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00 Introduction 

The depth of thought, logical reasoning, and profound comprehension of the divine government shown in this Epistle have always been recognized. Luther says, "It is the chief part of the New Testament." Meyer, that it is "the grandest, boldest, most complete composition of Paul." Godet terms it "the cathedral of the Christian faith." That it should be what Coleridge says, "the most profound work in existence," is not wonderful when we bear in mind that it was written by the greatest of the apostles, in the full vigor of his manhood, at the height of his activity, and addressed to the church of the great imperial city which was the center of influence and power for the whole world. In this mighty capital, under the shadow of the palace of the Cæsars, in some unknown way, a congregation of believers had been gathered. It is certain that long before any apostle had set foot in Italy, churches had been formed in Puteoli and in Rome ( Acts 28:14 Acts 28:15 ). Possibly the "strangers of Rome," who listened to Peter on the day of Pentecost, had carried back the Gospel, and had formed the nucleus; but it is probable that the constant influx of strangers from all portions of the empire had carried many of the converts made around the Eastern Mediterranean to the great political center of the world. The greetings of the last chapter of this Epistle show that Paul had many acquaintances among the number, and the names seem to imply that most of them were Greeks. Indeed, while there was a Jewish element in the church, it can hardly be doubted that the majority of the believers were of Gentile origin. Various passages in the Epistles, such as Romans 1:5-7 Romans 11:13 Romans 1:25 Romans 1:28 Romans 14:1 Romans 15:15 Romans 1:16 , give indications of a Gentile preponderance.

      The occasion of writing was the desire of the apostle to labor in the great city, a desire which had thus far been hindered, and the opportunity was furnished by the departure of Phoebe from Corinth to Rome. Still firm in his purpose to see and preach in Rome, a letter to the church would tend to prepare the way. As they had never been visited by an apostle, and as at that time there was no New Testament in existence to which they could go for instruction, it is not strange that there should be an imperfect comprehension, on the part of many, of great principles of Christian doctrine, and there was doubtless need that the relations of Jew and Gentile, and of the Law and the Gospel, should be set forth with all possible clearness. The great theme of the Epistle is set forth in Romans 1:16 Romans 1:17 : "The Gospel is the Power of God unto Salvation to every one that believeth; to the Jew first, and also to the Greek." The great doctrine is that salvation is not through the Law by works of the Law, but through the Gospel accepted by Faith. The righteousness of God, the righteousness which brings justification in the sight of God, does not come from legal works, but comes from God who gives this righteousness to those who believe upon and accept his Son. This great doctrinal theme is discussed with many illustrations and in various phases through chapters 1-11 , and in chapters 12-14 the apostle passes to exhortations and practical applications, while the sixteenth and last chapter is devoted to salutations of various saints in Rome known to the apostle. For a fuller analysis, I must refer the reader to the headings which accompany the Notes. 

      As to the date and place of composition, there is hardly room to doubt that it was written at Corinth, during the three months' stay in Achaia (Greece), which is mentioned in Acts 20:3 . According to Rom. 15:25 , at the time of writing, he was about to proceed to Jerusalem with offerings for the poor saints, made by the churches of Macedonia and Achaia. At Corinth, the largest city of Achaia, he directed such collections to be made. Phoebe, who is commended in 16:1 , lived at Cenchreæ the eastern harbor of Corinth. Four of the seven persons named in Rom. 16:21-23 , as being with him, Timotheus, Sosipater, Jason and Gaius, can be shown from other sources, either to have lived at Corinth, or to have been there at that time. From these facts, and other circumstances, it seems clear that it was written at Corinth in the spring of A. D. 58.

      We have only space to add that even the most radical rationalistic criticism has always admitted that this Epistle had for its author the Apostle Paul. The testimony of the ancient church is unanimous; Renan has no doubt of its genuineness, and even Dr. Baur, of the Tubingen school of critics, admits that it is one of the Epistles which must be ascribed to the authorship of the great Apostle to the Gentiles. While not the first in order of time, for the two Epistles to the Thessalonians, that to the Galatians, and the two of the Corinthians, were written before it, it probably has the precedence in importance over all the Epistles of the New Testament. 

01 Chapter 1 

Introduction. The Morals of Paganism.
SUMMARY.--Paul's Salutation to the Church at Rome. His Deep Interest in its Welfare. His Confidence in the Gospel. It the Power of God. The Argument Begun in Verse 18. The Sins of the Gentile World. The Gentile World under Condemnation.

      1-7. Paul. Instead of subscribing a name at the end of a letter, the custom was to introduce it at the beginning. See other Epistles of Paul; also Acts 23:26 . For a sketch of Paul, see Revelation 13 also see notes in Vol. I. on Acts 13:9. Called to be an apostle. "To be" is not in the original. Paul simply states that he is "a called apostle," not one appointed by men, but called by Jesus Christ. He was called when he "saw the Lord," an essential to apostleship. See notes Acts 26:16. His setting apart at Antioch ( Acts 13:2 ) was not this call, but it came direct from Jesus Christ. As some Judaizing teachers tried to destroy his apostolic authority, he found it necessary on several occasions to show that his commission was directly from the Lord. Separated. Set apart to the work of the gospel. Christ set him apart, and his whole life was consecrated to his divine glory. 2. Which he had promised afore, etc. This gospel was no innovation, but a fulfillment of God's long-cherished plans, and had been promised through the prophets of the Old Testament. Indeed the Old Testament is a system of types, shadows and promises pointing forward to the coming of Christ. "Of him have all the prophets borne witness." 3. Concerning his Son. The Son of God is the very center of the gospel, and the promises are all concerning him. Born of the seed of David. The two natures combined in the Son, according to the flesh, are pointed out in this and the next verse. Romans 1:3 Romans 1:4 As to his human body, he was a descendant of David, his mother being of David's lineage. 4. But declared to be the Son of God. Though in human form he was demonstrated to be divine by power, such power as he displayed in mighty miracles, and especially by the greater miracle of his own resurrection from the dead. According to the spirit of holiness. It must be noted that this is a contrast with according to the flesh in verse 3 , and hence must refer to our Lord's holy nature. The body was descended from David, but the pure, holy life was demonstrated to be divine. One was a human nature; the other was a divine nature. This nature is spoken of as "the spirit of holiness," because it is contrasted with sinful flesh. 5. Through whom. Through Jesus Christ, who is the subject spoken of. We have received. Paul refers to himself, and perhaps to other apostles. Grace. The grace, the favor and mercy of heaven granted to all saints. Apostleship. All saints were not apostles, but one must be a saint to be an apostle. Without the general grace he could not have the special gift of apostleship. For obedience to the faith. The apostleship was given in order to lead all nations to obedience to the faith. The faith is a synonym for the gospel. Observe that it is a system of obedience. In the apostolic age there were no recognized believers but obedient believers. 6. Among whom are ye also the called. From among "all nations" ( verse 5 ). The members of the church at Rome, though partly Jews, were mostly Gentiles. They had heard the gospel call, had obeyed it, and were now "the called of Jesus Christ." In the next verse , they are said to be "called to be saints." 7. To all that are in Rome. To all Christians in Rome. The letter is addressed to the church in the great imperial city. Rome was the capital of the world, the home of Nero, the emperor, the largest city on earth, supposed to contain about two million inhabitants. Saints. All Christians were called saints by the New Testament writers. Any one consecrated to a holy life is a saint. Grace to you and peace. This is the ordinary New Testament Christian salutation. It is the expression of a prayer that God the Father and our Lord may bestow favor and peace upon them. The Father is the source, and our Lord Jesus Christ the mediator and procurer of these blessings. It is plain that Paul was not a Unitarian.

      Let it be noted that this section, written, as admitted by skeptical critics, less than thirty years after the crucifixion, by Paul, to a body of believers at a distance from Judea, affirms the main facts of the Gospels: 1. That Jesus was the Son of God. 2. That he took upon himself our nature. 3. That he displayed divine power. 4. That he was raised from the dead. 5. That men are saved by the obedience of the faith.

      8-15. First, I thank God. The first thing he wishes to speak of is thankfulness for a fact he is about to state, viz., their faith is spoken of throughout the world. The church at Rome was as "a city set on a hill." From every country where the gospel was planted, people were constantly going to and returning from Rome, and hence the fact of there being a church in the great capital would be known everywhere. 9. For. This introduces a reason for his thankfulness. He feels so deep an interest in the cause of Christ in that great center that he prays for them daily. Serve with my spirit. Not an outward service, but of the whole heart, soul and life, in the gospel to which he is consecrated. The spirit is the highest part of a man's nature, and service with the spirit is the highest service. Make mention of you always. So, too, of the Ephesians, Philippians, Colossians and Thessalonians. See Ephesians 1:15 Ephesians 1:16 Phil. 1:3 Colossians 1:3 Colossians 1:1 1 Thess. 1:2 . Such statements show the deep solicitude of the apostle for the saints. 10. Making request. One of his petitions was that God might permit him to visit the church at Rome. While at Ephesus he had said ( Acts 19:21 ), "I must also see Rome." His prayers were granted, but not in the way that he now expected. When he went to Rome it was as "the prisoner of the Lord." 11. I long to see you. He had a special reason for visiting Rome. No apostle had ever visited the city. None of the spiritual gifts which were conferred by the imposition of apostolic hands had been conferred in Rome. If any of the brethren enjoyed them, as Rom. 12:6 seems to imply, they have received them elsewhere, and he desires to impart them there. Spiritual gift is used in the sense of a supernatural gift. See 1 Corinthians 12:1 1 Corinthians 12:4 . It is a gift conferred by the Spirit. Elsewhere the phrase "spiritual gifts" refers to extraordinary gifts. There is no recorded instance in the New Testament of any one working miracles who was not an apostle, or who had not received the gift through the imposition of apostolic hands. To the end. All these gifts of the Spirit were imparted for a purpose. The purpose in the mind of Paul was that they might be established; that saints might be strengthened and the cause of Christ made stronger. The agent would be the Holy Spirit; Paul the instrument. 12. That is. Such a result would minister to the mutual comfort of Paul and the church. If they are established, he will be comforted in them. The idea is that his faith will be a comfort and strength to them, and he will be encouraged and strengthened by their faith. Thus they will be mutual helpers. How different the humble apostolic style of address from that of a Roman bishop! 13. Oftentimes I purposed to come to you. See Acts 19:21 . Thus far he has been hindered. He desired to visit Rome to do the Lord's work. He had planted Gentile churches in many cities. He wished to have some fruit in the greatest Gentile city in the world, as well as elsewhere. 14. I am a debtor. He owed it, or was under obligation to preach the gospel both to the Greeks, and to the barbarians. The Greeks called other people but themselves barbarians, but in the apostolic age the Romans were excepted. The cultured Greeks and the proud Romans looked with contempt on all other races. Paul is a debtor to both, and must give them the gospel. Hence he is so anxious to labor at Rome. Both to wise and unwise. Here the division into two classes turns on knowledge, instead of race. His meaning is that the gospel must be offered to every class. 15. Ready to preach at Rome also. Where, in the great world center, were found all classes, Greeks and barbarians, wise and unwise.

      16, 17. For I am not ashamed of the gospel. Hence he is ready to preach it in Rome, in the very citadel of heathen pride and power. If there was any place where one would be ashamed of a crucified Savior that place was Rome in the reign of Nero. The gospel. God's plan of salvation in Christ. Its three great facts are the death, burial, and the resurrection of Christ ( 1 Cor. 15:1-4 ). For. He now states why he is not ashamed of the gospel. It is the power of God unto salvation. The gospel is God's only appointed means of salvation. The name of Jesus Christ "is the only name  .  whereby we must be saved." All God's saving power is manifested through the gospel. To every one that believeth. The great fundamental facts of the gospel (see above) must be believed, in order to the enjoyment of this saving power. They are embraced in the proposition that Jesus is the Christ, the Son of God. The gospel does not save unconditionally. Belief is a condition. To the Jew first. The first to enjoy this saving power were Jews. To them the gospel was first offered. But it is offered to the Greek also, on the same conditions. 17. For therein. In the gospel. It reveals the righteousness of God. This might mean (1) God's personal righteousness; (2) a righteousness acceptable to God; or, (3) a righteousness bestowed by God. The last is its sense in the Epistle to the Romans. The obedient believer in Christ is forgiven and clothed with Christ's righteousness. See chap. 3:21-25 . From faith to faith. This clause has caused much discussion. The generally received view is thus stated by Dr. Schaff: "The righteousness is revealed from faith, or through means of faith, in order to produce faith in others." It is revealed to us by believing (faith), and the duty of the believer is to extend the gospel, or to extend the faith. "Believing," says Dr. Schaff, "includes knowledge and belief, assent and surrender, appropriation and application." As it is written. Hab. 2:4 . The Old Testament had predicted this system of righteousness by faith, for the prophet had said, The just shall live by faith. The just. Those who have been forgiven and justified by the gospel.

      18-32. For. Now follows a declaration of the world's unrighteousness, of the wrath of God against unrighteousness, and hence the need of the righteousness of God through the gospel received by faith in order to salvation. The "for" introduces an argument which shows that Christ's gospel is the world's only hope. The wrath of God. His displeasure. Is revealed. Not only by the declarations of the Holy Scriptures, and his judgments, but by nature's teachings, and by the human conscience. Ungodliness. Irreligiousness. This is the fountain of unrighteousness. Hold the truth in unrighteousness. There is a measure of truth revealed to every man. See next verse . Many refuse to profit by the light they have, and love the darkness rather than the light. All who do not live up to the knowledge they possess, who do worse than they know, hold the truth in unrighteousness. They obstruct the truth, rather than let it have free scope. 19. Because. Here he begins to show why God's wrath is manifest. They are inexcusable because "that which may be known of God is manifest in them." The next verse shows what may be known of God by all. 20. The invisible things of God. God's attributes. Are clearly seen. Are manifested by his works. Nature speaks of nature's God. His eternal power and divinity. The attributes are especially shown in his works. The earth and the heavenly bodies are effects which must be due to eternal power and divinity. So that they are without excuse. No excuse is left for worshiping helpless idols. 21. When they knew God. Had the knowledge shown in verse 20 . They turned from their knowledge, did not glorify the invisible Creator, yielded neither adoration nor gratitude. Became vain in their imaginations. Thoughts or reasonings. When men turn willfully from truth, they will run to the extremes of error. The world (the pagan world) yielded to idle fancies, and were involved in deeper darkness. He who shuts out the light will finally be unable to bear it. Vain. Empty, useless. See Deut. 32:21 . 22. Became fools. The Greeks and Roman heathen boasted of their wisdom and held the rest of the world in contempt, but at the same time their idolatry showed their utter folly. 23. Changed the glory of the uncorruptible God. Turning from the glorious revelation of God in nature, they showed that they were fools by making an image, like man, or lower animals, and calling it a god. Man. The Greeks made their gods like men. Many statues still exist that were taken from old Greek or Roman temples. Birds. The Egyptians worshiped birds, quadrupeds, and reptiles. 24. Wherefore. Having chosen folly, God gave them up to the consequences of their folly, and there followed an awful moral degradation which is now described. Their false religion was no check upon their lusts. They engaged in the lowest and most disgusting lusts. Language cannot describe the pollution of the Gentile world, when Paul wrote, as revealed by the pagan writers of that period. 25. Who changed the truth of God into a lie. By giving up the worship of the great unseen God to worship an idol; a creature, rather than the Creator. At first, idols were probably designed as only representations, but they finally became objects of worship. Just so, the images in Roman Catholic churches were intended at first as helps in worship, but have become to great multitudes really idols. 26. For this cause. Because of the apostasy just described. God gave them up. Abandoned them to their own course, and thus it was shown to what depths men will fall without God. To vile passions. Vile, shameless, sensual indulgence, such as cannot now be named. The sodomy referred to here was common in the first century among the Romans, and is often spoken of without a sense of shame by their writers. It was prohibited neither by religion nor law, and was acknowledged without shame. 28. God gave them over to a reprobate mind. A thought is repeated here that has already been hinted, and is often taught in the Scriptures. The man who turns from the truth will be allowed to have his way, will fall deeper and deeper into error, and will reap all the evil consequences of loving darkness rather than light. Those who hate the truth are "given over" to a reprobate mind. A reprobate mind is one rejected of God. Which are not convenient. Not decent, or honorable. 29. Being filled. The characteristics of those given over to a reprobate mind are now described. Whisperers. Secret slanderers. 30. Haters of God. "Hateful to God," in the Revision. Hateful, because so polluted with sin. 31. Without understanding. Senseless, foolish. 32. Who knowing the judgment of God. The ordinance or decree of God condemning such sinners. That ordinances is next stated. It is that those who do such deeds are worthy of death. The heathen moralists admitted this. Yet in spite of this knowledge they not only continued in their vile sins, but took pleasure in them. No deeper degree of depravity can be found than when men call evil good, and cherish it. This dark picture of heathen vices, from verse 18 to 32 , is not overdrawn. It is fully confirmed by such heathen writers as Tacitus, Horace, Seneca, and Juvenal. The conclusion, from these facts, is that all such guilty persons are under condemnation.
02 Chapter 2 

The Sinfulness of the Jews; Their Need of the Gospel.
SUMMARY.--He who Condemns Others Condemns Himself. God's Judgments According to Truth; without Respects of Persons or Race. Having the Law does not Justify without Obedience to the Law. The Jews Condemned by their own Law. Circumcision Cannot Save. The True Circumcision that of the Heart. 

