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CHAPTER 10
LECTURE THIRTY-NINTH

Jeremiah 10:1-2

1. Hear ye the word which the LORD 1. Audite verbum quod loquitur (sermonem
speaketh unto you, O house of Israel: quem profert) Jehova ad vos, domus Isradl:

2. Thus saith the LORD, Learn not the way 2. Sic dicit Jehova, Viam gentium ne
of the heathen, and be not dismayed at the signs didiceritis, et a signis coelorum ne metuatis,
of heaven; for the heathen are dismayed at them. quoniam metuunt ab illis gentes.

Jeremiah enters here on a new subject. Though he had, no doubt, taught this truth often, yet |
consider it as distinct from what has gone before; for he begins here a new attack on those
superstitions to which the Jews were then extremely addicted. He exhorts them first to hear the
word of Jehovah; for they had so hardened themselves in the errors which they had derived from
the Gentiles, and the contagion had so prevailed, that they could not be easily drawn away from
them. This, then, isthe reason why he used asort of preface, and said, Hear ye the word of Jehovah,
which he speaksto you, O house of Israel *

He then mentions the error in which the Chaldeans and the Egyptians were involved; for they
were, we know, very attentive observers of the stars. And thisis expressly stated, because the Jews
despised God' s judgments, and greatly feared what were foolishly divined. For when any one, by
looking at the stars, threatened them with some calamity, they wereimmediately terrified; but when
God denounced on them, as with the sound of atrumpet, a calamity by his Prophets, they were not
at al moved. But it will be better to examine the very words of the Prophet, as then we shall more
plainly see the drift of the whole.

Learn not, he says, the way of the nations The Hebrew grammarianstake ,al at.2Way, we
know, is everywhere taken for all those customs and habits by which human life is regulated, He
then forbids them to pay attention to the rules of life observed by the Gentiles. And one thing he
specifies, Be not terrified by celestial signs. He afterwards shews how vain were the practices of
the Gentiles; being devoted to idols, they worshipped them in the place of God, though framed by
the skill of man. But there are other words added, For the heathens are terrified by them Thereis
athreefold exposition of this clause. Sometake , ki, properly a causative, in the sense of , caph,

1 Here the preceding lecture ends in the original; but in order to keep the chapters distinct, this section has been transferred
to the present lecture. A similar arrangement is adopted as to the last lecture in this volume. — Ed.
2 The Sept. and Vulg. render it “according” — katd — juxta. It is omitted in the Syr. Blayney renders the line thus: —

“Unto the way of the heathen conform ye not.”

We may view it as a negative, thus: —

“No, the way of the heathen learn not.”

But it is most probable a typographical error for  as Jeremiah so writes at |east in two other instances, Jeremiah 2:23, and
Jeremiah 12:16. — Ed
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which denotes likeness, “ as the Gentiles are terrified by them.” Othersregard it as an adversative,
“though,” and , ki, has often this meaning. There are also others who give this explanation, “ For
it isthe case with the Gentiles, that they are terrified by them;” asthough God had said, that it was
extremely absurd in the Jews to be terrified by celestial signs, for they ought to have left thisfolly,
or rather madness, to the Gentiles, as God regarded them as wholly blind. Let us now cometo the
subject.

Learn not, he says, the way of the Gentiles Thisis a general precept. The law was to the Jews
a rule which was sure, and prescribed to them the limits of duty; they ought, therefore, to have
followed what God taught them in hislaw, and not to have turned aside either to the right hand or
to the left, according to what Moses also had said. But as human minds are always wanton, they
werevery desirous of knowing what the Gentiles observed; but whenever thiswantonness possesses
men’s minds, they necessarily blend darkness with light. It was then, for this reason, that Jeremiah
reminded them, that nothing was to be learnt from the Gentiles; as though he had said, “Y e ought
to be satisfied with the simple doctrine of the law; for unless ye are content with having God as
your teacher, yewill necessarily go astray: unless, then, ye seek wilfully to err, keep the way which
is pointed out to you in the law, and turn not aside to the rites and practices of the Gentiles.”

After having given them a general command not to turn aside from the plain doctrine of the
law, he specifies one thing in particular, Be not terrified by celestial signs, that is, “ Do not suppose
that prosperity or adversity depends on the position or aspect of the stars.” There seems, however,
to be here some inconsistency, for he mentions the stars as signs; it hence follows that something
isintimated by their position; and Moses also says, that the sun and moon, and all the stars, (and
especialy the planets,) would be for signs. There are, at the same time, in the firmament, twelve
signs by which astrologers especially maketheir calculations. Since then God has, from the beginning
of the creation, appointed what they call the fixed starsin the firmament, as well as the planets, to
be for signs, the Prophet seems not to have done right in forbidding the Jews to fear such signs; for
these signsin the heavens are not the vain fictions of men, but what God has created and appointed;
and we have aready stated that the stars are not called signs through the foolish conceit of men,
but this character was given them by God himself when they were first created; and if the stars
presage to us either prosperity or adversity, it follows that they ought to be dreaded by us.

