Evidence for the Resurrection.

Look:—

I. At the amount of evidence afforded. St. Paul sums it up (1 Corinthians 15:1-11). Can anything be more conclusive, within the limits which, for the very highest reasons, it seemed important to observe? Here was no tremulous expectation, no eager, excited expectation. The Cross had withered all their hopes. Far from watching for a resurrection, the women took spices to embalm Him. Far from being in a state of mind to invent a resurrection to fulfil their hopes, the apostles were much more in a state to regard the real resurrection as an illusion. But the evidence was simply overwhelming. "He showed Himself alive after His passion" by so many infallible proofs that there was no room for the faintest hesitation. They saw, and inevitably believed. And when demonstration to the most capable judges was complete, He was seen of five hundred brethren at once, and then the fact enshrined itself indisputably in human history. We have no means of sifting the evidence in detail and of examining the witnesses. But there were very powerful political and religious bodies who had the opportunity, and who had, moreover, the deepest interest in proving the resurrection to be an imposture. But it offered evidence which assured its acceptance, and planted it firmly in the deepest convictions of mankind.

II. The quality of the evidence is entirely that of disciples—those who knew the Lord after the flesh, and by whom, when the first incredulous surprise was conquered, the truth was eagerly welcomed and joyfully enshrined in their hearts. It is the evidence of those whose sympathies, affections, and hopes disposed them to believe. I attach the greatest importance to the evidence of the Apostle Paul. We can weigh the objections in the balance of the mind of a man who was a master of arguments, who had the widest learning and the keenest discernment, and who tells us what he thought by living and dying the martyr of the Resurrection. Saul of Tarsus, who knew everything about it, became a convert to the truth of the Resurrection; he lived through a long life of matchless trials and sufferings with one simple object—to preach it; and he lifted up his voice to proclaim his faith in it in the moment when that voice was hushed in death.

J. Baldwin Brown, Christian World Pulpit, vol. viii., p. 347.



References: 1 Corinthians 15:25.—Spurgeon, Sermons, vol. xiv., No. 807. 1 Corinthians 15:26.—Spurgeon, Sermons, vol. xii., No. 721; vol. xxii., No. 1329; R. L. Browne, Sussex Sermons, p. 31; S. Minton, Christian World Pulpit, vol. v., p. 305. 1 Corinthians 15:26, 1 Corinthians 15:27.—C. W. Furse, Sermons at Richmond, p. 72. 1 Corinthians 15:27.—Preacher's Monthly, vol., ii., p. 254.



Verse 28
1 Corinthians 15:28
Our Relations to Christ in the Future Life.

I. Going forward into the future life, so much appears to be determined, that we shall there know God unalterably and for ever as trinity—Father, Son, and Spirit. The Son, therefore, as discovered in trinity, is of course never to be merged, or passed out of sight, or in such a sense made subject. How, then, shall we understand the Apostle when he testifies that the Son shall be subject or retired from the view? He is speaking plainly of the Son as incarnate, or externalised in the flesh, visible outwardly and in the man form, and known as the Son of Mary. He it is that, after having as a king outwardly regnant put all things under His feet, is in turn to become subject also Himself, that God may be all in all, and the machineries hitherto conspicuous be for ever taken back as before the advent.

II. Trinity then, as Paul conceives, will remain, but the mortal Sonship, the man, will disappear, and be no more visible. And let us not too hastily recoil from this. It may be that we have been promising ourselves a felicity in the future world made up almost wholly of the fact that we shall be with Christ in His humanly personal form, and have used this hope to feed our longings, quite apart from all higher relations to His eternal Sonship. Our relations to Christ in the future life are to be relations to God in Christ and never to the Jesus in Christ. They centre in the triune Deity, and specially in the Eternal Word or Son, who is represented for a time in the person of Jesus. But when that which is perfect is come, that which is in part will be taken away. Christ will remain because the Eternal Son is in Him, but the Jesus, the human part, will be made subject, or taken away, because all that He could do for us in the revelation of God is done. Back there under that veil is the Son of Mary, the Child of her manger, the Healer that came about on foot, and slept uncovered by the roads and on the mountains, He that was bowed to suffering, He that could be hated and die—all this He is above, as characterised for us by what He was below, nowise exalted above it, but rather by it, for ever. Gone by as the Jesus, also as the Christ under time, He is yet the Eternal Son for ever Christed by His mortal story; so that we behold Him eternalised as our Christ, and hear Him saying as it were out of His humanity, "I am Alpha and Omega, the beginning and the ending, which is, and which was, and which is to come." It is as if the Christ we loved were visible in all His dear humanities, though Trinity alone is left.

H. Bushnell, Sermons on Living Subjects, p. 442



References: 1 Corinthians 15:28.—G. Matheson, Moments on the Mount, p. 182. 1 Corinthians 15:29.—Homilist, 3rd series, vol. vii., p. 278.



Verses 29-32
1 Corinthians 15:29-32
I. The first and chief puzzle of this passage is in the twenty-ninth verse. What is meant by being baptized for the dead? The meaning which most commends itself at least to the fancy and the heart is the one which, retaining the idea of substitution, makes it not a vicarious representation of the persons of the dead, but as it were the vicarious occupancy of the position which till death they filled. The vacancies left in the ranks of the Christian army when saints and martyrs fall asleep in Jesus are supplied by fresh recruits, eager to be baptized as they were and pledged by baptism to fall as they fell, at the post of duty and danger.

II. The Apostle points to the dangers which always and everywhere beset believers as thus baptized for the dead, and most emphatically describes his own condition as being one not merely of continual exposure to death, but of the continual endurance of death. It is singularly strong language that he uses. Where, he says, if the dead rise not, is that rejoicing of yours which I have, which is my joy in our Lord Jesus Christ? Wherefore, if the dead rise not, should I for so vain a dream of bliss be doomed to die daily?

