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Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

PREFATORY.
1. The vision — This is a programme word — a title applying to this entire book of prophecies, spoken or written during the reigns herein mentioned. The word denotes a supernatural perception, inspiration, revelation, prophecy; here taken collectively for a body of prophecies. 

Isaiah the son of Amoz — Or Isaiah’s origin nothing is certainly known beyond what is stated in this verse. Nothing whatever is known of his father, Amoz, though many of the Church Fathers supposed him to be the prophet Amos, an error caused, possibly, by the Greek word in the Septuagint being “Amos” for both Amoz and Amos. So noble a character had little need to be known other than as simple “Isaiah.” To this prophet has always been assigned the pre-eminence among the so-called prophets of the Old Testament scriptures. Till the time of Semler (1725-1791) his sole authorship of this book was little called in question. The portion then questioned is the last twenty-seven chapters. Eichhorn and others vigorously continued the dispute, resting their objections on internal reasons purely, such as philological peculiarities, archaisms, and words used once only, and that in the questioned chapters. Gesenius, Ewald, and some lesser lights, have pressed this evidence also against the genuineness of other chapters; for an example, Isaiah 13:1 to Isaiah 14:23; also, Isaiah 21:6-10. The ground of opposition is largely the supernatural element in prophecy. It is claimed that what is herein predictive can be accounted for by mere statesmanlike prevision; that, at least, the last twenty-seven chapters are a later production, written at or after the Babylonian captivity. Other pieces of this collection, beside those named, on one or another ground of criticism are denied to Isaiah as the author. Against all this, Drechler, Delitzsch, Hengstenberg, Alexander, Prof. Harman, and others, protest staunchly; and with candour, great learning, and acute criticism, utterly overthrow the opposition. Keil, in his Introduction to the Old Testament, (Eng. trans, in Clark’s Theol. Library,) and Kay, in his Introduction to Isaiah, (Speaker’s Commentary,) give excellent aid to one in search of the facts on this subject: the one discusses generally, but thoroughly, in the interest of unity of authorship in Isaiah; and the other is a valiant demolisher of philological difficulties raised against this unity of authorship. 

Concerning Judah and Jerusalem — These prophecies all had a bearing, direct or remote, on the people of Judah. Though several were uttered with reference to immediately outlying peoples and to foreign nations, they also had alternate reference to the Jews.

The question as to what time this chapter relates, is difficult to settle. Is it the first prophecy written by Isaiah? Or is it rather a comprehensive introduction, covering by anticipation the average character of the people and age for the entire term of the prophet’s career? The latter is more likely to be the true view, because the more reasonable one.

Throughout the chapter the prophet’s central thought is God’s covenant with Israel as a nation, as seen in Leviticus 26, in Deuteronomy 28-32, and in Solomon’s prayer, 1 Kings 9:9.



Verse 2 

2. Hear, O heavens… give ear, O earth — Here begins a solemn reprehensory appeal against Judah and Jerusalem, filled with digressive yet relevant points, and ending with the fifth chapter. It is in the style of Deuteronomy 32:1, for earth and heaven are unchanging witnesses from the time of Moses to that of Isaiah of the clearness with which God, by his prophets, sets forth his requirements, and their rejection by the people. They are summoned to listen again, for a crisis is reached, and Jehovah speaks. 

The Lord — Hebrew, יהוה, Yehovah, a name which the Jews never uttered, but used אדני, Adonai, in stead, which means Master, Lord. The other chief name of deity, אלהים, Elohim, designates in the Old Testament a being of power; while Jehovah is the word which expresses what Deity is in himself. More need not here be said of this name, other than that it was the national name of Israel’s God, yet so awfully sacred that it was pronounced only by the substitute name — Adonai. 
Hath spoken — The preterit is here used for the present — he speaks, though this is not the first time. Hebrews 1:1. He has repeatedly spoken, and still speaks. 

Nourished and brought up children — From his infancy as a nation God reared Israel. This strain is followed by other prophets. See Hosea 11:1; Jeremiah 2:2-3. “The Lord” made Israel great, and set him on high. Ezekiel 31:4. Still he rebelled. Such conduct of a covenant people was the greatest of wonders, and heaven and earth are called to attest this fact.



Verse 3 

3. Rebelling thus they virtually declared God’s proprietorship in them is at an end. So they stand in poor contrast with the stupidest animals. Jeremiah 8:7. 

The ox… the ass — Dr. Thomson, (The Land and the Book, vol. ii, p. 97,) describing a scene at the close of a day in Tiberias, says: “No sooner had we got within the walls, than the drove began to disperse. Every ox knew perfectly well his owner, his house, and the way to it, nor did he become bewildered for a moment in the mazes of narrow and crooked alleys. As for the asses, they walked straight to the door, and up to the master’s crib. I followed one company clear into the habitation, and saw each take his appropriate manger, and begin his evening meal.” 

Israel — The whole nation, Judah as well as Israel. As a covenant people, both were included in a designed unity. 

Not know — Do not recognise God as their rightful owner. 

Not consider — The parallelism here is explanatory. My people have lost knowledge of me, and do not attend to the spiritual food which, as their Lord, I fain would give them: just as the master of the “ox” and the “ass” is known, and these stupid animals are fed by him. A comparison the more striking for its homeliness.



Verse 4 

4. Ah — The exclamation denotes mental pain, and answers to our word alas! The adjective of the text is an active participle in the Hebrew. 

Seed of evildoers — Offspring of wicked immediate ancestors. 

Children… corrupters — From a word of a reflexive form, hence corrupting themselves. Deuteronomy 4:16; Deuteronomy 4:25. The word denotes violence, moral self-violence, and is used of the antediluvians who “corrupted” their way, so as to compel God to destroy them. Genesis 6:12-13. All the phrases here express intense feeling. 

Holy One of Israel — This phrase is used by Isaiah more than by any other prophet. It is used in all parts of this collection of the prophecies, and is a proof of one authorship of the whole. It means Him “whose name is holy,” (Isaiah 57:15,) essentially holy; who deigned to choose Israel, and dwell with him: but he forsook God, and turned his back, not his face, to him. Such is the thought stated in the words, they are gone away backward.



Verse 5-6 

5, 6. Why should… more — It is doubtful whether the question in Hebrew is, “For what reason should ye,” or, “Upon what part will ye,” be stricken any more? The latter is philologically less harsh, and it falls in better with the sense of the connecting words. The sense then is, Why permit yourselves to be smitten more? your whole person is already bruised in every part, as the proper punishment, of your voluntary evil doings. As to the word which means to smite, see it illustrated in Deuteronomy 28:22; Deuteronomy 28:27; Deuteronomy 28:35. 

The whole head… the whole heart — In this figure the nation is meant, and in the figure continued in the words from the sole of the foot even unto the head, the desperate moral state of all Judah — subjects and rulers, priests and prophet — is indicated. All are involved, not only in this condition, but in punishment for it. Not a spot in Church or body politic is left unsmitten. Isaiah 9:13-16. The intent here is not so much total depravity, (for which this passage is often quoted,) as the retributive consequences of departure from God. 

Wounds — Contusions, effects of blows where skin is not broken. 

Putrefying sores — Either recent or old, which admit not of healing. 

Closed… bound… molified — This language refers to the surgical treatment in that age. Medical applications were external, (Luke 10:34, James 5:14,) chiefly oil (ointment in the text) and hand pressure, and binding with cloth — no sewing up of wounds. The moral is, that priests and false prophets did not turn the people to God, who alone could heal their maladies and pardon sin, but adopted a worldly policy in their training of the nation.



Verse 7 

7. The figurative language is now dropped, and words direct and literal are used. Country… desolate… cities… burned with fire, etc. — Notice how nearly every word corresponds to the curses threatened in Leviticus xxvi and Deuteronomy 28. From the time of Isaiah downward the state of Israel was a realization of the curses of the law. 

Strangers — This word occurs twice in this verse: possibly the fact hints at the oppression the people were to experience from foreign conquerors, as a just return for their propensity to stray after strange gods rather than to adhere to their covenant God and Protector. See Deuteronomy 28:48; Deuteronomy 28:50-51.



Verse 8 

8. The daughter of Zion — Zion was the strong hill of Jerusalem. made sacred in David’s devout thoughts of Jehovah’s presence in the tabernacle erected there. It was the seat of regal dominion and of sacred worship during 

David’s life — the “chosen habitation” of Jehovah. Psalms 2:6; Psalms 132:13. By a rhetorical figure all Jerusalem was called Zion, as the seat of religion and of the Church. Isaiah 10:24. The Church was called “Daughter of Zion,” denoting virgin innocence, and youthful promise of vigour and fruitfulness. There would be a faithful few in Jerusalem, even when ravages of war would be upon her. These Isaiah sees are to be left as a desolated, tumble-down lodge after the harvest of the country gardens. The cottage or lodge here spoken of is a rude temporary shelter erected in the open grounds, where vines, cucumbers, gourds, etc., are growing, and in which “lodge” some lonely man or boy is set to watch, either to guard the plants from robbers or to scare away foxes and jackals from the vines. 

Cucumbers — Not such as pass by that name with us, but a species of melon, Cucumis chate, or C. sativis, said by Hasselquist to be used, the first by grandees, the second by common people.



Verse 9 

9. Lord of hosts — Of the angelic hosts, and starry heavens. Worship of the latter was very early observed by the Assyrians, Phoenicians, Canaanites, etc., but the Lord of Israel is above all, and so is called “Lord” or Master “of hosts.” 

Very small remnant — That which is left of the people after the ravages of invasive war. With Isaiah, as often elsewhere, the word “remnant” means the righteous, in distinction from the multitude of the ungodly. Romans 9:29. 

We — After having reproved the sinful nation, the prophet now identifies himself with the people. 

As Sodom — Not in character, probably, but in destiny; that is, cut off entirely. 

Gomorrah — The same idea, repeated for preserving poetic parallelism.

The prophets — eminently Isaiah — frequently gave their instructions in symbolic terms, and in sentences metrical as well as poetical.



Verse 10-11 

10, 11. The appeal, continued from Isaiah 1:10-20, rather supposes the prophet to observe that the people are conscious of their delinquencies, and that to make up for them, they make an extravagant show of ceremonial devotion. Hence this abrupt chiding. 

Ye rulers of Sodom… Gomorrah — The prophet had already said, that but for God’s mercy the nation would have been in condition like to those vile cities — utterly destroyed; now he says, they are positively like to them in character. 
To what purpose — Denoting unacceptableness and valuelessness, because of the insincerity of the offerers. 

I am full — Have had enough of them. 

Burnt offerings of rams — Rams, bullocks, lambs, goats, were of-feted on festivals of new moon, passover, feast of weeks, feast of trumpets, day of atonement, and feast of tabernacles, the first three as “burnt offerings,” (Numbers 28:13; Numbers 28:24,) the last as a sin offering. Numbers 28:15; Numbers 28:22.

Moses instituted Jehovah-worship on the new moon to extinguish heathen superstitions on that occasion among his people. The feast of the new moon was the moon of Tisri, our October, the opening of the civil year, announced by the blowing of silver trumpets and other ceremonies.



Verse 12 

12. Who hath required this — That is, to appear in this formal, heartless, undevout way. The true way of appearing before the Lord is prescribed in Exodus 34:23-24; Deuteronomy 16:16-17.



Verse 13 

13. Vain oblations — The Minchah — an offering of meal to go with the “burnt offering;” this is here termed “vain,” because an undevout, empty performance. 

Incense — No longer a flagrant odour, a symbol of true devotion, but an abomination to God. Incense was made from burning in a censer frankincense procured from incisions in thuriferous trees, found in Arabia. Sweet spices were mixed with it, making “a sacrifice of a sweet-smelling savour.” 

Solemn meeting — Heartless worldliness attending ordinary religious occasions “reaches even to the great day of atonement, the most solemn of all days in their sacred calendar.”



Verse 14-15 

14, 15. My soul hateth — The “soul” is the seat of emotions, affections, etc. God’s hatred, or anger, however, is different from men’s, in that it means an ethical intention to punish. Romans 1:18. But here the prophet speaks in God’s place, and as he supposes God feels. Year after year the cycle of new moon, sabbath, and festival ran its round, with no result to the people but that of Jehovah’s indignant non-acceptance. This was God’s punishment. 

Spread forth your hands — The palms of your hands raised in prayer, in alarm. Jeremiah 4:31. They may pray now in fear, but I am not hearing (Hebrew present participle) them, because it is in fear, not in repentance. Their hands are still full of blood.



Verse 16 

16. Wash you — The allusion here is doubtless to the injunction on priests, who, on pain of death, (Exodus 30:19-21,) had to wash hands and feet before they ministered at the altar. The symbol, no doubt, was at once understood by these worldly men now before the prophet: the expression did not seem to them an abrupt transition to another subject. Before they could offer “the earnest, effectual prayer of the righteous man,” they must pray not in alarm merely, but with deep repentance. They must cease to do evil.



Verse 17 

17. Seek judgment — Better, the concrete word, justice. As rulers and magistrates they had sought bribes rather than to do justice. 

Relieve the oppressed — The verb means set right, or, make straight, the condition of him who has been unjustly dealt with. The same duty is enjoined in behalf of the fatherless, inexperienced orphans, and the helpless widow. Both of these were an easy prey to their rapaciousness. For both of these classes, oftener than for any others, does the Bible set up the plea for vindication and protection. Psalms 10:18; Psalms 72:4; Exodus 22:22-24; Deuteronomy 10:18; James 1:27.



Verses 18-20 

18-20. Revolting as the people’s acts have been, God is here pleading to show that their ill condition is of their own causing. 

Come now — This is a common formula of entreaty. 

Let us reason — Discuss the case together. The verb is reciprocal; hence, considering the parties, to secure their consent to examine the issue is to secure their own self-conviction. 

Though your sins be as scarlet — As deep dyed as scarlet. This expresses a superlative degree of moral turpitude. “Scarlet,” or crimson, is made from a dye formed of insects found in excrescences on the oak, like our common cochineal. It is the firmest of dyes, and is the deepest symbol of blood-guiltiness. Yet such sins shall be washed out, and the souls of the people become cleansed to whiteness, if they will even now become obedient; but fearfully otherwise if they still rebel. On condition of obedience, land and city shall be preserved; on continued disobedience, the ruthless invader shall bring destruction, as sure as God liveth.



Verses 21-23 

AN EXCLAMATION AGAINST THE CITY, Isaiah 1:21-31.

21-23. By a Hebrew character called Piskah, after Isaiah 1:20 a long pause is indicated. Though invited to repent, the people, it seems, make no promise, not even a response, and the prophet’s tone now becomes elegiac. 

How is the faithful city — The once faithful. Lamentations 1:3. Reading it thus, the rhythm is better seen: “How is she become a harlot — the faithful citadel. She that was full of judgment, wherein righteousness did lodge, and now murderers.” The “city,” or citadel, is Zion. Isaiah 1:27. (Just this was the case with Jerusalem when destroyed by the Chaldaeans, and afterward by the Romans.) 

Thy silver is… dross, thy wine mixed with water — These are symbols of great moral deterioration. So far, figures; but in the next verse, plain, bluntly-literal predicates occur. 

Princes… rebellious — Are utterly corrupt and lawless. 

Companions of thieves — In public responsibilities they are confederate with plunderers. No justice done without bribery; no hearing given to the fatherless and widow, because the latter are too poor to give bribes.



Verse 24 

24. But there is a Judge who sees all this, and who will recompense according to what he sees. 

The Lord of hosts — He commands from heaven to smite and to protect: in the one case as it deserves; in the other, as it needs. The term “The Lord,” here, is from an unusual Hebrew word, האדונ, Ha Adon, used in Exodus 33:17 ; Exodus 34:23; Isaiah 1:24; Isaiah 3:1; Isaiah 10:16; Isaiah 10:23; Isaiah 19:4. “It designates God as the supreme administrator and judge. They (the people) had “appeared before” him, (Isaiah 1:12,) much as if they were patronizing one whom they were willing to please with a grand pageant, but one who had no real control over them; (compare Psalms 12:5, Adon;) and, after trampling his courts, had gone forth to oppress their fellow men. He will now prove himself to be what he was called, (KAY, Com., in loco,) the Mighty One of Israel, and this name is analogous to “Mighty God of Jacob” in Genesis 49:24, which passage helps us to the meaning of this. In this verse, He shows who is master, and who can bring proud and rebellious Israel through sharp pangs of punishment to repentance, and give exaltation to the crushed few who were his real friends. Isaiah, and those he represents in his own times and in all ages, are his real friends. Is not this principle involved… in the remaining words of this verse? 

Ah — The connexion requires this word to be used here in a tone of menace, as in Isaiah 1:4, it must needs be in a tone of grief. Or, it may be of grief here also, and so the meaning be, “Alas, that I must ease or comfort myself by using severity on the guilty, unfaithful ones of Israel.” This softens the metaphor in this passage, and others of like import, called anthropopathia, that is, speaking or feeling as men speak and feel. This figure is constantly used in the Bible. It is necessarily so used. The pure essence of God’s being is impossible for men to apprehend. His mode of thinking and feeling is therefore expressed in our own way of thinking and feeling. Lowth says: “This very necessity leads to beauty, as does all metaphoric language. When images are taken from the superior faculties of man, from the purer and more generous affections of human nature, and applied to God, we are apt to acquiesce in the notion — we overlook the metaphor and take it as a proper attribute; but when the idea is gross and offensive, as in this passage of Isaiah, where the impatience of anger and the pleasure of revenge are attributed to God, we are immediately shocked at the application; the impropriety strikes us at once: and the mind, casting about for something in the divine nature analogous to the image, lays hold on some great, obscure, vague idea, which it endeavours in vain to comprehend, and is lost in immensity and astonishment.” — LOWTH, Isaiah, in loco. But no mischiefs need result from the use of this figure, if it be considered that the inspired writer is predicting only the incomprehensible ethical action of God in the case, not the manner of the action. All the imprecatory psalms, the lxixth and cixth, for example, have their explanation on this basis.



Verse 25 

25. In this verse punishment and salvation are combined: punishment as the means, salvation as the end. 

I will turn my hand upon thee — This with a view to vigorous correction. The words seem addressed to captive Zion.

Isaiah 1:27. If this chapter were written as introductory to the whole body of prophecies following, as some think, then its scope embraces the average character of Judah from Uzziah’s reign to the captivity and the restoration. Then, too, the changes of aspect — deep shades and partial lights — seen to pass over the chapter are to be accounted for. 

And purely purge away thy dross — The recovery was to be by severe measures, namely, as by smelting fires. The figure is, that in the people and princes of Judah there was something corresponding to silver, but mixed with abundant dross.

The latter was to be thoroughly removed. 

Thy tin — Alloy; tin, lead, or other base metal. The same figure as before used, precious metals held in combination by other ores.



Verse 26-27 

26, 27. I will restore thy judges — Corrupt judges and counsellors shall be removed, and such magistrates as in early times — as in David’s time — were enjoyed, shall take their places. 

City of righteousness — The prophet catches a glimpse of what he is yet to describe in Isaiah 60:14. 

Faithful city — A city steadfast in character, also of unquestionably good reputation. Isaiah 7:9; Isaiah 33:5-6. 

Zion — By metonomy, the purified city itself. 

With judgment — In just visitation for sin, yet with merciful intent. Although obliged to punish this rebellious people because of their perversity, God’s infliction should lead to repentance, when he would remove his stroke and again gather them to their own land. 

Her converts — Margin, They that return of her. Possibly the reference is to the return from captivity in Babylon: more likely, the expression is general, and means those who return to the Lord.



Verse 28 

28. Destruction… transgressors — Literally, there shall be a breaking, or entire crushing out, of apostates, revolters, deserters from Jehovah. 

They that forsake — An equivalent expression to apostates; they shall come to an end, be destroyed totally. The characters in the first of the chapter are here referred to. See Psalms 37:20; Psalms 37:38.



Verse 29 

29. They… ye — These pronouns are thought by some interpreters to belong to the same parties. A Hebrew image, in some instances, allows this. But a consistent sense is yielded by supposing different classes to be referred to; in which case the meaning would be, they, of the coming period, will shrink with shame from the oaks, or terebinth groves, and the gardens, both of which ye, of this generation, have used (under the one, and within the other) for idolatrous practices. The idolatrous element was ever present in pre-eminently wicked times. 

Which ye have desired — The prophet, while speaking, turns suddenly around to the men of that time, and says, “Ye are the men I mean, who are storing up shame and confusion for the generations to come.”



Verse 30 

30. An oak whose leaf fadeth — “Notice the beautiful sarcasm. Ye have chosen oaks, and as a fading-leafed oak ye shall be; ye have chosen gardens, and ye shall be as a garden dry and parched. The objects or your idolatry are the images of your ruin.” — Whedon.


Verse 31 

31. And the strong — The “strong” men — “strong” rulers of the nation, of which the present rulers are the fit representatives. 

As tow — Beaten flax. A symbol of weakness. 

And the maker of it — Better, his work, as in the marginal reading. All that his skill has laboriously produced — whether his idols or worldly schemes. 

A spark — As the “spark” which ignites the “tow.” No longer than this shall they endure — they shall go up in a flash and in smoke, and that shall be the end of them.

Such is the appropriate warning of the close of this preface to the body of prophecies following. “The hand of the Lord shall be known toward his servants, and his indignation toward his enemies.” Isaiah 66:14.

02 Chapter 2 
Verse 1 

1. The word — Though seen in spiritual vision, “the word,” here, is spoken of as something actually existing. It was a message, a speech, to Judah and Jerusalem. See 1 Samuel 3:1 and Jeremiah 18:18 as to how the terms “word” and “vision” are used in the sense of prophecy.



Verses 1-5 

A MESSIANIC OUTLOOK, Isaiah 2:1-5.

Here commences a prophetic section, which ends, perhaps, with chapter 4, though some are of the opinion that chapter 5, and others still that chapter 6, should be included. From the character of its contents, the message seems properly to include only chapters 2-4. Its date is unknown. Its early place in the collection of Isaiah’s prophecies is inexplicable, if it be not of King Uzziah’s time, and one of Isaiah’s earliest writings.



Verse 2 

2. In the last days — Literally, in the end, or latter part, of the days; the entering upon the Messianic period, including even its onward, indefinite continuance. Such is the sense of this prophetic formula of “the last days.” 

The mountain of the Lord’s house — Generally used to designate Mount Zion, though Moriah was the mount on which the temple stood. Purified Jerusalem, as a whole, was the type of the glorious Church of Christ. 

Shall be established — That is, permanently settled. 

In the top of the mountains — So that its view shall overlook all hills, or hitherto dominating mountains, around. The image, here, is of converted Gentile nations. Zion shall be superior. 

And all nations shall flow unto it — The attractive power of the Church shall draw the nations ever upward to it.

John 12:20.



Verses 2-4 

2-4. The section begins with a consoling message respecting a coming Messianic period. The language has some appearance of being a borrowed prophecy. Micah 4:1-4 has the same. As to which is the original author, or whether both quoted from an older prophet, commentators differ. It is generally agreed that Isaiah delivered these words in Uzziah’s time, consequently before 758 B.C. of our chronology. Micah began in the reign of Jotham, (Micah 1:1,) and Jeremiah, says Micah, (Jeremiah 26:18,) gave a certain prophecy, found in Micah 3:12, (just one verse preceding this passage in question,) in the reign of Hezekiah. These facts sufficiently indicate that Isaiah was prior to Micah in the use of this passage.



Verse 3 

3. Shall go and say — With missionary zeal they shall in multitudes gather other multitudes to be taught. 

Mountain of the Lord — Zion again, where Jehovah dwells. 

The house… Jacob — Second phrase, more familiar than the first, and so explains the first. See Psalms 20:1. 

Of his ways — “Of” is loosely partitive. We can know only in part, (1 Corinthians 13:1,) yet sufficient to walk in God’s “ways” and be saved.

The law — The true religion as a rule of duty. 

Word of the Lord — The true religion as a revelation.



Verse 4 

4. He shall judge — That is, He from whom “the law” of the third verse goes forth. 

Among — Rather, between. 
The nations — God, by his law, instructs his own people; by his providences, the Gentiles. He impresses and informs the conscience, and inclines the masses of humanity to peace. They shall follow the peaceful pursuits of agriculture rather than war. 

Swords into ploughshares — In the East, the latter resemble the short sword, and not much smithery is required for the transformation. 

Pruninghooks — The “pruninghook” is like a sickle. The metallic part of the spear needs only to be a little flattened, and bent into a sickle form, and sharpened. The imagery, here, is of calm rural life, belonging to a perfectly wholesome civilization. 

Learn war any more — The allusion is quite plain. Uzziah’s reign, in which this was written, was marked by the invention of new weapons of war. 2 Chronicles 26:14-15. The prophet sees all this cease in the glorious Messianic times, when the Holy Spirit shall with effect rebuke, and lovingly reprove, Jews and Gentiles, and cause their tendencies to join and flow together toward mutual peace and general salvation.



Verse 5 

5. And by this bright vision of outside nations pouring into Zion, the prophet attempts to move the people around him to steadfast fidelity to Jehovah. 

House of Jacob — The family of Israel, the Church, or chosen people. 

Let us walk — Hortatory appeal, with himself included in it. 

Light of the Lord — A glorious revelation, shining on the path of truth and duty. Proverbs 6:23; Psalms 119:105; 2 Corinthians 4:4.

Need enough there was for this exhortation to the people, because, as the next verse shows, they were walking directly into an opposite course — all this time preferring darkness to light.



Verse 6 

A PRAYERFUL SIGH, Isaiah 2:6-9.

6. Therefore — כי, not “therefore,” but for, or because, as if a sad ellipsis precedes, like this: “Well may I earnestly exhort this people.” 

Thou hast forsaken… the house of Jacob — This God had before often done, yet with hope, as perhaps he now had hope, of their reform. Romans 2:5. “The house of Jacob” is the family or nation of Israel. In later days, after the first deportations to Assyria of the Israelites, the names Israel and Judah, as now the names Israel and Jacob, were used interchangeably. 

Replenished — Or, abound in. 

From the east — From Syria, and Chaldea, and Persia, and Arabia. To speak generally, any or all these regions may explain the phrase “from the east.” מקדם, mikkedem, may be rendered “from the east,” or, “more than the east,” or, “from of old time.” A marginal reading has the second, and the Septuagint, the Vulgate, and other Versions, have the last. This meaning is plausible. Then the thought is, They abound, as in old time, in soothsayers ; or, have become themselves “soothsayers,” like those in old time. 

Like the Philistines — Foreigners in the southwestern part of Palestine, who, by contiguity and association, corrupted the people of Israel. 

And they please themselves — They clap their hands in joy of such association; or, they join or strike hands (Gesenius and Delitzsch) with these corrupting neighbours, and form compacts with them.

The question is of much interest how idolatry, under kings so hostile to it as were Uzziah and Jotham, should have had such hold on the people. Doubtless the evil was not legally tolerated, but it pandered to natural passions; and unregenerate individuals, among whom were many men in court circles, were involved in it. Prophets zealously inveighed against the evil, as do preachers of this day against intemperance and licentiousness, because both are certain death to all true religion and political morality.



Verse 7 

7. Another effect of the intercourse with foreign peoples which the prophet inveighed against, was foreign money and foreign troops. 

Their land — The land of Judah, a rich agricultural land, under great cultivation, (for Uzziah loved husbandry, 2 Chronicles 26:10,) and produced abundant commerce, and a great influx of gold and silver at this time. 

Silver and gold — It was not for gold as such, but the love of it for forbidden luxury, that is lamented. 

Horses… chariots — The law of Moses against the multiplication of these, (Deuteronomy 17:16,) was clearly to encourage peaceful agricultural habits among the people. “Chariots” and “horses,” however, became very common. But how about highways for chariots? At the present time no such roads exist in Palestine — nor can they be made, except at very large expense, over parts of the main bridle-path thoroughfares: neither have they ever prevailed there under Mohammedan rule. Civilization, in the Bible ages of Palestine, must have been vastly in advance of the present.



Verse 8 

8. Land… is full of idols — It is scarcely to be supposed that the idolatry mentioned here was public. The “idols” were a private possession of individuals and of families, like the teraphim in Jacob’s family. Genesis 31:34. The word rendered “idols” properly signifies unrealities, nonentities, of no avail as deities or any thing else. Such is the prophet’s view of them. Psalms 46:5. 

Their own fingers have made — This expresses still deeper contempt of them. So, also, in Isa 41-67.



Verse 9 

9. Mean man… great man — All classes, both common people and the upper ranks, were involved in this kind of idolatry — that is, in harbouring household penates and the like. 

Boweth down… humbleth himself — Most commentators believe these expressions to refer both to bowing in worship to idols, and to the punishment following. 

Forgive them not — Not necessarily a wish of the prophet, except so far as he desired the proper vindication of the rights of Jehovah. The Hebrew tense is future; hence it amounts to a prediction: Thou wilt not forgive them. See note on Isaiah 1:24.



Verse 10 

10. Enter into the rock — Natural and artificial caves are very numerous in the soft cretaceous rocks of Palestine. Into these people fled on the approach of an invading army. To the shelter afforded by these the people are now exhorted to fly, that they may, if possible, avoid the wrath coming upon them. Occasion for fright is the greater now that Jehovah is coming in judgment. 

Hide thee in the dust — In Isaiah 2:19 is the mention of “caves of the earth,” or “dust,” gathered during ages in the cave-bottoms. This probably is what is meant here. Yet allusion may be made to the storms of dust common in the East. The blasts of Jehovah’s fiery judgment may be meant, and the direction may be to fall to the ground with face downward, as travellers do in sand storms, till the heated blast has spent itself. If this is meant, the imagery is beautiful. It matters little which allusion was intended, either illustrates well. 

For fear — Hebrew, “From the face of the terror of the Lord.” That is, Do what is directed to escape from the terror, etc., or the punishment which God will cause to sweep over the land. And for the glory, etc. — See Isaiah 2:19-21.



Verse 11 

11. The terror which was approaching, Isaiah 2:10, is now seen as past. In Hebrew poetry scenes suddenly shift; a spirit of restlessness and non-repose characterizes it; it darts from object to object with lightning rapidity; it is alert with antitheses, and is never to be judged by rules governing the ancient Greek and modern dramatic poetry. The preceding verse sees judgment approaching; this verse describes the effect of it when passed. The haughty airs of men shall be humbled — in the Hebrew, are “humbled” — are brought low. Past, present, and future run into each other to express permanent effect. 

In that day — In that sweep of time during which the principles of divine retribution have their full manifestation. No doubt the full result is seen in the overthrow of the State and the captivity at Babylon. It is idle to seek, with laborious literalness, fulfilments of predictions so generally expressed.



Verse 12 

12. The day, etc. — The solemn emphasis and reiteration given to these words are an intimation of some unusual event being about to occur. The shock of an earthquake, perhaps. See Isaiah 2:19.



Verses 12-17 

12-17. The lesson of these verses is, that Jehovah antagonizes among his chosen people every thing that compromises the holiness of his law.



Verse 13 

13. Cedars — Majestic trees in the Lebanon range, unsurpassed for beauty, strength, and building utility; often used as symbols of the great men in war and civil power. 

Oaks of Bashan — They abound on the east of the Jordan. The metaphor applies to men in Israel strong in their self-conscious independence and power. Before Jehovah their pride is to have a fearful fall.



Verse 14 

14. High mountains… hills — Even these do not afford defence when Jehovah arises to avenge. The loftiest crags and fastnesses cannot then protect.



Verse 15 

15. High tower — Uzziah had filled the land with these, and with fenced walls of cities and towns; at Jerusalem especially. 2 Chronicles 26:9; Deuteronomy 28:52; Hosea 8:14.