But the Prophet here does not use the word signsin its proper meaning; for he refers not to its
true origin, but accommodates himself to the notions which then prevailed; 2 and we must bear in
mind what | have already said, that the Egyptians and Chal deanswere much given to that astrology,
which is called at this day judiciary. The word itself may be allowed; but it has been long ago
profaned by wicked and unprincipled men, whose object has been to make gain by mere falsehoods.
There is no doubt but that the Egyptians and the Chaldeans were true astrol ogers, and understood
the art, which in itself is praiseworthy; for to observe the stars, what else isit, but to contemplate
that wonderful workmanship, in which the power, as well as the wisdom and goodness of God,
shines forth? And, indeed, astrology may justly be called the a phabet of theology; for no one can
with aright mind come to the contemplation of the celestial framework, without being enraptured

3 Blayney gives asimilar explanation — “The sun, moon, and stars are said indeed to have been created and set in the
firmament for ‘signs.’ (Genesis 1:14) But hereby is meant, that they should serve as natural marks, serving to distinguish, by
their periodical revolutions and appearances, the various times and seasons; which, however, is avery different use from that
of prognosticating future events, or causing any ateration in the fortunes of men.” — Ed.

3
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with admiration at the display of God's wisdom, as well as of his power and goodness. | have no
doubt, then, but that the Chaldeans and the Egyptians had |learned that art, which in itself is not
only to be approved, but is also most useful, and contains not only the most delightful speculations,
but ought also to contribute much towards exciting in the hearts of men a high reverence for God.
Hence Moses was instructed from his childhood in that art, and also Daniel among the Chaldeans.
(Acts 7:22; Daniel 1:17, 20.) Moses |earned astrology as understood by the Egyptians, and Daniel
as known by the Chaldeans; but the art among them was at that time much adulterated; for they
had mingled, as| have already said, foolish divinations with the true and genuine science.

Asthen the Prophet’ s meaning seems evident, the truth remains fixed, that the sun, and moon,
and other planets, and the fixed starsin the firmament, are for signs. But we must notice also here
the purpose for which God intended the sun and moon to be signs. His purpose was, that the lunar
course should complete one month, and that the solar course should complete one year. And then
the twelve signs were designed to answer another purpose: for when the sun isin Cancer it has not
the same power and influence as when it isin Virgo; and it differs as to the other signs. In short,
as to the order of nature, the stars, the planets, as well as the fixed stars, are to us for signs. We
number the years by the solar course, and the months by the lunar; and then the sun, with respect
to the twelve signs, introduces the spring, then the summer, then the autumn, and lastly the winter.
There are other purposes; but weinclude in one sentence whatever can be said of the celestial signs,
when we say, that they have a reference to the order of nature. Whosoever, then, seeks to make
more of these signs, confounds the order established by God, as the Chaldeans formerly did, and
also the Egyptians, when they sought to ascend higher than reason warranted: they tried to conjecture
by the position of the starswhat would be thefates of all nations; and then they dared to come down
to the cases of individuals. Hence arose the casters of nativities. Then they first began more anxioudy
to philosophize, that the sun, when in a certain sign, portends the death of an only son, and happy
eventsto another. But these are things, aswe have said, which are beyond the usual order of nature.
That there isto be, for instance, summer and winter, thisis natural and common; but that thereis
to be war between one nation and another, thisis not by the usual order of things, nor takes place
according to what nature appoints, but through the ambition and avarice of men. The hidden
providence of God, indeed, rules; but we speak of causes, which ought to be understood by us, and
which can be comprehended by us, for they are within the reach of our understanding. It must at
the same time be observed, that the course of the starsis in itself of no moment; for we see that
God variesthe seasons: there is not the same state of weather; we have no winters and no summers
exactly alike; there is no year which is not dissimilar to the former; and the third which follows,
differs from the second.

We hence, then, learn that God has so formed and ordered the sun, and the moon, and al the
stars, that he himself still governs and changes the seasons asit pleases him. In thisway we account
for sterilities, and pestilences, and other things of thiskind. When the air seemstemperate, pestilence
prevails, the year is less fruitful, and men are famished, and no cause appears. Then this diversity
in nature itself shewsthat God has not resigned his power to the stars, but that he so works by them,
that he still holds the reins of government, and that he, according to his own will, rules the world
in away different from what even the acutest can divine by the stars. Y et thisis no reason why we
should deny to them the office which | have mentioned. But they who exceed the limits fixed by
God, and seek to form conjectures respecting war in this country and peace in that countrymthey
who thus seek to learn from the stars what is beyond the order of nature, blend heaven and earth
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together. The Prophet, no doubt, intended to condemn this madness when he forbade the Jews to
attend to the celestial signs so as to dread them.

But the reason also must be noticed, why the Prophet so severely condemned that fear which
prevailed among the Gentiles: it was for this, because when the opinion prevailed that all events
depended on the stars, the fearof God was removed, and nothing was ascribed to his judgments,
faith was extinguished, and prayer to God, and al the ordinances of religion, were reduced to
nothing. For all the astrologers, who falsely assume so honorable a name, yea those unprincipled
men, who add to their impostures the name of judiciary astrology, hold and maintain, that ajudgment
respecting man’s life ought to be formed by the horoscope, as though the fortune of every one
depended on the stars. When, therefore, any one is born at a certain hour, this or that condition,
according to them, awaits him. Thus they imagine that there is a fate, or some necessity, which
holds a man bound to the influence of the sun, moon, and stars: for he was born when the sun was
in the tail of that sign or in the head of another; his birth portends such and such fortune; he will
live but ashort time, or he will livelong. Thusthey judge. And they go still farther, and pronounce
on every occurrence, “ Such will betheissue of thisexpedition; this during the year will be unhappily
undertaken, but that will succeed.” Afterwards, when nativity is not taken into an account, they
subject the whole human race to the uncontrollable influence of the stars. “ See, if you undertake
this business on such a day, you will succeed; but if you begin before mid-day, the issue will be
unsuccessful.” Thusthey divine concerning the wholelife of man with regard to each of hisactions:
but God never intended the stars to be signs for such purposes.