      1-16. Therefore thou art inexcusable. Paul has just shown that the Gentiles are great sinner, and are without excuse before God ( 1:32 ). The Jew, however, would pronounce that conclusion just, but would excuse himself. Hence Paul makes the application to them also. Whosoever thou art. Verse 17 shows that the Jews are in the apostle's mind. Besides, the Jews, filled with spiritual pride, were greatly given to judging others. Another. The Greek says "the other;" the other division of the world, the Gentiles. Thou condemnest thyself. Because he practices the very thing he condemns in others. 2. The judgment of God is according to truth. According to the facts, to character. God does not show partiality. All guilty persons are under condemnation alike, whether Jew or Gentile. 3. Thinkest thou. It seems to us strange folly for the Jew to regard Gentile sinners under condemnation, but fancy that he might do the same things, and yet escape the judgment of God. Still this error is not confined to the Jews. Many a sinner persuades himself that his own sins, the very sins he condemns in others, will go unpunished. 4. Or despisest thou? Dost thou go further still, and not only expect to escape God's wrath for sin, but dost thou even abuse his love? The riches. The overflowing abundance. Long-suffering. Shown in long bearing with the sinner. Leadeth thee to repentance. The purpose of God's goodness and forbearance is not to encourage sin, but to appeal to man's better nature, give him further opportunity, and lead him to repentance. 5. But. Instead of being led to repentance by God's mercy, the sinner has abused it with a hard and impenitent heart, and thus has aggravated his sin. Treasured up . . . wrath. By continuing in sin he has made his guilt and condemnation greater. Against the day of wrath. The day, surely to come, when God's judgments will be inflicted. Revelation of the righteous judgment. This will only be fully revealed at the day of judgment. That day is meant. 6. Who will render. Sinners escape punishment for a time, and hence think they will escape altogether, but God will render, at the final day of judgment, to every man according to his works, whether he be sinner or saint, Jew or Gentile. 7. To them. First, the apostle speaks of the reward that shall be given to those that live holy lives. By patient continuance. No one can please God who only lives a holy life at times. The Christian life is not spasmodic. There must be constant effort, patient perseverance, a constant seeking. Luke 8:15 , in the parable of the sower, says the good ground represents those "who have the Word, keep it, and bring forth fruit with patience." Seek. Future salvation is thus described as an object of pursuit. It is "glory," because of a glorious life; "honor," because it is a reward. Immortality. This is rendered by the Revision, "Incorruption;" it is not subject to decay. Eternal life. This sums up what God bestows on those who seek glory, etc., by "a patient continuance in well doing." 8. But unto them. God rewards the righteous according to their works as described in verse 7 ; so also the wicked, as this verse describes. Contentious. Who seek their own way, instead of God's way, and contend against God. Do not obey the truth. God's law is truth. Sinners fight against God and "obey not the truth, but obey unrighteousness." This verse describes the character of the wicked. The next verse declares God's judgment upon them. 9. Tribulation and anguish. God, the righteous ruler, is displeased and indignant, and hence sends the sore punishment of "tribulation and anguish." "One refers to the external weight of affliction; the other to the inward sense of that weight." Upon every soul. Upon every evil doer, whether Jew or Gentile. Of the Jew first. The Jew stood first in opportunity ( 1:16 ); hence is first in responsibility. The Greek. The whole Gentile world is meant, as in 1:16 ; the great race whose culture had spread over the world being taken as the representative of all but the Jews. The emphatic thought is that the Jew, as well as the Gentile, shall be rendered unto according to his works. 10. Glory, honor, peace. The blessed reward of those who work good, in contrast with him that "worketh evil," is presented in these terms. See notes on verse 7. Peace. Full content. He whose cup of blessing is full enjoys peace in its fullest sense. 11. There is no respect of persons. Greek, as well as Jew, if he works good, shall have the same blessed rewards. Compare Acts 10:34 Acts 10:35 . God is impartial in the blessings conferred, as well as in his punishments. 12. For as many as have sinned without law. As many as shall be found in sin, at the judgment, without a special revelation of the law of God. While the Mosaic law is in the mind of the apostle, the statement is general. The principle is one of universal application. Those have sinned who have not lived up to their light. Shall perish without law. They shall be judged and condemned without reference to the standards of revealed law. Law, in this verse, has no article in the Greek. When so used it means law in general. When, as occurs so often in Romans, it has the Greek definite article before it, the Mosaic law is meant. Observe that the Revision omits the article (the) in this verse. As many as have sinned under the law. Under a revelation of God's will. These shall be judged by it, and condemned for disobedience to its commands. 13. For not the hearers of the law. Not the law, but a law, as in the Revision. The possession of a revelation will not save, but obedience to it. While a general statement is made, Paul has an eye upon the Jews. Their law could not make them righteous unless it was obeyed. Justified. Accounted righteous; not held to be guilty. 14. When Gentiles, which have no law. No revelation, such as the Jews had. They had a law of nature ( Romans 1:18 Romans 1:32 ). Do by nature the things of the law. Paul has shown how the general principle that God "will render to every man according to his works" applies to the Jews; they will be judged by law, and only law-doers will be justified. He now shows that the same principle applies to the Gentiles. They have no revealed and written law like the Jews, but in case Gentiles, without it, should keep the things contained in the law, the moral principles of the law of Moses, they are a law unto themselves. Their consciences and moral sense are a law. The apostle does not say that this was the rule among the Gentiles, but applies the principle to the very rare instances of Gentiles of pure character. 15. Which shew. Such Gentiles, not having the law, are a law to themselves, for they show forth in their lives that the essential principles of the law are written in their hearts. Not only do their outward acts testify, but their consciences, which condemn or approve their own acts, or those of others. That is, their consciences testify as to distinctions between right and wrong. They have a moral sense. 16. In the day. These principles of judgment shall prevail in the day when God shall judge the world. The secrets of men. Men's lives are often hidden from their fellow-men, but at the judgment every secret shall be made manifest. He now adds that this judgment, which all are ready to admit, will be through Jesus Christ. He shall be the Judge; and it will be according to the gospel which Paul preached. The gospel will save or condemn men. By the words of Christ shall men be judged.

      17-24. Behold, thou art called a Jew. Already, in the argument of verses 1-16 , Paul has shown that all men, Jew or Gentile, will be judged according to their deeds, whether they have the law or not. Now he applies the argument directly to the Jew, in order to show his need of the gospel as well as the Gentile. Verses 17-20 state what the Jew claimed for himself. Called a Jew. To him the word "Jew" had a meaning much like "Christian" to us. It meant to him one of God's people. Rested upon law. There is no article before law in the Greek. The Jew had law, in this case the law, for his foundation. Makest thy boast of God. Boasted of God's favor to his race. 18. Knowest his will. As revealed in the Old Testament Scriptures in the hands of the Jews. Approvest the things that are more excellent. Instructed in the law, the Jew approved by word its excellent moral principles. 19. A guide to the blind. It was God's purpose that in choosing Israel the Israelites should become teachers of the truth; but their sin was that while they boasted of this privilege they failed to do their duty. Such a boast as this was current among the Jews of Paul's time. He heaps phrase on phrase to exalt their claims, in order to show in what follows how far short their lives fell of their professions. 20. Which hast the form of knowledge. In the law they had the form, the pattern, of knowledge and of the truth. The truth in its fulness came with Jesus Christ ( John 1:17 ), but the law was the pattern, the typical form, of this truth. 21. Thou therefore who teachest another. Having just described the proud claims of the Jews, he next inquires how their practice corresponds. He who teaches others how to live, does he teach himself how to live? Dost thou steal? Some of the essential principles of the law which the Jews supposed to teach to others. The decalogue forbade stealing, but the Jews were already proverbial for their tricky methods of trade. 22. Commit adultery. In spite of the strictness of their decalogue and moral code, the lax divorce practices of the Jews permitted adultery ( Matthew 19:8 Matthew 19:9 ), and the Talmud says that some of the most celebrated rabbis were guilty of the same sin. See also John 4. Thou that abhorrest idols. The question that follows has caused much discussion. The best rendering is, Dost thou rob temples? or, Are you a temple robber? Schaff suggests that the meaning is as follows: "Dost thou abhor idols, according to thy law, and yet engage in traffic whereby thou makest gain off the temples where this idol worship is practiced?" Macknight says that the reference is to robbing the temple at Jerusalem of what was due it. I think not. The apostles refers to practices which dishonor God among the Gentiles. 23. Dishonorest thou God? The first part of this verse is a summary of the claims of the Jews as given in verses 17-20 ; the last part is a decisive answer, in an interrogative form, of the four reproachful questions just asked. Through the whole passage privilege and practice are contrasted. 24. For the name of God. The name of God is blasphemed among the Gentiles on account of the vices of the Jews. They make the religion which God has revealed contemptible among the heathen. They judged their religion by the scandalous conduct. Outsiders always judge a religion by the conduct of its votaries. As it is written. In Isa. 52:5 is found the passage to which Paul refers.

      25-29. For circumcision verily profiteth. The Jew was wont to fall back on his circumcision, as some still do on some outward ordinance. His answer to Paul is, Are we not the circumcised? Are not the circumcised the people of the covenant? He replied, "I admit that circumcision availeth, if one keeps law. The outward observance profits if one be a law-doer; that is, complies with its moral commandments. But if he fails to do this, his circumcision is as worthless as though he was uncircumcised." The effect of habitual transgression is to annul the covenant. 26. The converse of this is also true. If the Jewish law-breaker can annul his circumcision thus, then if the uncircumcision (the Gentiles) keep the righteousness of the law, his uncircumcised state will not be counted against him. He supposes the possible case of a Gentile who might render such an obedience to the moral precepts of the law as a pious Jews could render, and argues that his uncircumcision would not make his obedience less acceptable. Circumcision is not, then, the thing that the Gentile needs, but righteousness. The disobedient Jew virtually becomes a Gentile, and the obedient Gentile virtually becomes a Jew. 27. Uncircumcision which is by nature. The Gentiles, who are of uncircumcised races. If such an one keeps the essential principles of the law, his obedience is a rebuke to the Jewish transgressor who has covenanted to keep the law. 28. For he is not a Jew. He is not a Jew, in the religious sense of one of God's chosen people, who is one outwardly alone. Neither is that circumcision, the true circumcision, that which makes one a member of God's covenanted church, "which is outward in the flesh." 29. But he is a Jew, such a Jew as just described, who is one inwardly, whose heart is given to God; and circumcision is that of the heart. Circumcision of the heart is a figurative expression for inward purity, as old as the book of Deuteronomy. See Deuteronomy 10:16 Deuteronomy 30:6 also Jer. 9:26 . This circumcision is not an outward mark in the flesh of the body, but is in the spirit. The spirit of man is under the influence of the Spirit. Not in the letter. Not literal. Whose praise is not of men. The Jew, as we have seen, made his boasts, and praised his privileges, but though the true Jew, such as Paul describes, shall be ill-spoken of by men, but shall have praise of God. The whole section shows that religious privileges, resulting from birth, the revelation of God's will, ritual observances and knowledge, increase the guilt of those whose morality does not correspond. The Jews, especially the Pharisees, were very eager for the praise of men, but the true Jew, the real child of Abraham's by faith, will have what is infinitely better, the praise of God.

03 Chapter 3 

The Condemnation of Israel.
SUMMARY.--The Special Privileges of Israel. The Special Claim of the Jew. God's Faithfulness Shown in Keeping his Covenant with the Children of Faith. No Difference between Jew and Gentile. By the Law no Flesh Justified. Justification to the Believer in Christ.

      1-4. What advantage then hath the Jew? In the second chapter Paul has shown that the Jews as well as the Gentiles are included under sin, and that the possession of the law and the rite of circumcision were of no avail unless the law was kept faithfully. In this chapter the Jew is supposed to object to this conclusion; his objections are presented, and answered. The first is, "What advantage is it then to the Jew to have the law and the rite of circumcision at all, if all, both Jew and Gentile, will be judged on the same principles in the judgment day?" The second verse gives the answer. 2. Much every way. The Jew had great advantages. He had greater light, more knowledge, better privileges, higher honors. The greatest advantage was that they had the oracles of God, the Holy Scriptures, and hence the promises which revealed a Messiah of mankind. This was not the only advantage, but the first. 3. What if some did not believe? In this verse the Jew raises a second objection. God has made a promise to Abraham to be a God to him and to his seed in all generations. "Shall God's faithfulness be made of none effect, his promise be broken, because a great part of Israel does not believe upon the promised Seed of Abraham, who was to bless all nations?" 4. God forbid. The Greek means, literally, "Not so." It does not follow that God is unfaithful, because he rejects unbelieving Israel, for his covenant with Israel and his promise to Abraham were conditional. Let God be true, but every man a liar. That is, Let us believe all men to have broken their word, rather than God his. As it is written. Psalm 51:4 . One of the penitential psalms, in which David mourns over his own sins. God's sayings, his threatenings, are justified by his judgments. They were in the case of David. They were also in the rejection of the Jewish nation, in spite of the promise, when it had rejected the Holy One of Israel.

      5-9. But if our unrighteousness commendeth the righteousness of God, etc. Here is presented the Jews' third objection to the conclusion that Israel is under judgment for sin. Paul has just shown that God's righteousness is shown forth in condemning the Jews for their unbelief. "But," says the Jew, "if our unrighteousness demonstrates God's faithfulness, when he condemns us for unbelief, is it right that we should be punished? Our sin gives occasion for God's holiness to be shown forth. Why, then, should we be punished for furnishing such an occasion? Speaking after the manner of men, is not God unrighteous, when he sends wrath on our nation for its unbelief?" 6. God forbid. Rather, "By no means." How shall God judge the world? How, if no sin is punished which God turns to some good purpose, shall he judge all men according to their deeds? 7. Why yet am I also judged as a sinner? Here the Jew is supposed to repeat the last objection in another form. "God's truth is shown by our lie. His threatenings are demonstrated to be absolutely true by his rejection of the Jewish nation. If our lie, our false life, has thus shown forth his glory, why should we be individually condemned?" 8. Let us do evil that good may come. The apostle replies to this argument with a reductio ad absurdum. This amounts to saying, "Do evil that good may come," an abominable doctrine, slanderously charged upon Paul by enemies, would justify every iniquity. This doctrine, so strongly condemned, has been taught by the Jesuits. Whose damnation is just. All who teach such doctrine are justly condemned. 9. Are we better than they? If Jews shall be judged as well as Gentiles, are not we Jews, having the oracles of God, better than they, and hence likely to be justified? The Jew is still supposed to be speaking. To this Paul replies, In no wise, for he had already shown ( Romans 1:18-32 Romans 2:1-16 ) that both Jews and Gentiles were sinners before God.

      10-18. As it is written. Psalms 14:1-3 Psalms 53:1-3 . Paul quotes the Jewish Scriptures to confirm his statement. None righteous. None absolutely free from sin. 11. None that seeketh after God. A general statement of the sinfulness of Jew as well as Gentile. 12. None that doeth good. Not one absolutely good. According to the flesh all tended to evil. 13. Their throat is an open sepulchre. Thus far the statements have been general. Now we come to particulars. If the grave is opened, corruption is manifest. So corruption comes from the throats of men when they speak. The poison of asps. The venom of falsehood, as deadly as the deadly serpent. 15. Their feet are swift to shed blood. To carry their owners on a mission of murder. 18. There is no fear of God, etc. David, in the psalms quoted, has affirmed in the strongest possible language, the universal sinfulness. The Jews accepted David's words as inspired. These words included Jews as well as Gentiles; hence all are included under sin.

      19-26. Whatsoever the law saith, etc. The law of Moses was written for the Jews especially, and whatsoever it saith, it saith to those under it, to the Jews; just as the United States law is addressed to the people of the United States. That every mouth may be stopped. It has just been seen that even the mouth of the Jew is stopped, since "none are righteous, no, not one;" hence all the world, Jew as well as Gentile, are guilty before God. 20. Therefore, by the deeds of the law shall no flesh be justified. Since all are found to be sinners, law-breakers, none can be counted sinless; or, in other words, justified. Works of the law. In the Greek, this reads, Works of law. The statement is general, and of course would include the law of Moses. For by the law is the knowledge of sin. Again the article is not found in the Greek before law. Law, generally, when once known, reveals to us that we are transgressors. The savage steals as a legitimate pursuit, but when once he hears the law, "Thou shalt not steal," his sin is revealed. 21. The righteousness of God without the law (Greek, without law) is manifested. A righteousness that does not spring from perfect obedience to law (without law), is predicted both by the law of Moses and the prophets of Israel. 22. Even the righteousness . . . by faith of Jesus Christ. The Gospel, wherein we are "justified by faith, and have peace with God through Jesus Christ." All were guilty under the law, but the law and prophets pointed to forgiveness in Christ. Unto all them that believe. There is justification for every sincere believer, whether Jew or Gentile, for there is no difference between them, but not for the unbelieving impenitent. 23. For all have sinned. This has been already shown. And come short of the glory of God. Wickliffe says, "Have need of the glory of God." I believe this suggests the idea. Man was made originally in the image of God. He was then sinless. No sinner is in the Divine image. All have sinned, and to have the divine likeness restored, need to have their sins blotted out. Until this is done they come short of the glory of God. 24. Being justified freely by his grace. All who believe upon Jesus Christ have their sins thus blotted out, being freely, as a divine gift, justified (that is, counted just, or sinless) by grace, through the redemption that is in Christ Jesus. Christ redeems the sinner who puts his trust in him. His blood pays the debt that the sinner owes to justice. Since Christ, the sinless One, has suffered for sin, God will accept his suffering for the debt of those who love and trust in him. 25. Whom God hath set forth to be a propitiation. Christ was publicly shown forth as a MERCY SEAT (a Propitiatory). As God of old met Israel at the mercy seat when the blood of the atonement was offered, so Christ on the Cross is our mercy seat. There we meet God who comes to us then in tender mercy, to declare his righteousness, to show it to us, in bestowing righteousness upon us in forgiving out past sins. This system of forgiveness, or righteousness through the cross of Christ, is the righteousness without law predicted by the Law and the Prophets. 26. That he might be just. Can God be just, and yet justify the sinner? Only, because justice was fully satisfied when the sinless Christ died, not for himself, but for his people. The believer in Christ Jesus, trusting in him, baptized into Christ, into his death, is in Christ, and Christ hath paid the penalty for all who are found in him ( Rom. 8:1 ).

      27-31. Where is boasting then? If we are justified, not by our own righteous works, not by the law of Moses, but as a free gift of God through a law of faith, where is the ground for Jew or Gentile to boast? 28. Therefore. The conclusion of the line of argument is now reached. No man is justified by works of law (no article in the Greek), but by faith, the faith that brings into loving obedience to Christ. 29. Is he the God of the Jews only? If God is the God of all nations, it ought to be regarded a reasonable thing that he would justify through faith Gentiles as well as Jews. 30. As there is one God, there is one plan of justification. The circumcision, the Jews are justified by faith, a faith not in God, whom they already acknowledged, but a faith in Christ, God manifest in the flesh. In the same way the uncircumcision, the Gentile world, are justified through the faith. The Gospel is meant by the faith (the article is found in the Greek). The salvation of both is by faith in Christ crucified. 31. Do we then make void the law? Do we make it useless through the faith; i. e., through the Gospel? (the article is found before faith in the Greek). We establish the law. Rather, law (the article is not found in the Greek). Law is confirmed and rendered sacred, when its just demands are met by the suffering of the Son of God himself.

04 Chapter 4 

Abraham Justified While Still a Gentile.
SUMMARY.--Abraham not Justified by Works, but by Faith. His Faith Reckoned for Righteousness. David Describes the same Blessedness. This Blessedness of Forgiveness for Gentiles as well as Jews. Abraham Counted Righteous Before He Was Circumcised. The Promise of a Redeemer and of a Land Made to Abraham Before He Was Circumcised. The Greatness of Abraham's Faith. To All, Whether Jew or Gentile, Righteousness will be Imputed, Who have Abraham's Faith.

      The word justify, which Paul uses so frequently, should be clearly apprehended. To be justified is to be counted righteous, or guiltless, before God. He who has one sin recorded against him is not justified. He whose sins are all blotted out is justified. The sinner who believes upon Jesus Christ, clings to the mercy seat by an obedient, trusting faith, and finds mercy through Christ's redeeming blood, is justified. As no man could keep the law perfectly, no man could be justified by the works of the law. As we obtain God's mercy, the righteousness God bestows in Christ, by faith in Christ Jesus, so we are justified by a faith that leads us to Christ.