III. And if, says Paul, your rejoicing which I have in Christ Jesus and which reconciles me to my dying daily—if that does not move you, what do you say to my actual, outward estate here in Ephesus, whence I am now writing to you? Speaking to you as men are wont to speak to one another of their trials, I tell you that here in Ephesus it has seemed to me as if it were rather with wild beasts than with human beings that I had to contend. Why provoke the resentment of wild beasts at Ephesus, if, after all, there is no resurrection of the dead?

R. S. Candlish, Life in a Risen Saviour, p. 91.
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Verse 33-34
1 Corinthians 15:33-34
I. We sometimes feel a difficulty in understanding why Paul should be so very earnest in insisting on the resurrection of the body. It seems as if he thought that without that element the belief of immortality might not only fail to exercise a good influence, but might even exercise an evil influence over one who so embraces it. The favourite doctrine of the gnostics that matter is in itself essentially and incurably corrupt, and is the cause of all corruption, compelled them to deny the possibility of a literal bodily resurrection. From this theory of theirs two practical conclusions flowed. It led them to throw the entire blame of whatever evil still adhered to them not on the renewed and risen soul, but on that dead and defiled body which would not let the soul purely and freely live. And worse than that, it led them to argue that the amount of evil, more or less, which might still adhere to them, was really very much matter of indifference. Since being all centred in the body, it would all be got rid of when the body was cast aside. Thus by brief stages their error led to sin. Well might the Apostle write the solemn warning, "Be not deceived; evil communications corrupt good manners"!

II. The Apostle is here thinking of that deeper and wider view which he has been taking as to the bearing of the denial of the resurrection on the entire scheme of the gospel as a provision of life and salvation for the lost and guilty children of men. If Christ is not risen bodily, then all proof is wanting of His emancipation, and ours in Him from the penalty of sin. All proof is wanting of His righteous justification for us and our righteous justification in Him.

R. S. Candlish, Life in a Risen Saviour, p. 109.





Verse 34
1 Corinthians 15:34
Who then are these Corinthian disciples, that they have not so much as the knowledge of God? Plainly enough our Apostle is not charging them here with ignorance, but with some lack of the Divine illumination which ought, if they are true disciples, to be in them. They certainly know God in the traditional and merely cognitive way.

I. We shall best understand the point assumed in this impeachment if we raise the distinction between knowing God and knowing about God. Doubtless it is much to know about God—about His operations, His works, His plans, His laws, His truth, His perfect attributes, His saving mercies. This kind of knowledge is presupposed in all faith, and constitutes the rational ground of faith, and so far is necessary even to salvation. But true faith itself discovers another and more absolute kind of knowledge—a knowledge of God Himself; immediate, personal knowledge, coming out of no report or statement, or anything called truth, as being taught in language. It is knowing God within, even as we know ourselves.

II. We have every one two kinds of knowledge relating to ourselves. One is what we know mediately about ourselves, through language, and one that which we have immediately as being conscious of ourselves. Under the first we learn who our parents were and what others think of us, what effects the world has on us, what power we have over it, and what is thought to be the science, it may be, of our nature as an intelligent being. Under the second we have a knowledge of ourselves so immediate, that there is no language in it, no thought, no act of judgment or opinion; we simply have a self-feeling that is intuitive and direct. Now, we were made to have first such an immediate knowledge of God as of ourselves, to be conscious of God, only this consciousness of God has been closed up by our sin, and is now set open by our faith; and this exactly is what distinguishes every soul enlightened by the Spirit and born of God.

III. But there is an objection to this mode of conceiving holy experience as implying an immediate discovery of God. What is the use, in this view, some will ask, of a Bible or external revelation? what use of the incarnation itself? Are not these advances on our outward knowledge superseded and made useless when we conceive that God is offered to immediate knowledge and experience? In one view they are, and in another they are not. Does it follow that, because we have an immediate knowledge of heat, we have therefore no use at all for the scientific doctrine of heat, or the laws by which it is expounded? Suppose it is a part of our interest in this article of heat that we be able to generate more of it, or use it differently and with better economy. So far we have a use in knowing about heat, as well as in knowing heat. In the same way it is of immense consequence to know everything possible about God, that we may find out the more perfectly how to know God.

H. Bushnell, Sermons on Living Subjects, p. 114.



References: 1 Corinthians 15:34.—Homilist, 2nd series, vol. ii., p. 81. 1 Corinthians 15:35.—Ibid., 3rd series, vol. i., p. 28; W. J. Woods, Christian World Pulpit, vol. x., p. 398; W. J. Keay, Ibid., vol. xvii., p. 213.



Verses 35-38
1 Corinthians 15:35-38
I. Death, dissolution, decay, decomposition—whichever may be the body subjected to that process—is not only no obstacle in the way of that body living again, but affords a presumption that if it is to live again at all, it may be to live in a superior condition; it may be to live possessed of a new nature, a new organisation, adapted to the new sphere into which it is to be introduced. In the case of the seed the bare grain is cast into the ground to die, the resurrection is to a new life, to a life altogether new and fresh. The dead seed is quickened into a new life. So if the body is to exist again, it may be under a new law of life. Death is not the destruction, but the quickening of it.

II. The body which you are to receive in the resurrection may differ from that which you have now—very much as what springs out of the ground and presents itself to view in late autumn in the shape of a luxuriant shock of corn, differs from the bare seed dropped into the ploughed earth in spring. The body that now is and the body that is to be are not to be exactly the same.

III. Still, there is real identity. "To every seed his own body." It is to be such a body as God may be pleased to give, but still it is to be its own body. It is to be a body which the individual himself and all who knew him may and must recognise as his own. It may be changed from what it was when the tomb received it—weak, wasted, worn. It may wear the bloom of summer life, instead of the cold bleak deadness of the bare grain. It will not, however, be so changed but that the instinct of conscience will feel it to be the body in which the deeds of this life were done.

R. S. Candlish, Life in a Risen Saviour, p. 134.



The Analogy of Nature.