Now, as| have said, it hence followsthat God does not rule, and that thusfaith is extinguished,
and all the exercises of religion are reduced to nothing. For whosoever is persuaded that heisbound
by necessity, because the horoscope is of such acharacter, he must necessarily die at such an hour,
and necessarily die of acertain kind of death, — will any one who has this conviction call on God?
will he commend hislife to his keeping? And then, when any adversity happens, who will bear it
as a punishment for his sins? Will he acknowledge that he is called to judgment by God? And if
he should prosper, will he be led to sing praises to God?

We hence see that this divination extinguishes al religion; for there will be no faith, there will
be no recognition of punishment, no acknowledgment of God’s blessings, and no concern for sin,
whenever this diabolical error possesses our minds, — that we are subject to the stars, that such
and suchisour nativity, and that the stars portend some kind of death every day and every moment.
This, then, iswhat is especially intended by the Prophet in forbidding the Jews to be terrified by
the celestial signs; for the Chaldeans, no doubt, prophesied that they should have a new empire;
and thus they frightened the miserable Jews: “It is all over with us, for the astrologers among the
Chaldeans have so spoken; and on the other hand the EQyptians see al so that this has been foreshewn
by the position of the stars.” Thus it happened that the Jews became, as it were, wholly lifeless.
Nor did they remember what God had so often, and for so many years, threatened by his Prophets
to do, in case they continued to provoke hiswrath. Of God’ s judgment they made no account; and
yet the persuasion, that the Chaldeans announced a judgment by the stars, and that there would be
some convulsion, filled them with terror and amazement. Hence the Prophet, in order to lead them
to repentance, as well asto faith, which are the two essentials of religion, and include in them the
perfection of true wisdom, speaks thus to them in effect, “Fear not the stars, but fear God.” For
thereisimplied a contrast between God and the stars; as though he had said, “When any adversity
happens to you, know that you are chastised by God's hand, who is ajust avenger of sins.” This
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was to teach them repentance; it was to shew them that they justly suffered, because they had been
perversein their wickedness. Then follows the other fact, that though the stars threatened calamity
and destruction, they were to flee to God’ s mercy and never doubt of their safety, provided he was
propitious to them. We now then understand the Prophet’s object in telling them not to fear the
stars.

More things might be said, but! study brevity as far as | can; and | trust that | have briefly
included what is sufficient for the understanding of this passage. There are many, | know, at this
day foolishly curious, and hence wish some account to be made of judiciary astrology; and this
delirium has taken possession of some pious men and really learned: but we see what God here
declares by his servant. And | wonder that some are thus credulous as to the stars, who yet speak
with extreme subtlety on free-will. They would have the events of things fortuitous, they would
have it that men act freely in both ways, and they hate and abhor fate; and yet they confine God as
it were in a prison, and would have the stars to rule. This is to me a prodigy, not a sign. But all
thesethings| leave. Let the plain doctrine of the Prophet be deemed sufficient by us, when he says,
that we are not to be terrified by signs, for it belongs to the Gentiles to be thus terrified; for | am
disposed to take this meaning, — that the Prophet says that this was a kind of blindness which
belonged to them: “Leave,” he says, “thisfolly to the Gentiles; it isno wonder that they labor under
so many errors and delusions, for celestial truth has never shone upon them; but it becomes you to
fear God and to rely on hismercy.” It follows —

Jeremiah 10:3

3. For the customs of the peoplearevain: for 3. Quoniam statuta populorum vanitas est:
one cutteth a tree out of the forest (the work of nam lignum a sylva scindit, opus manuum
the hands of the workman) with the axe. artificis dolabra (vel, in securi; nam ponitur ,

quoe est nota instrumenti apud Hebroeos.)

The Prophet seemsto break off his subject, and even to reason inconclusively; for he had said
in the last verse, “Learn not the rites of the Gentiles, and fear not the celestial signs;” and he now
adds, Becausetherites of the Gentiles are vanity; for wood they cut down fromthe forest. He seems
then, as though forgetting himself, to have passed off to idols. But we must observe, that the Jews
were influenced by that ancient opinion, that the Chaldeans and the Egyptians were alone wise,
and that they had acquired afame of thiskind among all nations. We find also that heathen writers,
when speaking of the origin of the sciences, trace them up to the Chaldeans and the Egyptians; for
with them, it issaid, have originated astrology and all the liberal sciences. The Jewsthen, no doubt,
allowed so much authority to the Chaldeans and the Egyptians, that their minds, being possessed
by that prejudice, could discern nothing aright. The Prophet then shakes off from them this stupidity,
and shews how foolish they were, who yet would have themselves to be alone deemed wise, and
regarded others, compared with themselves, as barbarous and ignorant. We now then see why the
Prophet connects idolatry with that false and spurious astrology which he had mentioned.

He says, Laws. the word, , chekut, means strictly, statutes. The word, chek, signifies to
decree, or to write; and hence decreesare called , chekut. The word Law is general; and one of
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those which are special and often occurs in Scripture, is the statute. Some render it “Edict;” and
the verb means to publish by edict. But thisword is often applied to ceremonies and rites. He then
says, that the rites of the nations were vanity.