Verse 16 

16. Ships of Tarshish — Meaning, perhaps, large and strong ships, suitable for distant voyages. “Tarshish” is supposed to be Tartessus, in the southwest of Spain. But it denotes, by way of figure, commerce in general. 

Pleasant pictures — Deuteronomy 4:15-18. It is not known that the Jews indulged in paintings. Whatever represented splendour may be all that is meant — a parallel sentence, a rhythmical effect merely. Jehovah is to destroy every thing in which the pride of man has indulged.



Verse 17 

17. The proposition of Isaiah 2:11 is here resumed, as if to say, The case is made out. “So sinks the loftiness of man, and so bows the pride of man, and Jehovah alone is exalted.”


Verse 18 

18. The idols… abolish — As for them, they all shall pass away. Emphatic and sarcastic; a prediction fulfilled to the letter, by the captivity at Babylon. Before this event the Jews were madly prone to idolatry — but never since. Zechariah 13:2. Query: In the line of what natural causation did the Almighty Providence effect such an utter change?



Verse 19 

19. Holes of the rocks — In Isaiah 2:10 similar language is used as a warning, but here it is a direct prediction. Idols, the whole mass of them, shall pass away into their natural utter nothingness. 

When he ariseth — Literally, In his arising; in God’s addressing himself with terribly obvious purpose. 

Shake… earth — The intimation seems to be a recent earthquake, and all this prophetic speech may have taken advantage of the event when the worldly indifference of the people was for the time arrested. Amos speaks of the great earthquake in Uzziah’s reign. Amos 1:1. God is the immediate cause of all physical phenomena, and he makes the physical serve the moral. In all his great comings to “shake terribly the earth,” he uses the one phenomenon as the means to engage serious attention, the other, as the end, to wit, to secure moral reformation.



Verse 20 

20. In that day — The day of his specific coming herein detailed, in which his coming was a process culminating in the breaking up of the nation. 

To the moles — The precise animal here meant, in genus and species, is not known. Its home was in the ground, with holes to the surface. 

Bats — “Bats” are numerous in Palestine. They chiefly inhabit caves and the recesses of ruins, where they may be found hanging from the roofs of the habitations. Layard says, that on the occasion of a visit to a cavern, these noisome creatures compelled him to retreat. Their bodies are covered with a pale fur. Moles and bats are virtually blind, and dwell in dark places — places just despicable enough to cast therein these miserable nothings called gods. The more costly the idols, the more significant is the hurling away of them in the fright and alarm of their former worshippers.



Verse 21 

21. The warning begun in Isaiah 2:10 continues. 

To go — This is an infinitive of purpose — that these frightened idol worshippers may go into hiding-places away from the coming terror of Jehovah.

It is easy to conceive our prophet as delivering this fearful message in the temple courts at Jerusalem, or even in the royal courts, with his disciples about him (for it is presumable that he had a school of young prophets within or near Jerusalem) furnishing the choral refrains at Isaiah 2:11; Isaiah 2:17; Isaiah 2:19; Isaiah 2:21.



Verse 22 

22. Thus far the warning has been Abjure idols: now it is, Depend not on man. 

Cease… from — Let him alone. Human strength is impotent. 

Whose breath is in his nostrils — Genesis 2:7. Whose life is transitory, precarious. 

Wherein — On what grounds, or, At what rates. 

Is he to be accounted of — That is, to be valued? No protection from man can be relied on. He is an entity, it is true, yet for actual source of help he is of but little more avail than senseless idols.

03 Chapter 3 
Verses 1-7 

1-7. Cease ye from man is now the order. 

For behold — Attention is challenged. 

The Lord — (Ha-Adon.) “The Lord” as sovereign. 

The Lord of hosts — The self-existent God, the revealed God; God, as it were, rallying all his forces of angels and subordinate agencies of whatever kind — for such is virtually the meaning of “Jehovah of hosts.” 

Doth take away — Is taking, or is about to take, away. 

Stay… staff — Both nearly the same word, but of different genders, the one masculine, the other feminine. Together they mean every kind of support on which they had depended. God was the true “stay “and “staff.” Isaiah 10:20; Isaiah 50:10.

Bread… water — Judah’s spiritual food here symbolized. Civil prosperity depends on this. Isaiah 3:9-10; Isaiah 3:16-18. The “stay” and “staff” are now particularized.



Verse 2 

2. 3. Mighty man… man of war — Besides men, martial armaments are included. Uzziah had a widespread military organization. 2 Chronicles 26:11-15. 

Prudent — About the same as prophet. Men on secular principles occupied in divining future events. 

Ancient — Elders, heads of families. 

The captain of fifty — A title near in rank to that of the people. 

The honourable — A favourite of the people; of dignified aspect. 

Artificer — A maker of war weapons. 

Eloquent orator — Not this in our modern sense, but rather, an enchanter; literally, whisperer. Chapter Isaiah 8:19. Akin to “prudent.”



Verse 4-5 

4, 5. Children to be their princes — A phrase descriptive of the evil condition of a state deprived of wise rulers. See conduct of Rehoboam, 1 Kings 12. 

Babes — Ignorant and incompetent persons. Did the prophet here look forth one hundred years, and describe what is stated as history in 2 Kings 22-25? Grotius well calls this a state of anarchy; to the Hebrew tone of life a state intensely revolting.



Verse 6-7 

6, 7. Nobody desires state-position in anarchy like this. 

Take hold of his brother — In a supplicating way, and then only on a kinsman, or one of his tribe. Outside of ties of blood no one ventures. 

Hast clothing — A large wardrobe, which was a mark of oriental wealth. 

Be thou our ruler — A like example is that of Jephthah, but in times when anarchy was less desperate, and probably less general (Judges 11:6) than that here represented. 

In that day — In that time of anarchy. 

Shall he swear — Literally, lift up the hand; this being the usual form of oath-taking. 

Not be a healer — Or, binder up; the chief proceeding in oriental surgery. The body politic has been too long and irrecoverably diseased. 

In my house — Powerful and wealthy though it has been, it is now impoverished; it has neither bread nor clothing. “It is customary for Eastern rulers to gather an immense quantity of clothes, for there fashions never alter.” — Chardin.
“The kings of Persia have great wardrobes,… many habits to spare and to give away, on occasion, as presents.” — Lowth. The picture here is that of extreme poverty as the result of a long continued ruinous civil and moral condition.



Verse 8 

8. The causes of this ruin are now stated. Its character is implied in its causes. It is moral ruin, drawing after it, of course, ruin political and national. “Jerusalem reels, Judah falls,” all because of their tongue and their doings. They have mocked God in pretended temple worship. They have at the same time insulted him in acts of idolatry among the hills, groves, and gardens. They have provoked the eyes of his glory. They have affronted — brazenly faced down — “the eyes of glory,” which streamed forth in love for his faithful ones. The eye, as an outward sense, is the quickest to indicate thought and emotion — to light up with joy or flash in indignation. The word “glory” is a probable allusion to the shekinah, which, in its shining and its withdrawal, or darkening, gave outward expression to the emotions of Jehovah.



Verse 9 

9. Show of… countenance — Its bold, staring effrontery declares, testifies, against them; reveals their own true character exactly. Thoughts only of evil are mirrored in their countenances, and are as clearly open to every one’s view as were the open sins of Sodom. The meaning is not that their looks betray them, but that they attempt no concealment, they hide it not. 

Woe unto their soul — This expresses the highest abhorrence of their acts. 

Rewarded evil unto themselves — Reaped punishment as the only proper retribution.



Verse 10-11 

10, 11. These verses express general truths. Their meaning is deep. All that is possible to think or feel from the two simple propositions, “It is well to be righteous,” “It is ill to be wicked,” cannot exceed what they mean. The reason for these truths here may be this: The word “Sodom” brought to the prophet the thought of Abraham and Lot; this thought suggested resemblance and contrast: resemblance pushed forward the bad men of the plains; contrast, the good man Lot; then both suggest the awards due to each. As the rule by which God governs and awards, the principle here expressed is true for all in the earth, the righteous and the wicked, but emphatically now true of the Jews to whom the prophet at once returns.



Verse 12 

12. Through a vista of years the prophet sees the Jews much reduced in power, pusillanimous in character, enslaved to evil-doing, and so helpless in that slavery, that he says, children — that is, men of weakest moral force are allowed to overpower them; and women, women of the royal court, that is, from the royal harem, rule over them. The statement here seems made in a tone of contempt. The law as to the sexes seems reversed. (Genesis 3:16.) The divine order was first invaded by Solomon, whose wives prattled to him about Chemosh and Milcom, and prevailed. 

They which lead thee cause thee to err — Compromises with idolatry are destructive of moral and civil order. 

The way of thy paths — The way appointed for Israel; the guide-marks of which along the whole way become obliterated, in so far as any taint of idolatry infests the heart of the people.



Verse 13 

13. This headlong life of the nation cannot last. 

The Lord standeth up — He cometh forward (that is the verb’s meaning) after sufficient trial and endurance. 

To plead — To litigate, to contend, to inflict punishment.



Verse 14 

14. The parties are now distinctly named. 

The ancients — The elders, heads of houses and tribes, responsible representatives of the people. 

Ye have — The address is direct. The charge is against these guides. 

Eaten up the vineyard — Destroyed God’s Church by subverting its purity. Ye have “eaten” (literally, burnt) this up. The same in effect as if it stood, “Ye have robbed my people;” and thus it better accords with the word spoil, plunder; the evidence of which is, that it is in your houses.



Verse 15 

15. What mean ye — What induces such foul injustice? What motive, what right, impels such action toward the poor? A blow aimed at the public conscience, though parried just for that lawless time, nevertheless comes home some day with its full death stroke. 

Grind the faces of the poor — This signifies great oppression. To “grind” is to trample on. “Faces” is here equivalent to persons. The poor are claimed in the Scriptures (Amos 2:6-7; Micah 3:2, etc.) as well as in the universal conscience, as objects of care and protection. In times when justice is prostrate, such as the prophet foresaw in Judah and Jerusalem, crushing oppression of the poor is the greatest social crime.



Verse 16 

16. The course of thought which had been interrupted at Isaiah 3:12 is here resumed. 

Moreover the Lord saith — In addition to what he had already said, as reasons for divine judgment yet to come on Judah and Jerusalem. 

Because the daughters of Zion — Or, the women of Jerusalem. 

Are haughty — Are proud. In the prosperous reign of Uzziah there was not only much wealth, but probably it was generally diffused. 

And walk with stretched forth necks — With ostentatious display of neck, perhaps to appear taller; the Septuagint, “with lofty neck.” 

And wanton eyes — With fascinating glance of eyes, or with attempts to allure, as they walked. 

And mincing as they go — Taking affectedly short steps. 

Making a tinkling — With ankle-rings made of silver, or gold, or ivory; still used by upper class women in Syria, India, and Egypt.



Verse 17 

17. Smite with a scab — Leprosy, no doubt, or its equivalent result. The latter seems the view of the Septuagint, the Targums, and the Syriac. Few things are deemed more degrading to the Hebrew women than baldness. 

Discover — This was the highest disgrace. As items of their punishment, they are to be stripped of ornaments, made bald, and taken naked into captivity.



Verse 18-19 

18, 19. In that day — The day of their coming punishment. 

Bravery — In Isaiah 4:2 this word means comely. It is applied to different things: in Isaiah 60:7, to the temple; in Isaiah 64:11, to Jerusalem. May it not here mean finery? (There is difficulty in determining the meaning of terms in these verses, because many of them are used only here in the Bible. According to best means at hand, scholars have made them out, generally, as here given.) 

Cauls — A network covering for the top of the head, usually made of silk. According to Furst, they are little suns or spangles. 

Round tires — Literally, moons, in crescent form; used, perhaps, to deck the network veils. 

Chains — More properly eardrops; resembling amber drops. 

Bracelets — For the wrists, or collars for the neck. 

Mufflers — Veils, light and tremulous; “a veil for the face used by higher-class ladies.”



Verse 20 

20. The bonnets — Used of priestly head-bands, Exodus 39:28; it probably means here, ladies’ caps, or similar ornamental headdresses. 

Ornaments of the legs — Short stepping chains from one foot to the other, to give a measured gait, (the “mincing” of Isaiah 3:16;) these were attached to the ankle rings, Isaiah 3:16. 

Headbands — Literally, girdles. In Jeremiah 2:32, the same word is used for “sashes,”

especially as worn by a bride. 

Tablets — Singularly, the literal meaning of the Hebrew is, houses of the soul, or breath; hence, smelling boxes, which were carried about the person.



Verse 21 

21. Rings — Usually the word denotes signet rings. But here, finger rings, earrings, or rings in general; gems with inscriptions of magic formulas. 

Nose jewels — Suspended from the pierced cartilage of the left nostril.



Verse 22 

22. What is now mentioned consists of entire articles. Hitherto only single ornaments were named. 

Changeable suits — Put on and off on occasions; holiday dresses. A variety of these indicated wealth. 

Mantles — Flowing upper garments; fuller tunics with sleeves. 

Wimples — A head covering, intended, perhaps, for a cloak or shawl, thrown over head and shoulders. 

Crisping pins — A strange rendering of what seems to mean money bags, purses. But it is one of the most difficult words to determine.



Verse 23 

23. Glasses — Mirrors made of polished metal, carried on the person. 

Fine linen — Inner wear, undergarments. 

Hoods — Turbans, mitres, diadems. Isaiah 60:3; Zechariah 3:5. 

Veils — Coverings of the face, minus the eyes, dropping to near the feet. Distinct from “mufflers,” or smaller veils. In 1 Corinthians 11:10 used as a token of woman’s subjection.



Verse 24 

24. It shall come to pass — The divine judgment against this luxurious finery is, that in place of sweet smell — aromatics, spicy fragrance, and the like, upon the garments of the person, (Roberts says, “No one ever enters a company without being perfumed,”) there shall be stink — a stench from dead bodies. 

Instead of a girdle — An ornament for the waist; used, also, to hold up the gathers of the long outer robe when engaged in active employment. 

A rent — Better, a rope; either an emblem of poverty or of captivity: in the latter case the proud females being thereby hauled along in the train of conquerors. 

Well set hair — Hair curiously braided and adorned. 

Baldness — In this connexion made so by the razor, the hair being shaved off; as conquerors of old time resorted to the last degree of humiliations upon their captives. 

Stomacher — It is matter of uncertainty what is meant by this. Most concur in its being a plaited or stiffened ornament worn on the breast, or a broad plaited girdle for the breast. 

A girding of sackcloth — The material only changed. “Sackcloth” was of the coarsest material, and worn only in affliction. 

Burning — A sunburnt face, from the exposures of captivity and slavery. This, instead of the fair complexion and the well adorned person in a highly civilized and luxurious life.



Verse 25 

25. And the proximate cause of all this shall be the profuse slaughter of the male population. 

Thy men — The men of Judah and Jerusalem, for these are here evidently addressed.



Verse 26 

26. Her gates — A poetical soliloquizing. The “gates” of Jerusalem were places busy with concourses occupied in imparting news, in trades, and in settling of disputes. 

Lament and mourn — The usual daily, commonplace air of the above scenes is to be changed to loud wailings, such as Orientals well know how to make. 

Sit upon the ground — This was the posture of grief and mourning; and so Judea is represented in the medals struck on the destruction of Jerusalem by the Romans.

The destruction and captivity, however, here looked forward to by the prophet, was probably the first destruction of the city by Nebuchadnezzar.

04 Chapter 4 
Verse 1 

1. The first verse completes the picture of domestic desolation on account of the scarcity of male inhabitants, destroyed by war or carried to Babylon as captives. 

In that day — That calamitous period described as yet to come to Jerusalem. 

Seven women — An indefinite, but a large, full number. Native modesty is laid aside; all sue to become wives to one man, on account of the great reproach of unwedded life among Jewish women. For this, they will even surrender their rights of dowry and support.

The primeval institution of marriage (Genesis 2:24) permitted the union only of one man and one woman. But, long before the times of Moses, morals on this subject suffered degradation. Unlimited polygamy became, in the East, the rule, not the exception; nay, worse than this, prostitution of females and boys became a religious institution.* See Whedon’s note on Revelation 2:14-15. The disgraceful evil of prostitution Moses required to be punished and rooted out by the severest laws. Polygamy he suffered, because compelled by social necessity; but he aimed so to regulate it that in the end it would virtually cease to exist — a fact near to realization till monarchy reopened the floodgates of the evil. Wars so diminished the number of males, and the reproach of childlessness among females was so great, that in the text above, though the situation was evil, the sentiment in the urgent request of the women was in their own estimation virtuous. “The times of this ignorance God winked at, but now commandeth all men everywhere to repent.”

[* See “Phoenica and Israel,” published by Phillips & Hunt: an important work in Old Testament exegesis bearing on this subject.] 



Verse 2 

2. And now the counterpart to this fearful prophecy, which was begun in chap. Isaiah 2:1-5, is resumed, and brings this long discourse to an end. Isaiah, as with a single bound, retires from the dreary scene he has pictured, and is again rejoicing in engrossment with the future Messianic times. 

In that day — The day of Messiah, the antitype of David. 

Shall the branch — צמח, (tzemach,) sprout, the outgrowth from Jehovah. Jeremiah 23:5 ; Jeremiah 33:15. In these citations the word “branch” directly, and in other passages indirectly, refers evidently to the Messiah. It is that which shoots up, or sprouts, from the root of a tree. The Messiah is, in chap. Isaiah 11:1; Isaiah 11:10, (where see notes,) said to be a root of Jesse. David is ever the type of a more glorious ruler, whose sway shall be over the whole earth. 

Beautiful… glorious — It shall be for ornament and glory. Nouns, in the Hebrew, expressive of quality indeed, but of stronger meaning as nouns than as adjectives. 

Fruit… excellent and comely — Literally, for majesty and honour. The Messiah’s reign shall ennoble its subjects by the moral beauty, glory, dignity, and honour conferred on them. 

Them that are escaped of Israel — The remnant, the small number that escaped calamities. The emphasis is not on small number, but on the “escaped of Israel.” Figuratively this means those who continue true to Jehovah; who, against all odds, remain his firm and believing followers, of whom those who stood the test at Babylon, and were restored to Jerusalem, were types. The Messiah’s reign is to extend on to the end of the world.



Verse 3-4 

3, 4. He that is left in Zion — The true descendants of the few who, amid the immoralities of Jerusalem life, and despite surrounding temptations to the contrary, preserve themselves pure and loyal to Jehovah. 

Shall be called holy — Shall be holy. The idiom “shall be called” means this. 

Written among the living — Those who are alive in Jerusalem; typically, who continue unto eternal life. 

Filth of the daughters of Zion — Their vain-gloriousness; their silly and demoralizing pride and defilements. The judgments upon Judah and Jerusalem are to remove — wash away —

these, and the guiltiness of the people likewise. 

Spirit of burning — An intensified expression of the idea of the previous clause. The people, by a long but thorough process of spiritual cleansing, shall cease to love idolatry and crime, and shall learn truly to serve Jehovah.



Verse 5 

5. When such times come, the Lord will create — Renew, and make holy. 

Every dwelling place — Every household in mount Zion. “Zion,” the local, prefigures “Zion,” the universal — the “Zion” of all ages and places. The palmy days of specific revelations and protections in the wilderness were a type of what, in a degree indefinably more glorious, shall be wrought upon the “Zion” of the future ages.



Verse 6 

6. Tabernacle — That of Moses in the wilderness prefigures God’s pavilion, which, by Messiah, he spreads everywhere over his people. As its bridegroom, Messiah overshadows his Church. He is its canopy (an idea of which the canopy at the oriental wedding is the symbol) to shield from fierce heats and violent rains; in other words, he secures perfect protection from all moral disasters. This security the renewed Jerusalem, or Zion, shall enjoy for ever — not merely in the best days of the Church on earth, but in the eternally better days of the New Jerusalem above. Revelation 21.

The prophecy begun at chapter ii closes here. Its leading thought is the overthrow of the false glory of Israel, and the perfect establishment of its true glory by means of judgment and of severe discipline. Doubtless the prophecy covers the whole area of history to Judah as a nation, and an indefinite outlook thence onward into Messianic times. The themes touched upon here are often a burden with this prophet in other modes of warning, illustration, or enforcement, nearly all of which have more or less the same hopeful closing.

05 Chapter 5 

Verse 1-2 

1, 2. Now will I sing — Rather, Let me sing. The singing was in the form of chanting. Such was probably the mode of the delivery of Isaiah’s prophecy concerning this “vineyard” — the Jewish Church. 

To my… beloved — In honour of my beloved, Jehovah, Israel’s manifested deity. 

Vineyard — The vineyard symbolizes Jehovah’s people — the tribes of Israel. 

Fruitful hill — Literally, on the horn of the son of oil; that is, a high and very fat and fragile ridge. 

He fenced it — Girded the holy land with isolating limits, and separated Israel from the nations with isolating institutions and laws. 

Gathered out the stones — A necessary work in preparing for a “vineyard.” The expression symbolizes the casting out the idolatrous tribes that encumbered the land. 

Planted… choicest vine — The noble stock of Abraham. 

Tower in… midst — Vineyards and gardens required to be watched, and towers and booths, the former especially, in established vineyards were erected. These terms signify watchful protection: they may also denote the moral influence of the temple and its worship in Jerusalem. 

Winepress — A press was a necessary equipment to a rich vineyard. The expressed juice of the grape is here symbolical of the refreshing spiritual strength derived from the worship of Jehovah. 

He looked — He expected, awaited, a good crop; symbolic of a fruitful religious character. But wild grapes only appeared; a bad fruitage, emblematic of bad men, bad principles, base idolatry.



Verses 3-7 

3-7. So far the parable is left unexplained to the prophet’s hearers. And to them the appeal is, “What is to be done?” Then the explanation begins, but still in a parable. The inquirer answers his own questions. 

Will take away… hedge thereof — An Eastern “hedge” is composed of thorny plants, which, densely placed in rows around a ground, forms a strong protection against intruders.

The answer in Isaiah 5:4 is in bitter irony. It implies that more would be done if possible, but from the rebellious conduct of Israel that is impossible. It is also God’s divine self-justification. He had done all the best vintner could do for the vineyard, but it would be obstinately bad. Waste and desolation will now ensue, and tempests and war shall at times sweep over it with fury. Rains will be withheld, and famines and general depopulation will follow. In plain words, this “vineyard” of the Lord — of the prophet’s “beloved” — is the house of Israel, and the men of Judah his pleasant plant.

Thence follows the announcement of a series of disciplinary woes, with an enumeration of the popular vices that cause them.



Verse 8 

First woe — upon great land monopoly, Isaiah 5:8-10.

8. Join house to house… field to field — The building of long city blocks, and forming immense estates, by monopolizing landholders. 

No place — Between the vast landed estates the small farmer was crowded out, “no place” being left for him, and he was turned adrift or reduced to serfdom. Tendencies to such concentration of estates in the hands of great landlords arise in times of great prosperity both in England and America. 

Alone… earth — Or, rather, land. The great feudal mansions would dot the whole of Judea, each in solitary grandeur. For a similar picture in the Roman empire consult our note on James 5:6. Micah 2:2 contemporaneously with Isaiah confirms his description. The woe on this landed aristocracy was decay and desolation.] 



Verse 9-10 

9, 10. Many houses shall be desolate — Without occupant, desolation dwelling there, because of the invasion invoked below, in Isaiah 5:26-30. 

Great and fair — Aristocratic though they be. 

Ten acres — An acre was a space of ground ploughed by a man with a yoke of oxen in one day, about three fourths of an English acre. Ten acres of vineyard, it is estimated, (Kay,) might be expected ordinarily to produce 32,000 pints of wine, or 500 baths, instead of which it is here said they shall produce but one. 

A homer — About ten bushels, enough to sow ten acres, but here only one bushel is promised. A bath was a liquid measure, in capacity one tenth of a “homer,” a dry measure. Ezekiel 45:11-14. God directly permits devastation like this as a punishment for these specified sins. Compare Leviticus 26:20 with Isaiah 24:7 and Joel 1:10-12.



Verse 11-12 

Second woe — on high-living and revelry, Isaiah 5:11-12.

In the train of the luxury of the times, drunkenness follows. The woe is deserved because (observe the particularity of the statement) appetite seeks gratification from early morn, through the day, and into night.

11, 12. Strong drink — A drink of topers, ( שׁכר, shakar,) made from dates, grain, grapes, and whatever else will produce intoxication. 

Till wine — “Wine,” here, is from the word יינ, yayin, a term generic of this liquid, whether fermented or not; but here it is fermented and intoxicating, for the latter fact is specifically stated. “Strong drink” is also stated here to originate revelry, and music becomes in request. 

The harp — The same in kind that David used in chanting his odes. [For figure of the instrument and mode of handling see the next page.] 

The viol — This was of wood, made hollow, and overstrung. The original word, נבל, nebhel, is generic of the ancient guitar, four forms of which have been taken from the ruins of Egypt. 

The tabret — A kind of drum, perhaps with strings attached. 

The pipe — A flute or flageolet. 

They regard not — God is not in all their thoughts. They look not toward his work… the operation of his hands. These parallel words of course mean the same thing, namely, What God teaches men through nature, providence, and revelation; hence, these instructors being overlooked, God is compelled to teach them by a severer discipline — by famine and captivity.



Verse 13 

13. Therefore — In consequence of the delinquencies that bring down both these woes. 

My people — Still His, (iii, 12,) but therefore all the more to be chastised. Amos 3:2. 

No knowledge — They were heedless of what the consequences must be. These they might have known, and ought to have known and heeded. 

Their — Literally, his; his people of honour, or honourable men, are men of starvation, famished from want of food and drink. This is clearly the sense. Hence, great mortality among them. Hence, too, the next therefore.



Verse 14-15 

14, 15. Hell — In the Hebrew, sheol, to which, in the New Testament, the corresponding term is hades. The term sheol never means the grave, but always the invisible domain of the dead, whether referring to souls, as usually, or to bodies. See Dr. Burr’s Excursus on Job 7:21. The famished multitudes are making sheol populous with newly departed ones. Hence, enlarged herself means “enlarged” her capacity; and without measure imports ambition for more extensive limits than are decreed to her. Their glory… multitude… pomp, etc. — The pronoun “their” doubtless refers to Jerusalem, the fallen Zion, and the nouns belonging to it are the noisy, revelling inhabitants thereof. The common mass, mean… mighty… lofty, are seen tumbling daily into sheol together. Chap. 14, where see notes.



Verse 16 

16. The pomp of defiant man is humbled. But the Lord of hosts, he who has at his service all holy ones and agencies, is exalted in judgment, that is, in the exercise of his justice. The future tenses of the Hebrew, here, imply that divine principles are eternally fixed and true. Sanctified in righteousness, namely, at the final restoration of Israel.



Verse 17 

17. Then — In the day when Jehovah is “sanctified” by Israel. 

Lambs — any body’s flocks — (defined in the next parallel member of the verse) shall feed after their manner, that is, at their pleasure, (literally, at or according to their word,) over the fields of restored Israel. In other words, they shall feed as in their own pasture. 

Strangers — Nomadic tribes, Gentiles, the present Arabs, and any others who shall be their successors.

The “strangers” are allowed to eat only the waste places of the fat ones of God’s true Israel.

Third woe — upon the energetic and defiant transgressors, 18, 19.



Verse 18 

18. Draw iniquity — [The truly muscular sinners, who put their pluck and power into the business of sin: so that they are like very stout pullers who draw the greatest cartloads with the strongest of ropes. Yet the cords that bind them to the huge loads of iniquity they carry are but cords of vanity, of infatuated folly.] 



Verse 19 

19. Let him make speed — In a tone of defiance they say, Let him come on. 

And hasten his work — His work of direful providence and threatened judgment. 

That we may see it — We are ready for him. When he does what he threatens, we will believe him. 

Counsel — The prophet’s predictions; evident from the words Holy One of Israel, which not they, but only the prophet, would use. In effect they say: “‘The days are prolonged, and every vision faileth.’ Ezekiel 12:22. We doubt their truth. Let him show his hand in these threatened woes. Only then can we believe you, his prophet.”



Verse 20 

Fourth woe — on the reversers of right and wrong, Isaiah 5:20.

It takes but little time for such sinners wholly to reverse and uproot all moral distinctions, hence another woe is pronounced upon such.

20. That call evil good — Those who call “evil,” “good,” and “good,” “evil;” to whom right is to be shunned, and wrong to be preferred; to whom the truth is a lie, and a lie is the truth. The woe is on such for their villainous attempts utterly to deprave the moral principles of the people.



Verse 21 

Fifth woe — on the scornful self-conceit of errorists, Isaiah 5:21.

21. Wise… prudent — Those who conceive they possess the highest wisdom as against God’s wisdom, (administrative wisdom,) thus upsetting ordained social, civil, and moral law. This picture is more vividly given in Romans 1:18; Romans 1:22-23.



Verse 22-23 

Sixth woe — on public dissoluteness, Isaiah 5:22-23.

Drunkards, too, again receive their woe; (see Isaiah 5:11;) where the people indulge in thoughtless, rollicking dissoluteness.

22, 23. Drink wine… strong drink — Here the terrible evil is contemplated as affecting those intrusted with the administrative interests of the nation. How can magistrates with reeling brain and besotted soul adjudge the rights of the poor and the weak?



Verse 24 

24. Therefore — The general subject of destructive judgments is here resumed from Isaiah 5:14. 

As the fire devoureth — Very like the stubble and chaff by fire shall Judah’s glory disappear; root and branch it shall be burned up and pass off in air as smoke.



Verse 25 

25. The declaration just made is virtually repeated here, probably as a backing to the closing refrain. The verbs of this verse are of the prophetic preterite for future; that is, the ideal standpoint is in the future, from which the prophet sees, in the past, wave after wave of divine judgment rapidly following each other over the nation. 

For all this — In all this, or notwithstanding all this, God shall inflict still other judgments. Though the blows be heavy, his anger, or ethical intuition, abates not, because his judgments do not, as intended, bring the people to repentance.

Leviticus 26:18; Leviticus 26:23; Leviticus 26:27. (See this dirge-like strain repeated in Isaiah 9:12; Isaiah 9:17, and Isaiah 10:4.)



Verses 26-30 

The foreign invaders summoned to execute judgment, Isaiah 5:26-30.

26-30. An ensign — A signal to nations from afar — Assyrians, Babylonians, Parthians, Scythians, perhaps, and finally Romans. 

And will hiss — This illustrates the preceding words, and is an allusion to the practice of Orientals in managing bees. They hiss or whistle (Zechariah 10:8) in calling swarms from and to their hives. So shall the called armies from afar be obedient and powerful in action and speed. From across the whole earth they shall come swiftly. Their pace shall be without weariness, without demand for sleep, without stumbling, without impeding loosened girdle or sandals. On they come, with arrows sharp, bows bent, hoofs of horses rock proof, and chariots of war flying. On they come, with shouts, as if for certain victory, and they snatch away their prey at a single bound — no one resisting. All warring nations, from very early times, made large use of the horse, which to Israel was forbidden, in order to keep the nation religious and peaceful. But horses and mules came all at once into fashion in the reigns of David and Solomon. Horses, inured to rocky bridle paths, seldom fail of foot up and down mountain steeps. As anciently Israel and other world powers, so now Bedouins, Circassians, and Tartars, never shoe their horses, whose faint sense of feeling in their feet secures their surefootedness. The prey which these on-rushing armies are seeking is JUDAH but it adds to the gloom of the prophecy that Judah is not mentioned. It seems hard for the prophet to let the word pass his lips.