This is St. Paul's answer to objections against the resurrection of the body. The objector took his stand upon supposed impossibilities. "How are the dead raised up?" (as if death were extinction) "and with what body do they come?" (as if corruption were annihilation). St. Paul's answer is drawn, not from faith, but from nature. "Death," he says, "is a condition of life. Death does not extinguish the seed; it must die before it can be quickened, and 'thou sowest not that body that shall be, but bare grain.'" The change or corruption of the seed is not annihilation, but the germination of a new form, a more perfect structure, the blade, the stalk, and the ear. Nature refutes your fancied impossibility by her perpetual facts. The resurrection is before your eyes. You believe it already. Nature has her resurrection as well as grace; both are kingdoms of God, and His omnipotence is in both alike. There is a relation of virtue and power, as between seed and fruit; so between the body sown and the body that shall be raised from the dead. We shall consider, not the particular subject of St. Paul's controversy, the resurrection of the body, but the form of his argument, which we are wont to call the analogy of nature. It is of great moment that we should well understand its use; for no argument is so strong within its sphere, and none more fatal if pressed too far. Within its legitimate range it makes nature divine; when pushed beyond it reduces faith to a natural religion. Let us see, then, how far it is good, and when it becomes bad.

I. The argument from analogy is good and unanswerable. (1) First, when it is used, as by St. Paul in this place, to refute objections. It is plainly absurd to argue against revelation, or any specific doctrines of revelation, on the ground of difficulties and supposed impossibilities the like of which may be found already to exist in the acknowledged facts of nature. (2) The argument from analogy may be used to some extent affirmatively also. What was simple refutation becomes a presumptive proof. We may now say, "You cannot deny these facts in nature; you acknowledge that nature is from God; the faith is so far a counterpart of nature, bears the same features, the tokens of one and the same hand: how can you deny that the faith too is from God?" This is not offered as a positive or constructive proof. It is a strong presumption, a high probability, but revelation awaits its own proper evidence. It does but reduce the assailant to his defence, and throws the burden upon the objector.

II. This analogical way of reasoning may be bad and destructive. (1) It would be mere infidelity to take the analogy of nature as the measure or limit of revelation. For this, in fact, has been the normal argument of freethinkers. In truth, as has been said by a great master of analogy, we can be no judges of the wisdom of God in the order we find established in the world; and nothing but the knowledge of another world, to which we might compare it, would give the criterion for such a judgment. Let us, then, while we trace the unity and harmony of all God's works, both in nature and in grace, beware how we limit the manifold fulness of Divine procedure.

H. E. Manning, Sermons, vol. iv., p. 152.
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Verses 39-42
1 Corinthians 15:39-42
Pursuing the line of thought indicated in the previous verses with reference to the question "How are the dead raised up?" the Apostle may be supposed to ask, "Is not the question answered now? If not, there are still three other facts, or analogies founded on facts, which may reconcile you to the idea of the dead rising again, with bodies substantially the same, and yet with such difference as God may see fit to make."

I. Bodies on earth differ from each other as to the kind of flesh they possess. If God can form here, on the earth, so many different sorts of body, all of flesh, but of flesh all but indefinitely and endlessly diversified; how should it be thought a thing incredible that He should provide for His risen saints bodies suited to their new condition?

II. Heavenly bodies differ from earthly. God gives to the multitudinous stars bodies as it hath pleased Him; and can He not find bodies for the saints to be raised up in? Can He not find for them bodies so much better than those they have now, as the flesh of men is better than the flesh of beasts, fishes, birds? Can He not find for them bodies differing from their present ones, as the glory of celestial bodies in the firmament above differs from the glory of terrestrial here below?

III. Among the heavenly bodies themselves there is diversity. The Creator's power for dealing with matter so as to fit it for mind at any stage of advancement is not to be measured merely by the forms and fancies our flesh takes on earth. The heavenly orbs move freely, and among them there is gradation. Matter is capable of indefinite elevation through the several kinds of earthly flesh and the gradations of glory in the heavenly bodies; why may it not rise higher still?

R. S. Candlish, Life in a Risen Saviour, p. 147.





Verse 41
1 Corinthians 15:41
This is part of St. Paul's great argument for immortality. The reasoning is quite clear. He speaks of the splendour of heavenly things. He has been claiming man's resurrection on the strength of Christ's resurrection. Christ has risen and entered into His glory; man, because he is one in human nature with Christ, must rise.

I. St. Paul bases the argument for immortality on the richness and splendour of this mortal life. Because this world is so great and beautiful, therefore there must be another greater and still more beautiful. St. Paul makes heaven not a compensation, but a development. His doctrine seems to teach that immortality is not a truth to be distinctly striven for as an end, but a truth which will hold itself around the man who deeply realises the meaning of life, the man who realises living, how identity and variety blend and unite to make the richness and solemnity of living. To quicken identity with variety, to steady variety with identity, is to make a man always keep himself and yet always feel the power of new conditions around him.

II. Consider the consequences of this truth of identity and variety. (1) It will produce self-respect. If you can only know two things—first, that you are a different creature from any that the world has ever seen since Adam, and, secondly, that you are a branch of the tree of life from which sprang Isaiah and St. John—there must come self-respect from both these truths when they are really wrought and kneaded into the substance of the human nature. "There is one glory of the sun, and another glory of the moon, and another glory of the stars." There is the ground of self-respect. (2) Then see how inevitably respect for others is bound up in such self-respect as this. The absorbing character of great enthusiasm is a matter of the commonest observation. He who cares very earnestly for anything is apt to care very little for other things, and to be indignant that other people do not care as much as he does for the thing he cares for. But surely it must be possible for men to be profoundly devoted to their own work and yet profoundly thankful for the work which other men are doing, work which they cannot do, and whose details and methods it is not in their nature to understand! "All things are yours, and ye are Christ's, and Christ is God's." That every thing should reach its best, that every man should do his best in his own place, in his own line, that every star should shine brightly in its own sphere, comes to be the wish and prayer and purpose of my life. (3) To Paul this truth was a proof of immortality. We want the life of earth now, the life of heaven by-and-by, and all clear with its own glory, and our humanity capable of them both, capable of sharp timely duty here and now, capable also of the supernal, transcendal splendour of the invisible world when the time shall come: the glory of the star first, the glory of the sun at last.