He then proves this, Because they cut for themselves trees from the forest; and after having
polished them by art, they think them to be gods. How detestable was this madness, to think that
atree, cut from the forest, was a god, as soon as it assumed a certain form or shape! As then a
madness, so great and so monstrous, prevailed among the Chaldeans and the Egyptians, what right
knowledge or judgment could have been in them? The Jews then were very foolish in thinking that
they were very clear — sighted. “They are,” he says, “brute animals; for it is wholly contrary to
reason to suppose that agod can be made from adead piece of wood. When, therefore, the Chaldeans
and the Egyptians amaze and astonish you through the influence of afalse opinion, derived from
nothing, that they are alone wise, do ye not see that ye are doubly and trebly mad? for where is
their wisdom, when they thus make gods from trunks of trees?’

We now then perceive the design of the Prophet: but as these circumstances have not been
considered by interpreters, they have only elicited a frigid doctrine and gathered some general
thoughts. But when any one rightly and carefully examines the design of the Prophet, he will find
how important is what he teaches, and no one can otherwise rightly understand what Jeremiah
means.

Atreethen doesonecut, etc.: he usesthe singular number. 4 He then adds, the work of the hands
of the artificer by the ax He shews that nature itself is changed through the false imagination of
men; for as soon as it takes a new form, it seems to be no longer atree. The tree, while it grows,
when it produces fruit, is not worshipped as God; but when it is cut down, the dead and dry trunk
is substituted in the place of God: for what reason? even because the ax has been applied. Some
render it “ hatchet,” hache, ou doloire, which isthe same; for thereis no ambiguity in the meaning:
they cut down trees from the forests; and then after the tree was formed by the ax and worked by
the hands of the artificer, what follows was doneto it —

Jeremiah 10:4-5

4 Thisisnot correct, the verb isplural, and thereis no different reading. The Vulgate hasled Calvin and our translators astray
here. The other versions never changed the form of the sentence. The verse may be thus rendered, —

3. Verily, the customs of the nations are very vanity; For atree from the forest they cut down, — The work of the hands of
the worker with the ax!

Then verbsin the plural number follow in the next verse, —

4. With silver and with gold they beautify, With nails and with hammers they fasten them, So that none may move them

The verb for “move” isin Hiphil; it meansin Kal to totter, “that none may cause them to totter.”

But the Septuagint have rendered the verb “ cut down” as a passive participle, , transposing the ; and Venema takes this
asthe proper reading, — “ For atree from the forest is cut down.” But this does not run well with thefollowing verse. The nations
or heathens, is the nominative to all the verbs.

Venema renders the last line of the fourth verse, —

That nothing may make themto reel.

Heconsidersthat means often “ nothing;” but it means also sometimes, “none,” or no one. — Ed
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4. They deck it with silver and with gold; the 4. Argento et auro pulchrificant (hoc est,
fasten it with nails and with the hammers, that it exornant) illud; clavis et malleis fortificant (hoc
move not. est, bene defigunt;) et non movebitur (hoc est, ut

non moveatur.)

5. They are upright as the palm-tree, but 5. Sicuti palmaaequalis (hoc est, stat effigies
speak not: they must needs be borne, because illa aequalis tanquam palma, id est, assurgit in
they cannot go. Be not afraid of them; for they rectitudinem;) et non loquuntur; et tollendo
cannot do evil, neither also is it in them to do tolluntur, quia non ambulabunt (hoc est, non

good. possunt ambulare:) netimeatis ab illis; quia non
male faciunt, atque etiam bene facere non penes
IpSos.

He goes on with the same subject, and borrows his words from the forty — fourth chapter of
Isaiah (Isaiah 44); for the passage is wholly similar. Jeremiah, being later, was induced to take the
wordsfrom his predecessor, that his own nation might be more impressed, on finding that the same
thing was said by two Prophets, and that thus they had two witnesses.

He then says that these wise men, who filled the Jews with wonder and astonishment, adorned
their images, or statues, with silver and gold, and afterward fixed themwith nails and with hammers,
that they might not move Some refer the last word to the metal, “that the pieces might not come
off,” asthe verb sometimes meansto depart. But the simpler meaning is, that the statues were fixed
by nails and hammers, that they might not be moved. Then the Prophet adds by way of concession,
They areindeed erect asthe palm-trees; and thus there appearsin them something remarkable: but
they speak not; and then, being raised they are raised, that is, they cannot move themselves; for
they cannot walk Then he says, Be not afraid of them; for they do no evil, nor isit in their power
to do good

We now see what the Prophet meant to teach us, — that the wisdom of the Chaldeans, and also
of the Egyptians, was cel ebrated throughout the world, and also so blinded the Jews, or so enraptured,
them, that they thought that nothing proceeded from them but what deserved to be known and
esteemed. In order therefore to remove and demolish this false notion, he shews that they were
beyond measure foolish; for what could have been more sottish than to think that the nature of a
tree is changed as soon as it receives a new form? How? By the hand of the artificer. Can it bein
the power of man to make a god at hiswill? Thisis afolly which heathen authors have derided.
Horace has this sentence: —

“When the workman was uncertain whether to make a bench or Priapus, He chose rather

to makeagod.” °

That poet, as he dared not generally to condemn the madness which then prevailed, indirectly
shewed how shameful it was to make a log of wood a god, because the workman had given it a
form. The very richest worshipped a wooden god, while he despised the artificer! He who would
not have condescended to give the workman a cup of water, yet prostrated himself befbre the god
which the workman had made! This then is what our Prophet now says, “Behold, with silver and
gold do they adorn trunks of trees; they indeed stood up, for they are erect statues;” and he compares

5 Cum faber incertus scanmum faceretne Priapm, Maluit esse Demu.” — Hor. Lib. 1, Sat. 8.

8
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them to palm-trees, because they stood high: and he says, “but they speak not; they are raised up,
for they have no life; hence fear them not:” and then he adds, “ They cannot do evil, and it isnot in
their power to do good.”

