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01 Chapter 1 

Verse 1
This chapter details the prophecy of the doom of Israel as typically enacted in the tragic marital experience of the prophet himself. The infidelity of Hosea's wife, Gomer, portrayed the apostasy of Israel; and Hosea's altruistic and unfailing love depicted the unmerited love and favor of God which continued to be lavished upon faithless Israel. The names given through inspiration to the three children also foreshadowed the ultimate rejection and destruction of the once "chosen people." Thus, the word of the prophet took on new power and validity because, "It was a word spoken by one whose life authenticated the word."[1] Overwhelming interest in this chapter and in the two succeeding chapters focuses upon the enigma of Hosea's marriage, which was contracted according to the "commandment of the Lord." Ward was of the opinion that the mystery is insoluble; and he suggested that, "The scholarly preoccupation with the enigma of Gomer has distracted from the primary task of interpreting what these chapters actually say."[2] Regarding the reason why Gomer's marriage to Hosea is regarded here as historical fact, rather than as an allegory or vision, see the introduction, above.

Hosea 1:1
"The word of Jehovah that came unto Hosea, the son of Beeri, in the days of Uzziah, Jotham, Ahaz, and Hezekiah, kings of Judah, and in the days of Jeroboam the son of Joash, king of Israel."
"Word of Jehovah unto Hosea ..." It would be far better to translate through Hosea here, instead of unto Hosea. Of course, scholars are divided on this; but, as Ward pointed out, "Through Hosea is the correct meaning of the preposition,"[3] thus making it clear that the word given in this prophecy is the Word of God, and not merely the word of Hosea.

Nothing is known either of Hosea or his father Beeri, except the information that may be derived from the prophecy itself.

"Uzziah, Jotham, etc .... kings of Judah ..." It has seemed strange to some that a prophet of the northern kingdom should have dated his prophecy primarily by the kings of Israel; but all of the prophets realized that Israel's doom was imminent and that the true seat of the theocracy was in Jerusalem, not in Samaria. The minimum and maximum dates indicated by this whole list of kings Isaiah 27 years (742-715 B.C.) and 96 years (783-687 B.C.). Homer Hailey's assumption of a date from 750 B.C. and for some indefinite period afterwards[4] is as practical as any that may be assigned.

"Jeroboam the son of Joash ..." "is the same as Jeroboam II.

"Hosea ..." This name means "deliverance," or "salvation,"[5] indicating that Hosea himself stands in the prophecy as a type of God Himself, especially in the matter of his unselfish and constant love for his sinful wife.

The historical background indicated in this first verse was one of great turbulence and instability. Following the long and prosperous reign of Jeroboam II (in the northern kingdom), no other really strong monarch appeared. He was succeeded by his son Zechariah who was murdered after only six months by Shallum who took the throne, thus ending the dynasty of Jehu; but Shallum was murdered and succeeded by Menahem after only one month. Menahem reigned ten years and was succeeded by his son Pekahiah, who after two years was murdered and succeeded by Pekah; he was murdered and succeeded by Hosea whose nine year reign ended in the disastrous overthrow of Israel in 722 B.C. when the nation was destroyed and carried into Assyrian captivity. Details of all these things are found in 2 Kings 15-17 and related passages of the Old Testament. "Although Hosea predicted the defeat and captivity of Israel, he still may have lived through that event. He would have been very old."[6]
Verse 2
"When Jehovah spoke at the first by Hosea, Jehovah said unto Hosea, Go take unto thee a wife of whoredom and children of whoredom; for the land doth commit great whoredom, departing from Jehovah."
There can be no doubt from this verse that God actually commanded Hosea to marry a "woman of whoredom"; but it is definitely not stated that he was commanded to marry a harlot, a widespread assumption which appears to be unjustified. As more thoroughly discussed in the introduction, our viewpoint is that Gomer was at first innocent. Her representation of Israel in the analogy would appear to demand this, for Israel "fell away" from God; they were not apostates already, a truth cited by Hosea himself in Hosea 9:10; 11:1; and Hosea 13:1. We believe, therefore, with Polkinghorne that, "At the time of the wedding, Gomer was a virgin but later proved unfaithful."[7] This, of course, does not remove what some are pleased to call the "moral problem" of God's commanding Hosea to marry a woman whom God certainly knew would prove to be faithless; but, actually, there is no problem at all. There was absolutely nothing wrong with Hosea's marrying a known harlot (if God had commanded it). Rahab the famous harlot of Jericho married a prince of Israel and stands with honor in the lineage of our Lord Jesus Christ. Only the priests were commended not to marry a harlot, as pointed out by Butler.[8] See Leviticus 21:7. There is not a word in Hosea to sustain the notion that Hosea was a priest. He was a prophet of God.

We refuse, therefore, to allegorize the factual narrative given in these chapters or to engage in any other of the gymnastics calculated to remove this alleged "difficulty." Keil, for example, took the view that the children of whoredom, mentioned here, were Gomer's already at the time of the marriage; but, as their names were given to them in succession by Hosea, such a view seems to be untenable. If we accept the view that God by some specific commandment told Hosea to marry a woman of the pagan culture where he lived, that Hosea chose to marry Gomer, and that she quickly fell into the excesses of the environment in which she was reared, all of the requirements of this passage are fully met. God's knowing in advance what would happen is no more of an impediment than may be found in Jesus' choice of Judas to be numbered with the Twelve, which was done after an entire night of prayer. Despite our own preference for the view that considers Gomer a virgin at the time of her marriage, we find no difficulty at all in the possibility that God might have commanded him to marry one of the religious prostitutes associated with the worship of Baal. This is surely one of the great mysteries of God's Word; and almost any view of it that may be accepted is subject to question. Hosea's experience in these chapters is "a portrait in miniature of Israel's relationship to the Lord."[9] Thus, some light may be derived from what happened in Israel, the antitype, to illuminate some of the events in the type. It is principally upon this that we base the idea of Gomer's innocence at first.

Great as was Hosea's love and unwavering affection for unfaithful Gomer, in spite of her sins, even such great love as that is but a dim and feeble type of God's great love for his children. As Ironside expressed it: "His all-conquering love is but a faint picture of God's affection for Israel, his earthly bride, for the cross was where the purchase-price was paid for both the earthly and the heavenly people."[10]
"When Jehovah spake at the first ..." "This resists the attempt of some to place Hosea 3 before Hosea 1."[11] Clearly, the events narrated in this chapter stand first chronologically in Hosea's remarkable marriage.

"Wife of whoredom ... children of whoredom ... the land doth commit great whoredom, departing from Jehovah ..." The triple use of "whoredom" in this passage is instructive, because in the third instance it is defined as "departing from Jehovah." What it certainly means in the last instance, therefore, it may very well mean the same in the first two instances, strongly supporting the conclusion of Haley: "The word in the first part of this verse may mean, as it certainly does in the last part, simply spiritual whoredom, or idolatry."[12] This kind of "whoredom" is therefore very widespread even now. As Morgan put it:

"The harlotry of worldliness is in all the churches at this present moment. Thousands who name the name of Christ are taking possessions bestowed upon them by God and spending them in the pursuit of worldly ambitions and pleasures.[13]
Verse 3
"So he went and took Gomer the daughter of Diblaim; and she conceived and bare him a son."
"Gomer ..." This is one of a number of names in the Bible that were given to both men and women. Gomer was the firstborn son of Japheth and the head of many families (Genesis 10:2-3; 1 Chronicles 1:5-6; and Ezekiel 38:6). The name Crimea, familiar in English history, is derived from Gomer whose descendants conquered and settled Cappadocia by the time of the seventh century.[14] "Diblaim" is said to mean "daughter of fig-cakes," or "daughter of embraces."[15] From this, some have alleged that Gomer was a Baal prostitute whose favors were bought with a couple of fig-cakes; but this is by no means certain. "Gomer" means "completion," "completed whoredom."[16] However, "There is not the slightest indication from the text that these two names were to have any symbolical significance. We have here a simple statement of historical facts."[17] In fact, the impression of simple, factual narrative throughout the passage is overwhelming. Mays emphasized this thus:

"Gomer and Diblaim are personal names, not sign-language for some reality other than a person. The story is laconic and matter-of-fact. The children came in the irregular order of son-daughter-son. The third child was conceived just after the second was weaned. The story reports the real."[18]
George DeHoff gave the meaning of this verse as, "He married an Israelite who had doubtless worshipped the golden calves at Bethel."[19]; "And she conceived and bare him a son ..." This explodes the notion that the children were already Gomer's at the time of the marriage. The first of the three children named was most certainly Hosea's.

Verse 4
"And Jehovah said unto him, Call his name Jezreel; for yet a little while, and I will avenge the blood of Jezreel upon the house of Jehu, and will cause the kingdom of the house of Israel to cease."
"Call his name Jezreel ..." This town gave its name to the eastern portion of the great plain between Galilee and Samaria, the western part being called Esdraelon. Megiddo, the ancient stronghold of the pre-Israelite Canaanites, from which is derived the name Har-Megiddo, or Armageddon, was also on this plain. The town of Jezreel was where Ahab and Jezebel established their summer residence, and there the shameful murder of Naboth occurred. The place was especially associated with the massacre of Ahab's seventy sons by Jehu who replaced Ahab's dynasty with his own. It was in Jezreel that the dogs licked the blood of Ahab and Jezebel's body was dishonored and eaten by the dogs. What a horrible name to give an innocent little child! But God had a purpose in this. It was the signal that the atrocities of Jezreel were not forgotten and that the divine vengeance was soon to fall upon the whole nation.

"I will avenge the blood of Jezreel upon the house of Jehu ..." The blood of Jezreel probably refers to all of the many vicious and godless crimes perpetrated there, but the particular application would seem to be to Jehu's inhumane and ruthless murder of the house of Ahab, in which one of the kings of Judah, Ahaziah, was also slain. God, through one of his prophets, had commanded Jehu to destroy the house of Ahab; but the brutal and inhuman manner in which he did it showed that:

"He had been motivated by selfishness and an unholy aim and desire on his part. He had no concern for the will of God, but only for his own will."[20]
Jehu promptly adopted the very sins for which God had decreed the destruction of the house of Ahab. "He took no heed to walk in the way of Jehovah, the God of Israel" (2 Kings 10:31).

"Jezreel ..." The actual meaning of this name, as pointed out by many, is "God sows"; but Given also noted that there also appears to be the perversion of the name Israel in it. Israel to Yisrael to Yizreel to Jezreel, which means literally, "scattered by God," which also, of course, means "God sows," in the sense that God scatters seeds.[21] This type of perverting an ancient and honorable word into one with an opposite meaning is called paronomasia, of which there are many examples. Thus Beth-el (house of God) was called Beth-aven (house of vanity). Attractive as this possibility is, it would seem that the simple historical fact of the shameful massacres at Jezreel is in focus here, for "the blood of Jezreel" is mentioned in the same breath.

"I will cause the kingdom of the house of Israel to cease ..." Not merely a dynasty was to fall but the kingdom itself. The end of the northern kingdom was imminent in the naming of Hosea's firstborn son, Jezreel.

Verse 5
"And it shall come to pass at that day, that I will break the bow of Israel in the valley of Jezreel."
"Break the bow ..." By metonymy, this means that the total military power of Israel will be destroyed in the valley of Jezreel. This occurred exactly as Hosea prophesied, for it was in that very valley that the crushing defeat of Israel by Shalmanezer resulted in the final ruin of the kingdom and the deportation of its inhabitants to Assyria, from which disaster Israel never recovered.

Verse 6
"And she conceived again and bare a daughter. And Jehovah said unto him, Call her name Lo-ruhamah; for I will no more have mercy upon the house of Israel, that I should in any wise pardon them."
"Conceived and bare a daughter ..." Note that it is not stated here that Gomer bare Hosea a daughter. Some have considered this an unimportant variation, pointing to the economy of words in the narrative and the obvious purpose of focusing attention upon the symbolical names of the children; but the very names given by the Lord to the last two children certainly raise the question of their true father, especially in connection with the fact that "children of whoredom" were prophesied from the very first.

"Call her ... Lo-ruhamah ..." This name means "unpitied," or "no pity," leading to the deduction that Gomer herself refused to bestow a mother's love upon her infant daughter. Myers rejected these commonly understood meanings of the name saying, "They are a weak rendering of the Hebrew which means unloved, or disliked."[22]
Again from Myers, "The name of this child signifies the breach of the Covenant love which existed between God and Israel."[23] This is indeed true and points up the extensive shadow of the entire prior history of Israel which falls over this tragic story. The unfaithful wife presupposes a covenant marriage between God and Israel, and the whole impact of Hosea has meaning only in the light of that prior relationship. Not only did the divine covenant with Israel exist at this time, it had existed for centuries and was at the point of being abrogated by God Himself. All of the profound teachings of the Torah lie behind this narrative, the inference being absolutely undeniable that the Torah (or Pentateuch) not only existed, but that it was known thoroughly by Israel, as witnessed by their breaking of its specific terms. Brueggmann is correct in pointing out that:

"The new direction of scholarship, which is not the movement of any special school or tradition of scholars, makes it clear beyond doubt that we cannot understand the prophets except in relation to the old and legal traditions preserved in the Torah."[24]
Hosea's domestic experience is meaningless in its application to the affairs of the nation of Israel, except in the context of the violated covenant between God and Israel.

Verse 7
"But I will have mercy upon the house of Judah, and will save them by Jehovah their God, and will not save them by bow, nor by sword, nor by horsemen."
This prophecy of exemption for Judah should be understood as merely a temporary reprieve from the promised destruction of Israel. That reprieve was indeed glorious, and Judah enjoyed prosperity for an extended period after the fall of the northern kingdom; but Judah also, in time, would fall into the same debaucheries and idolatry as that which had overcome Israel; and they also would go into Babylon as captives.

"I will save ... not by bow ... sword ... or horseman ..." This remarkable prophecy was literally fulfilled when the army of Sennacherib came up against Jerusalem and king Hezekiah in the sixth year of that monarch's reign, only to be destroyed in a single night by a miraculous deliverance brought about by the sudden death of 185,000 of Sennacherib's troops, as recounted in 2 Kings 18-19.

Verse 8
"Now when she had weaned Lo-ruhamah, she conceived and bare a son. And Jehovah said, Call his name Lo-ammi: for ye are not my people, and I will not be your God."
"Conceived and bare a son ..." Again, it is not stated that she bare a son to Hosea, the inference certainly being allowable that the child belonged not to Hosea, but to another. The name which God pronounced upon that second son was "Not my People," indicating "the completeness and finality of the breach"[25] between God and the covenant nation. There is a specific reference in this to the covenant itself. Jeremiah had stated the essential heart of the covenant thus: "I will be your God, and you shall be my people" (Jeremiah 7:23); and in the name of the third child, God specifically cancelled it. The names of all three children tend to this inevitable conclusion. The people had wandered far away from the teaching of God. Myers interpreted the meaning of Jezreel as "defection, a falling away from God."[26] Lo-ruhamah, "unloved," documented the rejection of God's love by the people; and "Not my People" is the symbolical announcement of the covenant's abrogation by God as a consequence of the prior action on Israel's part. The progressive deterioration of the people's relationship with God was thus most circumstantially and effectively symbolized by the successive names given to Gomer's children. Given likewise described the meaning of these three names: "They are national ruin, the loss of divine favor, and the forfeiture of their proud position as the chosen people of Jehovah."[27] The great significance of this narrative clearly lies in the deliberate choice by Hosea of the intimate terminology of the divine covenant with Israel; "And in doing so, he clearly announced the fracture of the covenant between Yahweh and his bride Israel."[28] The close connection of all this with the Pentateuch was pointed out thus by Mays:

"Hosea here uses a verbal form for the divine name which is found only in Exodus 3:14, where the name Yahweh is revealed to Moses, literally saying, "I am not your I-AM. This use, instead of the expected "your God" heightens the radical character of the declaration ... an outright declaration by Yahweh that the covenant is no longer in force!"[29]
With unusually clear discernment, Ironside noted that:

"This Lo-ammi sentence remains unrepealed to the present day. At the Babylonian captivity, Judah also came under it, and all Israel have been in its shadow ever since."[30]
The only chosen people God has ever had at any time throughout the present dispensation of his grace is to be fond in the "New Israel," or church of the living God "in Christ." Even a casual reading of the New Testament reveals that all of the terminology once employed to describe God's relationship with fleshly Israel has been preempted and applied without equivocation to the church of Jesus Christ. Thus it is called the royal priesthood, the holy nation, the heirs of the promise to Abraham, etc., even the term "chosen people" being thus applied in 1 Peter 2:9. Only the souls "baptized into Christ" are Abraham's seed and heirs according to the promise (Galatians 3:26-28).

Verse 10
"Yet the number of the children of Israel shall be as the sand of the sea, which cannot be measured or numbered; and it shall come to pass that, in the place where it was said of them, Ye are not my people, it shall be said unto them, Ye are the sons of the living God."
This is a definite promise and prophecy of the coming of the Gentiles into the favor of God, as indicated by Paul's quotation of this very passage in Romans 9:25, where he declared:

"And it shall be, that in the place where it was said unto them, Ye are not my people,

Then shall they be called sons of the living God."SIZE>

No possible fulfillment of this may be sought for in the subsequent history of the Jews after captivity, for the clear reference to the call of the Gentiles is undeniable.

"As the sand of the sea ..." The significance of this appears in the fact of its repetition of the Father's promise to Abraham in Genesis 15:5; 17:22 where exactly this same terminology is used. Although the covenant with Abraham's fleshly descendants was broken and abrogated, the promise to Abraham was not so terminated; but, as this verse shows, it will be fulfilled by the bringing in of Gentiles, without in any sense excluding any of the fleshly posterity of Abraham who might desire to be included, provided only that they would abide by the terms of the promise. That spiritual posterity of Abraham will indeed be innumerable (Revelation 7:9). The appeal to this promise also shows that God's prior covenant with Abraham regarding the "seed singular" in whom all the nations were to be blessed was superior in every way to that of the law of Moses which was merely "added because of transgressions" until the seed, which is Christ, should come. Such quotations from the New Testament as those cited above, and there are many others, must be understood as indicating "the divine authority and authenticity of Hosea."[31] We believe that scholars like Dummelow who think that, "Hosea cannot bear to dwell upon God's punishments without going beyond them to contemplate a restored people fulfilling the promise of earthly greatness to Abraham, etc."[32] are mistaken. It was not earthly greatness of which God spoke, but spiritual greatness. There are no Biblical promises of the restoration of physical Israel.

Verse 11
"And the children of Judah and the children of Israel shall be gathered together, and they shall appoint themselves one head, and shall go up from the land; for great shall be the day of Jezreel."
The fulfillment of the prophecy that the children of Judah and of Israel should be gathered together was fulfilled on Pentecost, "the one head," being none other than the Lord Jesus Christ. "The Gentiles were adopted into the Church, which, at the Day of Pentecost, was formed of Jews and Gentiles become one in Christ."[33] Not only were there Jews incorporated into the church on that occasion; but many Jews of the dispersion (the ten tribes) were also included (See James 1:1). Thus Jews who were the children of both Judah and of Israel were included among the very earliest members of the church, the holy apostles themselves being Jews.

"Great shall be the day of Jezreel ..." It was at Jezreel that the sinful kingdom ended (although that of Judah was for a time deferred); and this made the way for the reunification of the true (the spiritual) Israel. It was there that the "middle wall of partition" began to be broken down, from that time forward being consigned to destruction. Hailey accurately discerned this thus:

"This refers back to Hosea 1:4; for inasmuch as the kingdom had been brought to an end, now Israel and Judah (and the Gentiles) could be brought together as one."[34]
This gathering of Judah and Israel unto one head cannot refer to the return from Babylonian captivity, for as Given pointed out, "There went up unto that second house (temple) only Judah and Benjamin."[35] "That restoration was far too meager in its dimensions to come up to this splendid prophecy,"[36] although of course, such a token restoration serves as a fulfillment in miniature of the far greater thing that has taken place under the glorious reign of the Messiah.

In closing the notes on this chapter, it should be noted that these last two verses (Hosea 1:10,11), do not actually close chapter 1, which properly ends with verse 1 of chapter 2 (Hosea 2:1).[37] We shall discuss Hosea 2:1, however, in the place where it appears in our version.

02 Chapter 2 
Verse 1
As is the case in Matthew 24, there is a blend of several distinctive themes in this chapter. There is the personal matter of the prophet's tragic marriage, an emphatic rejection of Israel as the bride of Jehovah, and the prophecy of a new marriage, the latter appearing in strong terminology which seems to indicate God's remarriage to the old Israel, but which, in reality, is a prophecy of the New Covenant marriage of the Church as the bride of Christ. As in the mingled prophecies of Matthew 24, in which the Lord used language that was applicable partially to the three different questions regarding the destruction of the temple, the sign of his coming, and of the end of the world, in exactly the same way in this chapter, Hosea used language which is applicable first to one situation, and then to others; and it is not always easy to determine which is the primary focus of his words. Hosea 2:1 is actually a continuation of the great prophecy of Hosea 1:10,11 foretelling the gathering together of the children of Israel under "one head," the Lord Jesus Christ; but the shadow of Hosea's tragic marriage appears in the interesting play upon the three names of the children. Hosea 2:2-7 move directly into God's condemnation and rejection of Israel for the gross sins of the people, the rejection being stated (Hosea 2:2) in legal terms of a formal divorce, suggesting that Hosea actually divorced Gomer for adultery, but leaving that fact (if it was a fact) absolutely in the background, the great burden of the passage having its application to God's rejection of Israel. The reasons for this repudiation on the part of God are given throughout the chapter, but especially in Hosea 2:2-7. Hosea 2:8-13 continue the theme already introduced in Hosea 2:6, namely, that of God's persistent efforts to bring back his lost bride (Israel). In Hosea 2:14-23, God's further action to bring about a reconciliation is given (Hosea 2:14); but the whole passage phases into a prophecy of a new marriage; and, although the terminology is that pertaining to ancient fleshly Israel, the new marriage being represented as to "Israel," there is the absolute certainty that God's second marriage "to Israel" will be to the "new Israel" of the New Testament and will apply to the old Israel only in the sense that none of the fleshly children of the old Israel will be in any manner excluded from it, hence the propriety of the exact language employed by the prophet. It is the failure to discern this that has resulted in all kinds of speculations regarding some future time when God will "restore Israel to their land," etc. Nothing of that kind is actually in this chapter. Furthermore, the assignment of this chapter, or at least a major part of it, to "the eschatological events of the end-time" is also incorrect, except in the sense that the church of Jesus Christ in this present dispensation is in a sense "the last times." We view this entire chapter as a somewhat extended commentary on the entire history of God's Israel, both of them, the old and the new, with a great deal of detail regarding the apostasy of the first (old) Israel which resulted in God's divorcing them that he might be free to be married to another, as elaborated by Paul in Romans 7:1-6. It is astounding that so many of the commentators on this chapter have missed absolutely the significance of the second marriage that appears in this chapter, most of them even denying that there was any divorce, on the grounds that God sought reconciliation and not separation; but if there was no divorce, why was a second marriage necessary? All these things will be further noted in the following commentary on the text.

Hosea 2:1
"Say unto your brethren, Ammi; and to your sister, Ruhamah."
This indicates a reversal of the symbolical names of judgment, as given to Hosea's children in the times of the new covenant, God's people will be "Pitied" and "My People." The use of the terms "brothers" and "sisters" in this place also points to the time of the church in the new dispensation. Jamieson interpreted this as a prophecy to be accomplished in the times foretold in Hosea 1:10,11, when they "would call one another as brothers and sisters in the family of God."[1] Polkinghorne partially misunderstood this verse, affirming that:

"It anticipates the reunion of the two kingdoms under a Davidic monarch and their return to the Promised Land."[2]
There is no promise here, or anywhere else in the Bible, that Israel, in any sense of including the northern kingdom, would ever return to the promised land; and, although it is possibly true that a very few of the scattered ten tribes might have returned to Jerusalem following the Babylonian captivity, absolutely nothing that resembles a reunion of the two kingdoms appeared in that. The "promised land" to which the true people of God will return has reference to the spiritual blessings "in Christ" and no reference whatever to any land promise. "The reunion under a Davidic monarch" refers to the calling of both Jews (of both kingdoms) and Gentiles into the kingdom of Jesus Christ the Son of David (Matthew 1:1)

Verse 2
"Contend with your mother; contend, for she is not my wife, neither am I her husband; and let her put away her whoredoms from her face, and her adulteries from between her breasts."
It is natural to associate the opening words of this verse with the children mentioned in Hosea 1, for they certainly suggest Hosea's domestic situation; but this impression fades quickly "into the picture of a nation under the figure of a marriage which has gone wrong."[3] The mother here is then the nation of Israel, and the children are individual members of the whole nation, of whom a small remnant were faithful to God; and, it is to that remnant of the faithful that the admonition to "Contend with your mother" was given.

"Her whoredoms ... and her adulteries ..." Whoredoms is a reference to licentiousness generally, but "adulteries" refers to Israel's having broken their marriage covenant with the Lord by the committing of idolatry. This figure is used extensively in the Old Testament (Exodus 34:14,15; Leviticus 17:7; 20:5,6; Numbers 14:33; 15:39; Deuteronomy 31:16; 32:16,21, etc.). Of course, in the background of these remarks was Hosea's consciousness of Gomer's infidelity.

"For she is not my wife, neither am I her husband ..." As Mays accurately discerned, the husband here "stands for Yahweh; and the wife represents the corporate people of Israel."[4] However, while admitting that "this sentence has been identified as a declaration of divorce," he insisted that "a divorce would make little sense, because the purpose of the proceedings was to regain the wife."[5] Smith followed Mays in this, declaring that, "The covenant had been fractured, but not broken!"[6] These views are of course incorrect, because the new marriage that appears under the triple betrothal in Hosea 2:19ff absolutely presupposes that the first had been broken utterly. Practically all of the popular commentators of the present day are very reluctant to allow that God did actually cast off the old Israel, a fact which Paul definitely stated in Romans 11, only with the exception that "not all of them" were so divorced, the faithful remnant who accepted Christ, of course, being exempted. Due to the widespread error on this question, a little further notice will be given here.

(1) Israel most certainly did break God's covenant, as witnessed by Jeremiah: "Israel and Judah have broken my covenant" (Jeremiah 11:10), and, "Which my covenant they brake!" (Jeremiah 31:32). Thus, the holy covenant between God and Israel was not merely "fractured" but broken.

(2) As to the question of whether the words here are the announcement of a divorce, or not, they are cast in the exact legal terminology of the divorce decree itself. Curt Kuhl noted that:

"She is not my wife, and I am not her husband" is simply the Hebrew equivalent of the Akkadian divorce formula, in the light of new Semitic inscriptions.[7]
Furthermore, McKeating has observed that Ezekiel 16:35-39 seems to presuppose that it was used in Israel as well.[8]
There can be, therefore, very little if any doubt whatever that God divorced Israel and that the decree was final and irrevocable. Several figures are used in the Bible to convey the truth of God's rejecting the old Israel as his "chosen people," a status which was taken away from them and bestowed upon the family of God "in Christ." One of these was mentioned by Paul in Romans 7:1ff, in which it was pointed out that God Himself was dead "to Israel" in the person of his only begotten Son, Jesus Christ. Thus, any claim of the old Israel as the bride of Jehovah is as worthless as the claim of a woman who has been divorced for adultery against a husband who has already died.

None of this however, denies the fact of God's continuing love for all men, including the once "chosen people." Moreover, the stern measures of discipline imposed upon the apostate nation, as outlined in this chapter, were benign in purpose, having as their objective the reclamation of a "remnant" of the old Israel who, in time, would accept the true Messiah, and thus partake of the new marriage of the Lord to another Israel, inclusive of both Jews and Gentiles in Christ. This, of course, actually occurred. All of the holy apostles, as well as countless thousands of other Jews, were the original nucleus of the church of Jesus Christ. Furthermore, it is most likely that countless thousands, or even millions, of the holy church throughout history were by "fleshly descent" children of Abraham, and therefore Israelites in two senses; but, to be sure, this is impossible of documentation because any person obeying the gospel of Christ immediately loses any other religious identity that he once might have possessed. There are persons known to this writer who are of Jewish descent, but this is a truth unknown to their associates, and in the majority of instances, even to their children!

The reasons for God's divorcing Israel are vividly presented in this very verse.

"And let her put away her whoredoms from her face, and her adulteries from between her breasts ..." Jamieson's comment on this is that, "Her unblushing countenance betrayed her lust, as did also her exposed breasts."[9] The people who are to contend with Israel with a view to her reformation are the faithful remnant of the nation. As Dummelow noted, "The people, here, are sometimes the children (as in this verse) but more generally the wife."[10] Israel had forgotten God, forsaken his teachings, and adopted the shameless worship of the old fertility god, "Baal." While probably true that many of the old forms, festivals and ceremonies of the true Mosaic religion were still observed, they had been entertwined and obscured by the sensuous and licentious paganism of the old Canaanites, even the very name of the true God being perverted to "Baal." This horrible worship had been made the official religion of the state of Israel by Jezebel, the wife of Ahab, who brought with her from her native Tyre the Sidonian paganism.

"She encouraged Ahab to build shrines for worship and brought hundreds of the religious priests and prophets to Israel. She persecuted the prophets of God and ordered those slain who spoke against her idolatrous ways, Through her daughter Athaliah (2 Kings 8:18), who became wife of Jehoshaphat the king of Judah, the same paganism also penetrated and later destroyed Judah also."[11] 

The summons addressed to the children to contend with their mother in this verse, "presupposes that, although the nation regarded as a whole was sunken in idolatry, the individual members were not all slaves to it."[12] The terrible words of this verse should not be regarded merely as the venomous outburst of an outraged prophet, but as the true Word of God. As Hailey declared, "That it is Jehovah speaking, and not Hosea is clear from the `I' of this verse, and from `Thus saith Jehovah' in Hosea 2:13."[13]
While it is clear enough in the prophecy of Amos that God's rejection of Israel was due to the perversion of their holy religion, the point is made much more clearly in Hosea. As Robinson said: "His emphasis falls much more than that of Amos on the actual immorality of the cult and of its priests."[14]
Verse 3
"Lest I strip her naked, and set her as in the day she was born, and make her as a wilderness, and set her like a dry land, and slay her with thirst."
This passage is a threat to reduce Israel to the status they had when she was born. The nation was born (in the large sense) as a penniless mass of slaves serving Pharaoh, having no homeland, nor nationhood, and no status of any kind whatever. God had elevated her to the rulership of the entire Middle East and bestowed upon her every favor and preference; but Israel had still rejected and spurned the very God who had redeemed her from wretched slavery and poverty. Now God proposes that her punishment shall include a return to the very condition out of which he had brought them. This of course happened literally, first for the ten northern tribes when they became slaves of Assyria, and more completely when the two southern tribes (Benjamin and Judah) were carried away to Babylon in slavery.

"This speech is modeled on the established legal procedure for the prosecution of adulterous wives. Accusation is made, and punishment is called for ... the speech contains a formal declaration that the marriage is at an end.[15]
However, "The domestic image is disappearing, and it is the nation coming into view here."[16] The language here strongly suggests Ezekiel 16:4ff, in which the nation was represented as a naked child covered with filth, which the Lord cleansed, clothed, and adorned. Ezekiel 16:47 flatly declares that Israel "was more corrupt" than Sodom and Gomorrah! In the light of this, how could it be supposed that God still cherishes fleshly Israel as "his chosen people?"

This verse is actually a description of what it means to be divorced by the Lord. "It meant utter dispossession, with nothing left but the naked body. Israel will be nothing but a wilderness, a parched land."[17] "It means that Israel would become a prey to their enemies when left naked and desolate by her God."[18]
Verse 4
"Yea, upon her children will I have no mercy; for they are children of whoredom."
There is nothing unjust in this verse; because the meaning is not that they were to be disinherited through the accident of birth, but because they proved to be the very image of their idolatrous mother. "The children of Hosea 2:2 have failed to join Hosea in the trial."[19] They do not contend with her, for they are one in heart and soul with their reprobate mother. Therefore, "Their status becomes that of offspring born to a harlot."[20] In forsaking God and breaking their holy covenant with him, the children of Israel had also involved their children of that whole generation in the ruin. The children, led by their parents, quickly fell into the gross errors and pollutions of paganism. For this reason, they were called "children of whoredom."

Verse 5
"For their mother hath played the harlot; she that conceived them hath done shamefully; for she said, I will go after my lovers, that give me my bread and my water, my wool and my flax, mine oil and my drink."
The trouble indicated here was accurately pinpointed by Harper: "They have corrupted God's worship with so much that pertains to the cultus of the Baalim, that they might as well be worshipping the latter."[21]
"I will go after my lovers ..." Here again is the undeniable appearance of the theme used in Ezekiel 16:

"Thou art different from other women in thy whoredom, in that none followeth thee to play the harlot; and wherein thou givest hire, and no hire is given unto thee, therefore thou art different" (Ezekiel 16:34).

"I will go after my lovers ..." Who are these "lovers" so avidly sought after by Israel. Going back to Jerome, many commentators have understood these to be the nations of Assyria and Egypt;[22] and Joseph Kimchi ably defended the interpretation that "the host of heaven" worshipped by the Israelites as gods are the "lovers" of this passage.[23] However, we believe that Harper is correct in the comment that, "Israel's paramours were not the peoples round about ... but the Baalim."[24] Israel's apostasy to that cult was blatant, bold and willful.

"What a whore is this Israel! She does not wait for customers like the ordinary prostitute, but pursues her lovers anxiously, The "lovers" are the Baals, the fertility gods of the Canaanites."[25]
We in America have little reason to feel superior to the ancient Israelites who freely gave the pagan gods the thanks, adoration and worship for providing all of their physical wants, at the same time omitting to thank the true God who was indeed the giver of all things. Is it not so with us today? Our great plenty and abundance, our prosperity and eminence as a nation, do we thank God for them? or do we attribute all of these things to "our technology, our system of government, our free enterprise system, or our science, education, or political institutions?" As Butler affirmed:

"This is just as brazen and shameful and just as much spiritual whoredom as Baalism was in the days of Hosea. Let us take the exhortation of Hosea to heart and `plead with our mother' that she `put away her whoredoms from her face.'[26]
The mention of "bread and water, wool and flax, oil and drink" in this verse is a somewhat stereotyped reference to the basic things of life such as food, clothing, etc. The gift of such things was attributed to the heathen gods.

Verse 6
"Therefore, behold, I will hedge up thy way with thorns, and I will build a wall against her, that she shall not find her paths."
Here is the first of a triple strategy God will use in order to restrain, punish, and allure the harlot (Hosea 2:6,9,14) with the purpose of bringing her back to himself. There is a distinct shift of the meaning throughout these verses. As Halley (and many others) have pointed out, "Some of this language applies to Hosea's family, some to the nation, some to both, the literal and figurative alternating."[27] But throughout a great part of this chapter from here to the end of it, the restraint, punishment and "wooing" of the whore on the part of God extend far beyond the primary application of these things to the historical Israel which has already been divorced and cast off (Hosea 2:2); because, it was not with any intention of renewing a marriage covenant with secular Israel that God initiated the actions visible here. The whore who comes in view from here to the end of the chapter is not alone the old Israel (although she was certainly a part of it), but the entire human race, Jews and Gentiles alike; and the new marriage which comes into the perspective of the prophet (Hosea 2:19-20) is definitely not a remarriage to the old wife, but a "new covenant" with another bride, called in the New Testament the church of Jesus Christ. Therefore, some of the language here will regard things which definitely did pertain to ancient corporate Israel but with overtones reaching to the ends of the earth.

"That she shall not find her paths ..." As Keil observed:

From the distress and anguish of exile, in which, although Israel had even more of an outward opportunity to practice idolatry, she learned the worthlessness of all trust in idols, and their utter inability to help."[28]SIZE>

All such hindrances to idolatry and wickedness, as visible here in the case of old Israel, have their counterpart in God's cursing of the ground for Adam's sake (Genesis 3:17-19), and the continuation of such divine interference with nature as a means of human discipline throughout history, a divine action still visible today. The wretchedness of the entire world, groaning in the anguish of sin, debauchery, idolatry, violence and poverty at the time when "The Dayspring from on High" entered our earth-life in Bethlehem, is but a larger picture of what is here primarily focused upon the old Israel.

Verse 7
"And she shall follow after her lovers, but she shall not overtake them; and she shall seek them, but shall not find them: then shall she say, I will go and return to my first husband; for then was it better with me than now."
"Shall seek them, but shall not find them ..." The seeking of any effective "god" through the devices of idolatry was a futile quest indeed. "She would seek after the Baalim but would not be able to find them, for a nonentity cannot be found."[29]
"I will go and return to my first husband ..." "She recalls the better days, the happier times, the more prosperous circumstances of the days of her fidelity to her first and lawful husband."[30] The primary application of this is to the repentance that came to Israel during the Babylonian captivity, after which Israel never again fell into the worship of any other than the one true and Almighty God, until their final apostasy evidenced in the crucifixion of Christ and the official declaration of the rulers of the nation that, "We have no king but Caesar!" (John 19:15). That was the final repudiation of God, in which event they slew God in the person of His Son, making their separation from Him irrevocable. Within a generation, their temple was destroyed, their city ruined, and their state terminated for at least 1,900 years! But not all of Israel (as individuals) followed the ways of the whore. Countless tens of thousands did indeed return to their first and lawful husband, but as a portion of that innumerable multitude who would become the new bride! These are they who, in this passage, resolved to return to God.