      1-5. What shall we say then? Paul, having show that faith is the essential principle of justification, now inquires concerning Abraham's faith and justification. Abraham, our father. "Our forefather according to the flesh," in the Revision. The ancestor of the Jewish race. Hath found. The thought is, Hath he found justification by works, or by faith? 2. Hath whereof to glory. If Abraham was justified by his own righteous works, he would have ground for glorying in himself. 3. What saith the Scripture? The passage quoted is found in Genesis 15:6 , and is quoted three times in the New Testament--here, and in Gal. 3:6 and in James 2:23 . God promised an heir to Abraham, and, although it seemed contrary to nature, he believed the promise. His faith in the promise was reckoned as righteousness. It was the ground of his acceptance with God. His faith was a trusting faith, which contained in it the element of obedience. No other faith justifies (see James 2:23 ). 4. To him that worketh. Who earns wages as a servant. To that one a reward is not of grace, a free gift, but a debt. If one has rendered himself righteous by his works, this is true of him. 5. But to him that worketh not. Does not trust his works for acceptance with God. But believeth, etc. Trusts in the mercy of him who justifies sinners who come to him penitent and believing. His faith, etc. It is made the ground of his acceptance with God. By faith he clings to Christ, the Savior.

      6-8. David also. Paul has shown that Abraham's justification was through faith, rather than through works. He next cites David as describing a justification which is not due to our own righteousness, but to God's mercy. Such names as that of Abraham, the father of their race, and David, the great king, would be authoritative with the Jews. The quotation is from Psalms 32:1 Psalms 32:2 . David himself had been a great sinner, and had been forgiven. 7. Blessed are they. The class described as blessed are those whose sins are forgiven, counted righteous because their sins are blotted out. 8. Blessed is the man to whom the Lord will not impute sin. This is another form of the thought of verse 7 . One whose sins have been forgiven will not find them imputed to him at judgment. We obtain this blessedness by a faith in Christ which leads us to accept the gospel.

      9-12. Cometh this blessedness upon the circumcision only. The next question is, Who shall enjoy this blessing of forgiveness? Shall it be Jews only, or shall the uncircumcision, the Gentiles, enjoy it? Abraham's faith was counted for righteousness; will this be true of all, both Jews and Gentiles? 10. How was it then reckoned? To settle the question, whether this blessedness applies to Gentiles as well as Jews, the inquiry is made whether Abraham was a Jew or Gentile when it was said of him, "His faith was counted for righteousness." He was not circumcised for at least fourteen years after this statement was made of him. Compare Genesis 15:6 Genesis 17:25 . He was then justified, without circumcision, while yet a Gentile. 11. He received the sign of circumcision. The outward mark in the flesh. A seal. A seal is often appended to a legal document as a proof. The covenant is made before the seal is annexed. Circumcision was not the covenant, but an outward mark of a covenant that before existed. The righteousness, of which it was a seal, had been acknowledged many years before. That he might be the father of all them that believe. Both Jews and Gentiles, circumcised and uncircumcised. The righteous, uncircumcised Abraham belonged to the latter class. 12. The father of circumcision. Of the circumcision described in chap. 2:29 . Abraham is the "great father," the father, not of the circumcision only, but of all who have such faith as he had before he was circumcised. When Abraham was "counted righteous through faith," there was no difference between Jew and Gentile. Christianity, by its revelation of "righteousness through faith," leads back to the same condition.

      13-15. For the promise. The reference is to the substance of various promises to Abraham for himself and his seed. See Genesis 12:7 Genesis 13:14 Genesis 15:18 . Was not . . . through the law. Was not through law, the article being wanting in the Greek. No body of law had been given. The Mosaic law was given many years afterward. The law of circumcision had not been enacted. It was through the righteousness of faith, not of law, or works of law, that Abraham secured the promise. 14. For if they which are of the law (of law, the article wanting) are heirs. If keeping law makes men heirs, then faith is void. It sets aside God's plan of "counting faith as righteousness," and destroys the promise which depends on faith. 15. Because the law worketh wrath. The law threatens punishment to all who break its enactments, and since none keep it perfectly, it works punishment for all. Whereas, if no law had been given, there could be no transgression of its demands.

      16-22. Therefore it is of faith. The inheritance promised to Abraham and his seed. It comes through faith, and hence is a free gift (of grace). That it might be sure. It could not be sure if it had to be secured by the righteousness that is of law, since none can keep the law perfectly. But all can secure it through faith. To all the seed. To all children of Abraham, whether those of the law, the Jews, or those of the faith of Abraham, who become his children by exercising his faith, whether Jew or Gentile. See Gal. 3:7 . 17. As it is written. Gen. 17:5 . A father of many nations. The name of the patriarch was changed from Abram (a father) to Abraham (father of a multitude). Before him whom he believed. This is to be joined with verse 16 , "who is the father of us all . . . before . . . God." Who quickeneth the dead. Abraham had to believe that the Divine power, which can give life to the dead, would give new life to his aged body and that of Sarah. 18. Who against hope. Though an old man, and his wife an aged woman, far beyond the time of child-bearing, he yet believed the promise that he would have numerous offspring. 19. Being not weak in faith. Strong in faith, though weak in body. His own body now dead. Its vital powers exhausted. But God could quicken the dead, and he had the promise of God. 20. He staggered not. He accepted the promise with unfaltering faith. 21. Being fully persuaded. He was certain that God not only could, but would do what he promised. 22. Therefore it was imputed, etc. The faith that secures God's righteousness is a faith that does not falter, but accepts and acts upon God's promises.

      23-25. Now it was not written for his sake alone. But in order that we might have an example of God's plan of justification. 24. For us also. If we believe our faith shall save us. On him that raised Jesus. The same God who quickened Abraham's body, as good as dead, raised up our Lord. 25. Who was delivered for our offences. "He died for us;" "was made sin for us." He was to be "cut off, but not for himself." Raised again for our justification. The resurrection of Christ was his own justification against the condemnation of the world. In his justification, all for whom he died, who have laid hold on him by faith and are found in him, are justified with him, in that their sins are forgiven. Without the resurrection, the sepulcher of Christ would be the grave of all our hopes. This is beautifully symbolized in baptism. "We are buried by baptism into death," his death, "planted in the likeness of his death," figuratively die with him. We are also "planted in the likeness of his resurrection." We rise with him, "new creatures," justified by his resurrection.

05 Chapter 5 

Reconciliation Through Christ.
SUMMARY.--Justification by Faith. Peace, Hope and Joy. Christ Died for the Ungodly. His Surpassing Love. Death Through Adam's Sin. Life Through Christ's Righteousness. Law and Grace.

      1-5. Therefore being justified by faith. Paul has just shown that men are counted righteous before God, not through obedience to the law, but through faith in Christ. Not law, but faith justifies. The faith that justifies is (1) a faith in Christ; (2) a faith of the heart ( Rom. 10:9 ) which brings the whole life into obedience ( Rom. 1:5 ). Peace with God. While sinners, we are rebels against God. When our rebellion ceases and we are forgiven we are at peace. This blessed peace with God, which brings peace to the soul, is through Jesus Christ. 2. By whom also we have access by faith into this grace. Two things are essential before one can enter into the state of peace ("grace"): (1) Christ, our Mediator; (2) a living faith in him. Having entered into this covenant relation, we can rejoice in hope of enjoying the glory of God in heaven. 3. We glory in tribulations also. The peace of Christ is so sweet, and the hope of the saint so glorious, that the Christian can even exult in present sufferings, since he has assurance that even these minister to his eternal joy. Various steps of progress are named here in order. Affliction works out patience, and patience secures approval. Such is probably the meaning of the word rendered in the Common Version "experience." So Macknight and Schaff render it. Patient endurance of affliction secures the divine approval. 4. Experience, hope. The sense of the divine approval fills the soul with hope. 5. And hope maketh not ashamed. A hope disappointed would fill with shame, but that we will not be put to shame is shown by the fact that the love of God is shed abroad, diffused in our hearts, by means of his Spirit given us. This may mean that our hearts are filled with the love of God; or it may mean that our hearts are conscious of the love of God. What follows seems to point to the second meaning.

      6-11. For when we were without strength. Were powerless to save ourselves. In due time. In God's own chosen time. Christ died for the ungodly. For sinners. He came to save, not the righteous, but to "save his people from their sins." 7. Scarcely for a righteous man will one die . The great love of Jesus is now set forth. If "scarcely for a righteous man will one die," who would die for the ungodly? Yet peradventure. One might die for a good man. The world had instances of those who would die for their friends. The "righteous" man is one who is regarded just; the good man is benevolent. 8. But God commendeth his love. His love is not like human love. Christ died, not for friends, but for enemies. It was while we were yet sinners, that he died for us. 9. Much more then. The argument is: If while we were yet sinners, God loved us so well that Christ died for us, much more now shall we, having been justified, freed from sin, by his blood, be saved from the displeasure of God. By his blood. By dying for us. The keynote is "Christ died for us." 10. For if . . . we were reconciled. As sinners, we are the enemies of God, rebels, under his divine displeasure. Through the gospel of the Crucified Redeemer, we obtain peace with God. We turn to him, and are reconciled to him, obtaining forgiveness through faith. God is not reconciled to us, but we to him. His love ever shines, and is shown in his gospel. He is ever ready to pardon, and when we cease our rebellion, and come to him, through Christ, for mercy, he receives us. Shall be saved by his life. He who gave his blood for our reconciliation, will not leave his work incomplete. He died, has risen and ascended on high, and he will not leave us in the grave, but we shall rise with him ( 1 Cor. 15:22 ). 11. We also joy in God. The ground of rejoicing is the reconciliation with God which has been effected through Jesus Christ. Atonement, in Common Version, is rendered, as it should be, in the Revision, "reconciliation." The same Greek word is found also in Romans 5:10 Romans 5:11 . The thought is the same as that of verse 1 , when "peace with God" is spoken of. The steps of the divine plan, as shown in these verses, are (1) The death of Christ for us. (2) The satisfaction thus made to the demands of justice. (3) The propitiation, or God's acceptance of Christ's sacrifice for us. (4) Reconciliation. Our acceptance of Christ. "We love God because he first loved us" ( 1 John 4:19 ). (5) Forgiveness of sin, or justification. Our sins are blotted out. (6) Our redemption from the grave. (7) Our glorification in heaven.

      12-14. Wherefore. The section which now follows is one of the most difficult in the Bible to explain clearly in the compass of a few words. It opens up one of the profoundest questions of theology. The "wherefore" refers to the reconciliation (atonement) of Christ spoken of in verse 11 . Christ's work of atonement and the effect of Adam's sins are contrasted. As by one man's sin. By the sin of Adam. Thus sin entered into the world. The world of mankind is meant. Death by sin. Death was led in by sin. Had there been no sin, there had been no death. "The tree of life stood in the midst of the garden." So death passed upon all men. As the result of one man's sin. For that all have sinned. The personal sins of responsible persons are not now spoken of, but all the race sinned in Adam, its representative, infants, idiots, and all. Hence all die. 13. For until the law. Paul now shows that all must have sinned in Adam. Until law is given sin is not imputed. Yet sin must have been in the world from the time of Adam until the law of Moses, because death, which is due to sin, reigned. The prevalence of death proved the existence of sin. 14. Death reigned from Adam to Moses. None could escape his universal dominion. He reigned, (1) although law had not come; (2) and those over whom he reigned had not repeated Adam's sin. (3) Unconscious infants could not have sinned against natural law. Hence the inference is that all had sinned in Adam. Hence, again, Adam is a representative man, a representative of all the race, a figure of him that was to come. A type of Christ, likewise a representative of all the race. Through the one all have sinned; through the other all are made righteous, as far as the sin in Adam is involved.

      15-19. But not as the offence, so also is the free gift. While Adam is a type of Christ, there is a great difference. One kills, the other makes alive. "If through the sins of the one the many (the world of mankind) died," through the gracious gift of God, through one man, Jesus Christ, life has been given to the many. All will be raised at the last day. 16. And not as through one that sinned, so is the gift. A second difference between Adam and Christ is pointed out. One offence of Adam caused condemnation to be sent on Adam and all his race. All have been under death. But the free gift, through Jesus Christ, not only pardons the connection of our race with Adam's sin, but provides a way for the pardon of many offences, all our offences, so as to secure justification. One sin of Adam destroyed all, but the atonement of Jesus Christ provides conditions for forgiveness of all sins. 17. For if by one man's offence. The superabounding grace of Christ is still further shown. As a result of Adam's one offence, death reigned over men. So, on the other hand, those who accept Christ's grace, and enjoy his righteousness, shall, through him, reign in life. The life spoken of is the resurrection from the grave, and the privilege, not the guarantee, of eternal life that is offered through the gospel. 18. Therefore as by the offence of one. By Adam's offence, which brought the sentence of death on all our race. Even so by the righteousness of one. Jesus Christ. The free gift came upon all to justification of life. This passage shows that Christ's death brought for all men all that had been lost by Adam's sin. Adam's sin brought (1) Natural death. (2) Spiritual death to all who continued in sin. Christ's death brings (1) Life for all. All shall be resurrected from the dead. (2) Therefore it brings the full pardon of the sin of our race in Adam. (3) Therefore all infants and irresponsible persons are now sinless. (4) It brings eternal life to all who are freed from Adam's sin, and have no personal sins of their own; and (5) It brings the opportunity of forgiveness of personal sins through the gospel, and hence, of securing eternal life. 19. For as by one man's disobedience. By Adam's disobedience, all disobeyed and were counted sinners. So by the obedience of one, all are counted obedient, and hence, righteous. That is, all inherited penalty for Adam's sin is blotted out for the whole race. All who have not personal sins are held to be justified. Hence all infants are sinless. The basis of infant baptism is removed. Baptism is for those who have personally sinned.

      20, 21. Moreover law entered. Not the law, but law. The reference is not only to the law of Moses, but to all divine law, the law written on the hearts of the Gentiles. The effect of its entrance was that offences abounded. Law was continually broken. The reference here is not to Adam's sin, but to the personal sins of each man. Grace did much more abound. The grace of the gospel offers a free pardon to all who have broken law if they will come to God through Christ. 21. That as sin hath reigned. Hence, with this gracious gospel of mercy for every penitent believer, even as sin once reigned and caused universal death, so might grace reign. All might accept the gospel, and enjoy the divine favor, and thus secure eternal life through Jesus Christ. The scope of God's plan of salvation is wide enough for all. If there are those who are unsaved, it is because they will not come to Christ that they might have life.

06 Chapter 6 

Dying and Living with Christ.
SUMMARY.--Death by Sin. Burial with Christ. Rising to a New Life. Those Dead not under the Dominion of Sin. Hence, Consecrated to a New Life. Once the Servants of Sin, but after Baptism the Servants of Jesus Christ. The Wages of Sin. The Gift of God.

      1, 2. Shall we continue in sin, that grace may abound? In the last chapter the apostle has shown that the existence of sin called out the grace of God in forgiveness. Now the objection is raised. If that is so, why not continue in sin so that God's grace would more abound? 2. God forbid. The answer is emphatic. The thought is abhorrent, and the thing impossible from the very nature of the Christian life. The Christian life begins with a death to sin. How shall we, that are dead to sin, live any longer therein? The Revision says, Who died to sin. That is correct. The Greek verb is in the past tense. A fact is referred to that occurred in the past. Death is a separation. When we severed our relation with sin, we died to it. If we have cut loose from it, how can we continue in it?

      3-5. So many of us as were baptized into Christ, etc. The fact that every follower of Christ has died to sin is shown by his baptism. All its symbolism points to death. To be baptized into Christ means to enter into a vital union with him, so as to be found in him ( Gal. 3:27 ). But this baptism into Christ implies death, for it is a baptism into the death of Christ. That the subjects of baptism are partakers of his death is shown by the form of baptism. It is a burial. 4. We are buried (Revision) through baptism into death. The argument is that a burial implies death. Baptism is a burial, therefore its subject has died. As Christ died through sin, we die to sin; as the Crucified Christ was buried, we who have died to sin through the gospel are buried with him. As death and burial separate from the natural life, so death to sin and burial into Christ should completely sever our relation to sin. That like as Christ was raised up from the dead. The glorious power of the Father lifted up Christ from the tomb. So we, too, rise from the watery burial, with death and burial between us and the old life of sin, in order to walk in newness of life. "This passage cannot be understood unless it is borne in mind that the primitive baptism was by immersion."--Conybeare and Howson. "That the custom of baptism by immersion is alluded to is generally admitted, but the emersion is as significant as the immersion."--Dr. Philip Schaff. "It seems to us very probable that the apostle alludes to the external form of the baptismal rite in the primitive church."--Godet. "The apostle alludes to the ancient manner of baptizing by immersion."--John Wesley. 5. For if we have been planted together in the likeness of his death. As the seed, planted, buried out of sight, rises again in a new life, so we are planted in the likeness of Christ's death when we are buried in baptism, and rise in the likeness of his resurrection, when we are lifted out of the water, and are found henceforth to have a new life. Compare Col. 2:12 : "Buried by baptism, wherein ye are also risen with him." 

      6-14. Knowing this, that our old man is crucified with him. The cross of Christ slew our old sinful nature. The gospel was the power that moved us to trample it down, separate from it, and cling to Christ. When this old nature was crucified, we died to sin. Compare Eph. 4:22 Col. 3:9 . That the body of sin. Sin is conceived of as a living power, with an organism, reigning over us through out bodily members. Our death to sin destroys this dominion. 7. For he that is dead is freed from sin. When a slave died he was freed from his master's service; so when one has died to sin, he is no longer the slave of sin, and is freed from his service. His power over the bodily members should be destroyed. 8. Now if we be dead with Christ, etc. This fact has been established. We have been baptized into his death, and are partakers of it. Then, having died with him, we who have risen with him from the symbolical burial to a new life, shall also live with him. 9. This is certain because, Christ being raised from the dead, dieth no more. He now lives eternally, and we who are in him, having shared his death, must share his eternal life. 10. He died unto sin once. Once for all. It laid hands on him and slew him, but henceforth it has nought to do with him. He liveth unto God. Here on earth his godly life was troubled by the contradiction of sinners, but now he lives in holy union with God. 11. Likewise reckon ye also yourselves to be dead, etc. So the Christian, buried and risen with Christ, must be like Christ in life, dead to sin, but living a godly life through Christ. 12. Let not sin therefore reign in your mortal body. This must not be, and cannot be, if we are really dead to sin. The body must be mortal, and subject to death, but it must not be subject to sin. 13. Neither yield ye your members. The organs and appetites of the body must not be turned over to sin to use as instruments of unrighteousness. These have all been consecrated to God, by our rising to a new life, and we, as alive with the divine life, living to God, should use them all as instruments of righteousness unto God; i. e., as means of glorifying him and doing his will. 14. For sin shall not have dominion over you. Hence, has no right to the use of our bodily members. We are dead to sin. Are not under the law, but under grace. Paul has shown that law revealed sin. Where law exists, and the sinful nature remains, sin will continually manifest itself. But we are under grace. Our sins were forgiven on the ground that we have died to sin, been buried and risen with Christ. Hence, unless we trample all this under foot, there is no room for the dominion of sin.