The Prophet seems to speak improperly when he says that they were not gods, because they
could do no evil; for it is wholly contrary to the nature of the only true God to do evil: but the
Prophet, according to what is common, uses the word for the infliction of punishment. God, then,
issaid to do evil, not because he does harm to any one, not because he does wrong to any mortals,
but because he chastises them for their sins. And it isaway of speaking derived from the common
judgment of man, for we call those things evils which are afflictions to us; for famine, diseases,
poverty, cold, heat, disgrace, and things of thiskind, are called afflictions or adversities. Now, the
Prophet says, that the idols of the Gentiles, or their fictitious gods, do no evil, that is, they have no
power to inflict punishment on men. And this is taken from Isaiah. God uses there a twofold
argument, while claiming divinity to himself alone: he says,

“1 alone am he who foresees and predicts future things;”

and hence | am God aone; and then he says,

“1 aone am he who do good and evil;”

hence | aone am God. (Isaiah 45:22; Isaiah 48:3, 5.) He says, that he doeth evil, because heis
the Judge of the world. We hence see that this expression is not to be taken in a bad sense, but, as
| have said, it is to be taken in a sense used by men; for we consider and call those punishments,
with which God visits us, evils. It follows —

Jeremiah 10:6

6. Forasmuch asthereisnonelike unto thee, 6. A non ¢ (vel, ab eo quod non, hoc et, ab

O LORD; thou art great, and thy name is great ultimis temporibus non) sicut tu Jehova

in might. reperietur; magnus tu, et magnum nomen tuum
in fortitudine.

Asthe truth respecting the gods of the heathens, that they are mere figments, would be useless
and of no moment, were not the knowledge of the, true God added, the Prophet now introduces
God himself. And there is another reason; for no one could know that these wooden and stony gods
are of no account, were not the truth respecting the true God to shine forth. Whosoever does not
understand that thereisa God, and does not know who or what heis, can never bereally influenced
by thistruth, that the gods of the heathens are demons, and that all their superstitions are sacrilegious.

We now then perceive why the Prophet turns to the true God: it was, that the brightness of
God'’s glory might dissipate the darkness in which the Gentiles were involved, and also, that true
religion might really influence the hearts of men, so that by acknowledging the one true God, to

6 Thewordis, :the hereisnotapreposition, but aformative, and theword meansnone. So all the versionsand the Targum
render it. The proper rendering of the verseis—
None is like thee, Jehovah; Great art thou, And great isthy name, in strength.
— Ed.
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whose power we ought to submit, they might not only despise and repudiate all idols, but also hate
and abhor them. The rest to-morrow.

PRAYER

Grant, Almighty God, that since thou hast made heaven and earth for our sake, and hast testified
by thy servant Moses, that the sun, aswell as the moon, to which foolish heathens ascribe divinity,
areto be serviceableto us, and that we are to use them as though they were our servants, — O grant
that we may, by thy so many blessings, have our minds raised upwards and contemplate thy true
glory, so that we may faithfully worship thee only, and surrender ourselves so entirely to thee, that
while we enjoy the benefits derived from all the stars, and also from the earth, we may know that
we are bound to thee by so many favors, in order that we may be more and more roused to attend
to what is just and right, and thus endeavor to glorify on earth thy name, that we may at length
enjoy that blessed glory which has been provided for us by Christ our Lord. — Amen.

LECTURE FORTIETH

We began yesterday to explain the sixth verse, in which Jeremiah says, Fromno time hasthere
been found any like the true God, for he is great, and great is his name in power. This sentence
appears, indeed, unmeaning or very common asto its idea, in negativing the notion that there has
been any in al the ages like to God: but as the world by its figments has ever obscured the glory
of thetrue God, thereisin this sentence what is of great importance, for it says that God possesses
his own peculiar dignity, and shines far above al fictitious deities. The same view is to be taken
of the second clause, Thou art great Who will not concede greatness to God? yet he is deprived of
it by most; for when any one devises for himself a god, he robs the true God of his own greatness,
and makes him as it were one like many other gods. If we bear in mind how men depreciate God’ s
glory, itiseasy for usto see, that heisnot uselessly called here great, as heisin many other places.
But | only touch here on these things briefly, as | have elsewhere discussed them more at large.

