《Unabridged Commentary Critical and Explanatory on Hosea》(Robert Jamieson)
Commentator

At a time when the theological winds seem to change direction on a daily basis, the Commentary Critical and Explanatory on the Whole Bible is a welcome breath of fresh air from conservative and orthodox teachers of the Christian faith. This commentary has been a bestseller since its original publication in 1871 due to its scholarly rigor and devotional value. Robert Jamieson (1802-1880), Andrew Robert Fausset, and David Brown(1803-1897) have crafted a detailed, yet not overly technical, commentary of the Bible that holds to the historic teachings of orthodox Christianity. Commentary Critical and Explanatory on the Whole Bible is based on a detailed exegesis of the scriptures in the original languages and is a "must have" for those who are interested in a deeper appreciation of the Biblical text

Published in 1878, this is the unabridged version of Jamieson, Fausset, and Brown's Commentary. This version includes the Greek and Hebrew words, along with double the content of the abridged version. Most online versions of JFB are abridged and include only a fraction of what the authors said!

It is worth noting that in the printed version, errors in spelling, punctuation, numbering, cross references have followed throughout the printing history of this one-volume edition of the Commentary. This electronic edition, then, may represent the first corrected edition.

00 Introduction 

THE first of the twelve minor prophets in the order of the canon (called "minor," not as less in point of inspired authority, but simply in point of size). The twelve are first mentioned by Jesus, the son of Sirach (Sirach 49:10). St. Stephen, in Acts 7:42 (in referring to Amos 5:27 collective body of writings, "the book of the prophets." So JEROME and MELITO, the first Greek father who has left us a catalogue of these books. The collection of the sacred books is by Jewish tradition attributed to the great synagogue of learned scribes formed by Ezra. Many think Nehemiah completed this collection by adding to the books already in the canon those of his own times. Malachi, the last in the series, probably aided him in determining with infallible authority what books were entitled to be ranked in the inspired canon. The chronological order differs from the canonical. Joel, about 810 B.C.; Jonah, about 810 B.C., or, as others, first, 862 B.C.; Amos, about 790 B.C.; Hosea, about 784 B.C. Hosea, the contemporary of Isaiah, Micah, and Amos, seems to have entered on his prophetical office in the last years of Jeroboam (contemporary in part with Uzziah), and to have ended it in the beginning of Hezekiah's reign, 722 B.C., that is, about sixty years in all, from 784 B.C. to 722 B.C. The prophets, however, were not uninterruptedly engaged in prophesying. Considerable intervals elapsed, though their office as divinely commissioned public teachers was never wholly laid aside. The Book of Hosea which we have constitutes only that portion of his public teachings which the Holy Spirit saw fit to preserve for the benefit of the Church. The cause of his being placed first of the twelve was, probably, the length, the vivid earnestness, and patriotism of his prophecies, as well as their closer resemblance to those of the greater prophets. His style is abrupt, sententious, and unrounded; the connecting particles are few; there are changes of person, and anomalies of gender, number, and construction. His name means Salvation. He was son of Beeri, of the tribe of Issachar, born in Beth-shemesh [JEROME]. His mention, in the inscription, of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah, is no proof that he belonged to Judah: for the prophets in Israel regarded its separation from Judah, civil as well as religious, as an apostasy from God, who promised the dominion of the theocracy to the line of David. Hence Elijah in Israel took twelve stones to represent Judah, as well as Israel ( 1 Kings 18:31 from Jeroboam of Israel, though he belonged to Israel, with whose sins and fate his book is chiefly occupied. He, however, makes incidental references to Judah. His first prophecy foretells the overthrow of Jehu's house, fulfilled on the death of Jeroboam, Jehu's great-grandson ( 2 Kings 15:12 Jehu, conspired against by Shallum. This first prediction was doubtless in Jeroboam's life, as Zachariah, his son, was only suffered to reign six months; thus the inscription is verified that "the word of the Lord came unto him in the days of Jeroboam" ( Hosea 1:1, Hosea 10:14 as past, that is, the first inroad against King Hoshea, who began to reign in the twelfth year of Ahaz; so that as Ahaz' whole reign was sixteen years, the prophecy seems to have been given about the beginning of Hezekiah's reign. Thus the inscription is confirmed that the exercise of his prophetical functions was of such a protracted duration.

Hosea ( Hosea 11:1, Matthew 9:13; Matthew 12:7; Matthew 12:23; 1 Corinthians 15:55, Hosea 1:9, Hosea 1:10; Hosea 2:23 predictions of the future conversion of Israel to the Lord their God, and David their king, and of the fulfilment of the promise to Abraham that his spiritual seed should be as the sand of the sea ( Hosea 1:10; Hosea 3:5 

The first and third chapters are in prose, the rest of the book is rhythmical.

01 Chapter 1 

Verse 1
The word of the LORD that came unto Hosea, the son of Beeri, in the days of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah, and in the days of Jeroboam the son of Joash, king of Israel.

The word of the Lord that came unto Hosea the son of Beeri, in the days of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah, and in the days of Jeroboam the son of Joash, king of Israel. By dating his prophecies by the reign of the kings of Judah, Hosea marks that God recognizes the kingdom of Judah as alone legitimate (see Introduction).

Jeroboam - the second; who died in the 15th year of Uzziah's 41 years' reign. From his time forth all Israel's kings worshipped false gods: Zachariah (2 Kings 15:9), Menahem (2 Kings 15:18), Pekahiah (2 Kings 15:24), Pekah (2 Kings 15:28), Hoshea (2 Kings 17:2). Since Israel was most flourishing externally under Jeroboam II, who recovered the possessions seized on by Syria under Hazael, Hosea's prophecy of its downfall at that time was the more striking, the less it could have been foreseen by mere human sagacity. God alone could utter such a voice of thunder out of the midst of such a cloudless sky (Pusey). Jonah the prophet had promised success to Jeroboam II from God, not for the king's merit, but from God's mercy to Israel, when "He saw that the affliction of Israel was very bitter:" so the coast of Israel was restored by Jeroboam II from the entering of Hamath (i:e., from the northern extremity near Mount Hermon, bordering on Syria, where there was the pass of Hamath into the Holy Land) to the sea of the plain, or the Dead Sea (2 Kings 14:23-27). The word of the Lord came to Hosea, not from his own mind, but from God. So Paul begins, "Paul, an apostle (not of man, neither by man, but by Jesus Christ and God the Father)." (Galatians 1:1). The word was existing in God's mind as God's, first; then it came to the prophet, and became his. So "the word of God came unto John" (Luke 3:2).

Hosea - meaning salvation.

Son of Beeri - meaning my well. The prophet in his very name typified the Saviour, of whom he prophecies, the Son of the Father, from whose love, as the well-spring, salvation in Christ hath flowed. Compare Isaiah 12:3, "With joy shall ye draw water out of the wells of salvation." 

Verse 2
The beginning of the word of the LORD by Hosea. And the LORD said to Hosea, Go, take unto thee a wife of whoredoms and children of whoredoms: for the land hath committed great whoredom, departing from the LORD.

The beginning of the word of the Lord by Hosea - or IN Hosea (Pusey). [B

Verse 3
So he went and took Gomer the daughter of Diblaim; which conceived, and bare him a son.

Gomer ... daughter of Diblaim - symbolical names: literally, 'Completion, daughter of grape-cakes;' the dual expressing the double layers in which these dainties were baked. So, one completely given up to sensuality. Maurer explains "Gomer" as literally 'a burning coal.' Compare Proverbs 6:27; Proverbs 6:29, as to an adulteress; Job 31:9; Job 31:12. 

Verse 4
And the LORD said unto him, Call his name Jezreel; for yet a little while, and I will avenge the blood of Jezreel upon the house of Jehu, and will cause to cease the kingdom of the house of Israel.

Call his name Jezreel - i:e., God will scatter (cf. Zechariah 10:9, "I will sow them among the people"). The similarity in sound of Jezreel to Israel (which was originally pronounced Yisrael) marks the connection between the sin and its punishment. They who had been by God's grant "princes with God" (so Israel means) shall be now by God's sentence, "scattered by God" (Jezreel). It was the royal city of Ahab and his successors, in the tribe of Issachar. Here Jehu exercised his greatest cruelties on the house of Ahab and Ahaziah king of Judah (2 Kings 9:16; 2 Kings 9:25; 2 Kings 9:33; 2 Kings 10:11; 2 Kings 10:14; 2 Kings 10:17).

For yet a little while, and I will avenge the blood of Jezreel upon the house of Jehu. Sir H. Rawlinson and Dr. Hincks separately deciphered the name 'Jahua [Yaahu'], son of Khumri' as one who paid tribute for his throne to the King of Assyria, in the cuneiform inscriptions upon the black obelisk in the British Museum. This prophecy, given in the reign of Jeroboam II, was fulfilled in the slaughter, by the conspirator Shallum, of Zachariah, the great-grandson of Jehu, the fourth and last from that monarch (2 Kings 15:8-12). Zachariah reigned only six months. The prophecy of Hosea was a fresh proclamation of the word of the Lord, originally spoken to Jehu himself, 2 Kings 10:30, "Thy children of the fourth generation shall sit on the throne of Israel." That Jehu sent tribute to the King of Assyria, to secure to himself the throne which God had given him, falls in with his character and his half belief, using all means, human or divine, to establish his own end. In one and the same spirit he destroyed the Baal worshippers as adherents of Ahab, retained the calf-worship, courted the ascetic Jonadab son of Rechab, spoke of the death of Jehoram as the fulfillment of prophecy, and sought help from the King of Assyria (Pusey). Though Jehu shed the blood of the house of Ahab in external obedience to God's command, yet because his motive was only regard to his own political ends, as was proved by his adherence to Jeroboam's sin in worshipping the golden calves, while he was rewarded temporarily for his measure of external obedience, the blood which he so shed to further his own ambition, and not from the pure principle of obedience to God, was counted as sin to him, and was ultimately visited with judgment on his descendants. 

Verse 5
And it shall come to pass at that day, that I will break the bow of Israel in the valley of Jezreel.

I will break the bow of Israel - the prowess} (Jeremiah 49:35 : cf. Genesis 49:24, "His bow abode in strength").

In the valley of Jezreel - afterward called (Judith 1:8) the great plain of Esdraelon, extending ten miles in breadth, and in length from the Mediterranean, near Mount Carmel, to the Jordan, which it reaches through two arms between the mountains of Gilboa, Little Hermon, and Tabor. From south to north it extends from the mountains of Ephraim to those of Galilee. It was the great battlefield of Palestine (Judges 6:33; 1 Samuel 29:1). In the same plain where Jehu affected such zeal in avenging the innocent blood shed by Ahab on his guilty seed, God was about to break the might of Israel. Hosea lived to see his own, prophecy fulfilled when Shalman or Shalmaneser "spoiled Betharbel in the day of battle" on the same plain, "dashing the mother in pieces upon her own children" Hosea 10:14). 

Verse 6
And she conceived again, and bare a daughter. And God said unto him, Call her name Loruhamah: for I will no more have mercy upon the house of Israel; but I will utterly take them away.

Call her name Lo-ruhamah - i:e., Not an object of mercy or gracious favour. The Hebrew word is intensive, and expresses the tender yearnings of the inmost soul over one deeply beloved.

I will utterly take them away. Israel, as a kingdom, was never restored from Assyria, as Judah was from Babylon after 70 years. Maurer translates, according to a common meaning (see margin), 'no more will I have mercy on the house of Israel, so as to pardon them.' Pusey renders [ naaso' (Hebrew #5375)] 'esaa' (Hebrew #5375) laahem (H3807a), literally, taking away, I will take away from, or with regard to them-namely, everything: their guilty conscience would supply the awful ellipsis. God specifies not what He will take away, but dwells on the taking away as what He is about utterly and completely to do. 

Verse 7
But I will have mercy upon the house of Judah, and will save them by the LORD their God, and will not save them by bow, nor by sword, nor by battle, by horses, nor by horsemen.

But I will have mercy upon the house of Judah. Judah is only incidentally mentioned, to form a contrast to Israel.

And will save them by the Lord their God - more emphatic than 'by myself;' by that Yahweh (me) whom they worship as "their God," whereas ye despise him.

Not ... by bow - on which ye Israelites rely (Hosea 1:5, "the bow of Israel"). Jeroboam II was famous as a warrior (2 Kings 14:25). Yet it was not by their warlike power Yahweh would save Judah (1 Samuel 17:47; Psalms 20:7; Psalms 44:6, "I will not trust in my bow, neither shall my sword save me. But thou hast saved us from our enemies"). The miraculous deliverance of Jerusalem from Sennacherib (2 Kings 19:35), and the restoration from Babylon, are herein predicted. Judah governed by kings of David's line, and having the true worship of God, the temple, and the sacrifices, was to experience a mercy which was denied to Israel, as being founded and governed in apostasy from God. Not one of their kings that did not follow the sin of Jeroboam. the worship of the symbol of God, the calves, and some of them had also fallen into the grossest idolatry, Baal worship, etc. 

Verse 8
Now when she had weaned Loruhamah, she conceived, and bare a son.

Now, when she had weaned Lo-ruhamah - said to complete the symbolical picture, not having any special signification as to Israel (Henderson). Or it may imply that Israel was bereft of all the privileges which were as needful to them as milk is to infants (cf. Psalms 131:2 , "I have ... quieted myself, as a child that is weaned of his mother;" 1 Peter 2:2). (Vatablus.) Israel was not suddenly, but gradually cast off; God bore with them with long-suffering, until they were incurable (Calvin). But as it is not God, but Gomer who weans Lo-ruhamah, the weaning may imply the lust of Gomer, who has hardly weaned when she is again pregnant (Manger). But Oriental women do not wean their children until they are two or even three years old. Therefore I prefer considering this period as marking an interval between the two stages of punishment of Israel. 

Verse 9
Then said God, Call his name Loammi: for ye are not my people, and I will not be your God.

Call his name Lo-ammi - once "my people," but henceforth not so (Ezekiel 16:8, "I sware unto thee and entered into a covenant with thee, saith the Lord God, and thou becamest mine"). The intervals between the marriage and the successive births of the three children imply that three successive generations are intended. Jezreel, the first child, represents the dynasty of Jeroboam I and his successors, ending with Jehu's shedding the blood of Jeroboam's line in Jezreel: it was there that, Jezebel was slain, in vengeance for the Jezreelite Naboth's blood shed in the same Jezreel (1 Kings 21:1; 2 Kings 9:21; 2 Kings 9:30). The scenes of Jezreel were to be enacted over again on Jehu's degenerate race. At Jezreel the Assyrian. Shalmaneser routed Israel (Jerome). The child's name associates past sins, intermediate punishments, and final overthrow. Lo-ruhamah (Not pitied), the second child, is a daughter, representing the effeminate period which followed the overthrow of the first dynasty, when Israel was at once abject and impious. Lo-ammi (Not my people), the third child, a son, represents the vigorous dynasty (2 Kings 14:25) of Jeroboam II but, as prosperity did not bring with it revived piety, they were still not God's people. Therefore both his house and his kingdom fell with him. So little is temporal prosperity to be recorded as a certain proof of God's favour, or of permanence and stability. For another view (Pusey's) see Remarks.

I will not be your God - literally, 'I will not be for you' (by my Providence), or 'to you' by love (Pusey). 

Verse 10
Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured nor numbered; and it shall come to pass, that in the place where it was said unto them, Ye are not my people, there it shall be said unto them, Ye are the sons of the living God.

Yet the number of the children of Israel shall be as the sand of the sea, which cannot be ... numbered. 

Literally fulfilled in part at the return from Babylon, in which many Israelites joined with Judah. Spiritually, the believing seed of Jacob or Israel, Gentiles as well as Jews, shall be numerous "as the sand" (Genesis 32:12, "I will make thy seed (Jacob's) as the sand of the sea").

And it shall come to pass, that in the place where it was said unto them, Ye are not my people, there it shall be said unto them, Ye are the sons of the living God - the Gentiles, once not God's people, becoming His "sons" by adoption and grace through faith (John 1:12; Galatians 3:26; Romans 9:25-26, "As he saith also in Osee, I will call them my people, which were not my people; and her beloved, which was not beloved (Paul's rendering of Lo-ruhamah). And it shall come to pass, that in the place where it was said unto them Ye are not my people; there shall they be called the children of the living God; 1 Peter 2:10, "Which in time past were not a people, but are now the people of God: which had not obtained mercy (Peter's rendering of Lo-ruhamah), but now have obtained mercy. Both love and mercy are included in the Hebrew, Ruhamah; 1 John 3:1). To be fulfilled in its literal fullness hereafter in Israel's restoration (Romans 11:26, "All Israel shall be saved").

The living God - opposed to their dead idols. 

Verse 11
Then shall the children of Judah and the children of Israel be gathered together, and appoint themselves one head, and they shall come up out of the land: for great shall be the day of Jezreel.

Then shall the children of Judah and the childern of Israel be gathered together - (Isaiah 11:12-13, "He shall assemble the outcasts of Israel, and gather together the dispersed of Judah ... Ephraim shall not envy Judah, and Judah shall not vex Ephraim; Jeremiah 3:18; Ezekiel 37:16-24, wherein the stick of Ephraim was joined to the stick of Judah, and God saith, I will make them one nation in the land upon the mountains of Israel, and one king shall be king to them all").

And appoint themselves one head - Zerubbabel typically; Christ antitypically, under whom alone Israel and Judah are joined, the "Head" of the Church (Ephesians 1:22; Ephesians 5:23), and of the hereafter united kingdom of Judah and Israel (Jeremiah 23:5-6; Ezekiel 34:23). Though "appointed" by the Father (Psalms 2:6), Christ is in another sense "appointed" as their Head by His people, when they accept and embrace Him as such.

And they shall come up out of the land - of the Gentiles, among whom they sojourn. The phrase "come up" refers to the moral elevation of the land of promise, as compared with all other lands. So Isaiah 2:2-3, "The mountain of the Lord's house shall be established in the top of the mountains ... and many people shall ... say, Come ye, and let us go up to the mountain of the Lord, to the house of the God of Jacob."

For great shall be the day of Jezreel - "the day of" one is the time of God's special visitation of him, either in wrath or in mercy. Here "Jezreel" is in a different sense from that in, Hosea 1:4, "God will sow," not "God will scatter;" great shall be the day when they shall be the seed of God, planted by God again in their own land (Jeremiah 24:6; Jeremiah 31:28; Jeremiah 32:41; Amos 9:15).

Remarks:

(1) God in this chapter sets forth the apostasy of the Israelite kingdom of the ten tribes, not only by word, but by action, which is more impressive than words. The prophet Hosea, is directed to take, in vision, a wife of whoredoms, and thus to have, as his children, children of whoredoms, as a vivid pictorial representation of God's grace to Israel, in having joined her to Him originally, when she was naturally impure, in order that He might make her pure in holy communion with Himself. Herein we have an affecting image of the Lord's unmerited grace toward us, in that, "while we were yet sinners, Christ died for us" (Romans 5:8). The Church, whom He hath espoused to Himself, is composed of those who originally were all alike defiled with corruption, and estranged from their rightful Lord and Head; but He, with marvelous and gratuitous love, deigns, out of such impure elements, to mould a church, to become, in communion with Him, a bride without spot or wrinkle (Ephesians 5:25-32).

(2) The wife so taken by the prophet in vision bare him a son, whose name was called, by the direction of God, "Jezreel" - that is, God will scatter. Hereby God intimated that, as formerly His covenant-people were rightly called Israel-that is, Princes with God-by the might of faith and prayer, so now, because of their unfaithfulness, they should become that which Jezreel, the name of their royal city, means, scattered by God. As the mother Gomer, whose name implies complete devotion to sensuality, represents man in his natural carnality the call of God, so the children represent the awful tendency of man, even when in outward communion with God, to prove unfaithful to Him, and therefore the consequent rejection of the false professor by God. The Lord bears our provocations and inconsistencies with exceeding long-suffering. We should be wearied out with half the ingratitude and perverseness from others with which we try the patience and grieve the gracious Spirit of God. Yet there is a judicial limit even to God's long-suffering. And as in the case of Israel, so in the case of all who long abuse great spiritual privileges-God will cast them out from His presence at last, and punish with the heavier stripes in proportion to the greater degree of knowledge of His will which once they enjoyed.

(3) God, moreover, declared that He would avenge the blood of Jezreel upon the house of Jehu (Hosea 1:4). At first sight it may seem strange that God should punish for what He Himself had commanded to be done. But let us remember, when God commands, He requires that He should be obeyed, not merely in the outward act, but also in the inward motion. Jehu had obeyed God's command in the outward act of shedding the blood of Ahab's doomed race, and received a present reward accordingly. But in the inward motive which God requires, a complete surrender of man's will to God's will, Jehu was utterly wanting. So long as his so-called "zeal for the Lord" (2 Kings 10:16) coincided with his own personal ambition, so long he obeyed God; but when false political expediency required, as he thought, that he should disregard God's will, by worshipping the golden calves, he did not hesitate to do the very sin for which the divine judgment had been inflicted by the hands of himself on the house of Jeroboam. By his disobedience in this case he plainly showed that he would have disobeyed in the other case also, had it been contrary to his own impetuous will and selfish ambition. Let us hence learn that if we do the will of God merely for the sake of our own ends, and not from the pure principle of obedience, we are not pleasing God, but pleasing ourselves; and however prosperous we he for a time, in the end must pay an awful penalty for virtual disobedience.

(4) Hosea foretold that the kingdom of Israel would ere long "cease" to exist (Hosea 1:4). Yet at the time Israel was (4) Hosea foretold that the kingdom of Israel would ere long "cease" to exist (Hosea 1:4). Yet at the time Israel was in a state of prosperity, under Jeroboam II, such as it had not enjoyed since the days of Solomon. Through God's tender pity for Israel in her affliction by the Syrians; Jeroboam was permitted to recover all the territory that had been lost to Israel, and even to gain possession of Damascus. So entirely independent of mere human sagacity and foresight was the prophet's prediction. No material prosperity is a guarantee of safety to that people whose stability rests not on the moral basis of the fear of God and obedience to His laws. Where the will of God is regarded, there, even amidst outward trials, there is a pledge of final prosperity. Where God is set at nought, and men proudly rely on temporal resources as securing them from evil, there they are on the verge of an awful downfall.

(5) Three successive stages are marked in God's judgments on Israel, by the three children born in succession to the prophet by his wife, according to the vision. As "Jezreel" marks the period when, under Jeroboam II, the nation was seemingly in the robustness of masculine strength, but was doomed to have that strength scattered by the Lord, so "Lo-ruhamah" corresponds to the period which followed of woman-like weakness, when law and government had no power to establish the throne and kingdom, and the God who yearns with fatherly pity over His children doomed Israel to exclusion from His tender pity and love. Finally, the people having been "weaned" (Hosea 1:8) from the milk of the Word, and from all their former rich privileges, were to be "not the Lord's people," the last awful stage in their doom, marked by the name of the third child, Lo-ammi. How terrible is the case of that people, or that individual, who, after chastisements, remains still unchanged, and is therefore given up to eat the fruit of his own way! Such a one may temporally prosper for a time; but spiritually God seals his speedily coming doom forever with that sentence, "Ye are not my people, and I will not be your God."

(6) In lovely contrast to this stands the promise, "I will have mercy upon the house of Judah, and will save them by the Lord their God" (Hosea 1:7). God saves His people, not by their own efforts or powers, but by Himself, and by the Saviour, one with Himself whom the love of the Father provided. Judah's deliverance from the mighty hosts of Sennacherib, "without bow or sword, horses or horsemen," is a vivid type of the spiritual deliverance which is wholly effected by the Lord for us, and in which we must be content, if saved at all, to be simply recipients of his grace.

(7) Though then excluded from the favour of God, Israel also was not always to be so. God remembers mercy amidst wrath; and the same hand which wounded was also to heal. In Gospel times there has been spiritually a restoration of Israel, as well as of Judah, in the "remnant according to the election of grace," who through faith in Jesus Christ inherit the heavenly Canaan. This church of the election shall at last, when complete, be "the sand" (Hosea 1:10), a multitude which no man can number (Revelation 7:9). But besides the spiritual restoration, Hosea, in common with all the prophets, promises also a national restoration, when Judah and Israel, united as one nation, shall "come up out of" all the several lands of their exile (Hosea 1:11), and shall gladly "appoint themselves as their one Head" Him who in God's eternal decree has been appointed as His King of Israel upon His holy hill of Zion, (Psalms 2:1-12.) That shall be "the great day of Jezreel," when He who hath "scattered" Israel shall gather and "plant them upon their own land" (Amos 9:15). Let us see that, as "sons of the living God" by the spirit of adoption, we "live by the faith of the Son of God," even while we are still in the flesh. And let us look joyfully for that great day when "God shall sow" - that is, shall give the full increase of the falling into the ground of that One Divine Seed-corn which died in order that He might bring forth much fruit! (John 12:24.) 

02 Chapter 2 
Verse 1
Say ye unto your brethren, Ammi; and to your sisters, Ruhamah. Say ye unto your brethren, Ammi; and to your sisters, Ruhamah.

Israel's spiritual fornication, and her threatened punishment: yet a promise of God's restored favour, when chastisements have produced their designed effect.

Say ye unto your brethren, Ammi; and to your sisters, Ruhamah - i:e., when the prediction (Hosea 1:11) shall be accomplished, then ye will call one another, as brothers and sisters in the family of God, Ammi and Ruhamah. 

Verse 2
Plead with your mother, plead: for she is not my wife, neither am I her husband: let her therefore put away her whoredoms out of her sight, and her adulteries from between her breasts;

Plead with your mother, plead - expostulate.

Mother - i:e. the nation collectively. The address is to 'her children' - i:e., to, the individual citizens of the state (cf. Isaiah 50:1, "Thus saith the Lord, Where is the bill of your mother's divorcement, whom I have put away?") The adulterous mother was the synagogue, the individuals deceived by her were the sons. The latter, when tuned to God, must plead with their mother that she turn also. When involved in her judgments, they must plead with her, and not accuse God. God had not forgotten to be gracious, but she kept not His love (Pusey).

For she is not my wife - she has deprived herself of her high privilege by spiritual adultery.

Let her therefore put away her whoredoms out of her sight - rather, 'from her face.'

And her adulteries from between her breasts. Her very countenance unblushingly betrayed her lust, as did also her exposed "breasts." 

Verse 3
Lest I strip her naked, and set her as in the day that she was born, and make her as a wilderness, and set her like a dry land, and slay her with thirst.

Lest I strip her naked, and set her as in the day that she was born - (Ezekiel 16:4, "In the day thou wast born, thy navel was not cut, neither wast thou washed in water; Ezekiel 23:25-26; Ezekiel 23:28-29, "They shall leave thee naked and bare"). Helpless, uncleansed, uncared for, and cast out. The day of her political 'birth' was when God delivered her from the bondage of Egypt, and set up the theocracy. Set her - literally, 'I will fix her,' so that she shah have no power to free herself, but must remain as a gazing-stock (Pusey).

And make her as a wilderness, and set her like a dry land, and slay her with thirst - (Jeremiah 6:8; Zephaniah 2:13). Translate, 'make her as the wilderness'-namely, that in which she passed 40 years on her way to her goodly possession of Canaan. With this agrees the mention of "thirst" (cf. Jeremiah 2:6, "the wilderness ... a land of deserts, and of pits ... a land of drought, and of the shadow of death ... a land that no man passed through, and where no man dwelt"). 

Verse 4
And I will not have mercy upon her children; for they be the children of whoredoms.

And I will not have mercy upon her children - not even her individual members shall escape the doom of the nation collectively, because they are individually guilty. 

Verse 5
For their mother hath played the harlot: she that conceived them hath done shamefully: for she said, I will go after my lovers, that give me my bread and my water, my wool and my flax, mine oil and my drink.

For their mother ... hath done shamefully - literally, hath made shameful. The silence as to what she made shameful is more emphatic than any words. She made shameful everything that she could make shameful,-her acts, her children, and herself (Pusey). A reproach upon one's mother is calculated to rouse the most apathetic. God desires to rouse them from their spiritual torpor.

I will go after - [the Hebrew paragogic he (h) in 'eel

Verse 6-7
Therefore, behold, I will hedge up thy way with thorns, and make a wall, that she shall not find her paths.

I will hedge up thy way with thorns, and make a wall, that she shall not find her paths - (Job 19:18; Lamentations 3:7; Lamentations 3:9, "He hath hedged me about, that I cannot get out ... He hath enclosed my ways with hewn stone"). The hinderances are referred to which the captivity interposed between Israel and her idols. The Hebrew is, literally, Behold I hedging. It expresses an immediate future, or something which, as being fixed in the mind of God, is as certain as if it were actually taking place. So swift and certain should be her judgments (Pusey).

She shall follow after her lovers, but she shall not overtake them; and she shall seek them, but shall not find them: then shall she say, I will go and return to my first husband; for then was it better with me than now. The words follow after and seek imply her intense eagerness and diligent search [ w

Verse 8
For she did not know that I gave her corn, and wine, and oil, and multiplied her silver and gold, which they prepared for Baal.

For she did not know that I gave her corn, and wine, and oil - I that it was I who gave her corn, not the idols, as she thought: the "lovers" alluded to in Hosea 2:5. "She did not know," because she did not wish to know. Her ignorance of God was the fault of her will, which corrupted the understanding. Compare Romans 1:24-28.

And multiplied her silver and gold, which they prepared for Baal - i:e., of which they made images of Baal (margin, wherewith they made Baal), or at least the plate-covering of them (Hosea 8:4, "Of their silver and their gold have they made them idols"). Baal, or Bel, was the Phoenician sun-god, answering to the female Astarte, the moon-goddess. His worship was brought into Israel by Jezebel, the daughter of the King of Sidon. The name of the idol is found in the Phoenicaian Hannibal, Hasdrubal. Israel borrowed it from the Tyrians. 

Verse 9
Therefore will I return, and take away my corn in the time thereof, and my wine in the season thereof, and will recover my wool and my flax given to cover her nakedness.

Therefore will I return, and take away - i:e., I will take back again, by sending storms, locusts, and Assyrian invaders. I will turn from love to displeasure, and from bestowing the bounties of the earth to withholding them. The Hebrew implies a reversal of God's mode of treating them, in righteous retribution for their not acknowledging the debt of gratitude due to Him as the giver.

My grain ... my wool ... my flax - in contrast to Israel's calling the bread, wool, and flax "my bread ... my wool ... my flax," etc. (Hosea 2:5) God calls them solely His, "My corn, my wool, my flax." Compare also Hosea 2:21-23, on God, as the great First Cause, giving these through secondary instruments in nature: "I will hear the heavens, and they shall hear the earth; and the earth shall hear the corn, and the wine, and the oil; and they shall hear Jezreel." "Therefore" - i:e., because she did not acknowledge me as the Giver.

In the time thereof - in the vintage, the olive-gathering season and the harvest time. 

Verse 10
And now will I discover her lewdness in the sight of her lovers, and none shall deliver her out of mine hand.

And now will I discover her lewdness - [ nablutaah (Hebrew #5040)], literally, folly, and so foulness. Scripture regards sin and folly as essentially one; and holiness and wisdom as synonymous. Sin, decked out in worldly gauds, and covered with the showy mask of prosperity, looks attractive, and the sinner is in high repute, "for man will praise thee when thou doest well to thyself" (Psalms 49:18). But when, God strips off the prosperity given to "cover" the sinner's "nakedness" (Hosea 2:9), then He "discovers" the sinner's real folly and foulness, and men no longer dazzled by the glitter, despise the unmasked sinner. "The shame of her nakedness;" laying aside the figure, "I will expose her in her state, bereft of every necessary, before her lovers' - i:e., the idols (personified, as if they could see), who, nevertheless, can give her no help. "Discover" is appropriate to stripping off the self-flatteries of her hypocrisy. 

Verse 11
I will also cause all her mirth to cease, her feast days, her new moons, and her sabbaths, and all her solemn feasts.

I will also cause all her mirth to cease, her feast days - of Jeroboam's appointment, distinct from the Mosaic (1 Kings 12:32, "Jeroboam ordained a feast in the eighth month, on the fifteenth day of the month, like unto the feast that is in Judah"). But the feast of tabernacles in Jerusalem was on the fifteenth day of the seventh month, and the day of atonement on the tenth day. However, most of the Mosaic feasts, "new moons," and "sabbaths" to Yahweh remained, but to degenerate Israel worship was a weariness; they cared only for the carnal indulgence on them, "Saying, when will the new moon be gone, that we may sell corn? and the sabbath, that we may set forth wheat?" (Amos 8:5.) 

Verse 12
And I will destroy her vines and her fig trees, whereof she hath said, These are my rewards that my lovers have given me: and I will make them a forest, and the beasts of the field shall eat them.

I will destroy her vines and her fig trees, whereof she hath said, These are my rewards that my lovers have given me - "my rewards," my hire as a harlot (Isaiah 23:17-18); "my lovers" - idols; "destroy ... vines ... and I will make them a forest" (Isaiah 5:6; Isaiah 7:23-24). Fulfilled in the overthrow of Israel by Assyria (Hosea 9:4-5). 

Verse 13
And I will visit upon her the days of Baalim, wherein she burned incense to them, and she decked herself with her earrings and her jewels, and she went after her lovers, and forgat me, saith the LORD.

I will visit upon her the days of Baalim - the days consecrated to the Baals, or various images of Baal in different cities; whence the names Baal-gad, Baal-hermon, etc. Also the deified attributes of God were represented by as many idols. Thus Baal-Berith was the Lord of covenants; Baal-Zebul, the Lord of flies; Baal-peor, the Lord over sinful lust.

Wherein she ... decked herself with her earrings - rather, nose-rings (Isaiah 3:21; margin, Ezekiel 16:12), with Wherein she ... decked herself with her earrings - rather, nose-rings (Isaiah 3:21; margin, Ezekiel 16:12), with which harlots decked themselves to attract admirers: answering to the ornaments in which the Israelites decked themselves on the idols' feasts.

She went after her lovers, and forgat me, saith the Lord - worse than the nations which had never known God. Israel willfully apostatized from Yahweh, whom she had known. In forgetting Me, she forgat her chief good. The sin of the world is not merely its open opposition to God, but its utter ignoring of Him. It is so taken up with other things, it has no time and no heart for God. 

Verse 14
Therefore, behold, I will allure her, and bring her into the wilderness, and speak comfortably unto her.

Therefore - rather, Nevertheless (Henderson). The English version gives a more lovely idea of God. That which would provoke all others to unappeasable wrath, Israel's perversity and consequent punishment, is made a reason why God should at last have mercy on her. As the "therefore" (Hosea 2:9) expresses Israel's punishment as the consequence of Israel's guilt; so "therefore" here, as in Hosea 2:6, expresses that when that punishment: has effected its designed end, the hedging up her way with thorns, so that she returns to God, her first love, the consequence, in God's wondrous grace, is, He "speaks comfortably unto her" - literally, speaks to (or ON - i:e., so as to make an impression on) her heart [ `al (Hebrew #5921) libaah (Hebrew #3820)] (cf. Judges 19:3, "speak friendly," margin, 'to her heart;' Ruth 2:13).