In the larger, worldwide theater embracing all mankind, one sees the identical pattern. In days of affluence and prosperity, people turn away from the Lord and openly indulge in all kinds of sins and departures from God's will; but in times of drought, famine, the devastations of war, and all other types of calamities and deprivations, countless thousands of the human race again become diligent to seek comfort and consolation through the pursuit of holy religion.

In the historical perspective, the echo of this verse surely appears in the haunting dream of "Paradise Lost" which has never vanished from the conscience of humanity throughout its long and stubborn rebellion against the will of God.

Verse 8
"For she did not know that I gave her the grain, and the new wine, and the oil, and multiplied unto her silver and gold, which they used for Baal."
These verses are primarily concerned with the sufferings and sorrows which will fall upon the people because of their turning away from God; but it is not merely the punishment of the whore which surfaces here; there are pointed citations of her guilt, also. Her self-induced ignorance and her brazen misuse of God's blessings are two such citations in this verse.

"She did not know ..." There was no excuse for this intellectual blindness. Israel, indeed the whole human race, had once known the true God (Romans 1:21). Prophet after prophet had pleaded with them in vain not to forget God, but to no avail. The thought of this verse was featured by Jesus himself in his sentence of destruction upon the city of Jerusalem, when he exclaimed: "If thou hadst known in this thy day, even thou, the things which belong unto thy peace! but now are they hid from thine eyes" (Luke 19:42). By that late date, when Jesus thus cried out against the city, it was apparent that the whore would never know (except for the righteous remnant).

"She did not know ... which they used for Baal ..." Note the shift from the singular "she" to the plural "they," indicating that it is the nation as a whole about which Hosea is speaking.

"Which they used for Baal ..." The guilt of this lies in the fact that the very wealth which God had bestowed upon Israel was used to build, ornament, promote and worship the vulgar old god of the Canaanites, Baal! Gold was used for images of that so-called `god', as when Jeroboam I manufactured and installed the golden calves at Dan and at Bethel. Such wealth was also lavished upon the building of pagan shrines, the support of the pagan priesthood, etc. Thus, the very wealth which God had bestowed upon them became, in their hands, the instrument of their dishonoring him. It is evident here that, "The prophet is thinking simultaneously of his unfaithful wife and of unfaithful Israel."[31] "Baal was the Phoenician sun-god, answering to the female Astarte, the moon-goddess."[32] As noted above, Jezebel had taken the lead in the introduction of this abomination into Israel, when, as the daughter of Ethbaal, she came from her native Tyre to be the wife of Ahab the king of Israel.

Verse 9
"Therefore will I take back my grain in the time thereof, and my new wine in the season thereof, and will pluck away my wool and my flax which should have covered her nakedness."
It is no accident that the nations worshipping idols have always exhibited poverty and wretchedness exceeding all other instances of it; and the overpowering thought of this verse is that the false worship is related to it as cause and effect. God's will denies to paganism the prosperity that has been consistently bestowed upon his own followers, as attested by the whole record of human history. Although stated in material terms of agricultural products, these blessings are, in reality, symbols of the much greater and more comprehensive benefits of serving God, as realized in fellowship with the Father and the marvelous hope of eternal life.

Verse 10
"And now will I uncover her lewdness in the sight of her lovers, and none shall deliver her out of my hand."
Part of the punishment of a harlot in some of the Mid-East countries involved their being stripped and driven away naked, as indicated in Hosea 2:3, above. This verse is merely a reiteration of the disastrous punishment inflicted upon Israel. One may well wonder if a thing like this actually happened to Gomer; but if it did, the prophet mercifully covered it. However, there would be no mitigation of the punishment of Israel.

Verse 11
"I will also cause all her mirth to cease, her feasts, her new moons, and her sabbaths, and all her solemn assemblies."
The regular sabbaths and annual festivals, such as Tabernacles, Pentecost, and Passover, could not possibly be observed during the period of Israel's slavery in either Assyria or Babylon, except in some extremely abbreviated token form. Slaves would in no case have been exempted from work on a "sabbath" instituted by the God of the slaves! Thus, the sabbaths, etc., may be supposed to have ceased during the captivity; but there is more than that in this verse. It also has a prophecy of the ultimate removal of the sabbath day altogether, as indicated by the apostle Paul (Colossians 2:15-17) who used some of the exact terminology of this verse to describe how "the sabbath," etc., had been taken out of the way, Jesus our Lord "nailing it to his cross."

"Her ... her ... her ..." Despite the truth that the observance of the sabbath and certain solemn assemblies had long been established as legitimate parts of the worship of the true God, "Hosea reckons them here as the feast days of Baal (Hosea 2:13)."[33]
"The possessive "her," repeated after each festival, emphasizes that they now belonged, not to Yahweh, but to Israel in her own mad pursuit of the gods of fertility."[34]
This verse is significant in the light shed upon the nature of Israel's religion. Not even those portions of it which might have been derived from the true religion were at that time, in any sense, valid.

"What Hosea was faced with was not two distinct religions, co-existing in the same land, each with its own festivals and holy days, but a single religion which had incorporated practices both from Israel's old national religion and from the Baalism of the Canaanites."[35]
Verse 12
"And I will lay waste her vines and her fig-trees, whereof she hath said, These are my hire which my lovers have given me; and I will make them a forest, and the beasts of the field shall eat them."
This verse is a further elaboration of what is being said throughout the chapter, namely, that God will punish the whore. Note also that there is a further citation of her guilt in that the rudimentary blessings of field and orchard are ascribed to the Baalim, and not to Jehovah! Throughout all the Bible, nothing is represented as being any more reprehensible in the sight of God than the failure to recognize him as the rightful ruler and head of all things and the Giver of every blessing. "Praise God from whom all blessings flow!" as in the grand doxology of the Christian religion, is the heart and soul of all true worship.

Verse 13
"And I will visit upon her the days of the Baalim, unto which she burned incense, when she decked herself with her earrings and her jewels, and went after her lovers, and forgat me, saith Jehovah."
"Saith Jehovah ..." Note the last words first! It is not Hosea, but the eternal God who delivers the prophecy of these pages. Hosea only spoke as he was moved by the Holy Spirit (2 Peter 1:21).

"I will visit upon her the days of the Baalim ..." "It is the cult of Baal which is Israel's harlotry."[36] There is a picture in this verse of what went on in the worship of Baal. Sensuous women ornamented themselves with jewels and offered themselves to all who desired them, a couple of raisin cakes being the customary price!

"And forgat me ..." This is another citation of the whore's guilt; and, as noted by Mays, it is "a summary of the guilt of Israel."[37] In the large frame of reference, all sins are variations on the theme of forgetting God. Selfishness is forgetting God in others. Pride is the absence from the thoughts of any awareness of God. Worry is the sin of forgetting God's providence. Envy is the sin of forgetting God in the blessings which we already have. Thus, selfishness, pride, worry, and envy are all variations of the prior sin of forgetting God. One must forget God first, before these evils can find a dwelling place in his heart. From the Book of Deuteronomy, God had thundered the quadruple warning, "Beware, lest thou forget Jehovah thy God!" (Deuteronomy 6:12; 8:11, etc.); but Israel had refused to heed it. "She was now completely devoted to the Baals, and at that time was not even trying to worship God with Baalistic rites."[38] God was left completely out of their thoughts. (See more on this under Hosea 13:6.)

Verse 14
"Therefore, behold, I will allure her, and bring her into the wilderness, and speak comfortably unto her."
God's continued initiative in winning a bride from reluctant humanity is stated here. However, commentators have usually misunderstood this as "the beginning of the lasting reconciliation."[39] The "her" of this verse is not the brazen whore who forgot God, crucified the Christ, and claimed Caesar alone as their "god." No indeed! It is not a reconciliation with "her" that is indicated here; because the language passes almost imperceptibly into a theater of far greater dimensions. The old "her" is still in it to be sure, but only in the person of that spiritual remnant, the righteous seed, who were the true children of Abraham, as distinguished from those "sons of the devil" rebuked by Jesus Christ (John 8:44). It is of that "her," the future bride of Jesus Christ, that God was speaking here. Like the old Israel, she too is in "the wilderness of her probation"; and, in this, is seen the applicability of the passage to both Israels. That it is the new Israel with whom a new marriage covenant will be consummated becomes undeniably certain in the giving of a different name to the new bride in Hosea 2:22, below. A failure to discern this results in some fantastic conclusions. "Unlike the old conditional covenant of Sinai, the new covenant will be unconditional!"[40] Such a view is contrary to every word of the New Testament. Salvation is not, never was, nor can it ever be unconditional. To interpret this chapter as if God finally decided to take the whore back, sins and all, and utterly without the fulfillment of any condition upon her part, is nothing but a stupendous misreading of what this prophecy says.

"I will allure her ..." Myers pointed out that the word "allure" in this passage "is rich with meaning."[41] "The wilderness sojourn here is not literal,"[42] despite the fact of its being founded upon the literal experience of the old Israel who escaped from Egyptian slavery by crossing the Red Sea into the wilderness. Just as the old Israel had been "wooed" or "allured" by the promise of a land of their own, in the same manner the new bride will be enticed by visions of a glorious promised land with God in heaven forever. The allurement of mankind by such glorious promises is a valid segment of the Christian appeal. Harley noted the further analogy in the truth that Israel's slavery in the days of Hosea was not literal, as it had been in Egypt, but spiritual through their having fallen into idolatry. Their delivery from that would also be spiritual, by their redemption in Christ Jesus. Polkinghorne observed that the marriage motif, beginning here with courtship, "leads on to marriage (Hosea 2:19ff), which is consummated in fruitfulness (Hosea 2:21ff)."[43]
Verse 15
"And I will give her her vineyards from thence, and the valley of Achor for a door of hope; and she shall make answer there, as in the days of her youth, and as in the day when she came up out of the land of Egypt."
"The valley of Achor ..." It was in this place that the sin of Achan involved all of Israel in a disastrous defeat; but, after Achan was put to death, the same place became "a door of hope," leading to a great victory that opened up the entire land of Canaan for Israel. What is the application? The spiritual death and defeat of the old Israel, after they (in the sense of the apostate nation) were formally sentenced to death by the Lord Jesus Christ, that very defeat of the old Israel, became the principal means of winning the new bride of Jehovah, the church of Jesus Christ, composed of the spiritual remnant of the old Israel and also of vast numbers of the whole Gentile world. The apostle Paul himself mentioned this connection between the defeat of Israel and the salvation of the world as follows: "The casting away of them is the reconciling of the world!" (Romans 11:15). Thus the spiritual death and defeat of the secular nation, especially as exhibited to the entire world in the overthrow and destruction of Jerusalem, became a principal proof of the truth of all that Christ had said, removing at the same time any further efforts of the secular Judaism to exterminate Christianity, thus becoming indeed a "door of hope" for all mankind. Failing to understand any of the phenomenal implications of this passage has led to many bizarre and even ridiculous efforts to get rid of the passage. The spiritually blind cannot interpret God's Word.

Verse 16
"And it shall be at that day, saith Jehovah, that thou shalt call me Ish-i, and shalt no more call me Baal-i."
"At that day ..." These words, repeated again in Hosea 2:18,21, positively indicate that it is the present dispensation of the "last days" of which God was speaking here through his prophet. The literal significance of the verse is that idolatry shall be eradicated from among the people of God; and the names of so-called pagan deities shall no more forever be invoked by them. Some scholars have thought to limit these words to the "eschatological"[44] events of the very end times, which is not incorrect, provided that, the dispensation of the church of Christ is understood to be united with such events. This does not point to some far-off future event, but to what has already come to pass in the current dispensation.

"Ish-i ..." The new Israel "would address the Lord as my husband, a word of tenderness; and, although Baal-i is a synonym for the same thing, Hosea rejected it because it contained the name of the false god."[45]
Keil accurately discerned in this verse the truth, "That the church will then enter once more into the right relation to their God."[46] Apostate Israel had really gone into the "Baal" business. One of the sons of king Saul was named Esh-Baal (1 Chronicles 9:40); a son of Jonathan was named Meri-Baal (1 Chronicles 9:40), etc. There were at least ten personal proper names from that period which were made of compounds of the term Baal.[47]
Verse 17
"For I will take away the names of the Baalim out of her mouth, and they shall no more be mentioned by their name."
God not only did this for ancient apostate Israel; but in the large conception he has done it for the whole world. Only in the most backward and depraved parts of the earth today is there any serious mention of pagan deities. The Edict of Theodosius in 389 A.D. closed the pagan temples of the ancient Roman Empire and proscribed the worship of their so-called "gods." The great truth here must not be considered to be negated by pocket existence of paganism in isolated places on the earth even yet. The great Pantheon of pre-Christian paganism was indeed wiped off the face of the earth. "This divine promise rests upon the command in Exodus 23:13, `Ye shall make no mention of the names of other gods.'"[48]
Verse 18
"And in that day will I make a covenant for them with the beasts of the field, and with the birds of the heavens, and with the creeping things of the ground; and I will break the sword, and the bow, and the battle out of the land, and will make them to lie down safely."
This is figurative language for the peaceful prosperity for the entire world as intended by the Advent of Jesus Christ, of whom the angels sang, "Peace on earth to men of good will." As far as our knowledge of this goes, it appears to be hyperbolic, since this has never been fully achieved, Jesus himself declaring that "there shall be wars and rumors of wars" throughout the dispensation. Nevertheless, the application is definitely to the kingdom of God, the church as God intended it to be. In the spiritual sector, this universal peace is fully achieved in the possession of that "peace which passeth all understanding."

"And in that day will I make a covenant for them ..." This language is strongly suggestive of Jeremiah 31:31-25 and is undoubtedly a reference to the "new covenant" which God promised to make "with the house of Israel." The great significance of this is that the triple betrothal mentioned in the next verse is thus related to the "new Israel," and not to the "old Israel." Any interpretation that leaves this out of view is totally inadequate. Hailey accurately presented the meaning thus:

"A New Covenant would restore the relationship between God and his people, and a spirit of peace would characterize them. In the New Covenant, the animal nature of men would be brought under subjection to the Spirit of God."[49]
Verse 19
"And I will betroth thee to me forever; yea, I will betroth thee unto me in righteousness, and in justice, and in loving-kindness, and in mercies. I will even betroth thee unto me in faithfulness; and thou shalt know Jehovah."
The triple betrothal here signals a marriage, not a remarriage to the apostate whore, but to a people of God who will exhibit the five Christian virtues of this passage: (1) righteousness; (2) justice; (3) loving-kindness; (4) mercies; and (5) faithfulness. As Hailey flatly declared: "The betrothal here indicates a new marriage based on the New Covenant."[50] Note the emphasis upon one of the great words of the passage in Jeremiah 31:31-35, "Thou shalt know Jehovah." In the light of the obvious truth here, there can no longer be any doubt whatever that the divorcement of Hosea 2:2 above was indeed effective and permanent. God, once the husband of Israel, will now become the husband of another, the new Israel.

Verse 21
"And it shall come to pass in that day, I will answer, saith Jehovah. I will answer the heavens, and they shall answer the earth; and the earth shall answer the grain, and the new wine, and the oil; and they shall answer Jezreel."
The tremendous significance here lies (1) in the truth that not merely Palestine, but the whole "heavens and the earth" shall be involved in God's blessing, indicating the worldwide thrust of the church in the age to come, and in the NEW NAME OF THE BRIDE, which is not Israel, despite many translations to that effect, but JEZREEL, that term being the one that appears in the Hebrew text of the Old Testament.[51] We have already noted under Hosea 1:4, above, that this name, while being very similar to that of Israel, and being in fact derived from it, signifies a radical change in the meaning; and this doubtless signals the radical change in the meaning of "Israel" when applied to the people of the New Covenant, as distinguished from those of the old. God's first bride was Israel; his second is called Jezreel; although, of course, the older terminology was eventually preempted and brought over into the New Testament. "Israel" in any true sense, today, means "the Church of Christ our Lord." We are thankful indeed for the discernment of Hailey on this passage:

"There can be no valid question that the above promises have reference to the present dispensation under Christ. They have been fulfilled in Him, and are not deferred to some future dispensation." "In that day" refers to the day of the covenant and bethrothal mentioned above."[52]
Verse 23
"And I will sow her unto me in the earth; and will have mercy upon her that had not obtained mercy; and I will say to them that were not my people, Thou art my people; and they shall say, Thou art my God."
"I will sow her unto me in the earth ..." The double meaning of Jezreel again appears here, the term meaning either "God will scatter," or that "God will plant" (in the sense that God scatters seeds). Of course, it applies to both Israels. God will scatter the old Israel, but he will plant the new Israel all over the world. The dual prophecy inherent in this has been remarkably fulfilled throughout two millenniums!

"That had not obtained mercy ..." This verse also is a bold and definite prophecy of the receiving of the Gentiles into the New Covenant. Paul quoted both this verse and Hosea 1:10 in Romans 9:25-26, applying both passages to the current dispensation of Christ. For the same purpose, Peter also used the terminology of both these passages in 1 Peter 2:10. Thus, there can be no valid question of the Messianic import of this remarkable prophecy.

Despite the terrible judgment that fell upon the whore, no true Israelite was left out of these glorious promises:

"The same words promised the same mercy to both Jews and Gentiles, that all should be one in Christ, all one JEZREEL, one SPOUSE to Himself, one Israel of God, one Beloved; and that all with one voice of Jubilee should cry unto Him, My Lord and my God."[53]
03 Chapter 3 
Verse 1
This short chapter is one of the most important passages in the whole prophecy. It completes the presentation of Hosea's domestic life as an analogy depicting the prophecy of God's relationship with the state of Israel, the second part of the analogy, that of God's relationship to his divorced bride, being founded upon that of Hosea's behavior toward Gomer after their divorce. Thus, the event of the prophet's purchase of Gomer after she became a slave occurs in the narrative just exactly at the right place the more perfectly to present that analogy. All of the fiddling with these chapters (Hosea 1-3) which has been engaged in by scholars attributing this or that verse to some nameless "redactor," or by revising the order of the chapters, or shifting the date of the whole prophecy as a means of getting rid of his reference to future events, - all that, is due simply to a failure to read the message and understand it. These three chapters, concluding with this brief one, are as logically written, intricately coordinated, and as dogmatically confirmed by the history of nearly three millenniums, as any sacred text ever treasured by the human race. The reason why some cannot understand Hosea 3 is that they missed the point in Hosea 2, which was the divorce, depicting God's repudiation of Israel as "the chosen people." No, that was not the end of God's relationship with Israel, that being depicted in the events of this chapter as the status, not of a wife, but as that of a slave without any conjugal relationship whatever with God whom Israel had rejected, a status that would continue until the times (in the latter days) of the new marriage, not with the old and discredited whore, but with the new bride, the church of Jesus Christ!

From this, it is perfectly clear that Hosea 3 belongs where it is, after the divorce and the prophecy of the new marriage to be fulfilled in the times of the Messiah. Furthermore, the indefinite period when Gomer was under her husband's control, but without any of her former privileges, accurately depicts the history of Israel (especially that of the northern kingdom, but also that of Judah) for long centuries afterward. The inter-testamental period in which Israel had no prophet (there is a gap of centuries between the Old Testament and the New Testament), no king, and throughout which period they were usually subjugated to hostile states, such as Rome, shows the literal fulfillment of Hosea's prophecy; and, as far as the "hardened Israel" of the present dispensation is concerned, their status throughout history to the present time has remained the same ever since. It is of very special significance that in this chapter, no reconciliation appears; there is no acceptance of Gomer into any conjugal relationship with Hosea; there is certainly no new marriage, nor any resumption of the old one. How incredible are the comments of scholars who speak glibly of such things as realities. The status of Israel continues exactly as that of Gomer in the condition where the sacred narrative rings down the curtain, leaving her a slave in the house of her former husband, who nevertheless continued to love her and yearn for her return! The analogy in that state is exactly that depicted in the parable of the Prodigal Son, where the Father, as the story ends, is still pleading with the heartless elder brother to partake of the feast!

Hosea 3:1
"And Jehovah said unto me, Go again, love a woman loved of her friend, and an adulteress, even as Jehovah loveth the children of Israel, though they turn unto other gods, and love cakes of raisins."
"Jehovah said unto me ..." Hosea makes it clear throughout that the words and actions recorded here were not from himself but from the God of heaven.

"Go again, love a woman ..." The word "again" in this passage requires the understanding of the event recorded as sequential with what has already been related. If God had meant for Hosea to love another woman not previously mentioned, there could not be assigned any appropriate meaning for "again."

"Loved of her friend ..." Some have tried to make out that the friend loved by the woman here was her husband; but as Dummelow noted, any such interpretation "involves a clumsy tautology."[1]
"And an adulteress ..." The woman in focus here is one who has violated her marriage covenant. Moreover, the "love" in view here was nothing to be compared with the love of God which is forcefully contrasted with it in this very verse. If we understand the "friend" here to be the same as the "lovers" in Hosea 1:13, it would refer to the attachment which the pagan priesthood of the Baalim had for Israel, through which relationship the pagan structure enjoyed all their wealth, preferment, and licentious luxury. No doubt, Israel was useful to that society; and she was loved of them in the same sense that the farmer may be said to love his cattle or his swine.

"As Jehovah loveth the children of Israel ..." Note the word "as." It was a far different thing to love Gomer as Hosea did, and a far different thing for God to love Israel as he did (and does). No love of the "friend" could be compared to this.

"Though they turn unto other gods ..." There is a stern echo of the first commandment of the Decalogue in this, "Thou shalt have no other gods before me." The overriding nature of Israel's apostasy was distinctly a religious thing.

"And love cakes of raisins ..." "These were delicacies made of flour and pressed raisins, figuratively representing the idolatrous worship."[2] Most of the scholars stress the fact of these "goodies" being a symbol of the sensuality and carnal desires associated with paganism; but we believe there is an even more significant connection. The customary price paid by those frequenting the pagan shrines and given in exchange for the use of their so-called priestesses in fornication was simply the "raisin cakes" mentioned here. Thus, it was the love of Israel for the gross sensuality of the pagan cult which formed the principal motivation for their departure from the Lord.

"Go...and love ..." How was it possible for Hosea to fulfill this commandment? Certainly, he could not have loved Gomer with the same emotional passion for her which might have existed at first. As Morgan said, "He did not go after Gomer because he loved her, but because God sent him."[3] Surely, there must be an element of truth in such an observation. And yet, Hosea's obedience to God in his recovery of Gomer from slavery was supercharged with the very essence of love in the highest and best sense.

Who was this "woman" mentioned so dramatically in this verse? We shall not bother with the interpretations which make the whole incident to be merely a parable, nor with the notion that this is a recapitulation of Hosea's "taking" Gomer in Hosea 1, nor with the proposition that this woman must be another person totally different from Gomer. None of such guesses at the meaning here carry any conviction whatever. The woman here is undoubtedly Gomer. Many scholars have discerned this:

The woman was evidently Gomer.[4] Hosea is urged here to continue loving a woman, Gomer.[5] In the light of the meaning of the symbolism, who could the woman be but Gomer?[6] Hosea redeems Gomer, symbolizing God's dealings with adulterous Israel ending in the Messianic blessings.[7] "The woman can only be Gomer."[8]
Harper has taken the lead in affirming and defending this understanding of who the woman is, giving the following reasons why she can be none other than Gomer:

"The prophet was compelled by his love for Gomer, faithless as she was, to purchase her, out of the depths of infamy into which she had fallen, at the price of a slave. This is true because: (1) she is described as an adulteress (one who has broken her marriage vows), (2) The use of "her" (Hosea 3:2) refers to a particular woman. If this is a different woman (from the one in Hosea 1), why is not some reference made to the fact? (3) She plays the part in the parallelism with Israel, represented by Gomer."[9]
Verse 2
"So I bought her to me for fifteen pieces of silver, and a homer of barley, and a half homer of barley."
"I bought her ..." The meaning of this is accurately given in the New English Bible, "I got her back," or, as in the footnote "I bought her back." This makes the identification of the woman as Gomer a certainty. "She had actually become a slave-concubine, and the price paid was the price of a slave."[10] Of course the verb for "I bought" here is uncertain in meaning.[11]
"For fifteen pieces of silver ... etc." The total value of the price paid is estimated at thirty pieces of silver. Given observed that:

From Exodus 21:32, we learn that thirty shekels were the estimated value of a manservant, or a maidservant ... The price paid by the prophet was partly in money, and partly in kind, the total being the exact price of an ordinary maidservant.[12]
This price may not be regarded as the money paid at the very first when Hosea took Gomer from her parents, "For it cannot be shown that the custom of purchasing a bride from her parents had any existence among the Israelites."[13] Furthermore, if Gomer was not a slave, it would not have been necessary for Hosea to purchase her, because she was his already. Also, Gomer was not married to another subsequently to her marriage to Hosea; for, if that had been the case, it would have been contrary to God's law for him to take her back. It is clear that he bought her out of slavery.

"Homer and a half of barley ..." Why is this mentioned? Barnes thought that the fact of barley's being despised, generally, as human food, and usually employed in the feeding of animals might have symbolized the mean and servile state into which Gomer had fallen;[14] but, since "it was a considerable price, for a poor man of the eighth century, with which Hosea redeemed his wife,"[15] it might very well have been that Hosea could raise the necessary price only by extending himself, bringing part of it in money, and part of it in barley. If the New English Bible, which follows the Septuagint (LXX) in rendering the words here translated "half a homer of barley" as "a measure of wine," this would be considered still more likely. Partial payments of both money and produce were thought by Skelton to indicate less value than a full payment in money: "She was being sold as a slave ... and the price was that of a slave gored by an ox."[16]
Despite all these learned opinions, however, the most significant thing regarding this price of thirty pieces of silver, however, Hosea paid it, was pointed out by Butler:

"It is indeed interesting that the price paid for Jesus' betrayal was 30 pieces of silver (Zechariah 11:12), and that Gomer was redeemed for thirty shekels (a shekel being about the equivalent of a 50-cent silver coin)."[17]
The contrast in those transactions points up the dramatic failure of mankind to recognize the incomparable value of the precious blood of Jesus, by which alone all men may be saved. Judas and the priests of Israel made it to be equivalent to that of a slave like Gomer! May all men beware of making a similar mistake.

Verse 3
"And I said unto her, Thou shalt abide for me many days; thou shalt not play the harlot, and thou shalt not be any man's wife: so will I also be toward thee."
"Thou shalt not be any man's wife ..." This verse is the end of all thought that Gomer again became Hosea's wife, or that Israel (in the sense of the old Israel) was again welcomed back into the fold of God as his "chosen people."

"So will I also be toward thee ..." The meaning of this was forcefully stated thus:

"These words cannot have any other meaning, than that the prophet would act in the same way toward the wife as the wife toward every other man, he would have no conjugal intercourse with her."[18]
"Thou shalt abide for me many days ..." The Jerusalem Bible, the LXX, Harper and others have rendered this sit still for me,"[19] which points up the fact that Israel made no progress of any kind during the long pre-Christian centuries following the divorcement of the two kingdoms, called the "children of Israel" in the next verse. When, at last, the Son of God Himself appeared, the whole nation was still blinded by the carnal and malignant secularism which had been their undoing to start with.

"Many days ..." here stands for a very long and indefinite period of time. "For Israel as a whole, (in the material and secular sense) the many days are still unended."[20]
The figure requires it to be understood that Israel is still estranged from God. "Hosea keeps the (former) wife apart from every man (including himself), and waits."[21] In exactly the same manner, Israel is kept back from idolatrous worship, but through her rejection of Christ is likewise kept from properly worshipping the true God; but God still waits! There is, of course, the possibility, although no certainty exists with reference to it, that there may yet come a time when old Israel will come to their senses and truly turn to God. The "until" of Romans 11:25 cannot be alleged as teaching either the proposition of the old Israel's ultimate repentance, or the promise of its occurrence after "the fullness of the Gentiles" has come into the family of God.

Verse 4
"For the children of Israel shall abide many days without king, and without prince, and without sacrifice, and without pillar, and without ephod or teraphim."
This is a prophecy of the long and bleak interval between the Old Testament and the New Testament, during which the northern kingdom never more had a king, and during which even the southern kingdom also came into very great hardship, suffering vassalage to other kingdoms and paying very dearly for their loss of status as the wife of God, or his "chosen people." The last view of Gomer in the above verse leaves her visible not as Hosea's wife, but as his slave, without conjugal relations.

"King ... prince, sacrifice ... pillar, ephod or teraphim ..." Despite there being three pairs here, only the last is marked by a conjunction. Scholars are sharply divided between two views. McKeating and others felt that all of the things mentioned here were legitimate institutions denied to Israel during the period of waiting;[22] while others as firmly suppose that none of these things was actually legitimate, even the institution of the king being viewed, not as the will of God, but as God's rejection (1 Samuel 8). The truth would appear to be that Hosea simply means that none of these things, whether legitimate, or illegitimate, would be available for Israel during the days of their captivity. This would appear to be supported by the fact that Gomer was denied intercourse, whether through harlotry, or through normal relationship with a husband, the type thus strongly suggesting the meaning of the antitype. Keil explained this scrambling of the legitimate and illegitimate thus:

"The prophet mentions objects connected with both the worship of Jehovah, and that of idols, because they were both mixed together in Israel, and for the purpose of showing to the people that the Lord would take away both."[23]
"Some of the things in this list were definitely condemned, and the rest were not God's first choice,"[24] having been allowed as a concession to the rebellious Israelites, as in the case of their having a king. Each of these items will be noted below.

"King ... prince ..." Under the conception of the Theocracy, God was the rightful ruler and King of Israel; but the people, desiring to be like the nations around them demanded a king. The prophet Samuel was commanded of the Lord to grant their desire, noting at the same time that in such a demand they had rejected God (1 Samuel 8:7). The very kings which Israel received as a result of their sinful demands were the principal instruments of their eventual destruction, Ahab and his pagan queen Jezebel, for example, having introduced and promoted paganism. McKeating was right, therefore, in his discernment that Hosea, "seems to regard the institution of the monarchy as a mistake in the beginning (Hosea 8:4,9; 10:9-10; and 13:10-11)."[25] "King and prince" in this passage therefore stand for the presumptuous and sinful institution of the monarchy with which Israel displaced the Theocracy, a mistake which ultimately destroyed Israel's relationship with God.

"Without sacrifice ... pillar ..." Matthew Henry, following the LXX, read this "sacrifice or altar,"[26] giving it the meaning of legitimate worship; but we shall interpret it as it appears in our version (ASV). Sacrifice, of course, was authorized and commanded in the true religion of the Jews, but the legitimacy of the sacrifices which Israel at that time was offering to God might indeed have been sinful due to the lack of a legitimate priesthood, their failure to observe the sacred laws pertaining to sacrifices, and to the encroachments of the cultism, leading to the sacrifices being offered not in Jerusalem, but in Dan or Bethel.

Regarding the "pillars," "The law required that the pillars of the Canaanites be destroyed (Exodus 23:24), and the Israelites were warned not to erect any for themselves (Leviticus 26:1)."[27]
"Without ephod ... teraphim ..." The difficulty of knowing exactly what is said here derives from the fact that "ephod" apparently had two meanings. As a garment, it seems to have been a legitimate part of the dress of the High Priest; but it also had another meaning. Jamieson interpreted this passage as a pairing of the legitimate and illegitimate, making the sacrifice and pillar, ephod and teraphim, to be in each pair the true opposed to the false. Thus he viewed the sacrifice as true worship, the pillar as false; and the ephod as approved and the teraphim disapproved.[28] Also Butler favored this understanding of the last two pairs as a contrast in each case of the true and the false:

"Sacrifice and pillar" represent Israel's syncretistic religion; "ephod and teraphim" represent the two means (Mosaic and idolatrous) of receiving religious revelations.[29]
"The teraphim ..." These were small household images revered in some manner idolatrously (Genesis 31:34ff and Jeremiah 17:15). Dummelow compared them to the Lares of ancient Rome,[30] and Harper compared them to the Penates.[31] These relics of paganism appeared to be cherished by many of the Israelites; but in the times prophesied here, their idolatry would be taken away for ever.

Verse 5
"Afterward shall the children of Israel return, and seek Jehovah their God, and David their king, and shall come with fear unto Jehovah and to his goodness in the latter days."
The strong Messianic thrust of this passage is undeniable. It is no longer the old Israel which is in focus here, for the new Israel suddenly enters the picture. The words "afterward" and "in the latter days" which begin and close the passage make this certain. Also, the return to "David their king" can only mean that the return will be to the Lord Jesus Christ, the true Son of David (Matthew 1:1), whose resurrection from the dead and subsequent exaltation at God's right hand in heaven were flatly declared by the apostle Peter to be the fulfillment of the ancient promise of God's raising up one to sit on David's throne (Acts 2:19-31). Butler has a significant comment on this:

Every school of the ancient Jews (Talmudic, mystical, Biblical, or grammatical) explained this prophecy of Christ, the Messiah. They even paraphrased it thus:

Afterward the children of Israel shall repent, and turn by repentance, and shall seek the service of the Lord their God, and shall obey the Messiah the Son of David, their King.

Such an interpretation is found in some of the Targums and the Midrash and by such scholars as Ibn Ezra and Kimchi.[32]SIZE>

There is hardly any need to multiply names and citations from discerning scholars of all ages who have accepted this passage as a reference to the glorious age of Jesus Christ during that present dispensation, during which his holy name is honored literally all over the world. The participation of the new Israel in this is certain, nor do the words of this passage (or any other) deny the possibility that even remnants of the old Israel may yet come to the feast. However, to affirm that such a thing "will be" is to go beyond the word of the Lord.

The three chapters (Hosea 1-3) concluded by this verse are as important as any ever written. As Hailey expressed it, "They stand out in the book of Hosea as of special importance,"[33] this being due to the Messianic import of Hosea 1:10-11; 2:1,21-23, and Hos.3:5.

A SUMMARY OF HOSEA 1-3
God's dealings throughout history with the Israel of God, as manifested at first in the literal descendants of Abraham, and later as the New Israel made up of Abraham's spiritual seed (Galatians 3:28-29), are dramatically presented under the strange and complex figure of Hosea's relationship to Gomer. The various events of that domestic relationship are scattered throughout the three chapters; but the arrangement of them is precise, logical, and necessary for carrying the complex meaning assigned to the relationship.

In Hosea 1, the marriage occurs, three children are born; and their names, providentially given, are prophetic of the Scattering, the Apostasy, and the Divorce of the Secular Israel. The secular state, "the sinful kingdom," had become falsely identified as "God's chosen people," which, from the beginning, had never been identified as any kind of a state, but as the true "sons of Abraham," the spiritual seed, the holy remnant who would remain and ultimately welcome the Messiah. This prophecy of the divorce of Israel, as seen in the mystical name of Lo-Ammi, was not to mean the end of the true Israel; and all of God's glorious promises regarding that true Israel were affirmed in the same breath with the mention of Ammi (Hosea 1:10-2:1). That Israel was specifically defined as including the Gentiles, and described as an innumerable multitude; and significantly, they were spoken of, not as Israel, but as Jezreel, the name being a derivative of Israel and possessing a double meaning applicable both to the old Israel and the new. As it applied to the old Israel, it meant "I will scatter"; and as applied to the new, it meant "I will sow," or "I will plant."

Hosea 2 begins at once with the formal announcement of the divorce of the old Israel (Hosea 2:2), and follows that with a bill of particulars (Hosea 2:3-13) containing a remarkable montage with blended elements of Gomer's shameless conduct and Israel's brazen apostasy. There is also recounted a number of initiatives on the part of God who sought to bring Israel back, culminating in the promise of a new marriage, often misunderstood as the divine acceptance of the divorced state, but actually indicating God's marriage to another in the person of the new Israel, as indicated by the significant use of "Jezreel" in @@Hosea 2:22.

However, one important aspect of God's dealing with his once "chosen people" (as identified with the sinful nation) remained to be prophesied. What would be the status of the divorced Israel afterward? Since they were not to be "re-married" to Jehovah, what would be their status during the interim and afterwards? That was dramatically prophesied in Hosea 3 under the figure of Hosea's purchase of Gomer out of slavery and keeping her shut up in his house until she should repent, but without conjugal privileges, the same representing that God would indeed continue to be concerned with Israel, but no longer as his wife or "chosen people." That status would belong to the people of the new covenant, the new Israel of God in the church of Jesus Christ.

Of course, there was to be no injustice whatever done to the old Israel in the developments depicted here; because, the new Israel would include not only the Gentiles of all nations, but not a single member of the old fleshly Israel would be excluded from participation in the new order as an integral part of the "Bride of Christ." That is the situation as it exists even to the present time.

This whole terrible picture of the apostasy of ancient Israel was a product of their own arrogant presumption. It began when they rejected God as their ruler and demanded a king like other nations; and through those kings they were led into the grossest immoralities and idolatrous worship of the Baalim, even rejecting God outright and attributing all of their blessings to pagan deities. Throughout that long period of progressive apostasy, there was still the presumption that they were the "chosen people" of God; and Hosea's prophecy was designed to destroy that conceit. The true Israel of God, submerged for centuries within the wrappings of their man-made state, and still later (until the times of Christ) obscured by experiences of the divorced nation, yet all the while "waiting for the kingdom of heaven," were at last blessed by the visit of the Dayspring from on High, whom they joyously welcomed.

No other prophecy in the whole Bible so adequately foretells the future of God's relationship with Israel (both the old and the new) as does this one. The call of Israel as the "chosen people," God's deliverance of them from slavery and his endowment of them with nationhood and a land of their own, their rejection of God as their ruler in the demand for a king, their progressively bold and arrogant apostasy, God's divorce of the sinful nation (the holy remnant excepted) from any further status as the "bride of Jehovah", the whole nation's sinking into the open debaucheries of paganism, such a state being one of spiritual slavery (to be equated in every way with the spiritual slavery of the whole Gentile world), God's redemption of the old Israel from the slavery of idolatry, his withholding from them his former favor through the long denial of any prophetic word (the time between the Old Testament and the New Testament), and his eventual new marriage to Israel (this time to the new Israel, made up of the faithful elements of the old, plus spiritual seekers of God's kingdom from among the Gentiles of all nations), and finally the great felicity and blessing pertaining to that new marriage as found in the church of Jesus Christ - all of these significant events pertaining to God and Israel are faithfully depicted in the first three chapters of the amazing prophecy of God through Hosea.