Phillips Brooks, The Light of the World, p. 63.



Reference: 1 Corinthians 15:41, 1 Corinthians 15:42.—J. H. Thom, Laws of Life after the Mind of Christ, 2nd series, p. 284.





Verses 42-44
1 Corinthians 15:42-44
I. This body of ours is a body that, whenever and however sown, is sown in corruption, in dishonour, and in weakness. These are the three capital faults of our present mortal bodies. And the three faults are intimately connected and mutually related. They grow into one another; they flow from one another; first corruption, then dishonour, lastly weakness. (1) Corruption is liability to dissolution and decay. The body that is to be sown in corruption is a body capable, or susceptible, of decomposition. It may be broken up. And when it is broken up, its fragments, or fragmentary remains, may be resolved into the constituent elements, or component particles, of which they consist. (2) But dishonour also belongs to what is sown: to the bare grain, to the mortal frame. Under the rich and rare clothing of joyous health, of radiant and smiling bloom, we watch the slow and secret gnawing of the insidious element of corruption that is too surely to undermine it all. The honour that is so perishable is scarcely honour at all. (3) As corruptibility implies dishonour, so it occasions, or causes, weakness. It paralyses physical strength. It paralyses both strength of endurance and strength for action and performance.

II. None of these defects will be found in the resurrection body. That body is incorruptible, indestructible, a meet companion for the immaterial and immortal soul. It is to be no clog or restraint, through its impotency, on the free soul; but apt and able, as its minister, strong to do its pleasure.

R. S. Candlish, Life in a Risen Saviour, p. 159.



Reference: 1 Corinthians 15:43.—F. Basset, Church of England Pulpit, vol. xii., p. 238.





Verse 44
1 Corinthians 15:44
We dare not even imagine the full meaning of this phrase—a spiritual body. But there are three ideas with regard to it which we may venture to indicate. We hint at three of its probable characteristics.

I. In the first place, it takes the impress or stamp of the higher spiritual principle of Divine intelligence, or intelligence divinely enlightened and inspired, as easily and spontaneously—as much in the way of its being a matter of course—as naturally, in short, as the present body assumes the character, attitude, and expression of the lower principle of mere animal life—of animal feeling and emotion. It is as good an index of what is spiritual, as the present body is of what is animal in man.

II. The body is an inlet, as well as an outlet. It is the index or image of what is within. But it is also an avenue inwards for things without. It takes the stamp or impress of the inner life, whatever that may be, for which it is adapted. It takes the stamp and impress also of the outer world, and conveys that stamp and impress of the outer world to the living principle, the master that it serves. The spiritual body will be true and faithful as the spirit's minister; and it will be apt and able too. It will lay the entire universe of God under contribution, not at all, in any sense or in any measure, to the lower principle of animal life and feeling, but wholly and exclusively to the higher principle of pure intelligence and Divine thought.

III. The body is an instrument by which the spirit works. The spiritual body will be sleepless, unfatigued, needing neither food nor rest, made like with the angels. How may the redeemed in glory, with those glorious spiritual bodies of theirs, be ever plying the glad and busy task of acting out the impulses of their own spiritual nature, and doing the pleasure of the Lord that bought them!

R. S. Candlish, Life in a Risen Saviour, p. 170.
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Verses 45-49
1 Corinthians 15:45-49
The two bodies, the natural and the spiritual, are connected with the first Adam and the second Adam respectively. That is the teaching of these verses. The Apostle is anxious to strengthen in the minds of those to whom he is reasoning the conviction that there is a spiritual body as well as a natural body.

I. "The first man Adam was made a living soul." The statement of the Apostle is a quotation from Genesis 2:7. Had Adam not fallen, it might have been said of him that he became, not a living soul, but a living spirit; his material frame being now accommodated and assimilated, not to the lower "soulish" principle of the animal life, but to the higher principle of life, spiritual and Divine. Even in that case, however, he could not be said to become a life-giving or quickening spirit. That honour belongs to the second Adam alone. At the best, the first Adam would only have been a receiver of the new spirituality, or spiritual vitality, in his body, which was to supersede and displace its original merely animal vitality. It would have been to him personally a gift of grace. It was not his to give to his posterity.

II. "The last Adam was made a quickening spirit." Where, and how? At his resurrection, and by His resurrection. It cannot be His incarnation that is here referred to. He was then made, He then became—in the first Adam, and as the seed of the woman in the first Adam—simply a living soul. As a quickening spirit, the second Adam, the Lord from heaven, dying for us and rising again, quickens spiritually our whole human nature in all its parts. There must, therefore, be a spiritual body. It is no devout imagination to speak of such a thing. Nay more, the Apostle apparently looks upon the spiritual body as the fitting sequel and, as it were, complement of the natural.

R. S. Candlish, Life in a Risen Saviour, p. 190.





Verse 46
1 Corinthians 15:46
Consider:—

I. The dispensations of revealed religion. "The law was given by Moses, but grace and truth came by Jesus Christ." The gospel is more excellent than the law. The law was the shadow; the gospel is the substance. The law was bondage; the gospel is liberty. That was not first which is spiritual, but that which is natural. First the law, and then the gospel—first Moses, then Christ—first thunder, earthquake, terror; then love.

II. In the second place, the upward progress is seen in Christian experience and the development of Christian character. The history of any thoughtful Christian soul, from the cradle to the grave, would manifest this.

III. This upward progress is seen in the increase of the spiritual kingdom in the world. The progress is not rapid. But let the Church of God calm her heart. Let us learn to wait and work. "He that believeth shall not make haste."

T. Jones, Penny Pulpit, new series, No. 659.

Reference: 1 Corinthians 15:46-58.—F. W. Robertson, Lectures on Corinthians, p. 239.





Verse 47
1 Corinthians 15:47
God always looks upon men as placed under some federal or representative head. There is no doubt it is so in a degree now in every family: God deals with the family through the father, and according to the character of the father. But the principle is true on a much larger scale. Adam was not a mere man; he was the representative head of the whole human race. Had he stood, all would have stood; when he fell, all fell.