Behold, I will allure her, and bring her into the wilderness, and speak comfortably unto her. So obstinate she is, that God has to "allure her" - i:e., so to temper judgment with unlooked-for grace as to win her to his ways. For this purpose it was necessary to "bring her into the wilderness (i:e., into temporal want and trials) first, to make her sin hateful to her by its bitter fruits, and God's subsequent grace the more precious to her by the contrast of the "wilderness." In the Hebrew it is, 'I myself will allure her.' Her who was allured by Satan's false enticements I will allure by making her taste something of the exquisite delights that are in ME, so that she may be henceforth attracted to God as her truest good. Jerome makes the "bringing into the wilderness" to be rather a deliverance from her enemies, just as ancient Israel was brought into the wilderness from the bondage of Egypt: to this the phrase here alludes (cf. Hosea 2:15, "She shall sing ... as in the day when she came up out of the land of Egypt"). The wilderness-sojourn, however, is not literal, but moral: while still in the land of their enemies locally, by the discipline of the trial rendering the word of God sweet to them, they are to be brought morally into the wilderness-state - i:e., into a state of preparedness for returning to their temporal and spiritual privileges in their own land; just as the literal wilderness prepared their fathers for Canaan: thus the bringing of them into the wilderness-state is virtually a deliverance from their enemies. 

Verse 15
And I will give her her vineyards from thence, and the valley of Achor for a door of hope: and she shall sing there, as in the days of her youth, and as in the day when she came up out of the land of Egypt.

And I will give her vineyards from thence - "from thence," when I shall cause her to return from the wilderness. The wilderness itself shall become a fruitful field (Isaiah 32:15). The solitude of the wilderness shall be the means of her regaining her vineyards in her restored inheritance. God gives Israel a fresh grant of Canaan, which she had forfeited; so He promises a renewed grant hereafter (Hosea 2:21-22) of her vineyards, which He is now about to "take away" from her (Hosea 2:9; Hosea 2:12).

And the valley of Achor for a door of hope. "Achor" - i:e., Trouble. As formerly Israel, after their tedious journey through the wilderness, met with the trouble resulting from Achan's crime in this valley, on the very threshold of Canaan, and yet that trouble was presently turned into joy at the great victory at Ai which threw all Canaan into their hands (Joshua 7:1-26; Joshua 8:1-35); so the very trouble of Israel's wilderness-state will be the "door of hope" opening to better days. The valley of Achor, near Jericho was specially fruitful (Isaiah 65:10); so "trouble" and "hope" are rightly blended in connection with it. "Hope:" the word, more fully means 'a patient enduring, longing' (Pusey).

She shall sing there, as in the days of her youth, and as in the day when she came up out of ... Egypt - it shall be a second exodussong, such as Israel sung after the deliverance at the Red Sea (Exodus 15:1-27 : cf. Isaiah 11:15-16); and "the song of Moses" (Revelation 15:2-3), about to be sung by those who through the Lamb overcome the beast, and so stand on the sea of glass mingled with fire, emblems of fiery trial, such as that of Israel at the Red Sea.

There - in "the wilderness," and "in the valley of trouble" (Achor), where God "spake comfortably" to her.

When she came up. When God's people leave the world for Him they are said to go up to God and to heavenly things. 

Verse 16
And it shall be at that day, saith the LORD, that thou shalt call me Ishi; and shalt call me no more Baali.

Thou shalt call me Ishi, and shalt call me no more Baali - `my Husband ... no more, my Lord.' Affection is the, prominent idea in Husband;' rule, in 'Lord.' The chief reason for the substitution of Husband for Lord appears next verse-namely, Baali, the Hebrew for my Lord, had been perverted to express the images of Baal, whose name ought not to be taken on their lips (Exodus 23:13; Zechariah 13:2). 

Verse 17
For I will take away the names of Baalim out of her mouth, and they shall no more be remembered by their name. For I will take away the names of Baalim out of her mouth, and they shall no more be remembered by their name - "Baalim," plural, expressing the various images of Baal, which, according to the places of their erection, received various names, Baal-gad, Baalammon, etc. 

Verse 18
And in that day will I make a covenant for them with the beasts of the field, and with the fowls of heaven, and with the creeping things of the ground: and I will break the bow and the sword and the battle out of the earth, and will make them to lie down safely.

And in that day will I make a covenant for them - for their benefit.

Covenant ... with the beasts - not to hurt them (Job 5:23). They shall fulfill the original law of their creation, by becoming subject to man, when man fulfils the law of his being by being subject to God. To be realized fully in millennial times (Isaiah 11:6-9).

And I will break the bow and the sword and the battle out of the earth - rather, 'out of the land,' i:e., I will break and remove war out of the earth (Psalms 46:9), and 'out of the land' of Israel first (Isaiah 2:4; Ezekiel 39:9-10, "They that dwell in the cities of Israel shall go forth, and shall set on fire and burn the weapons ... the bows and the arrows," etc (of Gog and the invaders of the Holy Land); Zechariah 9:9-10).

And will make them to lie down safely - a reclining posture is the usual one with Orientals when not in action.

Safely - (Jeremiah 23:6, "In his days Judah shall be saved, and Israel stall dwell safely"). 

Verse 19-20
And I will betroth thee unto me for ever; yea, I will betroth thee unto me in righteousness, and in judgment, and in lovingkindness, and in mercies.

I will betroth thee unto me forever; yea, I will betroth thee unto me in righteousness ... I will even betroth thee unto me in faithfulness. "Betroth" is thrice repeated, implying the intense love of God to His people, and perhaps also the three Persons of the Triune God severally engaging to make good the betrothal. The marriage-covenant will be as it were renewed from the beginning on a different footing; not for a time only, as before, through the apostasy of the people, but "forever," through the grace of God writing the law on their hearts by the spirit of Messiah (Jeremiah 31:31-37).

In righteousness ... judgment. The Hebrew for "in" may be translated "with" [b

Verse 21
And it shall come to pass in that day, I will hear, saith the LORD, I will hear the heavens, and they shall hear the earth;

In that day - of grace to Israel.

I will hear, saith the Lord, I will hear the heavens, and they shall hear the earth - personification. However many be the intermediate instruments, God is the Great First Cause of all nature's phenomena. God had threatened (Hosea 2:9) He would take back again His corn, His wine, etc. Here, on the contrary, God promises to hearken to the skies, as it were, supplicating Him to fill them with rain to pour on the earth; and that the skies again would hearken to the earth begging for a supply of the rain it requires; and again, that the, earth would hearken to the grain, wine, and oil begging it to bring them forth; and these again would hear Jezreel - i:e., would fulfill Israel's prayers for a supply of them. Israel is now no longer "Jezreel" in the sense God will SCATTER (Hosea 1:4), but in the sense 'God will PLANT,' or give her abundant SEED. Yet the name shall remind her of her former just punishment for her sin, and of her present experience of God's gratuitous mercy (Hosea 1:11). 

Verse 22
And the earth shall hear the corn, and the wine, and the oil; and they shall hear Jezreel.

No JFB commentary on this verse. 

Verse 23
And I will sow her unto me in the earth; and I will have mercy upon her that had not obtained mercy; and I will say to them which were not my people, Thou art my people; and they shall say, Thou art my God. 

And I will sow her unto me in the earth - referring to the meaning of Jezreel (Hosea 2:22). Israel restored shall be the source of spiritual, and therefore also of temporal blessings to the millennial of earth. Not merely Judea, but the whole earth shall be the seed-plot wherein Gentile nations shall be the spiritual growth of the Jewish seed sown everywhere (see Micah 5:7; Romans 11:12; Romans 11:15).

And they shall say, Thou art my God - rather, as Hebrew, "my God" simply: my all in all, whose I am, and whom I wish to serve; my portion forever, my salvation, the one thing I long for as my chief good. 

Remarks:

(1) When Israel and Judah shall be united to God (Hosea 1:10-11), they shall also become, united to one another as "brethren" and "sisters" in the one blessed family of God (Hosea 2:1). So in the case of the spiritual Israel, all alike being Ammi and rubecula, the people of God and objects of God's gratuitous mercy, cannot but have mutual love one toward the other. Let us test our sonship by this divinely-constituted mark, and seek more and more, as we experience the love of God in Christ, to love one another as brethren in the Lord!

(2) The faithful few in faithless Israel are told, Plead with your mother, plead (Hosea 2:2). So the duty of those who have been brought to know the grace of God is to expostulate with all around them on the awful consequences of unbelief, in order that the whole Church and nation may be brought to put away all unfaithfulness, and so may not be put away by the holy God. The Bride must put away all spiritual adulteries from between her breasts (Hosea 2:2); that is, all attachments to worldly things which alienate the heart from God and Christ, in order that the believing soul's "well-beloved may lie all night between her breasts" (Song of Solomon 1:13).

(3) If the visible Church put off the inward adornments of grace, God will at last strip her naked of the outward privileges which were her boast, but which she failed to use to His glory. The world-powers with whom she committed her spiritual adulteries shall be made, in righteous retribution, the very instruments of her punishment. "These shall make her desolate and naked," and shall strip her of her carnal possessions (Revelation 17:16). Then shall she who was once the garden of the Lord become "as the wilderness," "dry" and barren: she who drank not of the waters of life while they were within her reach, shall have them removed from beyond her reach when "the Lord God will send a thirst not for water, but of hearing the words of the Lord" (Amos 8:11). Let us then be diligent in our several spheres to improve present opportunities of grace, because the whole Church is made up of individual members. Though the past generation have bequeathed to us, the children, a legacy of guilt before the God who visits the sins of the fathers upon the children, let us cut off the entail of wrath by repentance and faith; so shall we and the Church escape the sentence, "I will not have mercy upon her children; for they be the children of whoredoms" (Hosea 2:4 ). (4) The shameless and perverse alienation of Israel from God appears in this, that, notwithstanding God's warnings by His prophets, instead of turning penitently to Him, she encouraged and emboldened herself in idol-worship, saying, "Come, let me go after my lovers, that give me my bread and my water, my wool and my flax, mine oil and my drink" (Hosea 2:5). Turning her back on Him who would so lovingly have drawn her, she passionately pursues those who draw her not, and attributes to these dead idols the gifts which she owed to God alone, the giver of every good gift. We, too, have our idols, which our natural hearts madly run after, turning away from God. Whatever we make our chief good, outside of God, is an idol. How apt, moreover, we are to take God's gifts, our food, clothing, comforts, and luxuries, as if they were our own by some special right, calling them "my bread, my water, my wool, my flax," and to attribute our possession of them to our gold, our industry, and our talents, making these our gods. Or else, as Israel by the unconscious instinct of human weakness, though she rejected God, was constrained to acknowledge some power above her; so many still, having wandered from the God of revelation, either turn to degrading superstition, or else, professing themselves wise, become fools by virtually deifying the so-called powers and laws of nature, which are nothing but the expression of the will of the omnipresent and omnipotent God.

(5) Though Israel thus dishonoured God, God's mercy still yearns over her. If the sinner were left to himself, and suffered to take his own way without hinderance of cross, he would go on to certain ruin. But God, in order to save, His people, "hedges up their way with thorns" (Hosea 2:6). The pains which by, God's gracious ordinance, often attend sinful pleasure, are the thorny hedge which tear the transgressor in attempting to find his way to his guilty desires. If even this is insufficient to deter him, God makes also a "wall" to cut off His people from the paths to hell. Lot had such a wall interposed between him and destruction in the overthrow of Sodom, the place which in his worldliness he had chosen for a residence; just as previously the vexation to his righteous soul caused by the filthy conversation and unlawful deeds of the people there, was the thorn-hedge keeping him on the narrow way, from which otherwise he had well-nigh strayed.

The result with Israel was to be, she would follow with desperate tenacity after her lovers, but should not find them; then, wearied out at last with her profitless though laborious search, she would finally say, no longer as before, Come, let me go after my lovers (Hosea 2:5), but, Come, let me go and return to the Lord, my first husband; for when I walked in communion with Him it was better with me than now (Hosea 2:7). How often thus those who have been originally joined in church-covenant with the Lord by baptism, afterward search far and wide in worldly pleasure, ambition, and gain, for that satisfying happiness which can never be found in them! Then at last, through the Spirit of God acting on the heart, in concert with his afflictive providences, the prodigal son is brought to feel the contrast between the blessedness of the people of God and the misery of himself in his vain search for good outside of God. How many hired servants of my father have bread enough, and to spare, and I perish with hunger! I will arise and go to my father (Luke 15:17). Then is there joy in the presence of God over the returning backslider.

(6) When men will not know God as the Giver of all their temporal blessings, they shall be compelled to know Him as the Withholder of them. Yea more, in order to mark His hand the more palpably in the visitation of wrath, He will take away the grain and other fruits of the earth "in the time thereof" (Hosea 2:9), that is, in the harvest time, when they were all but ours, and nothing seemed to remain to be done except to gather them in. It is altogether just that when men claim the grain and wine as their own by right, God should vindicate His right to them, saying, I will take away my grain, my wine, and my wool. Then shall the worldling, stripped of all the temporal prosperity and the gaudy finery (Hosea 2:10; Hosea 2:13) to which he owed his seeming greatness among men, appear in his true foulness and folly. The mask of formal and false religion (such as Jeroboam introduced to serve his ends), and of hypocritical worship, with which conscience was lulled, shall drop off (Hosea 2:11); and the unfaithful professor shall be made to feel that, in forgetting God, he forgot his chief good, and the source of all true blessedness.

(7) Yet such is the marvelous grace of God that the ve ry thing which would provoke all other masters to cut off the (7) Yet such is the marvelous grace of God that the ve ry thing which would provoke all other masters to cut off the transgressor from all hope, is the very reason with God for opening to Israel a "door of hope." Israel's misery, the just fruit of Israel's sin, is what draws forth the tender pity of Israel's God. God therefore has mercy, not because we deserve it, but because we need it. He therefore draws us because we are so deeply sunken (Pusey). (Hosea 2:14.) God speaks to the heart in solitude, by His sweet promises and comforts, alluring and attracting it away from Satan's and the world's enticements. The 'valley of trouble' becomes the door of 'patient longing' after Him (Hosea 2:15). So the cry of trouble is exchanged for the "song" of joy, such as the believer sings in the freshness of newborn spiritual life, or such as Israel, 'in the youth' of her national existence, sang at the Red Sea, after her final deliverance from her cruel oppressors. Then shall every name of idolatry cease from among His people (Hosea 2:17). Peace with God, as not merely our Lord, but also our Husband (Hosea 2:16), peace among men and peace with the very beasts of the field, shall supersede the present disordered state of things, wherein, through man's sin, alienation from God, war, and bloodshed and the raging of wild beasts prevail (Hosea 2:18). Then shall the eternal marriage of God and his people be realized (Hosea 2:19). His "righteousness" and "mercies" His "judgment" and His "loving-kindness," shall be manifested, as brought into lovely harmony in the holy union which shall subsist between Himself and both the literal and spiritual Israel (Hosea 2:19-20).

Above all, His unchanging "faithfulness" to His promises shall appear; and Israel in her own land shall cry to God for the fruits of the earth, and not in vain. All the intermediate links of causes and effects, up to the Great First Cause, shall work in subordination to Him, in order to produce the desired effect of His people's prayers. "I will hear, saith the Lord, I will hear the heavens and they shall hear the earth; and the earth shall hear the grain, and the wine, and the oil; and they shall hear Jezreel." Then shall Israel be sown, not scattered (Hosea 2:21-22). Planted in her own land, she shall send forth offshoots into all the lands of the earth; and so not only herself, but all the Gentiles also, who were once not God's people, and had not obtained mercy, shall become "God's people," and shall share His mercy, appropriating Israel's God as their own, and saying MY God! (Hosea 2:23.) May the blessed time, and Christ's world-wide kingdom, soon come in its power! Amen. 

03 Chapter 3 
Verse 1
Then said the LORD unto me, Go yet, love a woman beloved of her friend, yet an adulteress, according to the love of the LORD toward the children of Israel, who look to other gods, and love flagons of wine.

The prophet is to take back his wife, though unfaithful, as foretold (Hosea 1:2). He purchases her from her paramour, stipulating she should wait for a long period, living on coarse fare, and kept apart as a slave, before she should be restored to her full conjugal rights. So Israel is to live for a long period without her ancient rites of religion, and yet be free from idolatry; then at last she shall acknowledge Messiah, and know Yahweh's goodness restored to her.

Go yet - `Go again,' referring to Hosea 1:2 (Henderson). The wife 'whom he had taken and raised from her degradation as a whorish woman' to be his wife, had fallen into impurity again, and was now living with another man in adultery. Hosea is told, not as in the first instance to take her, but to show active love toward her-to love her. She was still his wife, though unfaithful.

A woman. Purposely indefinite, instead of saying thy wife, to express the separation in which Hosea had lived from Gomer for her unfaithfulness. Beloved of her friend, yet an adulteress. Used for 'her husband,' on account of the estrangement between them. Hosea loved her still, though she was separated from him for adultery. God commands him to take her to a second time: she was already beloved of her husband, now he is actively to show his love, to her by restoring her to be his wife ones more. 'Fretful, wayward, jealous, ungovernable as are mostly those recovered from such sins as hers, the prophet, in his anxious, watchful charge of her, was a striking picture of the forbearing loving-kindness of God to us amid our provocations' (Pusey); and primarily of His loving-kindness to Israel, whom He is hereafter to restore to union with Him once more, after her shameful unfaithfulness to Him notwithstanding His great grace shown to her. Comer was still beloved of her husband, though an adulteress; just as God still loved Israel, though idolatrous [ reea` (Hebrew #7453), neighbour or friend, the same word as 'husband'-margin, friend]. (Jeremiah 3:20, "As a wife treacherously departeth from her husband, so have ye, deals treacherously with me, O, house of Israel.") The word implies that Gomer's husband had been her truest and most tender friend, so that there was no excuse for her conjugal infidelity: Christ is at once the Husband and the Friend (Song of Solomon 5:16; John 11:5; John 11:11; John 13:23; John 15:14-15) and the truest Neighbour of His people (Luke 10:36-37). Hosea is told, not as in Hosea 1:2, "take a wife," but "love" her - i:e., renew thy conjugal kindness to her.

According to the love of the Lord toward the children of Israel, who look to other gods - i:e., have done so heretofore, and are doing so now, but henceforth (from the return from Babylon) shall do so no more (Hosea 3:4). God was loving them all the time that they were looking to other gods. Though an adulteress, Gomer was yet beloved of her friend. Such is the love of God, which still yearns over His people, even when fallen a second time, and by His marvelous grace finally turns them to Himself.

And love flagons of wine - rather, pressed cakes of dried grapes, such as were offered to idols (Jeremiah 7:18). (Maurer.) 

Verse 2
So I bought her to me for fifteen pieces of silver, and for an homer of barley, and an half homer of barley:

So I bought her. The price paid is too small to be a probable dowry wherewith to buy a wife from her parents; but it is just half the price of a female slave in money, the rest of the, price being made up in grain (Exodus 21:32, "thirty shekels of silver"). Hosea pays this for the redemption of his wife who has become the slave of her paramont. The price being half grain was because the latter was the allowance of food for the slave, and of the coarsest kind, not wheat, but barley, which was the offering of one accused of adultery; and being the food of beasts, implies that she had degraded herself beneath her true human dignity as allied with God, to be as the horse and mule which have no understanding. Israel, as committing sin, was the slave of sin (John 8:34; Romans 6:16-20; 2 Peter 2:19, "While they promise them liberty, they themselves are the servants (slaves) of corruption; for of whom a man is overcome, of the same is he brought in bondage"). The low price expresses Israel's worthlessness. 

Verse 3
And I said unto her, Thou shalt abide for me many days; thou shalt not play the harlot, and thou shalt not be for another man: so will I also be for thee.

And I said unto her, Thou shalt abide for me - solitary and sequestered, separate from contact with any other man, and remaining for me who have redeemed thee (cf. the case of the captive woman whom her Israelite master desired to make his wife, and who for a month was to remain in his house for him, but separate from him, bewailing her captivity, and was then to become his wife, Deuteronomy 21:13). literally, sit waiting for me: cf. Jeremiah 3:2; Exodus 24:1.

Thou shall not be for another man. Omit another, not being in the Hebrew: "Thou shalt not be for man:" not only not for any paramour, but not even for thine own husband. As Israel has been for ages, free from idolatry, yet not restored to union with the Lord.

So will I also be for thee - remain for thee, not taking any other consort. As Israel should long remain without serving other gods, yet separate from Yahweh, so Yahweh on His part, in this long period of estrangement, would form no marriage-covenant with any other people (cf. Hosea 3:4). The Hebrew means so will I also be TOWARD thee [ 'eeleyhaa (Hebrew #413)]. God would have a secret care toward Israel, while not taking her into close communion; thereby Israel has been still preserved as a nation, though scattered for ages among all peoples, and has not been allowed to fall into utter irreligion. He would not immediately receive her to marriage-privileges, but would test her repentance, and discipline her by the long probation; still the marriage-covenant would hold good-she was to be kept separated for but a time, not divorced (Isaiah 50:1 "Where is the bill of your mother's divorcement, whom I have put away?" (not divorced): in God's good time she shall be restored. 

Verse 4
For the children of Israel shall abide many days without a king, and without a prince, and without a sacrifice, and without an image, and without an ephod, and without teraphim:

For the children of Israel shall abide many days without a king ... without a sacrifice, and without an image, and without an ephod, and without teraphim. The long period here foretold was to be one in which Israel should have no civil polity, king, or prince, no sacrifice to Yahweh, and yet no idol or false god, no ephod nor teraphim. Exactly describing the state of the Jews for the last 18 centuries, and of the ten tribes of Israel since the Assyrian captivity, seven centuries earlier: separate from idols, yet without any legal sacrifice to Yahweh, whom they profess to worship, and without being acknowledged by Him as His Church. So Kimchi, a Jew, explains it. Judah, though no longer retaining her independent "king" and polity, had a government and "a prince," after her return from Babylon, until she rejected and crucified Christ. Then, having fallen substantially into the same sin as the ten tribes, by putting away God from her, and giving the heart to the creature (which is the root-principle of idolatry), she was doomed to the same judgment. Every effort to restore her has been as yet vain. God, by a miraculous interposition, checked the apostate Julian in the vain attempt to rebuild the temple at Jerusalem for the Jews. Since David's line is now lost, none but Messiah, whose genealogy from David is accurately known, can be the Prince of David's line who is to sit on the throne in restored Israel. The ephod was worn by the high priest above the tunic and robe. It consisted of two finely-worked pieces which hung down, the one in front over the breast, the other on the back, to the middle of the thigh; joined on the shoulders by golden clasps set in two onyx stones, with the names of the twelve tribes, six on one and six on the other and fastened round the waist by a girdle (Exodus 28:6-12). The high priest was thus to "bear their names before the Lord upon his two shoulders for a memorial." The common ephod worn by the lower priests, Levites, and any person performing sacred rites (as, for instance. David when dancing before the ark), was of linen (2 Samuel 6:14; 1 Chronicles 15:27). In the breast were the Urim (lights) and Thummim (perfections), by which God gave responses to the Hebrews. The latter was one of the five things which the second temple wanted, and which the first had. It, as representing the divinely constituted priesthood, is opposed to the idolatrous "teraphim" as "sacrifice" (to Yahweh) is to "an (idolatrous) image."

"Abide" answers to "thou shalt abide for me" (Hosea 3:3). Abide in solitary isolation, as a separated wife. The teraphim ( t

Verse 5
Afterward shall the children of Israel return, and seek the LORD their God, and David their king; and shall fear the LORD and his goodness in the latter days.

Afterward - after the long period ("many days," Hosea 3:4) has elapsed.

Shall the children of Israel return - from their idols to "their God," from whom they had wandered. It shall not be their conversion merely, but their reverting to the God whose people they formerly were.

And seek. The Hebrew is intensive. As formerly she diligently sought after her idols (Hosea 2:7), so now shah she seek diligently after the Lord her God.

And seek the Lord their God, and David their king. Israel had forsaken the worship of Yahweh at the same time that they forsook their allegiance to David's line. Their repentance toward God is therefore to be accompanied by their return to the latter. So Judah and Israel shall be one, and under "one head, as is also foretold, Hosea 1:11. That representative and antitype of David is Messiah. All the older Jews interpreted this of Messiah. Compare Schoettgen, 'Horae, Hebraicae,' tom. 2, on this passage. "David" means The beloved. Compare as to Messiah, Matthew 3:17; Ephesians 1:6. Messiah is called David (Isaiah 55:3-4; Jeremiah 30:9, "They shall serve the Lord their God, and David their king, whom I will raise up unto them;" Ezekiel 34:23-24; Ezekiel 37:24-25).

And shall fear the Lord and his goodness - literally, 'shall fear TOWARD the Lord and TOWARD His goodness' - i:e., trembingly flee to the Lord, to escape from the wrath to come; and to "His goodness," as manifested in Messiah, which attracts them to Him (Jeremiah 31:12), The "fear," is not that slavish fear which "hath torment" (1 John 4:18), and which makes men flee from the sin-hating God, but the fear of losing Him, which makes them flee to Him, and reverence inspired by His goodness realized in the soul (Psalms 130:4). Though fearing because of past unfaithfulness, they are attracted to Him and to His goodness by their fear of being any longer without Him.

The latter days - those of Messiah (Kimchi).

Remarks:

(1) This short chapter contains one of the most explicit prophecies respecting Israel contained in the Bible-part of which prophecy is being fulfilled before our eyes, part remains to be fulfilled. The marvelous grace of God to His ancient people is vividly set forth by the direction to Hosea to exercise active love again toward one who had been originally unworthy of his love, yet raised to be his wife and beloved, and who notwithstanding had again played the harlot to the true friend and husband who had loved her throughout. Hosea's love to Gomer was to be exercised even after her fall, in order that at last he might raise her from her fallen state to become his forever. So the love of God was toward Israel even while she was looking to other gods and loving the sweets of carnal indulgence (Hosea 3:1). All gratifications outside of God are like the cakes of raisins eaten by idolaters-luscious, indeed, at first, but dry, and so sure soon to cloy the taste, and become loathsome and hurtful. The Jews, and not only they, but all whosoever seek justification outside of Jesus Christ, are leaving the true vine, the source of all spiritual life, for legal observances and their own righteousness, which, however for a time they may please the flesh, are dry and lifeless as far as the spirit and soul are concerned.

(2) The price which Hosea paid to redeem his erring wife from her paramour was the price usually paid for a slave, equivalent to 30 pieces of silver, the very price at which Messiah was sold by Judas the traitor to His murderers. Christ was sold as a slave to redeem the Church, who, in her natural state of carnality and alienation from God, was worthless as a slave: Israel's degradation beneath the level of man is marked by the food which was her appointed portion in her separation from God-barley the food of beasts. Yet it was for one so vile that the Lord still bore such love, that to reclaim her to Himself, He paid the price of His precious blood.

(3) Still, though the Lord has the most yearning love toward Israel, she must undergo a long preparatory discipline, in which she is to be kept as one no longer indeed wedded to idolatry, but not yet admitted to full communion with Him, for whom therefore she must long wait. Never could anything but divine inspiration have suggested a picture of Israel's state for 2,500 years, and of Judah's state for the last eighteen centuries, so exact to the letter as this. Their prayer continually has been, May Messiah be soon revealed! Their eyes have failed for waiting so long in vain. They, whose former besetting sin was idolatry and lying divination, have, in strict consonance with the prophecy, which was so contrary to what was to be expected from their previous character, remained for ages loathing idols, and "without an image and teraphim" (Hosea 3:4). They, of whose religion sacrifice was an essential part, have remained "without a sacrifice and without an ephod" all that time.

The line of the Aaronic priesthood is long forgotten and lost. Scattered through all peoples "without a king, and without a prince," they have yet remained a definitely marked and distinct people, being for God, and yet not enjoying full communion with Him, much less with any other object of worship. God is also for them (Hosea 3:3), seeing that nothing except a special divine agency interposing in their behoof could have prevented their nationality becoming fused into the several nationalities among whom they are scattered, according to the analogy of all other peoples so circumstanced. Israel is indeed, in her present and past state, an unanswerable witness for the truth of Scripture against the infidel and sceptic. Since a modern divine truly describes their state, 'Oppression has not extinguished them: favour has not bribed them. God has kept them from abandoning their mangled worship, or the Scriptures which they understand not, and whose true meaning they believe not: they have fed on the raisin husks of a barren ritual and unspiritual legalism, since the Holy Spirit they have grieved away' (Pusey).

(4) But the very peculiarity of their state, and of their nationality and worship of God, preserved under such anomalous circumstances, is the strongest pledge of assurance that, as the prophecy of their present and past isolation amidst dispersion has been so extraordinarily fulfilled, so also will the prophecy of their coming restoration to the Lord their God, and the Son of David their King, be fulfilled. It is for this end evidently that they are kept so distinct from all the peoples, waiting continually for Messiah to come and sit upon the throne of His father David, and reign over the house of Jacob forever (Luke 1:42-43). Then shall the goodness of the Lord toward them melt them into penitent love toward Him who has so marvelously covered over their past unfaithfulness, and into fear of ever more displeasing Him again and losing His favour (Hosea 3:5). The same holds good in the case of the spiritual Israel, the Church, and of every true believer. The marvelous way whereby the Lord, through chastening discipline, has led us to Himself, and His gratuitous goodness, notwithstanding all our past unfaithfulness, will form a constraining bond of love binding us to our God and our Saviour indissolubly. We shall ever be receiving fresh revelations of that goodness which rejoices to impart itself to His people, and this shall be the chief happiness of the true Israel of God forever. 

04 Chapter 4 
Verse 1
Hear the word of the LORD, ye children of Israel: for the LORD hath a controversy with the inhabitants of the land, because there is no truth, nor mercy, nor knowledge of God in the land.

In this chapter he reproves the people and priests for their sins in the eleven years interregnum which followed Jeroboam's death; hence, there is no mention of the king or his family; and in Hosea 4:2 bloodshed and other evils usual in a civil war are specified.

Ye children of Israel - the ten tribes. No allusion is made in this chapter to the King, as there is in Hosea 5:1. Thus, as the first three chapters seem to have been written in the reign of Jeroboam II., so this chapter belongs to the period of anarchy which followed on his death. Israel's "rulers" are spoken of in the plural, Hosea 4:18, as though there were no one king at the time.

For the Lord hath a controversy with the inhabitants of the land - a judicial ground of complaint (Isaiah 1:18; Jeremiah 25:31; Micah 6:2).

Nor mercy , [ checed (Hebrew #2617)] - including love to our neighbour in every form, beneficence, forgiveness, piety to parents, natural affection, mercy.

Because there is no ... knowledge of God - exhibited in practice (Jeremiah 22:16). 

Verse 2
By swearing, and lying, and killing, and stealing, and committing adultery, they break out, and blood toucheth blood.

By swearing, and lying, and killing, and stealing, and committing adultery, they break out - bursting through every restraint.

And blood toucheth blood - literally, bloods. One act of bloodshed follows another without any interval between. Thus, presently after Shallum murdered Zachariah after a six months' reign, Menahem smote Shallum after reigning a full month: then he attacked Tirzah, and ripped up the women with child (2 Kings 15:8-16; 2 Kings 15:25; Micah 7:2). 

Verse 3
Therefore shall the land mourn, and every one that dwelleth therein shall languish, with the beasts of the field, and with the fowls of heaven; yea, the fishes of the sea also shall be taken away.

Therefore shall the land mourn, and every one that dwelleth therein shall languish - (Isaiah 19:8; Isaiah 24:4; Joel 1:10; Joel 1:12).

Sea - including all bodies of water, as pools and even rivers (note, Isaiah 19:5). A general drought, the greatest calamity in the East, is threatened. 

Verse 4
Yet let no man strive, nor reprove another: for thy people are as they that strive with the priest.

Yet let no man strive, nor reprove another - great as is the sin of Israel, it is hopeless to reprove them.

For thy people are as they that strive with the priest - for their presumptuous guilt is as great as that of one who refuses to obey the priest when giving judgment in the name of Yahweh, and who therefore is to be put to death (Deuteronomy 17:12). They rush on their own destruction as willfully as such a one. Yahweh had taken the "controversy [ riyb (Hebrew #7379)] with the inhabitants of the land" into His own hands: therefore man need not take up the controversy (the same Hebrew word, yaareeb (Hebrew #7378)) with his fellow-man. Compare Proverbs 9:7-8, "Reprove not a scorner, lest he hate thee;" Compare Proverbs 23:9.

Thy people - the ten tribes of Israel; distinct from Judah (Hosea 4:1). 

Verse 5
Therefore shalt thou fall in the day, and the prophet also shall fall with thee in the night, and I will destroy thy mother.

Therefore shalt thou fall in the day - in broad daylight, a time when an attack would not be expected (notes, Jeremiah 6:4-5, "Prepare ye war ... let us go up at noon;" Jeremiah 15:8, "a spoiler at noonday").

And the prophet also shall fall with thee in the night - no time, night or day, shall be free from the Slaughter of individuals of the people, as well as of the false prophets.

And I will destroy thy mother - the Israelite state, of which the citizens are the children (Hosea 2:2). 

Verse 6
My people are destroyed for lack of knowledge: because thou hast rejected knowledge, I will also reject thee, that thou shalt be no priest to me: seeing thou hast forgotten the law of thy God, I will also forget thy children.

My people are destroyed for lack of knowledge - literally, 'THE knowledge,' the only true and saving knowledge, the knowledge "of God" (Hosea 4:1), i:e., lack of piety. The verb is plural both in the Hebrew and the English versions, 'are,' not 'is.' The plural implies that the individuals, as well as the collective whole "people," were one and all void of knowledge of God. Compare Isaiah 5:3; John 17:3. Their ignorance was willful, as the epithet, "my people," implies: they ought to have known, having the opportunity, as being the people of God, and taught by the prophet of God ("thy people," Hosea 4:4).

Because thou hast rejected knowledge, I will also reject thee, that thou shalt be no priest to me - `I will utterly reject thee' [ w

Verse 7
As they were increased, so they sinned against me: therefore will I change their glory into shame.

As they were increased - in numbers, wealth, and power. Compare Hosea 4:6, "thy children," to which their "increase" in numbers refers. God had designed that the larger were their numbers, and the greater their wealth, the more should there be to praise Him, and the greater would be their means of glorifying Him; but the more children God gave Israel, the more rebels opposed Him; and the greater their wealth became, the more power had they to dishonour God.

So they sinned against me - (cf. Hosea 10:1, "According to the multitude of his fruit he hath increased the altars;" and 13:6, "They were filled, and their heart, was exalted; therefore have they forgotten me").

Therefore will I change their glory into shame - i:e, I will strip them of all they now glory in (their numbers and power), and give them shame instead. A just retribution, as they changed their glory into shame by idolatry (Psalms 106:20; Jeremiah 2:11; Romans 1:23; Philippians 3:19, "whose glory is in their shame"). 