04 Chapter 4 
Verse 1
This chapter opens the last section of the prophecy in which the same themes recur again and again. The guilt of the nation is stressed (Hosea 4:1-3), with particular attention to the guilt of the priests (Hosea 4:4-8), the prophecy of punishment for all (Hosea 4:9-10), and an elaboration of the immoral practices in their religion (Hosea 4:11-19). The terminology of the chapter, especially in the first three verses, is technical and legal.

"The source of the forms is legal procedure as practiced in Israel's court, and their use has the effect of putting the entire nation on trial."[1]
In this accusation and arraignment of Israel, it is God Himself who makes the charges and pronounces the judgment. The crime of Israel which forms the burden of God's formal charge against the nation is a specific one: "It is a breach of contract!"[2] The sacred covenant that God had made with the chosen people had been wantonly violated and repudiated; and the specifics of it are spelled out by Hosea's delivery of God's message to the rebellious nation. "One could literally translate part of Hosea 4:1 as, `The Lord has a lawsuit with the inhabitants of the land.'"[3] The whole thrust of this chapter and of the whole prophecy of Hosea presupposes prior relationship between God and Israel; and, without this basic prior condition assumed by Hosea, his prophecy would have little meaning. As Harper said:

"A relationship has existed between Yahweh and Israel, the terms of which Israel has not observed ... There is every reason to suppose that the Decalogue in its original form was at this time in existence."[4]
Hosea 4:1
"Hear the word of Jehovah, ye children of Israel; for Jehovah hath a controversy with the inhabitants of the land, because there is no truth, nor goodness, nor knowledge of God in the land."
Hosea moved at once to make clear what had been signified already in his own tragic marriage, which had been providentially designed to portray that which was happening upon a far greater scale in the life of the entire nation. The terrible message had already been spelled out by what had happened in the case of Gomer. Her infidelity resulted in her leaving her husband; and when she had been reduced to a state of slavery as a result of her sins, Hosea bought her back, not for the purpose of remarrying her, but with the purpose of reducing her to the status of a servant retained without conjugal rights of any kind, and in certain areas required to do his will without regard to her own inclinations. God inspired Hosea to recount the sordid details of his marriage as a warning to Israel, and as a symbol of what would happen to the nation; but in this chapter and to the end of Hosea, God dropped any further use of allegory and spelled it out dramatically in the plainest and most literal language possible.

This verse announces a change of status for Israel, once the chosen bride of Yahweh, but now no longer a bride but an adversary.

"Jehovah hath a controversy with the inhabitants ..." God appears here not as the beloved husband of the chosen nation but as their opponent.

"Because there is no truth ..." God had not changed, but Israel had changed. Having once known the true God, they knew him no more, having forsaken him to worship the old pagan gods of the land of Canaan. Perhaps, "There were some righteous people left; but they were few, and they hid themselves from the face of the multitude who were wicked."[5] The "truth" which was missing from Israel was the knowledge of God and of his revealed will, which is the only dependable, objective standard of "truth" the world has ever known. Truth, God's truth, is the only basis of morality, order, and trust that has ever proved effective. Morality cannot be subjectively determined. Morality cannot be either determined or perpetuated upon humanistic considerations. Morality can not be predicated upon merely intellectual and philosophical premises. Either God's truth is received and honored, or immorality, shame and debauchery are the inevitable alternative. Israel had chosen that awful alternative; and, as Butler stated it:

"When the divine standard of truth, God's revealed word, is rejected, moral and political suicide is the result. This is exactly what happened to Israel in Hosea's time, and to Judah in Jeremiah's time, complete moral and political anarchy. The same will happen to any nation that rejects God's Word, the Bible!"[6]
"The ultimate cause of the decline and final collapse of every nation or civilization has been moral and spiritual rather than material."[7] The word here rendered "truth" is translated as "faithfulness" in some versions; and the term certainly includes the sense of "truth obeyed"; but "faithfulness" has the weakness of leaving open the question of "faithfulness to what?" "Truth" is to be preferred here.

"Nor knowledge of God in the land ..." All of the vain efforts of some expositors to defend the notion that the true God of Israel was actually being worshipped any longer in the Northern Kingdom are defeated in this simple statement. The knowledge of God had disappeared in Israel, despite the fact of some pagan worshippers using his sacred name alongside that of their pagan idols. Knowing God in the Biblical sense means an active and obedient knowledge that consciously conforms to the teaching of God's Word. People who "obey not the gospel of our Lord Jesus Christ" are one in every sense with the people "who know not God" (2 Thessalonians 1:7-9).

Verse 2
"There is naught but swearing and breaking faith, and killing, and stealing, and committing adultery; they break out, and blood toucheth blood."
The fact that the Third, Sixth, Seventh, Eighth, and Ninth commandments of the Decalogue are here indicated by the fact of Israel's violation of them removes all doubt of the Decalogue's prior existence as an essential element in the covenant of God with Israel. Without that element of covenant-breaking in Israel's conduct, God could not have had a "lawsuit" with them. We are amazed at the timid recognition of this truth which rather cautiously states that this verse "seems to give some support"[8] to the view that the Decalogue was prior to this prophecy! Indeed, .indeed, two plus two might possibly equal four! As W.R. Harper more adequately stated the obvious fact, "There is every reason to believe that the Decalogne in its original form was at this time in existence."[9]
"Swearing and breaking faith ..." Such conduct violated the Third commandment with its prohibition against taking the name of God in vain, and also the Ninth with its prohibition against false witness.

"Killing ... stealing ... committing adultery ..." Commandments Six, Seven, and Eight were broken in these actions; and, in fact, the utter repudiation of the whole Law of God was evident in the rampant immorality, violence, and deceit which characterized the conduct of Israel in the days of Hosea.

"Blood toucheth blood ..." This is evidently some kind of idiomatic expression referring to massive and continual violence. The New English Bible translates this phrase, "nothing but one deed of blood after another."

Verse 3
"Therefore shall the land mourn, and everyone that dwelleth therein shall languish, with the beasts of the fields and the birds of the heavens; yea, the fishes of the sea also shall be taken away."
God is both the prosecuting attorney and the judge in this arraignment and prosecution of Israel. The reasons for judgment have already been cited, and the judgment is impending. The various elements mentioned here may be summed up in a word, disaster!

"The land shall mourn ..." By metonymy, the whole people of Israel are those who shall mourn. The inclusion of the lower creation in this mourning (the animals, birds, and fishes) merely emphasizes the extent and universality of the suffering; but there may also be a reference to the primeval curse of the ground "for Adam's sake" (Genesis 3:17-21), with a strong intimation that it will be continued and perhaps intensified by the kind of behavior that marks the response of Israel to the love of God. God's curse upon the earth because of human sin would also inevitably involve the lower creation. Given thought that the inclusion of the lower order of creation here was for the purpose of "representing the severity of the judgment in its totality."[10]
Verse 4
"Yet let no man strive, neither let any reprove; for thy people are as they that strive with the priest."
Mauchline paraphrased this verse: "It is God who has the controversy with his people; therefore, let no man enter into it."[11] The forbidding of any man to reprove, however, might also be referred to any who might have sought to reprove the prophet Hosea for pronouncing such stern judgments against Israel. In any case, the judgment is of God, and is not merely that of Hosea. Due to certain imperfections in the text, some scholars have understood the meaning of this rather ambiguous verse thus: "Let not anyone contend or make complaint, because the people are not really to blame";[12] but we cannot believe that even the reprobate priesthood who led the people in their sins could absolve them of guilt or blame.

"Thy people are as they that strive with the priest ..." This is a plain reference to Deuteronomy 17:8-13, condemning all of those who rejected the judgment of the priests acting in conformity with God's will. The sentence against persons thus rebelling against authority was death. Thus, the last clause of this verse is an emphatic declaration that Israel deserved the judgment of death that God pronounced upon them. It may be viewed as a mitigating circumstance for the people generally that their priesthood was illegitimate from its inception. Beginning with Hosea 4:5, below, Hosea directed God's judgment against the priesthood.

Verse 5
"And thou shalt stumble in the day, and the prophet shall also stumble with thee in the night; and I will destroy thy mother."
The alternative reference to day and night in this verse is not restrictive but inclusive. It means prophet and priest shall fall by the sword day and night; there shall be no safety anywhere at any time. The prophet in this passage is not a reference to any of God's legitimate prophets, but to the type of retainer who was a part of the paid staff of the pagan establishments. Their mutual identity with paganism is inherent in the grouping of the two together and in their common fate.

A discernment sadly lacking in many writings on Hosea was achieved by McKeating, who stated that, "Hosea's rejection of the northern priesthood seems to be all of a piece with his questioning of the legitimacy of their monarchy and his assertions that it does not enjoy divine favor."[13] Of course, this is correct. Neither the monarchy nor the priesthood of Israel had any standing whatever in the eyes of God. How could the priesthood have been legitimate, when it was instituted by Jeroboam I, for the specific purpose of supporting his throne, and made up of Jews who were "the lowest of the people" and "not of the sons of Levi," contrary to the Word of God (2 Kings 12:31)? It is nothing short of amazing that so many commentators on this part of the Bible seem to be utterly blind to the true nature of Israel's apostasy. Even Mays speaks of Israel's priests as having their "vocation given to them by Yahweh," but this cannot be true at all. They were in no sense priests of God, but priests of Jeroboam, presiding over a bastard religion made up of a few elements of Judaism, grossly perverted, and overlaid with a rich veneer of pure paganism. Adultery, debauchery, drunkenness and many other sinful rites marked the very "services" of Baal, whom they worshipped instead of God. The central idols in this paganism were the golden calves set up at Dan and at Bethel by Jeroboam I.

Therefore, Hosea quite properly rejected both the monarchy and the worship installed by that monarchy.

"And I will destroy thy mother ..." This refers to "the whole nation, as such, - the kingdom of Israel."[14] Hosea also referred to Israel as "your mother" earlier (Hosea 2:2). Some have questioned this, but there is no satisfactory alternative. Mauchline thought that "Aaron" might be referred to; but these priests were not Levites! One alternative would be to make Baal the mother of those priests, or the paganism of Israel. Hindley thought "the mother" here to be, "the tribe of Levi, into which all priests were born";[15] but there was no way in which this could be correct. As noted above, the priests of Israel were recruited from the lowest class of people and without regard to Levitical descent. Besides this, the wife of Ahab, the notorious Jezebel had murdered practically all of the true priests and had imported a vast horde of pagan priests from Sidon. As time went on, it must have been a rare thing indeed for any descendant of Levi to have enjoyed the office of the priesthood in Israel.

Verse 6
"My people are destroyed for lack of knowledge: because thou hast rejected knowledge, I will also reject thee, that thou shalt be no priest to me: seeing thou hast forgotten the law of thy God, I also will forget thy children."
Harper was of the opinion that "I will reject thee" in this passage indicates that "Hosea had at one time recognized the Northern priesthood as legitimate,"[16] but this is by no means a necessary deduction. The rejection of knowledge on the part of the priests (a past event when Hosea spoke) had already resulted in God's rejection of them, but the rejection here will be total and final. They had been tolerated, even in their state of illegitimacy, for a long while; but now their rejection will be terminal, final, and complete. They shall be exterminated, along with the apostate nation which they have led into ruin.

"Thou shalt be no priest to me ..." It is a mistake to understand this as reference merely to the priesthood which was pagan. It is the nation which is addressed here: "My people ... thou ... thou shalt be no priest to me." The spirit and intention of Exodus 19:6 dominate this verse. It is the nation of Israel as a nation of priests unto God.

"Seeing thou hast forgotten the law of thy God ..." is necessarily a reference to the nation, and absolutely not to the pagan priesthood which had never had any knowledge of the law of God, except in the corrupted elements of it which they had mingled with their paganism.

"My people are destroyed for lack of knowledge ..." Educators and public leaders like to quote this verse, but all too frequently they are unaware of what is meant by knowledge in this passage. It is not scientific, secular, or technical knowledge that is meant, but religious knowledge, the knowledge of God through his revealed will, the Bible; and even more than this is meant; it means conformity to the will of God. H. G. Wells said that, "Civilization is a race between education and catastrophe,"[17] but only a fool today believes that secular education alone can stave off catastrophe. Will Durant found the great hope of humanity (as he viewed it) envisioned in a society where, "Every child would be schooled until his twentieth year, and should find free access to the universities, libraries, and museums that harbor and offer the intellectual and artistic treasures of the race!"[18] It is the knowledge and worship of God alone that can lead either men or nations into the good life, In the light of all that we have learned in this present century, "How inadequate now seems the proud motto of Francis Bacon, `Knowledge is power'"?[19] "Catastrophe overtakes a civilization not because it lacks intelligence, but because it lacks integrity."[20]
Why does integrity, or morality, depend upon the knowledge and worship of God in the fullest sense of those words? Simply because the naive notion that if men know right they will do it is a fool's nightmare. Only the true religion of God can endow moral and ethical behavior with cosmic significance. "There are no significant examples, before our time, of a society successfully maintaining moral life without the aid of religion."[21] Will Durant held to the opinion that our own liberal society in the United States would be able to achieve what no other ever did, that is, maintain morality and integrity without regard to true religion; hence his inclusion of the phrase "before our time" in the passage quoted. The events of the first decade following his statement, however, have already demonstrated the fantastic dimensions of his error. Without a widespread reawakening of the national conscience and a wholesale return to the teachings of the Word of God, our own beloved America is already launched upon a collision course with disaster. These remarkable chapters in Hosea have an urgent relevance to our entire generation.

It should not be thought that Israel's "forgetting" God's law was merely an innocent slip of the memory. No! They had consciously rejected, ignored, and eventually forgotten that which they had neither desire nor intention to remember.

"Law of thy God" is a clear and positive reference to the Decalogue and related commandments which formed a basic part of the holy Covenant between God and Israel. The word here is "Torah," and, despite the efforts of Mauchline and others to read this as teachings delivered to people by their priests, the technical and specific meaning of the term is apparent. In a word, it is a reference to the Pentateuch. A book like Hosea could not possibly have been written except in the shadow of the first five books of the Old Testament.

"I also will forget thy children ..." This is generally misinterpreted to refer to the children of the pagan priesthood; but that renegade and reprobate institution hardly appears here at all, except in the catalogue of their sins about to be enumerated. It is the nation of Israel, particularly the northern kingdom, that is here prophesied to suffer the penalty of God's forgetting their children. As Keil wisely observed:

"It is not the priests who are addressed here, but the whole nation of the ten tribes which adhered to the image-worship set up by Jeroboam, with its illegal priesthood (1 Kings 12:26-33), in spite of all threats and judgments...and who would not desist from this sin of Jeroboam. The Lord would therefore reject it (the nation) from being priest, would deprive it of the privilege of being a priestly nation (Exodus 19:6), would strip it of its priestly rank, and make it like the heathen.[22]
Verse 7
"As they were multiplied, so they sinned against me: I will change their glory into shame."
This verse, as the passage before it, has its primary reference, not to the pagan priesthood, but to Israel the priest of God in the national sense (Exodus 19:6). The evidence that this is the true interpretation is strengthened by the frantic efforts of some scholars who have vainly tried to move Exodus 19:6 into post-exilic times."[23] The more the nation increased and the greater became their prosperity, the more and more they were estranged from their true God. The reason for this was that they attributed their prosperity, not to God who was the genuine author of it, but to their pagan idols. They therefore interpreted their increased strength and glory as the blessings of their idols, being consequently further and further estranged from God.

Verse 8
"They feed on the sin of my people, and they set their heart on their iniquity."
"They feed on the sin of my people ..." Hosea had already mentioned the false priests and prophets (Hosea 4:5); and here he returned to the subject of the evil priesthood, as indicated by the contrast between "they" and "my people" in the same clause. Harper gave the meaning of this accurately, thus:

"The priests encouraged the people to sin in order that they the priests might have larger numbers of sin offerings, greater perquisites ... they live upon the vice of the day."[24]
"And they set their heart on their iniquity ..." There is a change from the plural "priests" in the first clause to the "they" in the second,[25] indicating that "my people" is the antecedent and that the second clause here means that the northern kingdom have set their heart, not upon God, but upon their sins which they love. Before leaving this, it should be noted that "sin offerings" may not appear in this verse at all, despite the possible understanding of the terms in this sense as cited above in the quotations from Harper. Mauchline is undoubtedly correct in his assertion that: "The words may have the less specific meaning that the priests have an appetite for human guilt and gloat over iniquity."[26] As was noted in our commentary on Amos 5:21 and related passages, there is no evidence that the pagan worship in Northern Israel included any such thing as a sin-offering, none whatever being mentioned in Amos. In view of that, the view of Mauchline should be preferred in this passage.

Verse 9
"And it shall be, like people, like priest; and I will punish them for their ways, and will requite them for their doings."
The mention of both "priest" and "people" here makes it quite evident that both were being spoken of in the preceding verse. What is indicated is the thorough paganizing of the whole nation. Even God's chosen people have at this juncture come to be exact copies of the reprobate pagan priesthood and at last had reached a state of total apostasy from God.

"And I will punish them ..." This is the explanation for the overwhelming destruction of the entire northern kingdom which was impending as a judgment of God upon his apostate people and soon to be fulfilled by the Assyrian armies in the valley of Jezreel. The destruction occurred in 722 B.C. Of course, both the evil priesthood and the people whom they had misled suffered the same fate.

Verse 10
"And they shall eat and not have enough; they shall play the harlot, and shall not increase; because they have left off taking heed to Jehovah."
The purpose of harlotry is not to produce offspring;, therefore, the meaning here is that Israel shall find their material prosperity quite inadequate and unsatisfactory; and their harlotry in the matter of Baal-worship shall prove powerless to remedy their want. As the punishment of God closes in upon the kingdom, the vanity, futility, and ineffectiveness of their apostasy will be finally evident.

"They have left off taking heed to Jehovah ..." This is by no stretch of imagination a reference to the fact that the pagan priesthood had ever heeded Jehovah. Can anyone believe that the vast horde of pagan priests imported by Jezebel ever for a single moment heeded the true God of Israel? Elijah had slaughtered a multitude of them on Mount Carmel for the simple reason that all of them were avowed enemies of God. This is again a reference to the people of the northern kingdom. "Harlotry is Hosea's thematic word for the whole religion"[27] of Israel.

Verse 11
"Whoredom and wine and new wine take away the understanding."
As Mays said:

"This is a general observation about how things work in life. Once a man turns to prostitutes and intoxicating drink for pleasure, he loses his judgment. Harlots and wine take away a man's mind (The Hebrew word is heart, the seat of the will and understanding in Hebrew psychology)."[28]
Of course, all sin openly practiced and indulged results in the same destruction of the sinner; but Hosea probably focused upon this because, "It describes the excesses which were committed by the people on the festival days at the Baal shrines."[29]
Verse 12
"My people ask counsel at their stock, and their staff declareth unto them; for the spirit of whoredom hath caused them to err, and they have played the harlot, departing from their God."
"This verse exhibits the private life of the people as depraved by sin and folly";[30] and Hosea 4:13, following, displays their public lives as corrupted by lewdness, gluttony, and debauchery as shamelessly practiced in the vulgar worship of the old Canaanite gods of fertility.

"Ask counsel at their stock, and their staff declareth ..." This foolish method of procuring advice or making decisions is called "rhabdomancy," a class name for several procedures, one of which was described by Keil thus:

"Two rods were held upright, and then allowed to fall while incantations were uttered; and the oracle was inferred from the way in which they fell, whether backwards or forward, to the right or to the left."[31]
How blind to the loving providence of God are those who could seriously resort to such pagan devices as those mentioned here. The immoralities of their idolatrous worship had closed the windows of their minds, and they groped in darkness. Significantly, it was "the spirit of whoredom" that had caused them to err. This "spirit" pictures "the wildest possible indulgence of passions ... they are actuated by an impulse that leads to harlotry."[32] It is not the mere physical result of this behavior, however, which is stressed here. The root cause of all their wickedness lay in the fact of their "departing from their God."

Verse 13
"They sacrifice upon the tops of the mountains, and burn incense upon the hills, under oaks and poplars and terebinths, because the shadow thereof is good: therefore your daughters play the harlot, and your brides commit adultery."
This verse enlarges upon the public conduct of the people who had turned away from God to worship pagan idols. The places mentioned, the mountain tops and hills, were chosen after the prejudice and blindness of paganism, because they were alleged to be closer to the residence of the so-called gods they adored. The good shades of large oaks, poplars and terebinths were also utilized as places of their depraved worship, because of, "their affording relief from the scorching sun, secrecy for licentious rites, and a sort of solemn awe felt in such shadows."[33] Apparently, the mention of the terebinth tree was for the purpose of showing that smaller and less ample shade trees were pressed into the service of pagan worshippers, due to the proliferation of their godless rites. "The terebinth ("pistacia terebinthus") was a small tree resembling the ash, but smaller, and the original source of turpentine."[34]
God had specifically commanded that upon their entry into Canaan, the Israelites should "utterly destroy" all of the places of pagan worship on the mountaintops and high hills and under every green tree (Deuteronomy 12:2); but instead of obeying God, they set up their own pagan idol worship in exactly the same places (2 Kings 17:10,11).

"Therefore your daughters play the harlot, and your brides commit adultery ..." Smith noted that, "This is one of the few passages in the Old Testament which deliberately places women upon the same level of responsibility as men."[35] Under their pagan system, there was respect neither for womanhood nor the sacred ties of marriage. Men who frequented high places and shrines and submitted to the enticements of their immoral pleasures should not have been surprised that their own wives and daughters also engaged in immorality. This passage "assumes that God will judge men upon the same basis as women; there is no double sexual ethic."[36]
Verse 14
"I will not punish your daughters when they play the harlot, nor your brides when they commit adultery; for the men themselves go apart with harlots, and they sacrifice with the prostitutes; and the people that doth not understand shall be overthrown."
"I will not punish your daughters ... nor your brides ..." This does not mean that God would allow such conduct, justifying it upon the basis of their husbands and fathers also being sinners; but it has the effect of saying, "I will not punish them apart from you, but I will overthrow all of you in total destruction." This clause should therefore be read in conjunction with the last, "The people that doth not understand shall be overthrown."

"With harlots ... with prostitutes ..." The two classes here are to distinguish between ordinary women who were immoral and the "cult prostitutes" who were the devotees and attendants of the pagan shrines, such female panderers to human lust being designated "holy ones" in the perverted pagan culture. Both male and female prostitutes were employed at the pagan shrines and high places; and these were called "[~qadesh]," usually translated "sodomites," and "[~qedeshah]," translated "prostitutes" in this passage.[37] These words actually mean "holy ones," after the ancient meaning of the term holy, dedicated to a god. In the same sense, Christians are called "holy"; "But of course, moral and ethical values enter when one is dedicated to the true God."[38]
Verse 15
"Though thou, Israel, play the harlot, yet let not Judah offend; and come not ye unto Gilgal, neither go ye up to Bethaven, nor swear, As Jehovah liveth."
The injection of the name of Judah into this passage was at one time made the basis of allegations that the verse is an interpolation; but as Unger declared, "More recent criticisms tend to deny this ... Actually, there is no compelling reason for denying to Hosea any of the prophecy."[39] The holy writers of the New Testament affirmed the utmost confidence in all that Hosea wrote. See Matthew 2:15; 9:13; 12:7; Luke 23:20; Romans 9:25; 1 Corinthians 15:55; and 1 Peter 2:10, all of which have references to Hosea as the Word of God.

Gilgal and Bethaven were locations of the more prominent pagan shrines; and it was understandable that Hosea forbade Judah to have anything to do with them, but it is a little surprising, at first glance, that the prohibition against swearing by Jehovah should have been included; but this is actually the prophet's warning that swearing, As Jehovah liveth, could not justify the shameless "worship" that was indulged at such places. This swearing by Jehovah was a device for lulling the conscience to sleep, and Hosea uttered the Word of God against it. As Keil put it,

"Going to Gilgal to worship idols and swearing by Jehovah cannot go together. The confession of Jehovah in the mouth of an idolater is hypocrisy, pretended piety, which is more dangerous than open ungodliness, because it lulls the conscience to sleep."[40]
The "Bethaven" of this place is actually a derogatory name for Bethel, both Hosea and Amos using it (Amos 5:5), substituting Beth-aven (place of vanity) for Beth-el (place of God). We reject the pedantic objection of Mauchline that, "this reference to Judah is quite undeveloped."[41] It has all of the development that it needs, having the full meaning that Judah should not walk in the rebellious ways of Israel.

"Gilgal ..." As for the location of this place, it is somewhat uncertain due to the fact of their having been two places with that name, the one on the border between Manasseh and Ephraim, between Shechem and Joppa, and the other near the Jordan river where Israel had camped when they crossed the Jordan to enter Canaan. Hailey is very likely correct in identifying it as the latter.[42] But it is not the exact location of Gilgal which is important; it was the shameless idolatrous worship which was practiced there; and the prohibition was against Judah (or any of God's people) having anything to do with it.

Verse 16
"For Israel hath behaved himself stubbornly, like a stubborn heifer: now will Jehovah feed them as a lamb in a large place."
Instead of behaving as a lamb and following patiently in God's flock, Israel was like a stubborn heifer that refused to submit to the yoke. As a result of such rebellious conduct, God will feed Israel, not any more as a patient lamb in the flock, but as a stray lamb in the vast wildness of the wilderness, such being the most likely meaning of the "large place" mentioned here. Of course, such a lamb would almost immediately fall prey to wild beasts and destructions of every kind. Nothing is any more helpless and doomed to death than a lamb in such a "large place," It does not have the gift of swiftness in flight from danger. It cannot find its way back to where it belongs. A pigeon could do that, or even a dog, but a sheep, never. Its very cries are the signal for its enemies to close in for the kill. This verse is God's promise to abandon the Northern Kingdom to its enemies.

The Revised Standard Version makes the last clause of this verse interrogative, with the meaning implied that the "large place" is desirable, having the sense, "Can the Lord now feed them in a large place, since they have rebelled?" Of course the negative is implied anyway; and, for this reason, it is better to accept the ASV, as in the text we are using.

Verse 17
"For Ephraim is joined to idols; let him alone."
Ephraim, of course, was a part of the Northern Kingdom, his name in fact standing as an alternate designation of it. Thus the address here is still to Judah, mentioned in Hosea 4:15. Jamieson's comment on this is:

"Leave him to himself. Let him reap the fruits of his own perverse choice. He is bent on his own ruin; leave him to his fate, lest instead of saving him thou shalt fall thyself."[43]
"Ephraim ..." This is the first of 37 usages of this expression for Israel in the Book of Hosea.[44] Polkinghorne discerned the significance of this as a "denial to Israel of that title, so long as they refused to accept the authority of David's dynasty."[45] Of course, Israel was indeed a sacred name, and this view could be correct.

Verse 18
"Their drink has become sour; they play the harlot continually; her rulers love shame."
"Her rulers love shame ..." The word here rendered "rulers" actually means "shields," but this is a figurative designation of the princes who ruled the people, as in Psalms 47:10.[46] It is said that they love shame in the sense that they loved the sins and indulgences which brought shame both to themselves and to the people.

Verse 19
"The wind hath wrapped her up in its wings; and they shall be put to shame because of their sacrifices."
"The wind ..." "The wind here is the strong storm-wind of Divine wrath that will seize on Ephraim and carry her away."[47]
"They shall be put to shame ..." These verses are the pronouncement of God's judgment of Israel and the impending punishment that would destroy the northern Israel and remove it from the stage of history permanently. The use of the past tense is prophetic and shows that the judgment was as certain as if it had already occurred.

05 Chapter 5 

Verse 1
Under the figure of God's bringing a lawsuit against Israel and prosecuting his charges against them, this chapter is a continuation of the same theme; and the terminology of a court of law is present again and again. There is the pronouncement of "judgment" (Hosea 5:1), and the "pride of Israel" is said to "testify" against them (Hosea 5:5).

In Hosea 5:1-7, the whole people, along with their priests and their rulers are indicted and charged with idolatry (whoredom), ignorance of God, pride, arrogance, and treachery against God, and with rearing a whole generation of wicked and godless offspring.

Hosea 5:8-15 relate the severe terms of the "sentence" imposed upon them by the true God. There shall be war and strife (Hosea 5:8); Ephraim shall be made a desolation (Hosea 5:9); God's wrath shall be poured out upon them (Hosea 5:10); Ephraim (Israel) shall be crushed in judgment because he followed men and not God (Hosea 5:12); Ephraim will seek human remedies for his ills, but will be frustrated, because it is actually God who is his enemy; God will be like a lion in seizing Israel as a prey; and then God will withdraw himself from Israel until they seek him earnestly (Hosea 5:13-15).

Hosea 5:1
"Hear this, O ye priests, and hearken, O house of Israel and give ear, O house of the king; for unto you pertaineth the judgment; for ye have been a snare at Mizpah, and a net spread upon Tabor."
The specific mention of the priests and the house of the king should not be construed as limitive, but as inclusive; for it is the whole nation, including the priests and the rulers, who are arraigned and judged in this chapter. The snare at Mizpah and the net upon Tabor were indeed the devices of the priests and the secular government; but the whole people were guilty, "the house of Israel."

"O ye priests ..." All efforts to classify these evil religious leaders as being, in any sense, priests of God, are frustrated in the fact of their being: (1) illegitimate, not belonging to the tribe of Levi, from which alone it was lawful for God's priests to be ordained; (2) imported from Sidon by Jezebel, enemies of God by definition, and devoted utterly to the old Bull-god of the Sidonians and Canaanites; and (3) constantly engaged in the promulgation of the licentious rites deeply rooted in their inherent paganism.

"The snare ... and the net ..." Not much is known of Mizpah and Tabor, except that both were wooded mountain tops, and therefore, in all probability prominent sites where the vulgar fertility rites of paganism were enthusiastically practiced. Barnes was of the opinion that the prophet selected these two places for specific mention because "they were probably centers of corruption, or special scenes of wickedness."[1] Indeed, the text affirms this, since it is unbelievable that Hosea was merely speaking of catching birds and small game in the type of traps mentioned here. No, it was the people who were being entrapped and snared; and the old sexual orgies of paganism were traps and snares enough to accomplish this!

If the New English Bible is followed in Hosea 5:2, then there are three place-names in this opening statement. Myers identified them thus:

Tabor is, of course, Mount Tabor, at the northern end of the plain of Esdraelon (Judges 4:6), Mizpah was probably the one in Gilead (Judges 10:17); Shittim was the site of the Israelite camp before crossing the Jordan, about a dozen miles northeast of Jericho (Joshua 2:1).[2]
"O house of Israel ..." Although the primary application of this is to the Northern kingdom, or Ephraim; in this chapter, it is all of Israel, including Judah. "Judah too, being guilty, shall be punished; nor shall Assyria, whose aid they both sought, save them."[3]
"O house of the king ..." It is not possible to identify exactly which king of Israel is meant by this; but, as Keil said, it was, "Probably Zechariah or Menahem; possibly both, since Hosea prophesied in the reigns of both."[4]
Verse 2
"And the revolters are gone deep in making slaughter; but I am a rebuker of them all."
Some scholars have exclaimed that this rendition of the Hebrew text (the Masoretic text) makes no sense at all, and many have pointed out that the text which has come down to us is significantly flawed. It is this fact which underlies the radically different renditions with which scholars have attempted to translate such a passage as this. There are, for example, the following:

"The rebels! They have shown base ingratitude, but I will punish them all." - New English Bible.

"You have turned aside victims into the depth; and I am the teacher of them all." - Catholic Bible.

"And they have made deep the pit of Shittim: but I will chastise all of them." - Revised Standard Version.

"And the revolters are profound to make slaughter, though I have been a rebuker of them all." - King James Version.SIZE>

The translators are not to blame for the uncertainty, which is due to the flawed text of this part of God's word which has been handed down through history; and, as Pfeiffer noted, "The translation of these words has troubled Biblical scholars since ancient times."[5] There simply has to be a certain amount of guessing and speculation in putting together any kind of an intelligent rendition here. It should be noted, however, that while this surely applies in a very limited way to passages here and there, the great message that thunders from the pages of this great prophecy is un- mistakably clear, there being no uncertainty whatever concerning it.

Again, regarding Hosea 5:2, the rendition suggested by W. R. Harper and others at the turn of this century, was finally adopted as the best and incorporated into the Revised Standard Version (RSV), as given above. This rendition appears to be quite logical and has the advantage of carrying forward the metaphor of hunting devices such as the snare and the net mentioned in Hosea 5:1. If the RSV is followed here, we have a third kind of device, for taking large game, the "pit". "This is the triple figure, borrowed from the hunter, employed to designate the entanglements into which Israel has fallen."[6]
The RSV also fits in another way. The mention of Shittim as the place of the "deep pit" seems to follow logically the reference to Mizpah and Tabor where the snare and the net were placed.

Shittim is the place where Israel yoked himself to Baal of Peor (Numbers 25:1ff). The probability is that Hosea singled out sites at which leaders had led Israel into the worship of false gods, probably Baal.[7]
None of the renditions cited above is actually contradictory to this understanding of the passage.

Verse 3
"I know Ephraim, and Israel is not hid from me; for now, O Ephraim, thou hast played the harlot, Israel is defiled."
Nothing can be hidden from the Lord. It is not Hosea who is the speaker here, but God. Everything is exposed and laid open before the eternal God. A statement like this implies that Ephraim might indeed have thought that his follies were concealed. The pagan priests had veneered their godless licentiousness with some of the forms and occasions which originally had been connected with God's true religion; but underneath that superficially acceptable exterior, the religion of the Northern kingdom was raw, shameless paganism, pandering to the basest lusts of the body. All of this is stated in the words "played the harlot ... defiled." They even swore "As Jehovah liveth," (Hosea 4:15) and mentioned the God of all creation along with the bull-gods of Canaan; but a few concessions of that kind were powerless to alter the essential reprobacy of the whole system. As Meyers said:

"The mere fact that a religious service is called by the name of the Lord does not make it so. Only when it is the expression of His will and purpose and reflects His character can it be said to be from Him. That is just what Israel's religion did not do; it reflected the character of Baal."[8]
Note that in this passage, as frequently in Hosea (some 37 times) Ephraim is the name used for Israel. Ephraim was almost as large as Judah, the largest of the twelve tribes; and it was always jealous and envious of Judah. The tribe of Ephraim led the defection of the ten tribes to form the Northern kingdom; and it also enthusiastically supported the calf-worship instituted by Jeroboam I at Dan and at Bethel. All of the children of Israel eventually were corrupted through Ephraim's leadership; and it was thus fitting that his name should finally become that of the whole northern Israel. Given summed it up this way:

This powerful tribe, ever envious of Judah, was the ringleader in the calf-worship of Jeroboam, and other idolatries; and through Ephraim's evil influence, the other tribes, and so all Israel were defiled.[9]
Verse 4
"Their doings will not suffer them to return unto their God; for the spirit of whoredom is within them, and they know not Jehovah."
Polkinghorne is correct in his discernment that this passage relates to "the mortal sin of Mark 3:29,1 John 5:16, etc. Hence they find that God has withdrawn himself so as not to receive their sacrifices (Hosea 5:15)."[10] The word Paul used to describe such a condition is "hardening"; and that is exactly what had happened to the northern Israel and would in time happen to the southern Israel also. Speaking of Israel as it existed at this juncture, Smith wrote that, "According to Hosea, return for Israel is now no longer a human possibility."[11] He also elaborated the basic reasons why this was true: (1) sin robs a man of his faculty for God and of the strength of will to obey God; (2) the whole fabric of the nation's social, economic, political, and religious life was interwoven with the lustful indulgences of paganism; and (3) there was no longer any true knowledge of God among the people. Without that knowledge, it was impossible to achieve either any communion with God or any kind of human conduct consistent with the terms of their ancient covenant with Jehovah.

Verse 5
"And the pride of Israel doth testify to his face; therefore Israel and Ephraim shall stumble in their iniquity; Judah also shall stumble with them."
"The pride of Israel ..." Homer Hailey cited two permissible interpretations of the meaning of this "pride." In one sense, God Himself is the "pride of Israel" (Amos 8:7); and if this is the meaning, it says that "God Himself shall testify against Israel." The other view understands "the pride" as the arrogance of the nation itself which rises up before God as a witness against them.[12] We prefer the latter view; for the inordinate pride of Ephraim was continually visible throughout the Old Testament. They jealously opposed Gideon, were insolent to Jephthah, made an Ephraimite concubine's son king over Israel, presumptuously called their bastard nation "Israel," the true name of the nation they had rebelled against, upheld for seven years the house of Saul against David, even though they knew it was against God's will, joined Absalom in the rebellion against David, and in the final rebellion they supported Jeroboam of Ephraim against Rehoboam of the house of David. They were also conspicuous in their setting up of the bull-gods at Dan and Bethel in opposition to the worship of the true God in Jerusalem.

"Therefore Israel and Ephraim shall stumble ..." Such haughty pride and arrogance may be tolerated by the God of heaven for a season; but at last, eternal justice demands that it shall be punished.