30. In that day they shall roar — In this description the transitions are spirited and beautiful. First, the change is from the enemy’s rapid movement to his roaring in expectation of speedy victory; and now, from his roaring as a lion to a roaring as the sea. “Israel is threatened by the raging sea, and, looking landward, sees it growing dark there, until, after being fluctuating, the darkness becomes total.” — Alexander.
06 Chapter 6 

Verse 1 

1. I saw — An insight into the invisible world. The prophet’s mind is in communication with heaven, but his mode of apprehension is by symbol. The holy of holies in the temple, with the veil removed, is the scene where the vision occurs. It is told us, in John 12:41, that the “Lord,”

=Jehovah, whom Isaiah saw in this vision, was the yet unincarnated Jesus. [Compare the much sublimer theophany of Revelation iv, where see notes. Isaiah gives the apocalypse of Jerusalem’s downfal, John of the mystical Babylon’s.] In this vision the beholder sees the sovereign Jehovah on his throne, high and lifted up, with the folds of his train, or skirts, filling all the temple. Above the throne were standing or hovering, as attendant ministers before the ineffably glorious One, seraphim, or burning ones; beings with the radiance and glory of fire — an essence, so to call it — which symbolized certain intense qualities of character. The word is here only used with this sense in Scripture. It is from שׂר Š, (saraph,) to burn, and the being is evidently spoken of as wearing a human form, with brilliant fiery appearance, covered with wings. [This word, to burn, is often used in the Old Testament, and for some reason the noun saraph, burner, signifies a serpent. Rabbi Solomon says, (quoted by Barnes,) “serpents are called seraphim, because they burn men with the poison of their teeth.” Better, however, is perhaps the suggestion of Nagelsbach, (Lange’s Bibelwerk,) that serpents were called burners from the resemblance of their vibratory creeping to the vibrations of a flame; they were flamers. And these present holy beings are called burners, not as serpents, but as representing, or, as we may say, incarnating, the burning, consuming purity and holiness of God. Hence their ascription, holy, to God, indicates their own holy nature. They are pure flames of purity and love; and though seen in repose by the prophet — they have a radiant human form — yet we may conceive that when on the wing, sent forth by Jehovah, they may become (what the flying flamingo of the south seems to be) a darting flame. As fire they either purify or destroy, as the object they touch may be; they purified the prophet, they consumed the guilty people, all save the final remnant.



Verses 1-4 

The Inaugural Vision, Isaiah 6:1-4.

[This could not be an inauguration of Isaiah to the prophetic office, for that he had filled during Uzziah’s reign, (see Isaiah 1:1,) and probably the last preceding four chapters (2-5) are records of some of his previous publications. It seems more properly the inauguration of a new and fearful period in Judah’s theocratic history; marking the crisis of hopelessness, the nation’s utter giving over, at the close of good Uzziah’s reign. The divine Presence is in the holy of holies, and a herald is called for, and the prophet answers. His message (Isaiah 6:9-13) announces that such is now the state of Judah’s mind that all preaching will harden the heart, and that the sentence of long desolation is now pronounced, its execution certain, its duration for ever, except for a remnant which will return from the banishment and produce the Messiah.] 



Verse 2 

2. Above it — Rather, above Him; that is, as winged beings, higher than the divine Occupant of the throne, hovering around when in motion, standing like choristers in a gallery when still. 

With twain — Two pairs of the six wings were used as veils, the upper of the face and the lower of the lower parts of the body, extending to the feet. The face is veiled, as if to prevent the too full lustre of the divine radiance upon the eyes; the lower extremities from reverence and decency. The middle pair are for flying; but out of the divine presence, in performance of messages, doubtless the whole six are free to speed the lightning-like flight.



Verse 3 

3. Cried unto another — If more than two, then they stood in opposite rows, each side the throne, and responded each singly to his opposite fellow, after the manner of an antiphonal service. 

Holy — The threefold utterance might be supposed simply a repetition for emphasis, but the same threefoldness in Revelation 4:8 (where see notes) plainly indicates the trinity.



Verse 4 

4. Posts… moved… voice of him — As each cried “holy” singly, the prophet, standing in front of the vestibule, (not far from the great altar,) beheld a tremor of the “posts;” a trembling not caused by the physical force of the cry, but as a pulsation at the intensity of the divine holiness. 

Filled with smoke — The incense from the burning altar of Isaiah 6:6, the symbol of worship of the present Jehovah, accompanying the ascription. See notes on Revelation 8:2-5.



Verse 5 

5. Woe is me — At sight of this display of divine holiness the prophet is dismayed. The fire of purity, he fears, will not cleanse, but consume him, conscious as he is of impurity. 

A man of unclean lips — And yet he had dared to prophesy in the name of this thrice holy! 

Midst of a people of unclean lips — Impure, not only inwardly and individually, but by contagion from without. The filthy tongues of neighbours and countrymen have contaminated my ears, heart, and soul. The thought is not that I am by this uncleanness unfitted for joining the “holy, holy, holy,” of the seraphim; but it is that I am unfit to speak as the mouth of Jehovah: for it is for this that the coal of the seraph purifies his lips; and this profound consecration for his office is key to this whole vision.



Verse 6 

6. Flew — The seraph spread his middle pair of wings and “flew” from the throne, first to the altar of incense, then to the prophet with a glowing coal. This “coal” is originally taken from the atoning great altar before the temple door, and so Isaiah was pardoned through the atonement; it was taken by the angel from the holy altar of incense, and so, applied to the prophet’s mouth, purified his lips for the coming terrible utterances they were to deliver.



Verse 7 

7. Touched thy lips — Yet, though “mouth” alone was touched by the coal, the purifying power burned through the whole nature. The “lips” were touched because they were the organ through which the purified nature would express itself.



Verse 8 

8. Voice of the Lord — The seraphs’ voices are hushed at the “voice” of Jehovah. From amid the Presence a great inquiry reaches the prophet’s ear. It is an inquiry which Jehovah is ever making; namely, for preachers and missionaries to a dying world. Whom shall I send, and who will go, are the divine queries. The first query implies that whoever goes should first receive his commission from Jehovah; he should be sent, and not go before he is sent. The second implies that he should freely will to go; he should heartily accord with his commission. 

For us — The plural may here, as elsewhere, be the plural of royalty, by which kings speak of themselves as we and us. Or, it may include with Jehovah himself his attendant court of seraphim. Or, as many eminent commentators, it may denote the trinity, indicated in the thrice “holy” uttered by the seraphim. 

Here am I — And this is the man who a few minutes ago was agonized with fear for his life because in his impurity he had seen God. Touched with the heavenly fire he now faces with bold joy the divine Presence, and announces himself ready for any message.



Verse 9 

9. Hear ye… but understand not — Not a command, but a recognition in imperative form of what their hard predispositions indicated they would do: Hear and (as it is clear you purpose to do) refuse to appreciate the truth; shut it out from your cognizance; ignore it and persistently misunderstand it.



Verse 10 

10. Make the heart… fat — The prophet Jeremiah (Jeremiah 1:10) was verbally directed to produce effects which he only predicted. Here Isaiah is directed to cause results which will doubtless take place, but are not necessary effects of his action. His prophecy is not responsible for results produced by the hardness of the people to whom it is delivered. Lest depends upon heavy. The heaviness or torpidity is vigilant “lest” conversion should follow the prophet’s gospel.



Verse 11 

11. How long a period will this hardness last, and how extended a time must the message predict? 

Until — The direful answer covers the whole period until Nebuchadnezzar carries the people to Babylon. Cities will be reduced to solitudes; houses will stand tenantless and dilapidated; land or soil will be untilled and run wild.



Verse 12 

12. Lord have removed — Accomplished the punishment of Judah through the agency of Babylon.



Verse 13 

13. A tenth — A remnant of some one in ten shall be left in Judah by the captor. Thus, in 2 Kings 25:12, it is said “the captain of the guard left the poor of the land to be vine-dressers and husbandmen.” It was the great land monopolists that were taken from the land. So, 2 Kings 24:14, it is said, “Nebuchadnezzar carried away all Jerusalem, and all the princes, and all the mighty men of valour, even ten thousand captives, and all the craftsmen and smiths; none remained save the poorer sort of the people of the land.” Over these he made Gedaliah king. 2 Kings 24:22. 

It shall return — The prophecy omits to say that this “tenth” emigrated at first to Egypt, and that it was from Egypt that it returned. The omission is supplied by 2 Kings 25:26, where it is said that the remnant “arose and came to Egypt, for they were afraid of the Chaldees,” or Babylonians. They afterwards, however, returned to Judea, (Jeremiah 40:11-12,) and resumed residence under the rule of Gedaliah. 

Be eaten — Literally, be grazed, or consumed as grass is by grazing cattle. They would be worn out with poverty and hardship, 

Teil tree — The terebinth or turpentine tree. A large tree, less than the oak, with lancet-shaped leaves of a dark reddish hue, and a trunk producing a fine resin. It is not an evergreen. 

Cast their leaves — In autumn these noble deciduous trees shed their “leaves;” but their sap retires to the trunk, and the concentrated vitality will put on new glory in the spring. So shall the holy seed — the offspring of Abraham — be the stock thereof, that is, of the Hebrew race. The remnant, reinforced by the restoration from the captivity, will constitute a trunk surviving the downfal, as a tree survives its cast-off foliage. Wonderfully truly, from the prophet’s time to the present hour, has this prophecy of the persistent vitality of the Jewish race been verified.] 

07 Chapter 7 

Verse 1 

PART 2.
Afflictions from Assyrian oppressions are assuaged by consolations from Immanuel, chapters 7-12.

THE DIVINE SIGN.
Apart from historical circumstances, the following prophecies cannot be understood.

1. And it came to pass — Isaiah’s recorded prophecies under the reigns of Uzziah and Jotham have closed, and those under Ahaz here begin. Jotham and his father were good kings, and their reigns were the most prosperous in the annals of Judah. One element of idolatry, however, was not discouraged — the high places were not destroyed. (See note on Isaiah 2:6; and for a full discussion on “High Places,” see Smith’s Dict. of the Bible.) This, of course, emboldened the people in some practices hostile to the religion of Jehovah, and the long term of national prosperity led to indulgence among the younger generation in many fascinating forms of idolatry. In consequence, Judah showed to the searching thought of the envious rulers of adjacent kingdoms such signs of national degeneracy and weakness as encouraged them to form schemes of aggression. But they delayed their assault till Jotham’s death and the accession of his son — B.C. 742 — when the first great attack was made, and the army of Ahaz was destroyed, and two hundred thousand captives, (see 2 Chronicles 28:5-15,) which, at the instance of a prophet at Samaria, Oded by name, were returned to Judah. It seems to be at a point of time between this great first success of the enemy and his final retreat that the narrative here begins, and the word “and” in the text connects the two events. 

In the days of Ahaz — The true age of Ahaz when he began to reign was probably twenty-five; (see Septuagint at 2 Chronicles 28:1;) otherwise he became the father of Hezekiah at ten years of age. Ahaz seems to have been trained (probably through maternal influence and direction) in an atmosphere of idolatry. He erected statues of Baal, and joined in the rites of Moloch, 2 Chronicles 28:1-5. His kingdom began early to suffer retribution. Patriotism wanes when God is dishonoured. So at this time. In the course of his reign trouble arose all around the horizon. Ammonites broke from their vassalage. Edomites, becoming free, assaulted the southern, and Philistines the western, borders. This state of things came from complications in the last of Jotham’s reign. Egypt, in the southwest, and Assyria, in the northeast, were the great powers that alternately kept the intervening small kingdoms in a state of semi-subjection. They used these lesser kingdoms at convenience in their hostile operations on each other. At this time Assyria seems to be in the ascendant. Damascus chafes at being tributary to Assyria, and Rezin, her king, readily consents to confederate with Pekah, the usurper, king over Israel, (2 Kings 15:25,) who wants to humble the hitherto prosperous Judah. Egypt favours any confederation that will protect her frontier against her formidable rival, Assyria.

This appears to be the situation in the last of Jotham’s reign. The history in 2 Kings 15:37 to 2 Kings 16:9, is fragmentary, but it hints, and the Assyrian inscriptions confirm, that the leaguers Pekah and Rezin made an unsuccessful raid against Judah under Jotham, who unfortunately died while yet in his vigour, and left the wicked and weak Ahaz an easier prey to their designs. A second inroad was made on Judah with the results above mentioned, namely, an immense slaughter of troops and a great capture of women and children from among the villages. But Jerusalem was yet too well fortified to be taken. And this explains the last words of this verse, could not prevail against it. The geographical positions are thus: Syria, of which Damascus is the capital and Rezin the king, is northeast, and between Israel and Assyria; and Ephraim, or Israel, is north of Judah, and between that kingdom and that of Syria.



Verse 2 

2. Told the house of David — This signal phrase refers not to the court of Ahaz, but to the blood royal, the lineage; as in modern phrase, “the house of Bourbon,” “the house of Brunswick.” So always, as 1 Kings 12:19 : “Israel rebelled against the house of David unto this day;” as also 1 Kings 12:16 and 1 Kings 12:26, same chapter. And in Nathan’s memorable message to David, (2 Samuel 7,) the king was told that as he had purposed to build Jehovah a “house,” so Jehovah would build him “a house,” that is, a royal lineage. “Thine house and thy kingdom shall be established for ever before thee.” 2 Samuel 7:16. And David replies, (2 Samuel 7:18; 2 Samuel 7:25-25, and 2 Samuel 7:29,) “Bless the house of thy servant that it may continue before thee for ever.” And so Luke 1:27 : “To a virgin… of the house of David.” Illustrious was the pedigree of that house, as given by Luke, beginning with Adam and the fall, and reaching to the Messiah. And never yet, in Ahaz’s time, had the line of David on the throne been broken. The royal line in the northern kingdom had been changed by a succession of usurpers, of whom this Pekah was then the last one. Doubtless the royal family of David realized their high descent, and were most deeply alarmed at the thought that its sacred continuity should be broken, and a usurper, the son of Tabeal, should break the promised line. 

His heart — David’s “heart,” ideally identified with David’s “house;” and so his people, no other than David’s.



Verse 3 

3. Shear-jashub was to go with Isaiah because his name, signifying “a remnant shall return,” like an inscription, was a memento of final salvation for Judah, and it was a message of encouragement for Ahaz that the prophet would bring. 

Conduit of the upper pool — “The upper pool” was a water reservoir for city use; and the “conduit” was the pipe or aqueduct by which the water was conveyed to the western side of the city.

See notes on 1 Kings 1:33, and 2 Kings 18:17. (See opposite map.)

Highway of the fuller’s field — The “field” where, contiguous to the needed water, dyers spread and bleached their cloths, and the “highway” leading to it from the city.



Verse 4 

4. Fear not — Words calculated to soothe the perturbation of David’s house and heart. Had there been faith there would also have been firmness. And the prophet’s cheer for him was confirmed by a lofty contempt for the two invaders. They are but two firebrands already burnt out even to their tails; and they are no longer blazing or burning, but only smoking, almost to extinction. Their day is about closed. 

Son of Remaliah — Says Hengstenberg: “The Hebrews and Arabians, when they wish to speak reproachfully of any one, omit his proper name, and call him merely son of this or that, especially when his father is but little known or respected. So Saul names David, in contempt, son of Jesse. 1 Samuel 20:27; 1 Samuel 20:31.” In this case the phrase was a reminder that Pekah was a usurper.



Verse 6 

6. Make a breach — In the wall, by which the city of Jerusalem could be taken. 

Son of Tabeal — An individual otherwise unknown. Probably a foreign pretender, whom these invaders meant to enthrone, so as to overthrow “the house of David.”



Verse 8-9 

8, 9. In these verses there is at first sight a degree of complexity which has induced some able commentators to propose amendments of the text. But a closer investigation reveals the real parallelisms. In each verse there is an antecedent statement and a result, and the two statements correspond, and the two results correspond. In Isaiah 7:8 the statement is, that the ally of Israel — Ephraim — is nothing more than Syria, with its capital, Damascus, culminating like a pyramid in king Rezin; and the result is that Israel — Ephraim — in spite of the alliance, shall be broken up within sixty-five years. That is, the Assyrian kingdom does not amount to much, is a temporary combination, soon to vanish. In Isaiah 7:9 the statement is that Ephraim, Samaria, and Pekah taper up into a similar and even smaller pyramid; but yet it is only by faith in Jehovah that the third pyramid, Judah, Jerusalem, and Ahaz, can maintain position.



Verse 10 

10. Moreover… again — In addition to these encouragements is offered a sign to confirm them. The very offer of a “sign,” and especially of a “sign” at Ahaz’s choice, however extraordinary, implies his want of faith in the assurances. 

The Lord — That is, Jehovah God; for wherever the word LORD in capitals appears in the Old Testament, the Hebrew is generally Jehovah. And Jehovah was the proper name of the God of Judah, as Moloch was the proper name of the god of Ammon, perhaps, also, of Phoenicia or Tyre. The pagans believed in the reality of national gods, of different degrees of power, holding the most powerful nations to be made so by their gods being most powerful. The cause of Ahaz’s undervaluing Isaiah’s encouragements was, his being on this point a pagan. He had already “sacrificed unto the gods of Damascus, which smote him: and he said, Because the gods of the kings of Syria help them, therefore will I sacrifice to them, that they may help me.” 2 Chronicles 28:23. But at this present moment he has his mind’s eye upon still mightier deities, even the gods of ASSYRIA. So that the issue now is between Jehovah and Assyria. Isaiah and orthodox Israel held that Jehovah was indeed their own national God; but that he was also God of the earth, sole and supreme, all other gods being fictions, and their images and idols but fancy furniture, worthy to be burnt. 

Spake — Through the mouth of Isaiah.



Verse 11 

11. Ask — The extraordinary option here offered to Ahaz indicates the nature of his scepticism. Any thing within the proper limits of a “sign” he may demand. And here a “sign” is nothing less than a miracle; an immediate supernatural performance, showing that divine power sustained the predictions uttered, and would sustain a firm faith in Jehovah against the most powerful nations. 

Depth… height — In the sky above or on the earth, or even under the earth below. It is evidently a visible and immediate phenomenon that is offered.



Verse 12 

12. Neither will I tempt the Lord — Jehovah. A master-stroke of dissimulation. Ahaz makes skilful use of his Hebrew education by quoting a text in Deuteronomy 6:16. He does this perhaps as a parry against Isaiah, perhaps to suit the orthodox part of his audience. To tempt Jehovah is to put him to the test to see if he has power. And here Ahaz assumes to be more pious than Jehovah himself, who offered the test.



Verse 13 

13. O house of David — Wearied, truly, with Ahaz’s contemptuous trifling, the prophet turns from him personally, as if too far gone for further hope or notice, and addresses himself to the “house of David.” See note on Isaiah 7:2. The sign now to be given is not to be given to Ahaz individually, nor to him at all, except as he is part of the “house of David,” the royal stock extending to the Messiah, the Messianic kindred. And inferentially it is given for the consolation of all the faithful in Judah. 

Weary men — Poor mortals like Isaiah and his adherents. 

My God also — In Isaiah 7:11 the prophet had explicitly, to Ahaz, styled Jehovah “thy God,” as a reminder of his allegiance to him; he now, as it were, retracts, and styles him exclusively “my God.”



Verse 14 

14. The Lord himself — Ahaz has refused to choose, and Jehovah will now present a “sign” of his own choosing. It will not be for Ahaz alone, but for the “house of David” and all believers in Judah. It will not be present and visible to the bodily eye, but will be vividly present to the eye of faith. It is the permanent “sign” of all past prophecy, type, and sacrifice furnished to God’s Israel — the MESSIAH. And the permanent consolation of that “sign” is, that the “house of David” is indestructible until that “sign” is verified. And so Simeon styles the Messiah, “A sign which shall be spoken against.” Luke 1:34. To those who ask how the future Messiah could be a present sign of the failure of the invaders of Judah we answer, such a sign was offered to Ahaz and refused. This does not claim to be such a sign; but it presents the standing sign of Messianic salvation to the “house of David,” brought out with a most resplendent clearness for the consolation of the faithful, and on it is based a prediction of the speedy overthrow of the enemy, the fulfilment of which will soon be another confirmation of a future Messianic salvation. Of that Messiah we have now these four predicates: that he is virgin-born, that he is incarnate, that his being born is now visionally present, and that his present advent is envisioned to form a measure and token of immediate salvation from these enemies of the theocracy.

[Our interpretation of this prophecy in Matthew 1:23 (where see notes) was written near two decades ago, and remains essentially unchanged. Rejecting all different or secondary applications we affirm it as designating the Messiah alone. 

Behold — Contemplate this sign with the eye of faith.

A virgin — Here comes the first misfortune, the substitution by our translators of “a” for THE. The “virgin!” What THE “virgin?” The virgin well known and notable to the “house of David” as predicted in the Edenic promise (Genesis 3:5) to the woman that “her seed,” and not the man’s, should bruise the serpent’s head; “her seed” solely, because clearly his father is to be divine. And secondly, Isaiah’s contemporary prophet, Micah, says of Bethlehem:” Out of thee shall he come forth unto me that is to be ruler in Israel; whose goings forth have been from of old, from everlasting; therefore will he give them up, until the time that she which travaileth hath bought forth.” Micah 5:2-3. This bearer brings forth a divine offspring, and consequently not begotten by man, but the son of the virgin mother. And so a virgin birth is supposed wherever a divine paternity is supposed, as in Psalms 2:7; Isaiah 9:6. The Hebrew word for “virgin,” here, is not indeed the specific word for a virgin in that language. The word signifies a girl of marriageable age, but unmarried. It sustains about the same relation as our word maiden does to “virgin.” But that a chaste and unmarried maiden is meant is plain from the fact that it is of this maiden that the conceiving and bringing forth are predicated. The prophet need not emphasize the virginity of the maiden mother of a divine Son. It is not a married woman once a maiden, but the unmarried maiden, that conceives. To have predicated the conceiving of a maiden, and yet omit the fact that she would be married before conceiving, would convey an offensive implication. The fact that the Septuagint translators rendered the word η παρθενος, the virgin, indicates that they knew that while the Hebrew word was not precisely “virgin,” yet what the prophet meant was “virgin,” and clearly evinces that what virgin was meant was matter of public notoriety. 

Shall conceive, and bear — Here is the second misfortune, that the present is rendered in the future, the real rendering being, a virgin conceives and bears a son. And that the prophet consciously meant a present tense is clear from the fact that the next verb is truly future: shall call. The virgin now bears, afterward she will call his name. That is, the conceiving and bearing are ideally present; so present that the child’s birth and growth are easy measure of fulfilling of passing events. So the similar prophecy, in chap. Isaiah 9:6, may be brought into parallel: 

The virgin conceives and bears a SON — And shall call his name IMMANUEL.

Unto us a Child is born, unto us a SON is given… shall be called…The mighty GOD.

Here are presented in both passages the virgin maternity, the present being born, the incarnate offspring. 

Shall call his name Immanuel — God with us. That this expresses a true incarnation is evident from the virgin birth. For reciprocally as the birth of a divine Son implies, as above shown, a virgin mother, so a virgin mother implies and is, for the very purpose of an incarnation — a God-man. To those who accept Matthew as a conclusive interpreter, this meaning is of course decided. Those who think that Matthew simply reads into the words a desired meaning, may be reminded that the parallel passage (Isaiah 9:6) styles him “the mighty God.” The two passages read together are an unanswerable proof of a described incarnation. It confirms all this reasoning that, in Isaiah 8:8, Judah is called, “Thy land, O Immanuel,” as if he were even now its divine proprietor, by whom it is prevented from being completely deluged by its foes.



Verse 15 

15. Butter and honey shall he eat — The “butter” of the Old Testament was simply curdled milk. As Palestine was an easy region for cattle breeding, and wild bees were abundant and productive, so it was called “a land flowing with milk and honey.” These were the most easily procured foods for the common people, and the usual food for children. Hence it is but the ordinary children’s diet that is here specified for the child. Were it not that the amiable commentator, Albert Barnes, is so unwontedly severe upon the interpretation, we should not hesitate to say that the true meaning is, that the divine child would, though the divine Incarnate, eat the ordinary human food; so the resurrect Jesus ate before his disciples of their food to identify himself. How knew Isaiah’s contemporaries that the born Immanuel would eat, not of celestial food, but the plain diet of other children? And it is interesting to be told by Luke that “he increased in wisdom” just like any other child. Luke 2:52. 

That he may know — This word “that,” in the sense of in order that, greatly distresses some commentators. What, did he eat butter and honey in order to know, etc.? And so they substitute until for “that.” Now, we take it that the plain meaning is, that he ate the ordinary child’s food in order that he might as a muscle grows on food; and even the Incarnate submitted to the process.



Verse 16 

16. Before the child — The Incarnate ideally present. In briefer time than his growth requires. 

Land that thou abhorrest — The combined territory of both Israel and Syria. Both are spoken of as one “land” because they were one against Judah. 

Both her kings — Rezin, king of Syria, was slain by the king of Assyria about one year after the date of this prophecy. Pekah, king of Israel, was slain by Hoshea, who usurped the kingdom perhaps two years after this utterance. The immediate fulfilment of these predictions was cheering voucher for the fulfilment of Isaiah’s prediction of the future Incarnate. In the thou of this verse, Isaiah has already slightly recommenced address to Ahaz on this message of mercy; he will now pour forth upon a message of woe — woe to come from the very power on which he was relying, the king of Assyria.



Verse 17 

17. The Lord shall bring upon thee — That is, upon the population of Judah. 

And upon thy father’s house — The royal family. 

Days… not come — Afflictions, the like of which have never yet come. 

From the day… Ephraim — Since the ten tribes of Israel, under Jeroboam, revolted. See 1 Kings 12:16. After Tiglath-pileser, the king of Assyria — probably within two years from the time his aid was sought by Ahaz — had overthrown Rezin and Pekah in their second attempt upon Judah and Jerusalem, he turned to subdue some small kingdoms in the north, but came again to harass Egypt on the south, and made Judah subject to a worse vassalage than before, causing the whole country to become the battle-field of Assyria and Egypt. For some time agriculture was ruined. A pasturage of shrubs, thorns, and briers covered nearly the whole territory of Judah. Then, as against Assyria, Judah, in process of time, seeks relief from Egypt, which in turn also becomes a fatal ally. During many years afterward deterioration went on, until all things became true which Isaiah had predicted. Finally, Israel first, then Judah, was desolated of people, nationality, and government altogether. The Assyrian annals give us two kings by the name of Tiglath-pileser. The one mentioned in transactions here was the second. He invaded Israel twice; the second invasion is the one here given. See Rawlinson’s Herodotus, vol. i, p. 377.



Verse 18 

18. It is not necessary to suppose that the piece of prophecy commencing here was delivered at the same time with the preceding, but it is on the same subject and in a similar strain. It is the more complete unfolding of the previously predicted calamities. That is, herein is explained what is said in Isaiah 7:15. God himself is represented as entering into the action. 

In that day — In the days just threatened. 

Shall hiss — Isaiah 5:26. The word signifies a kind of whistling. For (or to) the fly — See note on Isaiah 5:26. 

Uttermost part of the rivers — The Nile branches and canals in the Delta. Pharaoh Necho, king of Egypt, it is supposed, mustered armies, mentioned here tropically by flies. The fly is an abundant nuisance in Egypt. Any traveller in Egypt, at this time, even in the winter season, may observe the fly carrying the ophthalmic virus from the eyes of one to another, among the children especially of the fellahs; and scarcely half the population are unaffected by the ophthalmic scourge. 

The bee… of Assyria — The bee, because of its number in Assyria, or because of the keenness of its sting, is here taken as the symbol of the Assyrian armies. The scope of time covered by the fulfilment of Isaiah 7:18 is from Isaiah’s day to the end of Israel and Judah as nations: and the armies were headed by Pharaoh Necho of Egypt, and by Shalmanezer, Esarhaddon, and Nebuchadnezzar of Assyria and Babylon.



Verse 19 

19. They shall come — The armies “shall come.” 

And shall rest all of them — They will settle down like bees in one part and like flies in another, in precipitous valleys, clefts of rocks, and in all thorn-hedges and pastures. A frightful figure of the different invasions of the armies of the two great countries, Assyria and Egypt. The great highway of these invaders of each other lay on the plain between the Mediterranean sea and the eastern foothills; but all the hill region also is here represented as covered, first by one army then by the other, but chiefly by the Assyrian and finally by the Babylonian armies.



Verse 20 

20. Razor — The Assyrians are intended; the hired “razor” of Ahaz. Not so much the products of Palestine are said to be touched, for there locusts would be apt to be the figure employed. The “razor” cuts down princes, and clips the beard, or exacts a heavy, disgraceful tribute. 

Beyond the river — The Euphrates. More is said in Scripture of indignities from those “beyond the river” than from those along the Nile. Orientals feel disgraced to the last degree when the beard is touched, pulled, or cut.



Verse 21-22 

21, 22. From such spoliations, as well as removals of the population, agriculture ceases, and the land goes to rough pasturage. When cultivation in that land is neglected, the tendency is to briers and thorns and thistles. Tristram (Nat. Hist. Bible, p. 423) says, “The combined heat and dryness of the climate seem to develop a tendency to form thorns even in groups where we should least expect them.” 

Shall nourish a young cow and two sheep — The idea is, amid great straits from invaders, a man shall do well if he shall be able to save alive this amount of stock. So the word “nourish” indicates that pasturage is abundant, and this shall secure milk, curds, etc., enough. One may preserve himself well if he may but save his stock. If these are taken from him, his peril is certain, because of the fewness of the people, and the neglect of tillage of the soil.



Verse 23 

23. Where there were, etc. — Where there were abundant and flourishing vineyards, and one vineyard had a thousand vines, worth each a silverling, or silver shekel, (about fifty-five or sixty cents.) Vineyards were estimated by the number of the vines and the quality of wine they produced. All these vineyards shall be overrun with briers, etc. — a wild waste for the fierce animals. And because of this fact hunters shall flock here with their weapons; or, perhaps the better meaning is, that men — the few men that are left — cannot go out into the fields in safety without their bows and arrows. Isaiah 7:25 adds the hilltops, hitherto fully cultivated with the hoe, (inaccessible to the plough,) as also to be neglected and going to briers and thorns in the coming time of depopulation, and only cattle shall venture upon them in search of pasturage; and lesser cattle, that is, sheep and goats, shall join them.

The threat to Ahaz is ideally fulfilled. The desolation, when it comes, shall be wrought in a short time; in just as short a time as the striking down of Rezin and Pekah is to be done — a time measured by the morally unconscious years of the typical child-life in Isaiah 7:15-16; a picture, too, in anticipation of the poverty-struck condition as to means of subsistence, in that coming awful final time of Jewish nationality, A.D. 70.

08 Chapter 8 

Verse 1 

The Roll, Isaiah 8:1-4.

1. Take thee a great roll — This was a wooden or metallic tablet, probably covered with a surface of wax for writing on with a stylus; large, so as to be easily read by the public when put up as an inscription. See note on Luke 1:63. 

Write… with a man’s pen — In the regular letters of a human alphabet, so as to be readily read and understood by men. See note on Revelation 13:18. 

Concerning — That is, it relates to, or, it is in these words. Maher-shalal-hash-baz — Which, translated, means, Hastens booty, prey hastens. The spoils of war are at hand. Capture and pillage are close upon the assailed.



Verse 2 

2. Uriah the priest — The same that was sent for to Damascus by Ahaz to take a complete pattern of a heathen altar which the king desired to be erected in the temple at Jerusalem. 2 Kings 16:10. He was a bad man; a willing accomplice of Ahaz to introduce a corrupt religion into Jerusalem. Who Zechariah was is not so clear; possibly he was a Levite mentioned in 2 Chronicles 29:13. Both were of the king’s party, as against the reform party of Isaiah; so that it could not be pretended that it was a prediction forged after the event.



Verse 3 

3. Then said the Lord — The prophetic inscription is fulfilled so far by the child’s birth; and Jehovah requires his symbolic name to be conferred, like a prophetic inscription, on the child.