Verse 8
They eat up the sin of my people, and they set their heart on their iniquity.

They eat up the sin of my people - i:e., the sin offerings (Leviticus 6:26; Leviticus 10:17). The priests greedily devoured them.

And they set their heart on their iniquity - literally, lift up the animal soul to, i:e., lust after, or strongly desire. Compare margin, Deuteronomy 24:15; Psalms 24:4. "who hath not lifted up his soul unto vanity;" Jeremiah 22:27, margin. The priests set their own hearts on the iniquity of the people, instead of trying to suppress it. For the more the people sinned, the more sacrificial victims in atonement for sin the prints gained for their eating. 

Verse 9
And there shall be, like people, like priest: and I will punish them for their ways, and reward them their doings.

And there shall be, like people, like priest - they are one in guilt, therefore, they shall be one in punishment (Isaiah 24:2, "And it shall be as with the people, so with the priest").

And I will ... reward them their doings - literally, 'cause his bold doings [ uwma`

Verse 10
For they shall eat, and not have enough: they shall commit whoredom, and shall not increase: because they have left off to take heed to the LORD.

For they shall eat, and not have enough - just retribution on those who "eat up (greedily) the sin of my people" (Hosea 4:8): insatiable desire is its own tormentor. What the greedy man eats does him no god. He has no enjoyment or benefit from what he has, from his ever craving for more (Micah 6:14; Haggai 1:6, "Ye eat, but ye have not enough; ye drink, but ye are not filled with drink").

They shall commit whoredom, and shall not increase - literally, break forth. used of giving birth to children (Genesis 28:14 margin: cf. Genesis 38:29, "How hast thou broken forth?-Pharaz"). Not only their wives, but their concubines, shall be barren. To be childless was considered a great calamity among the Jews. Literally; 'they have committed whoredom, and shall not increase.' The means they used for increase, begin unlawful means, failed, because not having God's blessing. Polygamy is against God's law, "They twain shall be one flesh," and therefore tends to depopulation. 

Verse 11
Whoredom and wine and new wine take away the heart.

Whoredom and wine and new wine take away the heart - a moral truth applicable to all times The special reference here is to the licentious orgies connected with the Syrian worship, which lured Israel away from the pure worship of God (Isaiah 28:1; Isaiah 28:7; Amos 4:1).

Take away the heart - i:e., the understanding; make men blind to their own true good (Ecclesiastes 7:7). In the language of Scripture, which speaks according to the deep realities of things, the "heart" expresses the intellect as well as the affections, because the heart guides the head, and the head or intellect becomes senseless when the heart that influences it is perverted. 

Verse 12
My people ask counsel at their stocks, and their staff declareth unto them: for the spirit of whoredoms hath caused them to err, and they have gone a whoring from under their God.

My people ask counsel at their stocks - literally, on their stocks, depending on them, wholly and habitually. Instances of their understanding ("heart") being 'taken away.'

Stocks - wooden idols (Jeremiah 2:27; Habakkuk 2:19).

And their staff declareth unto them - "staff," alluding to divination by rods (notes, Ezekiel 21:21-22). The diviner, says Rosenmuller, threw a rod from him, which was stripped of its bark on one side, not on the other: if the bare side turned uppermost, it was a good omen; if the side with the bark, it was a bad omen. The Arabs used two rods, the one marked God bids, the other, God forbids; whichever came out first, in drawing them out of a case, gave the omen for or against an undertaking.

Declareth - i:e., is consulted to inform them of future events.

For the spirit of whoredoms hath caused them to err - a general disposition on the part of all toward idolatry, instilled, doubtless, into their heart, already so inclined, by an evil spirit from Satan, whose special province it is to foster whoredom and its kindred sins, covetousness and idolatry (Hosea 5:4).

Err - go astray from the true God.

And they have gone a whoring from under their God - they have gone away from God, under whom they were, as a wife is under the dominion of her husband. 

Verse 13
They sacrifice upon the tops of the mountains, and burn incense upon the hills, under oaks and poplars and elms, because the shadow thereof is good: therefore your daughters shall commit whoredom, and your spouses shall commit adultery.

They sacrifice upon the tops of the mountains. High places were selected by idolaters on which to sacrifice, because of their greater nearness to the heavenly hosts which they worshipped (Deuteronomy 12:2).

Under ... elms - rather 'terebinths,' or turpentine trees (Maurer).

Because the shadow thereof is good - screening the lascivious worshippers from the heat of the sun.

Therefore your daughters shall commit whoredom, and your spouses shall commit adultery - in the Therefore your daughters shall commit whoredom, and your spouses shall commit adultery - in the polluted worship of Astarte, the Phoenician goddess of love. God makes the fathers and husbands' sin their punishment, by causing it to become the source of dishonour to those whose honour was dearest to them-their wives and their daughters. Thus, should they be made to feel how bitter a thing it is to have dishonoured their Divine Father and Husband. The children inherit the parents' sin, and are made the parents' punishers. What ye do of your own will, your daughters and wives shall do and suffer against your will. 

Verse 14
I will not punish your daughters when they commit whoredom, nor your spouses when they commit adultery: for themselves are separated with whores, and they sacrifice with harlots: therefore the people that doth not understand shall fall.

I will not punish your daughters when they commit whoredom - I will visit with the heaviest punishments, "not" the unchaste "daughters and spouses," but the fathers and husbands.

For themselves are separated with whores - for it is these who "themselves" have set the bad example, so that as compared with the punishment of the latter, that of the former shall seem as nothing (Munster).

Separated with whores - withdrawn from the assembly of worshippers to some receptacle of impurity, for carnal connection with whores.

And they sacrifice with harlots - Hebrew, 'with the harlots:' they commit lewdness with the women who devote their persons to be violated in honour of Astarte. So the Hebrew for "harlots" or consecrated prostitutes [ haq

Verse 15
Though thou, Israel, play the harlot, yet let not Judah offend; and come not ye unto Gilgal, neither go ye up to Bethaven, nor swear, The LORD liveth.

Though thou, Israel, play the harlot, yet let not Judah offend - though Israel's ten tribes indulge in spiritual harlotry, at least thou, Judah, who hast the legal priesthood, and the temple rites, and Jerusalem, do not follow her bad example.

And come not ye unto Gilgal - situated between Jordan and Jericho, on the confines of Samaria; once a holy place to Yahweh. There Israel encamped and kept the Passover on their entrance into the Holy Land, afar having first had all their males circumcised who had been born in the wilderness, whence the place was called "Gilgal," or rolling, God having on that day rolled away the reproach of Egypt from off Israel (Joshua 5:4-7; Joshua 5:10-15); and the place of sacrifice in the days of Samuel (1 Samuel 10:8; 1 Samuel 15:21); afterward desecrated by idol-worship, Jeroboam craftily availing himself of its past holy associations as a counterpoise to the hallowed attractions of the temple at Jerusalem (Hosea 9:15, "all their wickedness as in Gilgal;" Hosea 12:11; Amos 4:4, "at Gilgal multiply transgression;" Amos 5:5; cf. Judges 3:19, 'the graven images that were by Gilgal,' margin.)

Neither go ye up to Beth-aven - i:e., the house of vanity or idols; a name substituted in contempt for Bethel, the house of God; once sacred to Yahweh, where He had appeared to Jacob in a dream when he was fleeing from Esau, and where the ark of God had been for a time (Judges 20:26-27; Genesis 28:17; Genesis 28:19; Genesis 35:7), but made by Jeroboam the seat of the worship of the calves (1 Kings 12:28-33; 1 Kings 13:1; Amos 3:14, "In the day that I shall visit the transgressions of Israel upon him I will also visit the altars of Beth-el; and the horns of the altar shall be cut off, and fall to the ground:" a prophecy fulfilled according to Jeremiah 48:13, "The house of Israel was ashamed of Beth-el their confidence;" Amos 7:13, "Beth-el is the king's chapel ... the king's court"). How awful the degeneracy that the places consecrated by the piety of their forefathers to the Lord, as scenes where especially He had manifested His mercy, should not be the chief seats of idolatry and immorality! "Go up" refers to the fact that Bethel was on a hill (Joshua 16:1, "mount Beth-el").

Nor swear, The Lord liveth. This formula of oath was appointed by God Himself (Deuteronomy 6:13; Deuteronomy 10:20; Jeremiah 4:2, "Thou shalt swear, The Lord liveth, in truth, in judgment and in righteousness; and the nations shall bless themselves in Him, and in Him shall they glory"); it is therefore here forbidden, not absolutely, but in conjunction with calf-worship, idolatry, and falsehood (Isaiah 48:1, "Ye which swear by the name of the Lord, and make mention of the God of Israel, but not in truth, nor in righteousness;" Ezekiel 20:39; Zephaniah 1:5). 

Verse 16
For Israel slideth back as a backsliding heifer: now the LORD will feed them as a lamb in a large place.

For Israel slideth back as a backsliding heifer - translate, 'Israel is refractory, as a refractory heifer,' namely, one that throws the yoke off her neck. Israel had represented God under the form of "calves" (1 Kings 12:28); but it is she herself who is one, untamed, petulant, and disinclined to God's yoke, and when under it turning backward rather than forward.

Now the Lord will feed them as a lamb in a large place - not in a good sense, as Isaiah 30:23. "In that day shall thy cattle feed in large pastures." Here there is irony; lambs like a large pasture; but it is not so safe for them as a small one duly fenced from wild beasts. God will "feed" them, but it shall be with the "rod" (Micah 7:14, "Feed thy people with thy rod, the flock of thine heritage which dwell solitarily in the wood"). It shall be no longer in the narrow territory of Israel, but "in a large place" - namely, they shall be scattered in exile over the wide realm of Assyria, a prey to their foes, as lambs which are timid, gregarious, and not solitary, are a prey, when scattered asunder, to wild beasts. This shall be "now:" the judgment is no longer far off: it is at hand and immediate. She wished to be at large: at large she shall be; but it shall be the largeness of a desert. 

Verse 17
Ephraim is joined to idols: let him alone.

Ephraim - the ten tribes. Judah was at this time not so given to idolatry as afterward.

Is joined to idols - closely and voluntarily; identifying themselves with them as a whoremonger becomes one flesh with the harlot (Numbers 25:3, "Israel joined himself unto Baal-peor;" 1 Corinthians 6:16-17, "What know ye not that he which is joined to an harlot is one body? for two, saith He, shall be one flesh. But he that is joined unto the Lord is one spirit").

Idols - the Hebrew [ `

Verse 18
Their drink is sour: they have committed whoredom continually: her rulers with shame do love, Give ye.

Their drink is sour - metaphor for utter degeneracy of principle (Isaiah 1:22). Or, unbridled licentiousness; not mere ordinary sin, but as abandoned as drunkards who vomit and smell sour with wine potations (Calvin). Maurer, not so well, translates, 'When their drinking is over, they commit whoredoms'-namely, in honour of Astarte (Hos so well, translates, 'When their drinking is over, they commit whoredoms'-namely, in honour of Astarte (Hosea 4:13-14). 

Her rulers - Israel's. Literally, shields (cf. Psalms 47:9, "The princes of the people are gathered together, even the people of the God of Abraham: for the shields of the earth belong unto God").

With shame do love, Give ye - (Proverbs 30:15, "The horse-leach hath two daughters, crying, Give, give"). So Pusey, 'her rulers do love, do love, shame' [ 'aah

Verse 19
The wind hath bound her up in her wings, and they shall be ashamed because of their sacrifices.

The wind hath bound her up in her wings. Israel shall be swept away from her land (Hosea 4:16) suddenly and violently, as if by "the wings of the wind" (Psalms 18:10; Psalms 104:3 ; Jeremiah 4:11-12, "A dry wind of the high places in the wilderness toward the daughter of my people, not to fan, nor to cleanse, even a full wind").

And they shall be ashamed because of their sacrifices - disappointed to their shame in their hope of help through their sacrifices to idols. That disappointment has ever since weaned them from love of idols. 

Remarks:

(1) The Lord begins His expostulation with His apostate people by calling them "children of Israel" - a name which ought to have fired them with a holy zeal not to prove unworthy of Israel, their God-fearing ancestor. How much more ought the name "Christian" incite us to walk worthy of Him whose name we bear!

(2) When God is about to enter into judgment with His people for sin, He appeals in His "controversy" with them to their own consciences to attest the righteousness of His dealings. In the great day of judgment every mouth shall be stopped, and conscience shall cause the lost to justify the Judge. The sinner shall be without excuse, and "speechless" as he who had not on the wedding garment (Matthew 22:11-12). If the former "inhabitants of the land" (Hosea 4:1) were cast out of it for their abominations, how could the righteous God connive at the same abominations perpetrated by His own people, who enjoyed so much higher privileges than their pagan predecessors? If the pagan and the Jew were punished for guilt, how shall we escape if we neglect the far-clearer revelation which we enjoy?

(3) Where there is neither truth nor mercy, uprightness nor generosity, there is no true "knowledge of God," however much men may know about God. For "hereby do we know that we know Him, if we keep His commandments.-Everyone that loveth is born of God, and knoweth God. He that loveth not knoweth not God; for God is love" (1 John 2:3; 1 John 4:7-8). The speculative knowledge which unbelievers have, like Balaam, will only increase their condemnation: and bad practice is sure, sooner or later, to corrupt even such barren head-knowledge as they have. Then, when the soul is empty of good, it is sure to become full of evil, so that "swearing, lying," bloodshed, and "adultery" (Hosea 4:2), will, as in Israel, "burst through" all restraints, as a flood sweeping away the whole embankment through which a passage has been once made. Then as the outward world is made by God to correspond to the inward, at last even the productions of the earth-the beasts, the fowl, and the fish of the adjoining seas-are withdrawn from a godless land, and the physical desolation answers to the moral desolation caused by its inhabitants (Hosea 4:3).

(4) When the Lord has a controversy with presumptuous scorners (Hosea 4:4), it is useless for man to "strive" with the Lord in their behalf. They who resist the ministers of God in the exercise of their office, resist God Himself; and as such, if unchanged, they must be given over to their doom. "He that despiseth you," said Christ to His 70 missionaries, "despiseth me; and he that despiseth me, despiseth Him that sent me" (Luke 10:16). Let us pray for ourselves, our families and our nation, that we and they may never fall into such a state.

(5) Many fancy that they know God, who know Him not. Of these it may be said by God, "My people are destroyed for lack of knowledge" (Hosea 4:6). Whatever else men know, if they know not God as a reconciled Father in Christ, they are destitute of the only knowledge which is essential to an immortal being. And what renders their ignorance inexcusable is, they might know the saving truth, and Him who is the Truth, if they would know both it and Him. But if they will not, God will reject them even as they reject the knowledge of Him. He will forget them and their children who forget Him (Hosea 4:6 ).

(6) How often people turn the very resources and increased numbers which God gives, in order that He may therewith be the more glorified, into the instruments of increased sinning against Him a (Hosea 4:7.) Then God, in righteous retribution, makes what should have been their glory become their shame. Increased wealth, begetting pride, becomes the occasion of falling. An abundant population, producing haughty self-reliance, tempts nations to war, and so involves them in misery and shame. Compare 2 Kings 14:8-14. Let us see that we use God's multiplied gifts to the glory of the Giver; so shall they tend to our own true honour, and not to our shame.

(7) The priests in Israel, profiting by the calf-worship which was countenanced by the rulers, and deriving their fees from the idolatrous sacrifices, not only connived at, but even abetted, the national apostasy (Hosea 4:8). So too often in our own days Christian ministers and Christian laymen, from fear of man and love of popularity, shrink from denouncing the fashionable sins and follies of all classes, the spurious liberalism in religion, the equivocal amusements, luxury, absence of modesty in apparel, and covetousness, so prevalent. Ministers conniving at the corrupt ways of the people, and the people screening their sin behind the worldliness of ministers, are both alike in guilt, and shall therefore be also alike in punishment. God will make their sin their punishment; their own presumptuous doings shall be their reward. Nor can anymore awful punishment be imagined than sin left to its own unrestricted working in the transgressor. In hell the libertine, the covetous, the ambitions, and the greedy shall have the same restless longings as on earth, but shall never have them satisfied. Even already here they who "have left off to take heed to the Lord" are tormented by their own insatiable desires-eating, but not having enough; drinking, yet ever thirsting for more; and never content with the present.

(8) Of all sins none more blunt the fine edge of the understanding, and prostitute and degrade the affections, than whoredom, voluptuousness, and drunkenness (Hosea 4:11), Any lust indulged will paralyze the better feelings of the heart. Then the step to superstition becomes an easy one, and one soon taken. Then from the parents the evil descends to the children; the children inherit the evil nature and copy the bad example of their elders, and even exceed them in turpitude; so that in just retribution the children's sin is made a source of bitter shame and grief to the parents. Nor can the parents upbraid their children with the sin of which they themselves set the example. Let all professing Christians, and parents especially, beware of cherishing any secret or open lust, which may take away their heart, deaden the liveliness of their religious experiences, and act prejudicially on the character and everlasting interests of those nearest and dearest to them.

(9) Now that Israel had fallen through willful blindness (Hosea 4:14-15), Judah was to beware of being corrupted by needless contact with her, especially by taking any part in or giving a tacit sanction to her idolatries: so now Christians should beware of all defilements of those around them, whether in doctrine or practice. Members of the pure reformed churches should give no countenance by their gifts or their presence to the corruptions and idolatries of the Roman and Greek apostasies. Religious professors should beware of sanctioning the worldly usages and amusements in which their God and Saviour can have no place, and where Satan's anti-trinity reigns - "the lust of the flesh, the lust of the eye, and the pride of life." They who, like Ephraim, are "joined" heart and body "to idols" must be "left" to themselves, to eat the awful fruit of their own ways (Hosea 4:17): the godly should have nothing to say to them, lest, partaking in their sin, the godly should partake also in their punishment. It is the last and most hopeless stage of guilt when the sinner's conscience ceases to chide him, and the godly must leave him to himself. The sinner, like Israel, often is impatient of the narrowness of God's way; but woe be to him when God gives him his guilty wish, and lets him roam at "large" (Hosea 4:16), like Israel in Assyria, in a broad way indeed, but one which ends in destruction! Israel, who was once borne by Yahweh "on eagles' wings" (Exodus 19:4), was now about to be borne on "the wings of the wind," like chaff driven away. Let us all shun Israel's sin, as we would escape Israel's doom. Let us shrink from every pollution, and give all diligence, amidst our higher privileges, to make our calling and election sure. 

05 Chapter 5 

Verse 1
Hear ye this, O priests; and hearken, ye house of Israel; and give ye ear, O house of the king; for judgment is toward you, because ye have been a snare on Mizpah, and a net spread upon Tabor.

Judah too being guilty shall be punished; nor shall Assyria, whose aid they both sought, save them: judgments shall at last lead them to repentance.

O house of the king - according to some, Pekah; the contemporary of Ahaz king of Judah, under whom first idolatry was carried so far in Judah as to call for the judgment of the joint Syrian and Israelite invasion, as also that of Assyria. Pusey, taking, the chapters as chronologically arranged, makes "the king" to be Zachariah, the last of Jehu's line, who reigned only for six months, and was rained to the throne after the eleven years' interregnum of anarchy which succeeded the death of Jeroboam II., and which is the period alluded to in Hosea 4:1. Compare 2 Kings 15:8, margin.

For judgment is toward you - i:e., threatens you from God: you, who have hitherto been the judges, are to be brought to "judgment" - literally, 'the judgment.'

Ye have been a snare on Mizpah, and a net spread upon Tabor - as hunters spread their net and snares on the hills Mizpah and Tabor, so ye have snared the people into idolatry, and made them your prey by injustice. As Mizpah and Tabor mean a watch tower and a lofty place (a fit scene for hunters), playing on the words, the prophet implies, in the lofty place in which. I have set you, whereas ye ought to have been the watchers of the people, guarding them from evil, ye have been as hunters entrapping them into it (Jerome). These two places are specified, Mizpah in the east and Tabor in the west, to include the high places throughout the whole kingdom, in which Israel's rulers set up idolatrous altars. Jewish tradition states that liers in wait were set in these two places to intercept and murder those Israelites who would go up to Jerusalem to worship: Hosea 5:2 favours this. 

Verse 2
And the revolters are profound to make slaughter, though I have been a rebuker of them all.

And the revolters - apostates.

Are profound - deeply-rooted (Calvin), and sunk to the lowest depths; excessive in their idolatry (Hosea 9:9; Isaiah 31:6). (Henderson.) From the antithesis (Hosea 5:3), "not hid from me." I prefer explaining, profoundly cunning in their idolatry. Jeroboam thought it a profound piece of policy to set up golden calves to represent God in Dan and Bethel, in order to prevent Israel's heart from turning again to David's line by going up to Jerusalem to worship. So Israel's subsequent. idolatry was grounded by their leaders on various pleas of state expediency (cf. Isaiah 29:15).

To make slaughter. He does not say 'to sacrifice,' for their so-called sacrifices were butcheries rather than sacrifices: there was nothing sacred about them, being to idols instead of the holy God.

Though I have been a rebuker of them all - literally, a rebuke: God's prominent attribute in relation to them had been rebuke. Maurer translates, 'and (in spite of their hope of safety through their slaughter of victims to idols) I will be a chastisement to them all.' The English version is good sense: They have deeply revolted, notwithstanding all my prophetic warnings. 

Verse 3
I know Ephraim, and Israel is not hid from me: for now, O Ephraim, thou committest whoredom, and Israel is defiled.

I know Ephraim - the tribe so called, as distinguished from "Israel" here the other nine tribes. It was always foremost of the tribes of the north kingdom. For 400 years in early history it, with Manasseh and Benjamin, its two dependent tribes, held the preeminence in the whole nation. Ephraim is here addressed as foremost in idolatry.

And Israel is not hid from me - notwithstanding their supposed profound cunning (Hosea 5:2; Revelation 2:2; Revelation 2:9; Revelation 2:13; Revelation 2:19, "I know thy works").

For now, O Ephraim, thou committest whoredom - "now," "though I have been a rebuker of all them" (Hosea 5:2) who commit such spiritual whoredoms, thou art now continuing in them. Now, when thou thinkest thy doings are profoundly hidden (Hosea 5:2), I know them all and thyself. 

Verse 4
They will not frame their doings to turn unto their God: for the spirit of whoredoms is in the midst of them, and they have not known the LORD.

They will not frame their doings to turn unto their God - "They," turning from a direct address to Ephraim, he uses the third person plural, to characterize the people in general. The Hebrew is against the margin. 'Their doings wilt not suffer them,' the omission of 'them' in the Hebrew after the verb being unusual. The sense is, they are incurable, for they will not permit [ yit

Verse 5
And the pride of Israel doth testify to his face: therefore shall Israel and Ephraim fall in their iniquity; Judah also shall fall with them.

The pride of Israel - wherewith they reject the warnings of God's prophets (Hosea 5:2), and prefer their idols to God (Hosea 7:10; Jeremiah 13:17).

Doth testify to his face - openly to his face he shall be convicted of the pride which is so palpable in him. Before God there is no need of any other witness against the sinner than his own conscience silently speaking in his countenance. Or, 'in his face,' as Isaiah 3:9, "The show of their countenance doth witness against them,"
Therefore shall Israel and Ephraim fall in their iniquity. They were too proud to give the political supremacy to Judah. In order to avoid this, and be independent of Jerusalem and its temple, they maintained the rival calf-worship, in open sin against God. Then fornications followed (Hosea 5:5): for pride and carnal sins are closely akin. Ephraim, as the royal tribe, is distinguished from the whole of Israel, of which it was a part.

Judah also shall fall with them. This prophecy is later than Hosea 4:15, when Judah had not gone so far in idolatry; now her imitation of Israel's bad example provokes the threat of her being doomed to share in Israel's punishment. 

Verse 6
They shall go with their flocks and with their herds to seek the LORD but they shall not find him; he hath withdrawn himself from them.

They shall go with their flocks and with their herds - to propitiate Yahweh (Isaiah 1:11-15).

To seek the Lord; but they shall not find him - because it is slavish fear leads them to seek Him; and because it then shall be too late (Proverbs 1:28; John 7:34). 

Verse 7
They have dealt treacherously against the LORD: for they have begotten strange children: now shall a month devour them with their portions.

They have dealt treacherously against the Lord - as to the marriage-covenant between God and Israel (Jeremiah 3:20). 

For they have begotten strange children - alluding to "children of whoredoms" (Hosea 1:2; Hosea 2:4). "Strange," or foreign, implies that their idolatry was imported from abroad (Henderson). Or rather, 'regarded by God as strangers, not His,' as being reared in idolatry. The case is desperate, when not only the existing, but also the rising generation is reared in apostasy.

Now shall a month devour them - a very brief respite of time shall elapse, and then punishment shall overtake them (Zechariah 11:8, "Three shepherds also I cut off in one month"). The allusion seems to be to money loans, which were by the month, not as with us by the year. You cannot put it off: the time of your destruction is immediately and suddenly coming on you; just as the debtor must meet the creditor's demand at the expiration of the month. The prediction is of the invasion of Tiglath-pileser, who carried. away Reuben, Gad, Naphtali, and the half tribe of Manasseh.

With their portions - i:e., possessions. Their resources and garrisons will not avail to save them. Henderson explains, from Isaiah 57:6, "portions" as their idols: the context favours this, "the Lord," the true "portion of his people," being in antithesis to "their portions," the idols (Jeremiah 10:16, "The portion of Jacob is not like them: for he is the former of all things The Lord of hosts is his name"). 

Verse 8
Blow ye the cornet in Gibeah, and the trumpet in Ramah: cry aloud at Bethaven, after thee, O Benjamin.

Blow ye the cornet in Gibeah. The arrival of the enemy is announced in the form of an injunction to blow an alarm.

Cornet ... trumpet - the "cornet" was made of the curved horn of animals, and was used by shepherds. The trumpet was of brass or silver, straight, and used in wars and on solemn occasions. The Hebrew is hatzotzerah, the sound imitating the trumpet note (Hosea 8:1; Numbers 10:2; Jeremiah 4:5; Joel 2:1).

Gibeah ... Ramah - both in Benjamin (Isaiah 10:29).

Cry aloud at Beth-aven - in Benjamin; not as in Hosea 4:15, Beth-el, but a town east of it, and beside Ai (Joshua 7:2). "Cry aloud" - namely to raise the alarm.

After thee, O Benjamin. The enemy is just behind thee, pursuing thee. How sad that the people of God, to whom God had promised. "I will make all thine enemies turn their backs unto thee" (Exodus 23:27), should now, on account of sin, be forced to turn their backs on their enemies! "Benjamin" is put for the whole south kingdom of Judah (cf. Hosea 5:5) being the first part of it which would meet the foe advancing from the north. "After thee, O Benjamin," implies the position of Beth-aven, behind Benjamin, at the borders of Ephraim. When the foe is at Beth-aven, he is at Benjamin's rear, close upon thee, O Benjamin (Judges 5:14). 

Verse 9-10
Ephraim shall be desolate in the day of rebuke: among the tribes of Israel have I made known that which shall surely be.

Ephraim ... Judah. - Israel is referred to in Hosea 5:9 , Judah in Hosea 5:10.

Ephraim shall be desolate in the day of rebuke - the day when I shall chastise him.

Among the tribes of Israel have I made known - proving that the scene of Hosea's labours were among the ten tribes.

Among the tribes of Israel have I made known that which shall surely be - literally, 'that which is established,' or 'well grounded' [ ne'

Verse 11
Ephraim is oppressed and broken in judgment, because he willingly walked after the commandment.

Ephraim is oppressed and broken in judgment - namely, 'crushed' in the "judgment" of God on him (Hosea 5:1 ).

Because he willingly walked after the commandment - he willfully followed Jeroboam's commandment to worship the calves. (Thus Jehu walked after "the sins of Jeroboam, which made Israel to sin," 2 Kings 10:28-33. "It is too much for you to go up to Jerusalem; behold thy gods, O lsrael, which brought you out of the land of Egypt; and Jeroboam ordained a feast unto ... Israel.") Compare Micah 6:16, "The statutes of Omri are kept, and all the works of the house of Ahab, and ye walk in their counsels" - namely, idolatrous statutes. "We ought to obey God rather than men" (Acts 5:29). Jerome reads 'filthiness' [tsow, for tsaaw (Hebrew #6673)]. The Septuagint gives the sense, not the literal translation, after vanities.' 

Verse 12
Therefore will I be unto Ephraim as a moth, and to the house of Judah as rottenness.

Therefore will I be unto Ephraim as a moth - consuming a garment (Job 13:28; Psalms 39:11; Isaiah 50:9).

And to the house of Judah as rottenness. Ephraim, or the ten tribes, are as a garment eaten by the moth; Judah as the body itself consumed by rottenness (Proverbs 5:12-14, "She that maketh ashamed is (to her husband) as rottenness in his bones"). Perhaps alluding to the superiority of the latter in having the house of David and the temple, the religious center of the nation (Grotius). As in Hosea 5:13-14, the violence of the calamity is prefigured by the "wound" which "a lion" inflicts: so here its long protracted duration, and the certainty and completeness of the destruction from small unforeseen beginnings, by the images of a slowly but surely consuming moth and rottenness. At first the evil was less violent, and God's judgments of a gentler kind; but afterward the evil became more desperate, and God's judgments were more severe in consequence. If they had at first been warned by the gentler and slower visitations, they would have escaped those more violent. 

Verse 13
When Ephraim saw his sickness, and Judah saw his wound, then went Ephraim to the Assyrian, and sent to king Jareb: yet could he not heal you, nor cure you of your wound.

When Ephraim saw his sickness, and Judah saw his wound - literally, bandage: hence, a bandage wound (Isaiah 1:6, "From the sole of the foot even unto the head there is no soundness in it; but wounds, and bruises, and putrifying sores;" Jeremiah 30:12). As the "sickness" refers to the gradual inward decay, so the "wound" refers to the judicial stroke from without, inflicted by God through the hands of enemies. "Saw" - felt its weakened state politically, and the dangers that threatened it. It aggravates their perversity that, though sensible of their unsound and calamitous state, they did not inquire into the cause, or seek a right remedy.

Then went Ephraim to the Assyrian - first, Menahem (2 Kings 15:19) applied to Pul, giving "a thousand talents of silver, that his hand might be with him to confirm the kingdom in his hand;" again Hoshea to Shalmaneser (2 Kings 17:3).

And sent to king Jareb. Understand Judah as the nominative to "sent," Thus, as "Ephraim saw his sickness" (the first clause) answers in the parallelism to "Ephraim went to the Assyrian" (the third clause), so "Judah saw his wound" (the second clause) answers to (Judah) "sent to king Jareb" (the fourth clause). Jareb ought rather to be translated, 'their defender,' literally; avenger (Jerome). The Assyrian "king," ever ready, for his own aggrandizement, to mix himself up with the affairs of neighbouring states, professed to undertake Israel's and Judah's cause: in Judges 6:32, Jerub, in Jerubbaal, is so used-namely, 'plead one's cause.' Judah, under Ahaz, applied to Tiglath-pileser for aid against Syria and Israel (2 Kings 16:7-8; 2 Chronicles 28:16-21): the Assyrian "distressed him, but strengthened him not," fulfilling the prophecy here, "He could not heal you, nor cure you of your wound." Thinking to get the Assyrian as an helper against God's judgments for sin, Israel found the expected helper to be God's 'avenger,' leading him into captivity as a deserter from God. 

Verse 14
For I will be unto Ephraim as a lion, and as a young lion to the house of Judah: I, even I, will tear and go away; I will take away, and none shall rescue him.

For I will be unto Ephraim as a lion, and as a young lion - the black lion [ shachal (Hebrew #7826)] and the young lion [ k

Verse 15
I will go and return to my place, till they acknowledge their offence, and seek my face: in their affliction they will seek me early.

I will go and return to my place - i:e., withdraw my favour. The image to which God compares himself (Hosea 5:14) is that of a lion going and returning to his covert, after having taken his prey.

Till they acknowledge their offence. The Hebrew includes the idea, also, 'until they suffer the penalty of their guilt.' Probably 'accepting the punishment of their guilt,' "whose possessors slay them, and hold themselves not guilty," is included in the idea (cf. Zechariah 11:5), as the English version translates. (Compare Leviticus 26:40-41; Jeremiah 29:12-13; Ezekiel 6:9; Ezekiel 20:43 "Ye shall loathe yourselves in your own sight for all your evils that ye have committed;" Ezekiel 36:31.)

And seek my face - i:e., seek my favour, (Proverbs 29:26, margin)

In their affliction they will seek me early - i:e., diligently; rising up before dawn to seek me (Psalms 119:147 : cf. Psalms 78:34). 

Remarks:

(1) They who set snares to entrap others to their destruction shall be caught themselves in the judgment of God. They who, as ministers of God and in high places, ought to have been watchers of the people, guarding them from evil, had become hunters of their souls to their ruin (Hosea 5:1). "Profound" and deeply laid as were their schemes of revolt from their allegiance to Yahweh (Hosea 5:1), they were "not hid from" God's all-seeing eye (Hosea 5:3). Man's master-strokes of state policy, as they think them, prove in the end to be but laborious and ingenious foolishness, fatal to the originators and to all connected with them. State expediency was Jeroboam's plea for the worship of the calves, as it has been the plea in all ages for compromises of the truth. But as the division of the nation was of God's appointment, had he with simple faith, done what God had ordained, and continued to worship in the temple of Jerusalem God would have assuredly blessed him and Israel in the end; whereas, by a tortuous and God-dishonouring policy of man's devising, he brought ultimately on his line and upon his kingdom destruction, from the Lord. Let the worldly wise remember God's words, "I know Ephraim" (Hosea 5:3); and so learn, as under God's all-seeing eye at all times, to follow the true wisdom, the beginning of which is the fear of the Lord.

(2) It is the ruin of transgressors that, like Israel, "they will not frame their doings to turn unto their God" (Hosea 5:4). The reason is, because there is in their inmost souls a spirit of apostasy, emanating from the father of evil, to whom they yield themselves up, and resist the Spirit of God who waits to be gracious if they would, but suffer Him. "They know not the Lord;" for if they knew what a loving God He is, they would not so perversely and suicidally turn from Him. But "pride" is their bane (Hosea 5:5). They are too proud to own themselves wrong, and to humble themselves before Him as sinners, and to become meek, gentle, and loving toward their fellow-men. Their pride is betrayed in their haughty bearing and self-satisfied expression of countenance; and as "pride goeth before destruction, and a haughty spirit before a fall," their fall is nigh at hand; and with them shall fall all who take part with them, as Judah ultimately did with Israel.

(3) Sinners think to compound for past disobedience with sacrifice. But there is a time when it is too late to seek the Lord, even though one offer to Him costly gifts. That awful stage was already reached by Israel. The same stage shall be at last reached by all who long harden themselves against the grace of God. Slavish fear, when the judgment from God is in the act of descending, will constrain even the most reprobate to seek God: but then the Lord's words will be proved terribly true, "Ye shall seek me, and shall not find me; and where I am, there ye cannot come" (John 7:34). Even the godliness of a Josiah, though it saved his own soul, could not turn away "the fierceness of God's great wrath against Judah, because of all the provocations that Manasseh had provoked him withal" (2 Kings 23:25-27). Let us be wise in time and "seek the Lord while He is to be found."