"Judah also shall stumble with them ..." As Harper noted, "These words are suspected as a gloss by some without sufficient reason."[13] The whole house of Israel, including Judah, is never very far from the minds of any of God's prophets; and it was most appropriate that the ultimate apostasy of Judah should have been mentioned here as a warning that a similar fate awaited them. As a matter of history, the Southern Israel continued only about a century before the same apostasy and carrying away into captivity befell them also, with this difference, that a remnant of Judah returned.

The type of pride and arrogance exhibited particularly by Ephraim has by no means perished from the earth. Butler cited some examples of it in these words:

"The Russian communist Zinonieff boasted: "We shall grapple with the Lord God; and, in due time, we shall vanquish him from the highest heaven; and where he seeks refuge, we shall subdue him forever." What arrogance, what insolence! American theologians, however, have gone him one better! They have declared that God is dead and held `requiem chorales' in honor of his death!"[14]
If any person wishes to know what the end result of such pride and arrogance will be, let him consult the pages of Hosea's prophecy, or any one of a hundred other declarations of the Word of God. For the northern Israel, it meant a crushing judgment that removed them for all times from the stage of world history. May the arrogance and conceit of men be tempered and subdued by such knowledge.

Verse 6
"They shall go with their flocks and with their herds to seek Jehovah; but they shall not find him: he hath withdrawn himself from them."
"When the God of heaven withdraws from his people and is no longer accessible to their prayers, the situation is indeed serious. It is usually assumed that he can be appealed to at all times and in all places (as in Isaiah 65:24).[15]
The condition in view here, however, is that of God's hardening of persistent and determined sinners; and for all such persons, it is already too late! Through fear and apprehension they may indeed seek to make the same old sacrifices and utter the same payers; but the time for that ultimately expires. It was, when Hosea wrote, already such a time for Israel. Ward was correct in his bold affirmation that this passage is "against the notion that all religious paths lead to God, and the idea that wholeheartedness is the chief criterion of valid worship."[16] A religion that God approves must be consciously synchronized with God's revealed will. He continued, "These people were sincere enough, and wholehearted in their religious quest. Yet God had abandoned them."[17] See under Hosea 5:11, below, for further discussion of the reason for this.

Some commentators who like to hail Hosea as "the prophet of love," are quick to hold out hope here for the doomed people; but we should not fail to recognize that no recovery of the northern Israel was prophesied, none was expected, and none ever came.

The collapse of Israel meant the end of their institutions, the actual end of their cultural world. It was the close of an era. Great numbers of Israelites would perish; property losses would be enormous; all the major cities of the land would be obliterated; and thousands would be deported.[18]
The northern Israel sank into the same oblivion that swallowed Nineveh and Tyre, Sodom and Gomorrah, Sidon and Babylon. There is a hidden boundary between God's mercy and God's wrath; and any nation that presumes to ignore this is doomed.

Verse 7
"They have dealt treacherously against Jehovah; for they have borne strange children: now shall the new moon devour them with their fields."
The ultimate treachery against God is exhibited here in the charge that Israel had "borne strange children," that is, a generation of offspring who were totally unaware of God, had no knowledge whatever of him, and who were automatically swallowed up by the licentious culture where they lived. Israel had been commanded to rear their children in the fear and honor of the true God, but in this they had defaulted completely; and there was, therefore, no justification whatever for the continuation of them any further upon the face of the earth. Israel had, at this juncture, fallen into exactly the same status as that of the kingdoms of Canaan whom God dispossessed in order to give the land to Israel.

"The new moon devour them ..." Biblical scholars are uncertain as to whether this means "in the time of the new moon," meaning in a very short period of time their judgment will fall, or if it means the licentious worship associated with their "feasts of the new moon" would be the cancer that would devour them. The translators of the KJV rendered the passage, "Now shall a month devour them with their portions," stressing the time element and indicating that the hour of judgment was already upon them. Of course, it is true and applicable no matter which view is taken. The New English Bible renders it, "Now an invader shall devour their fields," but this is exactly the same meaning stated literally instead of metaphorically.

Regardless of the minor uncertainties in the meaning (of the text in this place) there is no question about its major thesis. Israel's leaders (and the whole people) are no longer the servants of God.[19]
The priests, the king's house, the people, the total population are at this point in time thoroughly devoted to the service of alien gods of their own choice; and the nation is enslaved in wickedness. God is announcing through Hosea the impending judgment and punishment of such high treason against himself.

Keil and many others have pointed out that the background of this whole prophecy is the covenant relationship that existed between God and Israel. The "strange children," or "bastards" as in New English Bible, are one with the "children of whoredom" mentioned earlier in the prophecy, which Gomer bore to Hosea, violating a marriage contract. That contract, in the larger theater of God's relationship with Israel, was the covenant outlined in the Pentateuch, the Decalogue, etc. Israel had violated their covenant with God in their failure to rear believing children in the fear and knowledge of the true God. Instead, they were being reared as children of the old Canaanite bull-god, answering to the "spiritual adultery" which is the principal theme of Hosea's prophecy.

We cannot pass this by without pointing out that many so-called Christian parents today are guilty of the same faithlessness in this matter of teaching their children to know God, that marked the ultimate and final apostasy of northern Israel. It would appear to be a rare home indeed where the knowledge and service of God are effectively taught and demonstrated.

Verse 8
"Blow ye the cornet in Gibeah, and the trumpet in Ramah; sound an alarm at Bethaven; behind thee, O Benjamin."
This blowing of horns was an idiomatic expression that meant, arouse and warn the whole country against terrible and impending danger. In this case it was war.

"The cornet ... the trumpet ..." This symbol for general alarm had originated during the wilderness wanderings of the chosen people during which time the sounding of the shopar, or ram's horn, signaled the break of camp, or any other important public event. In time, it became universally accepted among the Hebrews as the idiom for any type of general, emergency alert. Jesus Christ even applied it to the general assembly of all mankind for the Great Assize at the last day, an event which he said would be ushered in by "the sound of the trumpet." (Matthew 24:31). Paul used the same metaphor (1 Corinthians 15:52).

The cornet and the trumpet appear here in parallel; Hosea did not mean to stress any difference in the instruments. The two were probably slight variants of the same instrument. The Mishna states that the shopar was sometimes straight and sometimes curved, and usually a simple ram's horn.[20]
The particular war prophesied by this passage was the prelude to the destruction of all northern Israel and took place in 734 B.C. McKeating gives this summary of it:

Israel and Syria, who were old enemies decided to make common cause against Assyria. They tried to force Judah to join; and, when Judah under king Ahaz resisted, they attacked Judah and besieged Jerusalem. Judah in desperation appealed to the Assyrians, who were only too ready to intervene. In the end, Syria, Israel, and Judah were all losers. (2 Kings 16:5-9; Isaiah 7).[21]
"Behind thee, O Benjamin ..." This indicated that Israel had already been conquered, according to Hailey and others,[22] but it appears more likely, in the light of the facts, that Israel itself in league with Syria was at this point the enemy. Note that the popular pagan shrine Beth-el (meaning place of God) is denied such a sacred title by Hosea and instead is called Beth-aven (place of vanity, or place of evil).

"Gibeah...Ramah ..." These may have been places where pagan shrines were situated; but this does not appear to be the reason for their mention here. Harper stated that, "They represent all hill-towns from which alarm could easily be sounded."[23]
Verse 9
"Ephraim shall become a desolation in the day of rebuke: among the tribes of Israel have I made known that which shall surely be."
"Ephraim shall become a desolation ..." The disappearance from history of this once proud and mighty people eloquently underscores the sad truth of this prophecy. Ephraim simply refused to heed any warning or to make amends for their depravity in any way whatever; nor could they ever say that God had not warned them, a thing that Hosea stressed in the last clause of this verse. Moreover, it was not the word of Hosea alone that thundered the warnings. Moses had declared it (Deuteronomy 31:16-30), and the warning was crystal clear in the writings of Joel, Amos, and Jonah, as well as in many others.

"Day of rebuke ..." Rebuke in Hebrew thought is a judicial decision. God would render a verdict of "guilty" against idolatrous Israel, and the armies of Assyria would be his instruments for punishing his faithless people.[24]
As Mays pointed out, the prophetic words here not only came true; it was this word from God that made it come true. "The prophetic word has the power to fulfill itself!"[25]
Verse 10
"The princes of Judah are like them that remove the landmark: I will pour out my wrath upon them like water."
It is not necessary to suppose that when Judah counter-attacked against the invasion of the Syrian, Israeli allies, that Judah greedily seized upon the opportunity to change boundaries and landmarks, although, of course, they might very well have done this. In their ancient culture, the lowest class of crime was that of tampering with landmarks. It was equivalent to the type of idiom current in early Southwest America to the effect that any despised character could be described as capable of "stealing a nickel off a dead man's eyes." Much more is meant by this than stealthily changing a landmark. As Keil commented:

"The princes of Judah have become boundary removers, not by hostile invasions of Israel, but by removing the boundaries of right which had been determined by God, by participating in the guilt of Ephraim, by idolatry, by removing the boundary between Jehovah and Baal, that is to say, between the one true God and idols! `If one who removes his neighbor's boundary is cursed (Deuteronomy 19:14; 27:17), how much more he who removes the border of his God (Hengstenberg)." Upon such men the wrath of God would fall in its fullest measure."[26]
Ward and other scholars have questioned the appearance of Judah in this passage; and some are ready to rush in with suggestions of glosses or interpolations; but such views are founded upon a simple misunderstanding of what situation is prophesied. As noted above by McKeating, this was the period of 734 B.C.; and it was most appropriate that Judah be mentioned here, because it was Judah which had foolishly enlisted the intervention of Assyria, through which power all Israel was punished.

Another enlightening comment on how the princes of Judah removed sacred boundaries was written by Jamieson:

"Ahaz and his courtiers (the prince of Judah) set aside the ancient ordinances of God, removed the borders of the bases, and the laver, and the sea, and introduced an idolatrous altar from Damascus (2 Kings 16:10-18); he also burnt his children in the valley of Hinnon, after the abominations of the heathen (2 Chronicles 28:3)."[27]
"I will pour out my wrath upon them like water ..." Hardly any destructive or frightening force in nature was omitted from the list of metaphors, or similes, describing the wrath of God. In this short chapter, invaders, water, moths, rottenness, sickness, wounds, and ferocious wild beasts (lions) are among the figures employed.

Verse 11
"Ephraim is oppressed, he is crushed in judgment; because he was content to walk after man's command."
As a glance at the American Standard Version text shows, there is no Hebrew word for "man's" in the last phrase of this verse; but the translators are undoubtedly correct in this rendition, because, as Keil observed:

"The word for `command' or `statute' here (see Jeremiah 2:5, and 2 Kings 18:15) is [~tsaw] and it means a human statute as an antithesis to the word or commandment of God. It is thus used both here and in Isaiah 28:10,13."[28]
In the light of these, there is no way to translate the passage without supplying the word that truly reveals the meaning.

Hailey and others have seen here a specific reference to the acceptance of Jeroboam's commandments for the people to worship the golden calves; and, while true enough, this by no means exhausts the ramifications of Ephraim's sin in walking after "man's command" instead of walking after "the commandment of the Lord."

We cannot leave this without stressing that our present world is filled with people who are doing exactly the same thing that Ephraim did, walking after men's commandments. They do so in the so-called "forms" of baptism they preach and practice, in the "non-observance" of the Lord's Supper on the Lord's Day, in the names, doctrines, and theologies of their churches, in their immoralities, drunkenness, adulteries, violence, and countless other ways. As the Lord himself declared, "In vain do they worship me, teaching for doctrines the commandments of men" (Matthew 15:9).

Summing it all up, Ephraim's disaster was that he heeded the statutes of men, instead of walking in the way that God had commanded.

Verse 12
"Therefore am I unto Ephraim as a moth, and to the house of Judah as rottenness."
"Moth ... rottenness ..." "It is probable that Hosea's figure of speech is far more communicative and repulsive"[29] than it appears in this translation. Smith favored the New English Bible in this passage, which has, "I am a festering sore to Ephraim, and a canker to the house of Judah." Beginning here, and to the end of the chapter, it is starkly clear that not Syria, or Assyria, or any other worldly power is the real enemy of Ephraim; it is God Himself! The Lord is the one who is disgusted and outraged with Ephraim and all Israel's treason and apostasy from the truth; and God here made it clear that he will bring about the punishment.

Verse 13
"When Ephraim saw his sickness, and Judah saw his wound, then went Ephraim to Assyria, and sent to king Jareb: but he is not able to heal you, neither will he cure your wound."
The great sin of God's people was that, even after the most serious ills and destructive conditions developed among them, threatening to overwhelm and destroy them, they did not, even in that state of danger and emergency turn to their God, but instead, decided that they could overcome their troubles through their own arrangements and devices, such as making alliances with other nations, including Syria and Assyria. Here, in this ancient example of it, is demonstrated the perpetual, recurring conceit of evil men. No matter what conditions may be encroaching against their nations, no matter what debaucheries, violence, drunkenness and immoralities rot their society, wreck their economy, and disrupt their existence, they never think of returning to God; but instead, conceitedly suppose that they are fully able to get out of their predicament through the exercise of their own ingenuity or by imposing their own ridiculous remedies. Our own beloved America this very day is suffering from the same sores and rottenness that finally got the attention of ancient Ephraim; and there are not any of our sorrows that would not be healed by a wholesale return to the God of our fathers, and a reawakening of the moral and religious life of the nation as taught by our Christian ancestors. But what is done about it? Nothing! except political changes, passing new laws and regulations, and the imposition of more and more ridiculous nostrums by human governments. In the example provided by this verse, they resorted to war in the hope of solving their problems. Where is there a better illustration of the perennial blindness of the wretched race of men?

"Sent to Assyria ..." See comment under Hosea 5:8, above, for McKeating's comment on the historical instance of this.

"And sent to king Jareb ..." There is no knowledge whatever of who this "king Jareb" might have been; and this is exactly the kind of problem that delights Biblical commentators. There are about as many guesses as their are scholars. Harper compiled a list of opinions, giving the following explanations:[30]
The name of a place in Assyria ...

A symbolical name for Assyria ...

The name of a king of Egypt ...

A form of the old name Aribi, a place in Arabia ...

A contemptuous title "king combatant" ...

An appellative meaning, "great king" ...

An appellative meaning, "one who pleads" ...

The original name of Sargon, king of Assyria, which was dropped when he ascended the throne ...

The text is corrupt ...

It means "king of tribute ..."

The king who should be healing (by changing the text) ...SIZE>

We cannot imagine any profit that might come, either from choosing one of the above, or from offering another guess of our own.

Before leaving this, we should not overlook the point, that it was not only useless, but wrong, for God's people to seek relief from any other source except their God. In that light, it could not possibly make any difference who "king Jareb" was. In fact, Dummelow thought that "king Jareb" was an expression Hosea coined to show the absurdity of their going to such a source.[31]
Verse 14
"For I will be unto Ephraim as a lion, and as a young lion to the house of Judah; I, even I, will tear and go away; I will carry off, and there shall be none to deliver."
The figure in this verse is that of a lion attacking, killing, and carrying off the prey, with no power able to interfere. Note especially the repetition, "I, even I," indicating that, "Yahweh is the agent of the coming destruction."[32] The real enemy of the chosen people is their God, whom they have dishonored, and whose covenant with them they have wantonly broken.

Verse 15
"I will go and return to my place, till they acknowledge their offence, and seek my face: in their affliction they will seek me earnestly."
"I will return to my place ..." This actually continues the metaphor of the lion returning to his den with the prey, after he has made the kill; and it is used here to indicate that God will leave Israel, that is, hide his face from them, instead of protecting and blessing them as previously. It is wrong to interpret this verse as if it taught that God was, in any sense, restricted to some particular location. The continuation of the metaphor in this verse (from Hosea 5:14) also nullifies the findings of those scholars who would like to disconnect it from Hosea 5, and put it in Hosea 6. It is exactly where it belongs. McKeating objected, saying, "Hosea 15 does not follow naturally on Hosea 5:14, but makes a good introduction to the little psalm in Hosea 6:1-3."[33] Harper also failed to see the lion returning to his den here, stating that, "This is not the figure of the lion returning to his den";[34] significantly, however, he supported the assertion with no proof.

The failure to see the metaphor of the lion going back to his den in this passage leads to all kinds of erroneous and bizarre notions about alleged beliefs of the Hebrew prophets who are accused of believing that God actually had some place, or location, where he could "hide" from men, and that men could actually "search" for him in some literal sense. No! God's going away, and "returning" to "his place" must be explained metaphorically; and that metaphor begins in Hosea 5:14 and is continued here in the sense of the lion going back to his lair.

"In their affliction, they will seek me earnestly ..." This prophecy was surely fulfilled upon the ultimate return of some of the captives following the end of the southern Israel's captivity; but, as regards the northern Israel, there is no promise here that their entreaties would be heard. As a matter of fact, they were not heard; and the whole people disappeared forever. Significantly, the promise that God would hear those earnest entreaties is conspicuously absent from this verse.

"I will return ... till ..." The dual use of the term "till" in the Bible should be carefully observed. It is used in two senses: (1) to indicate duration without regard to any sense of termination, as when Jacob said, "Thy servants have been keepers of cattle till this day," meaning not at all that the Jews were that day going out of the cattle business; and (2) in the sense of duration with an implied termination of it, as when Matthew wrote concerning Joseph and Mary that, "He knew her not till she brought forth a son, and called his name Jesus" (Matthew 1:25). The passage before us, like the one in Romans 11:25, is enigmatical, in the sense that men cannot tell which usage of the word "till" appears in either passage.

06 Chapter 6 

Verse 1
The first three verses of this chapter record what, at first glance appears to be a bona fide appeal on the part of the people to God for their deliverance; but the sentiment of Hosea 6:4ff makes it impossible thus to understand it. As a sincere return to God, the appeal falls short in that there is no evidence or promise of repentance, no rejection of their false worship; and, as Hindley expressed it:

"There is no understanding or acknowledgment of guilt; on the contrary, there are signs of self-interest, and echoes of Baalism. The Lord's response is to reject their words and restate his own terms of reconciliation."[1]
It is not possible to say exactly whether these first three verses are Hosea's prediction of what the people would say, an ironic reference to what they are actually saying, or just why they appear in this context; and, for that reason, some have been quick to protest that Hosea did not place them here, but that they appear as the result of some later editor's placement of them. This of course, must be rejected, because the words clearly belong exactly where they are. Even the figure of the lion tearing his prey is continued from Hosea 5:14; and the balance of the chapter (Hosea 6:4-11) has the specific function of being a rejection of the first three verses as being in any sense an adequate response from Israel sufficient to avert their punishment.

Hosea 6:1-3
"Come, and let us return unto Jehovah; for he hath torn, and he will heal us; he hath smitten, and he will bind us up. After two days will he receive us: on the third day he will raise us up, and we shall live before him. And let us know, let us follow on to know Jehovah: his going forth is sure as the morning; and he will come unto us as the rain, as the latter rain that watereth the earth."
The best explanation we have encountered regarding these three verses is that of Ward:

"The repentance here is not something that comes on this side of national disaster; it is on the other side of it. So, the repentance that finally comes to the survivors of the nation's death is not one that will serve to heal the nation as a whole and let it live. It is one that will effect an entirely new life with Yahweh, on different terms."[2]
The advantage of this interpretation of the place is that it sees the passage as a prophecy of the ultimate fulfillment of God's will long after the old Israel has fallen short and has been rejected. The veiled prophecy of the resurrection of Christ in Hosea 6:2 fits such a view perfectly, thus making this brief passage exactly the same kind of proleptic vision that is found repeatedly in the prophecy of Revelation. The omission of Israel's acknowledgment of guilt and claim of repentance would in this understanding of the place be due to abbreviation, included, but not stated.

"On the third day he will raise us up ..." This expression in Hosea 6:2 is generally viewed as the expectation of the people who supposed that their quick and easy repentance would result in their complete and immediate restoration; and this is in complete harmony with the passage as usually interpreted. However, our understanding of it as a prolepsis pointing to the "new life" that would yet rise out of the old Israel (a "new life" that could not ever come to pass except in Jesus Christ our Lord) surely allows the view that a veiled reference to Jesus' resurrection is in this. Even Calvin, and other scholars taking a different view of the passage, and applying it to apostate Israel's easy view of their return to God, stated that:

"I do not deny but that God has exhibited here a remarkable and memorable instance of what is here said in his only begotten Son."[3]
E. B. Pusey was of the firm opinion that the reference to the resurrection of Christ is primary and not secondary at all:

"What else can this be than the two days in which the body Of Jesus lay in the tomb, and the third day on which he rose again?"[4]
We accept wholeheartedly the comment of Butler: "In the light of Hosea 11:1 (Matthew 2:15, and other such passages), we take the position that this phrase is a prophecy of Messiah's resurrection."[5]
In accepting this view of the passage, we are not intimated by the bold declaration that: "Any direct allusion to the resurrection of Christ is proved to be untenable by the simple words and their context."[6] Many scholars, notably Hailey, accept such a statement as conclusive; but one might have said exactly the same thing about Caiaphas' remark, "It is expedient for you that one man should die for the people" (John 11:50), the remark, in context, having no reference whatever to Jesus' vicarious death for the salvation of the people; but, as the apostle John was quick to point out:

"Now this he said, not of himself, but being high priest that year, he prophesied that Jesus should die for the nation; and not the nation only, but that he might gather together into one of the children of God that are scattered abroad (John 11:51,52)."

It is thus clear that the fact of the context having no reference at all to the resurrection of Christ is incapable of refuting the interpretation of this passage which has persisted from the most ancient times. Furthermore, even if these three verses are but the statement of the people's superficial show of a shallow and insufficient repentance, neither would that nullify the conviction that here is a foreshadowing of the resurrection of Christ.

"As the rain, as the latter rain that watereth the earth ..." Most of the scholars see in this a demotion of the true God, in the attitude of Israel, to a status on a parity with the idol-gods of Canaan.

"Israel's God is brought within the frame of reference of the deities of Canaan, whose activity was a function of weather and season. Rain is the peculiar provenance of Baal in Canaanite theology."[7]
We are in perfect agreement, that, if these three verses are a summary of what the people in Hosea's time were saying, or even thinking, they are woefully lacking as any true manifestation of genuine repentance; but this would not apply in the event of the passage being a prolepsis having reference to the "new life" that would arise from the stock of old Israel (in the person of Christ) at a much later time historically. Our only real objection to the view of this place as the people's expression of a superficial and inadequate repentance is that it clouds what we believe to be the true view of verse 2 as a reference to the resurrection of Christ. And yet, even, such an ascription of the passage to the people of Hosea's day is not at all incompatible with what would be, in that case, an unconscious reference to the Lord's resurrection (as in the case of Caiaphas mentioned above). Either interpretation is tenable.

Verse 4
"O Ephraim, what shall I do unto thee? O Judah, what shall I do unto thee? for your goodness is as a morning cloud, and as the dew that goeth early away."
An important witness to the unity of Hosea is evident in the comparisons (morning cloud ... dew), "for they correspond to those in Hosea 6:3"[8] (morning ... latter rain). Any genuine goodness on the part either of Ephraim or of Judah is but a vanishing trace, disappearing like the dew, or the morning cloud.

"What shall I do unto thee ...? This verse confirms what was said of the shallowness, inadequacy, and insincerity of the people's response (Hosea 6:1-3). "It implies the will of God to do something about the impossible religious situation into which the nation has maneuvered herself."[9]
There also appears in the plaintive words, "What shall I do unto thee?" a measure of frustration, even upon the part of God Himself in his long and fruitless efforts to produce any lasting goodness in the "chosen people." Isaiah also mentioned this same amazing truth:

"Why should ye be stricken any more? ye will revolt more and more (Hosea 1:5). What more could have been done in my vineyard that I have not done in it? (Hosea 4:4).

John Mauchline pointed out that the meaning of the double question directed to Ephraim and to Judah in this verse carries this message:

"The Lord had done everything possible in the way of training his people; now there was nothing more which he could do. What was the use of continuing to make endeavors to redeem a people whose love was a transient thing, like morning dew ...?"[10]
All of the sacred writers have recognized that God's efforts to save are ultimately discontinued in the face of persistent and willful disobedience. The first chapter of Romans relates how God hardened and rejected the entire pre-Christian Gentile world. "God gave them up" is the ominous refrain repeated three times in that chapter (Hosea 6:24,26,28). There comes a time in the affairs of God and men that there is not any more that even God can do. Such is the awesome corollary of that freedom of the will with which God has endowed his human children.

Note the mention of both Ephraim and Judah in this verse. Despite the rebellious division of God's people under Jeroboam I, the prophets, in their messages to either Judah or Ephraim never leave the whole people of Israel very far out of sight. It is not kingdoms, per se, that God addresses, but the whole covenant people. It is blindness to this fundamental truth that results in foolish and unprovable opinions to the effect that certain passages mentioning Judah are interpolations.

Verse 5
"Therefore have I hewed them by the prophets; I have slain them by the words of my mouth: and thy judgments are as the light that goeth forth."
The tense of the verbs "hewed" and "slain" which appear in English as the past perfects could be considered prophetic, according to the Hebrew idiom of prophecy in which a future event, revealed as coming to pass, was referred to in the past perfect tense, being considered as certain to occur as if it had already happened. John Mauchline and others so construe the verb tenses in this verse;[11] this would translate into English thus:

Therefore, I will hew them by the prophets,

I will slay them by the words of my mouth,

And my judgments will go forth as the light.SIZE>

Both meanings are inherent in the verse itself. Of course, God had already "hewn" and "slain" with reference to his chosen people, and the prophets and their messages were the instruments through which this was done. If the reference is only to what is past, then it still stands as an example of what God will continue to do to his rebellious children; and if the passage is prophetic and pertains to the future, then the certainty of its fulfillment is attested by the examples provided by God's past actions. Inasmuch as Israel and Judah at this time were both yet standing, and in the light of the approaching doom and captivity for both, it is perhaps better to take the verbs here as prophetic past tense, pertaining to the future.

"By the words of my mouth ..." Note the power attributed here to the Word of God. As Myers said, "The Word of God had within it the power to carry out the intention of the Creator."[12] "The oracles not only inform, but inaugurate and execute the judgment of which they tell."[13]
Verse 6
"For I desire goodness, and not sacrifice; and the knowledge of God more than burnt-offerings."
It is truly amazing how many scholars interpret this verse to mean that, "God repudiates the externalism in religion";[14] or that it is a, "declaration rejecting sacrifice."[15] Such views would mean, of course, that God was rejecting what he himself had commanded in the law of Moses, and even much earlier, going back to the sacrifices offered by Cain and Abel. Certainly, this view has to be incorrect. God was not here repudiating the covenant he had made with Israel, which surely included sacrifice, nor was he changing that covenant. What he did in this verse is to condemn the people, not for offering sacrifices, but for omitting the true devotion, loyalty to God, and integrity of heart that were necessary accompaniments of sacrifice. We are thankful indeed that a number of very able scholars have discerned this essential truth:

"It was not that God rejected such methods of worship, but that sacrifices and offerings ought to have been the expression of truly dedicated lives, and not a substitute for them. Remember the observation of Jesus in Matthew 23:23."[16]
The inference on the part of critics to the effect that God had never commanded sacrifice, that it was merely the adoption by Israel of a device found in the pagan cults around them is totally wrong. Hindley discussed this briefly, thus:

"Some critics have seen in this and the five similar passages (Isaiah 1:11-15; 43:22-24; Amos 5:21-25; and Micah 6:6-8) a conflict between the prophets and the sacrificial cultus; but nowhere do the prophets deny the validity of sacrifice offered in the right spirit. In each case, they denounce sins of immorality, idolatry, self-righteousness, which violate the covenant and invalidate the sacrifices.[17]
Concerning the sacrifices commanded in the Law of Moses, Jesus himself said, "These ye ought to have done, and not to have left the other undone (justice, mercy, and faith)" (Matthew 23:23). In this admonition, Jesus referred primarily to tithing certain things; and, since the tithing of flocks and herds was also included, it is a valid view that Jesus designated the sacrifices of the Law of Moses as legitimate, things which "ye ought to have done." Furthermore, the prophetic and inspired designation of Jesus Christ as "The Lamb of God that taketh away the sin of the world" inevitably points to the sacrificial system from which such a designation is derived, with the mandatory conclusion that the system was as authentic as the Christ which it identified. Therefore, the false notion that animal sacrifices were never really part of God's will is to be rejected. They were a valid part of the Mosaic system, a system clearly introduced by God Himself.

"I desire goodness, and not sacrifice ..." Departing from the ancient manuscripts, and following more recent variations, the Revised Standard Version renders this place, "It is stedfast love and not sacrifice"; and, while this does no violence to the meaning of the prophet, it is nevertheless incorrect. "I desire goodness, and not sacrifice" is, in sense, parallel to the words of Samuel: "Behold, to obey is better than sacrifice," etc. (1 Samuel 15:22). That, of course, is precisely the meaning of it here. Many of the current generation of scholars are dedicated to removing the concept of obedience from God's Word; and this, no doubt, resulted in the choice of "I desire stedfast love, etc."; but it is often overlooked that love invariably includes obedience also. See John 14:15.

Verse 7
"But they like Adam have transgressed the covenant: there have they dealt treacherously against me."
The appearance of the word "there" in the second clause seems to demand that "Adam" of the first clause be viewed as a place-name; and accordingly the Revised Standard Version rendered it, "At Adam they transgressed the covenant." Note the three different renditions:

(1) King James Version..."Like men ..."

(2) American Standard Version..."Like Adam ..."

(3) Revised Standard Version..."At Adam ..."

The meaning is very similar, no matter how the passage is read. In (1), the meaning is that Israel had broken God's covenant, like all mankind in general. (2) In this, the meaning is that Israel had broken God's covenant just like Adam and Eve had broken it in Eden. (3) If this rendition is followed, the meaning is that Israel's breaking the covenant with God was like that which had occurred at a place called Adam (usually identified with Tell ed-Damijej, one of the fords on the Jordan river).[18] This third rendition is very attractive to most scholars because it rounds out the list of place-names appearing in this summary of Israel's treachery: Adam, Gilead, Shechem, and the house of Israel (Bethel).[19] In none of the places here cited, is it possible to identify, except in the most general terms, the exact nature of Israel's transgression. As Smith put it, "The interpreter may have to be content with the recognition that each was related to the transgressing of the covenant."[20] Of course, there are some specific things related in the context.

Verse 8
"Gilead is a city of them that work iniquity; it is stained with blood."
It is not even certain which of two Old Testament Gileads is meant here. If Ramoth-Gilead is the one, it was one of the cities of refuge; and its murderous image would be especially tragic.

Verse 9
"And as troops of robbers wait for a man, so the company of priests murder in the way toward Shechem; yea, they have committed lewdness."
"Shechem ..." This was another of the cities of refuge; and, although speculative, it may be supposed that the priests of these cities, which were charged with providing refuge to persons guilty of involuntary manslaughter, were intent on robbing and plundering those persons instead of receiving and protecting them. Any person making a forced and sudden change of residence to a city of refuge would quite naturally have brought any wealth that he might have owned on his person, making such victims attractive indeed to the rapacious priesthood.

"They have committed lewdness ..." This was the "business in hand" as far as the pagan priests of that era were concerned.

Verse 10
"In the house of Israel I have seen a horrible thing: there whoredom is found in Ephraim, Israel is defiled."
"House of Israel" here does not seem to be used in the sense of the covenant people of God, but of their "house" of pagan worship at Bethel. So Smith and others have understood it. As the place of residence for the northern kings, and as the location of the principal pagan establishment in northern Israel, one of the golden calves being set up there (1 Kings 12:29), "Bethel may well be what is referred to here."[21]
"There is whoredom found in Ephraim ..." This is the code.word in many of the minor prophets for spiritual adultery, or departure from the true way of God on the part of Israel. The designation is quite appropriate, because the licentiousness of pagan worship was at once its principal attraction and its chief characteristic.

Verse 11
"Alas, O Judah, there is a harvest appointed for thee, when I bring back the captivity of my people."
"Alas, O Judah ..." Thus we have another reference to Judah; and the knee-jerk response of many commentators is the allegation that, "This is an evident gloss, suggested to the later writer by Judah's sins which so resembled those here charged to Israel."[22] "A Judean editor applies the prophecy to his own time and situation."[23] "This is the contribution of a Judean editor who glosses the text."[24] Etc. etc. etc... In such a cacophony of scholarly prejudice against this verse, it is refreshing to find McKeating injecting a mild note of caution: "The final comment (Hosea 6:11) is often suspected of being a later addition to the text, but we cannot be certain that it is so. Hosea displays an interest in both halves of the nation, and is critical of both."[25] Indeed, indeed, how true this is! Not only is any certainty about some so-called editor being the source of Hosea 6:11, impossible to find, but the context of this entire prophecy demands that Hosea himself be considered the divine author of it. The words of God's covenant with Israel (both northern Israel and Judah) abound throughout Hosea, one such word occurring in this very verse, "my people." Keil noted concerning that word:

Ammi, my people, means the people of Jehovah; and it is not Israel alone of the ten tribes, but the whole covenant nation as a whole.[26]
To get rid of the many references to Judah in Hosea, including the one here, one would have to delete every reference to the covenant in the whole prophecy, after which practically nothing would remain.

Again we call attention to the fraudulent inconsistency of appeals so often made to consider Sacred Scripture the contribution of some nameless, unknown, unidentifiable, fictional, imaginary EDITOR! We reaffirm a conviction we have long held that the mythical "editor" of Biblical criticism is the Piltdown Man of the critical fraternity. The injection of such an allegd person into the works of Biblical commentaries is not scientific, nor scholarly, nor dependable, nor trustworthy; it is pure imagination! It is a notable fact that nobody ever gives the race, the age, the date, or the identification of this "editor." If any editor ever touched Hosea, why did he conceal his name? From thoughts of modesty? How ridiculous! Modesty is a virtue improperly associated with any "editor" who would inject his own words into the Sacred Scriptures and fraudulently pass them off as the authentic words of an inspired writer.

The passion for pseudonymity among Biblical scholars is a malignant and fatal disease; and as Robinson declared, "There is an appetite for it that grows by what it feeds upon";[27] and although he was speaking of pseudonymity as it is accepted among New Testament scholars, we are certain that it applies equally to Old Testament scholars. Asking, "What is the evidence to support it," he wrote: "The answer is nil."[28] Therefore, until such a time as the alleged interpolators and editors so frequently mentioned can be pinpointed as to time and place, and identified; the only scientific and faithful thing to do is to reject the very suggestion of such things as unproved and unprovable. As for the notion that pseudonymity was an acceptable literary convention, either in the church of Jesus Christ, or among the ancient Jews, it is simply not true.[29]
Regarding the alleged "interpolations" regarding Judah in Hosea, J.B. Hindley effectively refuted the popular ignorance regarding that, noting that:

"There are fourteen references to Judah in Hosea, ten of them unfavourable ... no 8th century prophet restricted himself to one kingdom. Each prophet occasionally cast a wistful glance at the sister kingdom; and it would cause surprise if this were not so ... Furthermore, the eschatological figure of the bride (Hosea 2) necessarily included Judah. It is unthinkable that God should preach such love only to part of his people."[30]
Thus, the conclusion is mandatory that the repeated references to Judah in this prophecy are valid writings of the prophet himself, there being absolutely no hard evidence of any kind to the contrary.

"Also, O Judah, there is a harvest appointed for thee, when I bring back the captivity of my people ..." Regarding the meaning of this beautiful verse, Butler accurately and concisely stated it thus:

"Judah also will be judged and chastened by captivity ... This verse has nothing at all to say about when God will bring back the captivity of his people. The when has to be determined from other passages, which announce the exile of both Israel and Judah, and the eventual restoration of those who are converted to Jehovah (and it includes "all nations"). Thus we must conclude that the complete "bringing back the captivity" of God's covenant people finds its ultimate fulfillment in the establishment of Messiah's kingdom (the church of Pentecost) when all nations will "come up to Jerusalem." The captivities of both Israel and Judah was the START of God's plan of restoration. This is what is meant in this verse."[31]
The real captivity of God's people had nothing to do with their being carried off to Assyria and to Babylon, those episodes having been the result of their captivity to sin, the real captivity with which God was ever concerned. This is apparent from the noble words of Jesus Christ himself in Luke, "He hath sent me to proclaim release to the captives" (Luke 4:18), a prophecy which Jesus gloriously fulfilled, without ever getting anybody out of jail! The great captivity is that of captivity in the service of the devil.

"The turning of captivity ..." or "bringing back the captivity" of God's people is a formula, for, "the restoration of the lost fortune, or the well-being of a whole people, or of a person." An example of this usage is found in Job 42:10: "And the Lord turned the captivity of Job." This was stated concerning, that patriarch, despite the fact of his never have been either in prison, or carried away captive to some other land. All such speculations as the restoration of Palestine to the Jews and various millennial theories have no connection whatever with this passage.

THE PROPHETS AND THE LAW OF MOSES
One frequently encounters comments in the study of the prophets which are based upon altogether inaccurate conceptions of the purpose of the prophets in their writings.

(1) They did not write to reveal new levels of ethics and morality to God's people, but they wrote their stern warnings to call the people back to the morality and ethics which they had forsaken. No prophet of God ever went beyond the Law of Moses in any manner whatever. "The prophets never attempted to improve upon the principles of the Theocracy, or to inculcate a morality that transcends that of the Decalogue."[32]
(2) The notion that the Jewish people, through their prophets, carried forward a development-process, gradually arriving at a conviction of what is right or wrong in the relationships between man and man, or man and God is totally false. They never "discovered" any of the sacred truths and requirements of true religion; on the other hand, all was revealed to them by God Himself. In particular, this is true of monotheism, along with everything else. Monotheism was not discovered by the Jews through a long development struggle; their ancestor Abraham paid tithes to Melchezedek, "Priest of God Most High."