He saysthat God’'s nameis great in power; for idols had a celebrated name among all nations,
but had no power. Though many things have been related of their idolsby the Greciansand Italians,
aswell asby the Orientas, yet it iscertain that no proof has been given to shew that they worshipped
true gods. Hence the Prophet.declares here that greatness belbngs to God alone, as his power has
been made known, and has fully manifested his own peculiar glory. It now follows —

Jeremiah 10:7

7. Who would not fear thee, O King of 7. Quis non timebit to rex gentium? quiatibi
nations? for to thee doth it appertain: forasmuch convenit; nam inter omnes sapientes gentium et
as among all the wise men of the nations, and in in omnibus regniseorum, anullo tempore similis
all their kingdoms, there is none like unto thee. tibi, (vel, sicut tu, ad verbum.)
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The Prophet exclaims, Who will not fear thee? This question is very emphatical, as though he
indignantly rebuked the stupidity of all those who acknowledged not the only true God, as if he
had said, “Whence is it that thou art not feared throughout the whole world? Surely were there a
gpark of right knowledge in men, they would acknowledge thee as the only true God, and having
found this truth, would submit to thy power. When, therefore, men invent for themselves various
gods, and when every oneisled here and there without any judgment, it is a monstrous thing; for
when the subject is pressed on the attention of the rudest, they confess that there, is some supreme
deity, and are at length constrained to allow that there is but one true God; whence then is it that
thereis such amultitude and variety of godsintheworld? How isit that they who hold thisprinciple
— that God ought to be worshipped — fall away, and adopt many gods, and never can determine
who thetrue God is, or how heisto be worshipped?’ We now understand the object of the Prophet
in exclaiming, as through astonishment, Who will not fear thee, the King of nations?

We know that the true God was then despised by the heathens; and we also know that his law
was regarded with contempt, and even els an abomination: What then does this question mean?
even what | have aready stated: The Prophet indignantly says, that it was a monstrous thing,
bordering on madness, that men paid no regard to the only true God, but went astray after their
own foolish devices. And he calls him the King of the nations, not that the nations submitted to his
authority, but because he manifested evidences of hispower everywhere, which might haveinduced
the rudest to shew him reverence, were they not extremely stupid. We then see that thisis not said
to the honor of the nations, but on the contrary, that their ingratitude might be exposed to shame
in not honoring God, who manifested his power among them.

Then follows what confirms this. For to thee it belongs; for among all the wise of the nations,
and in all their kingdoms, from no time has there been one like to thee He says that it belongs to
God, that is, that all the world should fear him. Some render  iate, as a noun, and take it as
signifying “honor;” and others render it “government,” or authority; but this cannot be received.
Hethen says, it belongsto God. What? Some say, “glory or dominion belongsto thee.” But it must
be referred to the beginning of the verse: thereis here afigure called Zeugma, and the meaning is,
God deserves this, that is, to be feared by all. H.e then speaks of fear, and says that it belongs to
God. What ismeant is, that the glory of God shines so much asto be sufficient to arrest and engage
all the thoughts of men, and that they are therefore extremely stupid when they pass by and forsake
him, and turn to their own devices, and invent gods according to their own fancies. ”

The Prophet then confirms what we have already said — that all men who worship not nor fear
the only true God are detestable beings, because so much of his glory shinesforth, that renders all
bound to acknowledge him. It then follows, that those who are carried away into various superstitions
areto thelast degree stupid and brutish; for God renders his glory conspicuous everywhere, so that

7 Thisverseisomitted in the Septuagint. The sentence, “ To theeit belongs, isin the Vulgate and Syriac, “ Thineisthe honor;”
and in theTargum and Arabic, “ Thine isthe kingdom.” Blayney gives this version, —
“When he shall approach unto thee.”
But this has hardly a meaning here, and far less has the rendering of Horsley, —
“Surely unto thee shall be the coming;”
i.e,” Thegeneral coming, the universal resort.” The bishop saw predictions everywhere. The explanation of Calvinisthe
most satisfactory. The act mentioned in the preceding clause, “fear,” isto be understood as the nominative case. — Ed.
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it ought to engage and occupy the thoughts of all men; and it would do so were they not led away
by their own vanity.

We hence also learn that the pretext of ignorance made by unbelieversis wholly vain. There
are those who on the first view seem to be excusable for their error, as they have not been taught,
and never understood who the true God is; but yet there isin them the blame of neglect aswell as
of wickedness, for they wilfully neglect and despise the only true God. As then the unbelieving
take delight in their errors, they are to be held guilty. And thisis what the Prophet means by saying
that God was worthy of glory — the glory of being feared by all: and this he more fully confirms
when he says, “Among all thewise, and in all kingdoms,” that is, among all the princeswho seemed
to excel inwisdom in governing the world, “no other God could be found throughout al the ages.”

Herepeatsagaintheword  main, of which we spoke yesterday. 8 It is the same as though the
Prophet had said, “Let al the wise men and philosophers come forth, let all those counsellors who
assume great wisdom appear, and let them adduce whatever they can allege; doubtless God will
ever defend hisown glory against all their frivolous arguments, so that they must depart confounded;
nor shall they be able, however willing they may be, to bring any solid objection against him.” By
these words, then, the Prophet intimates that it is vain to boast of philosophic reasons, and that the
counsels of princes, who esteem themselves very acutein civil affairs, will be adduced in vain; for
all will be covered with shame, and be constrained to be silent, when God makes known his glory.
Indeed the glory of God appears everywhere so conspicuously, that the rudest ought to perceiveit,
that the wise, who fly above the heavens as philosophers, who search all the secrets of nature, do
not understand what is, asthey say, abroad in the open air; for God manifests himself to the simple,
and even to children. We now perceive the design of the Prophet, when he says, Fromno times has
been found any like to God, not only among the vulgar or common men, but among the wise, and
princes, and kings' counsellors. He afterwards adds —

Jeremiah 10:8
8. But they are dtogether brutish and foolish; 8. Et in uno stulti sunt et fatui sunt; eruditio
the stock is a doctrine of vanities. vanitatum lignum est.