      15-23. Shall we sin, because we are not under law, but under grace? This is the old question referred to in verse 1 . The caviller in Paul's time, as well as in our time, objected that grace, forgiveness of sin, was an encouragement to sin. Paul shows, with much emphasis, that this is a false charge, since grace, forgiveness, implied that the sinner had died to sin. It is those who have been freed from the dominion of sin who are delivered from its penalties. 16. Know ye not? This is utterly impossible, as they will see if they will remember one principle. His servants ye are to whom ye obey. If we obey sin, we are sin's servants, under his reign, and will receive, not grace, but sin's wages, which is death; or, on the other hand, if we obey Christ, we are his servants, and enjoy his righteousness. None enjoy this blessedness but those who turn from sin and obey Christ. 17. But God be thanked. Not that they have been sinners, but that, having been sinners, they had become obedient to Christ. Obeyed from the heart. No outward obedience is of the slightest value unless the heart turns to God. The form of doctrine. Macknight paraphrases this: "I thank God, that although you were formerly the slaves of sin, ye have willingly obeyed the mould of doctrine into which ye were cast at baptism." Others, Chrysostom for example, says it refers "to Christian teaching as a type of holy living." The nature of Paul's argument, and the fact that it is founded on the significance of baptism, makes Macknight's explanation probable. 18. Being made free from sin. When we died to sin, and were buried into Christ ( verse 3 ). Hence, being no longer sin's servants, we become servants of righteousness. 19. I speak after the manner of men. Use figures taken from human relations, those of master and slave. At that time slavery existed everywhere. Because of the infirmity of your flesh. Because of infirmity of understanding due to the flesh. For as. As they had been servants of sin in its various forms, uncleanness, and iniquity unto iniquity (working out iniquity), so now being freed from that service, let them serve righteousness unto holiness, with the result of showing forth holy lives. 20. Were free from righteousness. While servants of sin they did not serve righteousness at all. 21. What fruit had ye then? Men ought to seriously ask this question. What fruit do the shameful practices of sin bring us? Only shame and death. The end is death. That is, the inevitable outcome, eternal death. 22. But now being made free from sin. Now being freed from the bondage of sin, sin should not be served at all, because they have become servants of God. He has the right to their full service. The fruit borne should be holiness, holy lives. The end everlasting life. The result of the service of sin is death ( verse 21 ); but that of the service of God is everlasting life. 23. The wages of sin. Sin is a master of his servants and pays wages. The wages is death, one of the saddest, but profoundest truths of the world. But the gift of God. God gives to those who turn from sin, life eternal. It is his gracious gift, conditioned on refusing to be the servant of sin longer, and is through Christ.
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Deliverance from Bondage.
SUMMARY.--Death Releases from the Power of the Law. This Illustrated by Marriage. But We are Dead to the Law. It Slew Christ and We Have Died with Him. We are also Dead to Sin. While the Law Reveals Sin It is Holy. The Struggle of the Carnal Nature Under the Law. The Deliverance Through Jesus Christ.

      1-4. I speak to them who know the law. Not the law, but law; know the powers of law. The argument of the Jews was that the law of Moses was of perpetual obligation, but they knew that death released a man from its power. It reigned only over the living. 2. For the woman who hath an husband. This principle of law is shown from the marriage relation. Death severs it, and after it the marriage covenant is not binding. A woman can marry again without committing adultery. 4. Wherefore, my brethren, ye also are dead to the law. This principle, under the figure of marriage, is applied to those church members who were once under the law of Moses. They were then related to it as a wife to a husband. But in the /Commentaries/PeoplesNewTestament/pnt.cgi?book=re&chapter=004#" it has been shown that all disciples of Christ had died, been buried, and risen with him ( verses 2-5 ); hence, having died, they had been released from the law. As new creatures, they could, as those freed from the marriage to law, be espoused to another, even Christ. Christians are so united to Christ, living by vital union with him, being found in him, that whatever was done to him is said to have been done to them in his person, or through his body. The church is spiritually the Body of Christ.

      5, 6. For when in the flesh. When we were in an unconverted condition, under the influence of our carnal nature. The insufficiency of law to deliver us from its power is now shown. The motions of sins. The sinful passions. Which were by the law. How the law set in motion these sinful passions is set forth in Romans 7:7 Romans 7:8 . See notes on them. Did work in our members. Seized the control of our bodily organs, and thus made us so sin as to be subject to the penalty of death. See 6:21 also James 1:15 . 6. But now we have been delivered from the law. By death. Having died in Christ ( 6:2-4 ), we are released from the dominion of the law. See verse 1 . So that we should serve in the newness of the spirit. This service of Christ is the new service of those living new lives. It is a spiritual service: "God must be worshiped in spirit and truth." God's law under the new covenant is "written in the hearts" ( Heb. 8:10 ); hence it is not a bondage, but a free, willing service.

      7-12. Is the law sin? In verse 5 Paul intimates that the law was the occasion of sin. Does he mean that the law in itself sinful? This thought he indignantly repels. Nay, I had not known sin, but by the law. The restraints of the law brought to his knowledge his own sinful nature. Paul describes his own experiences when seeking the righteousness of the law, and thus describes those of human nature. The experiences here given are his own, but what he says is applicable to all men. The experiences are those of Saul of Tarsus; not those of Paul the apostle. For I had not known lust. Greedy desire for the possessions of others. All evil desire is embraced. 8. But sin, taking occasion by the commandment. Strange a psychological fact as it is, it is nevertheless true that to the carnal nature what is forbidden seems especially desirable. Adam and Eve would hardly have desired the forbidden fruit had it not been forbidden. When sinful men's freedom is limited, he rages against the limitation. One of the agnostic Ingersoll's pleas against the Divine government is that it is a limitation of freedom. Concupisence. Evil desire. For apart from the law sin is dead. Apart from law. There is no article before law. If there was no law to be broken, sin would be quiescent, and would be lifeless. The restraint of law makes it spring into vigorous life. Our carnal nature rebels whenever it is restrained. 9. For I was alive once without the law. Without law. It would be much better if the translators would omit the article where Paul did not use it. Paul was alive, that is, was unconscious of condemnation, once. His conscience did not trouble him. He was like the young Ruler who said of the commandments: "All these have I kept from my youth up." "As touching the righteousness which is of the law, he was "blameless" ( Phil. 3:6 ). But when the commandment came, when he realized that it required a heart service as well as an outward service, then sin revived. The dormant sin was brought to light when restraints came. I died. Realized that I was a sinner; was convicted of sin. It is possible that reference is made to some supreme struggle. Perhaps in the stern persecution of the saints he was struggling for the righteousness of the law. Perhaps it was when Christ said, "I am Jesus of Nazareth, whom thou persecutest," that he first realized that "Christ was the end of the law," and he died. 10. And the commandment, which was ordained unto life. The commandments had a promise of Life. "The man which doeth those things shall live by them" ( 10:5 ). I found to be unto death. When he found that, instead of keeping the commandments, he had broken them, he realized he was under condemnation. 11. For sin, taking occasion by the commandment, deceived me. Sin is always a deceiver, however. I cannot explain this save by referring it to a period of life when he was self-deceived, and sinned, thinking he was doing God service. It exactly describes the persecuting Saul of Tarsus. Sin deceived him. When he found he was deceived, it slew him. He was convicted before God. 12. Wherefore the law is holy. The law is holy; it occasions sin only because our carnal nature rebels against its holy restraints.

      13. Was that then which is good made death to me? He has just shown that the law, even though it occasions sin, is just and good. He also showed that through it sin slew him. Is the law death? Nay, far from it. It is sin, not the law, that is the source of death. Sin is so exceedingly sinful, that it seizes upon the law, that which is holy, and just, and good, to work death. It stirs up the carnal nature to rebel against the law, to break it, and hence, to pass under the condemnation of death. Thus the commandment shows forth sin as exceeding sinful.
      14-23. For we know that the law is spiritual. The apostle continues still further to show that, not the law, but sin is the source of death. The law is "spiritual," that is, is divine and adapted to our spiritual nature. While there were "carnal ordinances," its essential principles were spiritual. I am carnal. Paul describes his condition while under the law. It was spiritual; but he was carnal, and hence, there was a conflict. Sold under sin. Hence, in a state of slavery. Though Paul uses the present tense, in order to make the description more vivid, he describes his condition before he became a Christian. 16. If then I do. Rather, "But if I do." If he sins, against his purpose and inclination, he condemns his sin, and thus acknowledges the law, which he disobeyed, to be just and good. 17. Now then it is no more I. Not Paul as a freeman who sins, but Paul as the bond-servant of sin (see verse 15 ), and hence it is sin who reigns over him, who sins in him, as the instrument. He describes the sinful state as one of bondage. How often a man does what he "would not!" 18. For I know that in me, that is, in my flesh. In his unregenerated human nature. In this dwells no good thing. The tendency of the carnal nature of man is evil. Its conflict with the will and conscience is now described. To will is present with me. Who has not had the same experience? How often we resolve to do better, and break out resolves as soon as temptation comes! 19. The good that I would I do not. This verse proves the statement of the last one Romans 7:18 Romans 7:19 . It is the strongest expression of sinfulness yet made. What could better demonstrate the bondage to sin? Yet how true to human experience! 20. But if what I would not, etc. This experience sustains verse 17 , and shows that sin had predominated over human nature and rules it. Sin controls, rather than good intentions. A man wills one thing and does another. 21. I find then a law. It is then the law of our unregenerate state that, even if we would do good, and purpose to be better, evil will be present, and will be practiced. 22. For I delight in the law of God. The inner man, the better nature, our spiritual being, approves of and delights in the law of God. This is the part of our being that "wills to do good," spoken of in verse 21 , but is overcome by evil. 23. But I see another law in my members. One law of our being is the approval of righteousness; another is the inclination of the flesh to do evil. This law wars against the law of the mind, the conscience and will, and brings it into captivity. It prevails. Hence, unregenerate man is a captive. There is a struggle in the nature of man; of the "inward man," with the flesh, with the result of captivity of the soul.

      24, 25. O wretched man that I am! Wretched because he has no power in himself of deliverance. Who shall deliver me from this body of death? He is a captive, a captive to the body, the members of which are controlled by sin. Hence, he is a helpless slave of sin, and as such is under the condemnation of death. The body, the seat of the fleshly desires, has become "a body of death," since it is controlled by sin. Who shall deliver him from its power? In verse 14 to 24 Paul has described the bondage of the will to the flesh which is the condition of the natural man, and closes with the cry for deliverance. 25. I thank God, through Jesus Christ our Lord. Through him the deliverance comes. So then with the mind I myself. I myself, that is, by myself and without Christ. In that state of mind delights in the law of God ( verse 22 ), but the flesh is devoted to the service of sin. Hence the struggle, the captivity, the bondage, the cry for deliverance. Hence the failure of the law to deliver, and the need of Christ.

      One of the best comments on the whole passage is Gal. 5:16-18 : "Walk in the Spirit, and ye shall not fulfil the lust of the flesh; for the desire of the flesh fights against the Spirit, and the desire of the Spirit against the flesh, for these are contrary the one to the other; that ye may not do the things that ye would. But if ye are led of the Spirit, ye are not under the law."

08 Chapter 8 

The Privileges of the Children of God.
SUMMARY.--No Condemnation to Those in Christ. Walking After the Spirit. To be Carnally Minded, Death. To be Spiritually Minded, Life and Peace. The Spirit of Adoption. Heirs of God. The Sufferings of Saints. The Groanings of the Creation. All things Working for Good to Saints. The Purpose and Foreordination of God. God's Protection of His Children.

      1-4. There is therefore. The "therefore" points to the argument of/Commentaries/PeoplesNewTestament/pnt.cgi?book=re&chapter=004#" which shows that in Christ we are delivered from sin and from the curse of the law. No condemnation to those in Christ Jesus. As those in Christ have died with him ( 6:1-4 ), they have in him satisfied the law, and hence they cannot be under condemnation. He, the sinless One, "was made sin for us;" so we, forgiven through him, are "made the righteousness of God in him" ( 2 Cor. 5:21 ). This blessed condition depends on a vital union with Christ. "Baptized into Christ," we must walk in him, not after the flesh, but after the Spirit. Compare John 15:1-7 and Eph. 1:23 . 2. For the law of the Spirit of life. The Spirit of life must be the Holy Spirit. The whole phrase is equivalent to the Gospel, which has been given to men by the agency of the Holy Spirit. The Spirit has quickened us into a new life, and as we have died to the law and to sin, we are freed from them. Wesley says that the meaning is the "Gospel has freed us from the Mosaic law." That the law of the Spirit of life describes the Gospel is shown by verse 3 , which explains verse 2 . 3. What the law could not do. Because of the resistance it met in human nature. It was not strong enough to overcome the tendency of the flesh, the carnal nature, to evil. God did this by sending his own Son in the likeness of sinful flesh. When Christ came in human form he took the likeness of sinful flesh. And for sin. As a sacrifice for our sins. See John 1:29 . Condemned sin in the flesh. To "condemn" is to sentence and to devote to destruction. Sin is condemned, (1) By the spotless life of Christ. In the flesh he was without sin. (2) By his death for sin our past sins are forgiven. (3) By our vital union with his death and life we rise to walk in a new life, with a new spirit, and hence, not under the power of the flesh. See 6:4 . 4. That the righteousness of the law. The righteous demand of the law, its substance, is a loving obedience to God (see Luke 10:27 ). By the Gospel the love of God is shed abroad in our hearts through the Spirit. Hence, we comply with its righteous demands when we walk, not after the flesh, but after the Spirit. To walk after the flesh is to obey the dictates of the flesh; to walk after the Spirit is to obey its dictates. It dwells in the believer to help him, but its dictates are found in the "words of the Holy Spirit."

      5-8. They that are after the flesh. The unconverted. Those still in a state of nature. These are put in contrast with the converted, believers, who are after the Spirit. These classes are easily distinguished. The first obeys the dictates of the flesh; the other obeys the dictates of the Spirit. "The things of the Spirit" are not revealed to us by internal impulses, but by the words of the Spirit, the Holy Scriptures. The indwelling Spirit helps the new man in Christ to keep these words. 6. To be carnally minded. To be under the dominion of the fleshly impulses of the body. Is death. Is sure proof that one is spiritually dead and under condemnation. To be spiritually minded. To be walking in obedience to the Spirit of Christ. This gives life to the soul, maintains a vital union with Christ, and brings peace, or conscious enjoyment of the grace of God. 7. Because the carnal mind is enmity to God. Is opposed to God's law, and demand for a righteous life. Hence, since it fights against God, it is under condemnation. He does not say that it is impossible for a wicked man to become good, but that it cannot be done while he retains a carnal mind. He must be converted first. 8. So then. The result naturally follows that a "carnally-minded man," one "in the flesh" and under its dominion, "cannot please God." This is impossible while he continues to mind the things of the flesh.

      9-11. But ye are not in the flesh, etc. It has just been shown that he who is under the sway of his fleshly passions is at war with God, cannot please him, and is spiritually dead. But the Christian is under the influence of the Spirit if the Spirit of God dwells in him. It does dwell in him if he is a new creature, "minding the things of the Spirit." Now if any man have not the Spirit of Christ, he is none of his. The proof that we have this indwelling Spirit is that we "mind the things of the Spirit" ( verse 5 ), and bear its fruit ( Galatians 5:22 Galatians 5:23 ). Observe that the Spirit is spoken of in this verse both as the Spirit of God, and the Spirit of Christ. 10. But if Christ be in you. Christ is in us by his Spirit. Notice that the indwelling of the Spirit of God, having the Spirit of Christ, belonging to Christ, having Christ in us, are all varied expressions of the same great fact. The body is dead because of sin. Our bodies have died physically because death came into the world through sin. But the Spirit is life. Our spirit is made alive by union with Christ, and partaking of his righteousness. 11. But if the Spirit of him, etc. The Holy Spirit. That Spirit in us is a pledge that God will raise us, even as Christ was raised from the tomb. Shall also quicken your mortal bodies. Though the body be doomed to death "because of sin," it shall be "quickened" for those who have God's Spirit dwelling in them. Even our mortal bodies shall be raised, not in corruption, but in incorruption ( 1 Cor. 15:42-44 ).

      12-17. Therefore. Seeing that we are to enjoy such glorious privileges in Christ. These are described in this section. We are debtors. Under obligation. Since the flesh, or carnal nature is death, we are under no obligation to obey its dictates. 13. But if through the Spirit. By following the Spirit, "minding the things of the Spirit," we secure life. This is shown in verse 11 . The deeds of the body are the sinful deeds suggested by the fleshly desires. We cannot in our own strength mortify, i. e., put an end to, the deeds of the body. It is accomplished by the aid of the Spirit, helping our spirit in the effort. 14. For as many as are led by the Spirit. Those who "through the Spirit mortify the deeds of the body" are led by the Spirit. They obey it rather than the flesh. The presence of the Spirit in leading them shows that they are sons of God. How are they led? (1) They have given up their own wills to do God's will, and seek to obey him in all things. (2) To them the Spirit is given as a helper of their weakness ( verse 26 below ), and by its aid they overcome the flesh. Sons of God. We become sons of God when we are born again, born of water and the Spirit ( John 3:5 ), and we maintain the sonship by being led by the Spirit. 15. For ye did not receive the spirit of bondage. The time is referred to when they were born again, and entered the kingdom of God. They did not receive the spirit of bondage, of slavery to sin, so that they would obey its dictates, and thus be in fear of death. Instead, they received the Holy Spirit according to promise ( Acts 2:38 ). The Spirit of adoption. The Spirit God bestows upon those who are accepted as his children. Paul was writing to the Romans, among whom the adoption of children, not their own by nature, was common. They would understand this to mean that those converted, or born again, are adopted as children of God; upon those thus adopted he bestows his Spirit; this Spirit in their hearts produces a loving trust that enables them to address God as Father. Abba, Father. Abba, Chaldee for Father. 16. The Spirit himself beareth witness with our spirit, that we are the children of God. The Spirit of God is one witness to the fact. Our spirit is a corroborative witness. How do each bear witness? (1) Witness is usually borne in words, but not always. God's Spirit bears witness in words (see Heb. 10:15 ). The Holy Spirit shows us how we must become God's children, and how to continue the Christian life. (2) It bears testimony in our lives by its fruits. Do we bear the fruit of the Spirit? (See Galatians 5:22 Galatians 5:23 ). (3) Does our own spirit testify that we "mind the things of the Spirit?" Does our consciousness recognize its fruits, inward as well as outward? If the testimony of our spirit is that what God's Spirit witnesseth of the sons of God is true of us, then they concur in the testimony that we are the children of God. 17. If children, then heirs. Observe the chain of argument: (1) We are the sons of God. (2) This is shown by our having received the Spirit of adoption. (3) Both God's Spirit and our own spirit witness together that we are children of God. (4) But children are heirs; hence we are "heirs of God; joint heirs with Christ." Under the Jewish law the older brother had a double portion, but Christ admits all to a joint share of the great inheritance. If so be that we suffer with him. In the figure, we suffer with him when we are "baptized into his death" ( 6:3 ). We are crucified ( 6:6 ); become dead ( 6:2 ); "are buried with him" ( 6:4 ); "are planted in the likeness of his death" ( 6:5 ). Hence, in these respects we have the "fellowship of his sufferings" ( Phil. 3:10 ). But we must be ready, for his sake, to bear the cross through life. If we do all these things, we shall be "glorified with him also." We shall share with him in all things.