(3) The teaching of the prophets is one with the teaching of the Pentateuch. In no instance did they go beyond the Decalogue in the tiniest particular. What they were doing in the re-statement of the great moral and ethical requirements of true religion was endeavoring to recall the people to the values which they had forsaken.

(4) The trouble with Israel throughout their history was apostasy from the truth; and the great burden of the prophets was "to turn the hearts of the children to their fathers, and the disobedient to the wisdom of the just" (Luke 1:17; Malachi 4:6, etc.)

(5) The "development" theory regarding the prophetic writings is actually a perverted application of the Theory of Evolution to the rise of God's true religion upon the earth; and it should be rejected out of hand. The Judaic-Christian faith is either revealed in its entirety, or it is merely a product of human patience, ingenuity, and discovery, and having no cosmic or eternal value whatever. What is said here of the prophets applies likewise to the holy apostles of Jesus. They did not go beyond what Jesus taught. Christ revealed the true will of God from heaven; and the apostles' function was merely that of remembering it and passing it on to the world.

In our studies of the prophets,, it will be well to keep these things continually in mind.

07 Chapter 7 

Verse 1
Any paragraph division of this chapter is quite arbitrary, for all of it deals with the iniquity and rebellion of the northern Israel, referred to as Ephraim. All of the commentators complain of the deterioration of the condition of the text which leaves some of the renditions very questionable. Some of the critics engaged in extensive "emendations" leading to variations of the alleged meaning. There is no claim of competence here that could justify our choosing among multiple proposed translations; and therefore, we shall interpret the chapter as it stands in our version (American Standard Version).

Hosea 7:1
"When I would heal Israel, then is the iniquity of Ephraim uncovered, and the wickedness of Samaria; for they commit falsehood, and the thief entereth in, and the troop of robbers ravageth without."
In this verse, as extensively in Hosea, both Ephraim and Samaria are used as alternate names of the northern Israel, Ephraim being the largest and dominant tribe, and Samaria being the capital city, the residence of their kings, and location of the principal commercial enterprises of the country.

The situation described in this chapter is one of practical anarchy. The people were no longer safe either in their homes or in the streets. Even the priests who serviced the pagan temples were robbers and thieves (Hosea 4:8; 6:9). Significantly, God was still willing to heal his people had their own behavior justified it.

Verse 2
"And they consider not in their hearts that I remember all their wickedness: now have their own doings beset them about; they are before my face."
The people approach God, if at all, as though he were some pagan deity, totally indifferent to the quality of their lives, and with no recollection whatever of the glorious revelation in Israel's history which entitled them to a status as "God's own people." The sacred covenant they have long ago forgotten; and even their religion had degenerated until it had become licentious paganism. As Mays wrote:

They do not remember the history of Yahweh's revelation ... Now their deeds surround them like the wall of a prison. When they worship ... he is ready to heal and restore; but when he looks upon them he must see the reality before him - the evil, the iniquity, and the sin.[1]
Verse 3
"They make the king glad with their wickedness, and the princes with their lies."
The king and the princes, who should have been the leaders of the nation were, instead, wholehearted participants in the evil ways of the people. Corruption had reached the highest level of their society, and the total and complete ruin of the nation had occurred. This is certainly th meaning of the passage, despite the several ways that the scholars render this verse. As Mauchline suggested:

"The text here is very uncertain, and every scholar has his own way of emending it; but it is remarkable that when we analyze the proposed emendations, the differences among them are slight, so that there is substantial agreement as to the general meaning of the verse."[2]
Verse 4
"They are all adulterers; they are as an oven heated by the baker; he ceases to stir the fire, from the kneading of the dough, until it be leavened."
This message of the heated oven is to be understood in the sense of a banked fire, ready to flare up at any time. The ovens of Hosea's times were bell-shaped adobe furnaces in which fires were built; when they were ready to be used, the fire was taken out and the hot interior was used for baking. A fire left in the oven for a long period, such as over-night, or while the bread was rising, when stirred, would flame up suddenly. The comparison seems to be that the evil passions of the people were like such fires, ready to flame up on the slightest opportunity. McKeating expressed it thus: "When left alone, the fire may look black and dead, but fierce heat is below the surface. It can be stirred into life at a moment's notice."[3]
Some stress the baker's part in this metaphor who knows how to control the fire until the appropriate time to use it, with the meaning that Israel's leaders skillfully used their evil passions by plotting intrigues and other evil deeds, controlling them until exactly the right time for the indulgence of their wickedness. Those following this line usually see reference in this passage to the repeated revolutions of that period during which several kings were overthrown. We prefer the former view.

Verse 5
"On the day of our king the princes made themselves sick with the heat of wine; he stretched out his hand with scoffers."
Again, the text here is uncertain; but the broad meaning is clear enough. On some festival day, perhaps the king's birthday, or some other notable occasion, even the princes of the realm drank themselves into a state of insensibility; and the king himself "stretched out his hand with scoffers." Here are a few of the ways in which translators have rendered this clause:

He joins in the orgies of arrogant men...New English Bible

He stretched forth his hand with loose fellows...[4]
The hand is stretched out by the host to offer the cup to his fellows.[5] Revelers holding out the cup and drinking to one another's health.[6]
All of these meanings would appear to be included in the passage.SIZE>

Verse 6
"For they have made ready their heart like an oven, while they lie in wait: their baker sleepeth all night; in the morning, it burneth as a flaming fire."
The fires of their evil passions never went out. When not actually engaged in the commission of some crime, they were still like a smoldering oven, ready to flame into action at the slightest provocation. A number of modern commentators find a direct reference here to a specific intrigue leading to the overthrow of one of the various murdered kings of that period; but this does not appear certain. See under Hosea 7:7, below.

Verse 7
"They are all hot as an oven, and devour their judges; all their kings are fallen: there is none among them that calleth unto me."
This is the third usage of the oven metaphor, as follows: (1) They are like the banked fire ready to flare up at the slightest chance, Hosea 7:4. (2) They were an oven fire, waiting while preparations are being completed, using the occasion to plan new evil, Hosea 7:6. (3) They "are hot as an oven"; their evil passions are a vicious, burning lust. Commenting on this multiple use of such a figure of speech, McKeating wrote:

"Hosea's exploitation of metaphor is masterful, though the Hebrew technique of using the same metaphor, in the same context, to make different and sometimes unrelated points is unfamiliar to us, and to our minds often confuses more than it clarifies. But like most literary conventions it makes sense once one realizes what the writer is doing."[7]
"They ... devour their judges ... all their kings are fallen ..." This is Hebrew parallelism, both expressions referring to the rapid failures of the central government during this anarchic period of Israel's history. Concerning that era: Pusey, as quoted by Butler, has this:

"The kingdom of Israel, having been set up in sin, was throughout its whole course, unstable and unsettled. Jeroboam I's house ended in his son Baasha. Baasha killed Jeroboam's son Nadab, and Baasha's house ended in his son Elah; Omri's ended in his son, God having delayed the punishment of Ahab's sins for one generation, on account of his partial repentance: then followed Jehu's in whose house God, for his obedience in some things, continued the kingdom for four generations. With these two exceptions, in the houses of Omri and Jehu, the kings of Israel either left no sons, or left them to be slain. Nadab, Elah, Zimri, Tibni, Jehoram, Zechariah, Shallum, Pekahiah, and Pekah were put to death by those who succeeded them. Of all the kings of Israel, Jeroboam, Baasha, Omri, Menahem alone, in addition to Jehu and the three next of his house, died natural deaths. Therefore, God's Word said of Israel, "all their kings have fallen." The captivity was the tenth change after they had deserted the house of David. And yet such was the stupidity and obstinacy both of kings and people, that, amid all these chastisements, none, either people or king, turned to God and prayed him to deliver them. Not even distress, amid which almost all betake themselves to God, awakened any sense of religion in them. "There is none among them that calleth unto me!"[8]
When Israel rebelled against God and demanded a king like the nations around them (1 Samuel 8:7), it was the beginning of the end for Israel. In the bloody affairs of the northern Israel during the days of Hosea, the final dissolution of Ephraim was at hand; but it took several centuries more for the end to come for the southern Israel, Judah. They indeed continued until the times of the Messiah, but it was their inordinate desire for an earthly king that continued to blind their eyes, resulting in their rejection of their true Lord and Messiah and the judicial hardening of the apostate nation. (Romans 11:25).

Verse 8
"Ephraim, he mixeth himself among the peoples; Ephraim is a cake not turned."
The breaking of the ancient covenant is stressed here. God had specifically commanded that Israel was not to intermingle with the pagan nations they were displacing.

"He mixes himself among the peoples ..." The very purpose of the chosen people involved their segregation from the pagan populations of the earth; it was by this device that God sought to preserve the truth of monotheism among the sons of earth. As Given said:

"The best comment on this verse is Psalms 106:35,36,39 ... They were mingled among the heathen, and learned their works. And they served their idols which were a snare unto them ... Thus, they were defiled with their own works, and went a-whoring with their own inventions."[9]
"Ephraim is a cake not turned ..." As a metaphor of flawed personality, this homely saying has entered all languages. "Half-baked" is a designation that carries blunt and unflattering accusation against any person who is made the object of it. Hailey stated that Ephraim was:

"Burned on one side, raw on the other, fit for nothing. They were cooked by heathenism, but uncooked, raw, in their relations to God.[10]
Verse 9
"Strangers have devoured his strength, and he knoweth it not: yea, gray hairs are here and there upon him, and he knoweth it not."
The tragedy in view here is that Ephraim (or Israel) had permitted the paganism of the old Canaanites with whom they had intermingled to rob them of their relationship to the true God, a pathetic situation compounded and multiplied by the fact that Ephraim was absolutely unaware of what had happened to him.

"Gray hairs ... and he knoweth it not ..." Gray hairs are employed here as a symbol of advanced age, and the senility and weakness that precede death; but even such evident signs as these had been ignored, and he still proceeded as if his strength was unabated.

The twin metaphors of the half-baked cake and the gray hairs were employed for the sake of stressing the vacillation of God's people and the impending approach of their death as a nation.

Verse 10
"And the pride of Israel doth testify to his face: yet they have not returned unto Jehovah their God, nor sought him, for all this."
"The pride of Israel ..." has two possible meanings, God Himself being referred to as "the pride of Israel"; but this is apparently not the meaning here, which we understand to be "The arrogance or false pride of Israel" testifies against them before God. In harmony with this understanding of it, the New English Bible translates this line, "So, Israel's arrogance cries out against them."

God had yielded to their foolish demands for a king; and their total history had demonstrated what a sorry lot were their kings; and when Hosea wrote, the country was sinking into anarchy; corruption had entrenched itself throughout the whole nation and was seated upon the throne itself; but nobody even thought of returning to the Lord! There was really nothing else for God to do except remove them from the face of the earth, a thing that took place shortly after this prophecy was written.

Verse 11
"And Ephraim is like a silly dove, without understanding: they call upon Egypt, they go to Assyria."
Neither Egypt nor Assyria had any interest whatever in Israel, except in the sense of being ready to invade and plunder it at any time the opportunity presented itself; but such was the perverse blindness and stupidity of God's people that, in their extremity, they did not return to the Lord, but sought help from their very worst enemies. They must have been the laughing-stock of the whole ancient world. "Silly dove" is indeed an apt metaphor for such naive and irresponsible conduct on the part of a nation that fancied that it knew how to govern itself. "The dove is the proverbial creature of innocence and thoughtlessness. It can be easily snared into a trap by food .... or it can lose itself, blissfully ignorant of the danger that surrounds it."[11] The mention of both Egypt and Assyria suggests that there were probably pro-Egypt and pro-Assyria parties in Samaria; and as conditions changed, first one and then the other had the ear of the gullible and indecisive king. "This panicky dependence on foreign powers was also condemned by other prophets of the time (See Isaiah 30:1-7)."[12]
Verse 12
"When they shall go, I will spread my net upon them; I will bring them down as the birds of the heavens; I will chastise them as their congregation hath heard."
McKeating made the startling comment on this that, "So Israel, in her foreign diplomacy, flaps around, not knowing that God is waiting with his shotgun!"[13] This is surely the meaning of the passage. This is another verse in which the scholars have great difficulty agreeing on a translation, due to difficulties in the Masoretic text. We are not certain just what kind of "net" is meant here, or how it could "bring down" like the birds of the heavens; but the general meaning is undeniable. Israel's methods of self-preservation would prove worse than useless, and God would punish them as he had promised and as they richly deserved.

Verse 13
"Woe unto them! for they have wandered from me; destruction unto them! for they have trespassed against me: though I would redeem them, yet they have spoken lies against me."
Smith pointed out that in the Hebrew:

"The construction of the phrase is impressive ... "And I, I would have redeemed them, but they, they spoke lies against me." The contrast between the Lord's intention and Israel's action is deliberately pointed."[14]
There is infinite pathos in the heart-cry of the Father over his wicked people. The descendents of the patriarchs had reverted to paganism, denied the god of their fathers, and greedily walked in the drunken and licentious ways that led to God's removing the Canaanites and replacing them with Israel. Historically, there was never any greater tragedy, except the same people's rejection of the Son of God as their Messiah.

Verse 14
"And they have not cried unto me with their heart, but they howl upon their beds: they assemble themselves for grain and new wine; they rebel against me."
The New English Bible version of this verse should be noted: "For all their howling on their pallets and gashing of themselves over corn and new wine, they are turning away from me." This is another difficult passage, as regards the MT, and the New English Bible is perhaps as good a guess as any as to what the place actually says. The picture is a scene from the pagan worship of Baal at a place like Bethel, where the beds beside the altars were the site of the orgiastic type of worship they practiced. The gashing of themselves as they cried to Baal was a bona fide practice of paganism. There is an excellent Biblical picture of this sadistic behavior in 1 Kings 18:25-30, where the prophets of Baal cut themselves with knives and wailed before their idol-god. How deplorable it was that after so short a time, God's people had taken up the same heathenism. In so doing they had turned away from the true God who cannot be worshipped by such pagan rites.

Verse 15
"Though I have taught and strengthened their arms, yet do they devise mischief against me."
It was a part of the divine plan for God to make Israel strong that they might be able to exist despite the hatred of their enemies; and this verse is a reference to the countless occasions when God had intervened upon their behalf. For example, when the army of Pharaoh was overwhelmed in the Red Sea, it occasioned the arming of Israel with the very weapons that the Egyptians had sought to employ against them. There were many other similar things which God did, and this verse is a pathetic remembrance of all of them.

Verse 16
"They return, but not to him that is on high; they are like a deceitful bow; their princes shall fall by the sword for the rage of their tongue; this shall be their derision in the land of Egypt."
The people returned all right, but not to God. They returned to the immoral orgies of Bethel, to the drunkenness, immorality, and vice which were the stock in trade of paganism.

"They are like a deceitful bow ..." Some scholars have understood this to be "a slack bow, one that looks good but has no spring, packs no power to propel the arrow."[15] However, Harper thought that:

The comparison is not to a bow which has lost its elasticity (See Psalms 120:2f; 78:37), nor one that cannot be used because it is relaxed, nor one whose string breaks without shooting the arrow, nor one which strikes and wounds the bowman, but rather to a bow which is expected to shoot in one direction but actually shoots in another, thus failing to accomplish its end."[16]
Harper is probably correct, such a view emphasizing the truth that Israel had failed to achieve the purpose for which God had called them and established them in the land of Canaan. Their purpose was to preserve for the benighted citizens of Adam's race the knowledge of the one true God, as distinguished from the gross idolatry into which the entire pre-Christian Gentile world had fallen. Instead of doing so, they promptly joined in the near-universal paganism and themselves forgot the true God. Their purpose included the segregation of the chosen people for the objective of ushering the Messiah into the world, when, in the fulfillment of God's plans, the Saviour would be born in Bethlehem; but instead, Ephraim had so mixed himself with the pagan peoples of his day that the fulfillment of God's purpose became impossible. Israel (the northern country) was useless for the achievement of such holy purposes, and therefore God removed them. The fulfillment of the high hopes and purposes of God would thenceforth rest in its entirety upon the southern kingdom of Judah, and Israel would be forsaken forever.

08 Chapter 8 

Verse 1
The shift of emphasis in this chapter is to the broken covenant between God and Israel, as outlined in the Decalogue and the entire Pentateuch. The long prior existence of the Decalogue and the whole law of Moses in written form is the stark background against which every line of Hosea is written. Nothing in the prophecy makes any sense at all without the situation provided by that background. In vain, the critics have attempted to get rid of the stern echoes of God's written covenant through the employment of every device known to them. The echo of that holy Law which Israel had wantonly broken and disobeyed occurs in every other line of Hosea's entire writing. As Ralph Smith observed:

Chapter 8 is a summary of Israel's sins, especially related to covenant breaking, in which those who "sow the wind reap the whirlwind."[1]
But this chapter actually takes up no new theme; it is really a continuation of the sad lament and prophecy of forthcoming destruction which is the unique theme of the entire prophecy. Despite this, there are many new glimpses into the condition of Israel which are afforded in this chapter.

Hosea 8:1
"Set the trumpet to thy mouth. As an eagle, he cometh against the house of Jehovah, because they have transgressed my covenant, and trespassed against my law."
"Set the trumpet to thy mouth ..." A glance at the American Standard Version text will reveal that these are not full sentences in the Hebrew, the translators providing certain words which seem to be implied. If we were to leave out the supplied words, the text would read something like this: "Trumpet to mouth ... as an eagle against the house of Jehovah, etc." The meaning is clear enough. The first staccato sentence commands that a general alarm and warning be sounded.

"As an eagle he cometh against the house of Jehovah ..." Who is the eagle? It really makes no difference. Ward thought:

"The eagle was a familiar Assyrian state symbol; and since Assyria was the obvious threat to Israel's sovereignty in the eighth century B.C., there is every reason to conclude that the eagle symbolizes Assyria here."[2]
Whether Ward's comment is correct, or Keil's understanding of the eagle as "the judgment of Jehovah,"[3] the meaning is exactly the same either way, because God used Assyria as his chosen instrument in bringing about the destruction and captivity of the northern Israel, that, in fact, being his special object in the commission to Jonah; because, after their temporary repentance following the mission of Jonah, Assyria was preserved until the time was ripe for God to use that nation against Israel.

The actual figure of "eagle" could possibly be that of a "vulture," as the place is rendered in some translations. Neither the common turkey buzzard, nor the American bald eagle, however, is the actual bird used in this metaphor.

"It is the griffon vulture which is mentioned. The slaughter has already taken place, since this bird is a scavenger of carrion.[4] So Job, referring to this very eagle, writes: `Her young ones suck up blood; and where the slain are, there is she" (Job 39:30).'"[5]
Thus, the movement of the eagle against Israel here is spoken of prophetically, the destruction as sure to occur as if it had already done so.

"Against the house of Jehovah ..." This does not mean the temple, nor the land of Israel; but it means that the destruction is directed against the people of Israel. They are "God's house" as used here. Although directed especially against the northern Israel, they were nevertheless considered "God's house" because they were a part of the congregation of the Lord.[6] The New Testament writers also used this same terminology in speaking of ancient Israel (Hebrews 3:2).

"Because they have transgressed my covenant, and trespassed against my law ..." What is this? if not the Pentateuch and the Decalogue. Why should God at that particular moment in history have destroyed Israel for idolatry and associated sins, and have refrained from destroying Assyria and all the other pagan nations for doing the very same things? The only answer lies in the prior existence of God's own sacred covenant with Israel and the specific terms of it spelled out in the Decalogue and the writings of Moses. It is difficult indeed to refrain from designating the blindness of many scholars in this matter as willful and self-induced. Without the prior fact of the Law of Moses and the tables of the Decalogue, Hosea's prophecy has no meaning at all. Furthermore, in this very chapter, as we shall see, Hosea spelled out specific instances in which the sacred covenant had been ignored and disobeyed. Israel had incurred the greater wrath of God because they had covenanted with the Lord to enter into his plans for redeeming all men in the eventual coming of the blessed Messiah into our world; and, in order to prevent the total frustration of that purpose, God punished and removed the northern kingdom and severely disciplined the southern kingdom.

Verse 2
"They shall cry unto God, We Israel know thee."
Israel itself thus became a witness to the fact that they indeed possessed prior knowledge and relationship with God; but, instead of conforming their lives to the requirements of such knowledge, they had presumptuously decided that it did not make any difference what they did. There is no need to suppose that Israel was insincere in this frantic appeal to God in their final extremity; but when the Assyrians were already at the border, it was far too late for them to plead for further days of grace.

Verse 3
"Israel hath cast off that which is good; the enemy shall pursue him."
We believe that Harper rendered the last clause more effectively than it stands in our version, "Let the enemy pursue him."[7] Our version is too mild a statement. The import of the passage is, "Let the destruction commence! The time for judgment and punishment had already come!

The reason for this destruction is not left out. It was because Israel had "cast off" that which was good. They had cast off the knowledge of the true God, forsaken all the blessed promises of the covenant, and taken up greedily the licentious and drunken ways of the pagan Canaanites, even wallowing in the sensuality of the immoral orgies of their shameful bull-gods. How could God use such a nation any further?

Verse 4
"They have set up kings, but not by me; they have made princes, and I knew it not: of their silver and their gold have they made them idols, that they may be cut off."
"They have made them kings ..." Most of the commentators limit the prophet's rebuke in this place to the murderous overthrow of one king after another in the closing year's of the northern monarchy; but we believe much more is included. The very conception of an earthly ruler over God's people was contrary to the will of God (1 Samuel 8:7ff). All of their kings, even Saul, were nothing more than a total rejection of the Theocracy; and, although God accommodated himself to their rebellion in that instance, there is no evidence at all that the secular kings were ever anything other than a snare and a pit for the chosen people. "The princes" were necessarily corollary to the existence of kings; hence both were mentioned here. The Pentateuch which was designated by Jesus as God's Word (John 10:34,35) had provided judges for Israel; and all of their kings were a violation of the prior written Law of God.

"Of their silver and their gold have they made them idols ..." This was a sin compounded by the fact that God had given them the very wealth which they were intent upon squandering in the promotion of their vulgar, orgiastic paganism.

"Idols ..." Not only were there the golden calves which Jeroboam I had set up at Dan and at Bethel, these, in all probability had proliferated (see under Hosea 8:5-6, below). Also May tells us that, "Besides the bull images at Bethel and Dan, figurines and plaques of various deities designed for use in private rites were abundant."[8] Now the big thing about Hosea's citation here is that the Decalogue specifically forbade the making of any graven image (Exodus 20:3-6,23; 34:17), not merely the worshipping of such devices; but the very making of them (as religious items) was also forbidden. If Israel's breaking of their agreement with God regarding idols is not in focus here, it may be inquired then, as to why God was any more provoked with Israel than he was with a whole world of pagan nations all around Israel? For this prophecy to have any claim whatever to validity, the prior existence of the Decalogue and the Old Testament laws related to it is absolutely necessary.

Verse 5
"Thy calf, O Samaria ..." One is amazed at the unwillingness of scholars to see in this the certain existence of a golden-calf idol in Samaria, as well as at Dan and Bethel. Yes, it is true that Samaria was the capital of the whole country and was often used as a name for all northern Israel; but if that had been the usage here, "calves" would have been in the plural. The singular strongly indicates that Samaria too had its golden idol. Some are quick to point out that there is no other Old Testament mention of a calf at Samaria; but what of it? God needs to say it only once! Besides that, can it really be supposed that in all that wretched parade of evil kings no one of them ever copied setting up a bull-god in his capital? "Samaria had not been built when Jeroboam set up the calves at Dan and Bethel; and it would not be surprising that an image was set up there when Samaria became the capital."[9]
"A number of the "translations" of this verse appear to have gone overboard. The New English Bible, for example, renders this, "Your bull-god stinks, O Samaria." It is enough to know that God rejected it totally, Keil rendered it "Thy calf disgusts, O Samaria."[10] The same author has another interesting rendition here, "How long are they incapable of purity,"[11] thus making this an expression of amazement that the wickedness of the people of God had continued such a long time, rather than a suggestion that there would ever be a time when they would be otherwise than wicked.

Verse 6
"For from Israel is even this; the workman made it, and it is no God; yea, the calf of Samaria shall be broken in pieces."
"It is no God ..." Polkinghorne accurately discerned this as proof that, "the calf itself was worshipped, not regarded as a mere throne for the deity."[12] McKeating has an especially irresponsible and inaccurate comment on this place, thus:

"This is a very early example of this type of argument against idolatry. It is also a very superficial argument, since it assumes that the idolater equates his image with the god. The idolater was no more likely to equate his image with his god than the Christian to equate his crucifix with Christ."[13]
This is totally wrong. The masses of the people did worship the idols themselves, as indicated here, not by Hosea's words, but by the Word of God. Furthermore, even if there were sophisticates among the people who did not do this, the very manufacture of such religious items had been condemned in the Decalogue, not merely the worship of them. McKeating's comment is one with the specious type of reasoning by which the Medieval Church has promulgated the adoration of sacred images in our own times; and there can be no doubt whatever of the sinfulness of such things.

Verse 7
"For they sow the wind, and they shall reap the whirlwind: he hath no standing grain; the blade shall yield no meal; if so be it yield, strangers shall swallow it up."
"Israel has done nothing but sow the wind in idolatry and national affairs at home and abroad. Now, according to both natural and spiritual law (Galatians 6:7), the harvest is due in great measure."[14]
The Septuagint (LXX) translated the word for "whirlwind" as [@katastrophe],[15] and for Israel the harvest would be a catastrophe indeed! (For a further discussion of "Sowing and Reaping," see in my commentary on Galatians-Colossians, pp. 99,100.)

Verse 8
"Israel is swallowed up: now are they among the nations as a vessel wherein none delighteth."
"Israel is swallowed up ..." Again, the prophetic tense speaks of the impending ruin of the nation as if it had already happened, which, in a sense, of course, it had.

"Vessel wherein none delighteth ..." Harper and others have rejected this as a gloss,[16] but the scriptural use of this very terminology in Rom. 9:22,2 Timothy 2:20 makes such a view untenable. Paul elaborated the figure used here, applying it specifically to the whole of Israel, not merely the northern kingdom. (See my commentary on Romans, pp. 346-348, for a full discussion of this.) Dummelow accurately defined the meaning of "vessel wherein none delighteth" as "a cheap and worthless piece of pottery."[17]
Verse 9
"For they are gone up to Assyria, like a wild ass alone by himself: Ephraim hath hired lovers."
The close proximity of these two figures of speech is puzzling, but apparently, the implied deduction is that Ephraim was more stupid than a renegade wild ass that kept his independence by remaining alone; but Ephraim made alliance with his enemies which resulted in his destruction. It is usually alleged that the wild asses went in companies; and therefore, this should be understood as a renegade. This interpretation just given is actually based upon some of the various readings, of which there are many in this part of . Hosea. In line with the text of our version (American Standard Version), it appears that Ephraim is like the wild, renegade ass in that he went stubbornly about doing his own thing, without any regard whatever for any restrictions, whether of common sense or divine commandment.

Verse 10
"Yea, though they hire among the nations, now will I gather them; and they begin to be diminished by reason of the burden of the king of princes."
There are sharp differences of opinion about whom God will gather, as stated in this verse. Pfeiffer considered it to be that: "God would gather the Israelites and send them into exile."[18] Keil believed that the reference is to God's gathering the nations together against Israel.[19] The reason for such differences of opinion is the poor condition of the Masoretic text. The translators have been compelled to supply many words, and in some instances, to rearrange clauses and phrases in an effort to understand what the prophet wrote. Despite such difficulties, however, the broad outlines of Hosea's message are impossible to misunderstand; and the uncertainties that exist pertain only to very minor and inconsequential details.

The meaning is simply this: no matter what Israel may do in their seeking alliances among their neighbors, God had already determined the issue of their destruction; and Hosea in these verses thundered the full certainty of it.

The burden of the king of the princes ..." This does not appear to be the burden imposed upon the people by the king and his company, but the burden which their whole godless system was to God, a burden that God would not bear indefinitely, but would remove utterly with the impending diminishing of the people.

Verse 11
"Because Ephraim hath multiplied altars for sinning, altars have been unto him for sinning."
The importance of this statement lies in the testimony which it furnishes to the existence of laws, or a code of laws, in Hosea's time.[20]
Of course, that code of laws was none other than the one given by the Lord himself in the Pentateuch. Hindley pointed out that:

At any one time, only one altar was to be set up for the nation in the place which God would choose (Deuteronomy 12:26f; 14:24; 27:4-8; 2 Kings 21:4,5). No special stress on write in the following verse suggests that Hosea was already familiar with a written law.[21]
"Altars have been unto him for sinning ..." The purpose of an altar was that of procurement of the forgiveness of sins; but in the case of Ephraim, his altars were only occasions for committing more sins. This derived not merely from the fact of their multiplicity, which in itself was sinful, but also from the fact of the vulgar and licentious "worship" associated with the altars of the fertility cult all over Israel. Sacred prostitution was their dominant feature. Having multiplied altars and having degraded them with the evil rites of paganism, the very purpose of the altars, in any holy sense, was lost to the nation of northern Israel.

Verse 12
"I wrote for him the ten thousand things of my law; but they are counted as a strange thing."
This statement clearly assumes that Hosea knew a written form of Torah. Its precise content can only be guessed from clues like Hosea 4:2 with its reflection of the Decalogue.[22]
Of course, there is another way to KNOW exactly what was in that TORAH, and that is by reading the Hebrew scriptures of the Old Testament. Only that source will answer to "the ten thousand things" mentioned here. The so-called scholarship which seeks to destroy the integrity of the Pentateuch has failed; and scholars should not long be burdened by their pedantic fulminations against it.

"Ten thousand things of my law ..." As Hailey said, "This indicates the complete fullness of God's law in the covenant he had made with the nation."[23] It would have been impossible to choose an expression which any more eloquently teaches this. The covenant was a specific and detailed thing, having been written in its entirety by God Himself; it concerned practically every aspect of the life of the people; and it is impossible to construe a passage like this as being some kind of an extravagant reference to merely a few maxims which had been handed down among the people. NO! It is the Decalogue and the whole prior portion of the Old Testament that dramatically surfaces in such a word as this. "This law was extensive enough to cover every behavior of life, every thought, deed, and motive."[24] In the whole history of the world, there has never been anything else except the Law of Moses that undertook to do such a thing as this.

Verse 13
"As for the sacrifices of mine offerings, they sacrifice flesh and eat it; but Jehovah accepteth them not: now will he remember their iniquity, and visit their sins; they shall return to Egypt."
Hosea had already pointed out one thing which made their sacrifices unacceptable to God, and that was the very multiplicity and location of the altars themselves; but from the other prophets we learn that there were other glaring defects. They had ignored the law with regard to offering leaven with the sacrifices; there was the omission of any sin offerings; there were the licentious fertility rites that were carried on right side by side with the altars; there was the desecration of sacred vessels dedicated to God which were used for drinking, etc., etc.

"They sacrifice flesh and eat it ..." There was nothing to their sacrifices except the satisfaction of bodily appetite.

"Now will I remember their iniquity ..." The emphasis here is upon the word "now." The day of grace was past. God had exhausted every possible means of winning the wayward nation back to any acceptable loyalty to himself. Nothing was left except to order the punishment. As dramatically stated in Hosea 8:3, "Let the enemy pursue him."

"They shall return to Egypt ..." "Egypt is merely a type of the land of bondage, as in Hosea 9:3,6."[25] All of the redemptive work of God's calling and development of Israel will be nullified. They began as a nation of slaves; very well, they shall become so again. Given also noted the figurative nature of this expression:

"The turning point was now reached; their iniquity was full. God had delivered their fathers out of the bondage of Egypt; but now he will send their posterity into a bondage similar to or even worse than that of Egypt."[26]
As a matter of fact, the bondage into which the northern kingdom fell was far worse than that of Egypt, because: (1) the nation would not continue to grow as it had in Egypt; (2) there would be no terminus of it; and (3) the complete amalgamation of the once chosen people with their pagan captors would be final. They would no longer exist as a separate people, distinguished in any manner from the populations of the world.

Verse 14
"For Israel hath forgotten his Maker, and builded palaces; and Judah multiplied fortified cities: but I will send a fire upon his cities, and it shall devour the castles thereof."
"For Israel hath forgotten his Maker ..." This is a reference to God as the creator of the human race in general, also to the fact of God's special intervention in the creation of the nation of Israel.

Critics intent upon plastering up the Bible with their own varieties of scissors and paste jobs sometimes attempt to delete this verse because of its reference to Judah; but Judah belongs here. That portion of Israel was not very far behind the northern kingdom in their apostasy; and it would be but a relatively short time before Judah also would suffer from the heel of the invader and the reduction to captivity already determined for Ephraim. Nor is this the only time that Judah appears in the prophecy, being never very far out of view in everything that Hosea wrote. There is no textual evidence whatever of any such thing as a gloss here. Mays indicated that "no confident argument" can sustain allegations of any such thing.[27]
"And builded palaces ..." This may not be a reference merely to spacious and luxurious dwellings; for, "The word translated palaces may equally well mean temples."[28] The Hebrew word literally means "great houses" or "great house," and was usually applied either to the residence of a king or to the temple of some god. If the latter is meant, it would indicate that Israel had entrenched and fortified paganism in their land with an elaborate system of magnificent buildings dedicated to pagan deities.

Answering the objection of some critics to the effect that this verse is "in the style of Amos," Hindley inquired, "Why should Hosea not have caught a phrase from the older prophet of Israel?"[29]
The mention of castles and fortified cities speaks of a people relying upon themselves rather than upon God. Also, in the case of Israel there seems to have been an inordinate glorying in such human achievements, as attested by the long and tedious records of the Kings and Chronicles of the Old Testament. Again from Hindley, "Human achievement is not always to the glory of God."[30]
09 Chapter 9 

Verse 1
It is amazing that so many commentators see nothing in this remarkable prophecy except the love of God, hailing Hosea as, "The messenger of God's love," and affirming that incredibly severe denunciations such as those given in this chapter do not really represent any permanent change in the status of the secular kingdom of Israel as "God's chosen people," and declaring further that:

"In the future God will be her helper. The day will come when idols will be abandoned and devotion to God will have full sway. Restored to her own land, Israel will once more enjoy material prosperity and divine blessings."[1]
Take a look at what this prophecy says in this chapter:

Let Israel's joy cease...Hosea 9:1.

Your (Israel's) food supply shall fail...Hosea 9:2.

Your vulgar licentiousness has disgusted me...Hosea 9:1.

You are a nation of harlots...Hosea 9:1.

You shall eat mourner's bread...Hosea 9:4.

You shall be defiled...Hosea 9:4.

You shall be removed from the land...Hosea 9:3.

You shall go back into slavery...Hosea 9:3.

You shall eat bread of affliction in Assyria...Hosea 9:3.

You will weep and not rejoice on festal days...Hosea 9:6.

Your land will be wasted...Hosea 9:6.

Your people will die of hunger...Hosea 9:6.

Egypt (slavery) will gather you...Hosea 9:6.

Memphis (the great cemetery) shall bury you...Hosea 9:6.

Nettles and thorns shall take your tents...Hosea 9:6.

Your treasures shall be destroyed...Hosea 9:6.

Your judgment of doom is at hand...Hosea 9:7.

Your prophets and seers are insane fools...Hosea 9:8.

Ephraim has climbed into the place of God...Hosea 9:8.

He is a trap for all the people...Hosea 9:8.

God is now going to punish you...Hosea 9:8,9.

You have become God's enemy...Hosea 9:9.

You are still continuing the wickedness you started at Gibeah...Hosea 9:9.

Your wickedness started even earlier at Baal-peor...Hosea 9:10.

Your glory has disappeared like a cloud...Hosea 9:11.

I cannot bear the sight of you...Hosea 9:12.

Your posterity shall perish...Hosea 9:12.

Your sons are to be murdered...Hosea 9:13.

Abortions and childlessness are to be your lot...Hosea 9:14.

All of your iniquity was evident at Gilgal...Hosea 9:15.

And it has never for a moment ceased...Hosea 9:15.

Therefore, I hate you...Hosea 9:15.

And I shall not love you anymore...Hosea 9:15.

Your nation is rotten, root and branch...Hosea 9:16.

I, your God, do cast you away...Hosea 9:16.

You shall wander forever among the nations...Hosea 9:16-17.SIZE>

Of very great significance is the appearance of three historical examples in this chapter, showing that Israel had, from the very first, refused to accept the terms of their covenant with God. (1) At Baal-peor, they enthusiastically rejected the stern morality of the Decalogue and made a rebellious covenant with Baal (with all of the licentiousness that went with the worship of the bull-gods) in the very shadow of Sinai itself. (2) Both at Gibeah and at Gilgal, they had rejected the Theocracy through their insistence upon having a king like other nations, both places being sharply identified with Saul, their first king. As a matter of fact, this chapter shows that all of Israel's subsequent sin and rebellion was summarized in these two primary rejections of God's will. Their monarchy was one of their principal troubles, the root cause and expression of their evil ways. As Ward wrote:

"The kingdom had been a violation of the covenant with Jehovah, and so it was rejected as his instrument in the world. Therefore, it would come to an end in the scattered fragments of a disintegrated people."[2]
Some students of the Word of God have been troubled by the severity of God against Israel for doing the very same things that all other nations were doing throughout the whole world of that period. It was Israel's violated covenant with God that made the difference. If Israel had continued in that covenant, God's purpose of redeeming all men would have been gloriously aided; but by their wanton disobedience they actually jeopardized God's procurement of salvation (not just for Israel) for all mankind. This fundamental truth demanded their punishment and rejection.