Verse 4 

4. Before this it was known the inscription meant “plunder and spoils;” but which the plundered party was to be was not known. 

Shall have knowledge to cry — Shall know how to speak the name My father. The date of the prophecy’s fulfilment is determined by the infant’s growth, about two years from its birth. And now who the vanquished party are becomes known. The Assyrian power, hired by Ahaz, will pillage Damascus, and spoil Samaria before the boy-child shall know how to lisp “My father,” etc.

Denunciation of the foreign parties in Judah, and assertion for Jehovah and his adherents, Isaiah 8:5-22.

The prophet denounces the despisers of Siloah, the emblem of the mild Davidic kingdom, and threatens that they shall be overwhelmed with the Euphrates, the emblem of the terrible Assyrian empire, 5-8. He bids the enemies of Jehovah defiance, 8-10; calls upon the people to reject their clamors, and to turn to the law and to the Jehovistic signs presented in himself and family, 11-18. He denounces the deserters from God’s law who resort to sorcerers for guidance.



Verse 6 

6. Forasmuch as this people — Israel is especially meant, though Judah, in a general sense, is included. 

Refuseth the waters of Shiloah — The “waters of Shiloah,” or Siloah, are doubtless the same which are better known under their later name of Siloam, (see note and cut, John 9:7,) the only perennial spring in Jerusalem, supplying the pool of that name at the foot of the hill Ophel in the southeast part of the city. (See Thomson’s “Land and Book,” vol. 2.) 

Softly — Its waters gently flowing, typical of the true Davidic sovereignty, as the mighty Euphrates here symbolizes the distant Assyrian monarchy proudly crowning its banks. (See map.) So in the Apocalypse the Euphrates symbolizes the world-power Babylon. Revelation 9:14; Revelation 16:12.



Verse 7 

7. Therefore — As a direct consequence. 

The Lord bringeth up upon them — By his willing permission they come, because all else has failed to correct and reform. 

Waters of… river — Literally, the Euphrates; figuratively, the multitude of the invading army. 

Strong and many — Expressive both of power and number. The Lord is about to permit the great nation to overrun Syria and Israel, and Judah too, in good time.



Verse 8 

8. He shall pass through Judah — This calamity shall come when the Assyrian shall be on his way to conquer Egypt. Israel and Syria fallen, Judah will secretly seek protection from Egypt. In punishment for this, on discovery or even suspicion of treachery, he shall overflow and go over. The mixed metaphor of the river (Isaiah 8:7) is used, denoting Assyria’s great marching army as sweeping the hills of Judah and moving on Jerusalem. 

Even to the neck — Perhaps an intimation that though the Israelites would be greatly oppressed the kingdom would not at this time be wholly subverted. 

Stretching out of his wings — His army wings, right and left. 

Thy land, O Immanuel — The land of Judah, quite submerged, quite covered with soldiery, but not destroyed, because it belongs to “Immanuel.” “This passage supplies a point of connexion between Isaiah 7:14; Isaiah 9:1. Isaiah recollects the promise of the wonderful child, and seems to feel that this not exhausted by the overthrow of the Syrians and Ephraimites; he already sees dimly the triumph of the Messiah over Assyria. This seems to be involved in Isaiah 8:8, and the challenge of Isaiah 8:9-10, both of which are founded upon the word, ‘God with us.’” — Cheyne.


Verse 9-10 

9, 10. In full prophetic knowledge of how the results will be, the prophet, with impetuous transition, defies the foreign partisans. Associate yourselves, etc. — Rather, (Hebrews,) Rage ye. That is, do your utmost, it will end only in your tearing yourselves to pieces; all ye world-kingdoms far away, look on and see the ever-doubtful odds of contest ye undertake with Jehovah. These seem all but ironical commands, like Isaiah 6:9-10. They imply that though those world-kingdoms may have partial and temporary successes over Judah, their utter overthrow of its holy remnant is an impossible thing. 

Take counsel together — Devise whatever plans ye may on this head of destroying God’s people; it shall be entirely vain.

Speak the word — Give forth your order; it cannot be carried into execution, for God is with us. It is Immanuel’s land. To Isaiah’s vision the antitypical Immanuel was already born. All the banded nations of the world could not dispossess Immanuel of his own possessions. Psalms 2. In the next verse Isaiah gives the reason why.



Verse 11 

11. The Lord spake thus to me with a strong hand — With strength of hand, that is, with mighty inspiring power. Passages in Ezekiel 1:3; Ezekiel 3:14; Ezekiel 3:22; Ezekiel 11:5; Ezekiel 33:32; Ezekiel 37:1, offer the same or similar usage of the word “hand,” — “hand of God upon,” etc., — and justify this interpretation. God imparted to Isaiah on the matters stated above, an especially strong prophetic impulse. 

And instructed me — Warned me against walking in the way of this people in their distrust of Jehovah, in their inclination to the court policy and to popular factions, or clamouring for foreign human aid. And for persuading this people to trust in Jehovah only, and to sever themselves from those rejecting Jehovah, a cry was probably raised against the prophet and his adherents. In this crisis, imparting a mighty influence to Isaiah, Jehovah spake thus, that is, what follows in the next verse.



Verse 12 

12. Say ye not — Rather, Ye shall not say, a prohibition. 

A confederacy — כשׁר, (kesher,) “conspiracy.” In other places, (2 Samuel 15:12 ; 1 Kings 16:10; 2 Kings 11:14, etc.,) this word means treason. Most commentators, since Jerome, do not apply this to the arts of Pekah and Rezin, for theirs was a real conspiracy against Judah. Jehovah could not refer to this, but to the charge of disloyalty to the king, Ahaz, upon Isaiah and his friends. This charge they were to disregard utterly, and go on in the performance of duty boldly. 

To all them to whom — Rather, concerning every thing of which this people shout, “Treason!” 
Neither fear ye their fear — Or, that which they fear. The fear that ruin will follow if Judah rejects foreign alliance and trusts in Jehovah alone.



Verse 13 

13. Sanctify, etc. — Regard Jehovah as immutably true. 

Let him be your fear — Literally, He is your fear and your dread; one whom alone you have true occasion to fear as your sovereign, and love as your protector.



Verse 14-15 

14, 15. He shall be for a sanctuary — The context and its scope require this word to mean here, refuge, place of safety — a figure for the MESSIAH himself. 

Stone of stumbling — A stone against which one dangerously strikes; over which, too, it is perilous for one to fall. Similar is the meaning of the next phrase. 

A gin — The figure is changed — a trap — to express another side to the peril of Israel and Judah in neglecting to make Jehovah their absolute trust. 

Many among them — Many, by the invasion which the Assyrian shall make. The repetition, here, of figures synonymous as to meaning is to be regarded as a strong poetic emphasis, and by such emphasis certainty of peril to unbelieving Israel and Judah is intended.



Verse 16 

16. Bind (thou) up — The Septuagint and the Targum, and the greater majority of commentators, regard this verse as God’s command to the prophet, and Isaiah 8:17 as the prophet’s answer. The reason for the command is, that warnings to the ungodly factions and the duty of Jehovah’s adherents have been sufficiently presented; the divine voice, inwardly heard by the prophet, now urges to close this strain, and to seal up the roll containing the preceding truths — the testimony — which the mass of the people, in their blindness, do not apprehend, and, in their self-hardening, despise. See note at Isaiah 6:9-10. It is as if God was now saying to Isaiah, “The prophecy is complete; close it up.” 

Seal the law — The mode of sealing rolls was, by uniting the end to the body of the roll by adhesive paste or glue, then tying the volume with a cord. Daniel 8:26; Daniel 12:4. “The law” is the inspired communication within the roll. 

Among my disciples — The roll thus bound was to be kept with the adherents of Jehovah and the prophet, who were composed of the few believing people, and the members of the prophetic school at Jerusalem, of which, no doubt, Isaiah was the head. These were witnesses, like those in Isaiah 8:1-4.



Verse 17 

17. And I — The person “I” is Isaiah, (not Messiah, as Henderson, Alexander, Cowles, etc.) The prophet, at least, will wait upon the Lord; that is, he who had been seized by “the strong hand,” (Isaiah 8:11,) the mighty inspiring power of Jehovah, and whose will and thought are in complete union with him, “will wait upon”… and… look for him. Such a one surely is prepared to trust God absolutely, and to inspire such trust in others who are but faintly cleaving to Jehovah. 

That hideth his face — As God had said he should, in case of their rebelling. Deuteronomy 31:17-18; Deuteronomy 32:20. 

From the house of Jacob — From all his descendants, the houses of Judah and Israel.



Verse 18 

18. The prophet points to himself and family as signs of the rightfulness of relying on Jehovah rather than looking to Assyria. The import of the name Isaiah is, Salvation of the Lord; and thus in his name the prophet becomes a type of Christ, and this accounts for Hebrews 2:13, where there is a blending of type and antitype, as the abstract meaning of both is the same. 

Behold — A call to a momentous wonder. 

I and the children — As expressed in their several names, (Isaiah 7:3; Isaiah 8:3-4;) signs predicting certain deliverance, already coming, and sure to continue to the last. These facts were wonders, and challenged the gravest attention and examination of Judah. 

Whom the Lord hath given me — The Psalmist, the Evangelist John, and the Apostle Paul interpret this passage of the Christ and his spiritual progeny. 

Dwelleth in… Zion — instead of Assyria’s gods, that dwelt in Nineveh. Isaiah’s exalted virtue, profound sincerity, and remarkable genius must have commanded respect and secretly exercised great restraining power. Ewald (in History of Israel,) vol. iv, p. 174,) says, “He was an absolutely immovable refuge in the tempest.” And again, (p. 202,) “At this crisis the eternal and glorified expectation of the kingdom of God was… placed in antagonism to all heathen dominion by violence, and nothing is more marvellous than the undaunted attitude of Isaiah in encountering the fury of the dreaded king [of Assyria] with the calmness of this blessed hope.”

“No adequate explanation of this wonder,” says Kay, “can be given except that which Isaiah himself assigns. It was the result of an express communication to him of a divine word, accompanied by a divine action upon his spirit.


Verse 19 

19. Distrusting Jehovah, and afraid of Assyria, some of the people were resorting to sorcerers for counsel. The blended folly and impiety of this our prophet now exposes. 

Familiar spirits — These were necromancers, conjurers, supposed to be able to call up the dead, who could give information of the future world or future events. Obhath is the plural of a word meaning hollow, and in its secondary or concrete tropical sense it means the conjurers themselves evoking, as with ventriloquising voice, spirits from the regions of the dead. Deuteronomy 18:11; 1 Samuel 28:8, etc. 

Wizards — Knowing ones, or sorcerers, magicians, adduced along with obhath, and spoken of lying prophets, Leviticus 19:31; Deuteronomy 18:11. 

That peep… mutter — In the original, chirp, whisper, tricks of ventriloquism, no doubt. 

Should not a people seek unto their God — This is the reply which the believers in Jehovah. who “wait upon him” and “look for him” in times of peril, are instructed to give to the half-idolatrous ones tempting them to consult necromancers and the like. The prophet says to his adherents: “When they call you off to such responses by means of their miserable tricks of spiritism, [for this is not a modern invention,] should you not seek answers from your own living, almighty Jehovah?” 

For the living to the dead — A continued expression of the prophet’s astonishment. “Go to the dead to inquire in behalf of the living!” The meaning turns on the preposition בעד, (bead,) instead of, or better, in behalf of. The best critics adopt the latter; so, literally, the phrase is, In behalf of the living to the dead!


Verse 20 

20. Instead of resorting to such forbidden and abominable sources, to the law and to the testimony resort ye, continues the prophet. 

If they speak not according to this word — If they, if any one. 

This word — The law of Moses, and the testimony of Jehovah’s true prophets. Whatever lines of action deviated from these prescriptions are to be avoided as leading to ways prescribed by counsels of darkness. 

Because there is no light in them — Or, surely no morning dawn is in them. No dawning hope of salvation for the land against her confederate enemies can spring from sorcery. It must come from Jehovah’s law and testimony alone.



Verse 21 

21. They shall pass through it — “They” — the king, the court, and their supporters among the people, who have gone to necromancers for light. 

Hardly bestead — In great straits — disappointed, oppressed with anxiety. 

Hungry — As the effect of calamity from not looking to God, “to the law and to the testimony.” A moral famine befalls them, more grievous than the temporary one in Ahaz’s time. 

Look upward — Seeing no light they look to heaven in vain. They despised the true God, and he is shut off from their view.



Verse 22 

22. Then from looking upward they look to earth again; to enchantments and sorcery they look, only to feel woes more bitter, and to see forever no dawn, NO dawn. 
Trouble… darkness… dimness… anguish — Accumulated images. Each one, as it rapidly flits before Isaiah, deepens the horror of gathering gloom and darkness. So fearful are God’s moral judgments on men when they to the last refuse to look to him for aid and guidance.

09 Chapter 9 

Verse 1 

1. Nevertheless — A transition word from the dark picture of Isaiah 8:5-22, describing the woes from Assyrian predominance to the bright dawn and consummation of the Messianic era. 

The dimness shall not be such as was in her vexation — It shall not always continue dark where there is now distress. 

When at the first — Literally, as the former time, namely, the time of the invasion by Assyria, under Tiglath-pileser, which had already taken place as described in 2 Kings 15:29, where we are told that he took “Ijon… and Gilead, and Galilee, all the land of Naphtali, and carried them captive to Assyria.” Great contrast between Tiglath-pileser and the Messiah. See note on Matthew 4:15. 

He lightly afflicted — Rather, he brought contempt upon those regions, Zebulun and Naphtali. These sections were in the pathway of all invasions, Syrian and Assyrian, and so suffered extremely. 

Afterward — That is, in the later times. 

Did more grievously afflict — The verb in Hebrew may mean this or the reverse, as brought, or brings honour upon; and the apodosis of the sentence certainly requires the latter. As the former time brought distress, so the later brings glory. 

The way of the sea — The sea of Galilee; upon the north of which Zebulun and Naphtali abut. 

Beyond Jordan — And upon the other side of Jordan, also formerly distressed and depopulated. 

Galilee of the nations — The circuit of the Gentiles, is better. The description here is of the northern parts of Israel bordering on the little sea; which country, after its depopulation by Tiglath-pileser, was colonized by foreigners, forming ever after a mixed people, partly Israelitish, partly heathen, despised by the purer Jews in Judah, but more ready, though imbued more or less with the heathenish spirit, to receive the Messiah when he should come. And this is the honour brought upon them in the aftertime. This mixed people received, for the most part, the Jewish religion; yet during all the ages they were more liberal in thought and more free from bigotry than were the southern Jews.



Verses 1-4 

Divine judgments — specially upon Israel, Isaiah 9:1-4.

Does this prophecy treat of judgments historically inflicted; or does it view events in space, not in time, as in chaps. iv and v? The latter is the more probable, if the apparent usage with Isaiah is to decide. The perspective peculiarity prevailingly attaches to his prophecies. The near future is seen in clear sketches, with a commingling of the present and the past in the entire picture. The more remote future shades away with diminishing features into increasing obscuration, but always with reference to the furthest and highest limit, namely, the complete fulness of Messiah’s kingdom. Here the picture is of successive judgments befalling Israel without improving it; some in the past, some in the present, and some in the future, but represented in single groups, with the time element little regarded.



Verse 2 

2. The people that walked in darkness — The “darkness” of commingled Judaism and paganism. 

Upon them hath the light shined — The light, namely, of Messiah’s own presence and preaching.



Verse 3 

3. Hast multiplied the nation — What nation? The true spiritual Israel — all adherents to Messiah — who come in place of the old Israel, undoubtedly come now into the prophet’s foreground. 

And not — Better, to him, as marginal reading. For the true Israel thou hast… increased… joy — This spiritual joy is compared with joy in harvest. The Hebrew word for “joy” is in the construct state. “Joy of” — — , and the ellipsis is thus filled: “Joy of the people,” etc. See Gesenius’s Grammar, § 116. Hilarious joy is still a common usage in Palestinian festive seasons after harvest and after vintage; and spiritual joy in the text is, in its outward manner — not in its quality or kind — compared with this; also with the joy which occurred in old time in the division of spoils of war after great victories.



Verse 4 

4. Thou hast broken — In speaking of Messianic times the prophet sees things prospective as though past: but facts of those times he sees in a group, and all in the present tense, as in verse six. 

Yoke of his burden — “His” refers to Judah. From the Assyrian tributary burden upon him, the thought here rises to the complete unburdening of the future true Israel. 

Staff — Or, stick, for the yoke Oriental is merely such — a pole across the neck of oxen. 

Rod — The symbol of the oppressor’s power, as the ox-goad (as the word may be interpreted) is the implement with which the driver asserts his power. All are broken together. The ground idea is, that of complete deliverance from the Assyrian rule for the time being. But the antitypical idea of the Messianic deliverance is that which mostly fills the prophet’s vision. This deliverance is to be the counterpart of the Egyptian, in which the whole of Israel was redeemed, though here spoken of the “remnant” only. But the result shall be as in the day of Midian. See Judges 7. In a worldly view, the delivering force is small, but it is God’s force, as it was in the days of Gideon. But who is Gideon’s antitype, through whom all this is to occur? It is not stated. But the reason for the cessation of Assyria’s oppression is given in the next verse.



Verse 5 

5. For every battle of the warrior — Others render it, “Every boot of tramping warrior,” or this in substance, for the words “of battle” and “warrior,” occur in the original only here, and their meaning has to be made out from the context. 

With confused noise — Or, “in battle fray.”

The boot, or greave, may be generic for battle accoutrements, and all these shall be destroyed. Both the greaves and garments, or martial cloaks rolled in blood, bespattered and soaked, shall in the Messianic era of peace (Isaiah 2:4) be with burning, as of no use whatever except for fuel. The scenes, so often witnessed on these Galilean fields, of war and of bloodshed, shall cease forever, and war weapons shall be no more. And as on these once dark regions, so shall it be in that era in all the earth.



Verse 6 

6. For unto us — Jews first, then all the world. 

A child is born — The antitype of the child of chap. vii; a child of the Davidic house, as asserted in next verse. 

Unto us — Or for us — for our benefit. 

A son is given — In chap. vii the child is given as a sign, but here as a gift of grace. He is the anointed Son of God. Psalms 2:7. It would seem, according to Hebrews 2:14, that he is partaker of the same nature with the children of Isaiah 8:18. 

Government shall be upon his shoulder — Princedom unlimited better accords with the original. Unlike Assyrian tributary rule, it is not oppressive to his people. Unlike all earthly potentates, he wears sovereignty as a robe everlastingly befitting him. 

His name shall be called — Literally, They shall call, etc. By universal admission he is Wonderful; rather, a Wonder; arresting the whole world’s attention by his incarnation, words, and acts. 

Counsellor — A supreme teacher and guide to men, collectively and individually. 

Mighty God — אל גבור, (el gibbor.) Gesenius renders this, strong hero; and De Wette adopts the same rendering. But this is a case where a parallel phrase close at hand must settle the meaning. Now in Isaiah 10:21, the same phrase is applied to deity, and the context will bear no other sense. The remnant of Jacob shall return unto the “mighty God,” — same words in the original. In Isaiah 10:20-21, (which see,) the parallel to “Holy One of Israel” — which indisputably is the Lord Jehovah — is אל גבור, (el gibbor,) and this, if not to be regarded fully as strong, yea a stronger expression for deity, is violently opposed to the laws of parallelism in Hebrew poetry. It would be nonsense to regard it otherwise. 

Everlasting Father — Or, Father of eternity. So the words and order of the Hebrew; and this, in Hebrew rhetoric means eternal, or he is eternal, or the eternal One. 

Prince of Peace — Having absolute command of peace, to whom all willing people shall be subject. That all these predicates belong to Messiah has, with little dispute, always been conceded. The earlier Jews and the Targums explained them as referring to Messiah; the later Jews (in order to parry the Christian view) as referring to Hezekiah. Modern rationalists concede them to Messiah, but emasculate them of their strong, divine sense, so as to reduce Messiah to a mere, but exalted, creature. Such shifts in interpretation, in the face of the ancient view of this passage, confirmed by later unprejudiced exegesis, but too plainly show greater partisan-ship for theory than for simple truth.



Verse 7 

7. Of the increase — More literally, To the increase and prevalence. 
Of his government — His princedom, sovereignty, rule, and peace. The essence of his universal rule is peace and harmony and love. 

No end — No limit. From Zion, as the figurative starting point, over the whole earth and the whole universe it shall extend. 2 Samuel 7:11-16; Luke 1:32-34. 

Upon the throne of David — As explained by the above texts. 

To order it — The type of its construction is seen in 2 Samuel 13:13; Psalms 89:2. The heavenly antitype shall far exceed this. 

To establish it — Give it its eternally fixed character. 

With judgment and with justice — These are favourite terms with our prophet, (see Isaiah 1:27; Isaiah 11:3,) denoting pure truth, and power and righteousness.

Such shall be the character of Messiah’s kingdom as the only proper spiritual succession to the Davidic kingdom. 2 Samuel 7:12. And for this will the zeal — the earnest care, even jealousy — of the Lord of hosts — of Him who commands all agencies in the universe — be manifest. Hitherto, Davidic sovereignty among the true Israel had been matter of faith and hope only. But prophecy now sees the zeal of Jehovah in earnest for its realization. The word “zeal” is an earnest word. Literally, it seems to mean glowing fire, from קנא, (kana,) to be deep red. Delitzsch regards it as containing one of the deepest ideas of the Old Testament. It is two-sided. When used as here, it implies that Jehovah intensely loves his nation. But the fire of love has for its obverse side the fire of wrath. And upon this side the prophetic discourse is about to turn.



Verse 8 

8. The Lord — Not Jehovah this time, but Adonai, the universal Lord and proprietor. — Furst. 
Sent a word into Jacob — “Word,” is a direct revelation, by prophets and by Moses. 

It… lighted upon Israel — Urgency of menace now enforces the broken divine law upon rebellious Israel.



Verse 9 

9. And all the people shall know — Or, the people shall know all of it. Shall experience the full meaning of divine threatenings. 

Ephraim and the inhabitant of Samaria — The particular people intended in this prophecy. 

That say in the pride and stoutness of heart — The people of the northern kingdom, as against those of Judah and Jerusalem, haughtily utter what follows in the next verse. The prophet here seems to see Israel in its attitude toward Jerusalem before Tiglath-pileser has yet humbled Ephraim and Samaria.



Verse 10 

10. Whether yet chastised by the visitation of Tiglath-pileser or not, the people of Israel remain defiant and contemptuous toward the capital of Judah. 

The bricks are fallen down — An admission on the part of Israel of its own apparent weakness but stern resolution; its strength being seemingly but as a wall of mud-baked bricks, which had become disintegrated, and were already crumbling away. 

We will build with hewn stones — And so make their position stronger than ever. This expression displays the audacity and self-confidence of backslidden Israel. 

Sycamores — A mean timber for strong and finely finished buildings. 

Cedars — A wood of much greater strength and durability. The thought is another illustration of the undue self-confidence and pride of these Israelites.



Verse 11 

11. Therefore — A consequence fearful to Israel opens up. 

The Lord shall set up — The expression means, Hath exalted against him. 
Adversaries of Rezin — These were either the Assyrians, or the allied Syrians, (now subject to Assyria,) after the overthrow of Rezin their king.



Verse 12 

12. The Syrians before — All enemies to Israel were to be combined: Syria (as above explained) on the north, fighting now as subjects of Assyria; and the Philistines on the southwest. 

With open mouth — The figure is strong. See the full description of the array against Israel in 2 Kings 16:9. Hints of Syria’s old enmity are seen, also, in 2 Chronicles 28:22-23. 

For all this his anger is not turned away — Here is resumed the refrain of Isaiah 5:25. It means that their impenitence still continued, and, to appearance, was likely to become unalterably confirmed.

But his hand is stretched out still — God inflicts one stroke after another, and waits for penitence; and it failing, he revisits with still another stroke to the same end.



Verses 13-15 

13-15. For the people turneth not — One trial passes without result, except continued hardening; and now a new crime is suggested: the people know the object of the judgment, and they still repent not. 

Unto him that smiteth them — The “unto him” means, as far as him; so as fully to recognise the Smiter, and why he smites. Deuteronomy 4:30-31. 

Neither do they seek the Lord of hosts — This parallel member balances the former, as poetry; but there is broader meaning in it. Not simply should they repent thoroughly, but they should be in heart-sympathy with and dependence on him. And the extra judgment now impending for this is the cutting off from Israel the leaders to evil ways. 

Head and tail — High and low. 

Branch and rush — The former term denotes a palm branch; the latter a marsh production, a weak stalk of one of the grasses. The Palmyra palm had been called, twenty-five centuries previously, “The king of grasses.” Sanscrit, Trina zaja. Isaiah 9:15 explains these proverbial appellations. The false teacher, trimmer, and timeserver, are the meanest of bad leaders. This is always true.



Verse 16 

16. The leaders… led — See Isaiah 3:12. The “leaders” and the “led” are both swallowed up in misery: the former because of their bad leadership, the latter as the result of their wrong following. Numbers 16:30.



Verse 17 

17. No joy in their young men — God, because of the perversity of even their “young men,” can take no delight in them; for they are not, as they should be, the hope of the nation. And if due judgment is to sweep through the nation, it will take all. 

Fatherless and widows — The Old Testament religion enjoins extreme care of these classes; hence the expression that he will have no mercy on these implies an utter exhaustion of divine forbearance. 

Every one… a hypocrite — There is no sincere recognition of God among them, but every so-called service of him is a pretence. 

Folly — Wickedness. 

For all this — Because of all this: Israel’s resolute impenitence. 

Stretched out still — Notwithstanding severe judgments already, more will follow.



Verse 18 

18. We have passed two strophes, and here enter on the third, which closes the chapter. They are apparently artificial and antiphonic. Possibly the prophet pronounced the grave causes of judgment upon judgment, and his disciple-adherents added the gloomy refrain. The scene may have occurred in the temple court, where were gathered, as by appointment, the king, nobles, false prophets and leaders, and the people. More gladly did they this time listen than if themselves were the immediate objects of the denounced judgments. They were, however, familiar enough with them as of their own deserving; and, probably, in their minds were likely to be yet more. There can be little doubt of Isaiah’s large indirect influence on the affairs of state. But Ahaz was so committed to an Assyrian policy, and so entangled by it, that the prophet’s statesmanship was less apparent in his reign; but obviously more in that of Hezekiah, his son and successor. 

For wickedness — Prevailing impiety and blasphemy. 

Burneth as the fire — Extends as fire does among thorns and thickets. Or, it smoulders, when long pent up, then bursts forth irresistibly. See Hosea 7:6. Wickedness produces its own punishment. 

Briers and thorns — An image, probably, of the lower grades of the population, where the fires of corruption and punishment are first seen. 

Thickets of the forest — Among ranks grading upward, till high and low receive the conflagration together. 

Mount up like… smoke — The “smoke” of their destruction ascendeth to heaven.



Verse 19 

19. Through the wrath — Prophecy breathes an intense ethical spirit, expressing how God feels toward wrong in itself. 

Land darkened — Or, blackened by fire of judgment — the besotted people being the fuel thereof. 

No man… spare — When humanity loses all pity for itself the extreme of judgment has come.



Verse 20 

20. Snatch on the right hand — This figure is a famine view, as the result of inordinate self-will and cruelty in times of anarchy.



Verse 21 

21. Manasseh, Ephraim — The close tribal relationships in Israel are represented as broken, and each tribe as preying on the other, even of the same federation, while they are together scheming to break up Judah. The two tribes named are occasionally put for the whole of the northern kingdom, (see 2 Chronicles 30:1;) so here. Their territory lay beside each other, among the rich hills and plains of middle Palestine. The illustrative tropes of this strophe exhibit the nation of Israel in the last throes of dissolution.

10 Chapter 10 

Verse 1 

1. Decree unrighteous decrees — Unjust lawmakers. “Making of Eastern decrees differs from ours. They are first written, then the magistrate authenticates or annuls them.” So is the Arab manner. “When an Arab wanted a favour of the Emir he applied to the secretary, who drew up a decree according to the request of the party. If the Emir granted the favour he printed his seal upon it; if not, he returned it torn to the petitioner.” — Sir John Chardin, in Harmer. The above may help to explain the remainder of the verse. 

That write grievousness… prescribed — Iniquitous decisions prescribing oppression, injustice, and the like.



Verses 1-4 

1-4. Is not this last strophe the moral of the previous three? It is directed against unjust authorities and judges. The prophet had stood, as it were, at the end of the calamities he had described as befalling the nation of Israel for sins such as he here inveighs against. A woe is uttered against framers of decrees to defraud the needy, the widows, and the fatherless, and the question is asked in the third verse, What will be the result to these wicked authorities in the visitations already described? The answer is plain, as given in Isaiah 10:4.



Verse 2 

2. This verse specifies some of those decisions. See further on chapter Isaiah 29:21. 

To take away — Or, tear away, the right. Or, as rendered in Ecclesiastes 5:8, violent perverting.


Verse 3 

3. Day of visitation — Jeremiah 13:21. A coming inspection with a view of ascertaining the character of the case. 

And in the desolation — In the sudden loud crash of ruin. Proverbs 1:27. 

Come from far — But certainly and swiftly. 

Where… leave… glory — So as to find it again. “Glory,” here, means that which is weighty and valuable: money, possessions, any thing placed on deposit for safety. The answer implied is, nowhere.


Verse 4 

4. Without me — Apart from my help. The moral is, Leave all else, and flee to me. There is no other door to safety. 

They shall bow down — Sinking for very shame and self-reproach lower than other captives, or even to lie beneath the slain in war. The refrain is again chanted, and the series of strophes pointing to the captivity of Israel closes. But black as the prophecy is for Israel, it becomes blacker for Assyria, its foe and captor, in the next piece recited by Isaiah. However dark the shades settle on Israel — God’s own chosen but erring ones — somehow they retire, measurably in virtue of a better few still preserved among them.



Verse 5 

ASSYRIA’S DESTRUCTION PREDICTED JEHOVAH’S KINGDOM UNDER MESSIAH AND A HYMN OF PRAISE THEREON, Isaiah 10:5 to Isaiah 12:6.

5. The pieces of prophecy beginning here and closing with chap. 12 are with fair reason thought to belong to the period of Ahaz. The objections to this, found in Isaiah 10:9-11; Isaiah 10:28-32, will be considered in the comments there. High and miraculous prophetic power in our seer is assumed throughout, of course, as hitherto.

Judgment upon Israel has been fearfully depicted as seen in vision; and now upon Assyria, the instrument of Israel’s calamities, (Isaiah 10:15,) like judgments are denounced. 

O Assyrian — Woe to, or, as some suppose, Ho, what ho! address in the second person rather than in the third. 

Rod of mine anger — The instrument to execute it. 

The staff in their hand — The sceptre he wields over punishment-deserving Israel is the sign of my indignation. The general term “Assyrian” includes king and people.



Verse 6 

6. Against — Or, upon. 
A hypocritical nation — Israel is meant, but Judah is not to escape. The Assyrian knew not that God sends him, or allows him, with far different purpose from his own, to invade his fallen people, the people of his wrath who have persistently become objects of divine disfavour. 

To take… spoil… prey — Literally, To spoil spoil, and to prey prey. The Hebrew has a strong, though meagre, vocabulary. 

To tread them down — Hebrew, To lay them a treading. Psalms 18:42.



Verse 7 

7. He meaneth not so — The Assyrian is unconsciously God’s instrument in inflicting punishment. He thinks only to build himself up. No thanks to him for executing the divine judgments. Woe to him, rather. His motives are worldly, selfish, and impure.