      18-25. The sufferings of this present time. The Christian of our time has little conception of the sufferings of the ancient saints, counted as outcasts, despised, persecuted, slain (see Romans 8:36 Romans 8:2 also 2 Cor. 11:23-28 ).Yet Paul counted these as nothing in view of the hope of eternal glory. Revealed in us. In the saints when they shall have received the inheritance which God bestows in Christ. The comforts of the saint in the midst of suffering are now given: (1) The hope of glory for which all creation, ruined by the Fall, is looking. (2) The present help of the Spirit. (3) The overruling providence of God. 19. The earnest expectation of the creature. "Creature" is rendered creation in the Revision, and this rendering is approved by all the best critics. Chrysostom says "Paul personifies the world, just as the prophets do when they make the floods to clap their hands." The whole world is represented earnestly looking forward to that day of future glory when the sons of God will have reached their high estate and be revealed as his children. It is a fine, poetic figure, a grand conception. 20. For the creature was made subject to vanity. The creation was subjected to vanity; i. e., became empty; lost its original significance. The Greek word rendered "vanity," means "to seek without finding." God placed "the creation" under man's dominion, and when man fell the whole was subject to vanity by God. In hope. A hope was left to creation in its fallen estate. A promise of final redemption was made to fallen man ( Gen. 3:15 ), and the creation is represented as sharing that hope. 21. Because the creature itself shall be delivered. The Revision reads, "The creation was subjected . . . in hope that the creation itself also," etc. Though "subjected to vanity," it still retained the hope of final deliverance. Bondage of corruption. Decay and death. Into the glorious liberty. "The liberty of the glory." The present state is "bondage to corruption." The hope is deliverance from the bondage into "the liberty," etc. In the day of the revelation of that glory, "all things shall become new" ( Rev. 21:5 ).

22. For we know that the whole creation groaneth, etc. The world is in travail, groaning for deliverance. That it is in travail is certain; there is unrest and crying for deliverance everywhere. It may not understand its trouble, nor even what it wants, but the meaning is that it is fallen, its wishes frustrated, and it is sighing for deliverance. These groans and sorrows are a prophecy of a time of deliverance when "there shall be a new heaven, and a new earth, wherein dwelleth righteousness." 23. Not only they, but ourselves also. Not only does the world groan, but Christians, "though they have the first fruits of the Spirit," a pledge of a rich and full harvest, groan. There is an eager longing for the fuller enjoyment promised. Waiting for our adoption. We are already adopted children, but rather in expectation that in realization. We have not received the inheritance, the full "revelation of the sons of God." The redemption of our body. When the full adoption comes, we will not have these poor, frail, dying bodies, subject to weakness, sinfulness and decay, but spiritual bodies. "For in this we do groan, earnestly desiring to be clothed upon with our house which is from heaven" ( 2 Cor. 5:2 ). 24. For we were saved by hope. Were saved when we became Christians, not that we had received all the fruits of salvation, but were enabled to hope for all, even for the redemption of the body. In hope would be a better rendering than by hope. Hope grasped the full salvation, though not yet attained. We do not hope for what we have, or see. 25. But if we hope, etc. Hope has its blessed office. If we hope for a blessed realization to come, we can labor for it and wait for it with patience. The hopeless soul despairs. 

      26, 27. Likewise the Spirit also helpeth our infirmity. While we are waiting in hope, but suffering, the Spirit is a helper of our weakness. It not only strengthens us, but helps us in prayer. We know not what to pray for as we ought. We often do not know, in our ignorance, what is best. This is especially true in the times of the greatest trial. It was even an experience of our Lord in extremity ( John 12:27 John 12:28 ) and of Paul ( Philippians 1:22 Philippians 1:23 ). But the Spirit itself. Observe the climax: The creation groans; we ourselves groan; the Spirit himself groans. The Spirit within us intercedes by groaning which are his, in that they are prompted by the Spirit. Augustine says: "It is not in himself, nor in the substance of the Eternal and Blessed Trinity that he groans, but in us because he makes us groan." Groanings that cannot be uttered. Speechless groanings. 27. Knoweth what is the mind of the Spirit. These speechless groanings are understood by God, because it is according to his will that the Spirit intercedes.

      28-30. All things work together for good. The third ground of encouragement to saints in suffering is now given. To them, under God's providence, all things, even their sorrows, trials and persecutions, work together for blessing. This precious assurance is not to all mankind, saint and sinner, but is limited to a class. To them that love God; the called according to his purpose. These are those who enjoy the blessed assurance just given. These two expressions are different ways of describing the same class. Notice the order in the Revision, which is the order of the Greek. The love of God is the very foundation of the Christian life. See Luke 10:28 and John 14:23 . The expression, "Those that love God," is synonymous with "Followers of Christ." See 1 Cor. 2:9 Ephesians 6:24 Ephesians 6:2 2 Tim. 4:8 James 2:5 . The called. These have been called by the gospel and have accepted the call. Many others are called, Jews and Gentiles, but only those who hear and obey are chosen ( Matthew 20:16 Matthew 20:14 ). Paul uses the term of the latter class; those who hear and obey. The evidence that we are "the called" is that we love God. According to his purpose. This call was purposed from the time that God promised a Deliverer of the fallen race. 29. For whom he foreknew, he also did predestinate to be conformed to the image of his Son. To foreknow and to predestinate are not the same thing. One is an act of foreknowledge, or knowing something before it occurs; the other is to decree something. We only have knowledge of the past, but God foresees the future even as he sees the past; foresees it, not because he has decreed it, but because there are no limitations on his knowledge. Augustine says: "There can be no predestination without foreknowledge; but there can be foreknowledge without predestination." Whom does God foreknow? Those who shall love God. As he looked into the future these were present to his mind; foreknown. What did he predestinate of them? Not that they should love God. Not that they should believe; nor that some should be saved and others damned; but that those who he saw beforehand would love God, should be conformed to the image of his Son. The only thing predestinated, or foreordained, is that those who love God as revealed in Christ shall become Christlike in life, and like Christ in eternity. This is the only decree in the passage. 30. Whom he predestinated. He now shows how this is accomplished for those thus foreknown as the lovers of God. He also called. They are "called" by the preaching of the gospel, as in 2 Thess. 2:14 : "Whereunto he called you by our gospel." It is not stated that these alone are called. We know that many others are called. Justified. The called, accepting the call, are justified. Their sins are blotted out. Glorified. These are made heirs of eternal glory. As stated by Godet, the purpose of the whole passage may be expressed as follows: "I see thou dost love God; art a believer; I therefore decree of thee that thou shalt become like my Son and be glorified with him." The steps by which this is accomplished are calling, justification, and final glorification.

      31-39. What shall we say to these things? The rest of the chapter is a hymn of triumph over this assurance of salvation. If God be for us. What has been shown shows that he is for all who love God. If he is on our side, we must prevail. 32. He that spared not his own Son. If he gave his Son to die for us, it is impossible that he should refuse us anything that will help or bless us. He has nothing he values more than his Son. 33. Who shall lay anything to the charge of God's elect? No one can, since God himself has justified them. 34. Who is he that condemneth? There can be no condemnation ( 8:1 ) since Christ died . . . is risen . . . and maketh intercession for us. There is no condemnation in Christ Jesus. 35. Who shall separate us from the love of Christ? Can anything? Can the sufferings of the Christian calling in a time of persecution, such as the prophet described and the early Christians suffered? 36. As it is written. In Psalm 44:22 . Will such persecution lead us to abandon Christ? 37. Nay. Not all these sufferings can lead us from Christ, for in all these things we are more than conquerors. We overcome by the aid of him that loved us. 38. For I am persuaded. No hostile power of the universe can lead us away, is the apostle's holy confidence. Death nor life. These adversaries seem to advance in pairs. Death is named first, because death by martyrdom threatens. The next pair is angels, and principalities and powers. "The angels" are good angels, while malignant angels are meant by the other terms. Nor things present, nor the things to come. The present or the future. 39. Nor height, nor depth. Perhaps, the things which exalt us and the things which cast us down. Things high and things low. Nor any other creature. Any other created thing. Shall be able. None of these, "I am persuaded," shall have power enough to tear us away from Christ, by causing us to apostatize. The love of God, which is in Christ. God's great love for us is all shown through Christ. Nowhere has Paul shown more exultation, more overflowing emotion, than in this close of a profound argument, which shows the complete and full salvation of those who believe upon Christ and are found in him. 

09 Chapter 9 

The Rejection of the Jews.
SUMMARY.--Paul's Deep Sympathy for His Nation. God's Promise to the Jewish Race not Void. The Argument that it is not. The Promise is not to the Seed According to the Flesh, but a Spiritual Seed. God has a Right to Choose what Race He Will. As the Potter has the Right to Choose what Race He Will. As the Potter has the Right to Shape His Clay, so God can Exalt or Reject a Race. The Acceptance of the Gentiles and the Rejection of the Jews Foretold. A Remnant of Israel Saved.

      To understand the reasoning of this chapter, the reader must keep in mind the aim of the apostle. He had in the beginning of this letter ( Romans 1:16 Romans 1:17 ) shown that the gospel was God's power of salvation . . . "to the Jew first, and also to the Greek." But the Jews as a nation had rejected Christ, and God had rejected them. They were soon to be destroyed as a people and their land taken away. But the Jew fell back on the promises made to Abraham. Has God broken his promises? If Christ was the true Messiah, and the Jewish nation rejected, he held that the promise was made void. To answer their objection Paul shows (1) that the promise was not to all the fleshly seed of Abraham, but to the seed according to the promise; and (2) that God, in his sovereignty, has the right to choose a race or to pass it by at his will. The subject of individual and personal election is not in the mind of the apostle, but of the election of the Jews to be the chosen people, their rejection afterwards, and the choice of the Gentiles. Isaac, Esau and Jacob are the representatives of races.

      1-5. I say the truth in Christ. This affirmation is made so solemn because the Jews charged Paul with having forsaken his race. He speaks as in the presence of Christ, with a conscience enlightened by the Holy Spirit. 2. That I have great heaviness, etc. Not so much that his countrymen are estranged from him, as that they were without the blessing of Christ. 3. For I could wish myself accursed from Christ. He could wish this, if that would avail anything, to save his Jewish brethren. Accursed. "Anathema," in the Revision. Rejected from Christ and lost. My brethren. His Jewish brethren, those of the same Jewish stock as himself. 4. Who are Israelites. He now enumerates some of the glories of the Jewish race. Jacob, their ancestor, had been called Israel ( Gen. 32:28 ) by the angel. This means a Prince with God, and this proud title was borne by his descendants. Whose is the adoption. Six high privileges of the chosen people are named in the Romans 9:4 Romans 9:5 . They were adopted as the chosen people ( Deut. 7:6 ). And the glory. The presence of the ark of God and the glory of the Divine Presence ( 1 Sam. 4:21 ). The covenants. The covenants made with Abraham and at Sinai. The giving of the law. The law of Moses given to the children of Israel. And the service of God. The worship of the tabernacle and temple. And the promises. Especially the blessed promise of Christ. 5. Whose are the fathers. The patriarchs and prophets. Of whom . . . Christ came. Greatest of all, Christ, in his fleshly nature, was of their race, of the tribe of Judah, and of the seed of David. Who is over all. See Matt. 28:18 . He is our King and our Judge. God blessed forever. More than man; Divine. 

      6-9. Not as though the word of God hath taken none effect. The Jew might reply, "Why, then, if Israel had such privileges, covenants and promises, is the nation rejected? Has God, if Jesus is really the Christ, made his word of none effect?" The apostle in the rest of the chapter answers this objection. The first point is that there is a wider, greater Israel than that of the flesh. Those of Israel are not all Israel. There is an Israel according to the promise as well as according to the flesh. 7. Neither because they are Abraham's seed are they all children. Abraham had other children besides Isaac, notably Ishmael, but none of these belonged to the chosen people, for it was said ( Gen. 21:12 ), In Isaac shall thy seed be called. 8. That is, not the children of the flesh, etc. Since Ishmael, born according to natural laws, was not of the chosen race, but Isaac, the child of promise, born contrary to natural law, because the chosen people, it follows that the children of God are not the children of the flesh, the mere fleshly descendants of Abraham, but the children of the promise; those who are of the seed according to the conditions of the promise. This argument is a reply to those who based all upon their fleshly relation to Abraham: "We have Abraham to our Father" ( Matt. 3:9 ). In order to show this more fully Paul recalls the incidents recorded in Gen. 18:10-14 . 9. This is the word of promise. This promise was made when Sarah was far beyond the natural age of bearing children, and when Abraham was an old man. So the chosen seed are children of promise.

      10-13. And not only this. The first argument is that the true seed are children of the promise, a spiritual seed rather than of the flesh. The second argument, now begun, is that God has the right to reject what nation he will, including the Jews, and to choose other races if he will. This is shown by facts from history. He did exercise the right of choice when he chose Jacob as the chosen nation, instead of Esau. The facts are recited to show this. 11. For the children. The children, yet unborn, were both Isaac's seed according to the flesh; hence, according to the flesh, of the promised seed, and both equally without works, neither having done good nor evil. That the purpose of God according to election might stand. That it might stand forth that he made the choice of his own will, freely. Of his own will he chose Jacob, yet unborn, to become the head of the chosen race, rather than Esau. Note that this election was not to eternal salvation, but to become the head of a people. As Moses, Samuel, and John the Baptist were raised up for a great work of God, so was Jacob. 12. It was said unto her, The elder shall serve the younger. See Gen. 25:23 . It was said to Rebecca, "Two nations are in thy womb, . . . one people shall be stronger than the other, and the elder (people) shall serve the younger" Esau never served Jacob, but the Edomites, descended from Jacob, served the Israelites. The election here is that of a race. 13. As it is written. In Malachi 1:2 Malachi 1:3 . The language of Malachi, in its connection, shows that this is spoken of the two races. Verse 3 says, "I hated Esau and laid waste his mountains and his heritage." This was not true of Esau as a person, but was true of his descendants. One race was loved and the other race hated. God has then asserted his right to freely choose or to reject races. There is not the slightest hint of electing some persons to eternal salvation and others to damnation.

      14-18. Is there unrighteousness with God? Does not this liberty of God, in his election of races, do violence to his justice? Is it not unjust that God should choose one nation and reject another? The answer to this is now given. Paul shows that the Scriptures recognize this liberty, and these Scriptures, reverenced by the Jewish objector to whom he is writing, would not assign injustice to God. The argument is wholly scriptural. 15. I will have mercy upon whom I will have mercy. This is in Exod. 33:19 , and is in answer to a request of Moses for a high privilege. The Lord grants it, not because he merits it, but of grace, because he "will be gracious to whom he willeth, and will have mercy where he will." The passage, as applied by Paul, asserts that God favors nations according to his pleasure. He exercises free choice. 16. So then it is not of him that willeth. When God is gracious, it is not because a human will (him that willeth), or a human work (him that runneth) lays him under obligation, and forces him to give, but the gift is of him, due to his mercy, which he has the right to bestow where he will. Isaac willed to bestow the blessing on Esau, and the latter run to obtain the venison ( Gen. 27:5 ), but Jacob had been chosen to become the founder of the chosen people, and received the blessing, which promised that he should be the father of a great nation. 17. The Scripture saith to Pharaoh. Exod. 9:16 . It is not said that Pharaoh was born for, but was raised to the throne for a particular purpose. That purpose was that I might shew my power in thee. It is not said that God raised him up to destroy him. His power might have been shown by Pharaoh yielding to his power. Pharaoh's conduct made it necessary to abase him. Here, again, the election is not of an individual to destruction, but of a man to be a king for a particular purpose. The destruction came upon him because, in that position, he resisted God. 18. Therefore hath he mercy. Verse 15 has shown that he hath mercy according to his own sense of right, not according to any human code. The case of Pharaoh shows, in addition, that whom he will, he hardeneth. "What must not be forgotten, and what appears distinctly, from the whole narrative in Exodus, is that Pharaoh's hardening was at first his own act. Five times it is said of him that he himself hardened, or made heavy his heart ( Exodus 7:13 Exodus 7:22 Exodus 8:15 Exodus 8:32 Exodus 9:7 ), before the time when it is at last said that God hardened him ( Exod. 9:12 ), and even after that it is said that he hardened himself ( Exod. 9:34 ). Thus he at first closed his own heart to God's appeals; grew harder by stubborn resistance under God's judgments, until at last God, as a punishment for his obstinate rejection of right, gave him over to his mad folly and took away his judgment."--Godet. At first Pharaoh hardened his own heart; God's judgments only made it harder, and then God "gave him over." God only made harder, by his judgments and by leaving him to his folly, one who had already hardened his own heart. That he was given over to madness is shown in the record. Even his magician said, "This is the finger of God" ( Exod. 8:19 ). He himself once said, "I have sinned; the Lord is righteous" ( Exod. 9:27 ). Had he not hardened himself again, the result would have been different. Then God gave him up to his own folly, "to hardness of heart and reprobacy of mind." The Jews approved of all this in the case of Pharaoh, but held that God could never abandon them on account of their sinful course. Paul's argument is, that if they, the favored people, should pursue Pharaoh's course, they might experience Pharaoh's fate. They, also, hardening themselves, might be "delivered over to hardness," for God is not limited by race, or by any limitation, but hardens whom he wills. He wills to harden those who harden themselves. I have dwelt upon this passage at greater length than usual because it is so little understood. Godet well says that in this whole passage Paul is not writing theology, but answering the arrogant pretensions of Jewish Pharisaism, and hence he asserts the Divine liberty. Had he been replying to those who have exaggerated this liberty into a purely arbitrary and tyrannical will, he would have brought out the opposite side of truth.