I. It surely ought to take away every fear that any child of God may have about the Second Advent, to know that He who shall sit upon the throne of glory will be the second Man. There, though perfect and glorified, He will still be in all things just like unto us; only not like what we now are, like we shall become at that moment. As He stooped to man when He was upon earth, He will stoop then; the look with which He looked on John, the accent with which He spoke to many, will be the look and the accent of the King of kings. The body will be distinguishable, but perfect; though with some process that we cannot follow, it will be all spiritual; and there will be seen there, just as when Thomas saw, the very marks of His wounds. To these wounds every sinner shall turn and say, "I plead those wounds"; and with the light which encircles that head with many crowns He will look and say, "For me Thou didst thus rise; for me Thou didst put on this glory; for me Thou art radiant with that dignity."

II. The humanity of the second Man is ours. We are in it, we shall be like it; just as the first man was of the earth, earthy, that we might be earthy, the second Man is the Lord from heaven, that we may be heavenly.

J. Vaughan, Fifty Sermons, 4th series, p. 263.



We are tempted to ask in what sense our Lord could be called the second Man, whereas there were so many millions of men intervening between Him and the common ancestor Adam. The answer is, in brief, that the others were mere copies of the first—differing, indeed, in detail of character and nature, but fundamentally the same, and presenting the same radical defects; whereas Christ introduced a new kind of man, not after the pattern of Adam, and became the head of a new family of man. Thus Adam and Christ, dividing all human life between them, are rightly called the first and second man respectively. Let us look into this more closely, and first inquire into the differences between Adam and Christ. Now, these differences are two—difference of origin and difference of nature.

I. Of origin. "The first man is of the earth, earthy." Whatever may be said, and truly said, of the Divine and unearthly parentage of Adam, it is nevertheless true that, according to his physical nature, he and his belong essentially to this earth. The second man was the Lord from heaven. His origin was as distinctly Divine and heavenly as Adam's origin was earthy. He stepped down into the ranks of created life; He assumed that humanity which was perhaps on its physical side developed from the very lowest form of existence; but He Himself, in His true, unaltered personality, was the Lord and ruler of the universe, whose dwelling-place is in heaven.

II. This was the difference of origin, and there was a second—of nature and character. Not only does every single child that grows up afford a fresh example of the tendency to do wrong, but it is more and more a principle of science to assert the hereditary character of all such tendencies. If the instinct by which the young bird feeds itself be the experience of its remote ancestors, transmitted to it by hereditary descent, how much more readily shall we believe that the moral evil which began in Adam has become an inseparable characteristic of his race! But Christ was not sinful, and the consequence of His holiness, so peculiar to Himself among the children of men, was that death and the grave had no claim upon Him. He tasted death for every man else, but not for Himself. Adam and Christ divide mankind between them, not only as the two types, but as the two authors of all human life. We have life from God by both of these—indirectly, through Adam, and from him polluted and mortal; directly, through Christ, and from Him pure and immortal; both live on in us, the first man and the second Man.

R. Winterbotham, Sermons and Expositions, p. 306.



References: 1 Corinthians 15:48.—Spurgeon, Morning by Morning, p. 341. 1 Corinthians 15:49.—E. L. Hull, Sermons, 3rd series, p. 12; M. Dix, Sermons Doctrinal and Practical, p. 298; G. Brooks, Five Hundred Outlines, p. 188. 1 Corinthians 15:50.—Homilist, 3rd series, vol. ix., p. 334.



Verses 50-53
1 Corinthians 15:50-53
The two main propositions contained in this verse are the following—the first, Flesh and blood is corruption; the second, The kingdom of God is incorruption.

I. Flesh and blood is corruption. To say that bodies corrupted by sin, or by the fall, cannot enter heaven would be simply an irrelevant truism, and would be held to be so by the parties with whom Paul is dealing. It is the admission, or the assertion, that flesh and blood, even in its best state, is corruption, and cannot therefore inherit incorruption; which alone meets their view fairly, and lays the foundation for the inference or conclusion that what is composed of flesh and blood must be changed into something better. The corruption, then, here spoken of is not an evil quality or effect superinduced on the bodily frame by sin; it is the essential property of flesh and blood, as originally made. (1) The body necessarily limits and renders fragmentary any knowledge of the Godhead. (2) It is the antagonist of the Divine life in us; we have to wrestle against it. (3) It has become mortal. On account of sin it is doomed to die. Remaining on the earth unchanged, flesh and blood is sure to die. The sentence on guilty man, "Dust thou art, and unto dust shalt thou return," takes full and universal effect. "His breath goeth forth; he returneth to his earth."

II. The kingdom of God is incorruption. It is a state or condition of things in which there is nothing perishable, no corruption. What it is positively is not here said. The kingdom of God, the heavenly world—in a word, heaven—is not here described. The elements which enter into its pure and holy joy are not specified. But it is identified with incorruption. (1) Death is out of the question, and hence there can be no room or occasion for such arrangements as are here necessary to stave off death. (2) In the kingdom of God there can be nothing to intercept or obscure the beatific heavenly blessedness of the pure in heart.

R. S. Candlish, Life in a Risen Saviour, p. 206.



Reference: 1 Corinthians 15:50-58.—Preacher's Monthly, vol. i., p. 346.





Verse 51
1 Corinthians 15:51
The Commemoration of the Faithful Departed.