The Prophet shews here, in one sentence, that the wisest in the whole world could be proved
guilty of the greatest madness, or of atwofold folly, because they willingly worshipped the trunks
of trees, and they worshipped stones; for Under one kind he includes the other. Thereis no one, he
says, however intelligent, who does not approve of the superstitions of the people, who does not
bend the knee before awood or astone. There have been, indeed, afew in the world who ridiculed
such sottishhess, but no one dared openly to condemn it, and no one introduced anything better.
And even the Platonics hold that the Greeks had not without reason invented gods like men; and
they say that there was not so much judgment among the barbarians as to form such ideas of the

8 All the versions and the Targum, asin the former instance, do not regard the as a preposition, but render the word by
“none,” or no one. — Ed
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gods as were suitable to their nature. However this may have been, it is evident that the grossest
superstitions of the nations were ever approved by all their wise men.

The Prophet then shews that there was no need of along discussion to discover the vanity of
the wise; In one, in one thing, he says; and there is emphasis in this word, when he says, In one
thing they are foolish and fatuitous; for there isto be understood a contrast, as though he had said,
“1 will not here join together many heads of accusation against them to exposetheir folly, onething
issufficient; this one sentence is enough to condemn them, — that wood is the teaching of vanities.”
® We have stated what the Prophet means,meven that al the wise, who together with the vulgar
worshipped gods made of wood and stone, were very foolish: but we must notice the import of the
expression, The teaching of vanitiesis the wood. It is, as we have said, an instance of a part being
put for thewhole; for under “ wood” Jeremiah includes statues of stone, and others made of different
materials, as though he had said, “Every form or effigy, representing a god, is the teaching of
vanities.” He takes this as granted; and yet there had been, as we have lately stated, a great and
fierce contention among the wise men on this subject; but the Prophet deigned not to contend or
serioudly to dispute with them, for the thing itself was sufficiently evident, that is, that nothing can
be more absurd than to worship the trunk of atree or a stone.

Now we may from this passage draw a general truth, — that when men seek to represent God
under any visibleform, they give way to the delusions and impostures of Satan. Well known isthat
sentence of Gregory to Serenus, the Bishop of Marseilles, when that good man cast down theimages
which he saw led to ungodly worship, and purged the churches of Marseilles from such pollutions.
Gregory, though a pious man, yet wrote very foolishly — that Serenus acted rightly and wisely in
forbidding imagesto be worshipped, but that he yet acted inconsiderately by emptying the churches
of them; for “they are,” he said, “the books of the simple:” thisisthe conclusion of hisepistle. And
it is ever in the mouth of Papists — that images are the books of the simple. At the same time |
would they retained this truth avowed by Gregory, that they ought not to be worshipped. They
worship and adore them, as it iswell known, in the place of God. But as | have already said, that
answer of Gregory was puerile and foolish: for we hear what the Prophet says, — that in wood and
stone and in every outward representation there is vanity, as Habakkuk also in the second chapter,
where He speaks of idols, calls an idol the teacher of vanity. Every statue, every image, by which
foolish men seek to represent God, is a teacher of falsehood. So our Prophet says, — that the
teaching of vanitiesisfound in all statues, because God is thus misrepresented; for what can be in
awood or stonethat isliketheinfinite power of God, or hisincomprehensible essence and majesty?
Men, therefore, offer a serious affront to God when they thus deform him, as Paul also in Romans

9 Theword isrendered by the Versions and the Targum, alike, equally or together. Literally, “in one,” that is, altogether.

Calvin rather refines here. The verse may be thus rendered, —

But they are together brutish and stupid; The teaching of vanities the wood is.

Literally, “the wood it,” but as Gataker says, the pronoun is often used in Hebrew for the substantive verb. The phraseis
elliptical, no unusual thing in Hebrew. It may be thus, rendering in full, —

The teaching of vanities, is the teaching of the wood,
or respecting the wood.

What they taught respecting the wooden idolswas“ vanities,” that is, very or extremely vain; for so the plural often means.
The version of Blayney, after Castellio, and approved by Horsley, isthe following, —

“The very wood itself being arebuker of vanities.”

But it is a sentiment not suitable to this place. The most strict meaning of  isrestraint, and not rebuke; it often means
teaching or instruction. — Ed
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1:25, says, — that the truth was thus changed into falsehood, that is, when he is supposed to have
anything like to what external and dead figures have; asthe same Paul further reasonsin Acts 17:29,
when he says, Do ye think that God is like to wood or stone, to silver or gold? And his argument
was at that time suitable; for he had to do with heafilens. he did not refer to the law, though he
might have quoted a passage in Deuteronomy, where God reminded the peopl e that he so appeared
to them that they saw no similitude; and he might have referred to the testimonies of Isaiah, Jeremiah,
and of the other Prophets; but as he addressed heathens, even the Athenians, he says, “ One of your
poets has said, that we are the offspring of God:” if we are then, He says, the offspring of God, do
ye not draw God down from his celestial throne, when ye seek to delineate him according to your
fancies, and suppose that he lies hid in wood or stone, in silver and gold? For some life appears at
least in men, they are endued with mind and intelligence, and so far they bear some likeness to
God: but adead wood and stone, which are void of sense, — gold also and silver, which are metals
without reason, which have no life, — what affinity, He says, can these have to God? This subject
might be more copiously handled; but | merely explain what the Prophet means, and al so shew the
import of hisdoctrine, and how it may be applied for general instruction. It now follows —