Verse 8 

8. For he saith — He fully exhibits what his spirit is — absolutely that of worldly ambition. 

My princes — Satraps, vicegerents, generals. Are they not equal to the greatest of kings elsewhere? Assyria, Babylonia, and Persia were great empires, consisting of great numbers of provinces far and near, over which were placed governors called satraps.



Verse 9 

9. Is not Calno as Carchemish — Rawlinson puts Calno, or Calneh, sixty miles southeast by east from Babylon. Carchemish, he thinks, is not the classical Circesium, but lay higher up the Euphrates. 

Hamath… Arpad — Both were in Syria; the former is the present Hamah on the Orontes; the latter is not now identified, but it lay probably near Hamath. See Smith’s Dictionary of the Bible. 
Samaria as Damascus — Both capitals, one of Israel, the other of Syria. The latter was the first to be taken, hence the comparison. All these were easy to take by such an overgrown power. The very question, “Is not Samaria as Damascus?” (that is, is it not as easy to take?) implies the former as yet untaken; hence the time is yet within the reign of Ahaz.



Verse 10-11 

10, 11. If Samaria is yet untaken, the conqueror is seen advancing toward it; nor will he stop at that conquest, but will aim to cripple Jerusalem. But Isaiah has once and again assured Ahaz that Jerusalem shall not be harmed if he only will look for help to Jehovah, not to Assyria. 

As I have done unto Samaria — Only a prophetic past time; the usual commingling of the tenses in facts and events seen in groups, not in time, but in space.



Verse 12 

12. To the boastful speech of the Assyrian succeeds a prediction of his fate. The limit of divine permission in inflicting judgments on Israel and Judah is reached. The answer of God to these boastings is, that when Israel, (first in captivity,) and Jerusalem, (next, by a siege,) shall have had due judgment inflicted for disregard of Jehovah, the arrogant Assyrian himself shall suddenly lose, in the case of Jerusalem, the game almost within his grasp, and his haughtiness shall receive its just judgment and rebuke. 

Hath performed his whole work — Of disciplinary correction. 

Zion… Jerusalem — People originally intrusted with the true religion, with Jerusalem as its central seat. Israel and Judah are seen in juxtaposition in this expression, and the same may be true of the Assyrian in these passages. That is, in perspective prophecy here the whole historic career of Assyria and Babylon may be in view, though the chief features of Assyria, on its nearer side to the prophet, mostly occupies his mind. 

Stout heart — His hauteur, pride, and arrogance. 

Glory of his high looks — This defines the other member of the parallelism.



Verse 13 

13. In what he further says, the Assyrian is represented as acting in accordance with his proper character. 

By the strength of my hand — Being a successful great world-power, Assyria is seen as always confident of her strength. 

I have done it — All the verbs here are to be taken as expressing customary action — the Greek and German imperfect tense. “I do it,” or “I am,” as a habit, as is customary with me, and in accordance with my ability and my character, doing it. 
And I have removed — Or, and I remove. 

Have put down — I bring down, as a mighty one, them that are on thrones.


Verse 14 

14. The same self-glorifying goes on. 

My hand hath found — Has only to reach out and seize. 

As a nest — As easy as an undefended bird’s nest. 

Riches of — The wealth of the peoples whom I attack, so powerless are they to resist. 

Eggs that are left — Abandoned by the parent bird. 

That moved the wing — “None fluttered the wing, or opened the beak, or peeped.” The figure is carried here to eggs hatched, and young birds, which also had abandoned the nest. The word chirped or peeped is the same as in Isaiah 8:19, where it means the low cry of false soothsayers, here it is the cry of young birds whom the spoiler’s hand snatches away. In Isaiah 38:14, the same word means (Authorized Version) the cry or chatter of a swallow or a crane. The boaster means, that such everywhere is the dread of his name there is universal silence. None dare to resist his terrible assaults.



Verse 15 

15. The representation next given is that of a most foolish sin. The Assyrian’s bragging is like that of an implement, such as an axe, saw, or stick, against him who uses it. 

Him that shaketh it — “It,” is the saw.

The verb is Hithpach, and denotes, “moving to and fro.” 

No wood — One word, not-wood, which is man. God stands to the man as the not-wood, or man, stands to the wood. The boasting Assyrian forgets that he, a small cause, a small power, is placed in a small sphere of free action by Him who is the Cause of all causes, the Power of all powers. Assyria shall certainly fall some day by the sword of Not-man, that is, of one who is very different from man. Deuteronomy 32:21; Jeremiah 5:7.



Verse 16 

16. Therefore… the Lord — Haadon, a term implying supremacy, supreme judge, sovereign ruler. 

The Lord of hosts — The term denoting commander of all agencies. 

Shall… send — Will commission one to inflict upon the fat ones, or well-fed Assyrian magnates, (observe the masses of flesh in the men of the Assyrian sculptures,) razon, a withering disease, like a galloping consumption. This word is among the diseases named in Leviticus 26:16; Deuteronomy 28:22. 

And under his glory — The Assyrian’s glory was his army. 

A burning like the burning of a fire — The Hebrew alliteration is, Yekad, y’kod, cicodish, painted tones, such as almost makes audible the crackling, spluttering, and hissing of fires burning all within their reach. Storms of lightning, plague, and such like agencies were at God’s command in destroying the Assyrian armies. See 2 Kings 7:6; 2 Kings 19:35.



Verse 17 

17. The light of Israel — The word “light,” means light, whether literal or figurative. Here it is figurative, and applies to God as the enlightener of Israel by his word and Spirit, and as having possible allusion to the pillar that guided Israel through the desert. 

Shall be for a fire — While he is a “light” to Israel, he is a “fire” to Assyria. 

His Holy One for a flame — Israel’s “Holy One,” often called the Holy One of Israel. 

Shall burn — This fire and flame shall fall in consuming judgment upon his thorns and his briers. (The Assyrian’s army so denoted.) 

In one day — That is, very suddenly.



Verse 18 

18. The glory of his forest — The army, compared to a forest for the great number of men, their compact body when in array, and their upraised lances. 

His fruitful field — Parallel to “forest;” denoting a park stocked with noble trees; or else, antithetic to “forest,” and meaning a cleared and cultivated field, but applied still to the army in its apparently prosperous state, though soon to be destroyed. 

Both soul and body — Literally, from soul even to the flesh; beginning at the vitals and working to the outward frame; that is, the consumption shall be total. 
As when a standardbearer fainteth — And in consequence the whole line of battle melts away in panic. (Kimchi.)



Verse 19 

19. And the rest of the trees — The few men that are left after the consumption of the army, the “forest” figure being still kept up. 

That a child may write them — Or, number them. That is, the “trees” are so few as scarcely to exceed the digits; in poetry not an extravagant expression.

Thus much concerning the divine judgments on Assyria in return for its selfish part in the punishments of Israel, but probably a prophetic description in the gross; that is, genuine account of all punishments that ever came on the great world-kingdom in the East. The picture is seen in spaces, with its nearer parts distinct, but its remoter, shaded, yet clear enough for a full and complete end, or limit, to be observed. Still other views of this picture are to be given, and many details presented.



Verse 20 

The Remnant of Israel — a parenthetic section — Isaiah 10:20-23.

20. With the small remnant of an almighty avenging power on Assyria, the prophet now compares the remnant of Israel. Here too is a picture in space of the truly good in the whole of Israel, perhaps prominently of Ephraim, (as with this section of Israel the prophet began this chapter,) but of Judah as well. 

The remnant… escaped — See 2 Chronicles 30:6. When Ephraim was despoiled as a nation there were still remaining many Israelites whom Hezekiah invited to join in worship at Jerusalem. These may be intended in the above words. Yet Isaiah 11:16 shows that brief period of repentance to be an historical type of a larger restoration. 

Stay — Depend for support in national emergencies. Israel looked to Syria as against Judah, and was foiled in its object. Had it stayed on Jehovah it would not have had the catastrophe from Assyria. But the lesson is even more important here for Judah at this time. Both the prophetically-seen remnants of Israel and Judah will have so heeded the lesson as no more again to stay upon him that smote them, but henceforth on the Lord. 

In truth — Honestly, sincerely, never again to be inveigled into disregard of Jehovah. Assyria’s judgment on Israel, and Babylon’s on Judah, yet to come, will thus become Israel’s salvation.



Verse 21 

21. The remnant — They shall return to Jehovah, who in the past was the Mighty One (El Gibbor, see note on Isaiah 9:7) to Israel. They shall return to God in Christ. See Hosea 3:5, where Jehovah and David’s Son are placed side by side. Isaiah’s son, Shear-jashub — the fact of whose birth and the significance of whose name (Isaiah 7:3) no doubt are still familiar — brings up this doctrine of the “remnant,” etc., with vividness.



Verse 22 

22. The use of the word remnant, though connected with a threatening, is attended with promise. 

Though thy people Israel be as the sand of the sea — So numerous as to be impossible to count them, yet only a “remnant” shall return — This is the threatening. But they, the few, shall certainly “return,” and in penitence. This is the promise. A visible Church shall remain, even on the plains of Babylon. And St. Paul (Romans 11:12) reveals a mystery contained in this promise, namely, its enlargement in the upheaval of the Gentile world, whose destiny was so long unexplained. Israel’s abasement becomes thus the occasion of the riches of the Gentiles. Israel revolts. Its consumption is decreed — determined on in the divine mind — and through the fidelity of the few a great world of new people shall be brought in. The consumption is the result of an overflow with righteousness.



Verse 23 

23. Shall make a consumption — Rather, a final work, namely, of impenitent Israel. 

Even determined — The work of cutting off the larger part of Israel for persistent disobedience, is a decisive work; or, as St. Paul interprets it, Romans xi, “it is cut short in righteousness,” or as the principles of eternal justice require. 

All the land — The “land” of their oppressors, and cutting off at the same time many of the rebellious and captive Jews. The rest of the Jews — a small number, but persistently obedient — shall return. These last four verses possibly were not a public declaration, but a private one to disciples adhering to Isaiah in his school at Jerusalem. Delitzsch, indeed, regards the whole section from Isaiah 7:5-12, inclusive as esoteric, that is, addresses to disciples merely.



Verse 24 

24. More public, probably, was the following encouragement. 

O my people… Zion — The inhabitants of Judah and Jerusalem. 

Be not afraid of the Assyrian — As regards the Assyrian, the destinies of Israel and Judah were involved, though differently; the former, to be at once crippled and finally overthrown, the latter to be, for the time being, threatened only. Hence this encouragement. 

He shall smite — Better, though he smite thee, or inflict partial chastisement as thou deservest. 

With a rod… staff — These are equivalent figures for oppression. 

After the manner of Egypt — The best exegetical authorities favour reading this — not, as on the way to Egypt, alluding to Sennacherib’s inflicting a blow on Judah when he was on the way to conquer Egypt, but, as in the manner, or after the example of Egypt; the same formula (proverbial) is also found in Amos 4:10.



Verse 25 

25. Yet a very little while — Time not definite, as in Isaiah 16:14, nor does it date from the present — but it is very soon. 
The indignation shall cease — Whose indignation? — the Assyrian’s or God’s? To be parallel with the next clause, it is God’s — executed, however, by the Assyrian. Hence the indefinite expression. After due chastisement of Israel and Judah by the hand of the Assyrian, indignation is at an end. Then the anger, of which he was the executioner on others, shall tend, or turn, to the Assyrian’s destruction.



Verse 26 

26. The Lord shall stir up a scourge — When that “scourge” comes it shall be sudden, like that of the Midianites by Gideon, and like that of Pharaoh in the Red Sea. 

The rock of Oreb — The place where the Ephraimites slew Oreb, a king of Midian. Judges 7:25. Jehovah is imaged as swinging a whip over Assyria, and as stretching forth his staff or sceptre over the sea of troubles (such, no doubt, is its meaning) into which Israel and Judah were driven; and that sea is seen to divide for escape to Israel and for destruction to Assyria. 

After the manner of Egypt — That is, just as Pharaoh was overwhelmed in the Red Sea. This is a judgment occurring in prophetic time.



Verse 27 

27. In that day — That is, the day when this prediction, uttered in ideal time, shall be actually fulfilled. 

His burden — The imperial subjection on the true Israel. 

His yoke — The yoke, as borne by oxen, is always in Scripture a metaphor for subjection. 

Shall be taken away — Shall depart as if spontaneously. 

Shall be destroyed — Or, shall vanish, as into nonexistence. 

Because of the anointing — Literally, from before the oil:— in the presence of an anointed new king of Israel, of whom David was the type. Chap. 11 treats of these times in more glorious fulness.



Verse 28 

28. Meanwhile another episode of the towering cedar — the Assyrian in his menacing march upon Jerusalem — must come in. All recent commentators admit this to be a scene in vision. It scarcely can be history, for the route described is impassable to so large a body loaded with accoutrements and luggage. The plan of the picture is that of a large army coming as in a straight line from Assyria, spreading terror on the villages near to Jerusalem, and having the city itself quite within its grasp, when suddenly it vanishes out of view, as by the sudden and unseen might of an irresistible providence. Delitzsch says, that esthetically considered, the description is one of the most magnificent human poetry has ever produced.



Verses 29-34 

29-34. The towns or villages lay within from two to twelve miles (English) north-northeast from Jerusalem.

“He comes from Ayyath; (Ai, probably ten to twelve miles from Jerusalem;) passes through Migron, (a place not now identified.) In Michmash (two miles south of Ai) he leaves his baggage; (hills and gorges here are impassable to carriages:) they go through a pass. Let Geba be our quarters for the night. (This is a command to the army.) Ramah trembles; Gibeah of Saul flees; (both places are three or four miles bearing north.) Scream aloud, O daughter of Gallim; (twice mentioned in the Old Testament, but site unknown.) Only listen, O Laish. (The course is now doubtless zigzag.) Poor Anathoth! (Jeremiah’s home, a priestly city quite near to Jerusalem.) Madmenah hurries away. The inhabitants of Gebim rescued! He (the Assyrian) still halts at Nob today, (close upon Jerusalem;) swings his hand over the mountain of the daughter of Zion, the hill of Jerusalem. (Almighty providence now interferes.) Behold, the Lord Jehovah of hosts lops down the branches with terrible force, and those of towering growth are hewn down, and the lofty are humbled.” Branches… lofty… towering growth. (These terms imply the leaders of the army. Some crushing blow is seen to strike down the forest of leaders, nobles, commanders.) And he fells the thickets of the forest with iron. (The “thickets” are the serried battalions, cut down as by the sword of an unseen or unnamed army.) And Lebanon, it falls by a majestic one. (Assyria is the towering cedar, collectively named Lebanon, the mount in the north on which it grows.) Thus the fate of the imperial power of the world is given in this short, quick, and awful description. For geographical names the reader will be instructed by Smith’s Dictionary of the Bible. It is quite the habit of commentators to apply the above picture to Sennacherib, the great Assyrian king. Even those who claim this prophetic section, from chap. 7-12 inclusive, as belonging to and as having been delivered during the period of Ahaz, find it convenient to see Sennacherib as the foremost character in that scene. It may be so. But if so, the prophet overleaps dates and defined periods in the pictures he draws, and makes anachronisms of small account. And this is easy to believe. He sees things perspectively in juxtaposition, yet in some sort of succession, indeed; and some things may loom up and brighten on his vision, though beyond and out of range with the particular period about which in specific detail he may be treating. Sennacherib was in the last years of his troubling Syria and Egypt, and king Hezekiah; according to the canon of Ptolemy, in the last seven years, according to 2 Kings 18:13 and Isaiah 36:1, in the last fifteen years, of Hezekiah’s reign. But it matters little. The chief object of the above picture was not to place Sennacherib as a great figure in it, though the prophet, for aught we know, may have seen him there according to laws of prophetic vision. The great object was illustrative instruction to Israel and Judah — to the latter, certainly, to Ahaz and those around him and the remnant, the better few — to trust in Jehovah and not to trust in nor fear the Assyrian, who, after his aid to Judah in quelling Syria and Ephraim, had turned to subject Judah to himself.

11 Chapter 11 

Verse 1 

1. There shall come forth a rod out of the stem of Jesse — The “rod” is a branch, a shoot, a sucker. The “stem” is a stump, or a nucleus of rootlets, either below or above ground. 

A branch shall grow out of his roots — Netzer, “a branch,” is a verdant and vigorous shoot. The chosen remnant of the royal house of David, which has sunk down to the insignificance from which it sprang, is the twig, shoot, branch, or whichever of the terms here supplied be taken, and is to build up by the new growth another trunk and crown. Delitzsch and Kay think they see in the insignificant Netzer the figure for the despised Nazarene; despised now, but in the sense of the applied figure bright, verdant, growing, he is to be hereafter the universally acknowledged King of glory. Also, in the verb phara, to grow, to be fruitful, reference is supposed to be made to Ephratah, or Bethlehem, so that in this verse allusion is thought to be made by divine intent both to Nazareth, where Christ’s birth was announced, and to Bethlehem, where it occurred. Both places are humble, and, to worldly Jews, of little account. Such etymologies are of use chiefly in homiletic exegesis. There is coincidence of sound and sense in the words referred to; but beyond this there is vague uncertainty.



Verse 2 

2. The Spirit of the Lord — The Holy Spirit of Jehovah, who communicates the whole creative fulness of divine powers. 

Shall rest upon him — In dove-like descent, as at the Jordan, with fulness of miraculous powers, and upon his person as the true temple. Three pairs of virtues now follow. 

Wisdom and understanding — These are poetically joined, but perhaps as equivalent expressions. They relate to the intellectual life. 

Counsel and might — Corresponding, as in Isaiah 9:7, to “Counsellor and mighty God.” These are combined with “wisdom and understanding” in Proverbs 8:14. They pertain to the practical life. 

Knowledge and… fear of the Lord — These have direct relation to God. Knowledge is founded on fellowship of love, and fear of Jehovah is absorbed in holy reverence. Virtually, “the Spirit” is used seven times. Is this accidental? Theosophy says, No; and seeks its “mystical symmetries” among examples like this, of “sacred sevens,” “triple pairs,” etc. For sacred numbers see Whedon’s supplementary note to chapter vi, of Commentary on Luke. Also Delitzsch’s Biblical Psychology, Mahan’s Psalmonia, and Stuart on the Apocalypse. App. 2. vol. 2.



Verse 3 

3. Shall make him — The Spirit of Jehovah is still the subject. 

Of quick understanding — This is a peculiar expression. Literally, Of quick smell, or his fragrance. The meaning seems to be, that he breathes in the fear of the Lord, as in a sweet fragrance, the element natural to him. Normally he takes delight in it. Gracious deeds are to him the greatest pleasure. 

Not judge after the sight of his eyes — After the external appearance.

Neither reprove — Nor shall he decide or judge. 

After the hearing of his ears — Or, by what sounds to the ear plausible merely. If the fear of Jehovah is fragrance to him, all his faculties are quick discerners for him of what is true, right, and good.



Verse 4 

4. With righteousness shall he judge the poor — Shall see that their cause is not repressed, but dealt with exactly right: “the poor” who cannot commend their case to the eye. 

The meek — Who use no adroit nor eloquent words to win the ear. 

The rod of his mouth — The words of his mouth are the rod which shatters. Psalms 2:9; Revelation 1:16. He needs no visible sceptre: his is a fearful presence to the guilty conscience.



Verse 5 

5. Righteousness… girdle of his loins — That which is spotlessly just in his dealings with men is, by figure, the cincture or band which shall engirdle him. 

Girdle — This essential article in the dress of the East, both among men and women — worn about the waist, or, if loose, the loins — was of leather or linen, cheap or costly, and was used to hold in place or gird up, as might be needed, the outside flowing garment which it enclosed. It was common to represent the better habits under the figure of clothing; the meaning of which was, that they adhere to character as inseparably and closely as the garment did to the body to which it was bound. Job 29:14; Psalms 109:18; Isaiah 61:10.

Nothing is more clear than that the new succession out of Jesse is the Messiah, with features in the description here much like those belonging to the humble and holy Jesus of Nazareth. “The root of Jesse” is a figure which answers to the lowly remnant-reduction of Israel, who become, instead of a worldly Davidic house, a lowly body of true adherents to Jehovah despite of all vicissitudes and tribulations; and become, also, the genuine stock out of which the incarnate and true David is to arise. As a ruler and administrator he is, in the last five verses, set before us as making earth as peaceful a realm as is heaven, the ideal realm divinely intended for king David to build up, but in respect to which himself, but more particularly his successors on the throne, had made a shocking failure.

The verses following (6-9) present in a strain of allegory the results of Messiah’s righteous and peaceful government.



Verse 6 

6. Of commentators, most rationalists, and some who were not, have written of these texts as if they are to be taken literally. Not one particle of interest to the cause of truth seems to be served by so understanding them. The whole is so obviously a stream of metaphors, or an allegory, that the plain thing to do is to find what rich truths are taught under such a garb. 

The wolf… shall dwell — Or, shall sojourn; as it were, to stay for the night or longer. The wolf in Palestine, as elsewhere, is the most uneasy, untamable, and ravenous of animals. To sojourn with the lamb, instead of devouring it, is so unnatural that it is necessary to take it as an imagined possibility, not a physical one; hence it becomes a very strong figure to represent the greatest moral change in nature. And this is true of all the other cases in these verses. Wood’s Bible Animals points out that while a wolf attacks sheepfolds, a leopard can follow a kid along precipices where no wolf would venture, and the lion will carry off oxen which neither leopard nor wolf can move. This settles the appositeness and congruity of the metaphoric material of the passage. 

A little child — He needs not to be a grown man. 

Shall lead them — Relative superiority of man over the animal world is retained.



Verse 7 

7. Shall feed — Or, graze. 

Eat straw — “No hay is made in Palestine.” — VAN LENNEP’S Bible Lands, p. 83. The fodder for cattle, horses, and camels in that country is straw broken and mashed at the threshing floors. This is fed in connexion with barley. (Van Lennep.) The doctrine allegorized here cannot safely be carried (as by Gill and others) beyond the general one of the greatest possible moral change wrought by Messiah’s reign.



Verse 8 

8. To express the doctrine still more strongly, venomous serpents are represented as innoxious. 

The asp — “This is thought to be the cobra.” — TRISTRAM’S Natural History of the Bible. Precise discrimination of the serpent species is, however, of no importance to exegesis here. 

Cockatrice — The viper Daboia. (Tristram.) 

Sucking… weaned child — The point is, quite the most helpless are safe among most deadly reptiles.

Stronger figures could scarcely be used, though drawn from the entire field of nature, to express the wonderful effects of the coming great moral changes under the true Davidic-Messianic rule.



Verse 9 

9. The figures are changed almost to literal terms. Still the tropical peculiarity lingers. 

They — Indefinitely, men in general. 

Shall not hurt — Literally, shall do no evil; shall not deal corruptly. 

In all my holy mountain — The holy land of the redeemed earth. There shall be no more a rapacious world-empire (lion, bear, leopard, Daniel 7:4-7,) to annoy the Church struggling into life, and working up its energies through the infused spirit of the Messiah. 

Knowledge — True religion shall fill the earth. 

The sea — Literally, the depths of the sea; as waters fill the deep sea basins. For illustrating the effects and the prevalence of the effects of Messiah’s reign, more ample statement is not needed. The prophecy is in our day being fulfilled, though its complete fulfilment requires still most wonderful moral changes.



Verse 10 

10. The reign of the Messiah (Isaiah 11:1-5) and its peaceful effects, (6-9,) are already described. Other points now arise. The first is, the extensiveness of his reign. 

In that day — The future time of the establishment of his reign. 

A root of Jesse — Hebrew, the root-sprout of Jesse. A scion of that ancient and honourable family, still flourishing to amazing growth. 

An ensign — He shall serve for a standard. 

Of the people — That is, Gentile peoples, as the definition in the other parallel member shows. He will, in his own person and doctrine, be as it were the stationary banner on Mount Zion, waving to all nations to rally under his sway. Restrictions are removed. The proud old tree of earthly Davidic sovereignty is hewn down, and only the living root has survived, but this will increase in strength to a tree overspreading all peoples. It will be sought unto. 

And his rest shall be glorious — Literally, his resting place shall be glory. Like Jehovah’s “rest” in the temple, with shechinah hovering with celestial glory over the ark of the covenant. Numbers 10:33. The point settled here is the universality of the spread of the Gospel. The original restriction was but to be the means for the unlimited extension of Messiah’s blessed fulness.



Verse 11-12 

11, 12. The next point is, how this shall be, with Israel scattered to the four winds before Messiah comes. 

Come to pass in that day — Some future time, as in last verse. 

Shall… again… the second time — To what does this refer? Literally, the Lord shall add his hand a second time to recover. At no time before have his people been signally recovered, or redeemed, as the verb properly means, save in their recovery from Egyptian bondage.

The prophet foretells a redemption here, as a second redemption, and that, most seemingly and suitably, the counterpart of the Egyptian. As he once purchased or delivered Israel out of Egypt, so will he redeem it, recreate it, as from the seed-corn of the remnant out of all the regions here mentioned. 

From Assyria… Egypt — These are first named as the chief world-powers of Isaiah’s time. Appended to these are: — 1. 

Pathros — Commonly agreed to be Upper Egypt, as distinguished from Mizraim, or more strictly, Lower Egypt. 2. 

Cush — A land still south of Upper Egypt. These are attached to Egypt in general land divisions. 3. 

Elam — Or Persia, or lands beyond the Tigris. 4. 

Shinar — Lands lying around Babylon. 5. 

Hamath — Regions to the north of the Lebanon. 6. 

Islands of the sea — The lands within and coastwise of the Mediterranean. These held appendage to the northernmost great world-power. But Israel was not scattered among these when Isaiah wrote. The description is, therefore, prophetical, not historical. Israel is, indeed, yet to be scattered, and the Gentiles, ideally under the above names, are in Messiah’s time to be converted, and to be the means of Israel’s recovery and redemption. So St. Paul in Romans 9. So also our prophet in Isaiah 6:11-13. 

He shall set up an ensign, etc. — The Gentiles, in consequence of the marked will of God, will at their own conversion afford all means for the reception of the dispersed Israel into Messiah’s kingdom.



Verse 13 

13. Envy… of Ephraim shall depart, etc. — Here the enmity once existing between the two kingdoms is selected in poetic phrase to denote all old jealousy and envy as coming to an end. All are to be united in harmonious and happy society, and to become true subjects of Messiah. This settles the third point, namely, that the continuance of the rent in Israel is to cease in the fulness of the Messiah’s time.



Verse 14 

14. But, fourthly, how about Israel and unbrotherly tribes and nomads around? 

But they — Undivided Ephraim and Judah, now one under Messiah. 

Shall fly — From the land of exile, or even from Central Zion, whither in spiritual union they have in figure betaken themselves. 

Upon the shoulders of the Philistines toward the west — “Shoulders” — either hills fronting the Philistine plain, or frontier regions from Zion as the starting-point for activity seaward. 

Spoil them of the east — Symbolical words taken from David’s conquests over Ishmaelites, Midianites, etc.; and the same symbols apply as over Edom, Moab, and Ammon. Spiritual conquests alone are intended. 2 Samuel 8:11. The prophet figures here the supremacy of the future spiritually united Israel and Judah over all its old enemies. As to geographical notes, Edom lay south of Judah, between the Dead and the Red seas; Moab, east of the Dead Sea and lower Jordan; Ammon, east of Judea, between the Jabbok and the Arnon, and Philistia in the southwest, on the Mediterranean.



Verse 15-16 

15, 16. The wonders which Jehovah wrought for Israel in his escape from Egypt, and will yet work in his deliverances from Assyria, are to be repeated essentially, but in the spiritual sense, in behalf of the dispersed of Israel, or at least the Israel that shall return to Jehovah in those lands. The whole description is exaltedly figurative and the poetry wonderful, considering the small physical scope from within which the terms and vocables are drawn as signs of the prophet’s overflowing conceptions. 

And the Lord shall utterly destroy — Shall lay the ban upon the Sea of Egypt: — that which lies between Egypt and Arabia, the Gulf of Suez or the Red Sea, which the children of Israel passed. Jehovah smites it with the ban; he makes it dry again for passage to converted ones out of Egypt toward Zion. 

With his mighty wind — With his heated, glowing breath, and wave of hand, as employing mediate agency over the Euphrates. Observe the attention, as before, first on the two great world-kingdoms. 

Smite it in the seven streams — Jehovah splinters the great river into seven, or an indefinite number of shallow streams to become, through God’s heated air, dry wadys for an unobstructed highway to the saints from Assyria, as well as in old time there was to God’s typical people out of Egypt. In these terms no literal history is asserted for the future Messianic people, but merely a gradual disappearing of the whole circle of heathendom comes to pass, and tropically the Holy Land is the centre of Messiah’s kingdom.

12 Chapter 12 

Verse 2 

2. I will… not be afraid — The reason given is, The Lord Jehovah is my strength and my song. In the Hebrew it is, Jah Jehovah. The word “Jah” is prefixed to intensify, to denote the extraordinary. It is but a fragment of Jehovah, and, according to Furst, simply serves this office for it. Used again by Isaiah only at Isaiah 26:4. The meaning is, The very great Jehovah is my song. Exodus 6:3.



Verse 3 

3. Draw water — What gift so welcome, so precious, after experience in the Desert of Sinai? 

Wells of salvation — The inexhaustible riches of the Holy Spirit — so the figure clearly means; so the ancient Jews applied it. Water, wells of water, or fountains, rivers, are terms indisputably used in the Old Testament for the satisfying gifts of the Holy Spirit.



Verse 4 

4. In that day — The wonderful day is the day of the glorious Gospel and its wholesome truths; its peace and the heaven it brings.



Verse 5 

5. Sing unto the Lord — Praise Jehovah by singing, perhaps with instruments, is intended. It is the same as in Exodus 15:1.



Verse 6 

6. In the midst of thee — To have God’s dwelling in the midst of his people, making and fulfiling his promises without diminution or failure, for evermore, is the prophet’s grandest thought in this closing of his book, very appropriately called the Book of Immanuel.

13 Chapter 13 

Verse 1 

1. The burden of Babylon — The word massah, “burden,” is from a verb, meaning to lift, raise, and impliedly to bear; a secondary meaning is, to utter: hence the noun may mean a “burden” — mental burden — a verdict, or oracular utterance; or, a declaration prophetic and menacing — a judicial sentence upon Babylon. See 1 Kings 9:25. 

Did see — The whole vision was serious, substantive truth, pictorially enacted.



Verse 2 

2. Lift ye up a banner — See Isaiah 5:26 and Isaiah 11:12, and the notes there. 

Upon the high mountain — Literally, bald mountain, from which the reared standard could be seen from afar, and a rally thither could be made. 

Unto them — The Medes. The Median power, with that of Persia, is to conquer Babylon. The point of time in the vision is, when Babylon is flushed with power and prosperity, and stained with crime. The Median mountainous country lay to the northeast, the Persian to the east. Cyrus, though not named, is the great instrument of God, who is now summoning.



Verse 3 

3. My sanctified ones — Not inwardly and consciously belonging to God as designated for this work, but in God’s order actually but unconsciously executing divine retribution on the Babylonian power. See Joel 3:9-10; Jeremiah 22:7. The Persians destroyed idolatry. They were morally much in advance of the highest civilized powers in Mesopotamia. And it is quite probable, that at this conquest of Babylon, and their settlement over that country, the great moral recoil against idolatry was made complete among the exiled Jews.



Verse 4 

4. Noise of a multitude — No sooner summoned than aroused. Armies in the mountains gather instantly. The noise of preparation sounds afar. 

In the mountains — The Median mountains. 

Kingdoms of nations — Medes, Persians, Armenians, possibly also Parthians, if the vision be of prophetic space, not of time, which, judging from the next verse, is probable.