I. The early Church commemorated the dead, (1) out of love to them and to their image. She could no longer behold them and break bread with them; but she could prolong their presence by the vivid recollection of their beloved image, and by the consciousness of a united adoration; she knew that while she tarried praying without, they were but within the precinct of an inner court, nearer to the eternal throne. (2) And next, she commemorated them in faith to keep up the conscious unity of the Church. They were not severed, but only out of sight. The communion of saints was still one. Nothing was changed but the relation of sight, as when the head of a far-stretching procession, winding through a broken, hollow land, hides itself in some bending vale; it is still all one, all advancing together; they that are farthest onward in the way are conscious of their lengthened following; they that linger with the last are drawn forward, as it were, by the attraction of the advancing multitude. Even so they knew themselves to be ever moving on; they were ever pressing on beyond the bounds of this material world. (3) Again, they commemorated their sleeping brethren in faith, that they might give God the glory of their salvation from this evil world. In the commemoration of the saints they showed forth the manifold grace of Christ, and the manifold fruits of His mysterious passion; and thus, while they lovingly cherished their memories, they also and above all glorified the King's saints.

II. Consider, next, of what especial moment is this affectionate remembrance of saints in feasts and eucharists in the Church of these latter times. (1) First of all, it is a witness against what I may call the Sadduceeism of Christianity. Most earthly are the images of the sleeping saints, even in better minds; as for the rest of men, they soon forget them. When they have buried their dead out of their sight, the unseen world closes up with the mouth of the grave, and they turn back to their homes and muse in sadness how they may begin to weave the same web over again, and make a new cast for happiness and begin life afresh. And why is all this? What should put so unnatural a face upon the very instincts of the heart but the cold tradition of a Christian Sadduceeism? Against this, then, the commemoration of the Church is a direct and wholesome witness. (2) Another most excellent benefit of this commemoration is its tendency to heal the schisms of the visible Church. In all the contests of the Church on earth all her members, be they never so much divided (so that it be not by heresy or schism), still hold communion with the court of heaven. They all find the common head in the King, and a common fellowship in the communion of saints. And as the saints of Christendom are the hallowed bond even of divided churches, so is the hallowed ancestry of each particular church a bond of unity with its several members.

H. E. Manning, Sermons, vol. i., p. 320.
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Verse 53-54
1 Corinthians 15:53-54
What the change is to be of which the Apostle speaks, and how it is to be effected, it is needless to inquire particularly. It may be more profitable to notice some lessons which it suggests.

I. By an irresistible argument, a fortiori it bars the door against whatever is unholy, impure, sensual, or vile. If even physical corruptibility is inadmissible there, what shall we say of moral defilement? Is the body better than the spirit? If we cannot pass into these realms of light and glory with a body corruptible and mortal, how can we reach them with mind, heart, and soul polluted and unclean?

II. How high and holy is that fellowship with Christ into which we are brought as members of His body, of His flesh, and of His bones! He took our natural body, corruptible and mortal, that we might take His spiritual body, incorruptible, immortal. In respect of our corporeal as well as our spiritual nature, we are married, we are united to Christ.

III. What a motive have we in this to be spiritually-minded and heavenly-minded; and to be so more and more as our union to Christ grows closer and the time of our being glorified with Him draws nearer. Surely the things which should chiefly engage my mind and interest my heart, in the view of what I am then to be and where I am to be, are the pursuits for which my risen body in that heavenly world will be adapted, rather than those for which my natural body here on earth is fitted! Surely I may be expected to give myself to the acquiring of those tastes and habits that will be found to be congenial when I am raised in Christ incorruptible in body as well as in spirit, to be with Him in glory for ever!

IV. Finally, what a reason is there, in this high hope, for patient waiting all the days of our appointed time, till our change come!—"This corruptible must put on incorruption, and this mortal must put on immortality."

R. S. Candlish, Life in a Risen Saviour, p. 229.





Verse 54
1 Corinthians 15:54
I. Death in this world is the great devourer. He swallows up all living things. Power has no weapon to resist his onset. Worth has no protection against his rancour, nor wisdom against his rules. None are humble enough to be overlooked and pitied. None are good enough to be reverenced and spared. None are high enough to have the right to bid him stand at bay. The king of terrors, formidable to all, is himself afraid of none. He seizes and swallows up the whole family of man. But the destroyer will himself be destroyed.

II. "Death is swallowed up in victory." It is victory that swallows up death. This is the second idea suggested by the oracle. And it admits of being subdivided into two. In the first place, death is swallowed up, or destroyed—victoriously, triumphantly, finally and for ever. In the second place, death is swallowed up and destroyed, merged and lost, in victory. In either view, victory is on the field, determining, on the one hand, the manner of death's destruction, and on the other hand, the fruit of it. In the first place, death is swallowed up or destroyed in victory; victoriously, in the open field, in open fight and triumph. It is by open conquest that death's ruin is effected, and not by stealth and stratagem. The victory in which death is swallowed up the Apostle has already described in a previous part of the chapter. It is the restitution of all things. It is the glorious advent of the Lord. He returns in triumph to this earth which was the scene of His suffering and shame. And at His bright appearing His saints start forth in immortal beauty from their tombs, and a renovated world rejoices in the endless life, the unchanging and unclouded sunshine of paradise at last restored.

R. S. Candlish, Life in a Risen Saviour, p. 248.



Reference: 1 Corinthians 15:55.—Todd, Lectures to Children, p. 99.





Verse 55
1 Corinthians 15:55, 1 Corinthians 15:56.
The Triumph over Death.

I. The most remarkable feature of the triumph over death is the acknowledgment of death's victory and of the manner of it. The triumph is thus seen to be a triumph of a humbling and mortifying character. The triumphal song is chiefly occupied with a recognition of death's unworthy conquest, now happily and gloriously reversed. A sting and a victory belonged to him once, but where are they now? Death, then, has a victory. He is a conqueror, the conqueror. All other conquerors yield to him; he yields to none. He lends his aid to other conquerors. By means of him and his instruments of destruction, they succeed. But whatever else they may conquer, they cannot conquer him. He, on the contrary, vanquishes them. Neither science nor power, neither arts nor arms, can vanquish him. The traces of his victory are everywhere. It is such a victory as a sting might be expected to win. For surely a sting is a vile sort of weapon, and any victory achieved by it must be vile.

II. Death is the humiliation of man. Sin is his sting. He comes to conquer, introduced by sin. Sin treacherously throws open the gates, and allows him entrance into the city. And entering, he compels the traitor to become his tool. Sin is his weapon as well as his warrant. Literally and emphatically the sting of death is sin.