In our paraphrase of this chapter in the list of denunciations given above, the actual words of it are not in any single version, but practically all of it is given in Harper's translation.[3]
Some of the text in this part of Hosea is obscure and uncertain, and the most frequent comments observed declare: "this verse is very difficult ... the meaning is not certain here ... this is not a full sentence ... part of the text is missing ... we have emended it as follows" ... etc. etc. Despite this, however, the certain meaning of the whole chapter is as plain as the sun in broad open daylight.

Hosea 9:1
"Rejoice not, O Israel, for joy, like the peoples; for thou hast played the harlot, departing from thy God; thou has loved hire upon ever grain-floor."
This verse is not a mere prohibition of Israel's rejoicing at a good harvest, the key to understanding what is meant is in, "like the peoples"; and what is in view here is nothing innocent at all. The immoral orgies of the bull-god celebrations, after the manner of the old Canaanite paganism, are clearly in view, that being the import of, "thou hast played the harlot." Hindley, and others, have suggested that Hosea might have delivered this prophecy, "at one of the great harvest festivals";[4] but such a mere guess has nothing to sustain it and leads to a misunderstanding of Hosea 9:8. "The heathen nations indulged in orgies at their harvest festivals."[5] The allusion in this place is probably to "the orgies of the heathen festivals."[6] As Meyers said, "The threshing-floor had become in reality a den of iniquity, and Israel preferred the harlot's hire there to genuine thanksgiving to the Lord."[7]
"Upon every grain-floor ..." This is the same as a threshing-floor; and as Polkinghorne expressed it: "This remark about harlotry on the threshing-floor has a double meaning. Not only is there sacred prostitution, but there is the worship of false gods also."[8]
Verse 2
"The threshing-floor and the wine-press shall not feed them, and the new wine shall fail her."
This means that Israel's harvests shall fail; their food supply shall be cut off, and their prosperity shall end in captivity. Hailey and others down-play the sexual immorality of the Baal festivals, referring principally to the spiritual quality of their prostitution.

"They were accepting the harvest as a harlot's hire for their spiritual prostitution before the baalim of the Canaanites. But that which Israel had sought as a compensation (from the baalim) would fail. (That is, the harvests would fail)."[9]
However, no understanding of what Israel did is possible without taking into account the question of why they loved Baal; and that is clear enough in the very first outbreak of Baalism at Baal-peor, which is discussed at length under Hosea 9:10, below.

Verse 3
"They shall not dwell in Jehovah's land; but Ephraim shall return to Egypt, and they shall eat unclean food in Assyria."
"Jehovah's land ..." is a mistranslation, despite its being strictly true. All land is the Lord's, and Israel would still be "in the Lord's land" even when deported to Assyria. Furthermore, Palestine was not any more "God's land" than any other piece of real estate on earth. The meaning is that Israel shall not dwell any more "in the house of the Lord"; and "thus Hosea referred to it in Hosea 8:1; 9:15 ... it means the salvation history will be cancelled,"[10] for Israel.

"Ephraim shall return to Egypt. And they shall eat unclean food in Assyria"

From this arrangement it is clear that Hebrew parallelism is employed here, and thus the second clause means the same thing as the first; and from that, it is quite evident that "Egypt" is used in a figurative sense to mean a place of slavery. Nearly all commentators recognize this; but now and then one goes overboard with the allegation that Hosea could not make up his mind where the captivity would be, or designates the last clause as a gloss and proclaims that this is not a valid prophecy at all, since Hosea was sure it would be in Egypt! Such blunders are caused by the over-zealousness of some critics to support some previously adopted interpretation or theory. To be sure, this passage like the whole prophecy is valid; and even the use of Egypt in a metaphorical sense is most circumstantially accurate and scriptural. We have repeatedly become aware in Hosea of this sacred writer's absolute familiarity with much of the Old Testament that preceded him, included the Pentateuch; and he almost certainly had in mind Moses' words in Deuteronomy. In that passage:

"Though threatening a return to Egypt, it speaks (verse 36) of their being brought to a nation which neither they nor their fathers had known, showing that it is not the literal Egypt, but an Egypt-like bondage that is threatened."[11]
Mauchline believed that this verse prophesied that Israel would go to both Egypt and Assyria,[12] thus passing over the obvious parallelism employed and taking the passage literally. No one can deny that even that understanding of the prophecy was exactly fulfilled! As Clarke noted many years ago, with the onset of the Assyrian invasion:

Many of them fled to Egypt to avoid destruction, but they went there only to die.[13] (Mays believed that such a fleeing to Egypt would have occurred about 733 B.C .... J.B.C.) After 733 some Israelites had already been carried into exile in Assyria, and (Hosea) expected others to flee as refugees to Egypt.[14]
We do not believe, however, that the principal concern of commentators is that of determining what Hosea "probably thought." Hosea was not delivering to mankind what he thought, but what God said, and this should always be kept in mind. The true explanation of this dual reference to Egypt and Assyria lies in the figurative use of Egypt in Deuteronomy; and as God is the true author of both passages, it should be concluded that since the figurative use of Egypt in Deuteronomy 28 is absolutely clear, the most reasonable conclusion is that the figurative use applies here also. As Myers summed it up:

"Of course, the clause is explained by the parallelism, `they shall eat unclean food in Assyria,' for no actual exile in Egypt is contemplated ... in Assyria, it will not be possible to carry out the customary rituals of the Lord" (Hosea 9:4).[15]
Verse 4
"They shall not pour out wine-offerings to Jehovah, neither shall they be pleasing unto him: their sacrifices shall be unto them as the bread of mourners; all that eat thereof shall be polluted; for their bread shall be for their appetite; it shall not come into the house of Jehovah."
Religious observances of any kind will be impossible for Israel in Assyria to which they shall go in exile and slavery. The religious concerns of despised and hated slaves will find no consideration whatever of the heartless captors. See Myers' comment under Hosea 9:3, above.

"Bread of mourners ..." This is an ominous expression. The bread of mourners was the bread eaten during funeral celebrations, during which times all who entered the house of the dead were considered to be unclean. All Israel is thus designated a "house of the dead," and a scene of mourning.

"Their bread shall be for their appetite ..." Slave-masters will feed their slaves exactly as they did their animals, merely for the purpose of keeping them alive and in working condition. No consideration at all would be given to what the Israelites would have considered clean or unclean food. Given the Jewish attitude regarding what was kosher, their situation in Assyrian exile would be one of great sorrow.

Verse 5
"What will ye do in the day of solemn assembly, and in the day of the feast of Jehovah?"
This continues the emphasis upon the fact that all religious communion with God would cease during their exile. Having grossly abused their past religious privileges, Israel was soon to lose them all. The double tragedy in this was, that with the practice of religion cut off, the very knowledge of God, in any sense, would be eroded; and without that, their identity as a people would disappear. That, of course, is exactly what happened to the northern kingdom.

Verse 6
"For lo, they are gone away from destruction: yet Egypt shall gather them up, Memphis shall bury them; their pleasant things of silver, nettles shall possess them; thorns shall be in their tents."
"Lo, they flee away from destruction ..." This enigmatical passage seems to have a double application. If they shall attempt to flee into Egypt to escape the Assyrians, they shall meet death there just the same; and, then there is the implication for the whole nation of the northern kingdom going into Assyria: Egypt (a figure for slavery) shall gather them up; Memphis (a figure for the graveyard) shall bury them. Memphis was the scene of the largest cemetery in Egypt.

"Their pleasant things ... their tents ..." These are references to their dwellings and to their treasures. "The growth of thorns and thistles presupposes the utter desolation of the abodes of men."[16] This was what happened: the country was so desolated and depopulated that the wild beasts took over the whole land, leading to an effort on the part of the Assyrian king to reclaim it. See 2 Kings 17:24-26.

Regarding the hint of some of the Israelites going into Egypt which is surely suggested in this verse, in all probability that occurred in the northern kingdom with the approach of the Assyrians, as it most certainly did in the later punishment of the southern kingdom, an event recorded in 2 Kings 25:26. Judah's fate is also visible here.

Verse 7
"The days of visitation are come, the days of recompense are come; Israel shall know it; the prophet is a fool, the man that hath the spirit is mad, for the abundance of thine iniquity, and because the enmity is great."
In a word, the judgment is to fall upon Israel for their sins; and the reason for this is spelled out line by line in 2 Kings 17:7-18. That sacred account of what they had done to incur the awful judgment about to fall includes the following;

They worshipped the female sex-goddess, Asherim, under every green tree in Israel.

They forsook all the commandments of God.

They sacrificed their sons and daughters in the fire to the pagan god Molech.

They worshipped all the pagan gods of the Canaanites.

They secretly indulged in the vile rites of the heathen.

They made images, set up pillars, and worshipped the host of heaven.

They practiced divination, rhabdomancy, and all kinds of black magic and witchcraft.

They refused to believe their God.

They rejected his statutes.

Etc., etc., etc.

"The prophet is a fool, the man that hath the spirit is mad ..." Note that in this parallelism, the second clause does not speak of the Holy Spirit. The prophet and seer in view here are therefore false. As Hailey said, "The deceitfulness of the false prophet and the iniquity of the people go hand in hand."[17] We believe that the finding of scholars to the effect that these words represent some kind of audience response to the denunciations of the prophet is incorrect. The words here are not the denunciation of the true prophet by the Ephraimites, but the denunciation of them by the true prophet Hosea. This is made perfectly clear in Hosea 9:8, following; and the reason that so many of the commentators cannot understand what verse 8 means is that they have missed the meaning here.

Keil, and a number of the older writers properly understood the reference in this verse as a citation against false prophets: "Israel will learn that its prophets who only predicted prosperity and good were infatuated fools."[18] There are extensive references in the Old Testament to these false prophets who only prophesied lies. See Jeremiah 5:13; Ezekiel 13:10; 1 Kings 22:22; and Micah 2:11. Despite the popular understanding of this place as the people's denunciation of Hosea, there is no evidence at all to support such a notion; and furthermore the acceptance of it makes the understanding of the very next verse impossible. As Harper said of Hosea 9:8, "This verse is almost hopelessly confused."[19] We would like to suggest instead that it is the commentators who are confused.

Verse 8
"Ephraim was a watchman with my God; as for the prophet, a fowler's snare is in all his ways, and enmity in the house of his God."
"Ephraim was a watchman with my God ..." This clause sends the scholars scurrying to their emendations; but no emendations are needed. What is plainly said here is that Ephraim had climbed up presumptuously and seated himself with God and in the place of God as the monitor and watchman of Israel's fortunes. He has taken God's place! How incredible that a reprobate like Ephraim is here bracketed with God himself, an exclamatory witness of the unbelievable arrogance and unbelief of Ephraim.

"As for the prophet, a fowler's snare is in all his ways ..." Hosea tells us here exactly who is the prophet of Hosea 9:7, he is the false prophet, the one who is a fowler's snare to the people, who are gulled into believing his senseless lies.

McKeating, a recent, highly respected scholar, strongly affirmed the validity of the renditions given above (American Standard Version), and commented on the second half of it thus:

"The rest of the verse continues to describe how the prophets, who ought to be acting as the people's watchmen against disaster, have actually become agents of disaster themselves."[20]
Butler also accurately understood the implications of this verse thus:

"The meaning is that Israel searches out divine revelations on her own, along with the God of Hosts. In other words, Israel does not depend on Hosea to be declaring to her the revelation of God, but she trusts in her own so-called prophets, who were not inspired of God."[21]
Verse 9
"They have deeply corrupted themselves, as in the days of Gibeah: he will remember their iniquity, he will visit their sins."
"As in the days of Gibeah ..." Following most of the modern commentators on this place, Hailey thought the reference here to Gibeah recalled, "the conduct of their fathers as recorded in Judges 19-20, when one of the tribes was all but exterminated because of its wickedness."[22] However, as Ward has pointed out, there were two important events in Israel's history associated with Gibeah: (1) the intertribal war over Benjamin's rape of the Levite's concubine (Judges 19-20), and (2) the establishment of King Saul's capital in Gibeah (1 Samuel 10:26; 14:2; 22:6, etc.),[23] We believe this second event of far greater significance than the first, because, it was in the very establishment of the monarchy that Israel initiated and sealed their rebellion against God. All of the subsequent evil of Israel's history "was already present in principle and prototype, in the kingship of Saul."[24] The monarchy itself was evil; and the eventual ruin and destruction of Israel were only the culmination of the chain of events initiated with the accession of Saul to the throne.

Gibeah is of course the first of three very significant historical situations in the prior history of Israel. The next occurs in Hosea 9:10.

Verse 10
"I found Israel like grapes in the wilderness; I saw your fathers as the first-ripe in the fig-tree at its first season: but they came to Baal-peor, and consecrated themselves unto the shameful thing, and became abominable like that which they loved."
"Like the grapes in the wilderness ... as the first-ripe in the fig tree ..." This is a reference to the early favor which was found from God in the lives of the early patriarchs of Israel. Men of the stature of Abraham, Isaac, and Jacob were among the noblest ever to grace the ranks of mankind.

"But they came to Baal-peor ..." What Hosea is doing in these repeated references to historical events is to show that Israel's rejection of God and rebellion against his law are nothing new at all, but part and parcel of the nation's total history. In that history, nothing was ever any more shameful than the debacle at Baal-peor. Not long after Sinai and the Exodus, and while still wandering in the wilderness, the pagan nations, under the leadership of Balak, king of Moab, and acting upon the advice of Balaam, took strong counter-action against Israel as a protest and challenge of the strict moral code of the Decalogue, especially in the matter of sexual license. The daughters of Moab, who were very attractive to the Israelites, invited them to the feast of their god Baal, in which the sexual rites of the old fertility god were the dominant feature. The principal judges of Israel accepted the invitation, and presumably the social leaders of the whole nation did likewise. The ploy was 100 percent successful. In the popular sense, Israel preferred Baalism to their own covenant with Jehovah. See Numbers 25:1-9. A strong effort was made by Moses to stamp out the fire, but it never really succeeded. They put to death 24,000 people for committing adultery in that so-called "worship" service! including one thousand of the judges and leaders of the people who had encouraged it. This is a pertinent comment on what the service of Baal, as mentioned in the Old Testament, really meant. One can only be amused at the efforts of present day commentators to gloss over this gut-lust motivation in all Baal-worship. Anyone familiar with paganism knows that there was little else involved in it, except the collateral sins of drunkenness, feasting, and entertainment.

In this verse, Hosea announced that the king of Moab, whose campaign against Israel started in the times of the wilderness wanderings, had at last succeeded in destroying Israel. The beginning and the end of Israel's rebellion against God was Baal-peor.

Verse 11
"As for Ephraim, their glory shall fly away like a bird; there shall be no birth, and none with child, and no conception."
The great upward-thrust of Israel had, from the first, been tied securely to their prolific birth-rate, the same being the first thing that aroused the fear and hatred of the Egyptians who countered the threat by casting the male children into the Nile. The meaning of this verse is therefore especially significant. Israel shall be no more a proliferating people shadowing their enemies with fear. The springs of their strength shall be cut off.

Verse 12
"Though they bring up their children, yet will I bereave them, so that not a man shall be left: yea, woe also to them when I depart from them."
This, of course, is a continuation of the same pronouncement of judgment and death to the nation that forms the burden of the whole chapter.

Verse 13
"Ephraim, like as I have seen Tyre, is planted in a pleasant place; but Ephraim shall bring out his children to the slayer."
God is a merciful God. Hosea is the messenger of God's unchanging love; but smooth-tongued pastors speaking endlessly of God's pardoning love, but saying nothing of the strings attached to it, should take note of this chapter. After all of God's love, and after all He had done for Israel, they kept right on lying down with the sacred prostitutes of the baalim; and finally, the stroke of judgment fell, as it will for all who forsake all the commandments of the Lord.

The comment here regarding Tyre compares the favorable situation of that pagan city to the favorable situation of Ephraim in Canaan; but neither material prosperity, nor strategic military position could avert the avenging stroke of the wrath of God when it was time for the judgment to fall. This chapter identified that time for Israel as NOW.

Verse 14
"Give them, O Jehovah ... what wilt thou give? give them a miscarrying womb, and dry breasts."
This verse begins as if it were to be an intercession for Israel; but it is interrupted with the invocation of another curse. "There comes a time, when the only thing left is drastic surgery."[25]
Hosea 9:11-14 "are all concerned with the same prophecy of Israel's dried-up strength among the nations. In the last analysis, the future of any people is related to its birth-rate; and any failure in that is a failure at the source of strength. This was to be the destiny of Israel.

Verse 15
"All their wickedness is in Gilgal; for there I hated them: because of the wickedness of their doings, I will drive them out of my house; I will love them no more; all their princes are revolters."
"All their wickedness is in Gilgal ..." This is the third of the historical situations cited by the prophet to show that Israel's defection from God was no recent thing at all, but the final flowering of a fundamental rejection of God's teaching which had been evident in the behavior of the people from the very first. At Gibeath, they had rejected God's government and set up their own king; at Baal-peor, that had rejected the stern morality of the Decalogue and "consecrated" themselves to Baal "And Israel joined himself unto Baal-peor" (Numbers 25:3). Gilgal was another place where their inherent apostasy had long been in evidence.

"Hosea considered Israel's monarchy to be one of Israel's primary offences against Jehovah; and the only noteworthy incident at Gilgal preserved in...the Old Testament is the inauguration of Saul's kingship (1 Samuel 11:14f).[26]
Since Gibeah, already mentioned, was conspicuously associated with the rise of the evil monarchy, it is possible that the introduction of Gilgal here focuses upon something beyond that. If so, it was likely because, "It was at Gilgal that Saul, their first king, was rejected in the name of the Lord by Samuel the prophet, for the king's disobedience."[27] There is also the widespread identification of that place with the extravagant immoralities and indecencies of the worship of Baal adopted by the Israelites. See Amos 4:15; 5:5; and 12:11. Keil mentioned the opinion of some that human sacrifice was even practiced there.[28] However, in line with the rejection of Israel bluntly stated almost in the same breath, it would appear that the implication of bringing in Gilgal here pertained to the rejection of Saul. Just as their first king had been rejected, now the whole nation would also be cast off. The prophecy of the final event was in the first.

"There I hated them ..." Smith and many others pointed out that "hate" is not to be understood in absolute terms, because God hates no man;[29] nevertheless, a rejection of the most violent and terminal dimensions is indicated,

"I will drive them out of my house ..." Just as Abraham drove Hagar out of his house, and just as Gomer was rejected as a wife by Hosea, in that same definite and final way, Israel is summarily removed from any further participation in the covenant with God. As far as the northern kingdom was concerned, this hardened into a permanent and unrelenting reality shortly after this prophecy was delivered. For the southern kingdom, after severe punishment, the opportunity to accept God, recognize the Christ when he appeared, and to participate in the New Covenant delivered through the preaching of the apostles, was continued historically until the times of Christ and the apostles; but after the destruction of Jerusalem, the status of all Israel, Judah and Ephraim alike, was removed forever. None of their posterity were excluded from the terms of the gospel; but there is no Biblical promise, not even the outside possibility of any hint, that old secular, temporal, fleshly Israel (whether Judah or Ephraim)can continue any longer in any sense as "chosen people of God." The status of that Israel with God is exactly that of a wife divorced for adultery in relation to her former husband after his death!

"I will love them no more ..." Hosea exhausted the power of words in order to convey the finality and completeness of God's repudiation of the historical Israel. The final fulfillment of it could not become effective until after the Messiah was delivered to the world, because all of the prophecies had pointed to the Christ who would arise from the "midst" of the people of Israel. It was that circumstance alone that resulted in the Southern Kingdom's preservation until the Messianic age had dawned. Beyond this, there does appear the continuity of secular Israel throughout history "until the times of the Gentiles be fulfilled," the purpose of which resides in the type of witness furnished by their history, "Lest the Gentiles should be wise in their own conceits" (Romans 11:25).

Christians, we call upon all who see these lines to look at what God did to the old Israel and to remember why he did it. If the same gross sins and wretched indifference to the will of God that destroyed the old Israel is indulged by the New Israel, what will happen? Read the paraphrase of this chapter at the beginning of it, above, and know that the message is for us as well as for them! Yes, God's love is not unconditional!

Verse 16
"Ephraim is smitten, their root is dried up, they shall bear no fruit: yea, though they bring forth, yet will I slay the beloved fruit of their womb."
As noted above, Hosea laid it all on the line in this chapter. The case with Israel was hopeless, and divine punishment was assigned to conclude matters with Ephraim. Sad? Yes, indeed; but it was also sad for the thirty-two nations of the Canaanites who were destroyed by the power of God to prepare the way for Israel; and it was fitting that when the Israelites adopted the gross sins of the very peoples whom God had removed to give them their opportunity, God should have punished them. It would have been unjust to withhold destruction from them. The thing to remember about this chapter is that every word of it carne to pass, and every bit of it within a very short while after Hosea wrote. These were not idle warnings delivered by the prophet.

Verse 17
"My God will cast them away, because they did not hearken unto him; and they shall be wanderers among the nations."
"God will cast them away ..." This he promptly did. It was never indicated that all of the posterity of Israel would be destroyed, but that their "states" would perish. This verse provides the insight that certain descendents would become wanderers among the nations:

"And where they have wandered to, who can tell? and in what nations to be found, no man knows. Wanderers they are, and perhaps even now unknown to themselves. Some have thought that they found them in one country, some in another. One very pious writer in a book called "Star of the West" thinks that he has found them among the North American Indians."[30]
The mystery of where they went still intrigues men, and the present-day Mormon church has received as doctrine that the Indians are the lost tribes of Israel. However, it is a matter of total indifference. All people, wherever they live, whatever was their former status, whoever they were, are all alike subjects of the gospel of Jesus Christ. The new covenant of God is through Christ and through Christ only. Racial status is not where the things of Christ are concerned. Since the dawn of the times of the Messiah, "there is no distinction" between Jews and anyone else (Romans 10:12).

10 Chapter 10 

Verse 1
Following the superlative denunciations recorded in the previous chapter, any further elaborations of Israel's guilt might, to some, have appeared superfluous; but not for the prophet Hosea. The same theme is continued in this chapter with no reduction whatever: in the impact of them. One of the final thoughts of Hosea 9 designated Ephraim as "rotten, root and branch"; and in this chapter, Hosea dug out the roots and shook them! The roots of Israel's ruin lay in two areas. First, there were the institutions of the nation's corporate life, the monarchy and the religious system, both of which were set up contrary to God's will and became the twin poisonous springs feeding the iniquity of the whole nation. Secondly, there was the stubborn unwillingness of the people to be restrained by the strict moral code of the Decalogue covenant. It is regrettable that most of the commentators have overlooked altogether this second and very important root of their national disaster, the same oversight being due to the fact of its being contained in the second reference to Gibeah (Hosea 10:9-10). All of the public symbols of the nation's life were pointed out one by one. As Mays wrote:

"The judgment falls upon every significant institution of Israel's religious and national life, altar, and pillar, king and capital, idol and high place - one by one they are blotted out until the people are left alone to face the wrath of Yahweh, crying out for the sanctuary of death in consternation."[1]
Hosea 10:1
"Israel is a luxuriant vine, that putteth forth his fruit; according to the abundance of his fruit he hath multiplied his altars; according to the goodness of their land they made goodly pillars."
"A luxuriant vine ..." The figure of a vine as the representation of Israel abounds in both the Old Testament and the New Testament. Christ extended it and applied it to the new Israel, his church, and also to himself, with whom the New Testament unequivocally identifies his church. "I am the true vine" (John 15:1). The old Israel was the false vine; Christ and his church are the true vine.

The New English Bible rendered this place "a rank vine"; and some of the translators make it "empty .vine"; but the message of the whole verse is clear enough, "Prosperity led to the proliferation of false religion rather than true worship."[2]
"Multiplied his altars ... made goodly pillars ..." The sinfulness of the multiple altars lay in the fact that God had provided one altar only, that in Jerusalem, and in the further fact that these serf-authorized altars were Staffed and serviced with a bastard, illegitimate priesthood without regard to the tribe of Levi, and in the still more horrible corruption of the worship associated with them by the adoption of the gross rites of the old Canaanite pagans. The "goodly pillars" were Israel's device for getting around the prohibition against idols. They merely set up a pillar which, normally, would have been the pedestal for some idol god; but, in their case, they merely left the idol off, attributed sanctity to the pillar itself, and worshipped it! God commanded the destruction of such things. "In Canaanite religion it was identified with deity (especially male deity), an object of veneration, and therefore forbidden to the Israelites."[3] The pillar became, in practice, a phallic symbol! "The Israelites were told to destroy all they found (Exodus 23:24; Deuteronomy 16:22)."[4]
In this verse, the big thing appears in the false manner that Ephraim used his prosperity. "What people did with their prosperity was indicative of the direction of their heart."[5] This comment is likewise true in the present tense; and there is no greater danger today than that which is inherent in a Christian's false use of his wealth.

Verse 2
"Their heart is divided; now shall they be found guilty: he will smite their altars, he will destroy their pillars."
"Their heart is divided ..." Any expose of the roots of rebellion against God should begin with the heart, as Hosea began here. The heart, in Hebrew thinking, was never the seat of the emotions, but the seat of the will and the intelligence. The people simply chose to serve Satan rather than God for purposes of their own lust and gratification. It was for this reason that, "Under the appearance of devotedness to God, they still clung to idols."[6] For the scriptural documentation of this fact, see 2 Kings 17:9.

Verse 3
"Surely now shall they say, We have no king; for we fear not Jehovah; and the king, what can he do for us?"
"These verses have caused much discussion,"[7] as Mauchline said; and the meaning is somewhat ambiguous. "They describe the state of perplexity and resourcelessness which prevailed just before the judgment took place."[8]
"Surely now shall they say ..." would appear to be more accurately rendered as in the New English Bible, "well may they say, etc." A paraphrase of the intended message might be: "Well may the people say, `We have no king'; for we have forsaken God, and our king is powerless!" The impending judgment which formed the backdrop for such exclamations is stated, below, in Hosea 10:5-6.

Verse 4
"They speak vain words, swearing falsely in making covenants: therefore judgment springeth up as hemlock in the furrows of the field."
"They speak vain words ..." Not merely the people only, but even the king is meant by this, "The rulers speak empty words, swearing falsely and making covenants which they do not intend to keep.[9] As a result of such perfidy, "Right is converted into wrong, and their justice has become a hemlock."[10]; Deuteronomy 29:18 identifies hemlock as a bitter and poisonous weed.

Verse 5
"The inhabitants of Samaria shall be in terror for the calves of Beth-aven; for the people thereof shall mourn over it, for the glory thereof, because it is departed from it."
"The calves of Beth-aven ..." We reject as irresponsible the affirmation that the plural "calves" here is inaccurate, "because probably only one image was set up in each place,"[11] or that, "The plural was used here with indefinite generality."[12] In the first place, as Hailey pointed out, there were two of these calves, one at Dan, the other at Bethel; and, furthermore, it cannot be ruled out that the original two set up by Jeroboam I had later been augumented by the addition of others, most probably one in Samaria (see under Hosea 8:6, above), and possibly many smaller idols patterned after the large ones in many other places. One may not suppose that the craftsmen of Ephesus were the ones who invented the business of making little gods like the big ones and getting rich selling them to the people, as in Acts 19:23. Also, the word Beth-aven, which was applied contemptuously to the city of Bethel earlier, is not Bethel proper. What is denoted by this word here, is "The place of Vanity," a title equally applicable to every pagan shrine in the whole country. Thus it was altogether proper and fitting that the plural should have been used here. However, he immediately pinpointed their mourning over one in particular.

The fact of the people's really worshipping that calf-god thing is very evident here. They would not have been terrified merely by the loss of some art object.

"Calves..." "This word is in the feminine gender, in order to express contempt for those idols Jeroboam had set up."[13] They were she-bulls! The Hebrew text of the Old Testament has "heifers."[14] There is also a hint here of the homosexuality that surfaces later in the chapter.

"The people thereof shall mourn over it ..." Some ancient renditions of this place give "priests" instead of people, "using a peculiar word derived from black garments, showing that the priests were pagan and not God's priests who ministered in white garments."[15]
Verse 6
"It also shall be carried unto Assyria for a present to king Jareb: Ephraim shall receive shame, and Israel shall be ashamed of his own counsel."
Butler's paraphrase of this verse is an excellent summary of what it means:

"But this idol, this calf-god thing, will be carried off helplessly into captivity with Israel, as a present to the great warrior king of Assyria. Israel and her calf-god will be disgraced; and then the advice and programs which Israel thought were so politically and religiously wise will appear foolish to Israel at that time."[16]
"Jareb ..." is variously understood as a symbolical name for all of the kings of Assyria, or as an early name of one of them prior to his ascension to power.

Verse 7
"As for Samaria, her king is cut off, as foam upon the water."
Some scholars insist that the comparison here is "as a splinter or as a chip on the waters"; but it actually makes no difference, for all these similes convey the idea dramatically. The comparison of Assyria to the great river Euphrates at flood stage was used by Isaiah very effectively:

"Therefore, behold the Lord bringeth upon them the waters of the River, strong and mighty, even the king of Assyria and all his glory: and it shall come up over all its channels, and go over its banks; and it shall sweep onward into Judah; it shall overflow and pass through; it shall reach even to the neck; and the stretching out of its wings shall fill the breadth of thy land, O Immanuel" (Hosea 8:7-8).

Significantly, Israel would not be the only one to suffer; the judgment was also impending for Judah likewise.

Verse 8
"The high places also of Aven, the sin of Israel, shall be destroyed: the thorn and the thistle shall come up on their altars; and they shall say to the mountains, Cover us; and to the hills, Fall on us."
There is evident in this verse a principle to which we have repeatedly called attention in our discussion of the prophets, that all of the great punitive judgments of God, such as the locust plague of Joel, or the sweeping away of Israel into captivity here, are also typical of the ultimate punitive judgment upon the whole race of mankind at the time of the Second Advent, an echo of which is most assuredly present in the concluding words of this verse. These very words were used by Jesus in Luke 23:30, and by the prophet in Revelation 6:16, as a statement of the terror that shall accompany the final judgment.

"The high places of Aven ..." The omission of Bethel, sometimes used with this word shows that the stress is upon the "vanity" of the places where the idol-worship was indulged. Not merely some of such places, but all of them were to be destroyed, robbed of their treasures, stripped of everything useful, and left for the thorns and brambles to overrun them. This extended to all of the local places of idol-worship throughout Israel; and, as Myers said, "They were the scene, not only of illegitimate worship but of actual licentiousness and debauchery."[17]
Verse 9
"O Israel, thou hast sinned from the days of Gibeah: there they stood; the battle against the children of iniquity doth not overtake them in Gibeah."
The commentators usually refer this sin mentioned here to the elevation of Saul and the rejection of the Theocracy, and that was no doubt the very thing signified in the first mention of it (Hosea 9:9); but by Hosea's mention of the same place again here, he evidently had in mind something more than the rejection of the Theocracy, a fact made almost certain by the mention of "their two transgressions" in Hosea 10:10, following. See more on that verse, below.

"There they stood ..." This carries the meaning that the evil conduct in view here did not change. Israel continued in it; even the war that followed and resulted in the near-extermination of the tribe of Benjamin did not even touch the real problem, the punishment of which God Himself would bring about in the forthcoming destruction of the whole kingdom. Well, what was the gross sin that lay at the very root of Israel's debauchery and apostasy from God? See under verse 10. As Given noted, "The words here meant that Israel, since the days of Gibeah, persevered in the same sin, or a like sin of the Gibeahites."[18]
Verse 10
"When it is my desire, I will chastise them; and the peoples shall be gathered against them, when they are bound to their two transgressions."
"I will chastise them ..." This refers to the judgment about to fall.

"The peoples shall be gathered against them ..." It is particularly the vast hordes of the Assyrian armies that were prophesied in this.

"Their two transgressions ..." There is no agreement whatever among scholars as to what these two transgressions were, although it is quite generally accepted that it was the rejection of the Theocracy in the enthronement of Saul that constitutes one of them. Some of the sins thought to be the other one are: (1) the establishment of the cult, (2) defection from the house of David, (3) the calves at Dan and Bethel, (4) their falling into idolatry, etc. However, it does not appear that any of such things were any more identified with the people of Gibeah than with other places of Israel. But there is one gross, reprobate sin that can be identified with Gibeah, in addition to their lifting up of Saul, and that is the homosexuality which was the total disgrace of the place. It is nothing short of amazing that none of the scholars whose works we have read picked this up. But read the account in Judges 19:13ff, in which a Levite, lodging overnight in Gibeah, was demanded by a roving band of "homos" who addressed the owner of the house thus: "Bring forth the man that came into thy house that we may know him, etc." The horrible scenes that ensued were Sodom all over again; and there can be no doubt whatever that the vile, heartless, sexual gut-lust of the Gibeahites was a crime that cried out to God for vengeance, no less than the crimes of Sodom. That particular crime did not appear to have offended Israel at all! No, they made a racial war out of it and almost exterminated the tribe of Benjamin; but, as the prophet said in Hosea 10:9, the battle did not overtake the perpetrators of this monstrous evil at all! Add to this the fact of sexual lust as the principal sin of the Israelites, however dressed up and disguised as worship to their calf-gods (their she-bulls!), and there appears the probable basis for Hosea's return to Gibeah as a long-standing source of Israel's wickedness. It could not have been merely the adultery, but homosexuality, because the adultery phase of their false worship had already been pinpointed as having had its principal inception at Baal-peor.

Verse 11
"And Ephraim is a heifer that is taught, that loveth to tread out the grain; but I have passed over her fair neck; I will set a rider upon Ephraim; Judah shall plow, Judah shall break his clods."
"Heifer that is taught ..." This agricultural metaphor compares Ephraim to a preferred animal used to "tread out the grain," on the threshing-floor. Such animals were allowed to eat at will from the threshing-floor itself, and consequently were always well-fed, sleek, and fat. This custom of not muzzling the animals used on the threshing-floors came from the Lord's instruction in Deuteronomy 25:4, "Thou shalt not muzzle the ox that treadeth out the corn." The prior existence of the Pentateuch, the universal knowledge of it among the Hebrews, and the implied public knowledge which lie behind Hosea's choice of this figure should not be overlooked.

"I have passed upon her fair neck ..." The New English Bible is more understandable here, rendering the passage thus: "Across whose fair neck I have passed a yoke ..." This teaches that the preferred treatment that Israel (both Ephraim and Judah) had received from God throughout their history was about to be withdrawn. Instead of having it fat and easy on the threshing-floor, they would both be harnessed to the plow.

"Judah shall plow, Judah shall break his clods ..." The southern kingdom will not be exempt. Their gross sins, exactly like those of Ephraim will bring upon them exactly the same punitive judgment. Judah was never for a moment left very far out of sight in the stern denunciations of this prophet. Abused privilege results always in the loss of the privileges. The metaphor of Hosea's marriage with Gomer also lies very close to the surface here. She would not be a faithful wife; very well, her husband would employ her as a slave! That is exactly what happened to the ancient Israel.

Verse 12
"Sow to yourselves in righteousness, reap according to kindness; break up your fallow ground; for it is time to seek Jehovah, till he come and rain righteousness upon you."
We believe that Mauchline was correct in his opinion that:

"This verse is not to be interpreted as an appeal by Hosea to his contemporaries to turn from evil, but as the instructions that were given to Ephraim in the early days ... The instructions to Ephraim were not obeyed (as proved by Hosea 10:13)."[19]
"For it is time to seek Jehovah, till he come and rain righteousness upon you ..." Full agreement is felt with Butler who cautioned against the efforts of some commentators to construe this passage as a denial that "men must do righteous deeds in order to be pleasing to God." Such commentators write that:

"It is not a man-made righteousness, but the righteousness which the Lord is ready to grant abundantly as a gift of his grace to all that seek him and his righteousness ... prepared for you without any merit on your part, and sent by the Lord as freely, graciously, and abundantly as the rain from heaven."[20]
Such views, of course, are false. If God's grace is like the rain which falls on the just and unjust alike, then God's saving or condemning any person is altogether capricious. Now to be sure, no man can merit salvation; but, make no mistake about it, the Holy Scriptures teach that, "My little children, let no man lead you astray: he that doeth righteousness is righteous, even as he is righteous" (1 John 3:7). "Faith in God through Christ can be efficacious only if it issues forth in an obedient life of righteous deeds."[21]
Verse 13
"Ye have plowed wickedness, ye have reaped iniquity; ye have eaten the fruit of lies; for thou didst trust in thy way, in the multitude of thy mighty men."
"Plowed wickedness ..." is a homely metaphor indicating that Ephraim had nourished and cultivated their wicked ways. Their fundamental error was in their believing that their way of immorality, calf-worship, and rebellion would actually cause them to be better off than if they had followed in the way of the Lord. This is always the primary delusion of sin. God made every man so that he would be better off, happier in every conceivable way, and given to far more wonderful blessings in the service of his Creator, than in the service of the devil; but men stubbornly refusing to believe this, stumble into all of the hurtful follies of sin.

Verse 14
"Therefore shall a tumult arise among thy people, and all thy fortresses shall be destroyed, as Shallam destroyed Beth-arbel in the day of battle: the mother was dashed in pieces with her children."
"A tumult shall arise ..." This is a reference to the terrors of war which are to come upon the people and overwhelm them, specifically, the invasion of the Assyrians.

"All thy fortresses ..." None shall stand; all alike shall be overthrown.