(4) The respite afforded to transgressors is short (Hosea 5:7). The unfaithfulness and treachery toward God of the Israelite fathers was transmitted to the children. The case is peculiarly desperate when the children, who ought to be the hope of the next age, are reared in the apostasy of the parents, the men of the present generation. Nothing then remains but immediate judgments, cutting off the apostate race. "Their portions" (Hosea 5:7) shall perish with them; whereas the Lord is the everlasting portion of His people.

(5) The prophecies of Scripture are "that which shall surely be" (Hosea 5:9), because they are "grounded" on the truth, the justice, and the holiness of God. They who "remove the boundary" which the law of God hath set (Hosea 5:10), in order that they may, in self-willed presumption, "walk after the commandment" of men, shall, like Ephraim, who preferred Jeroboam's will to God's will, suffer God's just "wrath poured out" like an overwhelming flood. As Israel's sin was their following man's ungodly will, so should their punishment be their being led away against their will, at the will of the men who should be their conquerors.

(6) The judgments of God at first are, like the transgressor's own beginnings of apostasy, slow, silent, and imperceptible, as the "moth" that eateth a garment, or the "rottenness" that gradually and without observation sows the seeds of consumption in the body (Hosea 5:12). When the man is fancying himself safe and sound, a moral decay has set in at the heart safe and with it come the first small unobserved beginnings of God's judgments. If the sinner would take heed to these lesser judgments in time, he would escape those greater and final ones, which "tear" to destruction like a "lion" rushing upon his victim (Hosea 5:14). But the sinner, instead of searching into the deeply-seated spiritual cause of his malady, and of God's consequent judgments, and so finding the true remedy (Hosea 5:13), flees to human physicians of no value, who only aggravate the disease. So Ephraim, when he saw his sickness, went to the Assyrian; and Judah, when he saw his wound, sent to King Jareb. These human objects of trust proved to the impenitent unbelievers who had recourse to them, not "defenders," as they had hoped, but God's "avengers" on their impenitence and unbelief. So will it ever be with all who, instead of penitently bowing under God's judgments for sin, "make flesh their arm, and whose heart departeth from the Lord" (Jeremiah 17:5).

(7) God withdraws His presence and His grace until men "acknowledge their offence, and seek His face." The first step in repentance is to acknowledge our offence, and to accept as justly due whatever punishment for iniquity God has seen fit to lay upon us. The next step is to "seek the face of God" (Hosea 5:15). Without the latter, despair, not repentance, would be the result, as in the case of Judah's remorse. Without the former step, to seek God's face would be presumption. Affliction, unless it be sanctified, only hardens; but when the grace of God teaches the lesson designed by it, the afflicted penitent seeks the Lord early, and with all diligence, as Daniel and the godly Jews did in Babylon, (Daniel 9:1-27.) Then there is a dawn of hope when the sinner complains more of his sins than of his sufferings. May God thus teach us all by His Spirit to seek Him early, that so we may find Him! 

06 Chapter 6 

Verse 1
Come, and let us return unto the LORD: for he hath torn, and he will heal us; he hath smitten, and he will bind us up.

At Hosea 6:4 a new discourse, complaining of them, begins; because Hosea 6:1-3 evidently belongs to Hos. 6:15 of Hosea 5:1-15, and forms the happy termination of Israel's punishment: primarily, the return from Babylon; ultimately, the return from their present long dispersion. The eighth verse perhaps refers to the murder of Pekahiah, the son of Menahem, by Pekah, the son of Remaliah, who conspired against him, being a captain of his. The discourse cannot be later than Pekah's reign, because it was under it that Gilead was carried into captivity (2 Kings 15:29).

Come, and let us return - in order that God, who has 'returned to His place' may return to us (Hosea 5:15).

He hath torn, and he will heal us - (Deuteronomy 32:39; Jeremiah 30:17). They ascribe their punishment, not to fortune, or man, but to God, and acknowledge that none (not the Assyrian, as they once vainly thought, Hosea 5:13) but God can heal their wound. They are at the same time persuaded of the mercy of God, which persuasion is the starting-point of true repentance, and without which men would not seek, but hate and flee from God. Though our wound be severe, it is not past hope of recovery; there is room for grace, and a hope of pardon. He hath smitten us, but not so badly that He cannot heal us (Psalms 130:4 ). 

Verse 2
After two days will he revive us: in the third day he will raise us up, and we shall live in his sight.

After two days will he revive us: in the third day he will raise us up, and we shall live in his sight. 

Primarily, in type, Israel's national revival, in a short period (" two or three" being used to denote a few days, Isaiah 17:6; Luke 13:32-33, "I do cures today and tomorrow, and the third day I shall be perfected. Nevertheless I must walk today, and tomorrow, and the day following"); antitypically the language is so framed as to refer in its full accuracy only to Messiah, the ideal Israel (Isaiah 49:3; the "Son called out of Egypt," as "Israel" was: cf. Matthew 2:15, with Hosea 11:1), raised on the third day (John 2:19, "Destroy this temple, and in three days I will raise it up;" 1 Corinthians 15:4, "He rose again the third day, according to the Scriptures; cf. Isaiah 53:10). Compare the similar use of Israel's political resurrection as the type of the general resurrection, of which "Christ's resurrection is the first-fruits" (Isaiah 26:19; Ezekiel 37:1-14; 1 Corinthians 15:22-23; Daniel 12:2).

We shall live in his sight - enjoy his favour and the light of his countenance shining on us as of old; in contrast to Hosea 5:6; Hosea 5:15, "He hath withdrawn himself from them." 

Verse 3
Then shall we know, if we follow on to know the LORD: his going forth is prepared as the morning; and he shall come unto us as the rain, as the latter and former rain unto the earth.

Then shall we know, if we follow on to know the Lord - "then," i:e., the result of his recovered favour (Hosea 6:2) will be onward growth in saving knowledge of God, as the result of perseverance in following after him (Psalms 63:8, "My soul followeth hard after thee;" Isaiah 54:13, "All thy children shall be taught of the Lord"). "Then" implies the consequence of the revival in Hosea 6:2. The "if" is not so much conditional, as expressive of the means which Gods grace will sanctify to the fill enlightenment of Israel in the knowledge of Him. As a lack of "knowledge of God" had been the source of all evils (Hosea 4:1; Hosea 4:6, "My people are destroyed for lack of knowledge;" Hosea 6:4), so the knowledge of Him will bring with it all blessings; yea, it is "life" (John 17:3). This knowledge is practice, not mere theory (Jeremiah 22:15-16). Theology is life, not science; realities, not words. This onward progress is illustrated by the light of "morning" increasing more and more "unto the, perfect day" (Proverbs 4:18). Probably the "if" inserted by the English version ought to be omitted, as not being in the Hebrew: translate, 'Then shall we know ... shall follow on to know the Lord.' We shall not only know Him, but we shall go on continually knowing more and more of Him.

His going forth is prepared - is sure literally, fixed ordered in His everlasting purposes of love to His covenant-people. (Compare "prepared of God," margin, Genesis 41:32, "The thing is established (prepared) of God;" Revelation 12:6). Yahweh shall surely come to the relief of His people after their dark night of calamity.

As the morning - (2 Samuel 23:4, "He shall be as the light of the morning when the sun riseth, even a morning without clouds; as the tender grass springing out of the earth by clear shining after rain").

And he shall come unto us as the rain, as the latter and former rain - (Job 29:23; Joel 2:23). First, "the rain" [ geshem (Hebrew #1653)] generally is mentioned; then the two rains (Deuteronomy 11:14) promised by God ("I will give you the rain of your land in his due season, the first rain and the latter rain"), which caused the fertility of Palestine, and the absence of which was accounted the greatest calamity: "the latter rain," which falls in the latter half of February, and during March and April, just before the harvest, whence it takes its name, from a root meaning 'to gather' [malqowsh]; and "the former rain" - literally, the darting rain [yuwreh], from the middle of October to the middle of December. As the rain fertilizes the otherwise barren land, so God's favour will restore Israel, long nationally Lifeless. 

Verse 4
O Ephraim, what shall I do unto thee? O Judah, what shall I do unto thee? for your goodness is as a morning cloud, and as the early dew it goeth away.

O Ephraim, what shall I do unto thee? - to bring thee back to piety. What more could be done that I have not done, both in mercies and chastenings? (Isaiah 5:4.) At this verse a new discourse begins, resuming the threats (Hosea 5:14). See opening remarks on this chapter.

For your goodness - godliness.

Is as a morning cloud - soon dispersed by the sun (Hosea 13:3, "Therefore they shall be as the morning cloud, and as the early dew that passeth away:" a just retribution in kind). There is a tacit contrast here to the promise of God's grace to Israel hereafter, in Hosea 6:3, His going forth is "as the morning," shining more and more unto the perfect day; your goodness is "as a morning cloud," soon vanishing. His coming to His people is "as the (fertilizing) latter and former rains;" your coming to Him "as the early dew goeth away." 

Verse 5
Therefore have I hewed them by the prophets; I have slain them by the words of my mouth: and thy judgments are as the light that goeth forth.

Therefore have I hewed them by the prophets - i:e., I announced by the prophets that they should be hewn asunder, like trees of the forest. God identifies His act with that of His prophets; the word being His instrument for executing His will (Jeremiah 1:10; Ezekiel 43:3).

By the words of my mouth - (Isaiah 11:4; Jeremiah 23:29; Hebrews 4:12).

And thy judgments - the judgments which I will inflict on thee, Ephraim and Judah (Hosea 6:4). So "thy judgments," - i:e., those inflicted on thee (Zephaniah 3:15).

Are as the light that goeth forth - like the light, palpable to the eyes of all, as coming from God, the punisher of sin. Henderson translates, 'lightning' (cf. margin, Job 37:3; Job 37:15). 

Verse 6
For I desired mercy, and not sacrifice; and the knowledge of God more than burnt offerings.

For I desired mercy - put for piety in general, of which mercy or charity is a branch. The connection of the "For" is (Hosea 5:6), God had said, "They shall go with their flocks and herds to seek the Lord, but they shall not find Him;" for He adds here, "I desired mercy, and not sacrifice." Do not excuse yourselves by thinking of the sacrifices you have offered to me: these were not what I required, so much as mercy and general goodness and piety on your parts: but these are the very duties which you failed to fulfill in obedience to me, and without which, your sacrifices are vain. And not sacrifice - i:e., 'rather than sacrifice.' So not is merely comparative (Exodus 16:8; Joel 2:13; John 6:27; 1 Timothy 2:14, "Adam was deceived, but the woman"). Since God Himself instituted sacrifices, it cannot mean that He desired them not absolutely, but that, even in the Old Testament, He valued moral obedience, inasmuch as being the only end for which positive ordinances, such as sacrifices, were instituted-as of more importance than a mere external ritual obedience (1 Samuel 15:22; Psalms 50:8-9; Psalms 51:16-17; Isaiah 1:11-12; Micah 6:6-8, "Wherewith shall I come before the Lord ... shall I come before him with burnt offerings ... shall I give my first-born for my transgression ... what doth the Lord require of thee, but to do justly, and to love mercy, and to walk humbly with thy God?" Matthew 9:13; Matthew 12:7 ).

And the knowledge of God - experimental and practical, not merely theoretical (Hosea 6:3; Jeremiah 22:16; 1 John 2:3-4). "Mercy" refers to the second table of the law, our duty to our fellow-man; "the knowledge of God" to the first table, our duty to God, including inward spiritual worship. The second table is put first, not as superior in dignity, for it is secondary, but in the order of our understanding. 

Verse 7
But they like men have transgressed the covenant: there have they dealt treacherously against me.

But they, like men, have transgressed the covenant - the common sort of men (Psalms 82:7, "Ye shall die like men"). The margin has it, 'like Adam' (Job 31:33). However, the expression "covenant" is not found elsewhere applied to Adam's relation to God; though the thing seems implied (Romans 5:12-19, "As by one man's disobedience many were made sinners,"). "As in Adam all die" (1 Corinthians 15:22). Israel "transgressed the covenant" of God as lightly as men break everyday compacts with their fellow-men.

There have they dealt treacherously against me - "there," in the north kingdom, Israel. 

Verse 8
Gilead is a city of them that work iniquity, and is polluted with blood.

Gilead is a city - probably Ramoth-gilead, metropolis of the hilly region beyond Jordan, south of the Jabbok, known as "Gilead" (1 Kings 4:13 : cf. "Mount Gilead," Genesis 31:21-25).

Of them that work iniquity - (Hosea 12:11 "Is there iniquity in Gilead?")

And is polluted with blood - `marked with blood-traces' (Maurer). Referring to Gilead's complicity in the regicidal conspiracy of Pekah against Pekahiah (2 Kings 15:25). See the note at Hosea 6:1. Many homicides were there, for there were beyond Jordan more cities of refuge in proportion to the extent of territory, than on this side of Jordan (Numbers 35:14; Deuteronomy 4:41-43; Joshua 20:8). Ramoth-gilead was one city of refuge in the tribe of Gad, beyond Jordan; Bezer was another in Reuben; and Golan another in Manasseh. 

Verse 9
And as troops of robbers wait for a man, so the company of priests murder in the way by consent: for they commit lewdness.

And as troops of robbers wait for a man, so the company of priests - the association or guild of priests.

Murder in the way by consent - literally, with one shoulder, (cf. Zephaniah 3:9, "with one consent" - shoulder, margin.) The image is from oxen putting their shoulders together to pull the same yoke (Rivetus). Maurer translates, 'in the way toward Shechem.' Shechem was a city of refuge between Ebal and Gerizim, on mount Ephraim (Joshua 20:7; Joshua 21:21), long the civil capital of Ephraim, as Shiloh was the religious capital; now called Naploos; for a time the residence of Jeroboam (1 Kings 12:25), who rebuilt it, after its destruction by Abimelech, son of Jerubbaal, or Gideon (Judges 9:45). The priests there became so corrupted that they waylaid and murdered persons fleeing to the asylum for refuge (Henderson). The sanctity of the place enhanced the guilt of the priests, who abused their priestly privileges, and the right of asylum, to perpetrate murders themselves, or to screen those committed by others (Maurer).

For they commit lewdness , [ zimaah (Hebrew #2154)] - deliberate crime, presumptuous wickedness [from zaamam (Hebrew #2161), to form a deliberate purpose]. 

Verse 10
I have seen an horrible thing in the house of Israel: there is the whoredom of Ephraim, Israel is defiled.

I have seen an horrible thing in the house of Israel - (Jeremiah 5:30; Jeremiah 18:13; Jeremiah 23:14).

There is the whoredom of Ephraim - "whoredom," idolatry. 

Verse 11
Also, O Judah, he hath set an harvest for thee, when I returned the captivity of my people. Also, O Judah, he hath set an harvest for thee, when I returned the captivity of my people.

Also, O Judah, he hath set an harvest for thee - "an harvest," namely, of judgments, as in Jeremiah 51:33; Joel 3:13; Revelation 14:15. Called a "harvest," because it is the fruit of the seed which, Judah herself hath sown (Hosea 8:7; Hosea 10:13, "Ye have plowed wickedness, ye have reaped iniquity;" Job 4:8; Proverbs 22:8). Judah, under Ahaz, lost 120,000 "slain in one day (by Israel, under Pekah), because they had forsaken the Lord God of their fathers."

When I returned the captivity of my people - when I, by Oded my prophet, caused 200,000 women, sons, and daughters of Judah to be restored from captivity by Israel (2 Chronicles 28:6-15). This prophecy was delivered under Pekah (Ludovicus de Dieu). Maurer explains, When Israel shall have been exiled for its sins, and has been subsequently restored by me, thou, Judah, also shalt be exiled for thine. But the objection is, Judah's punishment was not at the time when God restored Israel. Grotius translates, 'When I shall have returned to make captive (i:e., when I shall have again made captive) my people.'

The first captivity of Israel under Tiglath-pileser was followed by a second under Shalmaneser. Then came the siege of Jerusalem, and the capture of the fenced cities of Judah, by Sennacherib, the forerunner of other attacks, ending in Judah's captivity. But the Hebrew is elsewhere used of restoration, not renewed punishment (Deuteronomy 30:3; Psalms 14:7, "When the Lord bringeth back the captivity of His people, Jacob shall rejoice"). I therefore prefer either Ludovicus de Dieu's view or, with Pusey 'Judah also shall be punished; but the Lord hath set an harvest of good for thee, O Judah, at last, when I return,' that is, turn again the captivity of my people after the seventy years' coming exile in Babylon. "Then they which sow in tears shall reap in joy" (Psalms 126:1; Psalms 126:5). This latter view accords with the beginning of the chapter, "He hath torn, and He will heal us," primarily fulfilled in the return from Babylon. 

Remarks:

(1) If sinners would have God return to them, they must return to the Lord. When we are truly penitent we ascribe our punishment, not to chance, but to God's gracious appointment. And as God has wounded, so must we look to Him alone, and not to man, to heal the wound. The firm persuasion of His mercy prompts the penitent to seek Him: for without this persuasion we should flee from Him, not to Him. Moreover, true penitents do not wish to return to the Lord singly or alone; but encourage one another, no longer as heretofore in sin, but now in a general movement toward their gracious Father.

(2) The resurrection of Christ on the third day, according to the Scriptures, is the foundation of all hope to the Church of all ages. Israel's hope of national resurrection is inseparably linked with the resurrection of Christ, the antitypical Israel. It is "together with His dead body" that both the literal and spiritual Israel shall arise. Already in spirit, if we be believers, God hath quickened us together with Christ, and hath raised us up, and made us sit together in heavenly places in Christ Jesus (Ephesians 2:4-6). As believers were crucified in the person of Christ, so are they risen with Christ (Colossians 3:1). As yet the promise has not been fulfilled to the literal Israel of the ten tribes, who have never yet been restored at all; nor to Judah, except in a very partial degree, at the restoration from Babylon. The whole of the elect nation therefore wait still for the full accomplishment of God's gracious promise of resurrection as a state. Much more do we, the spiritual Israel of God, "groan within ourselves, waiting for the adoption, to wit, the redemption of our body" (Romans 8:23). It is true, already in spirit believers walk in the light of God's countenance, referring all their ways to Him, and enjoying the sense of His favour. But not until the resurrection shall we fully "live in His sight" (Hosea 6:2), "beholding the King in His beauty" (Isaiah 33:17), "seeing Him as He is" (1 John 3:2), "face to face," and "knowing" Him "even as also we are known" (1 Corinthians 13:12).

(3) The first-fruit of the recovered favour of God will be progressive advancement in the knowledge of God. But we must "follow on," and "follow hard after (Psalms 63:9) God," "forgetting the things which are behind, and reaching forth unto those things which are before," in order that we "may apprehend that for which we are also apprehended of Christ Jesus" (Philippians 3:12-13). We know in order to follow, and we must follow in order to know. Light illumines the path of love; and love prompts us to press onward in the path of light, that knowing more, we may love and obey the more. True and saving knowledge of God is heat as well as light, the warmth of spiritual life, not the unfructifying moonlight of mere dog-mas. Yet there must be knowledge and doctrine; else there could be no love, and no true obedience; for the root of faith would be wanting. Throughout eternity the ever-fresh and enlarged views of the infinite God given us, as "we follow on to know the Lord," shall constitute the ever-increasing bliss of the redeemed in heaven.

(4) As the penitent in affliction seek the Lord early and in the morning (Hosea 5:15), so are His goings forth to them "as the morning, prepared" and sure in His eternal purposes of grace (Hosea 6:3). While His people are "waiting for Him more than they that watch for the morning" (Psalms 130:6 ), He shall come to them as the morning ("Day-spring from on high," Luke 1:78), all-radiant with joy and blessedness. As the early and the latter rains were needed in the thirsty soil and terraces of Palestine, respectively to form and to mature the grain, at the seed-time and at the harvest, so Christ; is the Beginner and Finisher of our faith, coming down to the soul spiritually athirst, "as rain upon the mown grass, as showers that water the earth" (Psalms 72:6).

(5). How sad a contrast is presented by the transition from Israel as she ought to be, and as she shall by God's marvelous grace yet be, to Israel as she then was, and, alas, still is! God appeals to herself to say, what more can God do for her conversion, than what He has done? The all-perfect and all-knowing God asks sinners to prescribe to Him what other means they would have Him to adopt, since they will not be drawn by those all-wise and all-gracious means which He has already used. Sometimes, indeed, Ephraim and Judah seemed to be disposed to repent under chastisements: but their godliness soon disappeared as the morning cloud, which promised to give the fertilizing rain for a time, but was quickly dried up by the sun's heat: or, as the sparkling dew, presenting the appearance of moisture at early dawn, but speedily disappearing, and leaving the ground dry and parched as ever: whereas, on the contrary, Christ's "going forth" to His people is "as the morning" "shining more and more unto the perfect day" (Proverbs 4:18), and "as the latter and former rain unto the earth" (Hosea 6:3). Therefore, the judgments of God upon Ephraim and Judah shall correspond to their sins. "The words of God's mouth," whereby they might have been saved, shall be the very "two-edged sword" whereby they shall be "hewn" asunder (Hosea 6:5). The coming of Christ to all unbelievers, which might have been, but for their sinful folly, as the light of morning (Hosea 6:3), shall be as the destroying "lightning" flash. For "he that receiveth not Christ's words, hath one that judgeth him: the word that Christ hath spoken, the same shall judge him in the last day" (John 12:48).

(6) Sinners plead as a ground of pardon in the judgment their formal prayers and services, just as the Israelites pleaded their "sacrifices" (Hosea 5:6); but God will not have sacrifices where "mercy" and love are wanting. God requires outward confession of His name and religious services, but He requires mercy and beneficence more: for it is for the sake of these that those are enjoined. While He ordains that we "forsake not the assembling of ourselves together" (Hebrews 10:25), He tells us that the most essential religious service [ threeskeia (Greek #2356)] is, "to visit the fatherless and widows in their affliction, and to keep one's self unspotted from the world" (James 1:27). "The knowledge of God" must go hand in hand with "mercy:" Faith toward God must accompany love to man: for 'vain were it to boast that we have the other members, if faith, the head, were cut off' (Jerome). The covenant of God with men will not avail for salvation those who "have transgressed" it (Hosea 6:7). As Adam was cast out of paradise, so shall all transgressors be deprived of the privileges of the covenant, and of the goodly inheritance which the faithful are heirs to according to the covenant.

(7) Ramoth-gilead and Shechem (Hosea 6:8-9), the cities of refuge, the former beyond, the latter on this side of Jordan, were made the scenes of blood-shedding by the very priests whose duty was there to save life. They intercepted and slew at Shechem the pilgrims who rested there on their way to Jerusalem to the temple worship. It is peculiarly hateful God, and marks presumptuous, deliberate, and wanton wickedness, when the very places which God hath sanctified, are desecrated to the perpetration of heinous sin and crime. And all this was done "in the house of Israel" (Hosea 6:10), among God's own elect people. This made the thing peculiarly "horrible," and was the seed of a "harvest" of awful punishment to both Ephraim and Judah (Hosea 6:11). And yet from that harvest of wrath there is yet to be a "return," through the grace of God. "Oh that the time were come!" "Oh that the salvation of Israel were come out of Zion!" For "when the Lord bringeth back the captivity of His people, Jacob shall rejoice, and Israel shall be glad" (Psalms 14:7). 

07 Chapter 7 

Verse 1
When I would have healed Israel, then the iniquity of Ephraim was discovered, and the wickedness of Samaria: for they commit falsehood; and the thief cometh in, and the troop of robbers spoileth without.

Probably delivered in the interreign and civil war at Pekah's death; for Hosea 7:7, "all their kings are fallen," refers to the murder of Zachariah, Shallum, Menahem, Pekahiah, and Pekah: in Hosea 7:8, "Ephraim, he hath mixed himself among the people," the reference seems to be to Menahem's payment of tribute to Pul, in order to secure himself in the usurped throne, also to Pekah's league with Rezin of Syria, and to Hoshea's connection with Assyria during the interreign at Pekah's death (Maurer).

When I would have healed Israel. Israel's restoration of the 200,000 Jewish captives at God's command (2 Chronicles 28:8-15) gave hope of Israel's reformation (Henderson). Political as well as moral healing is meant.

Then the iniquity of Ephraim was discovered, and the wickedness of Samaria: for they commit falsehood; and the thief cometh in, and the troop of robbers spoileth without. Ephraim is specified as being the royal tribe; Samaria as being the royal city. When I would have healed Israel in its calamitous state, then their iniquity was discovered to be so great as to preclude hope of recovery. Then he enumerates their wickednesses: "The thief cometh in (doors stealthily), and the troop of robbers spoileth without" (out of doors with open violence). 

Verse 2
And they consider not in their hearts that I remember all their wickedness: now their own doings have beset them about; they are before my face.

And they consider not in their hearts - literally, say not to, etc. (Psalms 14:1). The voice of conscience no longer pleads in the hardened sinner's heart: the man no longer communes seriously with his own heart.

That I remember all their wickedness - and will punish it.

Now - while they are so reckless as not to "consider in their hearts" - at this very moment. Now - while they are so reckless as not to "consider in their hearts" - at this very moment.

Now their own doings have beset them about - as so many witnesses against them (Psalms 9:16; Proverbs 5:22, His own iniquities shall take the wicked himself, and he shall be holden with the cords of his sins").

They are before my face - (Psalms 90:8, "Thou hast set our iniquities before thee, our secret sins in the light of thy countenance"). 

Verse 3
They make the king glad with their wickedness, and the princes with their lies.

They make the king glad with their wickedness, and the princes with their lies. Their princes, instead of checking, "have pleasure in them that do" such crimes (Romans 1:32). 

Verse 4
They are all adulterers, as an oven heated by the baker, who ceaseth from raising after he hath kneaded the dough, until it be leavened.

They are all adulterers, as an oven heated by the baker - "all of them" (so the Hebrew), king, princes, and people, are adulterers.

As an oven heated by the baker. The Hebrew is literally, 'burning from the baker.' This implies that the fire continued to burn of itself, even after the baker ceased to feed it with fuel. So their lusts were ever on fire, even in the short respite Satan gives until his leaven has worked.

Who ceaseth from raising - rather, from HEATING it [ mee`iyr (Hebrew #5782), the Qal infinitive, from 'iyr, to be hot, or to heat], (Gesenius). So the Septuagint Their adulterous and idolatrous lust is inflamed as the oven of a baker, who has it at such a heat that he ceaseth from heating it only from the time that he hath kneaded the dough until it be leavened: he only requires to omit feeding it during the short period of the fermentation of the bread. Compare 2 Peter 2:14, "that cannot cease from sin" (Henderson). 

Verse 5
In the day of our king the princes have made him sick with bottles of wine; he stretched out his hand with scorners.

In the day of our king - his birthday, or day of inauguration. The weak and sottish King Zachariah is alluded to, according to Pusey, the last of Jehu's line, and who, as appointed by God, is recognized as lawful king by Hoses, who calls him therefore "our king," bad though he was.

The princes have made him sick - namely, the king. Zachariah was slain after a six months' reign, by Shallum, publicly "before the people," no one interposing to save him, so utterly despised he was (2 Kings 15:10). A debauch is probably described in which he took part during his short reign (Pusey). But see the note at Hosea 7:1 reasons for thinking the date is after Pekah's murder by Hoshea: so that Hoshea will thus be meant by "our king." In any case the words "whiles they lie in wait" refer to the plotters against the reigning king, whoever he was, and to their leading him into a drunken debauch for the purpose. Maurer translates, 'make themselves sick.'

With bottles of wine - drinking not merely glasses, but bottles. Maurer translates, as margin, 'owing to the heat of wine.'

He stretched out his hand with scorners - in token of good fellowship with them; the gesture of revellers in holding out the cup, and in drinking to one another's health. Scoffers were the king's boon companions. 

Verse 6
For they have made ready their heart like an oven, whiles they lie in wait: their baker sleepeth all the night; in the morning it burneth as a flaming fire.

For they have made ready their heart - rather, 'they make their heart approach,' namely, their king, in going to drink with him (Henderson). But the English version makes the better sense, and is compatible with the Hebrew thus: "They made ready (literally, brought near; margin, applied) their heart" to sin. The "for" gives the reason of their breaking out so readily into open sin-for their hearts were always made by them near to sin, and ready for it, only waiting for the occasion to present itself.

Like an oven - following out the image in Hosea 7:4. As it conceals the lighted fire all night, while the baker sleeps, but in the morning burns as a flaming fire, so they brood mischief in their hearts, while conscience is lulled asleep, and their wicked designs wait only for a fair occasion to break forth (Horsley). The oven is their heart: the baker answers to the ringleader of the plot in each several instance of conspiracy against the reigning monarch (Henderson). Pusey makes the baker their own evil will, which stirs up whatever evil is in them: or Satan, who having loosed the evil thoughts in the soul, lets the fire and fuel of corrupt affections work together, ready to burst forth at the first opportunity. In Hosea 7:7 their plots appear-namely, the intestine disturbances and murders of one king after another, after Jeroboam II. 

Verse 7
They are all hot as an oven, and have devoured their judges; all their kings are fallen: there is none among them that calleth unto me.

They are all hot as an oven - all burn with eagerness to cause universal disturbance, (2 Kings 15:1-38.)

And have devoured their judges - magistrates; as the fire of the oven devours the fuel.

All their kings are fallen - see notes at the beginning of this chapter. Pusey makes the kings fallen to be Zachariah and Shallam (2 Kings 15:10-15, B.C. 772).

None among them that calleth unto me - such is their perversity that amidst all these national calamities, none seeks help from me (Isaiah 9:13; Isaiah 64:7). 

Verse 8
Ephraim, he hath mixed himself among the people; Ephraim is a cake not turned.

Ephraim, he hath mixed himself among the people - by leagues with idolaters (see remarks on the beginning of this chapter), and the adoption of their idolatrous practices (Hosea 7:9; Hosea 7:11; Psalms 106:35).

Ephraim is a cake not turned - a cake burnt on one side and unbaked on the other, and so inedible: an image of the worthlessness of Ephraim. The Easterns bake their bread on the ground, covering it with embers (1 Kings 19:6), and turning it every ten minutes, to bake it thoroughly without burning it. 

Verse 9
Strangers have devoured his strength, and he knoweth it not: yea, gray hairs are here and there upon him, yet he knoweth not.

Strangers have devoured his strength - "strangers" - foreigners: the Syrians under Hazael, in the reign of Jehoahaz, the son of Jehu; and Assyrians, in the reign of Menahem, who paid a thousand talents of silver to be confirmed in the kingdom by Pul, the king of Assyria (2 Kings 13:7; 2 Kings 15:19-20. And Shalmaneser, king of Assyria finally carried Israel away captive, because of the defection of Hoshea, king of Israel, to So, king of Egypt, 2 Kings 17:3-6). 

Grey hairs - i:e., symptoms of approaching national dissolution.

Are here and there upon - literally, are sprinkled on him.

Yet he knoweth not - though old age ought to bring with it wisdom, he neither knows of his senile decay, nor has the true knowledge which leads to reformation. 

Verse 10
And the pride of Israel testifieth to his face: and they do not return to the LORD their God, nor seek him for all this.

And the pride of Israel testifieth to his face. Repetition of Hosea 5:5.

And they do not return to the Lord their God, nor seek him for all this - notwithstanding all their calamities (Isaiah 9:13). 

Verse 11
Ephraim also is like a silly dove without heart: they call to Egypt, they go to Assyria.

Ephraim also is like a silly dove - a bird proverbial for simplicity: easily deceived.

Silly - lit, open, simple, easily persuaded, whether to good or bad [ powtaah (Hebrew #6601)].

Without heart - i:e., understanding.

They call to Egypt. Israel, lying between the two great rival empires, Egypt and Assyria, sought each by turns to help her against the other. Since this prophecy was written in the reign of Hoshea, the allusion is probably to the alliance with So or Sabacho II (of which a record has been found on the clay cylindrical seals in Kouyunjik), which ended in the overthrow of Hoshea and the deportation of Israel (2 Kings 17:3-6). As the dove betrays its silliness by fleeing in alarm from its nest, only to fall into the net of the fowler, so Israel, though warned that foreign alliances would be her ruin, rushed into them. 

Verse 12
When they shall go, I will spread my net upon them; I will bring them down as the fowls of the heaven; I will chastise them, as their congregation hath heard.

When they shall go - to seek aid from this or that foreign state.

I will spread my net upon them - as on birds taken on the ground (Ezekiel 12:13); as contrasted with --

I will bring them down as the fowls of the heaven - namely, by the use of missiles.

I will chastise them, as their congregation hath heard - namely, by my prophets, through whom I threatened 'chastisement' (Hosea 5:9 ; 2 Kings 17:13-18). 

Verse 13
Woe unto them! for they have fled from me: destruction unto them! because they have transgressed against me: though I have redeemed them, yet they have spoken lies against me.

Woe unto them! for they have fled from me - as birds from their nest (Proverbs 27:8; Isaiah 16:2).

From me - who both could and would have healed them (Hosea 7:1), had they applied to me.

Though I have redeemed them - from Egypt and their other enemies (Micah 6:4).

Yet they have spoken lies against me - (Psalms 78:36; Jeremiah 3:10). Pretending to be my worshippers, when they all the while worshipped idols (Hosea 7:14; Hosea 12:1); also defrauding me of the glory of their deliverance, and ascribing it and their other blessings to idols. The I and the they are in the Hebrew emphatic. "I redeemed them:" their requital was, 'they spoke lies against me' (Calvin). 

Verse 14
And they have not cried unto me with their heart, when they howled upon their beds: they assemble themselves for corn and wine, and they rebel against me. And they have not cried unto me with their heart - but unto other gods (Maurer). (Job 35:9-10.) Or, rather, they did indeed cry unto me, but not "with their heart:" answering to "lies," Hosea 7:13 (see note).

When they howled upon their beds - sleepless with anxiety. Image of deep affliction. Their cry is termed howling, as it is the cry of anguish, not the cry of repentance and faith.

They assemble themselves for corn ... - literally, 'assemble themselves tumultuously' [ guwd (Hebrew #1464)] - namely, in the temples of their idols, to obtain from them a good harvest and vintage (like the tumultuous clamouring of Baal's priests to their idol, when they were gathered against Elijah on mount Carmel), instead of coming to me, the true Giver of these (Hosea 2:5; Hosea 2:8; Hosea 2:12), proving that their cry to God was not "with their heart."
And they rebel against me - lit, 'withdraw themselves (or turn aside) against me' - i:e., not only withdrew from me, but also rebel against me. 

Verse 15
Though I have bound and strengthened their arms, yet do they imagine mischief against me.