Verse 5 

5. From a far country… end of heaven — A region but dimly definite to the mind, so very distant is it, extending out to the lowest horizon. The prophet sees the mustering hosts actually coming from the remotest point of sight. 

The Lord… weapons… indignation — The armies are under his guidance, and unconsciously become instruments of punishing (literally, seizing) the whole land, — Septuagint, the whole world — which means Babylonia as a symbol or type of all human opposition to divine authority. Isaiah 14:7; Isaiah 14:9; Isaiah 14:16.



Verse 6 

6. Howl ye — Ye Babylonians. 

Day of the Lord — See Isaiah 2:12; also Joel 1:15. 

At hand — Soon to befall; also, to be of long continuance; this from the perspective nature of the prophecy. 

As a destruction — The fall of Babylon was a judgment, and was accompanied with judgments upon all thereafter through the ages under Babylonian rule. 

From the Almighty — Hebrew, Shaddai; most powerful, omnipotent: an epithet of Jehovah, used by the prophets only here and Ezekiel 1:24; Ezekiel 10:5; and Joel 1:15.



Verse 7 

7. Be faint — Hanging down in nerveless despondency. 

Shall melt — Both clauses describe bodily effects indicating despairing mental states.



Verse 8 

8. Afraid — Dismayed. Poetic power is manifest in the figures here used, which are to the effect that contortions from agonizing pain fall on the people; men stare at each other in helpless fright; their faces are faces of flame — red as fire.



Verse 9-10 

9, 10. Day of the Lord cometh — The meaning the same as in Isaiah 13:6. 

Cruel — Applied to “day,” etc., and means, rather, terrible, inexorable; a judgment so viewed abstractly, and to human view. 

Wrath… fierce anger — Predicates also applying to “day,” and characterizing it. If the preposition “with” is to be used, (which from the text is doubtful,) the sense remains the same. 

Sinners — They who in Babylon had incurred such fierce retribution. 

Stars of heaven — The Chaldeans were of note, far and near, as cultivators of astronomy; hence Isaiah’s use of this illustration. 

Shall not give their light — No metaphor so vividly represents calamity as extinguishment of light. (See Isaiah 34:4; Matthew 24:29, et plura.) Not Babylonians alone, but Egyptians and Phenicians gave much attention to astronomy, as evidenced by very early attempts at regulating time divisions by the solar and lunar motions and revolutions. Exodus 7:11; Leviticus 20:27; Leviticus 19:31; Deuteronomy 18:10. These passages show that astrology, which was interdicted to the Hebrews, was connected with their study of astronomy.



Verse 11-12 

11, 12. Punish the world — The Babylonian world, the symbol (Isaiah 13:5) of all resisting human wills and kingdoms of the earth hostile to God. Here the prophet, as afterward elsewhere, resolves his figures into literal expressions. Isaiah 1:22; Isaiah 11:9. 

Arrogancy — Babylon’s prevailing sin. 

The terrible — Tyrants and oppressors. 

Make a man more precious — More scarce or rare than fine gold. 

Than the… wedge of Ophir — “Wedge,” כתם, (kethem,) properly means “gold” — Ophir’s gold. For the probable location of “Ophir,” see notes on 1 Kings 9:28 ; 1 Kings 10:11. But the main point of the text is the scarcity of man, weak and frail, אנושׁ, (Enosh,) and man אדם, (Adam,) men of the common origin. Both words would seem to include man exhaustively. Babylon’s defenders shall be so cut off that a single man will be more scarce than the finest gold. This is the common explanation. But Kay (Bible Commentary) hints another meaning. It is in substance this: “I will make a man,” the lowly man, in comparison with the “haughty,” “arrogant,” “the terrible ones,” of more consequence to me in caring, providing, etc., for him (Psalm viii) than the choicest gold. The lowly man, the man formed out of the dust, is the holy man of my “remnant” preserved in Babylon to be returned to Jerusalem. He shall be kept safe amid the terrible judgments upon Babylon by the army of Cyrus. This seems far-fetched, yet it has some plausibility.



Verse 13 

13. Therefore — Rather, because; because of the wickedness described in Isaiah 13:11. 

Shake the heavens… earth shall remove — Strong figures are now resumed; and what the darkening of the lights of heaven before expressed is here denoted by the general commotion of the frame of nature. Similar examples in the use of such figures are in 1 Samuel 22:8; Habakkuk 3:6; Habakkuk 3:10; Revelation 20:11.



Verse 14 

14. It shall be — That is, Babylon shall be. 

As the chased roe — The figure is, Babylon shall be as timid and panting when seeking an escape as a “chased” gazelle. Swift enemies from the east shall play the falcon and the dogs upon her, just as does the huntsman upon the trembling gazelle in the chase. 

As a sheep — Strayed in the wilderness. 

That no man taketh up — Alone, bereft of its shepherd, exposed to wild beasts, afraid of every thing. 

They shall… turn — Literally, Each to his people they shall turn, and each to his country they shall flee. Babylon was a great capital whither transient trading peoples gathered. And these are probably meant here. On the fall of the imperial city, this motley mass would scatter in wildest flight. Those who remained would be treated as described in the next verse.



Verse 16 

16. Their children — Whose children? Either those of foreigners, or of foreigners and natives, according as slaughter was seen to be restricted or general. It was likely to be general, in which case all children are to be slain, every house despoiled, and every woman ravished.



Verse 17 

17. Will stir up the Medes against them — That is, “I am he who causeth to arouse as out of sleep,” etc. The Hiphil participle is used of a verb having, according to Gesenius, three, according to Furst, six, several sets of meanings, of which one set chiefly uses the Hiphil with the above characterizing idea. Compare Zechariah 9:13; Song of Solomon 2:7; Isaiah 10:26. The “Medes” are here for the first time mentioned by name, and are alone mentioned, as they were the chief nation to be used, with Persia, in overthrowing Babylon. They had been subject to Assyria till B.C. 708 or 703, or B.C. 650, according to Rawlinson, when they threw off the yoke and became a federation of small kingdoms in their country of mountains and valleys situated east of old Assyria, south of Armenia and the Caspian Sea, and north of Persia, from which they were separated by the desert running out southwest from near the ancient Aryan seats. They had no friendship for their old masters of Mesopotamia. Prosperity and power came to them after they became independent, and were finally organized under one monarchy, and so on till Cyaxares becomes, at length, the probable true founder of the Median dynasty, B.C. 633, and the one who appears to begin what is the truly authentic history of the Medes. See SMITH’S Dictionary of the Bible; SMITH’S History of the World; RAWLINSON’S Five Great Monarchies; RAWLINSON’S Herodotus; LENORMANT’S Manuscript Ancient History, etc. In the final taking of Babylon the Median was chief over the Persian element of the instrumentality, (namely, Cyrus,) because it was really the chief power before Persia was connected with it as an empire. Hence the “Medes” constituted the chief foreseen figure with the prophet in the predicted event of the overthrow of the Babylonian power. 

Shall not regard silver — Was this a national characteristic? Xenophon (Cyropaedia) makes Cyrus say to the Medes that they did not join him from a desire of ( χρηματων) money.



Verse 18 

18. Their bows — Of very ancient use, generally made of wood, in a few instances of brass. Persian archers are spoken of with applause in profane history. See also Isaiah 22:3; Isaiah 22:6, and Jeremiah 49:35; Jeremiah 50:9; Jeremiah 50:14; Jeremiah 50:29; Jeremiah 50:42. 

No pity — Anciently, if the conqueror came in revenge of former wrongs it was the law of war to spare neither men, women, nor children. (On the subject of ancient war, see JAHN’S Hebrew Archaeology.)



Verse 19 

19. Babylon… shall be as… Gomorrah — With such inhuman work of the foe, Babylon becomes like Elohim’s overthrowing judgment upon Sodom and Gomorrah. 

Glory of kingdoms — Because it became the centre of many conquered realms. 

Beauty of the Chaldees’ excellency — Babylon was the seat of the ancient Chaldean culture, in which respect writers of antiquity all concur in stating she was always superior to Nineveh. All Assyrian learning and science came to them from Chaldea; but in plastic arts the Chaldeans were behind their northern neighbours. In Assyria was the birthplace of the great school of ancient art which exercised so decisive an influence on the opening period of the Grecian school. (Lenormant.)



Verse 20-21 

20, 21. Never be inhabited — This is a statement of certainty of the event, not its nearness, not its occurrence immediately after the capture by Cyrus. It did not become a perfect desert for five hundred years. The prophecy is seen in space, not in definite time. 

Neither… pitch tent there — The Arabian is mentioned as being the nomad of the ages past, just as he is now. It is stated by travellers that superstition or dread of evil spirits operates to make this statement still true. Some of them say that the Bedouins still have a superstitious fear of lodging near the ruins of Babylon. 

Wild beasts — Tzizyim, desert animals indefinitely, or whatever inhabits dry and desolate situations. Lexicographers find much difficulty in settling the import of the word. 

Owls — Or, literally, daughters of screaming. Ostriches are intended, as some think, but that is doubtful. 

Satyrs — Literally, shaggy creatures; perhaps a species of goat, though Tristram (Natural History of the Bible, page 132,) thinks the “goat-god” of Egypt, with which the children of Israel became acquainted in Egypt, furnished the popular myth of the satyr — half goat and half man — and poetically the prophet Isaiah painted horrible desert places with this ideal creature. Nevertheless, he countenances another interpretation of the word, namely, a creature of the dog-faced baboon, also an object of worship with the Egyptians, as shown from their monuments, like to the mocko, or maccacus Arabacus, a baboon which is now disseminated from Central Africa as far north as to the continence of the Tigris and the Euphrates.

It is observable that our Lord, in Matthew 12:43, recognised the sentiment, current even in his day, that the desert is the abode of demons or unclean spirits. Virgil also calls them saltantes satyros, dancing satyrs. The Yezides of Syria and Mesopotamia are a sect of devil worshippers.

Joseph Wolf, missionary, and traveller to Bokhara, saw pilgrims of this sect upon the ruins of Babylon performing strange and horrid rites by moonlight, dancing and howling, and reminding him of this passage. (Delitzsch.)



Verse 22 

22. Beasts of the islands — See note on Isaiah 11:11. Literally, the first idea is islands, then coasts, and, on further advance of the conception, some desolate place. 

Shall cry — As in responsive wailing, like that of jackals. 

Dragons — The word may mean serpents, and when the idea is fitted to the conditions of the place, it probably does mean this. See further in notes on Job 7:12; Job 30:29. No man ever excelled Isaiah in painting deep, strong, tragic, thrilling words into a scene. Compare Isaiah 10:28-32.

That Cyrus, at the head of the greet Medo-Persian army, is seen in the foreground as the commencing agency of this terrific desolation, there can be no doubt. Unbelievers admit this. But the point of chief importance in this prediction is, the thorough eventual desolation of Babylon. For hundreds of years the prophecy has been completely fulfilled. Travellers furnish a description quite well enough answering to a state of things presented in the prediction. It answers little for an objection to this, even if here and there, on the large tract once occupied by the great city, a miserable village or larger town like Hillah has now and then sprung up, for the main truth stands; and as to Hillah, a town of ten thousand inhabitants, (NEWMAN’S Babylon and Nineveh,) Rawlinson is authority for doubt whether it stands on any part of the ancient site. Be it that it does so stand, it occupies but a speck in the area of two hundred square miles or more of old Babylon. The prophet’s vision had “its appointed time;” but at the end it spake, and did not lie: it came and tarried not. Habakkuk 2:3.

14 Chapter 14 

Verse 1 

1. For — The word is a sign of a continued drift of thought from the foregoing chapter. 

The Lord will have mercy — In accordance with a perpetual covenant. It was a mercy to punish with captivity. The discipline was needed. 

On Jacob — Jacob and Israel are terms collective of the spiritual people — Jews purified through their afflictions in Babylon. Such carried the seeds of their religion with them, which grew to fruit-age. Thus the Lord has mercy on them and re-chooses them. 

Strangers shall be joined with them — Proselytes in Babylon to the true religion. In like manner, from Esther 8:17, we learn that “many of the people of the land became Jews,” as the effect of evidences that God had mercy on them and chose them. Many probably accompanied them back to their land.



Verse 2 

2. And the people — Literally, peoples; they of Babylon; heathen turned friends; Cyrus and authorities under him. 

Bring them to their place — They shall attend them to the land of Judea. 

The house of Israel — The Jews. 

Possess them — As converts from heathenism. 

In the land of the Lord — In the low sense, this means in Judea. But the prophecy sweeps, as usual, into the times of the Messiah, the spiritual realm of the Church. 

Take them captives — Into the true religion. 

Shall rule over their oppressors — Under laws and truths of the Messiah’s kingdom. There are here predicted exchanged conditions, external and internal. The chosen people and the other peoples change places, the Jews to their own land, with heathen in a willing sense subject to them; but the full accomplishment of the prophecy is to be fulfilled when the Church of Christ shall become prevalent in the earth.



Verse 3-4 

3, 4. The state of deliverance and rest expressed in the third verse is intensified by the contrast of exchanged positions between recovered Israel and the fallen oppressor, who poetically represents the whole series of the oppressors of Israel in that empire of the east, now crushed and ruined forever. 

Thou shalt take up this proverb — Rather, This song. The meaning is, Thou shall raise in a musical sense, including the ideas of commencement, utterance, and loudness. “Proverb,” (mashal,) a word variously rendered; in Isaiah 24:3, a parable; in Ezekiel 12:23, a proverb; in Joel 2:17, a song of derision; in Ezekiel 17:2, a symbolical discourse, etc.; in Psalms 69:12, a by-word. Here the tenor of discourse requires its meaning to be a derisive song or discourse.
Golden city — From מדהבה, (madhebah,) a word formed in the manner of a Hiphil participle from זהב, (zahab,) the first radical interchanged with its cognate ד, (daleth,) and its own proper meaning, therefore, becomes gold maker, or gold exacter, all which terminates tropically in the feminine abstract idea of oppression: How hath oppressor and oppression ceased!


Verse 5 

5. Staff… wicked — This means the imperial power of Babylon. In this verse is apparently the answer to the exclamation of the preceding verse. 

Rulers — Who claimed absolute dominion over all minor kingdoms of the East.



Verse 6 

6. The oldest and the latest writers, with few exceptions, make this verse descriptive of the Babylonian tyranny. 

He who smote the people — Nebuchadnezzar, no doubt, the loftiest king of Babylon, who “smote” not only the Jews, but other nations contiguous to his own territory.

Continual stroke — Never intermitted. The tyrant’s sceptre smote nations with incessant blows and persecution. The phrase, ruled the nations in anger, is persecuted, and none hindereth, is better rendered: Subdued nations in anger with a pursuit unrestrained. The expression refers to Babylonian tyranny, yielding to no pity, nor restraint of conscience.



Verse 7-8 

7, 8. Earth is at rest — Better, Hath gone into rest. 
Is quiet — Has become quiet. The verbs are inchoatively past. 

Break forth into singing — There being no subject to the verb, great generality is given to the rejoicing. Yea, the fir trees, etc. — Indeed, cypress and cedar join the chorus. By these, some suppose the usual symbols for rulers, leaders, generals, etc., are intended. Now that they are safe from an all-crushing opposer, they too rejoice. But a better sense is, that firs and cedars are conspicuous parts of the one great scenery, or picture, representing all nature as rejoicing. These almost imperishable timbers were used by the tyrants for ornamental building, for siege apparatus, for fleets and ordinary ships, and they also share the general joy. Tristram, (Nat. Hist. Bible,) regards the “fir” of the Bible to be the Aleppo pine, and for strength and durability to be only inferior to the cedar of Lebanon.



Verse 9 

9. While it is all quiet on the earth, it is all excitement in the regions below. The bold personification goes on, but in the world invisible, and a good reading of this verse is as follows: 

Hell from beneath — Or, The kingdom of the dead below, is all in an uproar on account of thee, to meet thee at thy coming; it stirreth up the shades for thee, all the he-goats of the earth; it raiseth up from their throne-seats all the kings of the nations.” 
Hell — On this word see notes on Isaiah 5:14. There is something awfully grand and fearful in the sheol, the underworld of the Hebrews, the hades of the New Testament, and the “hell” of the English Old Testament: an immense subterranean kingdom, (Isaiah 14:9; Jeremiah 5:14; Job 26:6,) thickly dark, (Job 10:21-22,) deeply gullied, (Proverbs 9:19,) closed with strong gates, (Isaiah 38:10,) and a place whence there is no escape, (Job 7:9-10; Luke 16:26;) all which passages, too, describe the popular conceptions of the Hebrews and Jews poetically embellished, as well as express what to the Hebrews contained an indisputable doctrine, namely, that of life after death. 

Stirreth up the dead — The “dead” — Hebrew, רפאים, rephaim — rendered, in Isaiah 26:14, “deceased;” in Deuteronomy 2:11 ; Deuteronomy 3:11, giants; (so the Septuagint and Vulgate;) either from being long time dead, or because shades or spectres may be conceived as actually larger than living men. 

Chief ones of the earth — Literally, he-goats; bellwethers, leaders. Isaiah 3:6; Zechariah 10:3. 

Their thrones — The personification retains for the shadowy souls of the great, their relative positions, even in the underworld.



Verse 10 

10. Shall speak — The scene is as if, before his coming, they stood in dread; but his approach revealing his weakness, they become bolder, and venture the expression, on his advance toward them, “Thou art weak as we.” Delitzsch is of opinion that this is all the shades say; that what follows does not belong to them. And on the ground that surprise naturally, after an expressive burst, says but little, this is probably true.



Verse 11 

11. If so, the triumphal elegiac song begun at Isaiah 14:4 is here resumed; strong ethical sentiment, not thoughts of propriety as to condition or place, being dominant with the restored Jews, the chief actors in this scene. 

Thy pomp — Thy pride. 

Down to the grave — To the underworld. Isaiah 14:9.

Thy viols — The same word is in Isaiah 5:12, where see note. They are now a poor accompaniment to downcast pomp. 

The worm — The idea is, as Kay puts it, “Beneath thee is spread the maggot for thy couch, and for coverlet is spread the worm,” not the vermilion derived from it. Lamentations 4:5. The original word for “worm” denotes the worm which gnaws grapes and other plants; (Deuteronomy 28:39; Jonah 4:7;) also corpses, (Isaiah 66:24; Isaiah 14:11;) and is, according to Furst, the coccus worm, from which the scarlet or vermilion colour is produced. When used for the latter, as in several places in Leviticus, the adjunct word, שׁני, (shani,) the light-giving, is used with it. But both functions of this insect may be supposed to be here employed in poetic association in contrast.



Verse 12 

12. Fallen from heaven — A new image is now introduced, but felicitously appropriate, on account of the early date of Babylonian culture, reaching into far primeval times, and of a predominant astrological character. 

From heaven — That is, from the sky. 

Lucifer, son of the morning — The epithet “Lucifer,” coupled with a phrase which defines it, is from a verb which means to shine, to give forth, to radiate; hence its proper meaning is light-bearer, radiant one, son of the morning dawn, so called, probably, in virtue of Babylon’s having, from ages immemorial, shone forth in the dawn of the world’s history with surprising lustre, first in culture as the world’s teacher, then in perverted power. 

Cut down to the ground — Literally, hewn down. As if this Babel-power were the impersonation of the impurest idolatry, whose asherah, or groves, need an utter cutting up.



Verse 13 

13. Ascend into heaven — Or, I will climb the heaven. Perhaps an allusion to the old time tower of Babel. Genesis 11:4. 

Above the stars of God — The Babylonians connected the several constellations with minor kingdoms over which they claimed dominion. 

Mount of the congregation — Two interpretations have been given to these words. One is, that the mountains of Jerusalem are meant, and that the great eastern world-kingdom strove long to make there its dominion complete. The other is, a reputed widespread eastern notion of a very high mountain in the far north, where gods were believed to reside, as in northern Greece they were thought to have their abode on Mount Olympus. The one makes the words to come as the prophet’s own; the other, as quoted (not endorsed) by the prophet as from the king’s mouth. The latter accords with facts of the Eastern theology as found in the old Zend books, and may be the true explanation. And it more easily explains the remaining words of the verse.



Verse 14 

14. Heights of the clouds — The simplest sense of the words is doubtless their true meaning. To climb above the highest clouds is an expression of the highest ambition and arrogance. 

Like the Most High — This completes the climax. The wall sculptures of Assyria show, it is said, symbols of deity assigned to kings.



Verse 15 

15. Down to hell — To hades, as in Matthew 11:23. 

To the sides — To the recesses — the side burial places. The image is taken from the shelves and recesses of sepulchres.



Verse 16-17 

16, 17. The scene is now changed from sheol to earth; from a shadowy personage to an unburied corpse. 

Look upon… consider thee — Intently examine thee as some strange sight. 

Is this the man — Hardly a jibe, as some think, but a serious reflection on man’s feebleness. 

Made the earth to tremble — By his former power and tyranny. But now how fallen! 

Made the world as a wilderness — The world which would otherwise have been fruitful and habitable. 

Opened not the house — Set not his captives free to go homeward.



Verse 18 

18. All… kings… lie in glory — This is the ordinary fact; and it is a great mark of dishonour not to be buried, even for a private person, (1 Kings 13:22,) and how much more for a sovereign. 2 Chronicles 21:20; 2 Chronicles 34:24. The language is not that of derision, but of astonishment.



Verse 19 

19. Cast out of thy grave — A neglected carcass, far from thy grandly-built sepulchre. How horrible the contrast in this case! 

Abominable branch — A shoot or branch cut off as an abhorred thing; cast away for burning. 

Stones of the pit — A place of burial either excavated or built up with stones. Even common soldiers, when slain, were not denied this.



Verse 20 

20. Shalt not be joined with them — Not even with the slain herd of men who have a decent burial. Hast destroyed thy land, etc. — To the Oriental such a judgment was the harshest conceivable; but in this case it is pronounced deserved.



Verse 21 

21. Prepare slaughter for his children — Such is the impulse of inexorable sentiment with the Oriental to this day; and such, too, the reasons for it as are here given. In this case the iniquity of their fathers was judicially visited upon their children. This is considered as prophetically addressed to the Medes, if to any people in particular.



Verse 22-23 

22, 23. I will rise up against — Hitherto the prophet had spoken in his own name, though not by his own authority; but now he speaks in the name of Jehovah, intimating not human agency merely, but the Lord’s

also, as concerned in Babylon’s destruction. 

Cut off… name… remnant… son, and nephew — Every trace of the old empire is to go out of existence. This was literally fulfilled through Cyrus and his successors of the Medo-Persian empire. And finally the population was swept away, and the city was exterminated; so hedgehogs took the place vacated by men, and marshes the place of palaces.



Verse 24-25 

24, 25. A change is here made from the prophetic scene in the distance, to a nearer view: to that of the Assyrian power with which Judah is more or less to be concerned for a hundred or more years before reaching the Babylonian era. This is done either to make the events predicted of Assyria accredit those predicted of Babylon, or to assure the prophet’s own generation of Jews that God is as interested to protect them from Assyria as he is to deliver the coming generations from Babylon. 

I have sworn — To this God’s oath is interposed. 

I will break the Assyrian — To Isaiah this event is quite in the near future, and Sennacherib is the prominent sufferer. 

In my land — So claimed Leviticus 25:23. Immanuel’s land, Isaiah 8:8. 

My mountains — Isaiah 49:11; Isaiah 65:9. 

Yoke… burden — Same as in Isaiah 9:4; Isaiah 10:27. In this land and upon these mountains Assyria virtually fell to pieces for a season, so far forth as Jerusalem was concerned, in the destruction of Sennacherib’s army. See the vision of this event in Isaiah 10:33-34. If further words be necessary as to the allusion again to Assyria, and just in this place, they may be to this effect: The fate of both Assyria and Babylon were, in the absolute sense, in far future to Isaiah. The prophecy against Assyria had, in partial form, already gone forth. The foregoing prophecy against Babylon is complete. As a pledge of its fulfilment the matter of these two verses is placed here, in accordance with assurances common to the prophets, as appears in Jeremiah 50:18, “Behold, I will punish the king of Babylon and his land, as I have punished the king of Assyria.” The purpose and certainty against Assyria are a pledge for the purpose and certainty against Babylon. There is another view less probable, but having plausibility, namely, that Isaiah quite survived what seemed the assured fate of Assyria, and then himself confidently appended these verses as God’s pledge against Babylon, thus reaffirming predictions against Assyria formerly made.



Verse 26-27 

26, 27. This is the purpose — The sense of these verses is, That the “purpose” formed against Babylon and Assyria is also formed against all peoples who deserve punishment, and it must be executed. Rules of justice control the Almighty in regard to all nations, and they cannot be changed.



Verse 28 

28. The year… Ahaz died — About B.C. 726. 

Burden — An utterance, an oracle, a threatening message, a sentence denounced — in this case denounced in the year that Ahaz died.



Verses 28-32 

AGAINST PHILISTIA, Isaiah 14:28-32.

Properly, another chapter begins and ends with these verses. The prophet had treated fully of Babylon’s downfall in the far future; then he reverted to the earlier overthrow of Assyria; and now, returning to the exigencies of his own time, he utters this note of warning to Philistia not to exult unduly in the foredoom of her old enemy. The apostrophe is to the Philistines, though uttered chiefly for the comfort of Judah.



Verse 29 

29. Rejoice not… whole Palestina — Rather, Philistia, a territory in the southwest of Judah, and which the Philistines, a people from Caphtor in the Mediterranean, though of Egyptian origin, had long occupied, and from which they were never dislodged, though much of the time kept in subjection. 

Because the rod… that smote thee is broken — “The rod” is a symbol for dominion; and probably refers here to the former Jewish power. Some commentators, however, refer it to the Assyrian oppressers. 

Serpent’s root — This is argued to be Uzziah, the grandfather of Ahaz, who had subjected Philistia, but from which subjection she had recovered under Ahaz. 

Cockatrice — Hezekiah, who again subjected Philistia. The “root” was of the ordinary serpent, not over venomous; but its offspring, the basilisk, was very venomous. 

And his fruit… a fiery flying serpent — Poetically intensive of the basilisk. The warning is to Philistia not to exult because of denounced Assyria; she has yet to drink of a bitter cup from the hands of a lesser enemy — Hezekiah.



Verse 30 

30. Firstborn of the poor — Or, sons of the poor, 

God’s own — the lowly; here, his true people in Judah. 

Feed… lie down — The figures are from a flock of sheep — shall feed quietly, undisturbed by Philistine skirmishes. 

Thy root — Compare Amos 2:9. 

Slay thy remnant — Make a radical destruction of thee.



Verse 31 

31. Howl, O gate — Ye who throng the gates; the chief place of concourse for trials of justice, for news, and for business. The gates here are those of Philistia’s fortress-towns. 

Dissolved — Possibly, this word is used in allusion to another panic stricken Philistian scene, recorded in 1 Samuel 14:12-16. The word is well illustrated by it. 

From the north a smoke — From Judah, north and northeast. The passage, literally translated, reads: “Out of the north cometh a smoke,” as of a marching column of cloud or flame; symbol of Jehovah’s lead of his own to battle. 

None shall be alone in his appointed times — Most commentators now agree in the main with Lowth’s rendering: “There is no straggler in his levies,” or “in his appointed places.” That is, all the portions of his host are at their appointed posts of duty, and reach their places of rendezvous in good time and accurate order.



Verse 32 

32. What… answer — What answer shall be given to the messengers of the nation — The ambassadors sent from a nation, ( גוי, goi, collection of peoples.) From what nation, what people? There is no article, and no indication as to any nation meant. It may be intended to be indefinite. Any people may send to know what is the outcome to Israel from surrounding complications, from Philistine revolts or restiveness under subjection; or from dreaded Assyrian invasions. The answer is the most important part of the passage, and that is always the same; the same now, that it was to Rabshakeh in his argument with Hezekiah’s servants against trusting Jehovah, (Isaiah 36:4-10,) and in effect the same as this text has it, namely: That Jehovah has founded Zion, and that in it the afflicted of his people shall seek refuge. They shall trust in Jehovah, and never be moved. This is the answer which may be given to inquiries made from any quarter.

15 Chapter 15 

Verse 1 

1. The burden of Moab — “Burden,” here, may indicate “prophecy,” at first orally uttered, afterward written up. If an old prophecy has been a basis of utterance, it is now modified and adopted as Isaiah’s. See same case in Jeremiah 47, and a similar case in Isaiah 2:1-5. 

Because — Hebrew, כי, (ki,) elliptically, “it is that.” Gesenius renders it, verily. 
In the night… in the night — Poetic repetition here possibly indicates a fact of frequent occurrence. As in these times in that country, so then, no doubt, towns and great encampments were occasionally overthrown in a single night by earthquakes or invading hordes. 

Ar of Moab — The city of Moab, the only city of account Moab proper had, situated south of the Arnon, not on it, though Numbers 21:15 speaks of it as if it were at the northern border on the Arnon: this, because no other city intervened. See TRISTRAM, Land of Moab, p. 120. 

Kir of Moab — Now Kir-Hareseth, Isaiah 16:7, some two miles south of Ar, according to present ruins.



Verse 2-3 

2, 3. He — The collective people of Moab. 

Has gone up to Bajith — This was probably not a town, but a high place for a sanctuary. The word is so near to Beth — a house — as to indicate only a temple, the house of Moab’s gods. 

Dibon — Gesenius reads here, Dibon is weeping upon the high places. Dibon lay some fifteen miles north of the Arnon, and Nebo still farther north, to a point due east of the head of the Dead Sea. Medeba lay a few miles southeast from Nebo. Some went up to Nebo, some to Medeba, and some, through streets and on tops of… houses, all bewailing the catastrophe befalling them. 

Gird… with sackcloth — In Eastern countries to this day similar exhibits of grief are made in days of calamity.



Verse 4 

4. Heshbon, and other cities north, and back to the south again, join in the cry. Heshbon, an ancient royal residence of the Amorites, (Numbers 21:26, seq.,) on falling into the hands of the Israelites, was assigned to Reuben, (Joshua 13:17;) then to Gad as a city of the Levites. 

Jahaz — This place would seem to have lain eastward toward the desert, as may be inferred from Numbers 21:23, and Deuteronomy 2:32, for it was from there that Sihon marched down into the wilderness against the Israelite warriors who conquered him.



Verse 5 

5. My heart shall cry out — The prophet himself enters into sympathy with the affrighted people, whose stampede is even to Zoar, with a terror like that of the bellowing heifer. Zoar was for long held to be at the south of Moab, or at the foot of the Dead Sea. So Josephus, Jerome, and Dr. Robinson. But more recently its location is thought to be identical with Zi’ara, near Mt. Nebo. But see TRISTRAM, Land of Moab; also, SMITH’S Bible Dictionary, pro and con.



Verse 6 

6. Nimrim — For “Nimrim” see Numbers 31:35-36, and Joshua 12:27, whose indications are that this was a well-watered valley. Tristram, with some hesitation, locates it at the southeast end of the Dead Sea. The text shows that the waters here give out, and every green thing is parched — a figure of devastating war.



Verse 7 

7. Brook of the willows — Probably a wady in the vicinity of Nimrim, where are remains of a former town site; not a place in Edom, as held by some. To this place they take with them in their flight all gathered stores. (Land of Moab, pp. 72, 82.)



Verse 8-9 

8, 9. The cry is gone round about — Moab becomes in this picture the prey of the enemy throughout. The wail extends from one extreme of the land to the other. 

Eglaim — A double fountain. Eusebius says it was eight Roman miles south of Ar. The place was probably a town site. 

Beer-elim — Was to the northeast, if Numbers 21:16-17, be an indication to judge from. 