III. But victory is ours. It is a victory that is ever brightening as we press on in our Christian course and calling. The security of it is ever more and more distinctly seen. The peace of it is ever more and more deeply felt. The high hope which it animates is ever more and more eagerly grasping the fulness of its eternal heavenly joy.

R. S. Candlish, Life in a Risen Saviour, p. 266.



References: 1 Corinthians 15:56.—J. M. Gibson, Christian World Pulpit, vol. xxv., p. 56. 1 Corinthians 15:56, 1 Corinthians 15:57.—Spurgeon, Sermons, vol. i., No. 23; F. W. Robertson, Sermons, 3rd series, p. 212; Homilist, 1st series, vol. i., p. 98.



Verse 57
1 Corinthians 15:57
St. Paul speaks in this chapter as if the resurrection of Christ were the victory over the grave. Was it impossible then, for men, before the resurrection of Christ, to look beyond the grave?

I. The apostles unquestionably speak of our Lord's resurrection as an unprecedented fact in the world's history. But they say that its importance to human beings lay in this, that it declared Jesus to be the Son of God with power. It was an act retrospective and prospective. It revealed the Head of the human race. It revealed the relation of the human race, in the person of its Head, to the Father of all. That which was manifested to be true, when He who had taken on Him our nature, and had died as we die, rose out of death because He could not possibly be holden of it, had been true always. Those who believed in Christ could not doubt that man was to learn his condition from Christ, that he could learn it only from Christ. The evidence for the resurrection lay in all the history, in all the experiences and life of men, up to that hour. Fishermen and tent-makers could not establish it. If there was such a Person, such a Head of man, such a Son of God, as they said was denoted by this event, God would show that there was; if not, there was no gospel.

II. It is God who giveth us the victory. We are in as much danger of fancying that He is not the God of Life, but of death that is bent on our destruction, as the Jews or Greeks were. And next, it is most needful to remember that this victory is a gift. Therefore give up thy life to God, that He may use it as He knows best. Let Him have thy vigour, to turn it against the foes of thy country and of men. Let Him have thy feebleness, that His fatherly love and sympathy, and the obedience that He wrought out in Christ by suffering, may shine forth in thee. Be sure that He has most various methods of manifesting the power of His Son's resurrection here; but that, if thou trustest in Him, and dost not faint, the end will be the same; all shall share alike in the victory.

III. It is a victory. Immortality is not natural if by natural is meant that which would befall us supposing we were not voluntary spiritual beings. It belongs to us only as voluntary spiritual beings. If we surrender that condition, we surrender our immortality, we take up our position as mortal. But we cannot surrender it; we feel and know that we cannot, even when we are trying most to do it, even when we are stooping to the deepest ignominy. And therefore let us not for a moment cease to connect resurrection with faith, with hope; therefore with conflict. We cannot, if we connect Christ's resurrection with ours, if we judge of ours by His. He set His face as a flint, His garments were the garments of One who trod the wine-fat. It was an agony, though it was the agony of submission. His sweat was as drops of blood, though the issue was, "Father, not My will, but Thine be done." Therefore God gave Him the victory, the perfect victory of spirit and soul and body.

F. D. Maurice, Sermons, vol. iii., p. 299.



References: 1 Corinthians 15:57.—G. B. Ryley, Christian World Pulpit, vol. vii., p. 116; H. W. Beecher, Ibid., vol. xxiv., p. 402; G. Brooks, Five Hundred Outlines, p. 112; J. J. S. Perowne, Contemporary Pulpit, vol. ii., p. 230.



Verse 58
1 Corinthians 15:58
I. The duty which is connected with our being steadfast and unmovable in the faith of the resurrection, and of the resurrection life, is (1) to be about the work of the Lord; (2) to abound in it; (3) to abound in it always.

II. The motive—your labour is not in vain. It is in the Lord that your labour is not in vain—empty, or void of result and issue. You enter into the work of the Lord as the Lord Himself entered into the work given Him to do. It belongs to Him to see that your labour in His work shall not be in vain. His labour is not in vain, (1) because He has gone, in that very body, the same man precisely that He was on earth, the same man complete, to present Himself before the Father whose will He has done and whose work He has finished, saying, "Behold, I and the children whom Thou hast given Me." He asks sentence to be passed on Himself in that body, and on what He has done and suffered in that body. He asks for a judicial award. The mere bettering of His condition, as a natural consequence and gracious owning of His past and forgotten history, will not suffice. He asks for a verdict on that history, as a history not buried in oblivion's indulgent tomb, but raised for righteous judgment. (2) And then, secondly, His labour is not in vain, since not only in His risen body does He challenge judgment on Himself and His work, but, with that same risen body, He takes the work up and follows it out. He carries on in heaven the work which He had on hand on earth. He resumes it that He may carry it out to its endless issues of blessedness and glory in the new heavens and the new earth, wherein dwelleth righteousness. And as the Lord's own labour in the work is thus not in vain, so yours is not in vain in Him; and that for the same twofold reason.

R. S. Candlish, Life in a Risen Saviour, p. 346.



The truth concerning the resurrection is of vital moment. It touches the very essence and heart's core of the gospel of Christ. The view which you take of it, whatever that may be, must colour the whole of your Christianity—your whole Christian faith and your whole Christian life. So the Apostle teaches.

I. Thus, in the first place, it touches the credibility of those on whose testimony your faith rests. "We are found false witnesses of God, because we have testified of God that He raised up Christ, whom He raised not up, if so be that the dead rise not." This of itself is surely a very serious consideration.

II. Not only is the Lord's authority, or Divine authority, thus involved in the question of the resurrection; the reality also of His great work of propitiation is at stake. If there is, and can be, no such thing as a resurrection of the body; if the very notion of it is to be contumeliously dismissed with a sneer, as a resurrection of relics, a resurrection of corruption—then Christ is not risen. What took place on the third day after His crucifixion may have been some mysterious removal or annihilation of that which was buried. It follows, either, on the one hand, that death is not to men the penalty of sin, and, on the other, that Christ has not redeemed men from the penalty of sin.