Though I have bound and strengthened their arms - when I saw their arms as it were relaxed with various disasters, I bound them, so as to strengthen their sinews: image from surgery, (Calvin). Maurer translates, 'I instructed them' to war (Psalms 18:34; Psalms 144:1 , "The Lord teacheth my hands to war, and my fingers to fight") - namely, under Jeroboam II (2 Kings 14:25). Grotius better explains, 'Whether I chastised them (margin) or strengthened their arms, they imagine mischief against me.' [The English version, after the Hebrew commentators, seems to have confounded yaasar, to chastise, the text here, with 'aacar (Hebrew #631), to bind]. 

Verse 16
They return, but not to the most High: they are like a deceitful bow: their princes shall fall by the sword for the rage of their tongue: this shall be their derision in the land of Egypt.

They return, but not to the Most High - or, 'to one who is not the Most High,' one very different from Him, a stock or a stone. So the Septuagint.

They are like a deceitful bow - (Psalms 78:57). A bow which, from its faulty construction, shoots wide of the mark. So Israel pretends to seek God, but turns aside to idols.

Their princes shall fall by the sword for the rage of their tongue - their boast of safety from Egyptian aid, and their "lies" (Hosea 7:13) whereby they pretended to serve God, while worshipping idols; also, their perverse defense for their idolatries and blasphemies against God and his prophets (Psalms 73:9; Psalms 120:2-3).

This shall be their derision in the land of Egypt - their "fall" shall be the subject of "derision" to Egypt, to whose king, So, they applied for help (Hosea 9:3; Hosea 9:6, "Ephraim shall return to Egypt ... Egypt shall gather them up, Memphis shall bury them;" 2 Kings 17:4). 

Remarks:

(1) The very love of God, and His willingness to save and "heal," is turned, by the sinner's perversity, only into a fresh occasion for discovering his inbred "iniquity." The malady was only brought out into greater virulence by the loving remedy applied (Hosea 7:1), as if the patient were to turn upon the good physician who sought to cure him. No power short of the Almighty Spirit of God can conquer the self-destroying stubbornness of the carnal heart.

(2) Want of 'consideration' ruins millions (Hosea 7:2). They will not commune with their own hearts, and consult their consciences. They will not stop to say to themselves that God "remembers all their wickedness," however they may try to dismiss it from their memory. And what God remembers, that God will take a strict account of. Even "now" men's own doings beset them, encircling them wheresoever they go, and at all times; and are destined at last, unless repented of, and cleansed in the blood of the atonement, to be cited as so many witnesses against the sinner, all whose most minute and secret ways are ever 'before the face of God.'

(3) The king and the people in Israel were a mutual curse to each other. He who ought to have been the punisher of sin was its encourager. His delight was in wickedness; and they, seeing this, were glad to gratify his corrupt taste by first doing, and then recounting for his amusement, deeds that should not be so much as named. Adultery was the universal sin of all classes (Hosea 7:4). Their heart was as an oven, first heated by Satan, and thou left to burn with the pent-up fire and fuel of the corrupt passions. Though not breaking out into actual crime at all times, the interval of rest is rather apparent than real. The evil spirit has lodged the leaven of lust in the soul, and leaves it to work of itself, secure of the result. Like the baker sleeping at night, Satan rests secure that, at the first opportunity, the hidden fires will break forth, ready for the execution of whatever purpose of evil he devises and suggests. The actual wickedness of men's lives bears a very small proportion to what burns within their hearts! But when lust is inwardly fostered, it will, as occasion presents itself, break forth into outward sin (Hosea 7:4; Hosea 7:6).

(4) How many there are who make holy days days of excess! Even the great forget their dignity, as the princes tempted the King of Israel to forget his, and to play the buffoon, through bottles of wine (Hosea 7:5). Then, as "wine is a mocker" (Proverbs 20:1), so he who indulges too freely in wine soon "stretches out his hand with scorners." Scoffers are the boon companions of drunkards. The king or nobleman who listens to such flatteries, listens to his own ruin; even as the wretched King Zachariah was "lain in wait" for by Shallum and those who "made him sick" with wine (Hosea 7:5-6). But plots of sin at last recoil on their originators. Those who had inflamed the popular passions perished by them (Hosea 7:7), just as the kindlers of Nebuchadnezzar's fiery furnace were themselves "devoted" by it. Murderers of others were murdered themselves, so that of all Israel's kings but eight died a natural death.

(5) The professors of religion who needlessly intermix with sinners, as Ephraim did with the pagan, are sure to suffer by it in religious principle and practice (Hosea 7:8). Ephraim was as "a cake not turned," overburnt on one side, doughy and unpenetrated by the heat on the other side. The fire spoiled, and did not penetrate through it. Such are many religious professors, having on the one hand outward warmth, on the other hand inward coldness. God's fire of discipline has outwardly impressed, but not inwardly changed them. On one side they are overdone, on the other not vitally influenced at all. Their seeming zeal for the Lord, like Jehu's, is only zeal for themselves.

(6) Yet all the while Ephraim was unconscious of his own real state. The foreign powers, Assyria and Egypt, whose aid he had invoked, only "devoured his strength" (Hosea 7:9); yet he knew it not. Like men who shut their eyes to the gray hairs here and there, the tokens of their approaching old age and death, so men spiritually will not take notice of the signs of their own declension in vital religion. The outward forms and the stated services remain, but, like Samson, after he had, for the sake of sensual pleasure, betrayed the secret of his strength they are unconscious that God has departed from them And when God's chastisements are sent upon them, their "pride" (Hosea 7:10) keeps them from acknowledging and repenting of their sins, and "returning to the Lord their God." "For all" their afflictions they will not "seek" Him, so that nothing remains but destroying judgments, now that all the means of correction and grace have been tried in vain. Yet, like a silly dove, Ephraim, when ruin threatened him from God, still called to Egypt, who could not help him, instead of calling to God, who both could and would. Israel thought to make each of the two rival empires, Assyria and Egypt, to be her helper by turns against the other. It was seemingly a clever piece of state policy, but proved to be the very means of her destruction, because she had forsaken God. Let our statesmen beware of any fancied security resting on the so-called "balance of power" in Europe, and learn that our true safety is in the favour of God alone. God can "spread his net upon" the silly dove, which leaves its nest to flee elsewhere for help in time of alarm, and can "bring down" also the high-soaring "fowls of the heaven" (Hosea 7:12).

(7) All who depart from God to any human help are like the bird that "flees" (Hosea 7:13) from her secure resting-place only to be caught in the net of 'destruction.' "Woe" is their heritage. Perversity, short-sighted selfishness, and ingratitude are their ruin. God hath "redeemed them" at the cost of His beloved Son's suffering: they requite Him by lying misrepresentations of His character and His dealings, and of His people, and of all true religion. Then, when just judgments descend on them, they "cry" indeed, but it is the cry of impatience under pain, the mere "howling" of animal suffering "upon their beds" of anguish, not the cry of a child to a chastening but loving father from "their heart" (Hosea 7:14). Instead of complaining to God, they complain of God, and are angry, not with themselves, but with God. It is true "they assemble themselves together" as if for a religious service; but if they come before God at all, it is as a tumultuous assembly clamouring for "corn and wine," God's gifts, but having no longing after God Himself. Theirs is the cry of Esau, who only desired his father's blessing for the sake of the earthly wealth which it carried with it, not the prayer of "the generation of them that seek thy face, O God of Jacob" (margin, Psalms 24:6). 

(8) Whether God tried chastening, or "strengthened the arms" of Ephraim (Hosea 7:15), all means alike proved vain. They only rebelled and imagined mischief against God. 'Man would dethrone God if he could' (Pusey). Whenever under trial they turned, it was "not to the Most High" (Hosea 7:16). When the God of Israel would have heat his covenant-nation as a bow to direct arrows against the kingdom of Satan, pagandom, and ungodliness, they were "like a deceitful bow," which carries not its arrows true to the mark: "the rage of their tongue" was "as an arrow shot out" (Jeremiah 9:8) against God and man: and ultimately they themselves "fall" by it. The very pagan were amazed at it. Egypt, in whom they trusted, made them "their derision." The raging and suicidal fanaticism of the Jews astonished even the Romans, who were the executioners of God's vengeance on them. Such is the portion of all who forsake God for the world: the world, which was the instrument of their sin, shall be the instrument of their punishment. 

08 Chapter 8 

Verse 1
Set the trumpet to thy mouth. He shall come as an eagle against the house of the LORD, because they have transgressed my covenant, and trespassed against my law.

In Hosea 8:14 Judah is said to multiply fenced cities; and in Hosea 8:7-9, Israel, to its great hurt, is said to have gone up to Assyria for help. This answers best to the reign of Menahem. For it was then that Uzziah of Judah, his contemporary, built fenced cities (2 Chronicles 26:6; 2 Chronicles 26:9-10). Then also Israel turned to Assyria, and had to pay for their sinful folly a thousand talents of silver (2 Kings 15:19). (Maurer.)

Set the trumpet to thy mouth - to give warning of the approach of the enemy: the Hebrew is literally, 'to thy palate - (i:e., mouth, Job 31:30, margin) the trumpet;' the abruptness of expression indicates the suddenness of the attack. So Hosea 5:8.

As an eagle - the Assyrian Shalmaneser, the conqueror and captor of the ten tribes; and the Babylonian Nebuchadnezzar: the conqueror and captor of Judah (Deuteronomy 28:49; Jeremiah 48:40; Habakkuk 1:8).

Against the house of the Lord - not the temple, but Israel, viewed as the family of God - (Hosea 9:15, "I will drive them out of mine house" - i:e., my land or heritage, the Holy Land; Numbers 12:7, "My servant Moses is faithful in all mine house;" Zechariah 9:8; Hebrews 3:2; 1 Timothy 3:15; 1 Peter 4:17). 

Verse 2
Israel shall cry unto me, My God, we know thee.

Israel shall cry unto me, My God, we know thee - the singular, "my," is used distributively, each one so addressing God. They, in them hour of need, plead their knowledge of God as the covenant-people, while in their acts they knew Him not (cf. Matthew 7:21-22; Titus 1:16; also Isaiah 29:13, "This people draw near me with their mouth, and with their lips do honour me, but have removed their heart far from me;" Jeremiah 7:4). The Hebrew joins "Israel," not as the English version, with "shall cry," but 'We, Israel, know thee:' God denies the claim thus urged on the ground of their descent from Israel. 

Verse 3
Israel hath cast off the thing that is good: the enemy shall pursue him.

Israel. God repeats the name in opposition to their use of it (Hosea 8:2).

Hath cast off the thing that is good. Jerome translate, 'God' who is good, and is always doing good (Ps Hath cast off the thing that is good. Jerome translate, 'God' who is good, and is always doing good (Psalms 119:68). He is the chief object rejected, but with Him also all that is good.

The enemy shall pursue him - in just retribution from God. 

Verse 4
They have set up kings, but not by me: they have made princes, and I knew it not: of their silver and their gold have they made them idols, that they may be cut off.

They have set up kings, but not by me - not with my sanction (1 Kings 12:31; 1 Kings 11:20). Israel set up Jeroboam and his successor, whereas God had appointed the house of David as the rightful kings of the whole nation. It is true God had said to Jeroboam by Ahijah the prophet, "Behold, I will rend the kingdom out of the hand of Solomon, and will give ten tribes to thee;" and by Shemaiah had warned Rehoboam that he should "not go up nor fight against the children of Israel: for the thing," said God, "is from me" (2 Kin. 12:24 ). Yet the separation of the ten tribes was not the less the act of their own and Jeroboam's self-will, without any reference to the will of God. They were made to carry into effect God's will, while they only regarded them own. So subsequently, during the 253 years' continuance of Israel, of the ten families to which their eighteen kings belonged, no family or dynasty came to a close except by a violent death.

They have made princes, and I knew it not - I approved it not (Psalms 1:6, "The Lord knoweth the way of the righteous").

Of their silver and their gold have they made them idols - (Hosea 2:8, "She did not know that I ... multiplied her silver and gold which they prepared for Baal;" Hosea 13:2)

That they may be cut off - i:e., though warned of the consequences of idolatry, as it were with open eyes, they rushed on their own destruction. So Jeremiah 27:10; Jeremiah 27:15; Jeremiah 44:8. 

Verse 5
Thy calf, O Samaria, hath cast thee off; mine anger is kindled against them: how long will it be ere they attain to innocency?

Thy calf, O Samaria, hath cast thee off. Since the ellipsis of "thee" is unusual, Maurer translates, 'Thy, calf is abominable.' But the antithesis to Hosea 8:3 establishes the English version, "Israel hath cast off the thing that is good;" therefore, in just retribution, "thy calf hath cast thee off" - i:e., the calf is made by God the cause of thy being cast off (Hosea 10:15). Jeroboam, during his sojourn in Egypt, saw Apis worshipped at Memphis, and Mnevis at Heliopolis, in the form of an ox; this, and the temple cherubim, suggested the idea of the calves set up at Dan and Bethel. Thy calf - whom thou madest for thyself, whom thou lovest, in whom thou trustedst, instead of in thy God. Since the two calves, one at Dan the other at Bethel, represent the same thing, they are called, in the singular, "the calf," not calves.

How long will it be ere they attain to innocency? - How long will they be incapable of bearing innocency? (Maurer.) 

Verse 6
For from Israel was it also: the workman made it; therefore it is not God: but the calf of Samaria shall be broken in pieces.

For from Israel was it also - namely, the calf originated with them, not from me. "It also," as well as their "kings set up" by them, "but not by me" (Hosea 8:4 ). 

Verse 7
For they have sown the wind, and they shall reap the whirlwind: it hath no stalk: the bud shall yield no meal: if so be it yield, the strangers shall swallow it up.

For they have sown the wind, and they shall reap the whirlwind - (Proverbs 22:8, "He that soweth iniquity shall reap vanity;" Galatians 6:7). They reap not merely as they have sown, "the wind," but, with deadly increase, "the whirlwind," or (as the Hebrew is an intensive form), 'the violent whirlwind.' "Sow ... wind" - i:e., to make the vain show of worship, while faith and obedience are wanting (Calvin). Rather to offer senseless supplications to the calves for good harvests (cf. Hosea 2:8).

It hath no stalk - the result is, that God will make them reap "no stalk" - i:e., standing grain. Also, the phraseology proverbially means, that all their undertakings shall be profitless (Proverbs 11:29; Ecclesiastes 5:16).

The bud shall yield no meal - the "bud" or 'growth.'

If so be it yield, the strangers shall swallow it up - "strangers," foreigners (Hosea 7:9). 

Verse 8
Israel is swallowed up: now shall they be among the Gentiles as a vessel wherein is no pleasure.

Israel is swallowed up - not merely Israel's possessions, but Israel herself.

Now shall they be among the Gentiles as a vessel wherein is no pleasure - (Psalms 31:12; Jeremiah 22:28; Jeremiah 48:38, "I have broken Moab like a vessel wherein is no pleasure"). "Now;" not at any distant date, but now. 

Verse 9
For they are gone up to Assyria, a wild ass alone by himself: Ephraim hath hired lovers.

For they are gone up to Assyria - referring to Menahem's application for Pul's aid in establishing him, on the throne (cf. Hosea 5:13; Hosea 7:11). Menuhem's name is read, on the inscriptions in the southwest palace of Nimroud, as a tributary to the Assyrian king in his eighth year. The dynasty of Pul, or Phallukha, was supplanted at Nineveh by that of Tiglath-pileser, about 768 (or 760) B.C. Semiramis seems to have been Pul's wife, and to have withdrawn to Babylon in 768; and her son, Nabonassar, succeeding after a period of confusion, originated 'the era of Nabonassar,' 747 BC (George Vance Smith.) Usually foreigners coming to Israel's land were said to "go up," Israel being regarded as standing upon a moral elevation; here it is the reverse, to intimate Israel's sunken state and Assyria's superiority.

A wild ass alone by himself , [ pere' (Hebrew #6501)]. The wild donkey is proverbial for headstrong, undisciplinable obstinacy, swift and untameable-a figure of Israel's headstrong perversity in following her bent (Jeremiah 2:24).

Alone by himself - characteristic of Israel in all ages: "Lo, the people shall dwell alone, and shall not be reckoned among, the nations" (Numbers 23:9 : cf. Job 39:5-8, "Who hath sent out the wild ass free? or who hath loosed the bands of the wild ass? ... The range of the mountains is his pasture").

Ephraim hath hired lovers - reversing the ordinary way, namely, that lovers should hire her (Ezekiel 16:33-34). 

Verse 10
Yea, though they have hired among the nations, now will I gather them, and they shall sorrow a little for the burden of the king of princes.

Yea, though they have hired among the nations, now will I gather them - namely, the nations (Assyria, etc.) against Israel, instead of their assisting her as she had wished (Ezekiel 16:37, "Behold, therefore I will gather all thy lovers, with whom thou hast taken pleasure, and all them that thou hast loved, with all them that thou hast hated; I will even gather them round about against thee"). Now, i:e., immediately.

And they shall sorrow a little - rather, 'in a little' (Henderson). The English version gives good sense: They shall sorrow [ yaacheeluw (Hebrew #2490) is best taken from chuwl (Hebrew #2342), to sorrow, not as margin, 'begin'] a little at the imposition of the tribute. God suspended yet the great judgment, namely, their deportation by Assyria.

For the burden of the king of princes - the tribute imposed on Israel under Menahem) by the Assyrian king (Pul, 2 Kings 15:19-22), who had many "princes" under his sway (Isaiah 10:8). So heavy shall the burden of the captivity hereafter be felt, that they shall then sorrow but little for the burden of tribute imposed on them now by the great King of Assyria, which they feel so burdensome. 

Verse 11
Because Ephraim hath made many altars to sin, altars shall be unto him to sin.

Because Ephriam hath made many altars to sin, altars shall be unto him to sin. God, in righteous retribution, gives them up to their own way: the sin becomes its own punishment, (Proverbs 1:31).

Many altars - in opposition to God's law, which commanded that the temple at Jerusalem was to be the only place for offering sacrifices (Deuteronomy 12:5-6; Deuteronomy 12:13-14).

To sin ... to sin - their altars, which were "sin" (whatever religious intentions they might plead), should be treated as such, and be the source of their punishment (1 Kings 12:30, "And this thing (the calf-worship) became a sin;" 1 Kings 13:34). The many altars of Ephraim, which were in fact only so many sins, shall be proved to be but sins by their results-namely, Ephraim's punishment. 

Verse 12
I have written to him the great things of my law, but they were counted as a strange thing.

I have written to him the great things of my law - (Deuteronomy 4:6; Deuteronomy 4:8, "What nation is there so great that hath statutes and judgments so righteous as all this law?" Psalms 19:8; Psalms 119:18, "Open thou mine eyes, that I may behold wondrous things out of thy law;" Psalms 119:72; Psalms 147:19-20). The textual reading is, 'the ten thousand things of my law.' The English version follows the Keri, or marginal Hebrew reading, which is not so well supported. The language here pre-supposes a general acquaintance with the Pentateuch in Israel, and shows that the written Pentateuch was in the kingdom of the Ten Tribes. For the expression is, not I have given him, but "I have written," or, rather, 'I write (implying the present obligation of the law once for all written) to him the ten thousand things of my law.' Not merely the Decalogue, but tile ten thousand details of duty laid down in the whole written law; the Decalogue written by God's own hand, and His will written manifoldly, "at sundry times and in divers manners" (Hebrews 1:1). The schools of the prophets in Bethel, Gilgal, and Samaria, confronting idolatry in their chief abodes, maintained still in Israel the teaching of the law and the pure worship. The godlier people went for religious instruction to Elisha and other prophets, on the new moons and Sabbaths (2 Kings 4:23). (Pusey.)

My law - as opposed to their inventions. This reference of Hoses to the Pentateuch alone is against the theory that some earlier written prophecies have not come down to us.

But they were counted as a strange thing - as if a thing with which they had nothing to do. 

Verse 13
They sacrifice flesh for the sacrifices of mine offerings, and eat it; but the LORD accepteth them not; now will he remember their iniquity, and visit their sins: they shall return to Egypt.

They sacrifice flesh for the sacrifices of mine offerings - i:e., for the sacrifices which they offer to me. The Hebrew is, 'the sacrifices of my gifts, gifts' [ hab

Verse 14
For Israel hath forgotten his Maker, and buildeth temples; and Judah hath multiplied fenced cities: but I will send a fire upon his cities, and it shall devour the palaces thereof.

For Israel hath forgotten his Maker - (Deuteronomy 32:18, "Of the Rock that begat thee thou art unmindful, and hast For Israel hath forgotten his Maker - (Deuteronomy 32:18, "Of the Rock that begat thee thou art unmindful, and hast forgotten God that formed thee").

And buildeth temples - to idols.

And Judah hath multiplied fenced cities. Judah, though less idolatrous than Israel, betrayed want of faith in Yahweh by trusting more to its fenced cities than to Him: instead of making peace with God, Judah multiplied human defenses (Isaiah 22:8; Jeremiah 5:17, "They (the Babylonians) shall impoverish thy fenced cities, wherein thou trustedst, with the sword;" Micah 5:10-11). Pusey refers this to the days of Jotham, between 758 and 741 B.C. Although Jotham was a religious king, the corruption of the people at this time is specially recorded - "The people did corruptly."

But I will send a fire upon his cities. Sennacherib took all Judah's fenced cities except Jerusalem (2 Kings 18:13). 

Palaces thereof - namely, of the land. Compare as to Jerusalem, Jeremiah 17:27; Amos 2:5, "I will send a fire upon Judah, and it shall devour the palaces of Jerusalem."
Remarks: 

(1) Even the professing Church, "the house of the Lord," shall not be spared when its members 'transgress the covenant, and trespass against the law of its Lord' (Hosea 8:1). It is in vain that such professors "shall cry" in the day of judgment, "My God, we know thee" (Hosea 8:2). God will not acknowledge as His the workers of iniquity. He will not own as true children of either the literal or the spiritual Israel such as walk not in the faith of the patriarch who first received the name.

(2) The Israel of Hosea's day was only Israel in name. Having "cast off" God, they had cast off in Him and with Him "the thing that is good" (Hosea 8:3); for He is the center and the essence of all that is good. In 'setting up' their several kings they did not consult God, or seek to please Him, therefore He owned none of their proceedings (Hosea 8:4). So blindly headstrong were they in their sin that they seemed to act as if their aim was "that they might be cut off." Thus all sinners who pursue objects, the end of which, according to God's law, is death, are really, though they do not stop to consider it, choosing hell as their portion. Oh the infatuation of those who rush blindfold on their eternal ruin! Would that they could be taught by the case of Israel to see the suicidal madness of their course. Israel cast off her God for the golden calf of her own making; and in righteous retribution the calf which was her trust "cast her off" (Hosea 8:5). So all the idols of men, wealth, beauty, and ambition, fail men in their hour of sorest need; and sooner or later all who have forsaken God for them shall have to say of them, as Cardinal Wolsey said of his royal patron, 'Had I but served my God with half the zeal I served my king, He would not in mine age have left me naked to mine enemies'

(3) What rendered Israel's sin peculiarly aggravated was, it emanated from herself. She knew what she was doing. She was not ignorant that a calf-image, 'made by the workman,' could not be, and "is not God" (Hosea 8:6). Their boasted name as "Israel" only rendered their sin the more inexcusable. Therefore they and their "calf" should be "broken in pieces." As they had sown, so must they reap-the same grain, but with an awful increase. Wind" was the seed, the destructive "whirlwind" was to be the harvest (Hosea 8:7). So all unbelievers sow the wind of vanity and emptiness here, and shall reap the whirlwind of destruction hereafter. As chaff they shall be borne along as the sport of it to their doom. Their undertakings either have "no stalk" or else, if they have stalk, have no full grain in the ear, so as to yield "meal;" or if even they "yield" stalk, and grain, still hostile "strangers: shall "swallow" all up. The hopes of sinners are disappointed, some at the very beginning, others in a further stage of progress; and at last the most prosperous transgressors here shall be swallowed up by the powers of darkness and the waves of the ever-burning lake.

(4) Hosea prophesied that Israel should be a dishonoured "vessel among the Gentiles," though at the time Israel, however disliked, was rather an object of envy than contempt among the neighbouring nations; for still the fame of Solomon's wisdom, and the wide extent of his kingdom, were proverbial in all the East, as indeed the former is to the present day. No power but the Spirit of God could have enabled him so accurately to foretell the state of Israel for more than two thousand years: "swallowed up," and yet not destroyed, "among the nations," - yet not amalgamated with them. The very cause of their exile was that policy whereby they expected to ensure their permanence as a nation: "For they are gone up to Assyria," saith the prophet. Like the untamed "wild ass," they rushed into the wilderness of the Gentile nations, there to bring on themselves their own ruin. The very nations, Assyria and her subject-peoples, whom Israel "hired" to help her, God "gathered" to destroy her (Hosea 8:10). The true position of the Israel of God in the world is to be "alone by himself" (Hosea 8:9). Whenever professing believers, instead of making God their confidence, have recourse to the godless world and its unhallowed powers, at the cost of religious principle, to save them from anticipated evils, God, in just retribution, makes those very world-powers the instruments of executing His judgments on them.

(5) Ephraim tried to secure himself from divine judgment for sin, by raising "many altars" (Hosea 8:11). But God declares these very means, taken for the expiation of sin, to be but "altars to sin," and that He will prove them to be such by inflicting punishment for them. The devices of 'will-worship' and formalism will never avert, but rather will hasten, the penal consequences of men's guilt. And what will most aggravate sin is, if the transgressor had within his reach the divinely-written record of 'the great things of God's law' (Hosea 8:12), and yet treated it "as a strange thing." How many there are among us who, though commanded by God, to have His word continually "in their heart," on their lips, and before their eyes (Deuteronomy 6:6-9), are practically strangers to it, or only know it to explain its holy strictness away, and to widen the narrow way pointed out by it, so as to suit the carnality and worldliness of themselves and of society around them! The religious services and gifts of all such, however highly meritorious the worshippers may account them, are regarded by God as mere offerings made for the gratification of their own "flesh" (Hosea 8:13). The "iniquity" which they suppose to expiated such sevices, is all "remembered" by God "now," at this very time, and will bring down, a speedy visitation of judgment. While they 'build temples' as memorials of their Maker, they all the while in heart 'forget' Him (Hosea 8:14). Therefore their defenses against calamity shall prove unavailing. The only services which God will "accept" (Hosea 8:13), are those which are done in accordance with His 'great law' from the Gospel motives of "repentance toward God, and faith toward our Lord Jesus Christ" (Acts 20:21). May we all ever live under the controlling power of those motives! 

09 Chapter 9 

Verse 1
Rejoice not, O Israel, for joy, as other people: for thou hast gone a whoring from thy God, thou hast loved a reward upon every cornfloor.

Rejoice not, O Israel, for joy ... for thou hast gone a whoring from thy God - literally, to exultation. Thy exultation at the league made by the Israelite king, Menahem with Pul, by which peace seems secured, is out of place, since thy idolatry will bring ruin on thee.

As other people - the Assyrians, for instance, who, unlike thee, are in the height of prosperity. As other people - the Assyrians, for instance, who, unlike thee, are in the height of prosperity.

Thou hast loved a reward upon every cornfloor - thou hast desired, in reward for thy homage to idols, abundance of grain on every threshingfloor (Hosea 2:12). 

Verse 2
The floor and the winepress shall not feed them, and the new wine shall fail in her.

The floor and the winepress shall not feed them (Hosea 2:9; Hosea 2:12), and the new wine shall fail - disappoint her expectation. 

Verse 3
They shall not dwell in the LORD's land; but Ephraim shall return to Egypt, and they shall eat unclean things in Assyria.

They shall not dwell in the Lord's land; but Ephraim shall return to Egypt - (note, Hosea 8:13). As in Hosea 11:5, it is said, "He shall not return into ... Egypt," Fairbairn thinks it is not the exact country that is meant, but the bondage-state with which, from past experience, Egypt was identified in their minds. Assyria was to be a second Egypt to them (Deuteronomy 28:68), though threatening a return to Egypt (Hos. 9:36 ), declares that the Lord shall bring them and their king to a nation which neither they nor their fathers had known, showing that it is not the literal Egypt, but a second Egypt-like bondage that is threatened.

And they shall eat unclean things in Assyria - reduced by necessity to eat meats pronounced unclean by the Mosaic law (Ezekiel 4:13). See 2 Kings 17:6, "In the ninth year of Hoshea, the King of Assyria took Samaria." 

Verse 4
They shall not offer wine offerings to the LORD, neither shall they be pleasing unto him: their sacrifices shall be unto them as the bread of mourners; all that eat thereof shall be polluted: for their bread for their soul shall not come into the house of the LORD.

They shall not offer wine offerings - literally, pour as a libation (Exodus 30:9, "Neither shall ye pour drink offering thereon;" Leviticus 23:13).

Neither shall they be pleasing unto him - as being offered on a profane soil. Pusey, however, is probably right in thinking that it is the persons, not the wine (offering, singular in the Hebrew) of whom it is said, "Neither shall they be pleasing unto Him;" for they should no longer have the means prescribed for reconciliation with God.

Their sacrifices shall be unto them as the bread of mourners - which was unclean (Deuteronomy 26:14; Jeremiah 16:7; Ezekiel 24:17, "Make no mourning for the dead ... and eat not the bread of men").

For their bread for their soul shall not come into the house of the Lord - their offering for the expiation of their soul (Calvin). (Leviticus 17:11.) Rather, 'their bread for their sustenance ('soul' being often used for the animal life, Genesis 14:21, in the persons, margin, the souls), shall not come into the Lord's house;' it shall only subserve their own animal uses, not my worship. 

Verse 5
What will ye do in the solemn day, and in the day of the feast of the LORD?

What will ye do in the solemn day, and in the day of the feast of the Lord? (Hosea 2:11.) 

Verse 6
For, lo, they are gone because of destruction: Egypt shall gather them up, Memphis shall bury them: the pleasant places for their silver, nettles shall possess them: thorns shall be in their tabernacles.

For, lo, they are gone because of destruction - to escape from the devastation of their country.

Egypt shall gather them up - i:e., into its sepulchres (Jeremiah 8:2; Ezekiel 29:5). Instead of returning to Palestine, they should die in Egypt.

Memphis shall bury them - famous as a necropolis. The Egyptian mamphta, or 'dwelling of Phta,' the Greek Hephoestus. In it was the court of the idol-bull Apis, the original of Jeroboam's calf. The house of their idol, for which they forsook God, was to be their tomb. Near it is situated the modern Cairo.

The pleasant places for their silver - i:e., their desired treasuries for their money. Or, 'whatever precious thing they have of silver' (Maurer).

Nettles - the sign of desolation (Isaiah 34:13). Nettles - the sign of desolation (Isaiah 34:13). 

Verse 7
The days of visitation are come, the days of recompence are come; Israel shall know it: the prophet is a fool, the spiritual man is mad, for the multitude of thine iniquity, and the great hatred.

The days of visitation are come - "visitation," vengeance: punishment (Isaiah 10:3).

Israel shall know it - to her cost, experimentally (Isaiah 9:9).

The prophet is a fool - the false prophet who foretold prosperity to the nation shall be convicted of folly by the event.

The spiritual man is mad - the man pretending to inspiration (Lamentations 2:14; Ezekiel 13:3; Micah 3:11; Zephaniah 3:4).

Mad - literally, 'maddened' [m

Verse 8
The watchman of Ephraim was with my God: but the prophet is a snare of a fowler in all his ways, and hatred in the house of his God.

The watchman of Ephraim was with my God. The spiritual watchman, the true prophets, formerly consulted my God (Jeremiah 31:6; Habakkuk 2:1); but their so-called prophet is a snare, entrapping Israel into idolatry. The Hebrew is more literal: 'Ephraim was a watchman with my God.' God had designed Ephraim or Israel, as a people, to be the watchman or prophet of God, witnessing for Him among the pagan nations; but instead of this, Ephraim was as "a snare of a fowler in all his ways," led by false prophets himself, and so misleading other nations.

Hatred - rather (a cause of) "apostasy" (see Hosea 9:7). (Maurer.) As the Psalmist saith, "I (am all) prayer," so these false prophets were the embodiment of hatred-hatred personified: their whole soul hating all that was good: and this "in the house of their God!" What an aggravation of their sin the scene of its perpetration was! No wonder, on the principle 'like priest, like people,' that the whole nation, too, was full of "great hatred"! (Hosea 9:7.)

In the house of his God - i:e., the state of Ephraim, as in Hosea 8:1, 'the house of the Lord' (Maurer). Or, 'the house of his (false) god,' the calves (Calvin). Yahweh, "my God," seems contrasted with "his God." Calvin's view is therefore preferable. 

Verse 9
They have deeply corrupted themselves, as in the days of Gibeah: therefore he will remember their iniquity, he will visit their sins.

They have deeply corrupted themselves, as in the days of Gibeah - as in the days of the perpetration of the atrocity of Gibeah, narrated in Judges 19:16-22, etc. 

Verse 10
I found Israel like grapes in the wilderness; I saw your fathers as the firstripe in the fig tree at her first time: but they went to Baalpeor, and separated themselves unto that shame; and their abominations were according as they loved.

I found Israel like grapes in the wilderness - as the traveler in a wilderness is delighted at finding grapes to quench his thirst, or the early fig, esteemed a great delicacy in the East (Isaiah 28:4; Jeremiah 24:2; Micah 7:1), so it was my delight to choose your fathers as my special people in Egypt (Hosea 2:15).

I saw your fathers as the first-ripe in the fig tree at her first time - when the first-fruits of the fig tree become ripe.

But they went to Baal-peor - (Numbers 25:3, "Israel joined himself unto Baal-peor") the Moabite idol, in whose worship young females prostituted themselves: the very sin Israel was latterly guilty of.

And separated themselves - consecrated, or, rather, desecrated themselves.

Unto that shame - to that shameful or foul idol (Jeremiah 11:13).

And their abominations were according as they loved - rather, as Vulgate, 'they became abominable like the object of their love' (Deuteronomy 7:26; Psalms 115:8 , "They that make them are like unto them; so is everyone that trusteth in them"). The English version gives good sense, 'their abominable idols they followed after, according as their lusts prompted them' (margin, Amos 4:5, 'Offer a thanksgiving with leaven; for this liketh you (so ye love), O ye children of Israel'). 

Verse 11
As for Ephraim, their glory shall fly away like a bird, from the birth, and from the womb, and from the conception.

As for Ephraim, thee glory shall fly away. Fit retribubution to these who "separated themselves unto that shame" (Hosea 9:10). Children were accounted the glory of parents; sterility a reproach. "Ephraim" means fruitfulness (Genesis 41:52, margin); this its name shall cease to be its characteristic.

From the birth, and from the womb, and from the conception. Ephraim's children shall perish in a threefold gradation-

(1) From the birth;

(2) From the time of pregnancy;

(3) From the time of their first conception.

Compare the threefold stages of failure in their produce of the earth --

(1) "It hath no stalk;

(2) The bud shall yield no meal;

(3) If so be it yield, the strangers shall swallow it up" (Hosea 8:7 ). 

Verse 12
Though they bring up their children, yet will I bereave them, that there shall not be a man left: yea, woe also to them when I depart from them!

Though they bring up their children, yet will I bereave them, that there shall not be a man left - even though they should rear their children, yet will I bereave them (the Ephraimites) of them (Job 27:14).