      19-24. Who withstandeth his will? He now meets another objection of the Jewish adversary. If God's will is paramount, why should he find fault, for no one nation can withstand his will. If God hardens, the nation that is hardened only submits to him. Paul does not stop to show that this objection is far-fetched, and illogical, but in substance says: "Let that be granted. Then what right has the Jewish nation to object? It is nothing but a lump of clay in the hands of the potter." 20. Who art thou that repliest against God? Shall men charge God with injustice? We have no right to strive with our Maker. He has the right to declare his own conditions upon which he will have mercy. 21. Hath not right over the clay? So God, as far as right is involved, has the right to make of his creatures what he will. It is not said that we are as clay in the potter's hands, but that God has the right over us that the potter has over his clay. One lump the potter can use for a splendid vase; another for a vessel for base uses. 22. What if God. Now if God, in the exercise of his undoubted right, has done something like this, in his dealings with the Jew and Gentile. Willing to show his wrath. Though provoked to visit punishment on the Jewish nation for its sin in rejecting Christ, and thus to demonstrate his power, yet thus far he has endured with much long-suffering the vessels of wrath. The unbelieving Jewish nation, so sinful before God, yet long endured, is meant. God, in the exercise of his sovereign will, has thus far deferred the exhibition of his wrath in its destruction. This verse began with a question. It implies, If God does all this, where is the fault? 23. And that he might make known. "The vessels of mercy" are both Gentile and Jewish believers. What if God endured vessels fitted for destruction ( verse 22 ), was there wrong in this? What if he thus made known the riches of his glory on vessels of mercy, was there wrong in this? Which he had afore prepared unto glory. The preparation referred to is not that of individuals for eternal life, but the preparation made was to save the Gentiles as well as Jews. The next verse shows what is meant. 24. Even us whom he hath called. He "endured the vessels of wrath" that he might make known his mercy in calling both Jews and Gentiles. The destruction of the Jewish nation, predicted by the Savior in Matt. 24 , was delayed in mercy until tens of thousands of Jews, as well as of Gentiles, accepted Christ. The whole passage shows that God suffered the sins of the Jewish nation, without cutting it off, because its existence was essential in his plans for saving the world. Of it Christ came. From it the apostles were chosen. In it the church was formed, and from it went forth the gospel preachers. 

      25-29. As he saith also in Hosea. Hosea 2:23 . That it was God's plan aforetime to call the Gentiles to salvation he shows by this prophecy. In Hosea 1:10 , there is a prediction of the same import, which Paul quotes in verse 26 . Both passages show that the gospel call to the Gentiles is only in harmony with the long-declared purpose of God. 27. And Isaiah crieth. Isa. 10:22, 23 . Not only do the prophets show that the Gentiles are to be called, but that a great part of Israel is to fall from God. The passage says that though the people of Israel become numerous as the sands of the seashore, only a remnant shall be saved. This prophecy originally applies to the return of the Jews from the Captivity, but, like many other prophecies, has a double application. 28. For he will finish the work. This verse, quoted from Isaiah , shows why only a remnant will be left. God's righteous judgment will cut the rest off from his favor. 29. As Esaias said before. Isaiah spoke this before he wrote what is quoted in Romans 9:27 Romans 9:28 . This is found in Isaiah 1:9 . This passage, like the other, shows that only "a remnant of Israel shall be saved." We had been as Sodom. Sodom and Gomorrah had perished on account of their sins. Had it not been for God's mercy, Israel would have been blotted out for the same cause.

      30-33. What shall we say then? What conclusion shall we reach? It has been shown that the word of God is not of none effect ( verse 6 ), for it has foreshown all that has taken place. The conclusion is this: That the Gentiles, who followed not after righteousness, had no knowledge of it, had secured righteousness by accepting Christ, through faith in him, while ( verse 31 ) Israel, following after the law of righteousness, hath failed of righteousness before God through unbelief. 32. Wherefore. Why this failure on the part of Israel? Not because God willed that they should be rejected, not because of any foreordination, but because of their unbelief in Christ. They sought it not by faith. Sought not the righteousness that comes from faith in Christ, but a righteousness of works by keeping the law of Moses. They stumbled at the stumbling-stone. At faith in Christ, in a Crucified Christ. This is the one cause of Israel's failure. They fell through unbelief. 33. As it is written. That Christ would be a stumbling-stone to Israel had been foretold in Isaiah 8:14 Isaiah 28:16 . When Jesus came as a lowly one, and was crucified, the Jews, who expected the Christ to be a mighty earthly king, stumbled and fell. 

10 Chapter 10 

The Jews Excluded from Unbelief.
SUMMARY.--Paul's Desire for Israel. The Jews Zealous, but not According to Knowledge. They Seek a Righteousness of Their Own Rather than God's Plan of Righteousness. The Righteousness by Faith Described. Shown to be for Gentiles as well as Jews. Hence, the Gospel must be Preached to All Men. The Unbelief of the Jews Predicted by the Prophets.

      1-4. Brethren. In 9:3 , the "brethren" refers to his countrymen, his Jewish kinsmen, brethren according to the flesh. Here it means his brethren in Christ, those united by spiritual ties. My heart's desire and prayer for Israel. Concerning Paul's deep solicitude for the salvation of his countrymen. See 9:1-3 . 2. They have a zeal of God. They were religious, conscientious, zealous, but mistaken and fanatical. For examples of their mistaken zeal, see Acts 21:27-31 Acts 22:3 . Even mistaken zeal is better than indifference. 3. Being ignorant of God's righteousness. It is now shown that their zeal was not according to knowledge. They had no knowledge of God's plan of righteousness, righteousness by believing upon Christ, but rejecting it they sought a righteousness of their own, of works, secured by keeping the law, and by obeying the traditions of men ( Mk 7:7 Mk 7:8 ). On the other hand, they refused to submit to God's righteousness through faith. 4. For Christ is the end of the law for righteousness. The meaning is that the whole law pointed to Christ, and his righteousness. They were its object. Yet the Jews clung to the law, and refused to believe upon Christ, in whom the law met its fulfillment. To every one that believeth. As long as the Jews remained in unbelief, they were cut off from Christ. He who believes submits to God's plan of righteousness.

      5-11. For Moses describeth the righteousness of the law. Paul now shows the Jews who cling to the law that the law itself is against the law as a way of securing righteousness. Moses writeth. In Lev. 18:5 . That doeth the righteousness, etc. He who keeps the law in all respects blameless shall have life. But Paul has elsewhere shown that no one can keep the law perfectly. That righteousness, then, requires a perfect obedience, a sinless life. What Jew could say that he had never sinned? 6. But the righteousness which is of faith. That is, "God's righteousness" in contrast with that of the law. The passage that follows is quoted freely from Deut. 30:11-14 . Paul modifies it somewhat in order to bring out more strongly its spiritual application. It was applied at first to certain commands addressed by Moses to Israel, but its spirit applies to the gospel. Say not, Who shall ascend into heaven? The Jews expected a Savior, reigning upon the earth, a visible king of an earthly kingdom, and hence said, "Bring down Christ from heaven, where you say he is, and we will believe upon him." 7. Or who shall descend into the abyss? Another stumbling block with the Jews was the death and burial of Christ. When Jesus died on the cross, they held it to be proof that he was not the Christ. They still were wont to demand that they should see the Risen Christ with their own eyes, or that he be produced from the realms of the dead. To have met the demands of the Jews would have been sight rather than faith. 8. But what saith it? What does God's righteousness demand? It replies that we do not have to go either to heaven or to hades to lay hold of salvation, but that the word is nigh thee. The gospel is at hand. Faith in it, nourished in the heart and openly confessed, will secure salvation. This is more fully explained in the next verse . 9. Because if thou shalt confess with thy mouth Jesus as Lord. For the importance which Jesus attached to confession, see Matt. 10:32 Luke 12:8, and compare Acts 8:37 Luke 12:8, and compare Acts 8:37 . To openly confess Christ in those days of persecution was a trial of faith of the severest kind. Note distinctly that there is no promise here to a concealed faith. And shalt believe in thine heart. That is, with all the heart. The belief must not be only a mental assent, but a belief that brings the whole man into loving trust and obedience to Christ. Such a faith is referred to in 1:5 , where the "obedience of faith" is described. Thou shalt be saved. Such a faith confessed unites its subject to Christ as his loving subject, and imparts to him the righteousness of those who have died to sin and been freed from the law. See 6:1-4 . 10. For with the heart man believeth unto righteousness. Such a belief, the faith that saves, is a power over the life. It influences the actions and brings us into "the obedience of faith," in yielding to Christ, wherein is found pardon. With the mouth. The faith of the heart must be openly confessed. This is a test of the faith. Unless Christ had provided such tests as confession and obedience we could not know whether ours was really a belief of the heart. That our faith moves us to confession is to us an assurance of salvation. The whole Christian life is a confession. 11. For the Scripture saith. The Scripture ( Isa. 28:16 ) has predicted a salvation by faith, when it says, "He that believeth shall not be put to shame," and hence such a plan of righteousness was provided for in the Jewish Scriptures.

      12-15. For there is no difference. The Jew objected to salvation by faith, instead of by the law. Paul has just shown that righteousness could not be obtained by the law, secondly, that the prophets had predicted salvation by faith. But the Jew is now supposed to object that this salvation was for Jews only, yet Paul is preaching it to the Gentiles. Hence he declares that it is for Greek (Gentile), as well as Jew, as shown by the passage just quoted in verse 11 . It says, Every one that believeth, etc. ( Isa. 28:16 ). He further shows that "the same Lord is rich to all that call upon him," of whatever race, by a second quotation from the prophets, found in Joel 2:32 . 13. For whosoever shall call upon the name of the Lord shall be saved. To "call upon the name of the Lord" implies, (1) That the true God (Jehovah, in the Hebrew quotation) shall be approached in worship, and (2) that there shall be something more than saying, "Lord, Lord," etc. ( Matthew 7:21 Matthew 7:22 ). The language, wherever used, implies coming to the Lord and calling on him in his appointed way. Compare Acts 22:16 Acts 2:21 2:21 . This promise of Joel , since it says "whosoever," is not limited to the Jewish race. 14. How shall they call upon him in whom they have not believed? The passages quoted from the prophets show that the Gentiles also were to have the opportunity of salvation. Hence the duty of preaching to them is now shown. They could not "call upon the Lord" (see verse 13 ) without faith. But there could be no faith in the Lord unless they had heard of him, since knowledge is an element of faith. But they could not hear the gospel story until it was preached to them. Hence, preaching to the Gentiles was essential to carry out the purposes of God. 15. But how shall they preach, except they be sent? Those must go out to them who have knowledge of the gospel. Hence it was needful that the apostles and evangelists be sent. Hence Christ said, "Go into all the world and preach to every creature." Thus Paul shows the duty was laid upon him to preach to Greek as well as Jew. As it is written. Isaiah 52:7 . This message was to the Gentiles blessed tidings, and the passage quoted from Isaiah shows, under a figure, how those would rejoice who believed the glad news. See Acts 13:48 .

      16-18. But they have not all obeyed the gospel. All had not yet heard it, and hence could not obey it. To those who receive the gospel it is glad tidings. These fulfill the prediction of the prophets. But many are in unbelief, and hence do not obey the gospel. (Note that the gospel is to be obeyed.) This need not surprise us, for Isaiah predicted this also, when he said ( Isa. 53:1 ), Lord, who hath believed our report? 17. So, then, faith cometh by hearing. Hence the need of preaching. If God by a miracle wrought faith in the heart, he could dispense with the preacher. But the divine arrangement is that it should result from hearing the word of God preached. For an example of the gospel plan, see Acts 18:8 . 18. Have they not heard? Who are alluded to? Both Jews and Gentiles. The objector might say, Well, if faith comes by hearing, so few have heard that we are not responsible for our unbelief. Nay, says the apostle, the opportunity to hear has been very widely extended. In the language of the Psalmist ( 19:4 ), Their sound (that of the preachers of the gospel) is gone out into all the earth. When the vast multitude converted on Pentecost were scattered to their homes, they carried the gospel into all parts of the civilized world. Paul was now writing to the church in Rome, where no apostle had ever been.

      19-21. Did not Israel know? Why, the Jew is supposed to object, if the gospel has been extended so widely, is the greater portion of Israel in ignorance that the Gentiles were to be saved? Paul replies that Israel should have known: (1) Moses foretells the call of another people to the favor of God. (2) 20. Isaiah still more plainly predicts the salvation of the Gentiles in 65:1 , and (3) in the next verse ( 65:2 ) he predicts the falling away of Israel. 21. All day long, etc. Quoted from Isaiah 65:2 . It presents the figure of a parent, with hands extended, appealing to a wayward child. That child was the Jewish nation. It was cast off because it would be cast off. It refused to listen to appeals. See Matt. 23:37 . The apostle is far from ascribing the rejection of Israel to a divine decree, but he assigns the cause to Israel itself. Just so the Savior says in the passage ( Matt. 23:37 ) just referred to, "How often would I have gathered, etc., . . . but ye would not." The divine wish was that Israel should be saved, but Israel stubbornly refused.

11 Chapter 11 

The Two Olive Trees.
SUMMARY.--A Part of Israel Saved. The Rest Blinded by their Hardness of Heart. The Salvation of the Gentiles through the Fall of Israel. The Figure of the Two Olive Trees. The Jewish Branches Broken Off. The Gentile Branches Grafted In. Yet Israel Shall Be Saved. God's Unsearchable Judgments.

      1-4. Hath God cast away his people? In chapter 10 Paul has shown that the Gentiles were to come into God's favor, and the Jews, the chosen people, to be rejected. He now asks whether the Jews were finally cast off. He shows that the rejection was not total, but partial, many Jews being saved; and secondly, that it was not eternal, but finally all Israel would come to Christ. I also am an Israelite. Hence all Israel is not cast off, since he, an Israelite, is an apostle of Christ. He shows that he is of approved Jewish descent. 2. God hath not cast away his people whom he foreknew. Israel was the people foreknown, "the chosen people." In verse 1 , "his people" refers to the nation; here it must mean the same, not individuals. The nation foreknown and chosen is not totally and eternally cast off. This is what Paul means, and what he devotes the rest of the chapter to proving. He first shows that a portion of Israel is saved. Know ye not what the Scripture saith of Elias? The passage referred to is found in 1 Kings 19:10 . Elijah, a fugitive for his life, in his appeal to God, assumes that all Israel had fallen into the idol worship of Ahab and Jezebel. But there were true worshipers left, although the nation seemed to have fallen away. In what seemed a general apostasy, there were seven thousand left. So, argues the apostle, there are faithful ones left now in Israel. 4. Not bowed the knee to Baal. Baal was the principal deity of the Phoenicians, and represented the sun. Jezebel, the queen of Ahab, was a Phoenician, and sought to supplant the worship of Jehovah with the worship of Baal. Though it seemed as though she had succeeded, still there were those left who had not bowed the knee to the false God. 

      5, 6. Even so . . . there is a remnant. As in the times of Ahab, there is "a remnant," a portion of Israel left, which is faithful. According to the election of grace. "The ideas contained in these words is this: In virtue of the election of Israel as the salvation-people, God has not left them in our days without a faithful remnant any more than he did the in the kingdom of the Ten Tribes at the period when a far grosser heathenism prevailed."--Godet. The idea is that Israel was the elected (chosen people), and out of it God had always preserved a remnant by his grace. The election of individuals is not referred to, but the election of a remnant to represent the race. 6. If by grace, then is it no more of works. The salvation of the gospel is by grace, that is, it is the gift which springs from the love of God. If that be true, it is not to be earned by the works of the Jewish law. Paul is very emphatic is showing that the Jewish Christians were saved, not because they deserved it on account of keeping the law blameless, but because they accepted the offered mercy of God.

      7-10. What then? What is the inference from the fact that the greater part of Israel has fallen away? It is that Israel has not obtained what it hoped and sought for, justification by the law, and is under condemnation, but that the election hath obtained it. "The election" means "the elect," and this term is applied to all believers. Here it is limited to that portion of the elect people, Israel, which had accepted Christ, and hence were an elect remnant. That "election" does not mean a decree that an individual shall be eternally saved is shown by 2 Peter 1:10 : "Give all diligence to make your calling and election sure; for if ye do these things, ye shall never fall." If an individual was elected before time began to eternal salvation by a divine decree, no act of his could render his election surer. The scriptural election is one that requires diligence on our part, and effort to keep from falling. The rest were blinded. Israel had eyes and saw not. See Isaiah 6:9 ; also Matt. 13:14, 15. The Savior says they were blinded because they closed their eyes. It was their own act. 8. As it is written. Isaiah 29:10 . The deep sleep spoken of by the prophet was sent because Israel abused its opportunities. They who love darkness will finally be left in darkness. 9. And David saith. Psalms 69:22 Psalms 69:23 . Let their table be made a snare, etc. This prediction is applied to the enemies of Christ. Its meaning is that their enmity shall react upon and injure themselves. Even their table shall become a place of danger. 10. Let their eyes be darkened. Darkness shall come upon them because they love darkness rather than light. Bow thou down their back. This implies a condition of bondage on account of their sins.

      11-15. Have they stumbled that they should fall? Shall we conclude that Israel has fallen forever? The apostle now proceeds to the second branch of his argument, and shows that God, for wise reasons, has cast off Israel for a time, but that finally the nation will be converted. Through their fall salvation is come to the Gentiles. Christ said, "I, if I be lifted up, will draw all men unto me." He referred to the cross. Rejected by the Jewish nation, and sent to the cross, he became the Savior of all mankind, Gentiles as well as Jews. So, too, the rejection of the gospel by the Jews, accelerated the preaching among the Gentiles. See Acts 8:4 Acts 13:46 . So, too, when the Jews crucified Christ, "the handwriting of ordinances was nailed to the cross," the "partition wall" between Jews and Gentiles was broken down. So the result of the Jews hardening themselves and rejecting Christ was, under the providence of God, that the Gentiles should be saved. To provoke them to jealousy. The elder brother, in the parable of the Prodigal Son, was filled with jealousy when he saw the younger son accepted by the father. 12. If the fall of them be the riches of the world. In contributing to the conversion of the Gentiles their fall has been "riches." How much more their fulness? In the remaining part of the chapter the apostle shows the grand results which will follow the final conversion of the Jewish nation as a body. 13. I speak to you as Gentiles. As an apostle to the Gentiles he reminded them of what they owed to the falling away of the Jews, and was active in his office (magnify mine office), seeking to convert as many Gentiles as possible, hoping thus ( verse 14 ) to provoke to emulation his Jewish brethren. 15. For if the casting away of them be the reconciling of the world. See the notes on Rom. 11:11. Their unbelief caused the preaching of the gospel of reconciliation to the Gentiles. But life from the dead. The apostle, under this strong expression, describes a wonderful resurrection of spiritual life which will follow the national conversion of Israel.