III. Our standing as believers, our justification, our peace, is intimately connected with that doctrine of the resurrection, in the faith of which you are exhorted to be steadfast and unmovable. It is a doctrine as essential to your completeness in Christ as it is to His completeness for you.

IV. Lastly, for its bearing upon your holiness of character and your diligence in duty, you do well to be steadfast and unmovable in your belief of the doctrine of the resurrection.

R. S. Candlish, Life in a Risen Saviour, p. 325.
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16 Chapter 16 

Verses 8-12
1 Corinthians 16:8-12
What Christianity does for a Man.

I. Christianity made Paul courageous. "There are many adversaries." A very good reason for leaving Ephesus, but, some of us would have thought, a bad one for remaining there. Paul looked at the "door" first, and at the adversary next.

II. Christianity made Paul considerate. "See that Timothy be with you without fear." He wished the young man to have a good start at Corinth, knowing how much depends upon the beginning.

III. Christianity made Paul magnanimous. "I greatly desired Apollos to come unto you." Paul was in speech contemptible, as in bodily presence he was weak; but he honoured the eloquence of his brother, and desired to extend his influence and fame.

Parker, City Temple, vol. ii., p. 68.





Verse 9
1 Corinthians 16:9
I. "The door is great" by reason of the commanding position of Ephesus in Asia. To Ephesus, as the capital of the Roman province, and the centre of provincial life, there poured multitudes daily from every quarter of Asia. Hither Gentiles and Jews alike hastened continually on errands of business, religion, and pleasure. And the lecture room of Tyrannus welcomed all who came, whether attracted by curiosity or by love of the truth. By degrees St. Paul had gathered round him a band of evangelists who carried the gospel back to their own Asian towns. Thus, to those seven cities of Asia, and to others not numbered in the mystical seven, the faith was first brought; churches were planted and organised, or (to use the Apocalyptic figure) the Divine candlestick was set up, ministering the oil of grace through the golden channels of apostolic order, and burning brightly amid pagan darkness.

II. Thus, St. Paul's figure of a great door set open exactly describes his joy at finding the gospel penetrate so soon from Ephesus through Asia. But the metaphor gains a further significance when we look at the peculiar character of Ephesian paganism. At Ephesus heathenism is living, active, enthusiastic. The very strangeness of the worship, which may have once repelled the Western Greek, was now rather a help than a hindrance to its popularity, and suited the religious temper of the time. St. Paul confronted at Ephesus a heathen worship with ancient prestige, richly endowed, the centre of the great city's interests. And yet here, more than in sceptical, idle Athens, the gospel wins its way. Without blaspheming the great goddess; by reasoning of temperance, righteousness, and the judgment to come; proclaiming, by the facts of the Christian creed, the love of God the Father, the redemption by the Son, the regenerating power of the Spirit—the Gentiles of Ephesus were converted and were baptized.

III. Who were the adversaries whose number and strength St. Paul so frankly avows? He had the deadly hatred of the Ephesian Jews and of the shrine-makers of Diana. It is singular that the most influential friends of St. Paul in his peril are men who were high priests of Cæsar's worship, men under whose guidance Athens was soon to forget her title of sacristan of Artemis in her pride of being sacristan of the Augusti. Cæsar is not one of those adversaries spoken of by the Apostle. Yet whatever comes, whether Cæsar be friend or no, the Church is safe in the hands of her Almighty Lord. He can open a great door and effectual, though there be many adversaries.

E. L. Hicks, Oxford and Cambridge Journal, Nov. 11th, 1880.

Reference: 1 Corinthians 16:10-24.—F. W. Robertson, Lectures on Corinthians, p. 255.





Verse 13
1 Corinthians 16:13
Christian Fortitude.

Consider the necessity and the true grounds of Christian fortitude.

I. The necessity of it may perhaps not pass altogether unquestioned. It is well known that the Christian must be meek and lowly; poor in spirit, a peacemaker; not returning evil for evil, nay, loving his enemies. Where, then, in such a character and career, is the necessity for fortitude? But we Christians want fortitude in and because of this very meekness and peacefulness which have been alleged. Some men are by nature meek, and they very often prove to be of the bravest where it was little expected, but the man who is meek by practice and duty must be a brave man indeed. Such meekness is itself the result of victory, and victory hardly won. The Christian is one who acts from conviction. His opinions are taken up not because they are the fashion of his time, but because they appear to him to be nearest to the truth and to the will of God. For this he needs a steady and manly courage. Again, the Christian has in his own course, to say nothing of his intercourse with others, abundant occasion for fortitude. He sees and feels enemies around him which others know not of.

II. In entering into the sources of the Christian's fortitude, we must at once connect it, as our text does, with the central springs of his faith and hope. From nothing short of these can it proceed. The Christian's courage is not worldly; it is not deistical; it is not merely sprung of natural religion. Stand fast in the faith. The Christian's courage rests on a definite foundation which has been laid independently of himself. And that foundation is in one word, Christ; Christ in all His fulness and firmness, revealing to him his own unworthiness, his Father's love, his Saviour's work, the Spirit's indwelling witness; and all summed up in those words which no reasoner ever arrived at—my God.

H. Alford, Quebec Chapel Sermons, vol. v., p. 215.



The things which are necessary to spiritual strength are: (1) right and sound principle, (2) mental and emotional nutriment, (3) work, (4) regimen, self-control, and government, (5) seasonable rest, (6) genial influences, (7) a godly atmosphere, (8) help wisely administered, (9) abstinence from all enervating influences, (10) a will to be strong.

S. Martin, Westminster Chapel Sermons, 1st series, p. 1.
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Verses 21-24
1 Corinthians 16:21-24
Anathema and Grace.

I. This passage shows the terror of the fate of the unloving.

II. The present grace of the coming Lord.

III. The tenderness caught from the Master Himself, in the servant who rebukes.

A. Maclaren, The Unchanging Christ, p. 260.
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