Jeremiah 10:9

9. Silver spread into plates is brought from 9. Argentum percussum (vel, diductum, hoc
Tarshish, and gold from Uphaz, the work of the est, malleo sic contusum, ut redactum sit in
workman, and of the hands of the founder: blue laminas; hoc enimsignificat verbum percutere,
and purpleistheir clothing: they areall thework et ita contundere, ut res diducatur vel
of cunning men. protrahatur: argentum ergo laminatum, ut ita

loquar, vel, malleo contusum) e Tharsis affertur,
et aurum ex Ophas, opus artificis et manus
conflatoris; hyacinthus et purpura, vestes eorum;,
opus sapientum omnes!

The Prophet, anticipating what might be said, refers to the splendor and pomp of idols, and
declaresthat all wasfrivolousand extremely puerile. Whencewasit that the world shewed so much
honor to idols, except that their pomp dazzled the eyes of men? The devil has also by this artifice
ever deluded the unbelieving; for he has exhibited in idols something that involved men’s minds
in darkness.

The Prophet then assails these foolish imaginations, and says, Slver is brought from Tharsis,
that is, from Cilicia; for so the Scripture designates that transmarine country, which lies opposed
to Judea; and we know that Cilicia was over against Judea; for the Mediterranean Sea intervenes
between Syriaand Cilicia; and the sea of Tharsisiswhat they call that part which extended towards
Cilicia and Asia Minor. The Prophet then says; that it was brought from a far country. Well, he
says, the fact is so; and then it is added that gold was brought from Uphaz Some have explained
thislast word wrongly, by saying that it means pure or fine gold; but it appears from this place and
many others, that it is the name of a country, that is, Persia, or one not far from Persia: it was at
least a country eastward of Judea. He then says, gold is brought from Uphaz, and he mentions the
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workmanship, the work of the artificer; that is, it is not silver and gold in its rude state; but they
are so elegantly wrought, that they readily attract the eyes of men. Then he adds the hands (he
speaksin the plural number) of the melter; that is, the silver and gold were melted and were made
to assume acertain form; and then art was employed, which gave an increased polish to these forms
which came out of the furnace. He afterwards says, The hyacinth and purple are their vestments;
that is, it is not enough to have the precious metal, and that cast into an elegant and lovely form,
but it must be clothed in purple and hyacinth. He says in the last place, that the work was that of
the wise; that is, skillful men were chosen, who could in the most perfect manner give expression
to every lineament; in short, nothing was left undone.

But the Prophet, though he concedes generally to the unbelieving that they added whatever
could add beauty to their idols, yet declares that they were mere trumperies: they are puppets, he
says, for man, who is amortal, cannot make a god: and then, what can art and the toil and labor of
man do in this respect? can he change the nature of things? can he make a god from wood and
stone? and when a vestment covers the idol of gold or of silver, can it raise it above the heavens,
that it may attain a new divinity? We hence see that the Prophet mentions all that was done, that
he might taunt the heathens and ridicule their fatuitous trifles; for in their idols there was nothing
real, nothing that could be dependd upon. He then subjoins —

Jeremiah 10:10

10. But the LORD isthetrue God, heisthe 10 Atqui lehova Deus veritas (qui vertunt,
living God, and an everlasting king: at hiswrath Deus veritatis, non observant syntax in
the earth shall tremble, and the nations shall not Hebraicam; dixisset enim ; lehovaergo
be able to abide hisindignation. Dens veritas,) ipse Deus vita, et rex seculorum;

a furore gus contremiscet terra, et non
sustinebunt gentesiram gus.

The Prophet here exults and triumphs in the name of his God, as though he had overcome and
put to flight the erroneous notions of the heathens: for he had spoken, asit appears, contemptuously
of their gross errors, and shewed that the wise men of the world were extremely sottish, who were
so charmed with wood and stone. He now highly extols the glory of God, and says, But Jehovah
isGod; that is, let the nationsworship their gods, let them recitefablesasto their power, and falsely
ascribe to them many miracles; but Jehovah, he says, is God When all things arefaithfully examined,
it will appear evident that Heisthe only true God, and all the gods of the heathenswill of themselves
vanish into nothing. This then is the meaning of the Prophet, as though he had said, God himself

10 Theverseisliteraly thus, —
9. Silver extended, from Tarsisit is brought, And gold from Uphaz, — The work of the artizan And of the hands of the
founder; Blue and purple their garments, — The work of the wise, all of them.
The Septuagint and Arabic have “Mophaz;” the Vulgate, “ Ophaz;” the Syriac and the Targum, “Ophir.” Probably the same
country is meant, and that it had two names. “Blue” isrendered “hyacinth,” violet-color, by al the versions and the Targum.
“Uphaz,” according to Bochart, was a country near the Gangesin India, and the same with Ophir. — Ed.
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is sumcient to put to flight all the errors of the heathens, when his majesty appears; for so great is
its brightness that it will reduce to nothing whatever the world admires.

He then adds truth. He sets truth here in opposition to vanities. He had said 