Woe also to them when I depart from them! "Also:" besides and beyond the loss of children, whom they Woe also to them when I depart from them! "Also:" besides and beyond the loss of children, whom they hoped or longed for, and their loss of national power, is that last and lowest step of woe, God's departure from them; yet the ungodly in their madness desire God to depart from them (Job 21:14; Job 22:17; Matthew 8:34, "The whole city (of the Gergesenes, after the loss of their swine in the lake) came out to meet Jesus (we might have expected, in order to ask Him to save them from the evil spirit whose awful power they had just seen; but, no!) they besought Him that He would depart out of their coasts"). At last they know, to their cost, how awful it is when God has departed, (Deuteronomy 31:17; 1 Samuel 28:15-16, "Saul answered, I am sore distressed; for the Philistines make war against me, and God is departed from me, and answereth me no more ... Then said Samuel, Wherefore then dost thou ask of me, seeing the Lord is departed from thee, and is become thine enemy?") Compare Hosea 9:11, "Their glory shall fly a way:" and 1 Samuel 4:21, "She named the child (of Phinehas) I-chabod, saying, The glory is departed from Israel, because the ark of God was taken." 

Verse 13
Ephraim, as I saw Tyrus, is planted in a pleasant place: but Ephraim shall bring forth his children to the murderer.

Ephraim, as I saw Tyrus, is planted in a pleasant place - i:e., in looking toward Tyrus (on whose borders Ephraim lay), I saw Ephraim beautiful in situation like her, (Ezekiel 26:1-21; Ezekiel 27:1-36; Ezekiel 28:1-26.)

Is planted - as a fruitful tree; image suggested by the meaning of "Ephraim" (Hosea 9:11, 'fruitful').

But Ephraim shall bring forth his children to the murderer - (Hosea 9:16; Hosea 13:16). With all his fruitfulness, his children shall only be brought up to be slain. 

Verse 14
Give them, O LORD: what wilt thou give? give them a miscarrying womb and dry breasts.

Give them, O Lord: what wilt thou give? As if overwhelmed by feeling, he deliberates with God what is most desirable.

Give them a miscarrying womb - of two evils he chooses the least. So great will be the calamity, that barrenness will be a blessing, though usually counted a great misfortune (Job 3:3; Jeremiah 20:14; Luke 23:29). 

Verse 15
All their wickedness is in Gilgal: for there I hated them: for the wickedness of their doings I will drive them out of mine house, I will love them no more: all their princes are revolters.

All their wickedness is in Gilgal - (see note, Hosea 4:15). This was the scene of their first contumacy in "rejecting God, that He should not reign over them," and choosing a king (1 Samuel 11:14-15 : cf. 1 Samuel 8:7), and of their subsequent idolatry.

All their wickedness - i:e., their chief guilt.

For there I hated them - not with the human passion, but holy hatred of their sin, which required punishment to be inflicted on themselves (cf. Malachi 1:3).

For the wickedness of their doings I will drive them out of mine house - as in Hosea 8:1 : out of the land holy unto ME. Or, as "love" is mentioned immediately after, the reference may be to the Hebrew mode of divorce, the husband (God) putting the wife (Israel) out of the house.

All their princes are revolters - `Sareehem ... Sorerim' [Hebrew, saareeyhem corriym], a play on similar sounds. 

Verse 16
Ephraim is smitten, their root is dried up, they shall bear no fruit: yea, though they bring forth, yet will I slay even the beloved fruit of their womb.

Ephraim is smitten, their root is dried up, they shall bear no fruit. The figures, "root," "fruit," are suggested by the word. "Ephraim" - i:e., fruitful (notes, Hosea 9:11-12). "Smitten" - namely, with a blight (Psalms 102:4, "My heart is smitten, and withered like grass"). 

Verse 17
My God will cast them away, because they did not hearken unto him: and they shall be wanderers among the nations.

My God will cast them away, because they did not hearken unto Him - "My God;" "my" in contrast to "them" - i:e., the people whose God Yahweh no longer is. Also, Hosea appeals to God as supporting his authority against the whole people.

And they shall be wanderers among the nations - (2 Kings 15:29; 1 Chronicles 5:26, "The God of Israel stirred up the spirit of Pul king of Assyria, and the spirit of Tilgath-pilneser king of Assyria, and he carried them away, even the Reubenites, and the Gadites, and the half tribe of Manasseh, and brought them unto Halah, and Habor, and Hara, and to the river Gozan." Doubtless the Israelites of the ten tribes are not to be found settled in any one locality, but, according to the prophecy, are "wanderers among" all "the nations." The Jews of China, India, and Russia are probably the descendants of the ten tribes. The Jews of the countries originally constituting the Roman empire are probably descendants of Judah and Benjamin. The Jews of the various countries who met on Pentecost at Jerusalem (Acts 2:9-11) were doubtless many of them descendants of the ten tribes. "The twelve in the dispersion," addressed by James (James 1:1), and "the dispersion among the Greeks," alluded to by the Jews, who asked mockingly, was Jesus going to teach them (John 7:35), include the ten tribes, as well as Judah and Benjamin.

Remarks: 

(1) They who are in favour with God may truly "rejoice with joy unspeakable and full of glory." For "in His presence is fullness of joy (Psalms 16:11). But, for men to rejoice when they have, like Israel, "gone a whoring from their God," and have therefore God's judgments hanging over them, is most unseasonable. Israel's prosperity under Jeroboam II had made her elated: what she "loved" was temporal goods, and these she greedily and insatiably sought as her "rewards" from her idols for her apostasy toward her God (Hosea 9:1). But inasmuch as she loved the temporal rewards, and rejected the real Giver of them, the rewards themselves should be taken away. The people thought their stores, were secure when the grain was on "the floor," and the grapes "in the winepress;" but even then God would cause them to "fail," and disappoint the people's hopes. No possession is secure that belongs to the forsakers of God.

(2) God claimed the Holy Land as peculiarly His (Leviticus 25:23). It was impossible, therefore, that H e could allow those to remain as tenants of the land who disowned Him as their and its Lord (Hosea 9:3). Similarly as "the earth is the Lord's, and the fullness thereof" (Psalms 24:1), He will not allow those who avowedly, or else practically, deny Him, to continue to cumber His earth. The Lord Jesus, to whom the kingdom of the earth belongs of right, will remove "out of His kingdom all things that offend, and them which do iniquity" (Matthew 13:41).

(3) God had delivered the Israelites from their Egyptian house of bondage, that they might serve Him whose service is perfect freedom. But as they had voluntarily preferred the spiritual bondage of Satan to the liberty of the children of God, it was but just that they should be reduced again to a state of Egyptian-like temporal bondage. And whereas, of their own accord, in their own land, they had eaten the unclean things of idolatry, their punishment should be, that against their will they must eat unclean things in the land of their captivity. It is one of the strange perversities of man's sinful nature that they who have no scruple about neglecting the ordinances of God, when within their reach, feel acutely when they are, in righteous retribution, debarred from those outward privileges which mark a distinction between the worshippers of God and the pagan. Let us therefore prize and use aright our spiritual privileges. For "whosoever hath not (i:e., hath to no good purpose), from him shall be taken even that which he seemeth to have" (Luke 8:18).

(4) The present and past state of Israel for ages is graphically described in the prophecy (Hosea 9:4), that "they should offer no more wine offering to the Lord," the token of their joy in being accepted of God in times past. The peculiarity of their position is, without sacrifice they cannot be accepted of God; and sacrifices could only be offered acceptably in the promised land, and at the temple in Jerusalem, according to their own admission. But this the providence of God has rendered an impossibility for 1,800 years past. Thus, since they cannot fulfill even the outward liturgical requirements of the law-the very law which is their boast, witnesses against them that they are not living in a state "pleasing unto Him." Their sacrificing, if ever they attempt it, is a defilement, not an atonement, because not done, on their own showing, as God wills and commands it to be done. So also now that Christ our Passover has been sacrificed for us, to think to please God by any will-worship or merit of our own devising, is as loathsome to God as the offerings of one polluted by a dead body would have been in Mosaic times.

(5) A day is coming when despisers of holy things shall wish to have again the opportunities which now they make so light of. Man would like to have God at His command-not to be at the command of God; to have him near as a Helper in times of adversity, and yet to put Him to a distance in times of prosperity. But this cannot be. They who forsake God in the days of His visitation of grace shall be forsaken of God "in the days of His visitation" of wrath and "recompence" to the ungodly (Hosea 9:7). "Nettles" and desolation "shall possess" (Hosea 9:6) their treasuries; whereas the treasures laid up in heaven by the godly are abiding. Then, too late, the worldly man, like Israel, "shall know" himself to be "a fool," and the godly man, whom he had charged with madness (2 Kings 9:11; Jeremiah 29:26; John 10:20; Acts 26:24), shall be known to be the truly wise man. The teachers who flattered the pleasure-seeker and the mammon worshipper, in their God-hating ways, shall be in the end unmasked; and the everlasting contrast shall be manifested between the spiritual "watchman," who walked in continual communion "with God" (Hosea 9:8), and the false teacher, who was "a snare in all his ways," being himself the embodiment of "hatred" to vital godliness-and this "in the house of his God"!

(6) The depth of Israel's corruption is compared to the corruption of Benjamin, when, in the days of the Judges, they espoused the cause of the men of Belial, w ho treated so revoltingly the Levite's concubine in Gibeah. For a time Benjamin seemed to prosper, but in the end they were exterminated, excepting 600 men. So, though Israel now prospers for a time, saith Hosea, "God will remember their iniquity, He will visit their sins" (Hosea 9:9). What aggravated their sin was God's past loving-kindness to them. He had "found" them when they were lost "in the wilderness" (Hosea 9:10). He had made them pleasant to Himself, as the grape or early fig (Isaiah 28:4) is to the taste. But these same persons went off to Baal-peor, the foul and shameful idol of lust; and the people who had been "separated" unto God as His special people, "separated themselves unto that shame," and became filthy, like the filthy god "they loved." Let us remember, what we love, that we are. If we love God we are insensibly becoming more and more like God: if we love earthly objects, we are unconsciously becoming more and more earthy ourselves. He who parts from God parts from his own true "glory" (Hosea 9:11): and the earthly riches which he has made his glory "make themselves wings," "and shall fly away" (Proverbs 23:5). Like the fruitfulness of Ephraim, for which, as his name implies, he was famed, but which was turned by God for his sin into barrenness "from the birth, and from the womb, and from the conception;" so the fame of backsliding professors shall at last be turned into shame, and their cherished aims shall prove abortive in every stage, from their first conception to their attempted completion.

(7) The worldly, in their madness, say virtually to God, "Depart from us, for we desire not the knowledge of thy ways" (Job 21:14). But saith God, "Woe to them, when I depart from them" (Hosea 9:12). When God departs from a people or an individual, then indeed "the glory is departed" (1 Samuel 4:21). God repays in kind those who depart from Him, by departing from them; and what else is the chief horror of hell, except that God is not there? Terrible as is the withdrawal of all God's gifts, it is as nothing com pared with the withdrawal of God Himself.

(8) Ephraim, as his neighbour Tyrus, was "planted" by a special providence "in a pleasant place," like the primeval Paradise; but now, on account of "all his wickedness" (Hosea 9:15), he was as a blasted and "smitten" tree, with "dried up root," and therefore without hope of "fruit" in time to come (Hosea 9:16). The God who is love itself, because of their "great barred" (Hosea 9:7), and their provocations in the very scenes of His former loving-kindness (Hosea 9:15), now "hated them" with that holy abhorrence with which He must ever regard that which is opposed to love. He cast them, away, to become "wanderers among the nations," like Cain, with the brand of His displeasure attending them everywhere, "because they did not hearken unto Him" (Hosea 9:17). If, then, God so punished the apostasy of His own elect nation, what guarantee of impunity can any Christian nation, or any individual professors, have, that they shall escape the wrath of God, if they fail to bring forth fruits consonant to their high calling? Lot us not be high-minded but fear. For "if God spared not the natural branches, take heed lest He also spare not thee" (Romans 11:20-21). 

10 Chapter 10 

Verse 1
Israel is an empty vine, he bringeth forth fruit unto himself: according to the multitude of his fruit he hath increased the altars; according to the goodness of his land they have made goodly images.

The prophecy was uttered between Shalmaneser's first and second invasions of Israel. Compare Hosea 10:14; also Hosea 10:6 ("Israel shall be ashamed of his own counsel"), referring to Hoshea's calling So of Egypt to his aid; also Hosea 10:4; Hosea 10:13.

Israel is an empty vine - "empty," stripped of its fruits (Calvin) (Nahum 2:2); compelled to pay tribute to Pul (2 Kings 15:20). Maurer translates, 'a widespreading vine;' so the Septuagint Compare Genesis 49:22; Psalms 80:9-11, "Thou hast brought a vine out of Egypt, thou hast cast out the pagan and planted it ... She sent out her boughs to the sea, and her branches unto the river;" Ezekiel 17:6. The root-meaning of the Hebrew [ baaqaq (Hebrew #1238)] is to pour out, which may mean either to empty, as the English version, or to pour itself out, and so widespreading, luxuriant, which perhaps suits the context better, "He bringeth forth fruit unto himself."

Bringeth forth fruit unto himself - not unto ME.

According to the multitude of his fruit he hath increased the altars - in proportion to the abundance of their prosperity, which called for "fruit unto holiness, and to God" (cf. Romans 6:22), was the abundance of their idolatry (Hosea 8:4; Hosea 8:11). 

Verse 2
Their heart is divided; now shall they be found faulty: he shall break down their altars, he shall spoil their images.

Their heart is divided - (1 Kings 18:21, "How long halt ye between two opinions? If the Lord be God, follow him; but if Baal, then follow him;" Matthew 6:24; James 4:8, "Purify your hearts, ye double-minded").

Now shall they be found faulty - "now" i:e., soon. He shall break down their altars - "He," Yahweh Himself: emphatic [ huw' (Hebrew #1931)]. Not the enemy, who is but God's instrument; but the Lord Himself (Deuteronomy 32:26-27).

Shall break down - "cut off," strictly used of cutting off the heads of the victims. Those altars, which were the scene of cutting off the victims' heads, shall be themselves cut off. 

Verse 3
For now they shall say, We have no king, because we feared not the LORD what then should a king do to us?

For now they shall say, We have no king, because we feared not the Lord; what then should a king do to us? - rather, 'for us.' Soon they, deprived of their king, shall be reduced to say, We have no king (Hosea 10:7; Hosea 10:15), for Yahweh deprived us of him, because of our not fearing God. What then (seeing God is against us) should a king be able to do for us, if we had one? Since they rejected the heavenly King, they were deprived of their earthly king. 

Verse 4
They have spoken words, swearing falsely in making a covenant: thus judgment springeth up as hemlock in the furrows of the field.

They have spoken words - mere empty words.

Swearing falsely in making a covenant - breaking their engagement to Shalmaneser (2 Kings 17:4), and making a covenant with So, though covenants with foreigners were forbidden.

Thus judgment springeth up as hemlock - i:e., divine judgment shall spring up as rank and as deadly as hemlock in the furrows (Deuteronomy 29:18, "Lest there should be among you a root that beareth gall and wormwood;" Amos 5:7; Amos 6:12, "Ye have turned judgment into gall, and the fruit of righteousness into hemlock"). Gesenius translates, 'poppy;' Grotius, 'darnel.'

In the furrows of the field. They broke up the furrows, preparing the soil deliberately for the cultivation of injustice (which is the only kind of judgment know): so they are ripe for the divine judgment. 

Verse 5
The inhabitants of Samaria shall fear because of the calves of Bethaven: for the people thereof shall mourn over it, and the priests thereof that rejoiced on it, for the glory thereof, because it is departed from it.

The inhabitants of Samaria shall fear because of the calves - i:e., shall fear for them. The calves were unable to help themselves, much less them.

Of Beth-aven - substituted for Bethel in contempt (Hosea 4:15), the house of vanity, for the house of God.

For the people thereof shall mourn over it - singular, the one in Bethel; after the pattern of which the other "calves" (plural) were made. "Calves" in the Hebrew is feminine, 'cow-calves,' to express contempt for their female-like weakness and helplessness.

The people thereof - namely, of the calf; no longer being "the people of God."
And the priests thereof that rejoiced on it - the Hebrew is only used of idolatrous priests (2 Kings 23:5, "The idolatrous priests" (Hebrew, Chemarim) were "put down" by Josiah, in fulfillment of Hosea's prophecy; Zephaniah 1:4, "I will cut off the name of the Chemarims with the priests"), [k

Verse 6
It shall be also carried unto Assyria for a present to king Jareb: Ephraim shall receive shame, and Israel shall be ashamed of his own counsel.

It shall be also carried unto Assyria. The Hebrew for "It" is emphatic: itself. Not only Israel, but Israel's god, shall be carried captive-a proof of its impotence. The calf, so far from saving its worshippers from deportation, itself shall be carried off; hence, "Israel shall be ashamed of it.

Jareb - (note, Hosea 5:13). 'A present to the king (whom they looked to as) their defender,' or else avenger, whose wrath they wished to appease-namely, Shalmaneser-but who shall prove to be God's avenger against them. The minor states applied this title to the Great King, as the avenging Protector. Pusey explains Jareb here the strifeful king: the Assyrian history appears, from their own inscriptions, to have been one perpetual warfare.

Israel shall be ashamed of his own counsel - the calves which Jeroboam set up as a stroke of policy to detach Israel from Judah. Their severance from Judah and Yahweh proved now to be not politic but fatal to them. 

Verse 7
As for Samaria, her king is cut off as the foam upon the water.

As for Samaria, her king is cut off as the foam upon the water - (Hosea 10:3; Hosea 10:15) "foam" denoting short-lived existence and speedy dissolution. As the foam, though seeming to be eminent, raised on the top of the water, yet has no solidity, such is the throne of Samaria. Maurer translates [ qetsep (Hebrew #7110), from qaatsap (Hebrew #7107), to break off] 'a chip,' or broken branch, that cannot resist the current; or a straw (Pusey). 

Verse 8
The high places also of Aven, the sin of Israel, shall be destroyed: the thorn and the thistle shall come up on their altars; and they shall say to the mountains, Cover us; and to the hills, Fall on us.

The high places also of Aven - i:e., Beth-aven.

The sin - i:e., the occasion of sin (Deuteronomy 9:21; 1 Kings 12:30, "This thing (the calves at Dan and Bethel respectively) became a sin").

And they shall say to the mountains, Cover us - so terrible shall be the calamity, that men shall prefer death to life (Luke 23:30; Revelation 6:16; Revelation 9:6). Those very hills on which were their idolatrous altars, one source of their confidence, as their "king" (Hosea 10:7) was the other, so far from helping them, shall be called on by them to overwhelm them. 

Verse 9
O Israel, thou hast sinned from the days of Gibeah: there they stood: the battle in Gibeah against the children of iniquity did not overtake them.

O Israel, thou hast sinned from the days of Gibeah - (Hosea 9:9, notes; Judges 19:1-30; Judges 20:1-48.) The days of Gibeah O Israel, thou hast sinned from the days of Gibeah - (Hosea 9:9, notes; Judges 19:1-30; Judges 20:1-48.) The days of Gibeah are singled out as a specimen of the whole nation.

There they stood - i:e., the Israelites have, as there and then, so ever since, persisted in their sin (Calvin). Or, better, 'they stood their ground' - i:e., did not perish then (Maurer). Then the Israelites were vindicators of justice against Benjamin: and though punished for their own sins, for a time, by the two grievous defeats they suffered at first from Benjamin, yet at last they were enabled by God to stand their ground and conquer the aggressor: but now they are not on the side of God, but against God.

The battle in Gibeah against the children of iniquity did not overtake them - though God spared you then, He will not do so now; nay, the battle whereby God punished the Gibeonite "children of iniquity" shall the more heavily visit you for your continued impenitence. Though "they stood" then, it, shall not be so now. The change from "thou" to "they" marks God's alienation from them; they are, by the use of the third person, put to a greater distance from God. 

Verse 10
It is in my desire that I should chastise them; and the people shall be gathered against them, when they shall bind themselves in their two furrows.

It is in my desire that I should chastise them - expressing God's strong inclination to vindicate His justice against sin, as being the infinitely holy God (Deuteronomy 28:63, "As the Lord rejoiced over you to do you good ... so the Lord will rejoice over you to destroy you, and to bring you to nought"). Compare Isaiah 1:24; Ezekiel 5:13, "I will cause my fury to rest upon them, and I will be comforted."

And the people shall be gathered against them - foreign invaders "shall be gathered against them."
When they shall bind themselves in their two furrows - image from two oxen plowing together side by side, in two contiguous furrows: so the Israelites shall join themselves, to unite their powers against all dangers; but it will not save them from my destroying them (Calvin). Their "two furrows" may refer to their two places of setting up the calves, their ground of confidence, Dan and Bethel. Pusey explains it, 'they bind themselves, and Satan binds them to their sin. In unity, in nothing else, they will bind themselves, and plow like two oxen together, adding furrow to furrow, joining on line to line of sin.' Or, the two divisions of the nation, Israel and Judah, "in their two furrows" -

i.e., in their respective two places of habitation: Hosea 10:11, which specifies the two, favours this view. Henderson prefers the Qeri' (Hebrew margin) reading [ lishteey (Hebrew #8147) '

Verse 11
And Ephraim is as an heifer that is taught, and loveth to tread out the corn; but I passed over upon her fair neck: I will make Ephraim to ride; Judah shall plow, and Jacob shall break his clods.

And Ephraim is as an heifer that is taught - i:e., accustomed.

And loveth to tread out the corn - a far easier and more self-indulgent work than plowing: in treading grain cattle were not bound together under a yoke, but either trod it singly with their feet, or drew a threshing-sledge over it (Isaiah 28:27-28): they were free to eat some of the grain from time to time, as the law required they should be unmuzzled (Deuteronomy 25:4), so that they grew fat in this work. An image of Israel's freedom, prosperity, and self-indulgence heretofore. But now God will put the Assyrian yoke upon her-instead of freedom, putting her to servile Work.

I passed over upon her fair neck - I put the yoke upon it.

I will make Ephraim to ride - as in Job 30:22, "Thou causest me to ride upon it" (the wind) - i:e., I will hurry Ephraim away to a distant region (Calvin). Lyra translates, 'I will make (the Assyrian) to ride upon Ephraim.' Maurer, 'I will make Ephraim to carry' namely, a charioteer. I prefer Lyra's view. Compare Psalms 66:12, "Thou hast caused men to ride over our heads."

Judah shall plow, and Jacob shall break his clods - `the clods before him;' i:e. "Judah," too, shall not escape judgment. He shall "plow:" and in fact, the whore posterity of "Jacob" shall have to "break the clods" before them, as well as Ephraim, the royal tribe, upon which the yoke shall press most heavily, a rider being made by me to ride over him. 

Verse 12
Sow to yourselves in righteousness, reap in mercy; break up your fallow ground: for it is time to seek the LORD, till he come and rain righteousness upon you.

Sow to yourselves in righteousness, reap in mercy - "sow to yourselves FOR l
Verse 13
Ye have plowed wickedness, ye have reaped iniquity; ye have eaten the fruit of lies: because thou didst trust in thy way, in the multitude of thy mighty men.

Ye have plowed wickedness. Ye do not even leave it to grow of itself, which it is sure to do on the naturally corrupt soft of the heart, but ye are at pains to cultivate it.

Ye have reaped iniquity - i:e., the fruit of iniquity; as "righteousness" (Hosea 10:12) is "the fruit of righteousness" (Job 4:8; Proverbs 22:8; Galatians 6:6-8). Iniquity itself is its own awful fruit reaped by the perpetrator at last.

Ye have eaten the fruit of lies - "lies," false and spurious worship.

Because thou didst trust in thy way - thy perverse way (Isaiah 57:10; Jeremiah 2:23) thy worship of false gods. This was in their view their internal safeguard, as their external was "the multitude of their mighty men." 

Verse 14
Therefore shall a tumult arise among thy people, and all thy fortresses shall be spoiled, as Shalman spoiled Betharbel in the day of battle: the mother was dashed in pieces upon her children.

Therefore shall a tumult - a tumultuous war.

Arise among thy people - literally, peoples: the war shall extend to the whole people of Israel, through all the tribes, and the peoples allied to her. Or the reference is to intestine divisions among themselves: no longer were they united as one people, but were peoples disunited; and out of this anarchy arose the successive usurpers.

All thy fortresses shall be spoiled, as Shalman spoiled Beth-arbel - i:e., Shalmaneser, a compound name, in which the part common to it with the names of three other Assyrian kings is omitted; Tiglath-pileser, Esar-haddon, Shar-ezer. So Jeconiah is abbreviated to Coniah. Arbel was situated in Naphtali in Galilee, in the middle of the valley of Jezreel, on the border nearest Assyria; against it Shalmaneser, at his first invasion of Israel (2 Kings 17:3), vented his chief rage. Thus Hosea lived to see the fulfillment of his earlier prophecy, "I will break the bow of Israel in the valley of Jezreel" (Hosea 1:5). 'Hoshea then became Shalmaneser's servant, and gave him presents.' God threatens Israel's fortresses with the same fate as Arbel suffered "in the day (on the occasion) of the battle," then well known, though not mentioned elsewhere (cf. 2 Kings 18:34). This event, close on the reign of Hezekiah, shows the inscription of Hosea (Hosea 1:1) to be correct. 'When they turned Bethel, the house of God, into Beth-aven, the house of vanity, then it became, like Beth-arbel-literally, house of ambush of God-the scene and occasion of their desolation' (Pusey). 

Verse 15
So shall Bethel do unto you because of your great wickedness: in a morning shall the king of Israel utterly be cut off.

So shall Beth-el do unto you - i:e., your idolatrous calf at Bethel shall be the cause of a like calamity befalling you.

Because of your great wickedness - literally, the wickedness of your wickedness.

In a morning - i:e., speedily, as quickly as the dawn is put to flight by the rising sun (Hosea 6:4; Hosea 13:3; Psalms 30:5, "Weeping may endure for a night, but joy cometh on the morning").

Shall the king of Israel utterly be cut off - Hoshea.

Remarks:

(1) When the visible Church, like Israel, "pours out" all its luxuriance in leaves of profession, or bears only unripe "fruit unto itself," not matured "fruit unto holiness and to God," it is nigh unto judgment. We should beware of letting our religion evaporate into 'empty' aspirations, desires, and transports, instead of producing the true and solid fruit of the Spirit, love, joy, peace, meekness, and faith.

(2) Prosperity, wealth, health, and intellect are the gifts of God, bestowed on men that they may have the more power to glorify Him: but when they abuse these gifts to sin, they actually turn God God's gifts into weapons of offence against the gracious Giver; just as Israel, "according to the multitude of his fruit, increased his altars" to idols.

(3) They whose "heart is divided" between God and mammon "shall be found faulty" before God, and shall suffer accordingly. Israel thought to serve God and idols at once. But in fact they served only their idols, which they would not give up for the sake of God; and their sin became the very means of their punishment, the gold of their idols being the bait that tempted the invader (Hosea 10:2). So all who think to give their heart to any earthly idol, as ambition, wealth, or pleasure, and yet at the same time to serve God, shall, through their heart-idolatry and double-mindedness, lose both Him and their idol together, and, worst of all, shall lose their own selves, and be a cast-away.

(4) Israel, too late, discovered her fatal mistake in preferring an earthly king to God (Hosea 10:3). From Saul, their first king, to Jeroboam, the originator of the idolatrous calves, and from him to Hoshea, under whom the kingdom ceased, the people had almost a continual experience of how unavailing to them were the kings for whom they had rejected their God. But their groaning was for their suffering, not for their sin. Their heart was still unchanged. Such shall be the remorse of the lost-unavailing regrets and tormenting self-reproaches shall abound. The season of grace shall have then been sinned away, and there shall be no possibility of, or inclination to, repentance. Let all be wise, and repent ere it be too late.

(5) Israel's professions were but empty "words" (Hosea 10:4). She thought nothing of "swearing falsely." 'Covenants' violated by her were therefore the prepared "furrows" into which was cast, as the seed, the Divine "Judgment," destined to spring up in a crop of evil to her, deadly as the poisonous "hemlock." Israel was now no longer the people of Yahweh, but the people of the golden calf. For this they "mourned," while they were utterly unconcerned at having lost God, their true glory. Not even the miseries and desolation of their country caused them such regrets as their glided idol. So now, when men have once parted with God, their true glory, for any earthly objects of desire, if these be taken from them, the tendency of the unrenewed heart is to mourn, not for their sins, but for their heart-idols-not to long for reconciliation with God, but for the restoration of their objects of desire.

(6) That which was thought by Israel a master-stroke of policy for the permanent establishment of the kingdom of the ten tribes proved to be ultimately the source of its shame and overthrow (Hosea 10:6). For it was the golden calf, the fruit of state policy, that brought down God's vengeance both on it and its worshippers; that vengeance was executed by the Assyrian king as the Jareb, or Avenger in God's hand, of the insulted majesty of God. Then Israel's king, in complaisance to whom she had forsaken her heavenly King, passed away as the bubble upon the water. Separated from God, all seeming power is weakness, all apparent stability is fluctuating and perishing as the foam-`One moment white, then gone forever.' Let England beware of all complicity with Romish idolatry, on the false plea of state expediency. For idolatry in any form, whether veneration of images, adoration of the mass, or worship of mammon-another of our national temptations-is sure to make the greatest seeming stability to become frailty and transitoriness itself. The fear of God is the only true basis of solidity and permanence.

(7) A day of judgment is coming to all the ungodly, when they shall wish death rather than life. As Israel once trusted in the idolatrous high places as her protection, but in the end sought one only good from them-namely, that they should fall on her and save her by death from evils worse than death-so the earthly-minded, whose portion was this earth, shall at last long only that the earth and its mountains may entomb them, in order that they may, if possible, by death escape that second death which ever killeth but never destroyeth. Surely it is infinitely better for us now to pray to the Lord Jesus to "cover" our transgression with the blood of His atonement, than through neglect of this to have to cry to the mountains at last, "Fall on us, and cover us" (Hosea 10:8). Our prayer to Jesus, if offered in faith now, shall surely be heard; but prayer to the mountains then shall be in vain.

(8) How fearful must be men's guilt when the loving God is constrained by His own holiness to have a righteous satisfaction in their chastizement! (Hosea 10:10.) Once all Israel gathered together as one man at Gibeah, to vindicate God's justice against Benjamin; but now the ten tribes banded together, not against sin, but for sin. Therefore, God, in just retribution, was about to gather the Gentile peoples against His apostate people. Since the latter would not bow to God's mild blessed yoke, they were to be made to feel the galling yoke of the pagan, for whose ways they had forsaken the Lord's way. In harmony in nothing else, in Satan's service only do men bind themselves together as two oxen plowing under one team. Refusing God's "bands of love" (Hosea 11:4), they yet put shoulder to shoulder, and "draw iniquity with cords of vanity, and sin as it were with a cart rope" (Isaiah 5:18). Oh that all would rather come to Jesus for refreshment, and take His yoke upon them, and they shall find His yoke truly "easy" and His "burden light" (Matthew 11:28-30).

(9) The way to "sow to ourselves for righteousness" (Hosea 10:12) is first of all to make by faith "Christ the end of the law for righteousness" to us (Romans 10:4). If we do so, ours is the gain, the profit is not to God (Job 22:2-3; Job 35:7-8). It is to ourselves that we sow; and it is "according to" His grace and "mercy" that we shall reap. The reward is altogether of grace, not debt. Then, too, even in this life, grace well used is rewarded gratuitously with more grace; for "out of Christ's fullness" believers "receive grace for (i:e., upon) grace" (John 1:16). But in eternity especially we shall marvel at the amazing harvest of good which shall result from the apparently small seeds that we have sown in time.

Therefore, we must be ever diligent. Unlike earthly husbandry, the spiritual field is apt again and again to become fallow almost directly after it has been plowed and harrowed. Thus it is needed to "break up the fallow ground" afresh within the Church, by stirring up the decaying piety of her members: and also it is the Lord's own command that we break new ground by 'going' in person, or by deputy, and 'making disciples' of all pagan nations, baptizing them in the name of the Father, the Son, and the Holy Spirit (Matthew 28:19). Now is our "time for both works. "Behold, now is the accepted time; behold, now is the day of salvation" (2 Corinthians 6:2). It is high time for unbelievers to seek diligently and perseveringly after righteousness 'until Christ by his Spirit come' to the heart as "the Lord our righteousness." It is high time for believers to be looking for the Lord's coming in person to reign in "righteousness," (Isaiah 11:4-5).

(10) They, on the contrary, who 'plow wickedness,' shall only 'reap iniquity' as their harvest. An awful harvest truly Israel experienced when Shalman, the Avenger, "in the day of battle dashed in pieces the mother upon her children" (Hosea 10:14). Let us beware of trusting, like her, 'in our own way,' or our own strength (Hosea 10:13). Only when we mistrust ourselves, and trust in the Lord and His righteousness alone are we safe, justified, and blessed. 

11 Chapter 11 

Verse 1
When Israel was a child, then I loved him, and called my son out of Egypt. When Israel was a child, then I loved him, and called my son out of Egypt. Bengel translates, 'From the time that he (Israel) was in Egypt, I called him my son,' which the parallelism ("When Israel was a child, then I loved him") proves. So Hosea 12:9 ("I, that am the Lord thy God from the land of Egypt" i:e., from the time that thou wast in Egypt), and Hosea 13:4, use "from ... Egypt," for "from the time that thou didst sojourn in Egypt." Exodus 4:22 ("Thus saith the Lord, Israel is my son, even my first-born") also shows that Israel was called by God "My son," from the time of his Egyptian sojourn, (Isaiah 43:1, "Thus saith the Lord that created thee ... O Israel ... I have called thee by thy name; thou art mine;" Jeremiah 31:20, "Is Ephraim my dear son? is he a pleasant child?") God is always said to have led or brought forth, not to have "called," Israel from Egypt. Matthew 2:15, therefore, in quoting this prophecy, typically and primarily referring to Israel, antitypically and fully to Messiah, applies it to Jesus' sojourn IN Egypt, not His return from it. Even from his infancy, partly spent in Egypt, God called Him His son. God included Messiah, and Israel for Messiah's sake, in one common love, and therefore in one common prophecy. Messiah's people and Himself are one, as the Head and the body. Isaiah 49:3 calls Him "Israel." The same general reason, danger of extinction, caused the infant Jesus, and Israel in its national infancy (cf. Genesis 42:1-38; Genesis 43:1-34; Genesis 45:18; Genesis 46:3-4; Ezekiel 16:4-6), to sojourn in Egypt. Jacob's son Joseph provided the patriarch and his family with food in Egypt, amidst the general famine, that they should "live and not die." So He and His spiritual Israel are already called 'God's sons,' while yet in the Egypt of the world. 

Verse 2
As they called them, so they went from them: they sacrificed unto Baalim, and burned incense to graven images.