      16-24. For if the first fruit be holy, the lump is also holy. See Numbers 15:18-21 . Some explain the first fruits by Abraham and the patriarchs. It probably refers, rather, to the Jewish Christians, "the election by grace" ( verse 5 ). If a portion of the nation has been saved, it is an assurance that the whole nation can be saved. And if the root be holy. The root may refer to Abraham. The figure is that of a tree, with the patriarchs for the root. "Holy" is used in the sense of acceptable to God, a common sense in the Scriptures. In the next verse the figure of the root, the stalk and the tree, is expanded. 17. Now if some of the branches were broken off. To understand the next seven verses we must have a clear idea of what is meant by the olive tree. That it means the chosen family of Abraham, not his children merely of the flesh, but his believing children, the heirs of the promise, is clear. The Jewish nation inherited the temporal promises as Abraham's children; we become heirs of the promise when we become his children by faith. See Galatians 3:28 Galatians 3:29 . The Jews, the natural branches of this olive tree, "were broken off" by unbelief. The root is Abraham. Thou, being a wild olive, wast grafted in. When the Jews, the natural branches, were broken off by their unbelief, the Gentile Christians, not natural branches, not of the seed of Abraham, but wild olive, "were grafted in;" that is, were adopted into God's family, and became Abraham's children. With them partakest of the root. With Jewish Christians, these Gentile Christians became partakers of all the blessings belonging to Abraham's seed. 18. Boast not over the branches. There is too much of this in the prejudice against the Jewish race. The root beareth thee. The riches of grace of the Gentile Christian are due to the fact that he is "grafted in" upon the Abrahamic stock, and becomes his child by faith. 19. Thou wilt say. Perhaps the Gentile believer might boast over the Jews: "The Jewish branches were broken off, that we Gentiles might be grafted in. Is not this a preference of the Gentile?" 20. It is not. Because of unbelief they were broken off. Had they believed, they would have remained. The Gentile is grafted in when he believes. Thou standest by faith. Unbelief would cut off the Gentile branch as well as the Jew. 21. For if God spared not the natural branches, the Jews, but broke them off on account of their unbelief, certainly he would not spare the Gentile, not a natural branch, if he was an unbeliever. 22. Behold, therefore, the goodness and severity of God. "Severity" is shown in breaking off the Jewish branches on account of their unbelief; "goodness," in admitting Gentile believers. 23. And they also, if they abide not still in unbelief. As Gentile believers will be cut off unless they "continue in the goodness of God," so the Jews, if they abandon their unbelief, shall again be grafted in. They are not cut off by a decree of God casting them away, but by their own unbelief. 24. For if thou, etc. This argument is to the Gentile. If wild branches were grafted into the good olive tree, the Gentiles grafted into the spiritual stock of Abraham, how much more likely is it that the natural branches, the Jews, shall be grafted again into their own olive tree, the seed of Abraham to which they belong by nature.

      25-27. I would not . . . have you ignorant of this mystery. Any secret thing, known to but a few, is called "a mystery." The mystery that Paul is about to unfold is concerning the conversion of Israel. He unfolds it lest the Gentile Christians may have incorrect views, or be wise in their own conceits. The first thing noted in explaining this mystery, is that hardening hath happened to Israel. This blindness, or hardening, had been due to Israel's sins, especially to unbelief. The second fact is that it would continue until the fulness of the Gentiles had come in, or the greater part of the Gentile world been converted. 26. So all Israel shall be saved. After the fulness of the Gentiles has come in, the Jews, as a people, shall be saved. That is, of the Jews then living, the great part shall be converted. The nation shall turn to the Lord. Even as it is written. Paul does not quote literally in what follows, but cites the sense of Isaiah 59:20 Isaiah 59:21 21 . There shall come a Deliverer out of Zion. Christ. He shall turn ungodliness from Jacob. Convert to righteousness the descendants of Jacob, the Jews. 27. This is my covenant unto them. The Lord's covenant unto them is what follows, "Take away their sins." Hence these passages imply the restoration of Israel to the divine favor.

      28-32. As touching the gospel, they are enemies for your sake. Their rejection of the gospel had proved a blessing to the Gentile world. See verse 11 . Hence their enmity was allowed for the sake of the conversion of the Gentiles. As touching the election. The nation was a chosen nation. Though enemies of God, God still remembered that they were children of Abraham, Isaac and Jacob, and did not cast them off forever, but remembered them in love. To this day he has preserved Israel, and yet purposes the salvation of the nation. 29. For the gifts and calling, etc. God does not change his purposes or fail to keep his covenant. What he has promised concerning Israel will be fulfilled. 30. For as ye, etc. The Gentiles. Formerly they were without God, but had now obtained mercy. This was due, indirectly, as shown, to the Jewish unbelief. 31. Even so have these also now not believed. These Jews who were now in unbelief. Their disobedience had opened the door for the Gentiles. But the mercy shown the Gentiles, the fact that they are honoring and worshiping God, shall be a means of converting the Jews. Thus shall they also (the Jews) may also obtain mercy. 32. For God hath shut up all unto disobedience. Hath included all under disobedience. First the Gentiles were disobedient, but now were called. Now the Jews were disobedient, but would finally be saved. God would have mercy on all, both Jew and Gentile.

      33-36. O the depth of the riches. The rest of the chapter is an outburst of wonder and praise. From a mountain height the apostle surveys the sublime plan of God, and his soul breaks out in a transport of delight. In this wonderful plan for the salvation of Jew and Gentile there is an unfathomable depth of riches, and wisdom, and knowledge. The depth of the knowledge is shown in the latter part of verse 33 . The wisdom is described in verse 34 , and the riches in verse 35 . 

12 Chapter 12 

Christian Life.
SUMMARY.--The Divine Mercy should Move Us. Being Transformed. Humility. Faithfulness in Our Own Personal Duties. Loving with Pure Hearts. Blessing for Cursing; Good for Evil. Leaving Vengeance to the Lord. Treatment of Enemies.

      1, 2. I beseech you, therefore, brethren, by the mercies of God. The depth of the riches of the divine mercy has been shown in the argument of the preceding chapters, mercy for Jew and Gentile believers, and mercy in prospect for all Israel. The argument is now ended; God's plans have been explained, and the apostle appeals to those who have found mercy, in the name of that mercy, "to continue in the goodness of God." That you present your bodies a living sacrifice. The Jewish dispensation with its sacrifices was ended; it closed when Christ, "our passover," was offered for us. But a new order of sacrifice has come in. We should give ourselves. As the victim on the altar was surrendered wholly to God, so our bodies with all their members should be consecrated to his service; not as slain, but as "living sacrifices." We do this when they become the temple of the Holy Spirit, and are used to serve God. Reasonable service. The consecration of the body to God is not an outward act, like the sacrifice on the altar, but an act of the mind, or reason; hence "a reasonable service." 2. Be not conformed to this world. The spirit of the world is opposed to that of Christ. Satan is "the Prince of this world." Christ died ( Gal. 1:4 ) "to deliver us from this present wicked world." Hence the service of Christ renders necessary a refusal to fashion ourselves after its ways. But be ye transformed. Instead of following the ways of the world, the Christian must be "transformed," changed into a new form of life by the renewing of your mind, by having a new spirit, and walking after the Spirit. That ye may prove. Demonstrate, show forth. The saint, transformed, renewed, will show forth in his life "the will of God."

      3-5. For I say, through the grace given unto me. The grace given unto him, specially, was that of apostleship. See Romans 1:5 Romans 15:15 Romans 1:1 15:15 . Not to think more highly, etc. A much needed exhortation. To be puffed up in one's own conceits is the end of progress. It is the humble who are exalted; those that hunger are filled. Think soberly. Let each one take a sober judgment of himself, of his powers, and duties. The measure of faith. That measure of faith which would enable one to exercise spiritual gifts. The verses that follow show that this is Paul's meaning. It is not the ordinary faith that saves the soul, but the extraordinary faith, which was accompanied in the first century by supernatural gifts, that is meant. 4. For as we have many members, etc. The church is likened to the human body in which the various organs each has its own office; so ( verse 5 ) in the church, we being many, are one body in Christ, and all related to each other as the organs of the body are related. 

      6-8. Having then gifts. Each in the church had his duties, just as the hand, or foot, or eye of the body. These duties were indicated by the "gift" dealt out by "the measure of faith." They differed according to the grace that was given. Compare verse 3 . One gift was given to one, as he was seen to be fitted for it, and another gift to another. Seven gifts are now spoken of in succession. The first four are official, and some of them are extraordinary. Whether prophecy. To prophesy was to speak by inspiration. As the early church did not yet have the New Testament, many were thus inspired to speak. One would be called to this work. 7. Or ministry. If instead of prophecy, our gift be the more lowly one of ministering, let us give our time and attention to it. The word rendered "ministry" is Diakonia, "Deaconship," service. Or he that teacheth. The work of an elder, or bishop, who must be "apt to teach." If this was one's work, his soul must be put into it. 8. Or he that exhorteth. He whose peculiar strength was to encourage feeble saints, and to stir up Christians to duty. He that giveth. A duty of all, which must be discharged without ostentation. See Matt. 6:2 . He that ruleth. One who is an elder should attend to his duty with diligence, an exhortation that a great many elders have overlooked. Every leader should be diligent. He that sheweth mercy. Whenever called upon to show compassion.

      9-13. Let love be without dissimulation. Not a deceitful profession of love, but genuine; not like that of Judas to Christ, or Joab to Abner: a kiss and a stab. Abhor that which is evil. Evil must be repulsive to the saint; good, on the other hand, attractive. 10. With brotherly love. The brotherhood of the saints was not a name only, but a real tie of tenderness and love; and each, in the spirit of true brotherhood, was to seek the honor of his Christian brother. 11. Not slothful in business. See the Revision. The idea is, "Give all diligence." Fervent in spirit. Zealous, enthusiastic, not indifferent. Serving the Lord. Whatever we find to do is to be done with our might, but above all, the service of Christ. 12. Rejoicing in hope. Hopeful, and hence rejoicing in the prospect. Patient in tribulation. Patient in sorrow, suffering and persecution. Patience implies steadfastness. In prayer. "Praying always and fainting not" ( Luke 18:1 ). 13. Distributing. Making the needs of fellow saints your own and helping them. Given to hospitality. This duty was especially needful in those early days when Christians were so often driven from their homes by persecution.

      14-17. Bless them that persecute you. See Matt. 5:44 . Thus did Christ on the cross, and the martyred Stephen. He who can obey this precept is a transformed man. 15. Rejoice with them that do rejoice, etc. Sympathize with the joys and sorrows of others. 16. Be of the same mind, etc. Let there be harmony; a spirit of concord. Mind not high things. Do not seek for official or social distinction. Obedience to this would eliminate caste from the church. Condescend to things that are lowly. So reads the Revision. Instead of seeking pre-eminence, we are to walk in lowly spirit like our Savior. Be not wise in your own conceits. Conceited and opinionated as the result.

      18-21. Live peaceably with all men. If you can do so. Sometimes it is impossible. Sometimes sinners are exceedingly mad against the saints. But we are to be "peacemakers" ( Matt. 5:9 ). 19. Beloved, avenge not yourselves. If we are injured, we are to leave the matter in the hands of God and give place unto his wrath. He sees and resents the injuries of his children. For it is written. Deut. 32:35 . The Lord claims it as his prerogative to avenge what needs to be avenged. When we do it, we trample on the divine rights. 20. If thine enemy hunger, feed him. This is the spirit of Christ's command, to return good for evil. Compare Proverbs 25:21 Proverbs 25:23 . Thou shalt heap coals of fire on his head. Thou wilt by this kindness most readily subdue him, and make him feel most keenly the wrong he has done. 21. Be not overcome by evil. Don't let the fact that you are treated wickedly induce you to do wrong, but overcome evil by returning good for evil. This sums up the whole matter respecting the treatment of adversaries. Happy would it be if the Christian world could come up to these requirements! The logic of kind deeds is more powerful than the logic of argument.

13 Chapter 13 

The Christians and Civil Government.
SUMMARY.--Civil Government an Appointment of God. A Protection to the Law-Abiding. A Terror to Evil Doers. Must be Supported by Taxes and Customs. Love the Fulfillment of the Divine Law. The Christian to Live a Holy, Spiritual Life.

      1-5. Let every soul be subject to the higher powers. To the established civil government. Why should Paul, in this portion of the epistle devoted to Christian life, give this exhortation to obedience to civil government? Perhaps for several reasons: (1) The Christians at that early period were usually associated by the heathen with the Jews, and the Jews were noted for turbulence. See Acts 18:2 . (2) The fires that broke forth a few years later, in the Jewish uprising that led to the destruction of Jerusalem, were already smouldering wherever there were those of Jewish blood. Many Christians were Jews by birth. (3) There was danger that Christians, especially under persecution, should be inclined to make disturbance. (4) Some even held that since Christ's kingdom was established human governments had no rightful existence. There is no power but of God. He is the source of all authority, and he has appointed human governments for the welfare of man. The existing government over us is to be regarded as a divine arrangement. 2. Whosoever therefore resisteth the power. It follows that he who seeks to break down his government is fighting the ordinance of God, and shall be liable to punishment. This implies a loyal submission to the forms of government over us. It does not imply that we shall obey wicked magistrates when they command us to disobey God. See Acts 4:19 . 3. For rulers are not a terror to the good work. This is the general rule. Of course there have been occasional exceptions, when some human monster has been invested with absolute power, but the principle is true. It is not the law-abiding, but the lawless, who fear the law. Rulers as a class are a blessing. There was an exception a few years later when Nero developed his fiendish hate of all good. 4. For he is the minister of God to thee for good. The ruler, the guardian of order and the preserver of peace is, as a rule, a blessing. He beareth not the sword in vain. Not only did the magistrate wear the sword, but one was borne before him in public processions as an emblem of his right to use it in the interests of order and justice. 5. Wherefore . . . not only for wrath, but also for conscience's sake. There are two reasons for obedience to the civil ruler: (1) If one fails to obey him, he will be a subject of his wrath (judgment) and be punished. (2) It is God's will that we should obey our civil rulers. Hence, conscience should be a motive.

      6, 7. For this cause pay ye tribute also. Taxes. The taxes gathered from the Roman provinces were called tribute. As the rulers are God's ministers, his agents to attend to necessary duties, it is right that they should be supported. 7. Render therefore to all their dues. To all rulers. Render them whatever they have a right to claim. Tribute. Direct taxes, whether upon persons or property. Custom. A toll on goods, similar to the modern tariff. It was usually collected at the gates of cities on all goods entering. See Matt. 9:9 .

      8-10. Owe no man any thing, save to love one another. Not only pay all tribute due, but all that is due every man. Every obligation must be discharged. The church member, who makes debts and does not meet them, violates this command. Bengel says: "Pay every debt; let none remain due to any man, save that immortal debt of mutual love, which, though fully paid, is still forever due." Hath fulfilled the law. He who loves his neighbor will not do to his neighbor any of the things forbidden by the law; will not steal, kill, commit adultery, bear false witness, covet, and hence his love fulfills the Mosaic law. 9. It is briefly comprehended. It is summed up in the single sentence Thou shalt love thy neighbour as thyself. The several laws that flow from love are gathered up in this saying as a fountain head. 10. Love worketh no ill, etc. Neither the ills forbidden in the commandments, not any other. Love is the fulfilling of the law. Not the law, but law. There is no article in the Greek. All divine law is fulfilled by love. God requires nothing which is not comprehended in this word.

      11-14. It is high time to awake out of sleep. To awake from carelessness and indifference. For now is our salvation nearer, etc. Their eternal salvation. That was certainly true of them, and is true of every believer now. Some have thought that Paul referred to the speedy second coming of the Lord. He did not know the time of that event, nor did any man ( Matt. 24:36 ), but it might be that he shared the hope of the early, suffering church, that it would be speedy. See 1 Thessalonians 5:1 1 Thessalonians 5:2 1 Thessalonians 5:2 2 Thess. 2:1 . 12. The night is far spent. The night is the period before the full realization of that salvation named in verse 11 , whether that be when Christ comes, or when we are called to Christ. That salvation is the day. The works of darkness. Such sinful deeds as men do under the cover of darkness, and all sinful deeds. The armour of light. The armor worn in the light, and with which the Christian will be clad when "the day" comes. See Eph. 6:11 . 13. Let us walk honestly. Dishonesty seeks the night. The children of the day will walk honestly. This implies honest, upright, pure lives, which need no concealments. Not in rioting. Nocturnal revels. Chambering and wantonness. In lascivious vice. Not in strife and envying. These followed naturally upon revels and drunkenness, and shameless sensuality. This passage is referred to by the great Augustine as the cause of his conversion. It rebuked his own sins, which were the common sins of his time. (Confessions, 8.12.). 14. But put ye on the Lord Jesus Christ. See Gal. 3:27 , for the way to put on Christ. To put on Christ is to enter into fellowship with him. He who is in fellowship with Christ cannot fulfill the lusts of the flesh. "He walks after the Spirit, and not after the flesh." 

14 Chapter 14 

Differences of Opinion.
SUMMARY.--Differences Concerning Food and Holy Days. We May not Condemn One Another for Things Indifferent. Let Us not Judge One Another. Let Us be Charitable to Each Other. The Kingdom Higher than Meats, Drinks, or Days. Do Nothing Doubtful in your Mind.

      1-4. Him that is weak in the faith. Not firmly established; "not rooted and grounded in the faith;" not fully instructed in Christian knowledge. Receive ye, etc. Take him into your fellowship, but not to discuss and pass judgments on any doubts he may entertain. "Literally, not acting so as to make distinctions about disputatious reasonings."--Conybeare and Howson. The idea is that disputes over doubtful questions must not be in the way of Christian fellowship. 2. For one believeth, etc. The apostle now names one of those differences of opinion that had made trouble. Differences had risen over food. The flesh of animals offered in idol sacrifices was offered in the markets, and one buying could not always be sure that he did not get it. Others, Jewish Christians, or of Judaizing tendencies, believed it wrong to eat any food forbidden by the law. Perhaps others believed, like the Essenes, that the regenerate man should eat only vegetables, like the primitive race in Eden. Hence, for one or all of these causes, some thought meat ought to be abstained from entirely. Disputes arose over the difference. 3. Let not him that eateth despise, etc. Look with contempt on what he considers the weakness of the other. Let not him that eateth not judge, etc. Condemn as guilty of sinful practices. For God hath received him. God hath taken him into his church without making conditions concerning meats. Hence, you have no right to reject him. 4. Who art thou that judgest another man's servant? Since God has received him, he is God's servant, and his accountability is not to you, but to God. God is able to make him stand. In spite of what some of you think is an error, he shall stand, for God is able to keep him. This conduct shall not cut him off from the grace of God in which we all stand.

      5-9. One man esteemeth one day above another. A second difference of opinion is now cited. Some, Jewish converts or Gentiles who did not understand that the old covenant was ended, believed that the Jewish Sabbaths and new moons should be kept sacred. Compare Col. 2:16 and Gal. 4:10 . Let every man be fully persuaded in his own mind. Let each act as he thinks right. If he thinks he ought to observe the days, let him do as his conscience demands. If he thinks otherwise, let him not observe them. 6. He that regardeth the day, etc. It is regarded unto the Lord if he keeps it, because he thinks it is the Lord's will. If another refuses to keep it, because he believes it is the Lord's will that he should not, his non-keeping is to the Lord. He that eateth. Meats. See verse 2 . He who obeys what he regards the Lord's will in this, either eating or abstaining, does it with reference to the Lord. 7. For none of us liveth to himself. No Christian lives to please himself, but with the conscious aim of pleasing the Lord. 8. We are the Lord's. While living, the aim must be to do the Lord's will, and even when we die we will be fully resigned to his will. We are not at our own disposal. 9. For to this end Christ both died, and rose, etc. The life of the Christian is a new life that springs out of Christ's death ( Rom. 6:4 ); we die with him; we rise with him; hence, since our life comes from him, and springs from his death and resurrection, these make him our Lord, whether we be living or dead.