Waters of Dimon — By easy change of labials, ב for מ, this was Dibon, already noticed. So Gesenius. But this is scarcely better than the theory which makes Dimon come from דמ, blood, the same word, less the final letter, appended, perhaps, to mean place of blood, and so named, it may be, from the facts in the scene described in third chapter of 2 Kings. There it is shown what part blood played in the defeat of Moab by the allied kings of Judah, Israel, and Edom, who swept around the south end of the Dead Sea to attack Moab, and how appropriately the place of attack was called Dimon. The waters of 

Dimon shall be full of blood — The morning sun-glare upon newly-opened waters on the plain below, led the Moabites to suppose the confederate enemy had broken with and fallen upon each other, with pools of blood as the consequence. This gave courage to Moab to dash after booty into a supposed abandoned camp rather than an ambush, which it was. Thus Moab met the lions (allied kings, or at least Judah and its government; see 2 Kings 3:21-26) and was driven back to his stronghold, on the walls of which he desperately sacrificed to his god Chemosh his son and heir. Such a horror was too much for the invaders, and they retired from the contest.

Does not the celebrated Moabite inscription found in Dibon, in 1870, refer to this scene? Tristram believes the Moab stone, or the monolith of Mesha, to have been brought from the south and walled into the latter structure at Dibon, and thus the ancient Phoenician record was so long preserved from being effaced. (See Land of Moab, page 149.)

It is worthy of note, that the description in these latter verses is apparently of scenes about to occur, if not of some, also, already past, and quoted from the ancient prophecy before assumed as the basis for this prophecy, and of that in Jeremiah, chap. 48.

16 Chapter 16 

Verse 1 

1. Send ye the lamb — Collective for lambs, the traditional yearly tribute due to Judah. It appears from 2 Kings 3:41, that when Moab was tributary to Jehoram, king of Israel, this tribute amounted to “a hundred thousand lambs, and a hundred thousand rams, with the wool.” 

From Sela to the wilderness — That is, from along all the foraging region for Moab’s flocks. Sela means rock, a city built into an amphitheatre of rocky hills. It was the capital of Edom, and was afterward, under Roman rule, named Petra. It lies about a journey of a day and a half southeast from the southern end of the Dead Sea. The ruins of the city are frequently visited, and its dwellings, tombs, and temples are found to be cut out of the soft red sandstone. Its ingress and egress is by a two-mile valley, very narrow, called Wady Mousa. This Petra seems to have been in the hands of Moab at the time of this prophecy by Isaiah. Underneath the outward expression in the text is doubtless a reference to true relief and salvation through offerings of the sacrificial lambs. Jehovah is the speaker through his prophet, who here appears to sympathize and mourn with Moab.



Verse 2-3 

2, 3. For — Not for, but and, it shall be — If they comply, then this shall follow: that, as a wandering bird cast… nest — Moab must acquire favour from Israel or Judah right early, (Isaiah 16:1,) for soon she would stand a restless fugitive on the borders of the latter, and implore protection. Fugitives, here, are compared to fluttering birds, routed from their nests, and left in timid indecision. 

Daughters of Moab — Usually, and especially as applied to Judah, Babylon. etc., the word “daughters” of a place are the inhabitants of the place. But here the women seem to be the suppliants. They stand at the ford of Arnon, the ancient border of Moab. Numbers 21:13. The exhortation to them is, 

Take counsel — Apply counsel given by the prophet. 

Execute judgment — Rather, decision. Decide at once to pass the stream. No delay is admissible. Flee for help to the mount in Jerusalem, Mount Zion. 

Shadow as the night — Seek protection from divine wrath, such as the shadow of night is, from enemies. Let the Lord be thy shadow and pavilion, and be secure as much in noonday as in the night. 

Hide the outcasts — In turn make secure the exiles from Judah in your midst. Often had Moab been such a refuge. 

Bewray not — Reveal not the place of the persecuted exile.



Verse 4-5 

4, 5. Be thou a covert — Who the object of address here is, is matter of dispute. Some make it Moab, others, Judah. The sense depends on which it is. If it be Moab, as the older and later but best accredited writers hold, the “outcasts” here are those of Israel; if it be Israel, those of Moab. The exhortation may be appropriate either way. Give the fugitives, whoever they are, shelter; they will not need it long. The extortioner will soon cease. Oppression will soon be over. Trampling invaders, whether here or there, will in judgment be consumed. Not unlikely the reference is to invading Assyrians. Possibly, also, a comprehensive extension is made to oppressors, at one time of Judah, at another of Moab, covering the whole history of both. The transition from the one to the other, if it exist, is sudden and obscure: yet as an appeal it might well enough apply to both. Applying to the Jews as affording shelter to fugitives from Moab, the promise is that their own government shall be strengthened by this exercise of mercy, and their prosperity promoted by the coming of a king in the family of David — the Messianic king — who shall judge and seek justice and be prompt in equity and truth. And this means not Hezekiah merely, but all good kings to come, but chiefly the high antitype of David, the Messiah.



Verse 6 

6. Whether Moab or Israel, or both, were intended in the promise, Moab will give no heed to it. 

We — Probably Jews. 

Have heard of the pride of Moab — We all have heard of and know his “pride;” he is so very proud that he will reject both counsel and promise. See the parallel in Jeremiah 48:20; Jeremiah 48:29. 

His lies… not… so — Shall not be confirmed or established. Impotent and vain shall they be.



Verse 7 

7. Therefore — As a certain result foreseen in the fate of Moab. 

Shall Moab howl for Moab — One part for the other parts shall mutually mourn. It shall be a universal “howl.” 

Foundations of Kir-hareseth — The strongest fortress of the nation shall be overthrown. Kir was on the southernmost limits. The word means a wall, a strong wall. 

Hareseth — Used of bricks, potsherds, glazed tiles. Some (as Vitringa, Delitzsch, Alexander, and others) hint at another meaning to the word here rendered “foundations.” They render it grapes, cakes, raisins, or pressed grapes, an article of refreshment to wearied ones, thus changing the thought entirely, yet making it congruous with the thought of the verse following.



Verse 8 

8. Fields of Heshbon — The region around Heshbon on the north, noted for choice vineyards. 

Languish — Or, wither. The locality lies near to the former sites of Sodom and Gomorrah, on the plain north of the Dead Sea, not south as heretofore believed. 

The vine of Sibmah — This place has not been identified. Jerome speaks of it as only about half a Roman mile from Hesh-bon. The why the vineyards stand withered is, the lords of the nations have broken off, or down, the principal plants thereof. Either Moab’s own masters, princes, or Assyrian warriors, were wantonly making havoc in the land: the action is the perpetual present of prophecy — proleptic. 
They — The vine plants. 

Come even unto Jazer — So luxuriant are they. The same wandered — or trailed — through the desert eastward. 

They are gone over the sea — Westward, to the sea or pools of Jazer, or even to the Dead Sea. The fruitful, extending vine is a favourite symbol with Old Testament poets for a populous and luxuriant nation.



Verse 9-10 

9, 10. I will water thee with my tears — The prophet turns to mourning again for the woes of Moab, with a sorrow, however, not patriotic. It is because the wrath of Jehovah falls thus on that guilty people. He joins the people of Jazer in their weeping for their loss of rich vintages by means of the enemy. The loss upon Heshbon and upon Elealeh (near to “Heshbon”) is shown by the fact that the shout of the harvesters has ceased. In times of harvest and grape gathering joyous shouts are heard in all Oriental lands. Now all is silent in fields and at wine-presses in the land of Moab, and tears of sympathy gush from even the eyes of a denouncing prophet.



Verse 11 

11. Wherefore my bowels — An expression of deepest grief. The viscera above the diaphragm, including heart, lungs, liver, are here called “bowels.” 

Shall sound like a harp — Grief was capable, it was thought, of causing the heart to beat and the nerves to tremble; and such sensations were fancied to resemble low harp sounds.



Verses 12-14 

12-14. From times long, long past, Jehovah denounced calamity to Moab. Poole refers to Numbers 21:27-30, as intended. To the nation as a whole there was no relief. 

Moab is weary on the high place — “Weary” with offering unanswered prayer to Chemosh, his god, in his sanctuary, always on hills. “Weary,” also, with calamities. 

Word… since that time — Or, hitherto. “Word,” here, signifies former predictions respecting Moab; other prophets uttered them. They embodied the same principles contained in this entire prophecy. Isaiah now reiterates them as still applicable; and while his prophecy is in part generic, there is a reference in the fourteenth verse to a specific time when the ruin of Moab by some northern power shall be completed, and but the smallest remnant left of the people; they being chiefly those who abandon Chemosh for the worship of Jehovah. “The clause, as the years of a hireling, here, and Isaiah 21:16, must render the designation of time somewhat more definite, inasmuch as the hired labourer serves out his time but no more. Hence the sense is, ‘No longer and no shorter.’ See Isaiah 18:25.” — Gesenius.
The prophecy, as a whole, is very obscure. The theory of it as a generic prophecy, covering conditions of Moab at different periods, helps to some solution of it, but its comparative historic relations are so slight as to keep it still obscure.

17 Chapter 17 

Verse 1 

1. Burden — An oracle, a declaration, or a conviction moving to utter a threat. See Isaiah 13:1. Later critical scholars reject this phrase here, as added by copyists. 

Damascus is taken away — It shall be or is destroyed; its name shall be or is erased from the list of cities. It did become ruined by Tiglath-pileser about B.C. 739; then by Shalmaneser, B.C. 723.



Verse 2 

2. Cities of Aroer — Cities round about “Aroer,” and under its jurisdiction. (Gesenius.) Aroer was a small territory not far south from Damascus. There were, however, two trans-Jordanic cities of this name — one in Moab, another near Rabbah-Ammon; the latter at this time may have been subject to Syria, captured from Israel. 

Flocks — Peacefully lying down amid abandoned ruins; a telling reproach, but at the same time a fine picture.



Verse 3 

3. The fortress… shall cease from Ephraim — During their confederacy, Damascus was the defence of Israel or Ephraim — so called because this tribe was the chief of the ten tribes of Israel. In the fall of Damascus this defence comes to an end. So does the glory of that city, and of the chief part of Syria, cease. Its inhabitants are removed. Ephraim loses its bulwark, and Damascus its position as the capital. Syria throughout becomes as miserable as depopulated Israel. One cannot but see bitter irony in the comparing of the glory of Damascus with that of decayed Israel.



Verse 4 

4. The glory of Jacob — That of the ten tribes, to which the prophet now turns. This is humbled indeed, when the Assyrian power shall carry away its men in crowds. 

Shall wax lean — Poor, attenuated, sick Israel! The Chaldee has it: “The riches of Israel shall be removed.”



Verse 5 

5. Harvestman gathereth the corn — The figure used here denotes that the people and wealth of Israel are collected and removed by the Assyrian, just as the husbandman gathers the wheat or barley in his arm to reap down with his sickle; a common fact observable every season in the Valley of Rephaim, near Jerusalem, just south of the city, veering westward of Bethlehem: the largest area of harvest land in the vicinity.



Verse 6 

6. Gleaning grapes shall be left — Similar to what remains of lingering olives — two or three in the top and four or five in the lateral branches, after the hard beating with sticks in the late harvest of the olive trees. The deportation of people will be so thorough that only here and there will an occasional poor family be left. See THOMSON’S The Land and the Book, (vol. i, page 74,) where present practices in that land exhibit the aptness and beauty of the figure in the text.



Verse 7-8 

7, 8. At that day — The day when calamity comes on Damascus and Ephraim, and the Assyrians carry away the people. It is matter of history, that after the Assyrian conquest and the deportation of the great body of Israel, many that were left accepted Hezekiah’s call to return to the worship of Jehovah at Jerusalem. 2 Chronicles 30:11. 

Shall not look to the altars — Israel and Judah were both enticed to Syrian and Phoenician worship. Ahaz had ordered a copy of the altar at Damascus for the temple at Jerusalem. 2 Kings 16:10-12. 

Either the groves, or the images — Both these had usurped the place of Jehovah. The one, Asherim, are called “groves” by the old writers; they were used for idol and licentious worship. Modern writers regard them as images of the Phoenician Venus, serving essentially the same purpose. The other, Chamanim, are supposed to be sun-gods representing Baal, the male deity. The “images” were figures of the sun standing upon the altars of Baal. More precise information cannot be given, owing to the danger of confounding the many local varieties of Shemitic mythology. See WILKINS’S Phoenicia and Israel.


Verse 9 

9. Shall his strong cities — Those of Ephraim in the day of Assyrian capture. 

Be as a forsaken bough — Rather, as the abandoned thicket, or forest. 
And an uppermost branch — Or, mountain height, which men left or abandoned of old, as the Israelites under Joshua compelled. The Septuagint reads: Thy cities shall be “forsaken” in the way the Amorites (mountaineers) and Hivites (lowlanders occupying plains and groves) did forsake (or flee) before the children of Israel. To this rendering essentially most writers now accede. For sins not unlike those of the old races before them is Ephraim also to be punished, and in like way punished, namely, driven from their land.



Verse 10 

10. Because thou — Ephraim, Israel. 

Hast forgotten… salvation — Explanation of the preceding verse. The Israelites were to be punished as there described. But the other result was to follow first, namely, they fell into idolatry. 

Not been mindful… Rock of thy strength — The Lord, Jehovah. Weary of the wholesome discipline of serving him, they pandered to the lustful pleasures of a false religion. They plant pleasant plants, or pleasant plantations, perhaps groves for illicit pleasures connected with idolatrous worship, for to this view the next phrase allies itself. 

Set it with strange slips — In the midst of their idolatrous garden-grounds they inserted vines from Syria and Damascus. Ephraim sought help and protection from Damascus and Syria rather than from Jehovah, his own covenant God.



Verse 11 

11. Make thy plant to grow — On the very day of (or, quite at the immediate) planting of his pleasant garden-ground, (of his overture with Damascus,) he assiduously guarded it by a hedge. He turned away totally from Jehovah. 

In the morning — On the very next morning he found what he had sown in full bloom — his agreement respecting alliance with a foreign power was hearty, he was ready to take the sensual worship of Damascus as his state religion; and the blossom was rapidly advancing to fruitage, that is, to a place of united attack upon Judah. But this plantation, so promising at first to Israel, and succeeding, apparently, so well, was all at once a harvest heap for the day of terrible judgment.



Verse 12 

12. Woe — The word is more properly, Ho, or Ha; a word of surprise; something suddenly turning up to the attention, and wholly absorbing it. The scene is now changed, as in Isaiah 8:5-10, to the fate of the destroying world-power. Assyria itself is broken. 
Multitude of many people — Ho! The uproar of many nations yonder! Avengers they are of backslidden Israel, coming to execute judgment on peoples this way; but destruction, also, is ultimately destined upon them.

These last verses are seemingly separated from the preceding; the leap of thought here is considerable; but, as heretofore noticed of Isaiah, such abruptness is not unusual. In this case, the scene is as if, on a pause at the conclusion at the eleventh verse, the prophet’s thought respecting the instrument to crush Damascus and Israel had darted like lightning through Assyria in all the extent of her provinces, over her territories, and through all destinies attending these, and was arrested, as in vision they were seen generally mustering for a final judgment and overthrow, with the words following: —

“Hark! The noise of many nations! Like the noise of the sea, they make a noise! And the rush of peoples! Like the rush of mighty waters they are rushing! Nations, like the rush of many waters, rush; and he (God) rebukes it, and it flees from afar, and is chased like the chaff (or thistle-down) of hills before the wind, and like a rolling thing (probably rolling dust) before a whirlwind.”
The translation is Alexander’s. Delitzsch says, “The many surging nations (or sub-kingdoms of Assyria) are kneaded together, as it were, into one mass. It costs God simply a threatening word, and this mass flies all apart, and falls into dust, and whirls about in all directions, like the chaff of threshingfloors in high places, or like dust whirled up by the storm.” All literature may be challenged to show a passage of greater power.



Verse 14 

14. And behold… trouble — The different renderings are, terror, trouble, consternation, horror, the shriek of death. 
At eveningtide — At the time of evening. 

Before… morning he is not — Some suppose a proleptic allusion here to the swoop of destruction upon Sennacherib’s army. Possibly the imagery is purposely suited to that slaughter, yet the language will apply to many other deliverances and judgments. Judgment upon the imperial powers began in the evening, raged through the night: in the morning all were destroyed. This power had finished Damascus and Ephraim; it essayed to demolish Judah; but was itself swept, as it were in a moment, out of existence. So went, ultimately, the whole empire, broken, scattered, and swallowed up by other powers.

18 Chapter 18 

Verse 1 

1. Woe — Not minatory, but salutatory: Ho! 
Land shadowing with wings — Or, land of the clanging sound of wings; the buzz or rustling of insect wings; or, as some interpret, referring to the rustle and clatter of marching armies; as if it means, “Ho, land that sends forth armies to the aid of invaded Egypt below.” 

Beyond the rivers — That is, regions lying south of Egypt around and beyond the head-waters of the Nile.



Verse 2 

2. By the sea — The Nile. Any distinguished waters were called seas. 

Saying — This is useless. The word is not in the original, nor is it essential to the sense of the passage. 

Go, ye — This is addressed to the vessels on the Nile made of papyrus (bulrushes) bark. This plant, now seldom found, anciently abounded along the Nile and its branches, and from its inner bark the earlier writing material was obtained, as well as from its strips coverings for boat frames; thus making “ships” light for sailing on the level Nile, and portable for its cataracts. 

To a nation scattered and peeled — A description of the Ethiopians. Better, tall, or drawn out, and smooth. So the original. To a people of smooth skin, lithe, active, and terrible, or much to be feared, for their fierceness. 

From their beginning — From that time and beyond, or from long ago; referring, perhaps, to an antiquity sufficient to account for the constitutional difference in blackness, smoothness of skin, etc. 

A nation meted out — Still the Ethiopians. The Hebrew is, קו קו, (kav, kav,) line, line. The English translation implies a measuring line thoroughly used. (The repeated words imply this.) The measuring line was in war used upon buildings devoted to destruction. By figure it may here mean all destroyers, and hence the term is of active signification, not passive; and if this be active, so the next word. Then it is not trodden, but treading down; a people treading and crushing; an all powerful and victorious people. 

Spoiled — This also is an inadequate rendering, and was made on an incorrect theory of the passage. It rather means, dissects, cuts up. The branches of the Upper Nile divide the country into many sections.



Verse 3 

3. See ye, when, etc. — The picture takes in the prophet as saying to all the people in those far lands, “Be ready when ye shall see the signal raised on the mountains; note it, when the trumpet shall sound; listen, and be on the alert.” The prophet’s alarm is in the interest of Judah, or, which is the same thing, of Jehovah’s cause. The passage-way of the armies of the rival empires lay through Judah, now a dependent of Egypt, on account of which dependence Judah is to suffer if Assyria prevails. The implied prediction is, that God is about to deliver the world from the all-conquering might of Assyria.



Verse 4 

4. All being thus ready, Jehovah comes now into the scene. In his watchful providence he looks on calmly from the high heavens, and waits up to the right time. 

Like a clear heat upon herbs — “Clear heat” is serene, continuous heat, suited to ripen herbs, grasses, wheat. 

Like a cloud of dew — Moisture combining with heat to hasten the harvest. The Hebrew particle כ kaph, here twice used, is a particle of comparison, not of time, and the meaning obviously is, that God not only does not hinder the operations of the enemy against Egypt and Ethiopia, but he even favours his success to a certain point, as dew and sunshine promote a ripening harvest.



Verse 5 

5. But God does interfere at the last and right moment. 

For afore the harvest — In this case the grape harvest, as the defining terms following indicate. In the interval between the two harvests God has looked calmly on. The Assyrian’s answer to the figure of the “grape harvest” — the pruning and nipping off of shoots to facilitate ripening by letting in of sunheat — symbolizes God’s own forwarding of the enemy and his plans unto destruction.



Verse 6 

6. They… be left — The branches cut off for the fowls and beasts represent the carcasses of the enemy laid prostrate on the field, as the Assyrians were arrested in their march against Egypt. Both Judah is saved, and Egypt and Ethiopia are relieved from the dreaded foe. This is the message the Ethiopian ambassadors of Isaiah 18:2 were summoned to send off to their country. The message relates to the destruction of the enemy, and said destruction was a marked wonder, worthy to be known at the farthest places of the earth. For the enemy just ready to pounce upon the Egyptians, and with them upon Judah also, was itself pounced upon by the Almighty One. This event is the ensign on the mountains, and the trumpet sound (Isaiah 18:3) to which the prophet invites Ethiopia’s attention. The mustering of their hosts in self-defence is not now necessary. God has come to their defence, but chiefly in behalf of his people in Judah.



Verse 7 

7. In that time shall the present be brought — Now that Ethiopia is delivered by the fall of her enemy, the usual offerings of submission and gratitude are due from her. The proper offering is, that of herself to her deliverer, making herself over to him and to his religion as established on mount Zion. The terms characterizing Ethiopia are the same as in Isaiah 18:2, where see explanations. Was this call to the Ethiopians unheeded? Did this wonder from Jehovah — the Assyrian destruction — prove a vain event in directing the world’s attention to Him as its almighty Creator and Sovereign? “This particular case has already thrown forward some foreshadowing of its future fulfilment in the scenes briefly sketched in Acts 8:26-39, when the prime minister of a celebrated queen of Ethiopia found Christ, by the aid of Philip, in reading this very book of Isaiah, and went home to his country rejoicing. Also in the further fact, that some vestiges of Christianity — traces of its early power, and perhaps prophecies of its later — have lived in that remote land unto this day. Assuredly ‘Ethiopia shall yet stretch forth her hands unto God.’” — Cowles.
19 Chapter 19 

Verse 1 

1. The Lord rideth… into Egypt — Not the first time, not a strange visitation. The colour of the expression shows a plain recalling of the old events of Moses in Egypt. Exodus, chapters x-xii. 

Upon a swift cloud — This time the manner of Jehovah’s coming is beset with no hinderances, no hand-to-hand contest, as in old time. The almighty Providence glides easily, though swiftly, on to retribution. But retribution here is intended discipline. See Isaiah 19:22. 

Idols… moved… presence — The first effective inroads upon the idols of Egypt were made by the Persian Cambyses, (SMITH’S History of the World, vol. i, page 287,) B.C. 525. Later, Jewish settlements in Egypt gradually effected a reaction upon the whole idol system. Judaism, still later reinforced by the new power of Christianity, and Mohammedanism later still, quite demolished the old Egyptian religions.

The chief of the Egyptian idols were the bull, crocodile, etc. These are said to be moved, that is, agitated, stirred up, at prospect of destruction.



Verse 2 

2. Egyptians against… Egyptians — One district or nome against another. So the Septuagint: or, Upper, Middle, and Lower Egypt against each other. The former is the more probable meaning. In all Egypt there were at various times from thirty-six to forty-two of such divisions. Or, the immediate thought of divisions may be that of the Dodakarchy, or the twelve provinces, from B.C. 695 till Psammetichus. (See SMITH’S History, vol. 1.)



Verses 2-4 

2-4. Opinions greatly vary as to when the events here described took place. Of the most plausible, one refers them to times shortly following the destruction of Sennacherib’s army, during which times the affairs of Egypt were in great confusion. Another opinion (and which is to be preferred) places the events in successu; the reference to Nebuchadnezzar’s conquest being general, and to the conquest of Cambyses particular; and the whole referring to successive disciplinary punishments, but ending with deliverances, such as the final adoption of the worship of the true God will bring. The lesson taught is, that Jehovah is the God of all nations, especially of Egypt and Assyria, the greatest kingdoms then known; and that his worship effects the only true salvation for all.



Verse 3 

3. And the spirit of Egypt — That is, Egypt’s wisdom, its customary wisdom, shall fail, or, as in the literal Hebrew, shall be emptied or poured out, in that while overwhelmed in their troubles they look not to Jehovah for help, but to their idols. To these, rather, did they seek; and to the charmers, persons who pretended to imitate the softly suppressed voices of the under world, and to them that have familiar spirits, who employed themselves in invoking the manes of the dead by magical incantations, and to the wizards, that is, lying prophets of every kind.



Verse 4 

4. A fierce king — Rather, a strong, powerful king, but such as proved a cruel master. As without much doubt the prophecy is general, this one character may apply to several rulers — Nebuchadnezzar, Psammetichus, and Cambyses — the most merciless of whom, however, was Psammetichus. See SMITH’S Dictionary of Biography.


Verse 5 

5. Waters shall fail from the sea — The Nile river, the life of Egypt, is still called el Bahr, the Sea. But little rain falls in Egypt, and that only near the Mediterranean. The Nile, therefore, is the entire dependence for fertility. Drouth in the south mountains is hence the destruction of Egypt, and this forms the ground for the figures of the following verses. See also Nahum 3:9.



Verse 6-7 

6, 7. Shall turn the rivers — Many famines have occurred in Egypt owing to failure of the rains in the south. The river becomes low and stagnant and putrid. Instead of “they shall turn the rivers,” the Speaker’s Commentary renders, “The rivers shall become loathsome;” and Lange, “shall become a stench.” 

Brooks of defence — The Nile canals were a “defence” in two ways: the first, in giving fertility and defending from starvation; the second in being unbridged moats against invading hordes; but being dried up, they would allow a foe to approach the walls of the city. Reeds… flags…
paper reeds — The first two of these mean the papyrus, doubtless; (see chap. Isaiah 18:2;) “paper reeds” is from a different word in Hebrew. Gesenius supposes, from its root, that bare places along the banks covered with grass are intended. The meaning is, the Nile is unavailing to the people. It brings no food by its fertility. It brings no commerce, on account of the half-anarchical condition of the country; but it does bring stench, disease, and death by its stagnancy.



Verse 8 

8. Fishers… they that cast angle… spread nets — Arts and manufactures, and the fishery trade, all suffer. Fish and vegetables were the food of the people on account of their superstition respecting animal food. The lower classes were greatly affected by famines, cruel labours, and civil disturbances. 

Spread nets — The net is not used at this day; anciently it was used, as proved by the fishnets found on the monuments.



Verse 9 

9. Fine flax — In Hebrew, hatchelled flax. 
Networks — White linen. — Gesenius. Proverbs 7:16; Ezekiel 27:7.



Verse 10 

10. Broken in the purposes thereof — Their strong men, their higher castes. The pillars of the land are crushed to pieces. So the Hebrew. Strange translation in our version! The ruin is general. Both high and low suffer. 

All that make sluices — Dam makers across canals to overflow the lands. Workers for wages, these especially suffer.



Verses 11-13 

11-13. Princes of Zoan — “Zoan,” the ancient Tanis, the present Tsan, was the capital of the northeastern kingdom, as Noph, (Isaiah 19:13,) or Memphis, was of Central Egypt. These are representative cities for all Egypt in this prophecy. Pharaoh was a name, not of a person but of the royal house, personified in the ruling head at the time. His princes or counsellers are a stupified cabinet in these prophetic times, though they boast royal descent and great wisdom. See Herodotus. 2:141. They were the priestly caste out of which kings were chosen. 

Where are they — A sarcastic asking what they amount to as pretended wise-men. 

Let them know — If they cannot tell, then let them learn from the Lord of hosts, and so obtain certain knowledge what is designed upon Egypt. In themselves the whole priestly class are very fools. 

The stay of the tribes — Literally, the corner-stone of her tribes. Still the priestly class is meant. They probably assured safety as against Assyria, or as against their only dreaded foe in the far northeast.



Verse 14 

14. Perverse spirit — All such acts attributed to God are but declarations of the general fact, that if men will dash their heads against a stone wall their brains will come out. This is the part God performs in his sending moral infatuation among men. His laws cannot be broken with impunity. God was no further responsible than this for the bad counsel which caused Egypt to err.



Verse 15 

15. Any work for Egypt — Any plan or invention devised for Egypt’s extrication from difficulty by any class, or all classes combined, as expressed in the familiar proverbial designations, head or tail, which means high or low castes. 

Branch or rush — The same thought under figure of lofty palm branches, representing the high castes, and of the humble reeds along the Nile, denoting the lower classes — the fellahs of this day.



Verse 16 

16. In that day — The day when these calamities come. 

Like unto women — A figure expressive of timidity and fear. Used also by other prophets. Jeremiah 51:30; Nahum 3:13. 

Shaking of the hand — A gesture, not here of summons, but of menace — menace of judgments by invaders. Isaiah 10:5; Isaiah 10:32; Isaiah 11:15. Hopeful amendment appears at once from such gestures.



Verse 17 

17. Land of Judah… terror unto Egypt — Not because of possible invasion from Judah; the Jews were never equal to this; besides, at this time they were at peace with Egypt; but because the author of the calamities of Egypt was the God of Judah. 

Thereof — Judah. 

It — Egypt.



Verse 18 

18. In that day — “Day” has here, probably, the large meaning of the whole period included in this prophecy. 

Five cities — Probably meaning several — the definite number being used for an indefinite. Only a very few centuries later than the date of this prophecy, many of the large towns of Egypt were witness to a copious use of the Hebrew language and of the Hebrew worship; and it is probable that many Egyptians became proselytes to the Jewish religion, as was the fact elsewhere, wherever the Jews made settlements. 

City of destruction — Respecting one of these five, or several, cities, there shall be the name or designation “City of Destruction,” or, Ir-Haheres, “City of the Sun.” Many excellent critics suppose a play upon the Hebrew Heres and Hheras, (consult Furst, Gesenius, SMITH’S Bible Dictionary, and all the best commentaries.) If the word means sun, the city referred to was Heliopolis, where the sun had once been worshipped, on account of which comes the name Heliopolis, and still on account of which the doom of destruction was to come upon it. Literally, this did come, and there is now nothing left of it but walls crumbled to earth, and a single obelisk. On my visit to it in the winter of 1870 the whole level area was a flourishing wheatfield. Ewald explains the difficulty here somewhat as follows: “At first there are, perhaps, only five cities in Egypt in which Jehovah was worshipped by Israelites already settled there. One of which was so placed under the divine care that it was called the city of Fortune or Protection, (supposing the Hebrew word really to mean this, and not destruction;) that it was intended to be a place of resort for God’s people in the future, as one of the cities in Egypt (and probably this one) certainly did afford protection to the infant child Jesus.”



Verse 19 

19. Altar — The word “altar” literally supposes the offering of sacrifices. Here, however, its meaning may have the confined sense of memorial, a memorial of the conversion of the Egyptians to the true religion. 

Pillar — A monument of the same fact. In the prophet’s conception God (possibly) decrees to this end a conversion of the symbol of the obelisks so common in Egypt. Another illustration of this general meaning may be offered here. In this district or nome of Heliopolis, but in the city of Leontopolis, Onias IV, (see Josephus, Ant., xiii, chap. Isaiah 3:1-3,) disappointed in obtaining the highpriesthood at Jerusalem, B.C. 149, on fleeing to Ptolemy in Egypt, received permission to build a temple for Jewish worship resembling that at Jerusalem, but smaller and less splendid. Onias is said to have pleaded this very nineteenth verse as propriety and authority for his doing so. This temple and its worship lasted over two hundred years. The “altar” and “pillar” may have had exemplification here also. A sort of fulfilment of this verse may also be found in the fact of so many synagogues being erected in Egypt from Alexander’s time on, and in the fact, too, of the Hebrew Scriptures receiving a Greek version — the Septuagint — by command of Ptolemy.



Verse 20 

20. And it — The “altar,” or the “pillar.” The idea of salvation and deliverance in this verse is, without doubt, the moral rescue which the land received on being delivered from its old time besetting idolatries.



Verse 21 

21. Egypt shall know — The above idea continues and is expanded, as usual with the prophet when he sees the grand results of the prevalence of the true worship of Jehovah. From the small beginning with five cities, one “altar,” and one “pillar,” the whole of Egypt comes to know Jehovah, and this knowledge soon shows itself in acts of worship.