As they called them - "they", namely, monitors sent by me. "Called," in Hosea 11:1, suggests the idea of the many subsequent calls by the prophets, besides the earlier one by God, through Moses, and originally in the person of Abraham.

Went from them - the Israelites turned away in contempt (Jeremiah 2:27) the monitors sent by me. "They have turned their back unto me, and not their face."
They sacrificed unto Baalim - images of Baal, set up in various places. 

Verse 3
I taught Ephraim also to go, taking them by their arms; but they knew not that I healed them.

I taught Ephraim also to go - literally, to use his feet: 'I set Ephraim on his feet.' Compare a similar image, Deuteronomy 1:31; Deuteronomy 8:2; Deuteronomy 8:5; Deuteronomy 8:15; Deuteronomy 32:10-11; Nehemiah 9:21; Isaiah 63:9; Amos 2:10. God bore them as a parent does an infant unable to supply itself, so that it has no anxiety about food, raiment, and its going forth. So Acts 13:18, margin [etrofoforeesen], 'He bore fed them, as a nurse beareth or feedeth her child.' So the Septuagint, Deuteronomy 1:31. Which passage of Acts probably refers to this passage of Hosea.

Taking them by their arms - or else, 'taking them in his arms'. Compare Isaiah 63:9, as above; and especially Numbers 11:12, "Carry them in thy bosom, as a nursing father beareth the sucking child." He took them by the arms, to guide them, that they might not stray, and to hold them up, that they might not stumble.

But they knew not that I healed them - i:e., that my design was to restore them spiritually and temporally (Exodus 15:26). 

Verse 4
I drew them with cords of a man, with bands of love: and I was to them as they that take off the yoke on their jaws, and I laid meat unto them.

I drew them with cords of a man - parallel to "bands of love;" not such cords as oxen are led by, but humane methods, such as men employ when inducing others, as, for instance, a father drawing his child by leading-strings, teaching him to go (Hosea 11:1)

I was to them as they that take off the yoke on their jaws, and I laid meat unto them - as the humane farmer occasionally loosens the straps under the jaws, by which the yoke is bound on the neck of oxen, and lays food before them to eat. An appropriate image of God's deliverance of Israel from the Egyptian yoke, and of His feeding them in the wilderness. This view seems better than Pusey's 'I was to them (in their sight, I was regarded by them) as they that lift up the yoke on their jaws - i:e., that raise the yoke (not being already upon them) to place it over their jaws. And I (God adds) was (all the while) placing meat before them.' While God was taking all manner of care of them, and providing for them all things richly to enjoy, He was regarded by them as One who, instead of laying food before them, was lifting the yoke over their jaws. 

Verse 5
He shall not return into the land of Egypt, but the Assyrian shall be his king, because they refused to return.

He shall not return into ... Egypt - namely, to seek help against Assyria (cf. Hosea 7:11), as Israel lately had done (2 Kings 17:4), seeking the help of King So, after having revolted from the Assyrian, to whom they had been tributary from the times of Menahem (2 Kings 15:19). He shall be no longer able to go to Egypt, for he shall be a captive in Assyria. In a figurative sense, "he shall return to Egypt" (Hosea 9:3) - i:e., to Egypt-like bondage; also many Jewish fugitives were literally to return to Egypt when the Holy Land was to be in Assyrian and Chaldean hands. "He shall not return into ... Egypt" shows this prophecy was uttered after the league made with Egypt (2 hands. "He shall not return into ... Egypt" shows this prophecy was uttered after the league made with Egypt (2 Kings 17:4).

But the Assyrian shall be his king - instead of having kings of their own, and Egypt as their auxiliary.

Because they refused to return - just retribution. They would not return (spiritually) to God, therefore they shall not return (corporally) to Egypt, the object of their desire. 

Verse 6
And the sword shall abide on his cities, and shall consume his branches, and devour them, because of their own counsels.

And the sword shall abide on his cities - (cf. "The sword shall never depart from thy house," 2 Samuel 12:10) or, 'fall upon' (Calvin); [chaalaah, from chuwl (Hebrew #2342)] 'whirl down upon' (Pusey): as in Jeremiah 23:19.

And shall consume his branches - i:e., his villages, which are the branches or dependencies of the cities (Calvin). Grotius translates [ badaayw (Hebrew #905)], 'his bars' (so Lamentations 2:9) - i:e., the warriors, who were the bulwarks of the state. Compare Hosea 4:18, "rulers," margin, 'shields' (Psalms 47:9).

Because of their own counsels - in worshipping idols and relying on Egypt (cf. Hosea 10:6). 

Verse 7
And my people are bent to backsliding from me: though they called them to the most High, none at all would exalt him.

And my people are bent to backsliding - not only do they backslide, and that too from ME, their 'chief good,' but they are bent upon it [from taalaa' (Hebrew #8511), to hang], literally, 'are hung to it.'

Though they called them to the Most High, none at all would exalt him - though they (the prophets) called them (the Israelites) to the Most High (from their idols), "none would exalt (i:e., extol or honour) him." To exalt God, they must cease to be 'bent on backsliding,' and must lift themselves upwards, instead of bending and grovelling downward. 

Verse 8
How shall I give thee up, Ephraim? how shall I deliver thee, Israel? how shall I make thee as Admah? how shall I set thee as Zeboim? mine heart is turned within me, my repentings are kindled together.

How shall I make thee as Admah? how shall I set thee as Zeboim? - among the cities, including Sodom and Gomorrah, irretrievably overthrown (Deuteronomy 29:23).

Mine heart is turned within me - with the deepest compassion, so as not to execute my threat (Lamentations 1:20 : cf. Genesis 43:30). So the phrase is used of a new turn given to the feeling (Psalms 105:25, "He turned their heart to hate his people"). The Hebrew is 'Mine heart is turned upon [ `aalay (Hebrew #5921)] me'-namely, as a burden lying heavy upon me, in thinking of the punishment that thou deservest.

My repentings - or 'strong compassions.' The Hebrew is an intensive [ nichuwmaay (Hebrew #5150)]. God speaks according to human modes of thought. Numbers 23:19, "God is not a man, that he should lie; neither the son of man, that he should repent" (change His mind and character). God's seeming change is in accordance with His secret everlasting purpose of love to His people, to magnify His grace after their desperate rebellion.

Are kindled together - (cf. 1 Kings 3:26, "The woman whose the living child was ... her bowels yearned upon her son" (Hebrew, were hot); also Luke 24:32). 

Verse 9
I will not execute the fierceness of mine anger, I will not return to destroy Ephraim: for I am God, and not man; the Holy One in the midst of thee: and I will not enter into the city.

I will not return to destroy Ephraim - i:e., I will no more, as in past times, destroy Ephraim. The destruction primarily meant is probably that by Tiglath-pileser, who, as the Jewish king Ahaz's ally against Pekah of Israel and Rezin of Syria, deprived Israel of Gilead, Galilee, and Naphtali (2 Kings 15:29). The ulterior reference is to the long dispersion hereafter, to be ended by God's covenant-mercy restoring His people, thenceforth to be 'destroyed no more,' not for their merits, but of His grace.

For I am God, and not man - not dealing as man would, with implacable wrath under awful provocation (Isaiah 55:7-9 : Malachi 3:6 , "I am the Lord, I change not; therefore ye sons of Jacob are not consumed"). I do not, like man, change when once I have made a covenant of everlasting love, as with Israel (Numbers 23:19). We measure God by the human standard, and hence, are slow to credit fully His promises: these, however, belong to the faithful remnant, not to the obstinately impenitent.

The Holy One in the midst of thee - as peculiarly thy God (Exodus 19:5-6).

And I will not enter into the city - as an enemy: as I entered Admah, Zeboim, and Sodom, utterly destroying them; whereas I will not utterly destroy thee. Somewhat similarly Jerome: 'I am not one such as human dwellers in a city, who take cruel vengeance; I save those whom I correct.' Thus "not man," and "in the midst of thee," are parallel to "into the city." Though I am in the midst of thee, it is not as man entering a rebellious city to destroy utterly. Maurer needlessly translates [ b

Verse 10
They shall walk after the LORD: he shall roar like a lion: when he shall roar, then the children shall tremble from the west.

He shall roar like a lion - by awful judgments on their foes (Isaiah 31:4; Jeremiah 25:26-30; Joel 3:16), calling His dispersed "children from the various lands of their dispersion.

When he shall roar, then the children shall tremble - shall flock in eager agitation of haste.

From the west - (Zechariah 8:7, "I will save my people from the east country, and from the west country"). literally, from the sea. Probably the Mediterranean, including its "isles of the sea" and maritime coast. Thus as Hosea 11:11 specifies regions of Africa and Asia-namely, "Egypt" and "Assyria," so here Europe is intended (Isaiah 11:11-16 is parallel, referring to the very same regions, "In that day the Lord shall set his hand again the second time to recover the remnant of his people ... from Assyria, and from Egypt ... and from the islands of the sea." On "children," see Hosea 1:10, "The number of the children of Israel shall be as the sand of the sea, which cannot be ... numbered"). 

Verse 11
They shall tremble as a bird out of Egypt, and as a dove out of the land of Assyria: and I will place them in their houses, saith the LORD.

They shall tremble as a bird out of Egypt - "tremble," flutter in haste.

And as a dove - no longer a "silly dove" (Hosea 7:11), but as "doves flying to their windows" (Isaiah 60:8).

And I will place them in their houses - (Ezekiel 28:26, "And they shall dwell safely therein (in their own land), and shall build houses"), literally, upon their houses, for the Orientals live almost as much upon their flat-roofed houses as in them. 

Verse 12
Ephraim compasseth me about with lies, and the house of Israel with deceit: but Judah yet ruleth with God, and is faithful with the saints.

Ephraim compasseth me about with lies ... but Judah ... is faithful with the saints. Maurer joins this verse with Hosea 12:1-14. But as this verse praises Judah, whereas Hosea 12:2 censures him, it must belong rather to Hosea 11:1-12, and a new prophecy begins at Hosea 12:1-14. To avoid this, Maurer translates this verse as a censure, 'Judah wanders with God' - i:e., though having the true God, he wanders after false gods.

But Judah yet ruleth with God. To serve God is to reign. Ephraim wished to rule without God (cf. 1 Corinthians 4:8); nay, even, in order to rule, cast off God's worship (Rivetus). In Judah was the legitimate succession of kings and priests.

And is faithful with the saints - the holy priests and Levites (Rivetus). With the fathers and prophets who handed down the pure worship of God. Israel's apostasy is the more culpable as he had before him the good example of Judah, which he set at naught. The parallelism ("with GOD") favours margin, 'and is faithful with THE MOST HOLY ONE.' The same plural is used of God elsewhere (Joshua 24:19; Proverbs 30:3). [ Q

12 Chapter 12 

Verse 1
Ephraim feedeth on wind, and followeth after the east wind: he daily increaseth lies and desolation; and they do make a covenant with the Assyrians, and oil is carried into Egypt.

This prophecy was delivered about the time of Israel's seeking the aid of the Egyptian king, So, in violation of their covenant with Assyria (see Hosea 12:1). He exhorts them to follow their father Jacob's persevering prayerfulness, which brought God's favour upon him. Since God is unchangeable, He will show the same favour to Jacob's posterity as He did to Jacob, if like him they seek God.

Ephraim feedeth on wind - (Proverbs 15:14, "The mouth of fools feedeth on foolishness;" Isaiah 44:20). Followeth after vain objects, such as alliances with idolaters and their idols (cf. Hosea 8:7).

And followeth after the east wind - the scorching Samoon, blowing from the desert east of Palestine, which not only does not benefit, but does injury. Israel follows not only things vain, but things pernicious, (cf. Job 15:2, "Should a wise man utter vain knowledge (knowledge of wind? margin), and fill his belly with the east wind?") Israel fed on wind when he sought by gifts to win one who could aid him no more than the wind. He followed after (chased after) the east wind when, in place of the gain that he sought, he received from the patron whom he had adopted, no slight loss (Pococke).

He daily increaseth lies - accumulates lie upon lie, i:e., impostures wherewith they deceive themselves, forsaking the truth of God.

And desolation - violent oppressions practiced by Israel (Maurer). Acts which would prove the cause of Israel's own desolation (Calvin).

And they do make a covenant with the Assyrians - (Hosea 5:13; Hosea 7:11).

Oil is carried into Egypt - as a present from Israel to secure Egypt's alliance (Isaiah 30:6; Isaiah 57:9 : cf. 2 Kings 17:4). Palestine was famed for oil (Ezekiel 27:17), whence it is called "a land of oil olive" (Deuteronomy 8:8). It exported oil largely to Tyre. 

Verse 2
The LORD hath also a controversy with Judah, and will punish Jacob according to his ways; according to his doings will he recompense him.

The Lord hath also a controversy with Judah - (Hosea 4:1; Micah 6:2, "The Lord hath a controversy with His people, and He will plead with Israel"). Judah, under Ahaz, had fallen into idolatry (2 Kings 16:3, etc., 2 Kings 16:10-16). 

And will punish Jacob - i:e., the ten tribes. If Judah, the favoured portion of the nation, shall not be spared, much less degenerate Israel. The measure of the guilt of Judah was not yet so filled up as that of Israel. Therefore, the expression is not so strong against the former as against the latter. God has some subject of controversy against Judah (Revelation 2:12; Revelation 2:16), but He has set His mind upon [the force of l

Verse 3
He took his brother by the heel in the womb, and by his strength he had power with God:

He - Jacob, contrasted with his degenerate descendants, called by his name Jacob, (Hosea 12:2 : cf. Micah 2:7, "O thou that art named the house of Jacob ... are these His (the Lord's) doings?")

He took his brother by the heel in the womb - he took Esau by the heel in the womb, in order to obtain, if possible, the privileges of the first-born (Genesis 25:22-26), whence he took his name Jacob, meaning supplanter; and, again, by his strength prevailed in wrestling with God for a blessing (Genesis 32:24-29): whereas ye disregard my promises, putting your confidence in idols and foreign alliances. He conquered God, ye are the slaves of idols. Only have Yahweh on your side, and ye are stronger than Edom, or even Assyria. So the spiritual Israel lays hold of the heel of Jesus, "the First-born of many brethren," being born again of the Holy Spirit. Having no right in themselves to the inheritance, they lay hold of the bruised heel, the humanity of Christ crucified, and let not go their hold of Him who is not, as Esau, a curse (Hebrews 12:16-17), but, by becoming a curse for us, is a blessing to us.

And by his strength he had power with God. Referring to his name "Israel," prince of God, acquired on that occasion (cf. Matthew 11:12). As the promised Canaan had to be gained forcibly by Israel, so heaven by the faithful (Revelation 3:21 : cf. Luke 13:24, "Strive (literally, as in the agony of a contest) to enter in at the strait gate"). So the Canaanitess (Matthew 15:22).

His strength - which lay in his conscious weakness, whence, when his thigh was put out of joint by God, he hung upon Him. To seek strength was his object, to grant it God's. Yet God's mode of procedure was strange. In human form He tries as it were to throw Jacob down. When simple wrestling was not enough, He does what seems to ensure Jacob's fall, dislocating his thigh-joint, so that he could no longer stand. Yet it was then that Jacob prevailed. Thus God teaches us the irresistible might of conscious weakness. For when weak in ourselves, we are strong by His strength put in as (Job 23:6, "Will He plead against me with his great power? No; but He would put strength in me;" Isaiah 27:5; 2 Corinthians 12:9-10). 

Verse 4
Yea, he had power over the angel, and prevailed: he wept, and made supplication unto him: he found him in Bethel, and there he spake with us;

Yea, he had power over the angel - the uncreated "angel of the covenant," as God the Son appears in the Old Testament (Malachi 3:1).

He wept, and made supplication unto him - (Genesis 32:26, "I will not let thee go except thou bless me").

And prevailed: he wept, and made supplication unto him. Jacob "prevailed" by the power of tears and prayers as a suppliant. Herein he was a type of Christ, "Who in the days of His flesh, offered up prayers and supplications, with strong crying and tears, unto Him that was able to save Him from death, and was heard in that He feared," (Hebrews 5:7). Since Moses does not mention Jacob's tears, Hosea shows that he had an independent spirit of revelation.

He found him in Beth-el. The angel found Jacob, and appeared to him in the dream of the ladder between earth and heaven, when he was fleeing from Esau, into Syria; the Lord appearing to him "in Beth-el," first, when Jacob was on his way to Haran (Genesis 28:11-19); secondly, on his return (Genesis 35:1). What a sad contrast, that in the same Bethel now Israel worships the golden calves!

And there he spake with us - "with us," as being in the loins of our progenitor Jacob (cf. Psalms 66:6, "they ... we;" Hebrews 7:9-10). What God there spake to Jacob appertains to us. God's promises to him belong to all his posterity who follow in the steps of his prayerful faith. 

Verse 5
Even the LORD God of hosts; the LORD is his memorial.

Even the Lord God - Yahweh (Hebrew #3068), a name implying His immutable constancy to His promises. From the old Hebrew root [haawaah, which became more recently haayaah (Hebrew #1961), He was] meaning existence; "He that is, was, and is to be," always the same (Hebrews 13:8, "Jesus Christ, the same yesterday, and today, and forever;" Revelation 1:4; Revelation 1:8 : cf. Exodus 3:14, " I AM THAT I AM" Exodus 3:15; Exodus 6:3, "I appeared unto Abraham, Isaac, and Jacob by the name of God Almighty, but by my name JEHOVAH was I not known to them"). His unchangeable faithfulness to His promises flows from His unchangeable being, or self-existence, which is the root-meaning of Yahweh. As He was unchangeable in His favour to Jacob, so will He be to His believing posterity. Whenever LORD in the English version is printed in capitals, it stands for YAHWEH (Hebrew #3068) in the Hebrew. Whenever it is printed in small type, Lord, it stands for the Hebrew 'Adonaay (Hebrew #136), Master or Lord. The exact vowels of the word YHWH are uncertain, and therefore the pronunciation uncertain. Christ has sanctioned the substitution of LORD for Yahweh (Hebrew #3068) in Matthew 4:7, compared with Deuteronomy 6:16; and Matthew 22:44, compared with Psalms 110:1 .

Of hosts - which Israel foolishly worshipped. Yahweh has all the hosts ( tsaabaa' (Hebrew #6633)) or powers of heaven and earth at command, so that He is as all-powerful as He is faithful to fulfill His promises (Psalms 135:6, "Whatsoever the Lord pleased, that did He in heaven, and in earth, in the seas, and all deep places;" Amos 5:27).

The Lord is his memorial - i:e., Yahweh (Hebrew #3068) is the Hebrew name expressive of the character in which God was ever to be remembered (Psalms 135:13, "Thy name, O Lord, endureth forever; and thy memorial, O Lord, throughout all generations"). 

Verse 6
Therefore turn thou to thy God: keep mercy and judgment, and wait on thy God continually.

Therefore turn thou - who dost wish to be a true descendant of Jacob.

To thy God - who is therefore bound by covenant to hear thy prayers: literally, Do thou turn, or 'Thou shalt turn (so as to lean) ON thy God' [b

Verse 7
He is a merchant, the balances of deceit are in his hand: he loveth to oppress.

He is a merchant - a play on the double sense of the Hebrew, "Canaan," i:e., a Canaanite and a "merchant" (Ezekiel 16:3, "Thy birth and thy nativity is ... of Canaan: thy father was an Amorite and thy mother an Hittite"). They who naturally were descendants of pious Jacob had become virtually Canaanites, who were proverbial as cheating merchants (cf. Isaiah 23:11, margin, 'The Lord hath given a commandment concerning a merchantman:' Hebrew, 'Canaan.' To "keep mercy and judgment" (Hosea 12:6), they must be wholly changed from their present character. He calls Israel a Canaanite, the greatest reproach to Israel, who despised Canaan. The Phoenicians called themselves Canaanites or merchants (Isaiah 23:8, "Tyre, whose merchants are princes, whose traffickers are the honourable of the earth." They were infamous us griping 'money-lovers' ('Odyssey,' 14: 283; 15: 413).

The balances of deceit are in his hand: he loveth to oppress - open violence: as the "balances of deceit" imply underhand fraud. 

Verse 8
And Ephraim said, Yet I am become rich, I have found me out substance: in all my labours they shall And Ephraim said, Yet I am become rich, I have found me out substance: in all my labours they shall find none iniquity in me that were sin.

And - i:e., Notwithstanding.

Ephraim said, Yet I am become rich - i:e., I regard not what the prophets say: I am content with my state, as "I am rich" (Revelation 3:17). Therefore, in just retribution, this is the very language of the enemy, in being the instrument of Israel's punishment (Zechariah 11:5, "They that sell them say ... I am rich"). Better far poverty with honesty than riches gained by sin.

In all my labours - my gains by labour.

They shall find none - i:e., none shall find any.

Iniquity in me that were sin - iniquity that would bring down the penalty of sin. Ephraim argues, My success in my labours proves that I am not a guilty sinner, as the prophets assert. Thus sinners pervert God's long-suffering goodness, whereby "He maketh His sun to rise on the evil" as well as "on the good, and sendeth rain" not only "on the just," but also "on the unjust" (Matthew 5:45), into a justification of their impenitence (cf. Ecclesiastes 8:11-13). 

Verse 9
And I that am the LORD thy God from the land of Egypt will yet make thee to dwell in tabernacles, as in the days of the solemn feast.

And - rather, 'And yet.'

I, that am the Lord thy God from the land of Egypt, will yet make thee to dwell in tabernacles, as in the days of the solemn feasts - though Israel deserves to be cast off forever, YET I am still, what I have been from the time of my delivering them out of Egypt, their covenant-God; therefore, "I will yet make thee to dwell in tabernacles" - i:e., to keep the feast of tabernacles again, in remembrance of a new deliverance out of bondage. Fulfilled primarily at the return from Babylon (Nehemiah 8:17). Fully and antitypically to be fulfilled at the final restoration from the present dispersion (Zechariah 14:16 : cf. Leviticus 23:42-43). 

Verse 10
I have also spoken by the prophets, and I have multiplied visions, and used similitudes, by the ministry of the prophets.

I have also spoken by the prophets - literally, upon the prophets - i:e., my spirit resting on them. So Ezekiel 3:14, I have also spoken by the prophets - literally, upon the prophets - i:e., my spirit resting on them. So Ezekiel 3:14, "The hand of the Lord was strong upon me." I deposited with them my instructions, which ought to have brought you to the right way. An aggravation of your guilt, that it was not through ignorance you erred, but in defiance of God and His prophets (Calvin). Ahijah the Shilonite, Shemaiah, Iddo, Azariah, Hanani, Jehu, Elijah, Elisha, Micaiah, Joel, and Amos, were "the prophets" before Hosea.

And I have multiplied visions, and used similitudes - I adopted such modes of communication, adapted to man's capacities, as were calculated to arouse attention: I left no means untried to reform you. Hosea 1:1-11; Hosea 2:1-23; Hosea 3:1-5 contain examples of "similitudes." 

Verse 11
Is there iniquity in Gilead? surely they are vanity: they sacrifice bullocks in Gilgal; yea, their altars are as heaps in the furrows of the fields.

Is there iniquity in Gilead? - Hebrew, 'vanity.' He asks the question, not as if the answer was doubtful, but to strengthen the affirmation, "Surely they are vanity;" or, as Maurer translates, 'They are nothing but iniquity.' Iniquity, especially idolatry, in Scripture is often termed "vanity" (Proverbs 13:11, "wealth gotten by vanity" - i:e., iniquity; Isaiah 41:29, "they are all vanity ... images"). "Gilead" refers to Mizpeh-gilead, a city representing the region beyond Jordan (Hosea 6:8; Judges 11:29); as "Gilgal," the region on this side of Jordan (Hosea 4:15). In all quarters alike they are utterly vile.

Their altars are as heaps in the furrows - i:e., as numerous as such heaps; namely, the heaps of stones cleared out of a stony field. And as worthless; nay, as fatal to piety as those stones are to the productiveness of the field. In the sight of God the altars are but so many rude heaps of stone. An appropriate image, as at a distance they look like altars (cf. Hosea 10:1; Hosea 10:4, "According to the multitude of his fruit he hath increased the altars ... thus judgment springeth up as hemlock in the furrows of the field;" and Hosea 8:11). As the third member in the parallelism corresponds to the first, Gilgal to Gilead, so the fourth to the second, "altars" to "vanity." The word "heaps" alludes to the name "Gilgal," meaning a heap of stones. The very scene of the general circumcision of the people, and of the solemn Passover kept by Joshua and all Israel after crossing Jordan, is now the stronghold of Israel's idolatry. 

Verse 12
And Jacob fled into the country of Syria, and Israel served for a wife, and for a wife he kept sheep.

And Jacob fled into ... Syria; and Israel served for a wife. Though ye pride yourselves on the great name of "Israel," forget not that your progenitor was the same Jacob who was a fugitive, and who served for Rachel fourteen years. He forgat not ME, who delivered him when fleeing from Esau, and when oppressed by Laban the Syrian, in Padan-aram (Genesis 28:5; Genesis 29:20; Genesis 29:28; Deuteronomy 26:5, In offering the first-fruits "thou shalt say before the Lord thy God, A Syrian ready to perish was my father; and he went down into Egypt, and sojourned there with a few, and became there a nation, great, mighty, and populous"). Ye, though delivered from Egypt (Hosea 12:13), and loaded with my favours, are yet unwilling to return to me.

Country of Syria - the champaign region of Syria - i:e., the portion lying between the Tigris and Euphrates, hence called Mesopotamia. Padan-aram means the same - i:e., Low Syria, as opposed to Aramea (meaning the high country) or Syria (Genesis 48:7). 

Verse 13
And by a prophet the LORD brought Israel out of Egypt, and by a prophet was he preserved.

And by a prophet - Moses, the highest kind of prophet (Numbers 12:6-8; Deuteronomy 18:15; Deuteronomy 18:18).

The Lord brought Israel out of Egypt, and by a prophet was he preserved. Translate, 'kept:' there is an allusion to the same Hebrew word [ shaamaar (Hebrew #8104)] in Hosea 12:12, "kept sheep:" Israel was kept by God as His flock, even as Jacob kept sheep (Psalms 80:1, "Give ear, O shepherd of Israel, thou that leadest Joseph like a flock; Isaiah 63:11). 

Verse 14
Ephraim provoked him to anger most bitterly: therefore shall he leave his blood upon him, and his reproach shall his Lord return unto him.

Ephraim provoked him to anger most bitterly - "Him," i:e., God.

Most bitterly - literally, with bitternesses - i:e., with most grievous provocations.

Therefore shall he leave his blood upon him - not take away the guilt and penalty of the innocent blood shed By Ephraim in general, and to Moloch in particular.

And his reproach shall his Lord return unto him - Ephraim's dishonour to God in worshipping idols, God will repay to him. That God is "His Lord" by right of redemption and special revelation to Ephraim only aggravates his guilt, instead of giving him hope of escape. God does not give up His claim to them as His, however they set aside His dominion.

Remarks: (1) Ephraim, by following after the alliances of idolaters and the worship of their idols, "fed on wind:" nay worse, not only were they as empty and unsatisfying as the wind would be to the hungry, but they were also hurtful and deadly, as is the scorching "east wind" (Hosea 12:1). Instead of having God as their shelter, they exposed themselves to the fatal blast by "increasing lies:" for the inevitable result of all that is false in intention, opinion, words, deeds, dealings, worship, and hopes, is "desolations." Instead of renewing their covenant with God, they made a covenant with the Assyrians; and then, with characteristic fickleness, they tried to escape from the obligations of their covenant, by applying to Egypt for help. They who deal falsely with God are little to be trusted in their dealings with men. Most justly, therefore, God executed His judgments on them by the hands of the world-powers through whom they had hoped to escape them.

(2) Not even Judah was blameless, though less guilty than Israel (Hosea 12:2). God therefore admonishes the former, and declares His purpose to the latter of "recompensing them according to their doings." Their apostasy stood in marked contrast to their godly forefather, "Jacob," by whose name, therefore, He calls them (Hosea 12:2). Jacob showed a presage of his faith from infancy, taking his brother by the heel in the womb (Hosea 12:3). His descendants were more like Esau, the creature of sense and self-indulgence, than like Jacob their ancestor, the man of faith, who all through life sought spiritual blessings. Jacob "by his strength had power with God." But it was not inherent strength, but strength derived from the divine angel with whom he wrestled. The angel of Yahweh was overcome, because he wished to be overcome. Instead of "pleading against Jacob with His great power, He put strength in him" (Job 23:6). Jacob's conscious weakness made him cast himself with his whole weight upon Almighty strength. So he became an "Israel," or prince with God, having such power with Him that God would deny him nothing that he asked of real blessing. Let us imitate his pattern, and, feeling our own nothingness, take hold of Christ, our Elder Brother and our All in all, wrestling with Him in prayer, determined not to let Him go until He bless us; though, indeed, He is more willing to give than we to ask: and when we ask aright, it is He who, by His Spirit, prompts the prayer of all-conquering faith.

(3) Jacob not only wrestled and "made supplication unto" the Lord,. but also "wept." Tears were the indication of one whose words of prayer were no reigned words, but whose heart was deeply moved with the sense of his great needs, and whose feelings were excited to vehement and longing desires. Therefore, at Bethel "he found God," because God first "found him," and moved him so to weep and supplicate. And there God spake, not only with him, but "with us," whosoever of us follow the unconquerable faith of his tearful prayers. God, through his case, admonishes us, if we would find Him, to 'cling to God in faith, rising, in proportion to our fears, so fast that, if God would cast us into hell, He should (as one said) Himself go with us; so should hell not be hell to us' (Pusey).

(4) The "memorial" or character by which the Lord desires to be remembered by His people is "Yahweh, the God of hosts, the Lord." As YAHWEH (Hebrew #3068), He is now still the same unchangeable God such as He manifested Himself to Jacob. And He is as all-powerful as He is all-gracious, for He is "the Lord, the God of hosts," having all the powers of heaven and earth at His command. "Therefore," as the practical inference, God speaks to each individual soul as He spake to Israel, "Turn thou to thy God." Israel after the flesh could claim God as their God: so all the spiritual Israel can equally regard God as their God in the covenant of grace. What consolation it is calculated to impart, that we should, in turning to God, regard as ours Him who is as unchangeably faithful to His promises as He is all-powerful in fulfilling them! At the same time, as a proof of our sincerity, let us, while we "wait on our God," be careful to "keep mercy and justice" toward our fellow-man (Hosea 12:6). Above all, let our waiting on God be not by fits and starts, but "continually." "Men ought always to pray, and not to faint" (Luke 18:1). Even unfaithful Ephraim had intervals of goodness, but their "goodness was as a morning cloud, and as the early dew" that soon "goeth away" (Hosea 6:4). But it is special to the believer to wait on God patiently (Psalms 40:1), and "continually:" whereas of the hypocrite Job asks (Job 27:10), "Will he delight himself in the Almighty? Will he always call upon God?" (5) In sad contrast to God's command to "keep mercy and judgment" stood Ephraim's "deceit" as a "merchant," whereby he was no longer entitled to the honourable title of "Israel," but rather to be named "Canaan." How much of deceit is practiced by so-called Christians of the trading world, who are "Christians" in nothing else but the name! Yet all the while, like Ephraim, saying, "I am become rich ... none iniquity shall be found in me" (Hosea 12:8), they think that their success is a proof of their integrity; and that because God does not immediately punish their dishonest cleverness, that God approves of their ways. None are more blind to their spiritual danger than those eager in pursuing gain. The conventional tricks of trade, and the alleged difficulty of competing with others except by practicing the usual frauds, are made the excuses for usages which, whatever else they gain, end in the eternal loss of the soul! In regard to spiritual riches, the soul is never so poor as when it is satisfied with its own imaginary riches. Let us beware of boasting of or trusting in riches of our own making, whether earthly or heavenly, and let us make Christ our treasure, both for time and for eternity.

(6) Notwithstanding Ephraim's sin, God has still merry in store for the nation; "and will yet make" His ancient people "to dwell in tabernacles, as in the days of the solemn feast." As the former observance of the feast of tabernacles reminded them of the contrast between their fixed homes in Canaan and their shifting tent-life in the wilderness, thus calling forth their joyful thanksgivings to the gracious God who had led them through the latter to the former, so shall Israel hereafter recall with adoring thankfulness her weary state of unsettled restlessness for ages, as bringing into brighter contrast her then existing blessedness in her settled habitations and in her own land. Such shall be still more the feeling of the redeemed in their "everlasting habitations," when this tabernacle-scene shall be looked back upon in the light of eternity. The feast of tabernacles was a scene of joy following five days after the day of atonement, which was one of sorrow. So our being dead spiritually with Christ, our great Atonement, must precede the joy of living with Him. And as the law was read publicly in that feast, so shall the holiness of the law of God be then first realized, fully by "the spirits of just men made perfect."

(7) On Israel's part there was nothing but "iniquity" and "vanity" (Hosea 12:11): they were wedded to idols and to idolatrous altars, worthless as the heaps in the furrows of the field: whereas on their ancestor Jacob's part there was such strong faith toward God that, rather than marry an idolatress, he was content to be a fugitive and a servant in Syria (Hosea 12:12). His honest poverty was a tacit reproof to their dishonestly-gained riches. His end proved that the "blessing of the Lord maketh rich, and addeth no sorrow with it:" he returned to his land with "two bands:" whereas their end should be the loss of all their boasted wealth, "reproach," and exile for ages from their own land. A man or a nation never dishonours the Lord without being sooner or later repaid in kind. "His reproach shall his Lord return unto him" (Hosea 12:14). Let us remember that if we will not have God for our God in service, we must have Him in spite of ourselves as our Lord to judge and punish us. Let us rather prove His love than His avenging justice! 

13 Chapter 13 

Verse 1
When Ephraim spake trembling, he exalted himself in Israel; but when he offended in Baal, he died.

This chapter and Hosea 14:1-9 probably belong to the troubled times that followed Pekah's murder by Hoshea (cf. Hosea 13:11; 2 Kings 15:30). The subject is the idolatry of Ephraim, notwithstanding God's past benefits, destined to be his ruin. When Ephraim spake trembling - rather, 'When Ephraim (the tribe most powerful among the twelve in Israel's early history) spake (authoritatively) there was trembling (cf. Joshua 4:14; Daniel 5:19); all reverentially feared him' (Jerome). (Compare Job 29:8-9; Job 29:21.) Ephraim, all along in history, was characterized by pride (Hosea 5:5, "The pride of Israel doth testify to his face: therefore shall Israel and Ephraim fall in their iniquity"). At no time could it be well said, "Ephraim spake trembling."

But when he offended in Baal - i:e., in respect to Baal, by worshipping him (1 Kings 16:31) under Ahab: a more heinous offence than even the calves. Ahab having married Jezebel, the daughter of Ethbaal, the king of the Zidonians, "as if it had been a light thing for him to walk in the sins of Jeroboam the son of Nebat, he went and served Baal (the Zidonian idol), and worshipped him." Therefore, it is at this climax of guilt that Ephraim "died." Sin has, in the sight of God, within itself the gem of death, though that death may not visibly take effect until long after. Compare Romans 7:9, "Sin revived, and I died." So Adam in the day of his sin was to die, though the sentence was not visibly executed until long after (Genesis 2:17, "In the day that thou eatest thereof (of the tree of knowledge of good and evil), thou shalt surely die;" Genesis 5:5, "All the days that Adam lived were nine hundred and thirty years, and he died"). Israel is similarly represented as politically dead, in Ezekiel 37:1-28. 