      10-13. Why dost thou judge thy brother? Christ, the Lord of all, is his Lord. He shall judge him and us alike. We are not the judges, for we shall all stand before the judgment-seat of Christ. 11. For it is written. In Isaiah 45:23 . The passage quoted declares that the whole world will yet make humble acknowledgment of the sovereignty of Jehovah. 12. So then every one of us shall give account. God's universal sovereignty gives him the right to call every mortal to account. Hence, we should leave judgment to God. 13. Let us not therefore judge one another. Since God is to judge us all, brethren should not condemn each other for differences of opinion over some untaught question. But judge this rather. Rather condemn severely throwing a stumbling-block in a brother's way. A stumbling-block is anything which might cause a brother to fall.

      14, 15. I know . . . in the Lord Jesus. The conviction is that of a mind in communion with Christ, enlightened by his Spirit. That nothing. No kind of food. Is unclean of itself. Is by its own nature such that it is a sin to partake of it. The legal distinction between clean and unclean animals is abolished. But to him. If one, uninstructed, considers anything unclean, to his conscience it is so. It is wrong for him to eat it. 15. If thy brother is grieved with thy meat. If his feelings are hurt because you eat food that he thinks it is sinful to eat, it would be charitable for you to abstain from it for his sake. Destroy not him. His grief, and the effect upon him of seeing you do what he regards as sinful, may be to destroy him. It is kinder to give up the meat than to risk his destruction. If Christ died for him, you surely can do that much.

      16-18. Let not then your good be evil spoken of. You have greater knowledge than these weak brethren, and know that "nothing is unclean." That is "good." But if you sternly insist on your right to do what the weak regard as sinful, your "good" will be evil spoken of. 17. For the kingdom of God. Christ's dominion; the church visibly; personally, his sway over your soul. This does not depend on meat and drink. It rises higher than food questions. Personally, its essence is not in external things. It consists of righteousness. Justification; the forgiveness of sins. Peace. Reconciliation to God, and peace of soul as the result. Joy in the Holy Ghost. The rejoicing of those who walk not after the flesh, but after the Spirit. Seek these rather than to eat and drink what you will.

      19-23. Let us therefore follow . . . peace. Hence, charitably yield what grieves a brother. May edify. Build up and make strong. Compare 1 Thess. 5:11 . 20. For meat destroy not. A rigid insistence on eating the meat so offensive to some of the brethren may rend the church. All things indeed are pure. All kinds of food are morally clean. See verse 14 . But it is evil. It is morally unclean to him who eateth with hurt to his conscience. 21. It is good neither to eat flesh, etc. If eating any kind of food, or drinking wine, is the way of your brother's peace and security, it is better to abstain from both. Deny yourself rather than offend a brother. Compare 1 Cor. 8:13 . This maxim applies to all things indifferent. It applies to wine-drinking at our time. No Christian ought ever to set an example that may destroy another. 22. Hast thou faith? Art thou strong in the faith, and possessed of knowledge that the weaker brethren have not? Let God take not of it, but do not parade it before the weak. Happy is he that condemneth not himself, etc. If one "allowed" that he had the right to eat all kinds of meats, etc., and did it to the injury of his brother, he would condemn himself, because he trampled on the law of love. 23. He that doubteth is damned if he eat. He is contrasted with him "who has faith" ( verse 22 ). He has not faith, or does not believe that it is right to eat these meats. Hence he is condemned ("damned") by his own conscience. Whatsoever is not of faith is sin. The context shows that Paul means that whenever actions are done by a Christian which he does not believe are right, he sins in doing them. If he is doubtful whether they are right, he must not do them. 

15 Chapter 15 

Mutual Love and Forbearance Enjoined.
SUMMARY.--The Strong Must Bear with the Weak. Not to Seek to Please Ourselves. Christ Did Not. As Christ Received Us, So We Should Receive Each Other. Christ the Savior of Both Jews and Gentiles. Paul's Apostleship. His Work Among the Gentiles. His Purpose to Visit Rome.

      1-3. We that are strong. In the last chapter Paul contrasts the strong and the weak. The first are those, like himself, who know that no kind of food "is unclean of itself," and are emancipated from Jewish prejudices. These strong ones are to bear with the "infirmities of the weak," as has been enjoined in the preceding chapter . The lesson is a practical one of all ages. 2. Let every one please his neighbor. We are not to seek to please ourselves, but to please others. Nor are we to seek to please them for our own selfish purpose, as is often the case, but for their good to edification, with a view to their good and upbuilding in Christ. 3. For even Christ pleased not himself. Our duty to others is enforced by the example of Christ. He forgot himself in his work of saving men. So ought we to do. As it is written. In Psalm 69:9 . The passage affirms that the Messiah, instead of pleasing himself, became the subject of "the reproaches of them who reproached" his Father.

      4-6. For whatsoever things were written. The passage just quoted applies to Christ, and all things written in the Old Scriptures are for our instruction. Learning. Instruction. Might have hope. The purpose of the Scriptures is to impart a present blessed hope through the patience and the comfort they impart to those who suffer for God. 5. Grant you to be like-minded one toward another. The apostle does not pray that they may be of the same opinion, but that there be harmony of feeling. According to Christ Jesus. Let each be so conformed to Christ that all may be of one mind. See Phil. 2:5 . 6. That ye may with one mind, etc. That being in full accord you may with one voice (mouth) utter the praises of God.

      7-12. Wherefore receive ye one another. Let the strong receive the weak, all receive each other into full fellowship, even as "Christ has received us." To the glory of God. All must be done so as to glorify God. So Christ hath done. 8. Now I say. Rather, "For I say." The work of Christ is given to show the spirit we ought to have. A minister of the circumcision. Christ became a minister of the circumcision; that is, a Jew, of the seed of Abraham, for the truth of God. The Scriptures had declared that he would be of the seed of Abraham. To confirm the promises. Had he not been of the circumcision, the promises would not have applied to him. 9. That the Gentiles might glorify God. It was a part of this plan, all the while, that Christ, "born under the law," should save the Gentiles, and enable them to glorify God for his mercy to them. As it is written. Various passages from the Old Testament are now quoted to show God's purpose to give the gospel to the Gentiles. For this cause, etc. This quotation is from Psalm 18:49 , and implies that God shall be confessed, and his praises sung among the Gentiles. 10. Rejoice, ye Gentiles, etc. This is found in Deut. 32:43 , and is a direct command to Gentiles to worship with the Lord's people. 11. Praise the Lord, all ye Gentiles. This command to the Gentiles, still clearer and stronger, is found in Psalm 97:1 . 12. Again Isaiah saith. The quotation that follows is from Isaiah 11:10 , a chapter which is throughout a prediction of Christ and his kingdom. Jesse, the father of David, was an ancestor of Jesus. The passage quoted shows very clearly that Christ was to be the Savior of the Gentiles.

      13-16. Now the God of hope fill you with all joy. Paul has quoted from Isaiah, "In him shall the Gentiles hope," and follows it by a prayer that the God who has given them the blessed hope may fill them with joy and peace, so that they may abound in hope. The hope we have in Christ is the source of a great part of our joy. 14. Filled with all knowledge. Compare 1 Corinthians 8:1 1 Corinthians 8:1 Co 7:10 Co 7:11 . It is evident that the knowledge of spiritual truth, professed by the strong in faith, is meant. Able also to admonish one another. Therefore having less need of the admonition of the apostle. 15. Nevertheless, brethren. Though they were able to admonish each other, he has written to them boldly and plainly, as was his right, because of the grace, the apostleship to the Gentiles, given him of God. 16. That I should be a minister to the Gentiles. This is the grace just referred to. Ministering. The Greek reads, "Ministering in sacrifice." The figure is that of Paul, as a priest, bringing the converted Gentiles as offerings, which are placed upon the altar of God and dedicated to his service. This offering, the Gentiles, is made acceptable through the gospel, they being sanctified, set apart, by the Holy Spirit. See Romans 8:1 Romans 8:2 .

      17-21. I have therefore whereof I may glory. Because of his wonderfully successful ministry among the Gentiles. Yet he glories not in himself, but only through Jesus Christ. See 1 Cor. 15:31 . In those things which pertain to God. In his ministry as an apostle of Christ. 18. I will not dare to speak, etc. The meaning is: "I will not dare to speak of the signs of grace and the work of others, but only of the mighty works of God hath wrought through me to make the Gentiles obedient." 19. Through mighty signs and wonders. This describes what extraordinary help had been given--the power to work miracles and the gifts of the Holy Spirit. So that from Jerusalem, and around about unto Illyricum. Jerusalem was near the southeast corner of the Mediterranean; Illyricum lay north of Greece, on the Adriatic, so that his gospel labors had embraced a circuit clear around the east and northeast shores of the sea. 20. Yea, so have I strived to preach. He declares the fixed policy of his ministry not to preach where Christ had been heard, but in new fields. Where other apostles or evangelists had laid a foundation, he did not seek to build. Compare 2 Cor. 10:12-16 . As no apostle or great evangelist had yet visited Rome, his letter to the Romans was no violation of his principle. 21. But as it is written. In Isaiah 52:15 . The passage declares that God's name shall be carried where it was unknown; hence, Paul's course was in harmony with the will of God.

      22-24. For which cause I have been much hindered. The greatest hindrance to his coming to Rome hitherto was the duty of preaching in places where Christ was unknown. 23. But now having no more place in these parts. Everywhere around the eastern Mediterranean the name of Christ had been preached, so that churches were formed in all the chief cities. Hence, Paul wished to seek new fields. Having a great desire . . . to come unto you. See Rom. 1:11 and Acts 19:21 . 24. Whensoever I take my journey into Spain. It was his purpose to go to Spain as a new field. The New Testament does not record that he ever carried out this purpose, though it is the testimony of the early church that he did. To see you in my journey. He only intended to stop for a season, in passing through, for the reason that there was already a church there. God willed that it should be otherwise.

      25-27. Now I go unto Jerusalem, etc. See Acts 20:3 , for account of the undertaking of this journey. Also Acts 24:17 . He is going to Jerusalem to minister to the poor saints. 26. For it hath pleased them of Macedonia, etc. Concerning the contribution, see 1 Corinthians 16:1 1 Corinthians 16:2 Co 8:1 Co 9:2 . Certain contribution. The Greek word is the same rendered fellowship in Acts 2:42 . 27. Their debtors they are. It pleased these Gentile Christians to help those at Jerusalem, and, besides, they were under obligation to them, for the church at Jerusalem was the center from which the gospel had been spread abroad.

      Why the need of this contribution for the church at Jerusalem? This is often asked. (1) Because it was mainly composed in the start of the poor. (2) Because it had undergone persecution, and this always impoverishes, not only because members are spoiled of their goods, but because they are driven from their employments. Hence, this church, at the center of conflict, and with a great number of poor, had need of the aid of the saints elsewhere, where they were more favored with the worldly blessings.

      28, 29. When therefore I have performed this. As soon as he has discharged this office, it is his purpose to start to Spain, and to take Rome in on the way. Sealed to them this fruit. Made this contribution safe to them. What is sealed is made secure. 29. I am sure that, when I come. He assures them that his coming will be full of blessing to them in Christ. Godet says, with force, "Would a forger of this epistle, in the second century, have drawn a picture of the future so opposite to the way in which things really came to pass?" These allusions to his future movements are positive proof that this was written before Paul was a prisoner.

      30-33. Now I beseech you, etc. This urgent request of the apostle for his brethren's prayers, shows a strong confidence in their faith and devotion. Compare verse 29 . 31. That I may be delivered. Paul knew too well the bitter hostility of the Jews to him, and that his visit to Jerusalem would be beset with dangers. He goes there with some forebodings. See Acts 20:22 Acts 21:13 . And that my service . . . may be accepted of the saints. We learn from Acts 21:21 , that the Jewish brethren looked with great prejudice on Paul's work among the Gentiles, and that various rumors were circulated among them. 32. That I may come, etc. Three things he desires through their prayers: (1) That he may be delivered from his Jewish enemies; (2) be cordially received by his Jewish brethren; (3) come unto them with joy by the will of God. He did come to Rome, submissive to the will of God, but not "in joy," though no doubt God was with him and "refreshed" him. 33. Now the God of peace be with you all. Amen. Asking their prayers, it was but natural that he should ask God to bless them. Compare other benedictions, in 2 Cor. 13:11 Philippians 4:9 Philippians 4:1 1 Thess. 5:23 . 

16 Chapter 16 

Personal Salutations.
SUMMARY.--The Bearer of the Letter Commended. The Church Asked to Give Her Aid in the Work that Calls Her to Rome. Greetings for Old Friends and Fellow-Laborers. A Household Church. Warned Against Divisions. Farewell Benediction.

      1, 2. I commend unto you Phoebe. Evidently the bearer of the letter, a sister in Christ. In this list of persons greeted, a number are women, and the greetings show how highly Paul esteemed woman's work in the church. A servant. The word is deacon in the Greek. The word also means "servant," as rendered, but we know that there were deaconesses in the church of the first century, and Paul, in giving her a recommendation, no doubt mentions her office. To say that she was a servant of the church, would convey no special distinction. In the East, where women were so much secluded, deaconesses would be a necessity. Paul evidently refers to them. 1 Timothy 5:9 1 Timothy 5:10 , evidently refers to them; Ignatius, a companion of the apostles, mentions them in one of his epistles, and Pliny does also, in his famous letter to Trajan, early in the second century. Which is at Cenchreæ. Paul wrote this letter at Corinth; Cenchreæ was its seaport, on the Ægean Sea, about nine miles from the city. A small town with the old name still marks its site. 2. That ye receive her in the Lord. Give her a Christian welcome. And that ye assist her. The term used in the Greek is a legal one; hence it is supposed that some kind of legal business called her to Rome. She hath been a succorer of many. This would result from her office as a deaconess. Among those ministered to was the apostle himself.

      3-5. Greet Priscilla and Aquila. These active fellow-workers had first aided Paul at Corinth ( Acts 18:2 ); then they went to Ephesus, and prepared the way for his work there ( Acts 18:26 ); they had now returned to Rome, their former home. Some have argued that this greeting could not have been sent to Rome, from the fact that Paul had left them at Ephesus. It was the natural thing for them to go back home, when they could safely do so, and Godet says that from two or three years had passed since Paul left them at Ephesus, which gives ample time for a change of residence. The fact that the name of the wife comes first here, and in Acts 18:2 , seems to imply that she was the more efficient. They are also named in 1 Corinthians 16:19 1 Corinthians 16:2 and in 2 Tim. 4:19 . 4. Who have for my life laid down, etc. It is evident that at some time they had endured great peril for Paul's sake. We know from 2 Cor. 11:23-27 , that only a small part of his perils have been recorded. Also all the churches of the Gentiles. Are under a debt of gratitude to Priscilla and Aquila. 5. Likewise greet the church that is in their house. As the early Christians had no houses of worship, they met in the homes of prominent brethren. In the large cities there would be several such groups. One of these in Rome met in the house of Priscilla and Aquila. Salute Epænetus. He is not mentioned elsewhere. The first fruits of Achaia. "Asia," as in the Revision, is the true reading. The family of Stephanas were the first converts of Achaia ( 1 Cor. 16:15 ).

      6-16. Greet Mary. A large number of those named were personal acquaintances of Paul; some had rendered him special service; many were, no doubt, his own converts. Of most of them we know nothing, save that he places them in this honorable roll. 7. Salute Andronicus and Junia, my kinsmen. Countrymen. My fellow-prisoners. When confined with Paul, we do not know. Of note among the apostles. Well and favorably known to the apostles. 10. Salute them who are of the household of Aristobulus. Aristobulus was either dead, or not a believer. The household is, perhaps, his slaves. Great Romans had hundreds of slaves, usually white, many of them cultured. Thousands of the early Christians were gathered from these. 11. The household of Narcissus. At the time Paul wrote, a favorite of Nero, named Narcissus, was all powerful in Rome. He probably meant a number of his servants having accepted Christ. 12. Tryphæna, Tryphosa, . . . Persis. These are the names of women. From the fact stated of them, they were probably deaconesses. 13. Salute Rufus. Some have supposed this to be the Rufus named in Mark 15:21 . His father was of Cyrene. Paul had certainly met his mother elsewhere, for he not only greets her, but says she had been a mother to him. 14. Hermas. Supposed by some to have been the author of an early Christian writing, called "The Shepherd of Hermas," which still remains. 15. And all the saints which are with them. Probably another household church, which met with those just named. 16. Salute one another with a holy kiss. The kiss is still a common salutation in the East, and was in New Testament times. See Luke 7:45 Luke 7:2 Sa 20:9 Sa 20:1 also 2 Sam. 20:9, and 1 Pet.5:14 The custom is still preserved in the Greek churches.

      17-20. Mark them which cause divisions. Judaizing, or other false teachers, who disturbed the Gentile churches by urging them to keep the law of Moses, or by teaching some heresy. Read the Epistle to the Galatians. They were not to listen to them, and were to avoid them. 18. Serve not our Lord Jesus Christ. These men, like many other false teachers, were more devoted to their own appetites than to Christ. The simple. The unsuspecting. 19. For your obedience is come abroad. Your reputation as good Christians is so well known that you ought not to be deceived by these false teachers. 20. The God of peace shall bruise Satan. Shall give you the victory.

      21-23. Timothy. We learn from Acts 20:4 , that Timothy was with Paul at this time. He joins with other companions of Paul in greetings. Lucius. Possibly, "Lucius of Cyrene" ( Acts 13:1 ). Jason. Possibly the one named in Acts 17:5 . Sosipater. The same name as Sopater. See Acts 20:4 . Kinsmen. Countrymen; Jews. 22. I, Tertius. Otherwise unknown. Paul dictated the letter, and Tertius acted as scribe. 23. Gaius, mine host. Paul baptized a Gaius at Corinth ( 1 Cor. 1:14 ). The name occurs several times. He was noted for his hospitality. Erastus the chamberlain. The city treasurer, hence a man of high position. The name occurs in Acts 19:22 Acts 19:2 and in 2 Tim. 4:20 .

      24-27. The grace of our Lord. At the close of his greetings, Paul adds his benediction. He had already given it in verse 20 . It is now written with his own hand ( 2 Thess. 3:17 ). He also adds a doxology, which makes a noble conclusion. 25. To him. They are commended to God. According to the revelation of the mystery. The mystery of the gospel, and especially of the salvation of the Gentiles. See Rom. 11:25 . A mystery is a divine purpose that had been kept secret. When God's glorious purpose was revealed, the mystery was made known. 26. This mystery now is made manifest. The apostles were engaged in declaring this mystery to the world. 27. To God only wise. The source of all wisdom. 