"Shallam destroyed Beth-arbel ..." Both the name of the ruler and the location of the battle mentioned are totally unknown. Butler thought it referred to an invasion of Sennacherib; but that came at a time later than this prophecy. Hindley believed that it might have been "Salamanu, king of Moab, the location of Beth-arbel being unknown, probably annihilated."[22] The type of brutal slaughter mentioned was not an uncommon thing at all in the culture of that era; and the point of Hosea's reference here derives from the fact that the brutal instance cited was well-known to the Israelites at that time.

Verse 15
"So shall Bethel do unto you because of your great wickedness: at daybreak shall the king of Israel be utterly cut off."
"So shall Bethel do unto you ..." This carries the meaning that: "Your idolatrous calf at Bethel shall be the cause of a like calamity befalling you."[23]
"At daybreak shall the king of Israel be utterly cut off ..." This simply means that the king would be slain like most of the people. The military ruin of the nation would be complete and final. Of special interest is the phrase "at daybreak," which might be a doubtful rendition. The scholars have injected several meanings into the phrase as follows:

(1) In the morning of his work.

(2) In the morning dawn.

(3) As suddenly as comes the dawn after a night of slumber.

(4) In the storm.[24]
None of the above meanings that could be adopted would change the impact of the verse in any manner. What was prophesied was the utter dissolution and destruction of the northern kingdom, and the royal family were definitely included in the doom.

11 Chapter 11 

Verse 1
This chapter stands sharply detached from the last. The first 7 verses are in the form of a nostalgic remembrance of God's tender care of Israel, especially in their being brought up out of Egypt and disciplined in the wilderness, but in Hosea 11:8, it is clear that Hosea "thinks of the punishment as having fallen."[1]; Hosea 11:8-11 are Messianic and have reference to the times of the kingdom of God in Christ, and the ingathering of the "true Israel" from all over the world. This prophetic announcement should have been expected from the inspired designation by the apostle Matthew of Hosea 11:1 as a prophecy pertaining to Jesus Christ himself.

As Meyers pointed out, "Hosea 11 is very closely related to Hosea 2, and cannot be understood without constant reference thereto."[2] It will be recalled that our interpretation of the return of Gomer to Hosea, not as his wife, but as having the status of a slave, is exactly the thing in view for Israel (all of it) in this chapter.

The highly emotional figure of Hosea 11:8-9, depicting the torturing agony of a father (God) who cannot bear to give up a dissolute son (Israel) is one of the highlights of Hosea. There is in it something of the agony that Almighty God Himself underwent (in a figure) when he gave his only begotten Son for the sins of the world. However, it is a gross mistake to make this passage teach that, "God simply doesn't have the heart to destroy us wicked sinners, no matter what we do, and despite any of his threats of punishment." Ah no, the blow will fall upon Ephraim; indeed Hosea views it as already accomplished in all of its terrible and bloody details. The mercy which, even in their destruction, Ephraim was to receive pertains to two things: (1) the reduction of their penalty from extermination like that of Sodom and Gomorrah to a fate that would yet leave some of their descendents alive on the earth to partake of the blessings of the New Covenant, and (2) the laying of the full penalty of the sins upon the heart of God Himself, in the person of his Son, upon the Cross of Calvary. It was there in the event of God's setting forth his Son to be the propitiation for our sins that God showed himself to be "just, and the justifier of them that believe in Christ" (Romans 3:25). It is the unconquerable love of God in Christ Jesus that dramatically comes into focus in this chapter.

Hosea 11:1
"When Israel was a child then I loved him, and called my son out of Egypt."
It is a misuse of this passage to make it the basis of making the call of Israel an event that took place in Egypt, as Mauchline and others have attempted. The original call of Israel was delivered not in Egypt, but to Abraham, to whom God promised that, "In Isaac shall they seed be called." The particular call here, is not the election as God's chosen people, but their being called up out of slavery in Egypt; and when Jesus appeared upon earth with the mission to call all mankind out of the wretched slavery of sin, it was appropriate indeed to associate the antitype (Christ) with the type (Israel). "The development and guidance of Israel as the people of God all pointed to Christ."[3] Joseph took Jesus and his mother Mary into Egypt to protect them from the wrath of Herod, which, of course, necessitated also their "coming up out of Egypt"; and therefore, Matthew associated the two events thus:

"And he arose and took the young child and his mother by night, and departed into Egypt ... that it might be fulfilled which was spoken by the Lord, through the prophet, saying, "Out of Egypt did I call my son" (Matthew 2:14,15).

A tremendous weight of importance rides upon the necessary identification of the old Israel as a type of the new, Christ himself also being in reality positively identified with both, and making the old Israel, therefore, a type of the church. Harper, as might have been expected, rejected this interpretation of Hosea on the basis of his prior assumptions, admitting at the same time that this place has been understood: "As predictive of the Messiah, to interpret Israel as a type of Christ."[4] This very ancient understanding of the Scriptures should not be abandoned.

We believe that Butler was correct in seeing here another "coming up out of Egypt" in the event of the people of God under the New Covenant "coming up out of the captivity of heathendom, which Hosea had already typified by the use of the name Egypt in Hosea 8:13."[5]
Verse 2
"The more the prophets called them, the more they went from them: they sacrificed unto the Baalim, and burned incense to graven images.
A glance at the various translations of this portion of Hosea reveals a wide conflict with quite a number of contradictory renditions. This is due to the fact that many present-day scholars spend a great deal of their time emending (correcting!) the text, an exercise which is precipitated by a number of uncertainties encountered in this text which is now about 2,700 years of age! We are sure that the meaning is clear enough in the broad outlines of it as rendered in the version before us. Quite a few of the emendations are slanted in the direction of establishing some theory or interpretation.

This verse is a thumb-nail history of God's dealings with Israel throughout their existence and the totally rebellious response he received from the people.

Verse 3
"Yet I taught Ephraim to walk; I took them on my arms; but they knew not that I healed them.
The loving care of a parent for a little child, and the child's unawareness of the love and tenderness being lavished upon him are here made a figure of Israel's unawareness of what God did for them in the days of the nation's helplessness.

Verse 4
"I drew them with cords of a man, with bands of love; and I was drawn to them as they that lift up the yoke on their jaws; and I laid food before them."
Some of the renditions in this verse appear to be questionable; but the meaning is plain enough as Butler paraphrased it:

"I eased all their burdens like a farmer pushes back the yoke upon his oxen, so they may eat their food in comfort; I even fed them manna from heaven, food for which they did not work."[6]
"I drew them with cords of a man ..." This is evidently a reference to the leading strings by which small children are kept near their parents, a device one may see to this day in certain sections of New York City. "Cords" here contrasts with "ropes" by which animals were restrained. The view of such "cords" as "bands of love" is very expressive.

Verse 5
"They shall not return into the land of Egypt; but the Assyrian shall be their king, because they refused to return to me."
The critics quickly hail this verse as a contradiction of "they shall return to Egypt" in Hosea 8:13; but, of course, the word was used figuratively in that place and literally here, as many of the best commentators have pointed out. It is totally irresponsible to harmonize(!) the two places by reversing the meaning in this verse as in the New English Bible, "But they shall go to Egypt, the Assyrian shall be their king." It is this type of emending texts that discredits the people doing it "The Hebrew in its most obvious meaning here reads a negative, `He shall not return.'...They will not go back to Egyptian bondage, but fall to the Assyrian conqueror."[7] Smith accepted the New English Bible rendition, but corrected their error in his interpretation:

"If they want Egypt, then Egypt they shall have. But it shall not be the old literal Egypt, but rather another bondage in which Assyria shall be their king."[8]
Butler and others have followed Keil in seeing that, "Egypt is a type of the land of bondage; but here the typical interpretation is precluded, especially by the correspondence in which the words stand to Hosea 11:1b.[9] The point of this is that in Hosea 11:1b the coming up of Israel out of Egypt was undeniably a literal thing; and since a literal return to Egypt was never intended by God, the reference here absolutely required a similar literal implication, hence the negative. "They shall not return to Egypt," that is, "not to that Egypt."

Verse 6
"And the sword shall fall upon their cities, and shall consume their bars, and devour them, because of their own counsels."
Assyria is clearly identified in this chapter as the place of slavery for Israel, and with the deportation shall come a savage murder of many of their population. The sword, as one of the principal weapons used by the military in those days, is here used by metonymy for all of the horrors and devastation of military conquest.

"Consume their bars ..." is a reference to the bars that secured the locks upon the city gates, hence a symbol of the safety and security of the people. All such things shall perish in the invasion.

"Because of their own counsels ..." It was the false teaching forming the principal guidance of the people that actually resulted in their overthrow. The false teaching was the philosophy which they had adopted instead of following the commandments of the Lord.

Verse 7
"And my people are bent on backsliding from me: though they call them to him that is on high, none at all will exalt him.
"Though they call them ..." Though God's prophets, such as Hosea, call the people to God, no one pays any attention to it.

"This whole verse is declared wholly corrupt by modern commentators,"[10] and due to the damage which the the Hebrew text of the O.T. has received through the ages, there might not be any way to find out the exact meaning of the few mutilated syllables that have reached us; but, certainly, the rendition as given here is fully in line with everything that Hosea or any other sacred writer has written elsewhere.

Verse 8
"How shall I give thee up, Ephraim? how shall I cast thee off, Israel? how shall I make thee as Admah? how shall I set thee as Zeboiim? my heart is turned within me, my compassions are kindled together."
"Admah ... Zeboiim ..." "The cities of the plain included these, as well as Sodom and Gomorrah; all were overthrown for their wickedness."[11] See Deuteronomy 29:23.

"How shall I give thee up ..." In this passage, God is represented as having human emotions about the overthrow of his once "chosen people"; but the reason behind this type of passage is profound. Under the utmost necessity, God would have to preserve a portion of the old secular Israel to keep from thwarting his holy purpose of bringing in the Redeemer to provide salvation for the lost myriads of humanity; but the problem was just this: how could God be just and continue to spare Israel? This is exactly the problem mentioned in Romans 3:25, which found its ultimate solution in the coming of Christ into the world. To make the problem even more acute, Israel had fallen into a state of sinful debauchery which actually exceeded the wickedness of Sodom and Gomorrah (Ezekiel 16), which places God had summarily destroyed for their sins; how then could God Almighty retain any inherent justice in himself, unless he should also exterminate Israel? That was what brought about the "tension" as one writer calls it, in the heart of God! It was not God's mere reluctance to destroy wicked sinners who richly deserved his wrath, simply because God had fallen in love with them! Such views are unworthy. And the real problem with God in this and the following verses was the necessity of refraining from the extermination of Israel, who deserved it every whit as much as had Sodom and Gomorrah; but there was the larger purpose of redemption to be made available for all mankind; and that was the consideration that overrode the immediate consideration of justice on God's part toward Israel. The vast majority of Israel was exterminated; it was the remnant which was preserved to keep alive the hope of salvation for the world.

As Butler said, "This is the very essence of the gospel! The good news is that God is both just and the Justifier" (Romans 3:21-26).[12] "It was on the Cross that God paid the penalty of sin and satisfied his own justice."[13]
Verse 9
"I will not execute the fierceness of mine anger, I will not return to destroy Ephraim; for I am God, and not man; the Holy One in the midst of thee; and I will not come in wrath.
The sentiment of this verse was fully fulfilled in the amelioration of Israel's punishment, which was reduced from the sentence of death and extermination, which they so richly deserved, even in a greater degree than Sodom and Gomorrah which had received the ultimate penalty, to a lesser sentence of invasion, captivity, dispersion, and the wholesale slaughter of vast numbers of them.

"I will not return to destroy Ephraim ..." This was rendered by Cheyne as, "I will not come to exterminate."[14] Hailey also found exactly this same meaning: "He will not completely exterminate Israel."[15] The restoration of Israel which seems to be promised in this passage has its fulfillment in the precious conditions of the New Covenant, available alike to Jew and Gentile. As Polkinghorne observed: "The penalty in view here was executed in history, but the restoration is eschatological,"[16] which is exactly right, provided that the current era of the kingdom is included in the concept of what is eschatological, "the last times" as in Acts 2:16-17.

Verse 10
"They shall walk after Jehovah, who will roar like a lion; for he will roar, and the children shall come trembling from the west."
Mauchline defended this verse against the attack that would make it an interpolation from some later time, saying, "It is undoubtedly difficult, but even more difficult as an interpolation than as a genuine utterance of Hosea."[17]
This verse, as Keil noted, not only indicates obedience to the gathering voice of the Lord on Israel's part, but also denotes their, "Walking in true obedience to the Lord which follows from conversion."[18] This verse is therefore a reference to the times of the dispensation of Christ and his holy apostles; and the Israel in view is not the old secular kingdom at all, but the new Israel of the Church of Jesus Christ. "This word is a ray of hope to be realized under the Messiah, through whom they would be called by the gospel to peace and protection `in Him.'"[19] Butler also construed this verse as positively Messianic and noted that the roaring lion as a figure of the Lord is like those of Joel 3:16-17 and Amos 1:2, which is, of course, "A sending forth of the gospel from Jerusalem to all those who will hear and become sons of the covenant in the Messianic age."[20]
"The children shall come trembling from the west ..." "West is a very unusual word in Hosea,"[21] and despite the fact of most commentators applying it to the Mediterranean area, we believe it applies to people all over the world who would obey the gospel.

Verse 11
"They shall come trembling as a bird out of Egypt, and as a dove out of the land of Assyria; and I will make them to dwell in their houses, saith Jehovah."
"Nothing is said here of their returning to Palestine."[22] The dwelling in "their houses" is used as a metaphor of the blessings in the kingdom of Christ. Keil and others who referred this to a literal return to Palestine are undoubtedly mistaken. "This mercy of God which the prophet foresees is fulfilled in Christ."[23] The physical facts of the situation force this interpretation, because Assyria no longer exists; and we cannot take the "return from Assyria" as figurative, and the entering into their houses as literal.

Verse 12
"Ephraim compasseth me about with falsehood, and the house of Israel with deceit, but Judah yet ruleth with God, and is faithful with the Holy One."
The big problem with this verse lies in the fact of Judah's being an essential part of "the house of Israel" which is identified with "deceit" in almost the same sentence. Uncertainties in the text are evidently responsible for the difficulty. Mauchline translated the last sentence of this verse thus:

Judah is still wayward with God,

And is faithful with sacred prostitutes.[24]SIZE>

The New English Bible renders the passage thus:

And Judah is still restive under God,

Still loyal to the idols he counts holy.SIZE>

It is beyond the scope of our purpose to attempt any resolutions of questions deriving from damaged manuscripts, and we shall leave the matter as uncertain. The two renditions just noted appear to fit what has been repeatedly stated throughout Hosea with regard to Judah.

All of the intimations of some great holiness in the future for Israel in this chapter are to be understood of the New Israel in the kingdom of Christ. This is made starkly clear by a review of Hosea 2 where Gomer's return as a slave to her former home was not the prelude to a remarriage of the prophet with her. There is another wedding, to be sure, but it was to be with the New Israel, not with the old one. That is why Gomer was not mentioned in connection with the nuptial scenes of Hosea 2:14-3:5. She represented the old Israel, not the new.

12 Chapter 12 

Verse 1
We are grateful indeed to find a wonderful evaluation of the endless and contradictory emendations (corrections!) that scholars have presumed to make in this chapter. The following quotation from James Ward expresses exactly how this writer feels concerning the text of the Holy Bible. We shall take the liberty of quoting somewhat at length from him:

Nowhere is the text of Hosea more obscure than in Hosea 12 ... One impulse that comes over the commentator as he works over these lines is to re-arrange them. Few have resisted the impulse. I have pondered them all and played with new combinations of my own. In the end, I have found them all failures ... The only genuine alternative to this counsel of despair is to make sense boldly of the text as it comes to us. (We say, Amen) ... Perhaps I have stared at the received text (the Masoretic text) of Hosea 12 too long and have finally seen order where none exists. Nevertheless I do see order there, in the poetic structure of the larger components if not in every line or phrase. This order becomes clearer to the reader of the Hebrew text as he finds it resisting his effort to refashion it into some other form.[1]
We have stressed this remarkable insight of Ward's, because this is a concise statement of our attitude toward all of the countless changes which modern critical scholars attempt to make in nearly any passage of the Holy Bible. None of them, nor all of them put together, affords any genuine improvement, serving only to obscure and confuse what the sacred writers wrote. It is our conviction that the duty of a faithful commentator on the Word of God is that of interpreting the text as we have received it, instead of guessing what the prophet should have written, or intended to write! The Bible makes sense as it is written, and the speculative guesses of uninspired men, who in not a few instances are evil men, afford a very poor substitute for the passages of Scriptures they presume to displace. If, as Ward stated, this chapter of Hosea (admittedly one of the most obscure in the Bible) makes sense when studied and understood, how much more is it true of the whole Bible?

Hosea 12:1
"Ephraim feedeth on wind, and followeth after the east wind: he continually multiplieth lies and desolation: and they make a covenant with Assyria, and oil is carried into Egypt."
Feedeth on wind ... east wind ..." This is a similar metaphor to the one used earlier (Hosea 8:7), "Sowing to the wind, reaping the whirlwind." What is clearly meant is the vanity and fruitlessness of Ephraim's self-directed efforts to secure his safety and prosperity while pursuing a rebellious course contrary to the will of God.

"Multiplieth lies and desolation ..." This is more adequately explained in the next line, where the courting of both their mortal enemies at the same time is mentioned. Ephraim, in order to provide against the eventuality of an Assyrian invasion, made a covenant with Assyria, but at the same time he was trying to buy the friendship of Egypt with gifts of oil. Ward's rendition of this verse is:

"Ephraim herds a wind, chases an east wind all day.

He compounds lies with violence,

They make a covenant with Asshur, and oil is carried to Egypt."SIZE>

This conduct on the part of Ephraim was reprehensible because, "Rather than seeking the Lord and keeping the Covenant, they were playing the game of international politics and perhaps intrigue."[2] "The outcome of Ephraim's activity, according to the figure, is something void and empty."[3]
Verse 2
"Jehovah hath also a controversy with Judah, and will punish Jacob according to his ways; according to his doings will he recompense him."
The judgment visible in these first two verses is not at all confined either to Israel or Judah, but is to fall upon Jacob, a fitting title here for both Ephraim and Judah, since Jacob was the great ancestor of both. "The prophet pronounces his judgment upon both Israel and Judah."[4]
"Jehovah hath also a controversy ..." "The language of Hosea 12:2 is technical."[5] Just as in Hosea 4:1, Hosea is presenting the case against all Israel (both houses) in the terminology of a formal indictment and trial, a trial at which the Lord is both the prosecuting attorney and the Judge.

The use of the same terminology here which was used earlier in Hosea's lawsuit against Gomer points up the analogy. Just as Gomer was divorced and put away for adultery, a similar rejection and reduction of the status of all Israel will follow in this replay of the former scene. It will also be remembered that Gomer never returned as Hosea's wife. "Thou shalt not be wife to any man!" (Hosea 3:3). The Word of God has no promise whatever of the old secular, fleshly, Israel again playing a historical role as Jehovah's wife.

Verse 3
"In the womb he took his brother by the heel; and in his manhood he had power with God."
The reference to Jacob in this passage seems to have been with a double purpose: (1) for demonstrating that the cunning, deceit, and guile of the Israel in Hosea's day was in character with that of the old "heel catcher" from whom they had all descended, and (2) in order to emphasize that, with all of Jacob's faults, he did honor the promises of God, struggled with God to receive his blessings, tenaciously fought onward against all obstacles in order to receive the blessing.

"Took his brother by the heel ..." This, of course, is a reference to the Genesis account of Jacob's birth. The most amazing comment encountered on this passage is May's denial that Hosea knew this story as recorded in Genesis![6] The inconsequential difference in details given, such as Jacob's weeping (Hosea 12:4), or his taking his brother by the heel "in the womb" instead of after he came out, are no basis whatever for denying that here we have a solid reference to the Book of Genesis.

"In his manhood he had power with God ..." Some would take this as a negative statement with reference to Jacob, but the fact of God's speaking with Jacob must be understood as desirable and complimentary to Jacob. Furthermore, the context reveals that God's speaking to Jacob was upon behalf of all of his posterity, and not for his benefit only. See under Hosea 12:4, below.

Uniting the twin purposes of the references to Jacob by Hosea in these verses, it is clear that, "The prophet urged the people to return to God as Jacob did after his spree of deception and guile."[7]
"Both nations of the covenant people may have God's mercy, if they would exercise the same zealous faith to obtain it that their progenitor, Jacob, exercised in obtaining the birthright."[8]
Verse 4
"Yea, he had power over the angel, and prevailed; he wept and made supplication unto him: he found him at Bethel, and there he spake with us."
"Yea, he had power over the angel ..."; Genesis 32:34 has, "There wrestled a man with him"; and some have tried to make a contradiction out of this; but that very passage makes the supernatural identity of the wrestler absolutely certain. The fact of his being introduced first as "a man" is exactly in harmony with the way angels were usually introduced in the Old Testament, as for example the angels who spent the night with Lot (Genesis 19:5). Angels customarily appeared as men, their full identity being apparent afterward. Thus, Lot "entertained angels unaware" (Hebrews 13:1).

Mays, whose critical comment on this passage denied the validity of Jacob's weeping, as mentioned here, wrote: "The weeping is possibly Hosea's embellishment; the Genesis story knows nothing of it."[9] Aside from the uncertain placement of the expression "he wept" which might very well have been Hosea's allusion to the weeping that Jacob was said to have done upon that very same day and in connection with that very event (Genesis 33:4), the matter of Hosea's inspiration should also be considered, making the information (if it pertains here) to be supplementary to the Genesis account.

"He found him at Bethel, and there he spake with us ..." Jacob's experience at Bethel was God's renewal of the Abrahamic covenant with Jacob; and it corresponds in all of its essential details exactly with the promise to Abraham. Here again the prior existence of Genesis, and the absolute familiarity with it on the part of both Hosea and his hearers is undeniable. It included the promise that God would give the land of Canaan to the Jews, and that in Jacob and his seed "all the families of the earth should be blessed." The Israelites of the northern kingdom, however, had construed this promise as unconditional, whereas, in truth, it was contingent upon their fidelity to the holy Covenant God made with the people when they were brought up out of the land of Egypt. "There at Bethel, Jehovah had spoken to Jacob, and through him to his descendants."[10] "Hosea here regarded the promises of God to Jacob as made to the people of Israel, which in fact they chiefly concerned."[11] Hindley is doubtless correct in seeing the purpose of Hosea's mention of the event at Bethel as that of reminding Israel that the true God of Israel was inseparably linked to that place, instead of the vulgar bull-gods which they were worshipping there instead of Jehovah. "It was to link Jacob's vision at Bethel with Jehovah's name and title,"[12] next mentioned in Hosea 12:5, below.

Verse 5
"Even Jehovah, the God of hosts; Jehovah is his memorial name."
The full messages of these verses was thus summarized by Hailey:

"The power of Jacob to prevail was the power of Israel of Hosea's day if they would but avail themselves of it. The power was in the name of Jehovah, the God of hosts, and was to be laid hold upon by weeping and supplication, as in the case of Jacob."[13]
"Jehovah, the God of hosts; Jehovah is his memorial name...

CONCERNING THE NAME JEHOVAH
The sacred Hebrew Tetragrammaton, the mystic four-letter word used of the Deity, is composed of the four Hebrew consonants Y-H-W-H, usually translated "Jehovah" in the American Standard Version (Exodus 17:15). The true and original pronunciation of it has been totally and completely lost. That loss came about because the Jews took a very strict and almost fanatical view of the third commandment (Exodus 20:7), and decided not to pronounce the name at all. That way they could keep from taking God's name in vain! This occurred about 300 B.C. When they came to that word in reading, they pronounced the word "[~'Adonay]," meaning Lord; and thus when the Septuagint (LXX) was translated, they rendered it "Lord," which is the rendition found in the AV. The American Standard Version renders it Jehovah. The Tetragrammaton is derived from a root word, meaning "To be," and is related to "I am that I am" of Exodus 3:14. The word means that God is the Absolute, the Uncaused One, holy and eternal.

There are no less than ten combinations of the name Jehovah in the Old Testament. These were listed by Butler as:

[~Jehovah-ropheka], "Jehovah hath healed thee" (Exodus 15:26)

[~Jehovah-mequaddeshkem], "Jehovah who sanctifies you" (Exodus 31:13)

[~Jehovah-tsabaoth], "Jehovah of hosts" (1 Samuel 1:3)

[~Jehovah-elyon], "Jehovah Most High" (Psalms 7:17) [~Jehovah-roi], "Jehovah my Shepherd (Psalms 23:1)

[~Jehovah-jireh], "The Lord will provide" (Genesis 22:14)

[~Jehovah-nissi], "Jehovah is my banner" (Exodus 17:15)

[~Jehovah-shalom], "Jehovah is peace" (Judges 6:24)

[~Jehovah-shammah], "Jehovah is there" (Ezekiel 48:35, margin)

[~Jehovah-tsidkenu], "Jehovah is our righteousness" (Jeremiah 33:6,16)[14]SIZE>

Hosea's emphasis upon that holy name in this passage indicates that Israel had slipped away from any real recognition of the true God.

Verse 6
"Therefore turn to thy God: keep kindness and justice, and wait for thy God continually."
Israel no longer knew God, hence the challenge here for them to turn to God. The real hope of Israel could not lie in the vulgar pagan worship of their licentious bull-gods, even at Bethel, made sacred in Hebrew memory by the place's association with their patriarch Jacob; the real God was not what they were worshipping there. The true God was the God of Abraham, Isaac, and Jacob.

"Kindness and justice ..." The social results of the false worship were serious and detrimental to the life of the people; but such things had come about from their forsaking God, and no return to them could come about in any other way except by a return to Jehovah.

Verse 7
"He is a trafficker, the balances of deceit are in his hand: he loveth to oppress."
Certain words in this verse are capable of other renditions. Ward rendered it, "A merchant with crooked scales, he loved to cheat."[15] The word "trafficker" is actually "a Canaanite,"[16] a word that came to mean merchant or trader, and especially a deceitful and crooked one. It was originally applied to the old Phoenicians whose reputation for deceitfulness and dishonesty was known all over the world. Homer's Odyssey (XIV, 290,291) mentioned them, and Given thus renders one of the references to them:

"A false Phoenician of insidious mind,

Vers'd in vile arts, and foe to mankind."[17]SIZE>

Thus, the old Canaanite traders gave humanity a word, in the same sense that the Corinthians did. "To Corinthianize" meant to debauch; and "Canaanite" meant a crooked, false trader. The significance of that old word surfacing here in Hosea is that Israe! had become one in character with the vile Canaanites who preceded him in that land. The spiritual overtones of the passage are this: God had destroyed the Canaanites to permit Israel to occupy the land; now that Israel had become "Canaan," God would displace them also.

Verse 8
"And Ephraim said, Surely I have become rich, I have found me wealth: in all my labors they shall find in me no iniquity that were sin."
This is an astounding defense by Ephraim. Sure, he is as crooked as any of the old Canaanites ever were, but he got rich; that makes it right! His wickedness is not "sin," because it works! Here is the old doctrine that the end justifies the means. There was in the crooked weights and false balances of Ephraim a brazen and arrogant denial of covenant obligations as spelled out in Leviticus 19:36; Deuteronomy 25:13,15, and Proverbs 16:11. As a result of his violation of God's law, Ephraim had become guilty; and all his wealth could not cleanse him of his guilt. Thus, we understand, "the second half of the verse as a rejoinder to the first part."[18]
Verse 9
"But I am Jehovah thy God from the land of Egypt; I will yet again make thee to dwell in tents, as in the days of the solemn feast."
"God from the land of Egypt ..." has the meaning of "thy God since the days when I brought thee up out of Egypt." It is a mistake to see in this the origin of the Covenant in Egypt or even in the wilderness. God brought up the children of Israel out of Egypt because of the Covenant already in existence and dating from the times of Abraham. The Exodus was a result of the Covenant, not the cause of it.

"I will yet again make thee to dwell in tents ..." This plain reference to the Feast of Tabernacles, during which the children of Israel lived in make-shift outdoor shelters as a reminder of their once great poverty, is another example of the way the Book of Genesis and the whole Pentateuch dominate every word of Hosea. Without that prior written Covenant in all its details, Hosea has no meaning whatever.

What is promised here is that Israel shall again dwell in tents, not for a few days, as in the feast, but permanently. God will again reduce the nation to poverty, slavery, and deprivation, because they forgot the Lord and walked in wicked ways.

Verse 10
"I have also spoken unto the prophets, and I have multiplied visions; and by the ministry of the prophets have I used similitudes."
Hailey has a concise paraphrase of this as follows:

"They had no excuse for their ignorance of Jehovah, for he had spoken to them through prophets, through multiplied visions, and by the use of similitudes through which they should have learned."[19]
"I have spoken unto the prophets ..." In addition to the great prophet Moses, "That Prophet like unto Christ," Calvin gave the following list of prophets who had preceded Hosea: "Abijah the Shilonite, Shemaiah, Iddo, Azariah, Hanani, Jehu, Elijah, Elisha, Micaiah, Joel, and Amos."[20]
"I have used similitudes ..." There were a number of acted parables of God's Word in the Old Testament, but for sheer dramatic impact, nothing exceeds the example of Hosea himself in his relationship with Gomer, a type of the rejected Israel.

Verse 11
"Is Gilead iniquity? they are altogether false; in Gilgal they sacrifice bullocks; yea, their altars are as heaps in the furrows of the field."
"Gilead ..." is mentioned in Hosea 6:8 and was one of the places in Israel associated with wickedness and false worship. Altars and shrines devoted to the bull-gods had been multiplied there, and this verse pronounces a judgment against them.

"Is Gilead iniquity ...?" This is a sarcastic question designed to say that, "Of course, Gilead IS iniquity!"

"In Gilgal they sacrifice bullocks ..." There was one altar where the Jews were commanded to worship God, but they had perverted that by multiplying and setting up altars all over the nation. Gilgal was especially associated with the worship of the bull-gods; see under Hosea 4:15, above.

"Their altars are as heaps in the furrows of the field ..." This is the judgment, uttered in the prophetic tense. It is already a fact, as much so as if it had already happened. All of those altars upon which Israel had lavished wealth and adoration would finally be nothing more than rubble that a farmer had to plow around when working his field.

Verse 12
"And Jacob fled into the field of Aram, and Israel served for a wife, and for a wife he kept sheep."
This was spoken by way of reminder to Ephraim who now styled himself as a rich man, that he was, in fact, descended from a man who was a servant, not much better off than a slave, in Padan-Aram, where he served his uncle Laban for fourteen years for his wife. With an experience like that in his great ancestor, Ephraim should have been willing to acknowledge the providence of God in his temporary prosperity. "The tending of cattle was one of the hardest and lowest descriptions of servitude."[21]
Verse 13
"And by a prophet Jehovah brought Israel up out of Egypt, and by a prophet was he preserved."
The intervention of God had made all the difference in the history of Jacob's posterity. Their whole nation was hopelessly locked in the most galling slavery, but God, through Moses, intervened, visited his wrath upon the Egyptians, smote their nation with and with a high hand led the people out of into liberty and independence.

"And by a prophet was he preserved ..." Furthermore, the prophetic arm had guided and protected Israel throughout the period of their wilderness wanderings, providentially aided them in driving out the Canaanites, defended them against their enemies, preserved and watched over them continually, all of this contrasting with the state of slavery in which both Jacob and the entire nation had once been submerged. As a result of all that providential interference upon his behalf, Ephraim was lifted up with pride against his God, glorifying himself, boasting of his riches, forgetting God altogether, and lavishing his favors upon his false gods and even upon his enemies! The blow of eternal justice was poised to fall, and fall it did! "Ephraim had rejected the hand that led him and fed him; it was the sheep deserting the shepherd, the wife the husband, the child the father, and such opposition could not go unpunished."[22]
Verse 14
"Ephraim hath provoked to anger most bitterly: therefore shall his blood be left upon him, and his reproach shall his Lord return unto him."
If God's people today are to avoid the error of Ephraim, they must have regard, not only to the grace and mercy of the Lord, but also to the fact, "Of God's demands upon the covenant community."[23] Nobody ever trusted any more completely in God's promises than did Ephraim; but he made the mistake of supposing that they were unconditional, a mistake exactly like that of people today who fancy that they are "saved by faith alone." Ask Ephraim! God had promised Ephraim that he would give the land of Canaan (Genesis 30:13-15) to them; and Ephraim, like the Pharisees long afterward, concluded that this promise on God's part was theirs, no matter what they did, how they lived, or anything else! He was operating by faith alone, and it did not work. You say, "but that was not real faith!" Of course, it was not, and neither is it when people presume to be saved without obeying the gospel, without being baptized, without belonging to the church, without taking the Lord's Supper, without anything else, really, just their so-called "faith."

Polkinghorne summarized the terse sentence of judgment pronounced in this verse thus:

Hosea 12:14 gives the final verdict on Israel from the patriarchal period onward. His severe provocation of the Lord necessitates the death penalty, which it is not proposed to waive. Only here does Hosea use the Hebrew word for "Lord," "[~'Adonay]," as distinct from [~YHWH].[24]
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Verse 1
This chapter is a further elaboration of the gross sins of Israel, the prophet's words taking the form of a formal indictment, followed by the announcement of the verdict and penalty. His purpose seems to be that of removing any doubt whatever that the doomed nation fully deserved the promised destruction. The monotony of this tragic scene is unexpectedly broken in Hosea 13:14 by a startling promise of reclamation and redemption, not for the purpose of casting any note of uncertainty with regard to the fate of the apostate nation, but for the purpose of revealing that God's ultimate purpose of redemption for mankind was yet to be fulfilled. Hosea 13:14 does not mean that Israel will escape her just reward, but that God's purpose will be successful anyway. It shows that it was not God who was defeated by Israel's apostasy, but Israel. The chapter is especially interesting because of Paul's quotation from Hosea 13:14 (1 Corinthians 15:55), and for the reflection of the new birth motif in Hosea 13:13, as adopted and extended by our Lord himself (John 3:1-5). Also, the various parenthetical outbursts in the prophecy of Revelation, extolling the glories of heaven, or the happiness of the saints in glory, in the very midst of prophecies concerning the most terrible apostasy, are very similar to the unexpected appearance in this chapter of such a promise as that given in Hosea 13:14. This, of course, is not the way men write their books; but it is surely the way in which God has written his. For that reason, we confidently reject the notion of some scholars that Hosea 13:14 does not belong in this passage.

Hosea 13:1
"When Ephraim spake, there was trembling; he exalted himself in Israel; but when he offended in Baal, he died."
How the mighty had fallen! There had been many times in Israel's history that saw Ephraim in the ascendancy. Beginning with the preferred blessing of the Patriarch Jacob (Genesis 48:14), Ephraim had always been prominent and powerful among the twelve tribes, being the largest and strongest, and at the same time, the most ambitious among them. They led the rebellion against the house of David (1 Kings 12:20); Joshua, the successor to Moses and leader of the conquest of Canaan was an Ephraimite;[1] after the death of Solomon, the Hebrew dominion in the Middle East attained its greatest extent under the Ephraimite Jereboam II (2 Kings 14:25-27); and here the prophet summarized that long-standing preeminence of Ephraim with the comment that, "When Ephraim spake, there was trembling." We agree with Myers that there is "no specific reference"[2] here to any particular event that indicated the former power and glory of Ephraim. The thrust of the verse is in the second clause.

"But when he offended in Baal, he died ..." "The dying commenced with the introduction of the unlawful worship."[3] It was appropriate that Ephraim should have been named here as a synonym for the whole northern Israel, because it was the Ephraimite king Jereboam I who led the way in corrupting the worship of God (1 Kings 12:30), "Ephraim's death warrant was sealed when he introduced idolatry."[4] Other Old Testament passages relating to that corruption are 1 Kings 12:25ff and 16:29-33. When God's covenant people forgot him and wallowed in the sensual immoralities of the old Canaanite paganism, their spiritual death ensued immediately; and the ultimate destruction of the kingdom became inevitable.

Verse 2
"And now they sin more and more, and have made them molten images of their silver, even idols according to their own understanding, all of them the work of the craftsmen: they say of them, Let the men that sacrifice kiss the calves."
"They sin more and more ..." Sin has a way of growing worse and worse, and more and more. It feeds upon itself, constantly increasing until the sinner is destroyed. It is a malignancy with relentless progression.

"Molten images ..." Not only is this a reference to a clear and specific commandment in the Decalogue, the very word for molten image here is "Masseka," exactly the same word used in Exodus for the golden calf. "Figurines on the model of the bull-image were being struck for use in private and public ritual."[5] It is clearly the calf-worship of the old Canaanite paganism that is in view here.

"Let the men that sacrifice kiss the calves ..." Despite the uncertainties and the problems of the Hebrew text in this place, the depravity of the onceworshippers of God is starkly revealed. "Behind Hosea's statement is an utter disgust, unmatched elsewhere."[6] How incredible was it that intelligent men should kiss the image of a bull calf!

"Kissing the calves, or kissing the hand toward the calves or idols, was an act of devotion or homage expressed toward the false deity. The practice of "kissing the hand toward" is found as early as Job and later in the days of Elijah (Job 31:27; 1 Kings 19:18). The Spirit instructs the kings of the earth to kiss the Son, that is, to do homage to Him (Psalms 2:12)."[7]
The mass insanity on the part of mankind which leads them in the attribution of divine attributes to images was exposed and denounced by the apostle Paul in his famed address on Mars' hill in Athens. "Men ought not to think that God is like an image graven with art and man's device" (Acts 17:22-31).

The New English Bible, of course, has a "corrected" version of Hosea in this place: "Those who kiss calf-images offer human sacrifice"; but we agree with Polkinghorne that, "The New English Bible does not improve the sense with such a rendition."[8] The problem for some of the translators is that they have failed to take into account the somewhat independent and disconnected outburst, "Men kiss calves!" It is certain that the prophet felt no compulsion whatever to follow the staid and precise rules of grammatical construction. The American Standard Version is fully adequate in the rendition followed here.