Verse 2
And now they sin more and more, and have made them molten images of their silver, and idols according to their own understanding, all of it the work of the craftsmen: they say of them, Let the men that sacrifice kiss the calves.

And now they ... have made them ... idols according to their own understanding - i:e., their arbitrary devising. Compare "will worship" (Colossians 2:23). Men are not to be "wise above that which is written," or to follow their own understanding, but God's command, in worship.

They say of them, Let the men that sacrifice kiss the calves - an act of adoration to the golden calves (Psalms 106:20, "They changed their glory into the similitude of an ox that eateth grass;" cf. 1 Kings 19:18; Job 31:27). On the contrary, God commands, "Kiss the Son, lest He be angry, and ye perish from the way, when His wrath is kindled but a little" (Psalms 2:12). Jeroboam, a refugee in Egypt (1 Kings 11:40; 1 Kings 12:2), had there seen nature worshipped under the form of a calf. Thus two living bulls, Apis and Mnevis, were worshipped as symbols of Osiris and the sun at Memphis and Heliopolis (Diodorus Siculus, 1: 21; Strabo, 17: 22, 27). As, therefore, Aaron had already, in compliance with the people's wish, made two calves of gold, saying, "These be thy gods, O Israel, which brought thee up out of the land of Egypt" (Exodus 32:4), so Jeroboam, in order to prevent the people's heart turning again to the King of Judah, by their going up to worship in the temple at Jerusalem, set up golden calves, representatives of Yahweh, and like the ox-formed cherubim on the mercy-seat, one in Dan, the other in Bethel, using the very words of Aaron, whose memory the people so revered, "Behold thy gods, O Israel, which brought thee up out of the land of Egypt" (1 Kings 12:28).

The temple at Bethel was the king's chapel, the temple of the state (Amos 7:13). God had forbidden men so to worship Him; nor was it He who was so worshipped at Bethel and Dan, though Jeroboam probably meant it. People, when they alter God's truth, alter more than they think for. Such is the lot of all heresy. The calf was the symbol, not of the personal God, but of ever-renewed life-His continued vivifying of all that lives, and renewing of what decays. So what was worshipped was not God, but much what men now call 'Nature.' The calf was a symbol of nature-such as men say, Nature does this or that, nature makes man so and so; as if 'nature' were a sort of semi-deity, or creation were its own creator. 'As men now profess to own God, and do own Him in the abstract, but talk of nature until they forget Him, or because they forget Him, so Jeroboam, a shrewd, practical, irreligious man, stepped into a worship of nature, while he thought, doubtless, he was doing honour, to the Creator, and professing a belief in Him' (Pusey). 

Verse 3
Therefore they shall be as the morning cloud, and as the early dew that passeth away, as the chaff that is driven with the whirlwind out of the floor, and as the smoke out of the chimney.

Therefore they shall be as the morning cloud, and as the early dew. - (Hosea 6:4 "Your goodness is as a morning cloud, and as the early dew it goeth away"). As their "goodness" soon vanished like the morning cloud and dew, so they shall perish like them. Just retribution in kind.

As the chaff that is driven with the whirlwind out of the floor - the threshingfloor, generally an open area on a height, exposed to the winds.

And as the smoke out of the chimney - generally in the East an orifice in the wall, at once admitting the light and giving egress to the smoke. 

Verse 4
Yet I am the LORD thy God from the land of Egypt, and thou shalt know no god but me: for there is no saviour beside me.

Yet I am the Lord thy God from the land of Egypt - (Hosea 12:9; Isaiah 43:11, "I, even I, am the Lord; and besides me there is no saviour").

No saviour (temporal as well as spiritual)

Besides me - (Isaiah 45:21, "There is no God else besides me; a just God and a Saviour; there is none besides me"). 

Verse 5
I did know thee in the wilderness, in the land of great drought.

I did know thee in the wilderness - i:e., did acknowledge thee as mine, and so took care of thee (Psalms 144:3; Amos 3:2). As I knew thee as mine, so thou shouldest know no God but me" (Hosea 13:4).

In the land of great drought - (Deuteronomy 8:15). 

Verse 6
According to their pasture, so were they filled; they were filled, and their heart was exalted; therefore have they forgotten me.

According to their pasture, so were they filled. Image from cattle waxing wanton in abundant pasture (cf. Hosea 2:5; Hosea 2:8; Deuteronomy 32:13-15). In proportion as I fed them to the full, they were so satiated that 'their heart was exalted;' a sad contrast to the time when, by God's blessing, Ephraim truly "exalted himself in Israel" (Hosea 13:1).

Therefore have they forgotten me - the very reason why men should remember God, namely, prosperity, which comes from Him, is the cause often of their forgetting Him. God had warned them of this danger (Deuteronomy 6:11-12). 

Verse 7
Therefore I will be unto them as a lion: as a leopard by the way will I observe them:

Therefore I will be unto them as a lion - (Hosea 5:14; Lamentations 3:10, "He was unto me as a bear lying in wait, and as a lion in secret places").

As a leopard by the way. The Hebrew [ k

Verse 8
I will meet them as a bear that is bereaved of her whelps, and will rend the caul of their heart, and there will I devour them like a lion: the wild beast shall tear them.

I will meet them as a bear that is bereaved of her whelps - (2 Samuel 17:8). 'Writers on the natures of beasts say that none is more savage than a she-bear when bereaved of her whelps' (Jerome).

And will rend the caul of their heart - the membrane enclosing it-the pericardium.

And there will I devour them - "there," "by the way;" "there," where they sinned, shall they be punished (Hosea 13:7). 

The wild beast shall tear them. It is remarkable that here there are specified the very four beasts which Daniel (Hosea 7:1-16) mentions long subsequently, following in Hosea's steps, as the symbols of the four world-powers whereby the people of God were and are to be chastised. The lion, the bear, the leopard, and the wild beast, whose name is not given, but which is described as "dreadful and terrible, and strong exceedingly, and diverse from all the beasts that were before it" (Daniel 7:7). 

Verse 9
O Israel, thou hast destroyed thyself; but in me is thine help.

O Israel, thou hast destroyed thyself; but in me. Thou and ME stand in contrast.

Hast destroyed thyself - Literally, thy destruction is of thyself (Proverbs 6:32, "He that doeth it (adultery) destroyeth his own soul;" Proverbs 8:36).

In me is Thine help - literally, in thine help - (cf. Deuteronomy 33:26). Hadst thou rested thy hope in me, I would have been always ready at hand for thy help (Grotius). 

Verse 10
I will be thy king: where is any other that may save thee in all thy cities? and thy judges of whom thou saidst, Give me a king and princes?

I will be thy king: where - rather, as margin and the Septuagint, Syriac, Vulgate, 'where now is thy king?' (Maurer.) The English version is, however, favoured by the antithesis between Israel's self-chosen and perishing kings, and God, Israel's abiding king (cf. Hosea 3:4-5). [But '

Verse 11
I gave thee a king in mine anger, and took him away in my wrath.

I gave thee a king in mine anger, and took him away in my wrath - true both of Saul (1 Samuel 15:22-23; 1 Samuel 16:1) and of Jeroboam's line (1 Kings 15:25-27; 2 Kings 15:30). Pekah was taken away through Hoshea, as himself took away Pekahiah, and as Hoshea was soon to be taken away by the Assyrian king. 

Verse 12
The iniquity of Ephraim is bound up; his sin is hid.

The iniquity of Ephraim is bound up; his sin is hid - treasures, meant to be kept, are bound up and hidden; i:e., do not flatter yourselves, because of the delay, that I have forgotten your sin. Nay (Hosea 9:9), Ephraim's iniquity is kept as it were safely sealed up, until the due time comes for bringing it forth for punishment (Deuteronomy 32:34; Job 14:17; Job 21:19, "God layeth up his iniquity for his children; he rewardeth him; and he shall know it;" cf. Romans 2:5). Opposed to "blotting out the handwriting against" the sinner (Colossians 2:14). 

Verse 13
The sorrows of a travailing woman shall come upon him: he is an unwise son; for he should not stay long in the place of the breaking forth of children.

The sorrows of a travailing woman - calamities sudden and agonizing (Jeremiah 30:6 ).

He is an unwise son - in not foreseeing the impending judgment and averting it by penitence (Proverbs 22:3).

For he should not stay long in the place of the breaking forth of children. When Israel might deliver himself from calamity by the pangs of penitence, he ought not to bring ruin on himself by so long deferring a new birth unto repentance, llke a child whose mother has not strength to bring it forth, and which therefore remains so long in the passage from the womb as to run the risk of death (2 Kings 19:3; Isaiah 37:3. God in the case of His people suffers no abortion; He gives strength to bring forth, spiritually raising them by the Holy Spirit from the dark deadness of sin, and at last literally from the womb of the grave, 13:14; Isaiah 66:9). 

Verse 14
I will ransom them from the power of the grave; I will redeem them from death: O death, I will be thy plagues; O grave, I will be thy destruction: repentance shall be hid from mine eyes.

I will ransom them from the power of the grave; I will redeem them from death: O death, I will be thy plagues; O grave, I will be thy destruction - "from the power" - literally, from the hand, i:e., from the grasp of the grave. Applying primarily to God's restoration of Israel from Assyria partially, and in times yet future, fully, from all the lands of their present long-continued dispersion and political death (cf. Hosea 6:2, "After two days will he revive us: in the third day he will raise us up, and we shall live in his sight;" Isaiah 25:8; Isaiah 26:19; Ezekiel 37:12, "O my people (Israel primarily), I will open your graves, and cause you to come up out of your graves, and bring you into the land of Israel"). God's power and grace are magnified in quickening what to the eye of flesh seems dead and hopeless (Romans 4:17; Romans 4:19, "God quickeneth the dead, and calleth those things which be not, as though they were,") as in the case of Sarah's womb and Abraham's body, seemingly dead, and incapable of being parents. [ 'epdeem (Hebrew #6299)] "I will ransom" means, I will redeem to myself, setting free by paying a price. So the Lord Jesus, as our nearest kinsman, became our Goel or Redeemer, ransoming us at the price of His precious blood (1 Peter 1:18-19). 

Since Israel's history, past and future, has a representative character in relation to the Church, this verse is expressed in language referring ultimately to Messiah's (who is the ideal Israel) grand victory over the grave and death, the first-fruits in His own resurrection, the full harvest to come at the general resurrection, first of His own people, then of the rest of the dead (1 Corinthians 15:23); hence, the similarity between this verse and Paul's language as to the latter (1 Corinthians 15:55). That similarity becomes more obvious by translating 'where,' instead of "I will be," as the Septuagint, which Paul plainly quotes from; and as the same Hebrew word ['

Verse 15
Though he be fruitful among his brethren, an east wind shall come, the wind of the LORD shall come up from the wilderness, and his spring shall become dry, and his fountain shall be dried up: he shall spoil the treasure of all pleasant vessels.

Though he be fruitful - referring to the meaning of "Ephraim," from a Hebrew root 'to be fruitful' (Genesis 41:52). It was long the most numerous and flourishing of the tribes (Genesis 48:19, "His (Manasseh's) younger brother (Ephraim) shall be greater than he, and his seed shall become a multitude of nations").

An east wind shall come, the wind of the Lord i:e., sent by the Lord (cf. Isaiah 40:7), who has His instrument of punishment always ready. The Assyrian, Shalmaneser, etc., is meant (Jeremiah 4:11; Jeremiah 18:17; Ezekiel 19:12).

Shall come up from the wilderness - i:e., the desert part of Syria (1 Kings 19:15), the route from Assyria into Israel.

His spring shall become dry. Ephraim's resources shall be exhausted.

He shall spoil the treasure of all pleasant vessels - the Assyrian invader shall do so. Shalmaneser began the siege of Samaria in 723 BC Its close was in 721 BC, the first year of Sargon, who seems to have usurped the throne of Assyria while Shalmaneser was at the siege of Samaria. Hence, while 2 Kings 17:6 states, "the king of Assyria took Samaria," 2 Kings 18:10 says, "at the end of three years they took it." In Sargon's magnificent palace at Khorsabad inscriptions mention the number-27,280-of Israelites carried captive, by the founder of the palace, from Samaria and other places of Israel (George Vance Smith). 

Verse 16
Samaria shall become desolate; for she hath rebelled against her God: they shall fall by the sword: their infants shall be dashed in pieces, and their women with child shall be ripped up.

Samaria shall become desolate. This verse and Hosea 13:15 foretell the calamities about to befall Israel before her restoration (Hosea 13:14), owing to her impenitence. For she hath rebelled against her God - the greatest aggravation of her rebellion, that it was against her God (Hosea 13:4).

Their infants shall be dashed in pieces ... - (2 Kings 8:12; 2 Kings 15:16; Amos 1:13).

Remarks:

(1) Sin was the cause of the awful change about to pass on Ephraim, as contrasted with the exalted station which he once held. "The wages of sin is death." Yea, sin has in itself from the first the seed of death, though that seed may not be developed and manifested in its terrible effects until a subsequent time. Thus, from the moment that Ephraim "offended in respect to Baal" "he died" before God. Sin separates from God, the true life of the soul. Let all professors of religion ever remember this, that sin, habitual or unatoned for, and spiritual life, cannot co-exist in the same individual; for, saith the apostle (Romans 8:6), "To be carnally minded is death; but to be spiritually minded is life and peace."

(2) Sin is essentially cumulative in its nature; one sin entailing another, and that other the third. From rebellion the ten tribes passed on to the adoration of the true God under the form of a calf, and from that lesser form of idolatry to open adoration of false gods-Baal, Ashtaroth, and other pagan abominations. What ingenuity do men display in perverting religion "according to their own understanding"! (Hosea 13:2) They tax their invention, and, though loving money, lavish "silver" to realize their own apostate conceptions. Oh that even as much expenditure of mind and money were devoted to the propagation of truth as there is to that of error! The weight of influence, and even the strong hand of persecuting power, have been again and again exercised in behalf of false systems, virtually insisting, "Let the men that sacrifice kiss the calves" (Hosea 13:2). Christian statesmen ought not, then, be ashamed to use all lawful influences in behalf of what they profess to believe is truth, and not to let it appear that Christianity is the only system which is not worthwhile being zealous about.

(3) Ephraim's "goodness" had been as "a morning cloud, and as the early dew that goeth away" (Hosea 6:4). In just retribution, then, Ephraim's prosperity, bright for a season as a gilded morning-cloud or as the glistening dew-drop, should in like manner "pass away." Nay, worse, "as the chaff driven with the whirlwind," and "the smoke out of the chimney," so the worthless people themselves, and their pride and smoke-like inflation, should be swept away. Yet God was the same God as of old, who led them out of Egypt. He had the same power and will to save them then as ever; and none else could be their "Saviour" (Hosea 13:4). Let this truth be engraven on our hearts, that "there is salvation in none other (than the Lord Jesus): for there is none other name under heaven given among men whereby we must be saved" (Acts 4:12). He is still the same God who "knew," acknowledged, and treated Israel as His people "in the wilderness, in the land of great drought" (Hosea 13:5). We are sojourning in a moral wilderness, wherein He alone can satisfy the hunger and thirst of our immortal souls. As He "knows them that are his" (2 Timothy 2:19), so their part is to "know no god" and "no saviour besides" him (Hosea 13:4).

(4) The "pasture" (Hosea 13:6) which the worldly seek is carnal gratification. If they seek Christ, it is not because of His doctrine and miracles, but "because they eat of the loaves, and are filled" (John 6:26-27). They "labour for the meat which perisheth, not for that meat which endureth unto everlasting life." So the carnal among the Israelites sought only to be filled with pasture for their appetites; and the Lord, in judicial wrath, "gave them their request, but sent leanness into their souls" (Psalms 106:15). Their satiety produced "exaltation of heart," and this in turn produced "forgetfulness" of God, which is the root of all evil. Let us make it our chief desire that our Good Shepherd may "make us to lie down in the green pastures" of His Word (Psalms 23:2), and as to earthly things fulfill our desires only so far as is really for our good. (5) How sad the change, when He who had been Israel's Creator and Preserver became her Destroyer! With the fierceness of the lion, the sudden swiftness of the leopard, the determination of the bear robbed of her cubs, the judgments of God would overwhelm them (Hosea 13:7-8). "Their heart" (Hosea 13:8), heretofore closed against God, would be "rent" open. How awful in the last day it will be when the sinner's heart shall be laid bare, with all its impure, uncharitable, malicious, and unholy thoughts, before the Righteous Judge! Two great truths shall then be manifested to the sinner himself-first, that his damnation was solely due to himself; secondly, that "in God" would have been saving "help" for him, if only he had accepted that help (Hosea 13:9). The elect also shall than see that their salvation was due, not to any foreseen merit in them, but solely to the sovereign grace of God. Let every sinner take home to himself, for both warning and encouragement, God's words, "O Israel, thou hast destroyed thyself; but in me is thine help."

(6) God often punishes men by giving them their wish. Israel had wished to have a king, like the nations around; as though a king could save them in battle, and as though God could not! Again, they had wished to have Jeroboam, instead of the king of David's line whom God had appointed. They got their wish, but not with it the good that they expected. "Where is now thy king? cried the prophet, when their king proved not only unable to help them, but even unable to save himself from captivity (Hosea 13:10). As "God gave them a king in his anger, so he took him away in his wrath" (Hosea 13:11). The demons were heard when they asked to enter into the swine. The apostle's prayer, that the messenger of Satan should depart from him, was not so granted, as he had prayed. Let us jealously watch over our desires, lest they harmonize not with the will of God, and so God should be tempted to "give us up" to our own affections (Romans 1:26).

(7) No greater evil can befall men than that God should treasure up their iniquity, about in due time to bring it forth for condign punishment. Sin is "bound up" (Hosea 13:12) as Ephraim's was, when it is not loosed or remitted. Self-justification and pride cover up transgression, so as to be hidden for a time; and the sinner flatters himself, like Agag, that "the bitterness of death is past" because execution is deferred. But the very way which the sinner takes to escape punishment is the very way whereby he brings it on himself. When he covers his sin, God also covers or binds it up. But God does so in order that in His own time He may bring forth to light the accumulated mass of sin heretofore hidden, and may inflict commensurate condemnation. If we would, instead of covering our sins, lay them all bare before God, He would cover them with the blood of the atonement, and then we should know the blessedness of the man "whose sin is covered" (Psalms 32:1).

(8) Sorrows poignant and sudden as those of a woman in travail are coming upon the impenitent (Hosea 13:13). How fatally "unwise" are all who, though judgment is impending, "stay long," deferring a new birth unto righteousness, whereby they might avert the coming evil! Those who halt between two opinions, reaching the verge of new life, and yet never being born again of the Spirit, shall perish eternally. But in the case of the true "children" of God, God gives them spiritual power to live in His sight now; they are "translated from the power of darkness into the kingdom, of his dear Son" (Colossians 1:13); He hath "ransomed them" already, in title, "from the grasp of the grave" (Hosea 13:14); and hereafter He will, in actual fact, "redeem them from death." When Christ "gave his life a ransom for many" (Matthew 20:28), He by death gave death its death-blow. He will hereafter be the actual destruction of the grave, when "death and hell (the world of separate spirits) shall be cast into the lake of fire, which is the second death." These are God's irrevocable purposes (Hosea 13:14; Revelation 20:14).

(9) Then shall all "fruitfulness" derived from earthly fountains of prosperity be "dried up." All that dazzled the eyes in worldly pomp, glory, wealth, luxury, and beauty, for which men cast away the favour of God, shall leave no memorial behind, except the condemning reflection to the lost, "What is a man profited, if he gain the whole world, and lose his own soul?" 

14 Chapter 14 

Verse 1
O Israel, return unto the LORD thy God; for thou hast fallen by thine iniquity.

O Israel, return unto the Lord thy God; for thou hast fallen by thine iniquity - (Hosea 5:5; Hosea 13:9, "O Israel, thou hast destroyed thyself; but in me is thine help"). The Hebrew for "return" [ shuwbaah (Hebrew #7725)] is intensive [as the Hebrew letter he (h) in the imperative implies], implying God's strong desire for Israel's return. Return at once and completely. "Unto" [ `ad (Hebrew #5704)] is literally, even up to the Lord; not merely toward the Lord. 'Great is repentance which maketh men to reach quite up to the throne of glory' (The Jewish book, Yomac, 8:, in Pococke). 

Verse 2
Take with you words, and turn to the LORD: say unto him, Take away all iniquity, and receive us graciously: so will we render the calves of our lips.

Take with you words - instead of sacrifices-namely, the words of penitence here put in your mouths by God. "Words" in Hebrew [ d

Verse 3
Asshur shall not save us; we will not ride upon horses: neither will we say any more to the work of our hands, Ye are our gods: for in thee the fatherless findeth mercy.

Asshur shall not save us; we will not ride upon horses; neither will we say anymore to the work of our hands, Ye are our gods. Three besetting sins of Israel are here renounced: trust in Assyria, application to Egypt for its cavalry (forbidden, Deuteronomy 17:16. Compare Hosea 7:11, "They call to Egypt, they go to Assyria;" Hosea 11:5; Hosea 12:1; 2 Kings 17:4; Psalms 33:17, "An horse is a vain thing for safety." Compare Psalms 33:17; Proverbs 21:31; Isaiah 30:2; Isaiah 30:16; Isaiah 31:1), and idolatry.

For in thee the fatherless findeth mercy - descriptive of the destitute state of Israel when severed from God, their true Father. We shall henceforth trust in none but Thee, the only Father of the fatherless and Helper of the destitute (Psalms 10:14; Psalms 68:5). Our nation has experienced thee such in our helpless state in Egypt, and now, in a like state again, our only hope is in Thy goodness. 

Verse 4
I will heal their backsliding, I will love them freely: for mine anger is turned away from him.

I will heal their backsliding, I will love them freely - God's gracious reply to their self-condemning prayer.

Backsliding - apostasy; not merely occasional backslidings. God can heal the most desperate sinfulness (Calvin).

Freely - with a gratuitous, unmerited, and abundant love (Ezekiel 16:60-63). So as to the spiritual Israel (John 15:16; Romans 3:24, "Being justified freely (literally, gratuitously) by His grace;" Romans 5:8; 1 John 4:10). The Hebrew is, literally, moved by myself, of my own accord [ n

Verse 5
I will be as the dew unto Israel: he shall grow as the lily, and cast forth his roots as Lebanon.

I will be as the dew unto Israel - "the dew," which falls copiously in the East, supplying the place of the more frequent rains in other regions. God will not be "as the early dew that goeth away," but constant (Hosea 6:3-4; Job 29:19; Proverbs 19:12).

He shall grow as the lily. No plant is more productive than the lily, one root often producing 50 bulbs (Pliny, 'Natural History,' 21: 5). The common lily is white, consisting of six leaves, opening like bells. The royal lily grows to the height of three or four feet; Matthew 6:29 alludes to the beauty of its flowers.

And cast forth his roots as Lebanon - i:e., as the trees of Lebanon (especially the cedars), which cast down their roots as deeply as is their height upwards; so that they are immovable (Jerome). (Isaiah 10:34.) Spiritual growth consists most in the growth of the root, which is out of sight. 

Verse 6
His branches shall spread, and his beauty shall be as the olive tree, and his smell as Lebanon.

His branches shall spread - shoots, or suckers.

And his beauty shall be as the olive - which never loses its verdure. One plant is not enough to express the varied graces of God's elect people. The lily depicts its lovely growth; but as it wants duration and firmness, the deeply-rooted cedars of Lebanon are added; these, however, are fruitless, therefore the fruitful, peace-bearing, fragrant, evergreen olive is added.

And his smell as Lebanon - which exhaled from it the fragrance of odoriferous trees and flowers. 'As you enter the valley (between Lebanon and Anti-Lebanon) straightway the scent meets you' (Theophrastus' 'History of Plants,' 10: 7, in Pusey). So Israel's name shall be in good savour with all (Genesis 27:27, Isaac "smelled the smell of his (Jacob's) raiment, and blessed him, and said, See, the smell of my son is as the smell of a field which the Lord hath blessed" (Song of Solomon 4:11). 

Verse 7
They that dwell under his shadow shall return; they shall revive as the corn, and grow as the vine: the scent thereof shall be as the wine of Lebanon.

They that dwell under his shadow shall return - They that used to dwell under Israel's shadow (but who shall have been forced to leave it) shall return - i:e., be restored to their original dwelling under it. Contrast Ezekiel 35:9, "I will make thee perpetual desolations, and thy cities shall not return." Others take "His shadow" to mean Yahweh's (cf. Psalms 17:8; Psalms 91:1; Isaiah 4:6, "There shall be (namely, for the restored Jews on Mount Zion) a tabernacle, for a shadow in the day time from the heat, and for a place of refuge, and for a covert from storm and rain"); which (Hosea 14:1-2) "return unto the Lord," etc., favours. But the "his" in Hosea 14:6 refers to Israel, and therefore must refer to the same here. They shall revive as the corn - as the grain long buried in the earth springs up with an abundant produce, so shall they revive from their calamities with a great increase of offspring (cf. John 12:24).

The scent thereof - i:e., Israel's fame. Compare Hosea 14:6, "His smell as Lebanon;" Song of Solomon 1:3, "Thy name is as ointment poured forth." The Septuagint favour margin, 'memorial.'

Shall be as the wine of Lebanon - which was most celebrated for its aroma, flavour, and medicinal restorative properties. 

Verse 8
Ephraim shall say, What have I to do any more with idols? I have heard him, and observed him: I am like a green fir tree. From me is thy fruit found.

Ephraim shall say, What have I to do anymore with idols? - being brought to penitence by God's goodness, and confessing and abhorring his past madness.

I have heard him, and observed him - I Yahweh have answered and regarded him with favour: the opposite of God's former denunciation, "I will hide my face from them" (Deuteronomy 31:17). It is the experience of God's favour, in contrast to God's wrath heretofore, that leads Ephraim to abhor his past idolatry. Yahweh heard and answered; whereas the idols, as Ephraim now sees, could not hear, much less answer.

I am like a green fir - or cypress: ever green, winter and summer alike: the leaves not falling off in winter.

From me is thy fruit found - "from me," as the root. Thou needest go no further than me for the supply of all thy wants: not merely the protection implied by the shadow of the cypress, but that which the cypress has not-namely, fruit; all spiritual and temporal blessings. It may be also implied that whatever spiritual graces Ephraim seeks for or may have, are not of themselves, but of God (Psalms 1:3; John 15:4-5; John 15:8; James 1:17). God's promises to us are more our security for mortifying sin than our promises to God (Isaiah 27:9). 

Verse 9
Who is wise, and he shall understand these things? prudent, and he shall know them? for the ways of the LORD are right, and the just shall walk in them:

Who is wise, and he shall understand these things? prudent, and he shall know them? for the ways of the Lord are right, and the just shall walk in them - "prudent," literally, gifted with understanding [ naabown (Hebrew #995), the passive of yaabeen, 'that he may understand'-which verb went before]. As "wise" refers to spiritual insight into divine truths, so "prudent" refers to practical wisdom. EPILOGUE, summing up the whole previous teaching. Here alone Hosea uses the term "righteous," or "just," so rare were such characters in his day. There is enough of saving truth clear in God's word to guide those humbly seeking salvation, and enough of difficulties to confound those who curiously seek them out, rather than practically seek salvation.

But the transgressors shall fall therein. Sinners stumble, and are offended at difficulties opposed to their prejudices and lusts, or above their self-wise understanding (cf. Proverbs 10:29; Micah 2:7; Matthew 11:19, "Wisdom is justified of her children;" Luke 2:34; John 7:17, "If any man will (wishes, or is willing to) do His will, he shall know of the doctrine, whether it be of God;" 1 Peter 2:7-8, "Unto you therefore which believe He is precious: but unto them which be disobedient, the stone which the builders disallowed, the same is made the head of the corner, and a stone of stumbling, and a rock of offence, even to them which stumble at the word, being disobedient"). Translate, for "shall fall therein," shall stumble thereon. Transgressors stumble at the ways of God, not in them. Contrast Psalms 119:165, "Great peace have they which love thy law: and nothing shall offend them." To him who sincerely seeks the agenda God will make plain the credenda. Christ is the foundation stone to some; a stone of stumbling and rock of offence to others. The same sun softens wax and hardens clay. But their fall is the most fatal who fall in the ways of God, split on the Rock of ages, and suck poison out of the Balm of Gilead. 

Remarks:

(1) God herein at once invites Israel to repentance, and gives a promise of the spiritual power whereby His people, in God's good time, shall accept His gracious invitation. Every word of the invitation is full of mercy, and speaks as much to us as to the literal Israel. We have all gone astray from the ways of God. He, in condescending love, urges us to return, as though in doing so we should be conferring some great favour on Him. He assures us that He is the God of His people, and invites us not merely to return toward, but never to rest until we have reached even UP To Himself-to be satisfied with nothing short of Himself.

(2) In order truly to be raised up to Him, we must be taught by God the depth into which we have "fallen by our iniquity." Israel, in the day of her coming repentance, shall ascribe her fall as a nation, not to misfortune or fate, the power of the enemy, or her own weakness, but to its true cause, her own iniquity, which provoked the wrath of God. True confession is the first step in conversion. Instead of laying the blame on others, or palliating sin, the true penitent accuses himself, and justifies God even in His afflictive dealings toward him.

(3) Wherewith, then, shall the returning sinner come before God? God does not ask for costly offerings; He simply tells the penitent, when turning to the Lord, "Take with you words" (Hosea 14:2). What so cheap as words? And yet words such as God requires are not natural to fallen man. The Spirit of God alone can teach such words. God Himself here supplies a form; but the form must be used in concert with a heart full of humility, penitence, and sincere confession of sin, in order to be acceptable before Him. "Take away all iniquity, and receive us graciously," shall be the cry of Israel returning to her Lord. As they have "fallen by their iniquity," so, in order that they may rise again, the Lord must take away all iniquity. They shall no longer, as in times past, try to make a compromise between the service of God and the service of their lusts; but shall earnestly seek to be delivered, not only from the penalty, but from the power of all sin. "Let not any iniquity have dominion over me" (Psalms 119:133) is the cry of every true penitent. Unable to effect this for ourselves, we must look wholly and heartily to God to effect it for us.

(4) In Gospel times we have no longer burdensome literal sacrifices to offer, but we have an offering continually to "render," which is more acceptable to Him (Psalms 69:30-31), the thanksgivings of unfeigned "lips," sanctified through the offering of Christ once for all. God, after having of His justifying grace "taken away all iniquity" from His people, and imputed to them, for their justification, the righteousness of Christ, "accepts" the "good" which they present before Him, because it is He who hath wrought all that is good in them (Isaiah 26:12).

(5) Another mark of true repentance is utter renunciation henceforth of all creature dependencies, on which we are naturally so prone to rely, and which were Israel's snare in times past: "Asshur shall not save us; we will not ride upon horses." Horses among the Jews in ancient times were used almost solely for war. To obtain them they had to apply to Egypt, and lest their doing so should entangle them in Egyptian idolatries, and cause them to rely on material sources, rather than on the arm of Yahweh, they were forbidden to "multiply horses" (Deuteronomy 17:16). They had disobeyed God in this respect, and had both multiplied horses and "said to the work of their own hands, Ye are our gods" (Hosea 14:3): but now they wish solely to lean upon God. Feeling that without Him they were as fatherless orphans, a prey to every injury, they appeal to Him "in whom the fatherless find mercy." Whenever we come to God in this spirit we shall not come in vain. God replies most graciously, "I will heal their backsliding, I will love them freely" (Hosea 14:4.) Believers complain often of their tendency, like Israel of old, to backslide. Let them, therefore, take home the comfort of this promise, For God's "anger is turned away from" all who believe; they are "justified freely through his grace" (Romans 3:24): and so they have every warrant to look confidently in prayer for the gift of the Spirit, to heal all their spiritual maladies, that so "where sin" hath "abounded, grace" may "much more abound" (Romans 5:20).

(6) To Israel primarily, but not exclusively, belong these promises. "His fountain" has been long "dried up," so that he has ceased to be spiritually "faithful" (Hosea 13:15). At the coming restoration God "will be as the dew unto Israel," not passing away as their fleeting goodness in times past (Hosea 6:4), but renewed day by day according to their need. Thus, Israel's fruitfulness shall be renewed with a perfection never before attained. One image is not enough to express the manifold graces of God's people as they shall be. The beauty of the lily's colour needs to be combined with the deep-rooted growth of the cedar; the fragrance of the aromatic shrubs of Lebanon with the everlasting verdure and fruitfulness of the olive. All that is beautiful, solid, attractive, and enduring, shall be found in harmonious unison in "the trees of righteousness, the planting of the Lord, that He may be glorified" (Isaiah 61:3). Herein the world of grace shall realize glorious and lovely combinations never seen in the world of nature. The Lord's people are "rooted in Him" (Colossians 2:7) "like a green olive tree in the house of God" (Psalms 52:8): their prayers are as "odours" (Revelation 5:8), and their deeds of love as an "odour of a sweet smell" before God (Philippians 4:18).

(7) Israel in future time shall be the mother Church of Christendom; and under his shadow (Hosea 14:7) there shall be a general revival of spiritual religion throughout the world. The Jewish seed-corn, long buried in the earth, shall spring up again and bear fruit an hundred-fold (cf. Hosea 6:2). Israel, which once "bare fruit only unto himself" (Hosea 10:1), shall then bring forth fruit unto God. Ephraim shall renounce his idols, saying, "What have I to do anymore with idols?" This is the best test whether we belong to the spiritual Israel, Are we determined to part with every darling lust that would come between us and God? Then God accepts us as He will accept Ephraim: "I have heard, and regard him with favour," saith the prayer-hearing God (Hosea 14:8). Ephraim glories in the comeliness which her Lord has put upon her, "I am like a green fir tree:" and at the same time is ever reminded by God that she owes all to Him, "From me is thy fruit found."

(8) The concluding lesson is all-important to be remembered by those who desire to be spiritually "wise, so as to understand these" spiritual truths, practically "prudent," so as to "know" and apply them in daily life (Hosea 14:9). Such a one must begin with the axiomatic principle, "The ways of the Lord are right," not because we see the reason of them all, but simply because they are the Lord's ways. The end of moral science, says Aristotle ('Ethics,'

i. 3), is not knowledge, but practice. Let us "walk in them," so shall we find them altogether right, pleasant, and intelligible. Justified by the righteousness of Christ, which those wondrous ways of the Lord have thrown open to us, we shall be "just," and shall also justify the ways of our loving God. But "transgressors," with all their worldly wisdom, shall ever "stumble thereon." For "the natural man receiveth not the things of the Spirit of God: for they are foolishness unto him" (1 Corinthians 2:14). 