"According to their own understanding ..." This exceedingly important phrase is generally ignored by commentators; but it contains the germ of all that was wrong in Israel's worship. It represented their ideas, their devices, their inventions, their innovations, and their preferences, as contrasted with what God had commanded them to do. "This is comparable to what Paul wrote in Colossians 2:23 regarding `will-worship.' Men are not to be wise above that which is written, or follow their own understanding, but God's command in worship."[9]
Verse 3
"Therefore they shall be as the morning cloud, and as the dew that passeth away, as the chaff that is driven with the whirlwind out of the threshing floor, and as the smoke out of the chimney."
In this passage, God speaks in the third person of Israel, "as though addressing a court concerning the accused."[10] Four distinct and eloquent similes are used here to stress the impermanence of the doomed state.

"As the morning cloud ..." This figure is used in both testamentst and notably by James (James 4:13ff) in the New Testament. Nothing could be more ephemeral than a vanishing cloud in the early morning.

"As the chaff that is driven ..." The chaff was made a symbol of the lost in the New Testament (Matthew 3:12). In the ancient custom of threshing grain, the threshing-floors were usually placed on high elevations readily accessible to the wind. The chaff was absolutely worthless, fit for any disposal of it that was available. The application of such similies as these to Israel indicated their approaching demise as a political entity upon earth.

"And as the dew that passeth early away ..." The very slight dampness resulting from even a heavy dew could last only a few minutes under the blazing suns of the Middle East.

"And as the smoke out of the chimney ..." Questions raised by uncertainties of the the Hebrew text of the O.T. have led to various readings of this place. The Revised Standard Version has, "Like smoke from a window." Ward rendered it, "Smoke from a hole in the wall."[11] It is true, of course, that the ancient chimney's were merely windows, or openings in the wall, but they were the originals from which our word "chimney" is derived; and therefore there is no improvement in departing from the KJV and ASV. Besides that, smoke out of a hole in the wall, or a window, in present-day thinking, would indicate a house on fire, something that is not hinted at in the text. However rendered, the passage refers to the transitory and ephemeral status of the onceproud Israel, which through gross idolatry had turned away from the Lord and forfeited her true life. Like the wisp of vapor from a smoking chimney, Israel would soon be swallowed up in oblivion.

Verse 4
"Yet I am Jehovah thy God from the land of Egypt; and thou shalt know no God but me, and besides me there is no saviour."
"Thou shalt know no God but me ..." "is a narrative form of the first commandment of the Decalogue."[12] The efforts of critics to make Hosea the original from which much of the Pentateuch was derived are totally frustrated by the perpetual consciousness on the part of this prophet of the prior covenant relation between God and Israel. Hosea is therefore subsequent to the Pentateuch and not antecedent to it.

"I am Jehovah thy God ..." "Note that throughout the prophecy of Hosea, Hosea is the mouthpiece of God, who speaks the words of the Lord."[13]
"Besides me there is no saviour ..." Monotheism was no new conception dimly perceived for the first time by Hosea; but it was an ever-present assumption and conviction on his part.

Verse 5
"I did know thee in the wilderness, in the land of great drought."
In Hosea 13:4, the bringing up of the children of Israel out of slavery in Egypt was mentioned; and here, the experience of the people during the period of their wilderness wanderings, as that experience related to God's protection and blessing, is mentioned. All of these historical facts relate to the right of Israel's true God to reject and punish their ingratitude and rebellion against him.

The point of this reference to Israel's history is in the fact that God had effectively demonstrated his superiority above and over all the so-called gods of paganism, a blindness to which truth lay at the bottom of Israel's reversion to paganism.

"Jehovah delivered them from the power of Egypt and Egypt's "gods" by demonstrating through Moses and Aaron the impotence of Egypt's idols and his own omnipotence."[14]
Verse 6
"According to their pasture, so were they filled; they were filled, and their heart was exalted: therefore, have they forgotten me."
"They were filled; they were filled, and their heart was exalted ..." "Here we see the evil results that often flow from prosperity."[15] It is hardly understandable that the very blessings God gives to men should become the occasion, not of their honoring God, but of their denying him and rebelling against him. Every minister knows a thousand examples of the same thing. Here, we take the liberty of quoting at some length from Butler's wonderful perception of the sin in view here:

"Their trouble was pride. They did exactly what Moses warned them not to do (Deuteronomy 8:11-20). When they become affluent, they did like so many other nations have done, and like America is doing today, they lifted up their hearts in pride and said, "My power and the might of my hand have gotten me this wealth." Pride, whether it is military pride, political pride, affluent pride, or intellectual pride, causes men wilfully to ignore the facts of history (2 Peter 3:3-7). Pseudoscientists, proud of their intellectualism, proud of their erudition, or their religious heritage, will deliberately ignore the historical, textual integrity of the Bible and substitute theology and philosophy for the Word of God. Pride is the trap that snared the devil, snared Eve, and then Adam, and snares many millions today."[16]
"They have forgotten me ..." The source of all unrighteousness lies in the fundamental mistake mentioned here.

FORGETTING GOD
Whatever suns of imminence or glory may beat down on man's head, it is only for an instant. Soon he must go down to the oblivion from whence he came. He must subside. He must repose in death, and only the power of the Eternal God can raise him from the grave. How tragic, then, that so many live out their brief hour upon earth without remembering God, the Creator. Four times God thundered the warning from the Book of Deuteronomy, "Beware lest thou forget Jehovah thy God!" (Deuteronomy 6:10; 8:11, etc.)

I. Most of the sins that people commit are only variations of forgetting God. Selfishness is the sin of forgetting God in others. Pride is the absence from the heart of any thought of God. Worry is the sin of forgetting God's providence. Envy is the sin of forgetting God in the blessings he has already bestowed upon us. One must forget God first, before such evils can blossom in the heart.

II. Why do people forget God?

(A) First, because the guilty conscience does not like to retain God in the thoughts (John 3:20).

(B) Another reason lies in the antagonism of the world. The din of the world is in our ears, the glitter of this world is in our eyes, the dust of this world is in our nostrils, the thirst of the world is in our throats, the affection of the world is in our hearts; and the madness of the world is a roaring tornado all around us. No wonder an apostle warned us, "Love not the world" (1 John 2:15).

(C) One of the most common reasons is prosperity, and of all reasons the most incredible. How unbelievable it is that men would make the very blessing of the Father the reason of their apostasy from him. Yet in every church there are examples of men who, while in modest circumstances, were faithful Christians, but who with a little prosperity, got divorces from their wives, bought yachts, quit the church and went to hell in all directions! They forgot God.

III. Why is it such a sin to forget God? First, it is a denial of the very reason for man's being created by the Father, that of glorifying God; and if a man is not going to do the principal thing for which God created and designed him, he is no better than a dog, and has become a thing of no cosmic value whatever. Man apart from his relation to God has the same eternal status as a bushel of turnips, a shovel full of coal, or any of the lower animals of nature. Secondly, forgetting God, is a mark of the basest ingratitude. It is always deplorable to see men forget friends from whose hands they received benefit and encouragement in the race of life; but what about God remembered not? God created men in his own likeness, endowed them with marvelous abilities, unspeakable privileges, and wonderful glory. How can men forget a God like that? Men may forget other things and retrieve the blunder, but forgetting God is an irrevocable mistake, the fatal blunder, the mortal error from which there is no recovery; for God will remember and punish wicked men whether they remember him or not.

IV. Ways in which men forget God.

(A) They forget God when they neglect to give thanks to God (Romans 1:21).

(B) They forget God who make plans without taking God into consideration (James 4:13-15).

(C) They forget God who take vengeance upon their enemies (Romans 12:19).

(D) Men forget God when they forget the church. When the solemn obligation to the church of God in Christ is neglected or abandoned, God is forgotten. Forget the church; forget God; they are one and the same thing.

(E) Men forget God when they forget solemn commitments made to worship and adore Him, as for example, in their baptismal vows which united them with Christ.

(F) And God is forgotten when the more personal and emotional promises once made to Him in the face of threatening tragedy and sorrow are remembered no more. Is there anyone who cannot remember when he poured out his heart to God in the presence of what seemed to be total disaster, defeat, or tragedy, the most fervent prayer of his whole life? Not once before in a lifetime had such a prayer been offered; and wonder of wonders, God heard and granted the appeal! And in circumstances like that, men pledge undying loyalty to God; but alas, the promises are little heeded nor long remembered. Men forget God.

God grant for all of us the grace of avoiding the incredible folly and madness of forgetting God! Long ago, Israel forgot God, and total and perpetual ruin was the fruit of it.

Verse 7
"Therefore am I unto them as a lion; as a leopard will I watch by the way; I will meet them as a bear that is bereaved of her whelps, and will rend the caul of their heart; and there will I devour them like a lioness; the wild beast shall tear them."
Hardly any comment is needed on such a denunciation as this. God who was the Shepherd of Israel would, because of their forgetting him, suddenly appear, not as a kind and loving shepherd, but as the most ferocious of wild beasts, and tear the heart out of that wicked nation.

"Rend the caul of their heart ..." is a reference to the pericardium. God, once their friend, would become their enemy! Keil, Harley and others have noted that the Hebrew verbs here indicate that the punishment of Israel had already begun and that it would not cease until a total end of the apostate nation occurred.

Verse 9
"It is thy destruction, O Israel, that thou art against me, against thy help."
In a sense, Israel was their own destruction. God is the Father of mercies, but all who rebel against God cause, and are responsible for, their own everlasting destruction; and, not only was this true of ancient Israel, it is likewise true of all today who choose to follow the ways of vanity and wickedness. "The word for `destruction' here is used by the writer of Genesis 6:17; 9:15 with reference to the Flood with its utter and complete destruction."[17] "Although there are textual problems here, the meaning is clear: by rebelling against the God who was always willing to help his people, Israel had brought about her own destruction."[18] As Butler put it:

"Man's sin, judgment, sentence, and destruction are not, in themselves, from God, but from man's moral choice to rebel against God. Whoever casts himself against the Rock of Ages will destroy himself" (Matthew 21:42-44).[19]
Verse 10
"Where now is thy king, that he may see thee in all thy cities? and thy judges, of whom thou saidst, Give me a king and princes?"
"Here, Hosea returns to one of his favorite subjects, the monarchy, making it clear that this time he is not only antagonistic to the northern kings but to the monarchy as such. The monarchy is powerless to save the nation, israel was wrong to ask for a king. Her punishment was that she got what she asked."[20]
"Where now is thy king ...? "This does not imply that Israel had no king at all at that time, but simply that it had no king who could save it."[21]
Although this verse points back to 2 Samuel 8, in which is recorded the account of Israel's rejection of the Theocracy and their demand for a king, it also has in view the rejection of the house of David by Ephraim and the rebellion of the Ten Tribes, as well as numerous other times in their immediate past when successive palace revolutions and the frantic seeking of the people for new kings had led to frequent changes in the monarchy. All of these events, however, were embryonicly contained in their original demand. In the very nature of kings and human goverments, there must ever be constant and increasing pressures against the "ins" and "outs." Israel had ordered the whole system when they demanded a king; and all of the subsequent revolutions were only the logical fruits of their first departure from the government God had given them.

Verse 11
"I have given thee a king in my anger, and have taken him away in my wrath."
Most of the commentators are in line with Dummelow's comment to the effect that, "This has often been referred to Saul; but the Hebrew tenses suggest repeated actions; and the allusions may, therefore, be to the repeated changes in the dynasty of the Northern kingdom."[22] As noted under Hosea 13:10, above, however, all such changes were inherent in the first. These verses (Hosea 13:10-11) make it certain that God had never approved of Israel's monarchy, any of it. As Mays noted:

"In Hosea 8:4, Hosea said that Yahweh had no part in Israel's kingmaking. Here the assesment is even more negative. Yahweh had no responsibility for Israel's kings, and all that his people can receive from God through them is his anger."[23]
It is a mistake, however, to limit this truth to the alleged negativism of Hosea; it must ever be remembered that he spoke the Word of God Himself.

Hailey believed that Hosea was here speaking especially of the kings of Northern Israel because, "These all had been idolators; from Jeroboam to Hosea, the first to the last, there had not been a true worshipper of Jehovah among them."[24] This, of course, is true; but had Judah's kings been any better? Yes, in a relative sense; but even the best of them had fallen far short of perfection. Saul's presumption led to his rejection; David corrupted the worship by the introduction of instruments of music, and his vanity led to the building of the temple and all the disasterous consequences that ensued from it; and Solomon sported a thousand wives and concubines and built shrines and memorials to all their pagan gods! Go down the whole list and it becomes starkly apparent that God's disapproval of Israel's monarchy was no late thing, applicable to the phantom kings of Ephraim's final years alone, but had rested upon the whole institution of their monarchy from the very beginning.

Verse 12
"The iniquity of Ephraim is bound up; his sin is laid up in store."
"As men count money and put it away in a bag, so Jehovah has counted the sins of Ephraim and was holding them all for reckoning. They were laid up before him for judgment."[25]
A significant fact of God's dealings with men appears here in that even the worst of sins may not suffer divine punishment promptly upon the occasions when they were committed; but that does not mean that God has forgotten or that he will overlook the evil deeds perpetrated by men. The records are accurately kept, and eternal justice will at last be meted out to every man.

"For we must all be made manifest before the judgment-seat of Christ; that each one may receive the things done in the body, according to what he hath done, whether it be good or bad" (2 Corinthians 5:10).

In the case of Northern Israel, addressed here by Hosea in God's name, their conduct had finally exhausted the patience and forbearance of God Himself; the cup of his wrath was full and about to overflow.

The New English Bible translates Hosea 13:12 thus:

"Ephraim's guilt is tied up in a scroll, his sins are kept on record."

Amazingly, the imagery is the same here as that of Revelation 18:5, where the sins of the great harlot church are represented as a scroll long enough to reach heaven itself! Again, we have a perfect correspondence between the sacred writers of the Old Testament and the New Testament. Both this verse, and the next one find their perfect echoes in the writings of the apostle John. In the following verse, it is the conception of the new birth!

Verse 13
"The sorrows of a travailing woman shall come upon him: he is an unwise son; for it is time he should not tarry in the place of the breaking forth of children."
The astounding versality of Hosea is seen in the multiple figures used to portray the wickedness of Israel. Israel (of Ephraim) is a half-baked cake, a stubborn heifer, an ungrateful son, an unfaithful and adulterous wife, etc., etc. Here Israel is at once a travailing woman unable to give birth, and a foolish, unnatural son incapable of performing his own natural function in the process of birth.

"The place of the breaking forth of children ..." is a reference to the womb. The most instructive and perceptive of the many comments on this which were reviewed is the following by Harper:

"The figure represents the woman (come to term) but unable to perform the act. But with the privilege of a Hebrew poet, Hosea suddenly shifts from the mother to the child that is to be born. (He is an unwise son). The child is represented as failing to do the part assigned to him by nature; and in this failure he shows himself unwise and foolish. The result will be that, instead of an occasion for rejoicing, viz. a new birth, there will rather be an occasion for grief, for the parturition will be fatal to both mother and son. Not only is there no new being in the world; that one which did exist is taken away. Israel, in order to continue life, must be born again,' without such new birth, old Israel must perish."[26]
In the final sentence of the quotation just noted, the conception of the new birth is dramatically presented, since it is Ephraim which was compared to the fetal infant unable to be born. This absolute requirement of being "born again" was made mandatory for all mankind by the Saviour in John 3:1-5. It is amazing indeed to find the concept in the prophecy of Hosea. Indeed, he did speak the words of God.

Verse 14
"I will ransom them from the power of Sheol; I will redeem them from death: O death, where are thy plagues? O Sheol, where is thy destruction? repentance shall be hid from mine eyes."
Many have tried to pervert this precious promise into a threat of destruction by the rendition of it as an interrogative instead of a declaration; but we are compelled to reject this. The apostle Paul viewed the passage as a promise and quoted it in 1 Corinthians 15:55; and thus inspiration from God provides the true meaning of it.

What upsets the commentators is the totally unexpected appearance of a blessed promise like this in the midst of the most severe denunciations to be found in the whole Bible; but the setting is this: God had promised that through Israel "all the familes of the earth" should be blessed, and Hosea had been charged with the task of revealing God's purpose of rejection and destruction of the very Israel through whom the blessing of all men was promised to be conveyed! Did that mean that the hope of human salvation was lost? Indeed no! The ultimate victory of God, upon behalf of men, over the consequences of sin would yet be achieved. "I will ransom them!" thundered from the throne of God as the answer for any doubt. God was not being defeated in the apostasy of Israel; it was Israel that was being defeated. God would yet achieve his purpose through the righteous remnant which would remain, and particularly through the True Israel, even Jesus Christ our Lord! How appropriately, therefore, do the words of this sublime promise shine like a blazing lamp in the midnight darkness of Israel's wretched apostasy.

It is a fact that, "Modern scholarship is virtually unanimous in taking this verse as a threat. God is summoning up the plagues of death to punish his recalcitrant people."[27] Despite this, we are certain that the scholars are wrong here because they are blind to the crying need for just such a promise in this exact place. They are looking only at Israel; but God's purpose in Israel has always been a redemption planned for all men, and not for Jews only. Most of the so-called "modern translations" follow the lead of the scholars in perverting this blessed promise; and in this particular, they become not "translations" in any sense but commentary, and woefully ignorant and inaccurate commentary at that! The apostle Paul could not have used this passage as he did, unless it is a glorious promise. Many of the scholars, even some of them who accept the passage as a threat, have pointed out that there is no genuine authority whatever for their changing the meaning of this verse.

"This verse lacks an interrogative particle!"[28] That simply means that it cannot honestly be translated as a question, thus making it a threat. Of course, those who have already decided what they think Hosea should have said, promptly supply the particle, "eraending the text" as they call it.[29] Such emendations cannot be accepted. Smith tacitly admitted that there is no authority for the change in the first part of the verse but accepted it anyway, basing it upon another false interpretation of the last clause, which he called, "the crux of the interpretation (which) rests in the last clause, `compassion is hid from my eyes.'"[30] But what has happened in that last clause (Hosea 13:14b) is that the scholars have perverted it also in order to bolster their bastard translation of the main promise. Let's take a look at it:

"Repentance shall be hid from mine eyes ..." The clear meaning of that is that God will not repent of his glorious promise. The immutable and eternal God will do what he promised! There is no such thing as God's changing his holy purpose of redeeming a portion of apostate humanity from sin and from the power of the grave.

I will ransom them from the power of Sheol (the grave);

I will redeem them from death!

O death, where are thy pagues?

O Sheol (grave) where is thy destruction?

Repentance shall be hid from mine eyes!SIZE>

The last clause here should be read, as Keil said, "in accordance with Psalms 89:36; 110:4, where the oath of God is still further strengthened by the words `and will not repent.'"[31] God added this in order to anticipate and remove all doubt that his purpose of "salvation will be irrevocably accomplished."[32] The obvious meaning of this is clear, and that accounts for the perversion of the passage to read: "Compassion is hid from mine eyes." After accepting that rendition, Smith wrote:

"The point seems clear. The Lord will no longer have compassion; there is an end to the patience of God. Consequently, the answer to the two rhetorical questions in verse 14a is no. The Lord will not redeem them from the power of Sheol."[33]
But the word here is "repentance" not compassion." As W. R. Harper pointed out: "The word means neither resentment nor compassion; it is the technical word for repentance."[34] Such a truth nullifies and categorically denies the type of commentary cited immediately above. In the instance of this verse 14, therefore, the modern scholars have gone much too far; and their erroneous perversion should be rejected out of hand.

Now, read this glorious passage again. It pertains to every true believer in every age of the world. It even applied to any righteous remnant that could have remained in old Israel. What an unspeakable tragedy it would have been for God to have left this verse out. Don't let the so-called scholars take it away from you.

Still another gross error easily fastens itself upon this passage, and that is to apply it to a restoration of secular Israel, Ephraim in particular. Speaking of most modern scholars, Ward said, "Several of them (Robinson, Weiser, and Knight) interpret it as a promise of new life to Ephraim."[35] Such a view could be correct only in so far as it is restricted to any righteous remnant that might have remained in Israel after the punishments announced by the prophet Hosea. There is certainly nothing in this that promises God's resurrecting the evil old state and monarchy of apostate Israel. That thing went down to everlasting death in the pre-Christian era; nor is anything promised in the current dispensation of God's grace that assures any such thing even in the remote future.

Verse 15
"Though he be fruitful among his brethern, an east wind shall come, the breath of Jehovah coming up from the wilderness; and his spring shall become dry, and his fountain shall be dried up: he shall make spoil of the treasure of all goodly vessels."
In this verse, the prophet resumed the Word of God regarding the specific punishment of the apostate people. "The east wind" here is unanimously interpreted by scholars as a reference to the military power of Assyria, which would move upon Israel from the east and utterly destroy the nation.

Like almost every other verse in Hosea, there is a reflection of the Pentateuch here. The reference to Ephraim as "fruitful" harks back to the patriarchal blessing of Ephraim by Jacob (Genesis 48:19). The very name Ephraim means "fruitful."

"The breath of Jehovah coming from the wilderness ..." It is Yahweh's wind, because it is Yahweh himself who executes the judgment pronounced, Assyria being the instrument."[36]
The metaphors of the failing spring and the dried-up fountain were eloquent indeed of that awful invasion and conquest by Assyria.

Jamieson has given an account of the historical fulfilment of the event prophesied in this verse:

"The Assyrian invader, Shalmaneser began the siege of Samaria in 723 B.C. Its close was in 721 B.C., the first year of Sargon, who seems to have usurped the throne of Assyria while Shalmaneser was at the siege of Samaria. Hence, while 2 Kings 17:6 states, `the king of Assyria took Samaria,' 2 Kings 18:10 says, `at the end of three years they took it!'"[37]
Verse 16
"Samaria shall bear her guilt; for she hath rebelled against her God: they shall fall by the sword; their infants shall be dashed in pieces, and their women with child shall be ripped up."
These stark and terrible details are all that is needed to describe the horrible Assyrian invasion that carried Northern Israel away forever. They ruthlessly butchered the vast majority of the population, burned, looted, and demolished their cities, destroyed their fortresses, and carried away into slavery more than 27,000 of the Israelites whose youth, strength, and ability would make them profitable as slaves. Children too young to work were destroyed. The nobility in the greater part, all of the aged, infirm, or disabled were killed.

"Samaria shall bear her guilt ..." As Ward said, this may be rendered, "Samaria shall make atonement."[38] Indeed! And must not every man make atonement, or bear his guilt, unless he shall receive the "atonement in Christ"? Samaria foolishly preferred to make it for themselves; and what an "atonement" it proved to be! But how about men today? Shall it be any better for them who know not the Lord and refuse, like a kicking heifer, to walk in God's ways? All who read these words of God in Hosea should pause to give thanks that a better way has been opened up for all who will receive it in the blood of Christ!

14 Chapter 14 

Verse 1
This chapter elaborates the theme that appeared momentarily in Hosea 13:14, applies primarily to the godly and faithful remnant of the Northern kingdom which remained after the execution of the terminal penalties pronounced in the preceding chapters, and sets forth the glories of the New Israel to be achieved in the kingdom of Jesus Christ, that being the only way that even the righteous remnant could share in the marvelous promises of this chapter. This chapter is Messianic. It is the New Covenant that shines in every line of it. The forgiveness of sins (Hosea 14:2), indicated by "take away all iniquity" is an exclusive feature of the New Covenant (Jeremiah 31:31-35). "The offering of our lips" (Hosea 14:2) which was prophesied to replace animal sacrifice, was another feature of the New Covenant. The extravagant metaphors regarding the blessings to follow the "return" (Hosea 14:1) also were to be fulfilled, not by any literal restoration of the old Israel, but by the glorious spiritual blessings of the New. That there were indeed a few of the Ten Tribes who remained faithful to God is certain; because the prophetess Anna (Luke 2:36) was of the tribe of Asher. Therefore, it was altogether proper for God to have spoken this message through Hosea to any part of his true Israel that remained after the vast majority had been destroyed. Those who heeded the message, of course, had their sins passed over (Romans 3:25) by the Father until Christ came; but their forgiveness was achieved, like all other sins, in the atonement of the Lord Jesus Christ. It is merely superstition that regards this chapter as a promise of a restoration of the old Israel in any racial or national sense. The divorce that Hosea pronounced against Gomer was final; and God's rejection of national Israel and its monarchy was just as final. There is no indication in Hosea 1-3 that Gomer ever repented; and neither has the state of Israel, or racial Israel, shown the slightest inclination toward repentance. Even the faithful and discerning Homer Hailey seems to have missed this in his comment that, "Gomer could only sit by the hearth of the home she had wrecked, and there, in the depth of her conscience-stricken memory of what might have been, come to repentance."[1] The truth is, there is not the slightest evidence in the word of God that any repentant thought ever entered Gomer's mind. There was a marriage afterward, of course, (Hosea 3), but it was not to Israel, but to Jezreel, the New Israel. Gomer had no part in it, nor can racial, national Israel ever be expected to have any part whatever in the Bride of Christ, the New Israel, except in the personal and individual sense of a righteous remnant, many of whom, it is to be hoped, obey the gospel of Christ and are saved like anyone else.

This chapter corresponds exactly to the new marriage of Hosea 3; and, in both of them, the Messianic kingdom of Christ is the object of the prophecy. Hindley seems to have received some impression of this, for he titled the chapter, "The Gospel of Grace," extolling the beauty of the New Ephraim."[2]
A failure to discern the Messianic thrust of this chapter has led to efforts of some scholars to reject the chapter. "Many interpreters have denied the authenticity of this chapter because it appears to be out of line with the predictions of irrevocable doom set forth in the preceding chapters."[3] The utter lack of any internal or external evidence whatever that would support such denials has frustrated them. The chapter is clearly authentic. The chapter is not really surprising; for even the doctrine of the new birth was suggested in Hosea 13:13, and the promises of the resurrection in Hosea 13:14 were clearly received by Paul as New Covenant doctrine (1 Corinthians 15:55). Failing in all efforts to deny the chapter as authentic, some have resorted to the device of applying it to some earlier period of Hosea's ministry when repentance of the Northern kingdom might have been possible. McKeating, for example, said, "It may come from an earlier part of his ministry."[4] No such explanation is adequate. Viewing the whole chapter as a prophecy of the New Israel during the reign of Christ explains everything and accounts for its placement here as the climax of the entire prophecy.

Hosea 14:1
"O Israel, return unto Jehovah thy God; for thou hast fallen by thine iniquity."
God's undying love for mankind underlies this plea for the return of the fallen people. Since the chapter is definitely Messianic and prophetic of the New Israel to be identified with the kingdom of Christ, how should the word "return" be understood? It is a word that implies the restoration of a lost and broken fellowship; and it is appropriate here in its primary application to the few faithful in the apostate Israel who would indeed heed the summons, continue to wait for the kingdom of God, and in the times of Christ become the solid nucleus of the New Israel. The apostles themselves, as well as persons such as Nathaniel and Anna, were among the old Israel who heeded the invitation and indeed returned to God in the higher and nobler relationship to the Father as the Bride of Christ. In the large implications of the word "return," it included the Gentiles who had long been in the darkness of paganism; but they too "returned" to God, for they also had "fallen by their iniquity," as evident from Romans 1.

"Thou hast fallen ..." is translated "stumbled" in some versions, leaving the impression from the way the word is used in current English that only a momentary slip, a near-mishap, occurred; but as Keating pointed out, "To stumble in the Bible means to `come to utter disaster.'"[5] "These verses (Hosea 14:1-3) appeal for repentance."[6] Therefore, the Messianic kingdom is projected by this. The great mark of the emergence of the gospel age lay in this very thing. The Great Herald, preaching in the wilderness of Judea, cried, "Repent ye for the kingdom of God is at hand" (Matthew 3); the first sermon Jesus ever preached was, "Repent ye, and believe the gospel" (Mark 1:14); and the first sermon of the gospel age found the apostle Peter commanding the people in the name of Christ to "Repent and be baptized, etc." (Acts 2:38). Thus, the very outset of this chapter is a signal that the New Israel is the one in focus here. Myers also agreed that Hosea 14:1 in this place is "a simple and unqualified demand for repentance."[7]
Mays interpreted the demand for repentance in this verse as an appeal addressed to "the corporate Israel."[8] However, such a view must be considered inaccurate. Nations of people as corporate units are not the objects of God's commands which are invariably addressed "to all men," to "every one of you," to "every creature," and to "whomsoever." The "seed of Abraham" who were the heirs of the promise of God were never in any sense the corporate Israel, the secular state, or the earthly domain of any of their monarchs; they were the people of like mind and faith with Abraham. The Pharisees claimed to be the "sons of Abraham"; but in reality, they were the sons of the devil, as Jesus said (John 8). Those who are looking for and expecting the secular nation of Israel to be converted and turn to God are looking for something that is absolutely impossible, or at least something that is nowhere promised in God's Word. Of that apostate nation, Christ through Paul declared that "they are hardened, until the times of the Gentiles be fulfilled" (Romans 11:25); and the last nineteen centuries have verified the truth of what the Scriptures say. Some go beyond what is written and project a "return of Israel" (meaning the hardened secular portion of it) at some point during the end times; but the weakness of that projection lies in the impossibility of showing that there will be any "end times" at a point in the future beyond the period of "the fullness of the Gentiles," which may very well be, as many believe, another expression denoting the end of the gospel age and the end of the world.

Verse 2
"Take with you words, and return unto Jehovah: say unto him, Take away all iniquity, and accept that which is good: so will we render as bullocks the offering of our lips."
Despite some uncertainties regarding the text, the meaning is certified to us by the New Testament references to this very place (Hebrews 13:15; 1 Peter 2:5), leading to our absolute confidence that "fruit from our lips" are the new sacrifices God will receive, that animal sacrifices would be offered no more, and that "spiritual sacrifices" (1 Peter 2:5) would alone be offered, and that "that is all that would be needed."[9] It would be impossible accurately to associate any of this with Judaism. This was destined to be a characteristic of the gospel age and the kingdom of Christ.

"Take away all iniquity ..." There is a positive reference in this to the forgiveness of sins, as indicated in the New English Bible margin (b) which renders it, "Thou wilt surely take away iniquity." The great prophecy of the New Covenant in Jeremiah 31:31-35 clearly made the forgiveness of sins to be the distinctive hallmark of the New Covenant; and thus this is another sure and certain indicator that Hosea in this chapter has that New Covenant and the New Israel of God in Christ Jesus in constant view. He was prophesying of Christianity. Ward rendered these words, "Forgive all guilt, that we may receive what is good and offer the fruit of our lips."[10] We believe that catches the thought exactly.

"Take with you words ..." Mauchline commented thus: "Do not take with you lambs and rams for sacrificial offerings as you have been wont to do ... but take words."[11] The cessation of animal sacrifice never occurred until the proclamation of the gospel after Pentecost and the destruction of the temple in A.D. 70. It is of those later times, the present dispensation of God's grace, that the prophet wrote in these lines. Butler's brilliant and eloquent summary of the meaning of this chapter is as follows:

"The idyllic portrait of the Messianic Age now comes to a climax from the artist Hosea. God's gracious invitation is responded to by the New Israel who finds God able to do exceeding abundantly above all that can be imagined."[12]
Verse 3
"Assyria shall not save us; we will not ride upon horses; neither will we say any more to the work of our hands, Ye are our gods; for in thee the fatherless findeth mercy."
"Assyria ..." This word is "Asshur" in the Hebrew text; but the two terms were almost synonymous. "The Semitic name served for the god Asshur as well as for the city and empire. In the present context, this dual meaning is particularly appropriate."[13]
"True repentance involves abandoning known sin; and here the double sins of relying on nations and idolatry are confessed."[14]; "We will not ride upon horses ..." is supposed to be a metaphorical way of declaring that, "neither can Egypt help us." Egypt was the principal source of the world's war horses in those times.

There are some further strong suggestions of the New Covenant in this verse: (1) the projected abandonment of idolatry, and (2) the mercy extended to the fatherless, perhaps a prophecy of the adoption of the Gentiles into the kingdom of God after Pentecost. In fact, the rejection of the reliance upon secular states may also be viewed as an ear-mark of Christianity, making three witnesses of the New Covenant in this single verse. We shall note each of them:

(1) The reliance upon having their own state with their own chosen rulers was the original sin of the Old Israel; and this passage indicates that in the period of the New Covenant, God's people would not set up their own governments, or rely upon states, Assyria and Egypt, cited here, being the greatest states of that era. Christ flatly declared that his followers would not trust in such things, saying, "It shall not be so among you" (Matthew 20:25,26). This has been a characteristic of Christianity throughout the ages. Christians have not set up their own earthly governments, but submitted to whatever government presided over the place where they lived. Only the Mormons, the apostate Church, and a few others ever departed from this. But how about secular Israel? This very day they are back again in the secular state business!

(2) The projected abandonment of idolatry would become in time a characteristic of the New Israel. Paganism has disappeared wherever Christianity is known. No Christian religion of any name or creed ever sanctioned idolatry; and even the consecration of sacred images has vanished from the earth wherever true Christianity abounds. The lapses of the Medieval Church in this particular do not deny the general truth.

(3) The mercy to the fatherless as a hallmark of the New Covenant has been fulfilled in two ways. Never before in the world's history has so much time, money, and thoughtful care been expended upon behalf of orphan children as by the saints of God's holy church. But there is likely something else also inherent here. The pre-Christian Gentiles were "fatherless" as far as their relation to God was concerned; but they were adopted "in Christ Jesus." Paul wrote to a Gentile church, saying, "Ye received the Spirit of adoption, whereby we cry, Abba, Father" (Romans 8:15).

Could there remain any doubt of the pertinence of this chapter to "the kingdom of heaven in Christ"?

Verse 4
"I will heal their backsliding, I will love them freely; for mine anger is turned away from him."
The reference here is to the rich mine of spiritual benefit for the devoted Christian who has access to the Father "in Christ," who through repentance and prayer may be forgiven of every sin, who if he walks in the light "as he is in the light," is continually cleansed by the blood of Christ, who has an advocate with the Father, who enjoys the earnest of the Holy Spirit within himself, and for whom the Spirit maketh intercession with groanings that cannot be uttered, and who also adores a Saviour who is at the right hand of God interceding for the redeemed, and who is able to save to the uttermost them that come unto God through him!

Verse 5
"I will be as the dew unto Israel; he shall blossom as the lily, and cast forth his roots as Lebanon."
"Dew ..." is to be understood here not as transitory, but as refreshing. In that climate it was a valuable agent in the agricultural productiveness of the land.

"He shall blossom as the lily ..." "The New Israel will have the beauty of the lily (Matthew 6:28-29), and the noble strength and stability of the poplar (literally `Lebanon')."[15]
Verse 6
"His branches shall spread, and his beauty shall be as the olive-tree, and his smell as Lebanon."
"The loveliest of figures are here employed to describe the consequences"[16] of union with the Lord Jesus Christ in the New Covenant. God's goodness will not merely forgive and restore, but also beautify .and make fruitful and fragrant the NeW Israel of God.

Verse 7
"They that dwell under his shadow shall return; they shall revive as the grain, and blossom as the vine: the scent thereof shall be as the wine of Lebanon."
"This, of course, cannot be applied in any ultimate sense to the restoration of the Jews in the days of Ezra and Zerubbabel, for the subsequent history of the Jews does not bear this description out. This is Hosea's way of expressing God's promise to fulfil the covenant God made with Abraham and Abraham's spiritual posterity (Christians). It is evident that Hosea 14 is entirely Messianic in its "terminus ad quem" (end). It is a prophecy describing the spiritual inheritance that was to come in Christ."[17]
Verse 8
"Ephraim shall say, What have I to do any more with idols? I have answered and will regard him: I am like a green fir-tree; from me is thy fruit found."
It should be noted that God is the speaker in the last part of the verse where a very unusual Biblical comparison extols the Father as the source of fruit and safety. The metaphorical structure of much of this chapter, in which spiritual blessings appear under the terminology of material and earthly prosperity should not obscure the actual meaning. Butler's quotation from Keil explains it thus:

"The salvation which this promise sets before the people when they shall return to the Lord is indeed depicted according to the circumstances and peculiar views prevailing in the Old Testament, as earthly growth and prosperity; but its real nature is such that it will receive a spiritual fulfillment in those Israelites alone who are brought to belief in Jesus Christ."[18]
Verse 9
"Who is wise, that he may understand these things? prudent, that he may know them? for the ways of Jehovah are right, and the just shall walk in them; but the transgressors shall fall therein."
Most of the commentators set this verse at naught, making of it a somewhat insipid comment by some later editor; but we will have none of that. Hosea had just written a chapter that doubtless appeared enigmatical even to himself, one that seemed totally at variance with practically the entire message of previous chapters in his prophecy. It was the astounding prophecy of the ultimate Israel of God to be attained in the church of Jesus Christ; but the homely metaphors of it seemed to him no doubt to be impossible of understanding in the light of all God had previously revealed to him. This ninth verse is the proof that Hosea very well knew that something lay in this chapter which was totally beyond the reach of his earthly vision; yet he faithfully declared it, uttering the warning in this verse, to the effect that there was a lot more in it than met the eye. Hosea was profoundly correct. Most of the commentators we have read regarding this chapter do not even now have any adequate understanding of it, applying it to all kinds of millennial theories, restorations of secular Israel in Palestine and otherwise missing totally the glimpse of the Church of Christ which shines in every line of it. How wonderful are the words of the Lord.