Verse 22 

22. Smite Egypt — Egypt’s allegiance to Jehovah will still be very mixed, calling for smitings to amend and correct the people.



Verse 23 

23. A highway out of Egypt — In like manner with “Egypt,” Assyria is to be humbled. Both these great powers are to go down, and the trampling upon Judah by their great armies is to cease. Peace between them is simply the work of divine chastisement causing both, in some degree, to acknowledge Jehovah as the mightiest ruler of the earth.



Verse 24-25 

24, 25. In that day — Here, doubtless, the Messianic “day.” The language here is but the prefiguration of great moral changes. 

Shall Israel — The Israel through whom, according to God’s covenant with Abraham, “all nations shall be blessed.” 

The third with Egypt and with Assyria — The three nations shall be at peace, and Israel shall be the instrument of spiritual revolutions in their midst. While Israel was untrue to Jehovah he was crushed between the great hostile world-powers; but repenting and returning, he is to become the means of bringing both Egypt and Assyria to the feet of Jehovah to become his people.

Much of implied reference is no doubt made here to the far and wide dispersion of the Jews, diffusing influences preparatory to the incoming gospel age; of which influences the first noted instalment was brought to view at the day of Pentecost.

20 Chapter 20 

Verse 1 

1. In the year that Tartan came unto Ashdod — There is uncertainty as to date, but it lay probably between B.C. 727 and 720. “Tartan” is an official name, like captain-general. Of the Assyrian kings mentioned in the Bible, Sargon’s name occurs only here. According to the present state of decipherments of the Assyrian texts, it is probable that Sargon was a usurper of the throne during the three years’ siege of Samaria by Shalmaneser. 2 Kings 18:9-12. It is likewise probable that he completed that siege and himself took Samaria; that he was the father and predecessor of Sennacherib; that his reign began in the same year (B.C.

721) with that of Merodach-Baladan in the then subordinate province of Babylon, and that his reign was long and prosperous. “Ashdod” was the key to Egypt, and when laid waste only Lachish lay much in the way of unhindered passage into that country; hence Sennacherib afterward laid siege to and took that city. See these facts stated more fully at chapters xxxvi-xxxix.



Verse 2 

2. Loose the sackcloth — An outward garment, and not unfrequently worn as a badge of humiliation, and symbol of unwelcome tidings. It was the habitual covering of the prophet, especially in the dark days of those sieges in the vicinity of Jerusalem on the Philistine plains below. Isaiah, divesting himself of this and of his sandals — thus stripped of all clothing save his undergarment or tunic — was a symbolic prediction, or picture of some unusual suffering. The “sackcloth” was probably of goats’ hair; it was the covering of Elijah, and usually of other — even of false — prophets. Zechariah 13:4.



Verse 3 

3. Like as my servant — “My servant” was a term of honour applied to Abraham, Job, Moses, David; afterward to regenerate Israel; then to Messiah, in the latter chapters of this book. 

Walked… barefoot three years — This time of Isaiah’s imposed extra humiliation on public occasions, was intended as an impressive portending spectacle before the people. 

For a sign and wonder — Especially in relation to Egypt and Ethiopia, on which the people of Judah relied for defence, whenever Assyria’s armies, moving Egyptward, should also menace Jerusalem.



Verse 4-5 

4, 5. So — Thus, in like manner, as the prophet in his comparative nakedness. 

Shall the king of Assyria — In this expedition Assyria’s success is assured by the prophet. Precisely when this occurred is not easy to settle, as some imagine. Not even Rawlinson, in his Five Great Monarchies, vol. ii, page 416, (which see,) does this satisfactorily. Nor is it, as regards prophecy, very material. 

Lead away the Egyptians prisoners… Ethiopians captives — This picture of naked captives taken in war, is found on the monuments in Egypt. See Isaiah 47:2-3; also Nahum 3:5; Nahum 3:8-9. The doctrine of the prophecy is: Vain is the reliance of Judah on Egypt and Ethiopia.



Verse 6 

6. Of this isle — This coastland from Gaza to Phenicia, and northward, how insignificant this compared with the thousand miles up the Nile covered by the great powers of Egypt and Ethiopia combined, on which Judah depended for help. Judah can now see her land all open as a foraging highway region for the conquering Assyrians, who are only too ready to take revenge for her alliance with the conquered countries. Well may the people cry out, How shall we escape? “We?” “We know the barbarities of war. We know the retributions laid on conquered dependants.” Nevertheless, during these direful wars, Jehovah did in considerable measure interfere for Jerusalem, on account of the theocratic fidelity of pious Hezekiah. See chapter 37.

21 Chapter 21 

Verse 1 

1. The desert of the sea — Babylon lay on an extended plain of its own, and this was contiguous to the great desert of Arabia on the southwest, from which violent winds often rush. Artificial checks preserved the Euphrates from becoming a sea in its overflowings, like the Nile during its inundations. The word “desert” seems to be used in anticipation of what this great plain will become in the fall of Babylon, when all the embankments of the great river shall be removed. 

Terrible land — This, according to Isaiah 21:2, is Persia and Media. Media, especially “terrible,” because of its wild mountain warriors. A rush of these is to be made upon Babylon, like to the hurricanes from the southern deserts.



Verse 2 

2. A grievous vision — A sad and most afflictive prophetic view is shown. 

The treacherous dealer — Babylonian tyranny overreaches itself in its cruelties. 

Go up, O Elam: besiege, O Media — Persia and Media are summoned to execute terrible judgment upon the insolent empire. God ordains that the sighs of the oppressed shall cease. This prophecy is uttered probably two centuries before its fulfilment.



Verse 3-4 

3, 4. Loins filled with pain — In these verses is described the experiences of a mind frenzied by a prospective view of Babylonian wrongs. The words here, taking full effect upon the reader, make him not merely to sympathize with the prophet — he in a measure feels the pains of the prophet.



Verse 5 

5. The scene of the wildest agitation continues, but it is not unsystematic and insane. There is brevity, rapidity, life, and system in the description. 

Prepare the table, watch in the watchtower, eat, drink — This is addressed to the Babylonians. The phrase “watch,” etc., is better rendered, Spread the carpets. It describes a banquet scene. However, the usual guard is probably around, and an alarm may have been sounded. 

Arise, ye princes — Princes of Persia and Media — address, as it were, of the prophet. 

Anoint the shield — Besmear the “shield,” a practice among the ancients, to aid the glancing off of lances and arrows. See VIRGIL’S Eneid, 7.626: “Pars leves clypeos… arvina pingui” — shields smooth with fat oil.
This was practiced, some say, for the preservation of the leather.



Verse 6 

6. Go, set a watchman — As if a degree of languor was already coming on the scene. The watchman, to look, apparently, into the distance, then to report the on-coming of Persian troops, and of successive events of the war upon Babylon.



Verse 7 

7. Chariot… horsemen… asses… camels — The first report is, the approach of a long procession, headed by horsemen, seen in perspective as two, a column of two, or two abreast, then successions of chariots drawn by asses and camels, which animals were used in ancient campaigns for different purposes, as both Herodotus and Xenophon testify of the Persians. (Xenophon, Cyrop., Isaiah 4:3.) They not only carried baggage and provisions, but were taken into battle to throw the enemy into confusion by fright, etc. The watchman not only saw, but he listened — listened with intense listening; yet he heard nothing, so still was the approach.



Verse 8 

8. And he cried, A lion — This may mean that the appearance in the distance was formidable enough to be represented under the figure of “a lion;” or, more probably, it means that from long listening with no result, but rather, perhaps, even the vanishing away for a time of the processions before seen, the watchman himself, impatient at fruitless results, cries out, as with a lion’s voice, that is, roars or growls out, “Lord, I stand every moment watching, day and night, but see nothing more than this inexplicable procession, and scarcely that at present.” The watchman was not necessarily at Babylon, but probably near it.



Verse 9 

9. But soon his complaint is hushed, and then bursts on his view the cavalcade, coming as it were from out of Babylon itself, shouting, Babylon is fallen, is fallen. This is Delitzsch’s explanation, who says of this part of the scene: “It is now clear enough where the procession went to when it disappeared. It had entered Babylon, made itself master of the city, and established itself there, and afterward came forth announcing the downfall.” This is ingenious, and neither the grammar nor the rhetoric of the passage is adverse to such an explanation. That Cyrus was to act as the anointed of Jehovah in this scene is more fully stated in Isaiah 41:2-3; Isaiah 45:1. And the scene here in effect repeats the facts prophesied of in chapter 13.



Verse 10 

10. My threshing — My crushingly oppressed ones; a sympathetic utterance from the prophet for his chastised brethren. Now appears the bearing this prophecy has on the Lord’s people. 

Corn of my floor — Rather, son or child of my threshing-floor, the sanctified results of a long disciplinary affliction. The captivity in Babylon was the judicial separation of grains and husks in Israel. Babylon was the threshing floor of God; love now restrains the wrath. 

That which I have heard — The revelation from God in relation to Israel’s sore providential handling. 

Declared unto you — Is now made all clear.



Verse 11-12 

11, 12. These verses contain a single prophecy, one entirely distinct from all others. 

Burden of Dumah — Strictly, “Dumah” means silence. The word is used here probably as emblematic of the long silence that is to come over Edom and its capital, and hence here means Edom. 

He calleth to me out of Seir — “Seir” was the mountainous tract of Edom. In a rocky defile within this mountainous tract was the capital city, Sela; a name taken from its houses, temples, sepulchres, etc., being cut out of the rocky mountain sides. Its later name was Petra, noticed in chap. 18. The call is, as it were, to one stationed on a watchtower at a distance, not improbably at Jerusalem. 

Watchman, what of the night — From urgent anxiety the question is repeated. Edom never had kindly feeling toward Israel. Hatred dates back to Esau and his descendants. It was shown in its denial to Israel of a passage through Edom to the land of Canaan. See Numbers 20:17-18. The question may be a taunt to Judah in ideal affliction during a foreseen captivity, when its city is desolate, and its people are at Babylon; or it may be an agonizing inquiry in Edom’s own behalf. 

The morning cometh — The answer appears as if it were the latter. “The morning cometh, and also the night.” Edom has a short prospect of a returning day of prosperity, but a night, a long night, of adversity, is soon to succeed it. How faithfully true in Edom’s history! The Assyrian period darkened it.

The Chaldean, the Grecian, the Roman, followed each other. Then the light of Edom went out forever: its very capital was unknown for ages till discovered in this our own century. Nevertheless, the watchman’s word encourages. If ye will inquire after the true Jehovah, inquire ye; inquire at once, your chance is not lost. 

Return, come — Repent, seek, and regain at least your spiritual birthright. The oracle, like the Gospel to impenitent sinners, closes with a yearning entreaty.



Verses 13-15 

13-15. Burden upon Arabia — On critical grounds, both Ewald and Delitzsch make it doubtful that Arabia, as a whole, is meant, but rather think that the oracle relates to the sandy desert, the Arabah, the region over which the ancient caravan trade was carried. Their opinion is not simply plausible, it is reasonable. It is still Arabia, though a specific part. The caravans are called Dedanim, a mixture of Cushites and Ishmaelites. Their roads or camel routes to and from Tyre, and probably Gaza, are invaded by a foreign force, possibly the Assyrian, in its foraging parties, as the army passes toward Egypt or toward Tyre; and the caravans are dispersed from their accustomed track of travel far out into inhospitable deserts. 

Forest — Forests, properly so-called, do not exist in Arabia. In wide and moist wadies thickets grow, and in these the caravans could conceal themselves when pursued.



Verse 14 

14. Tema — If this place has been identified, as is claimed, it lay on the present pilgrim road from Damascus to Mecca. Its people are commanded to supply provisions to the caravans, who were fleeing from “the drawn sword, the bent bow, and the grievousness of war.”



Verse 16 

16. Years of a hireling — The desert carriers had probably become rich, and plunder was the object of assaults upon them. The prophet sees that God is to permit them, that is, 

Kedar — the representative term for all Arabian carriers — to be impoverished. These, and all their glory of wealth and protective guards are to be ruined within a year, as the hireling figure runs — hired for one year.

22 Chapter 22 

Verse 1 

1. Valley of vision — Jerusalem itself, the seat of prophecy, the residence of Isaiah and his school of disciples. It is called a “valley” because, though on hills, it is surrounded by hills higher than itself; and because on three sides valleys steeply sloping to the city run into one running to the Dead Sea eastward. 

What aileth thee — A question occasioned by revelry resounding from all the housetops in a time of real peril, and this, from a daring, defiant sense of security. The question is a rebuke. The housetops were flat, and used as places of resort.



Verse 2 

2. Thy slain men — Or, men destined to perish, as the prophet sees a dire siege at hand. 

Not slain with the sword — Not to have this honour. They will die inside, not in battle; or, they will die as captives, far away.



Verse 3 

3. Thy rulers are fled — This verse describes conquest and captivity.



Verse 4-5 

4, 5. Therefore… Look away from me — Advice to let the prophet alone, to obtrude not on his sorrow. No consolation can reach him. 

Daughter of my people — Inhabitants of Jerusalem. 

Trouble… treading down… perplexity — Mental anguish extreme to the prophet, while the thoughtless people are insensible to coming woes. Terrible day in prospect, but Jehovah sends it as the last recourse with a view to correction. 

Crying — Wails which reach to and echo back from the mountains, allusive of the valley whence they come.



Verse 6-7 

6, 7. Elam — Not Persia, as a whole, but a district within it, supplying soldiers that used the bow. 

Kir — A province in Assyria on the river Kuros, which furnished men with lances and shields, (shields were in cases when not used.) However, Rawlinson locates “Kir” near the mouths of the Euphrates and of the Tigris.

In either case, the siege of this chapter may be that of Nebuchadnezzar, B.C. 605, or it may cover the character of several sieges, then future to Isaiah. 

Thy choicest valleys — That is, those passable to chariots near Jerusalem. These were Rephaim on the south, and the plateau north.



Verses 8-11 

8-11. He discovered the covering of Judah — “He” is indefinite, but from the verses following it is quite evident that it refers to the Jews. The expression means, “The covering of Judah was removed.” The Jews become conscious of their own condition, and are alarmed. 

Look… to the armour — To the arsenal of shields, etc., in the house of the forest, so named from its Lebanon cedars of which it was made. 

Breaches — They look also to the bad condition of the walls, and to gathering from the outside lower pool adequate water supplies in the city. 

Numbered the houses — To see which can best be spared to take down, the stone to be used for repairing the walls. Estimating expenses and asserting materials for wall building may have had something to do with this numbering.

Between the two walls — Or, pair of walls. This must mean that a basin was formed for collecting additional waters, a parallel wall to one then standing being reared for it. 

Old pool — The upper Gihon, probably three fourths of a mile outside, west, and higher than the city within the walls. To all these preparations the Jews looked, on awaking to their condition. But unto the maker… him that fashioned, etc. — They did not look.

These words are to be taken as poetical equivalents for the Efficient Cause of all things. They were looking to arsenals, etc., but not to God. Long ago had God foreseen this, and ordered such a siege to punish and correct the Jews.



Verses 12-14 

12-14. And now God calls to repentance, to weeping… to mourning… to baldness, etc. — Signs, all of them, of bitter repentance. But the people have gone too far into error of life to obey. The prophecy seems to touch on the last days of the kingdom; for though repentance is commanded, no promise, no consolation is offered, and the people seem incredulous; certainly they show no desire to obey, for the prophet sees them either confident still of security, or else thinking their situation a lost one, and so they rollic in heathenish revelry, and say, “Let us eat and drink, for to-morrow we die.” This piece of prophecy seems thus far really generic, embracing points applicable to all the sieges the Jews endured. Yet the 14th verse can scarcely apply to any other than the last one suffered by that people as a kingdom.



Verse 15-16 

15, 16. The “Burden” now passes from the character of the people to that of chief individuals, and of their characters in contrast. 

Unto Shebna — This is not a person’s name, but an official title; not that of treasurer, for the original means, dear friend, but that of prefect of the palace — over the house. The name appears again in Isaiah 36:3, thus making this prophecy to apply in part to Hezekiah’s time. What hast thou here… whom, etc. — What right, what claims, for making a family sepulchre in Jerusalem? The tone of the questions implies that this officer was a foreigner as well as a wicked man, using also, quite probably, the public funds for a personal object. 

Sepulchre on high — At a height in a cliff, to be secure from depredation; hence an extravagant and presumptuous use of public funds.



Verses 17-19 

17-19. Behold — The doom of this faithless heathen officer, also a leader away of the people, now follows. 

Carry thee… mighty captivity — The words of these verses are violent words, and indicate sharp, indignant, violent feeling and action in executing punishment upon this man. There is scarce power in any language to translate them. 

Cover thee — Wrap thee up, (as by straps and thongs.) 

Violently turn and toss thee — Some translate: “Bind thee with head band into a ball, then whirl thee round and round and cast thee away.” 

Into a large country — Perhaps Assyria; there is nothing certain as to what country is meant. The Jewish comment is, that Shebna was tied, as a traitor, to horses’ tails in Assyria, and so died.



Verses 20-23 

20-23. I will call my servant — A very different character enters Shebna’s place in the person of Eliakim, a native Jew, because his father’s name is given, which was not done in the other case. He is invested with the robe — badge of authority; and the girdle — in which was the purse, and from which the sword was suspended; also the key hung over the shoulder — denoting civil authority next to the king himself. Isaiah 9:6. In his administration he is truly father to all the people.



Verse 24 

24. I will fasten… as a nail — As a peg or spike fastened in the wall in Oriental houses, on which family ornaments were suspended. The sense is, all that is valuable to the nation rests on him. 

Glorious throne to his father’s house — It seems idle to suppose, with Delitzsch, that here begins an intimation of Eliakim’s gradual fall from his integrity to the government by observing nepotism in appointing his relatives only to offices. The expression rather indicates fidelity. He is to the government as the tentpin in a strong setting, or nail firmly fixed in the wall. He is the faithful prefect of the house, the palace; the seat whence issue all government advices.



Verse 25 

25. Shall the nail… fall — Delitzsch, of course, supposes the reference here is to Eliakim, and grammatical considerations are on his side. But the altogether better logical view is, that of an abrupt return (not without like examples with Isaiah) to the treasurer, who was a failure in the government, a heathen, without doubt, smuggled into office probably by the heathenish Ahaz, and unfortunately retained in office by pious Hezekiah, till, in the order of divine providence, he was ignominiously thrust out.

23 Chapter 23 

Verse 1 

1. Ships of Tarshish — The Mediterranean fleet, especially the larger vessels which plied between the Phoenician coast (for all cities and towns on the coast were sea-faring,) and Tartessus in Spain. 

Is laid waste — This is spoken of Tyre. It is so seen in vision. 

From… Chittim it is revealed — Cyprus, or Citium, a chief port in Cyprus. The vision takes in seamen returning and hearing from the colony at Cyprus bad news of Tyre.



Verse 2 

2. Be still — Or, dumb with astonishment. 

Isle — In Hebrew, this word applies to the coast, whether of island or mainland. Therefore, the inhabitants of the towns on the Mediterranean are here addressed, who were enriched by commerce with Phoenicia. Zidon was a city of honour, not because greater, but because more ancient, than Tyre.



Verse 3 

3. By great waters — Across the sea to Egypt. The grain of the Nile land (called here Sihor, black, the black deposits of yearly fertile mud) is Tyre’s revenue. Egypt was the great emporium of the nations.



Verse 4 

4. Ashamed — Zidon, or the whole Zidonian coast, is called to be confounded, mortified, because the sea… the strength of the sea, or Tyre — the rock fortress of the sea, the sea’s objective point in commerce — has waned in population because of wars, and she is for the future as good as barren.



Verse 5 

5. Concerning Egypt — The translation seems better thus: “At what time the report cometh to Egypt they shall bewail at the report of Tyre.” For the loss of Tyre is the loss of Egypt’s market for her products.



Verse 6 

6. Tarshish — Tyre’s remote colonies, especially Tartessus, near the Straits of Gibraltar. In the stress upon Tyre her people are advised to seek refuge there. The siege by Nebuchadnezzar, and still more by Alexander, was sufficient occasion for such advice.



Verse 7 

7. Joyous city… ancient days — The question form here is from poetic fervour. Joyousness is supposed to imply luxury, recklessness, and pride of antiquity. Undisturbed prosperity for many years made them exultant and even arrogant. 

Feet… carry — Tropically, cities are sometimes called mothers, and Tyre is presented here as wandering (by means of ships) to her far-off children. For history of the Phoenicians see Smith’s Bible Dictionary, Kenrick, Renan, and others.



Verse 8-9 

8, 9. Who hath taken… counsel — Of whose purpose come results such as these upon great Tyre? Is it possible any one can bring such things about? The irony is withering, yet solemn and stately. Jehovah, to stain the glory of man — not at Tyre alone — hath done it. So always. 

The honourable — Solid men and families, as society calls them, sooner or later come down.



Verse 10 

10. Pass through… as a river — As freely as a river flows, overflows, and rushes, so let the population go hence. 

Daughter of Tarshish — Dependent, henceforth, on the colonies for existence and a home. 

No more strength — Girdle is the word — a figure of strength. No more home girding of the loins or fortifications. The cincture of beauty and strength is gone from Tyre.



Verse 11 

11. He stretched out his hand — The subject of the verb is Jehovah. The gesture here, quite a common representation with Isaiah, intends punishment and correction. 

Over the sea — Over the domain of Tyrian commerce, more especially Phoenician cities on the sea. 

Shook the kingdoms — The whole of Phoenicia, by means of noted warriors whose selfish aims at conquest were divinely overruled for correction.



Verse 12 

12. He said — Jehovah said, as in Isaiah 23:9. 

No more rejoice — Because doomed to be crippled; yes, nearly destroyed. 

Daughter of Zidon — Zidon was the older city, hence addressed as the mother city. 

To Chittim — To Tyrian colonies in Cyprus. Yet even there they would find no rest, because too near and too accessible to the conquering power.



Verse 13 

13. Behold — Something important to be said. 

Land of the Chaldeans — Originally these were wild tribes in the mountains of Armenia. (Gesenius.) 

Was not — Had no existence as an organized nation. 

Till the Assyrian founded it — That is, transplanted colonies of them on the plains of Babylonia. If this be the meaning, the event was in the very earliest days of Assyrian power and conquest, and remnants of those ancient tribes have survived to this day under the name of Koords. Xenophon, in his Anabasis, says these primitive tribes followed a nomadic life in Armenia. By some they are held to be of Cushite origin. 

Set up… towers… raised… palaces — They established, or were blended in with, Babylonian civilization, and became, under Nebuchadnezzar, warriors to set up siege “towers” in Tyre and to destroy her “palaces.” 

He — The Chaldean general and army. Though the results of that siege are not historically known, this verse declares the city crippled, and for the time being destroyed; destroyed beyond immediate regain of her old prestige.



Verse 14-15 

14, 15. Tyre shall be forgotten seventy years — Shall be of comparatively no account as an object for re-conquest. “Seventy years” is a compact series of decades, denoting at least a full long time; possibly, the figure here is a symbol for the period of a strong dynasty. Prophetic vision takes in things as wholes, be they as to periods longer or shorter. Historically there was nothing to hinder Tyre going on in her commerce, in unostentatious ways, under the Persian rule, till Alexander arose, some two hundred years later than Nebuchadnezzar. Alexander then attacked Tyre, but completed the ruin of her and her commerce more by establishing a great commercial rival, the city of Alexandria, in the western delta of the Nile, B.C. 332, than by his mere conquest of the city.



Verse 16 

16. Take a harp — This verse indicates the continuance of the city, but so humbled, that, to make herself believe that she is something like her former self, she is told to put on extra simulations — to sing, play the harp, and make a big show of happiness and prosperity.



Verse 17 

17. After… seventy years — Return of commercial prosperity is here really promised after a time, and she is again to makes large figure in the world. 

Commit fornication — Why is this figure so much used by our prophet? Because harlotry and whoredom were terms applied to idolatry, and expressed the extreme contempt felt by the pious Jews for that abomination. In her coming again into prosperity Tyre would re-enact her old practices. 

The Lord will visit Tyre — Under divine providential auspices she is to become rich again, but, through her own renewed excesses, to be only again doomed to more overwhelming calamity.



Verse 18 

18. Her merchandise… be holiness to the Lord — The diffusion of the good seed of Messianic truths must produce not a little fruit among the Phoenician populations. Christ in a solitary mission there found the soil good for scattering that seed. Seagoing communication to all parts of the Gentile world was another overruled result of Tyrian commerce to carry the Gospel messengers to far off ports. The trade of commerce, first learned in Phoenicia, is now transferred to all parts of the world. All men are made near neighbours by means of it. See chapter 60.

24 Chapter 24 

Verse 1 

1. Behold — Here, as always with Isaiah, pointing to something future. 

The earth — The land of Judah. The prophet plunges into the midst of his subject, seizes its radical idea, and makes it an emblem here of far off events; as it were, those appertaining to the last days. The subject here is judgment.


Verse 2 

2. As with the people, so with the priest; as… so, etc. — Judgment is entered upon all alike. There is no favoured class. All fall under the one doom, which is utter and final.



Verse 3-4 

3, 4. The earth — ארצ, (aretz,) earth, or land, occurs over twelve times in this chapter, and applies to the whole land of Israel. But its parallel, תבל, (tebel,) the inhabited world, may apply to all known nations. 

Haughty people — High in social position and proud in spirit. Princes, alike with the lower classes, have no escape.



Verse 5 

5. The earth… is defiled — The land consecrated to Jehovah is profaned by practices of the people.



Verse 6 

6. Therefore hath the curse — The prophecy moves on from sin to punishment. The curses denounced (see Deuteronomy xxvii and xxviii) fall upon transgressors. If the term earth covers the land of Israel and more, the law covers commands revealed and commands of conscience; it is alike the law written and unwritten.



Verses 7-9 

7-9. New wine mourneth — Isaiah 5:11. Sensuality is personified to intensify the felt sense of misery. Exhilaration fails; charms of music are quenched; there is gall to the taste; amusement mocks.



Verse 10 

10. City of confusion — “Confusion,” not in respect to social order, but external unplacement: thohu, like that in Genesis 1:2, chaos; every thing in amorphous fragments and impalpable ruins. No house to enter, no shelter from sun or storm.



Verse 11 

11. Crying for wine — Not to cheer, but to drown thought. Joel 1:5.



Verse 12 

12. Desolation — Not a trace being left of the city as it was. 

Gate… destruction — The “gate” is the most noted of all city resorts; its “destruction” is a crash. So Gesenius.



Verse 13 

13. The people — But little is said, up to this, about “the people.” The picture of so utter a desolation is now touched up with here and there a straggler out of all the once vast population. For the comparison see Isaiah 17:5-6, and note.



Verse 14 

14. They shall lift up their voice — Here is another of Isaiah’s lightning-like transitions. The humble gleaned ones — the remnant — the returned escaped ones, of Isaiah 24:13 — the representatives of all the delivered faithful ones of Israel — the sifted and purified Church of Jehovah. 

They — In the original the pronoun is locatively emphatic, designating the righteous few as a special class. 

They shall sing — Shall celebrate by loud acclamation. 

The majesty of the Lord — In overpowering oppressors, and in bringing deliverance to the meek and true children of God — “the remnant.” 

They shall cry aloud — This verb is what in Hebrew is called the preterite present. The people have shouted aloud, and do still, as a habit. The verbs preceding this are in the future present: They, from this time on, shall cry, as a habit also. 
Cry aloud from the sea — Which may mean for deliverances from the sea, or, more than the sea; that is, than at the sea, namely, the Red Sea, under Miriam:

see Exodus chap. 15; or, from the direction of the sea, that is, from the west. This last is to be preferred, as will be seen from the next verse.



Verse 15 

15. Glorify… in the fires — This is a doubtful translation. Better, in the east, or, in the regions of the east. So lexicons by Furst and by Gesenius. Evidently the meaning is: “Wherever ye redeemed, ye tried and delivered friends of Jehovah, come from — whether from the west (Isaiah 24:14) or from the east, shout ye God’s praises.” 

Even… isles of the sea — A poetic, but not logical, transposition. In straight prose the sense is: “All ye of the east, and all ye from the isles of the sea in the west,” etc.



Verse 16 

16. From… uttermost part of the earth — From every point of the compass, far and near, the shouts of praise are heard. The same strain continues. 

But I said — The dark side now looms up to the prophet. In the same instant that he sees glory covering the delivered ones, a new view comes to him of impending calamity on the rejected inhabitants of earth. 

My leanness — This is another rejected rendering. It should be, Destruction to me; that is, Woe to me! The Septuagint and Vulgate most unsuitably have it, A secret to me; mistaking the true original word.

Isaiah’s mind suddenly takes in a view of destruction to oppressing nations, Babylon especially, as the phrase treacherous dealers unerringly suggests.



Verses 17-20 

17-20. The foundations… do shake — From the statement of these verses it would look as if the new view of the prophet was but a sudden shift in an ecstatic scene. The rush of invaders and the fleeing of the pursued are represented by images taken from the deluge and geologic earthquakes. The final scene is apocalyptic, and the earth is removed from existence.



Verses 21-23 

21-23. In these verses the view is also apocalyptic, but the visitation is of punishment to the host of the high ones… on high. Rather more than possibly, this means, fallen angels, acting as guardians to evil powers on earth. The scene is too much lifted from earth to merely mean men, wicked men, distinguished for high position and pride. Alluding to the practice of conquerors with their captives, these are imprisoned — reserved for judgment. 

Shall they be visited — But probably for inevitable punishment. Whether wicked angels or wicked men are intended here, the same principle applies: wickedness cannot go unpunished. The vision is of scenes in the heavens antecedent to the day of Messiah’s glory and power. In the presence of such a day all previous light is dim. The apocalyptist of the Old Testament sees here all providential government condensed into one fact, namely: Jehovah enthroned in a new Jerusalem, the Messianic day, with his people surrounding him, before the light and glory of which the white moon turns red, and the glowing sun becomes pale, each being as an unperceived lamp at noonday.

The contest of ages has revealed God’s majesty, justice, and mercy; his Church planted on Zion is jubilant, and a new glory covers her.

25 Chapter 25 

Verse 1-2 

1, 2. He sings in words familiar to him from Psalms 118:28; Psalms 77:15; Psalms 72:12, etc.; also, from Exodus 15:11. 

For — Sufficient occasion is it that Babylon (as the vision gives it) is destroyed. 

Palace of strangers — Either a place of traffickers from all regions, or of its own people alienated from Israel’s God, or both.



Verse 3 

3. Strong people… terrible nations — People outside of Babylon, even wild, idolatrous tribes, seeing such divine judgments on that great city, and recognising Israel’s God as the avenger, shall fear Him.



Verse 4 

4. For — Another reason for a song of triumph is, that God came down to the low estate of his own suffering people. Of this, also, shall the nations take note. The people of God in captivity are the poor and the needy. The figures of heat and the storm are used to indicate persecutions which God’s people suffered. 

Blast of the terrible ones — These words express the violence of the persecutions from Chaldea’s tyrants.



Verse 5 

5. Noise of strangers — The roar of a battle engagement. The “strangers” are the hostile ones, probably Chaldeans, the same as the “terrible ones.” The branch, etc., should read the song (strange, it was rendered “branch”) of the terrible ones — their triumphal song of the battle. The parallelism here is peculiarly inverted and difficult. We may properly read it thus: “As heat with natural stillness comes down into a dry place, so shalt thou, Jehovah, bring down, or make more quiet, the battle roar; as heat is lessened by an overshadowing cloud, so wilt thou lessen the boasting song of victory.”



Verse 6 

6. Will destroy… the face of the covering — The fulness of the Messianic times will remove the veil that rests on the Gentiles, hitherto living in darkness. Isaiah 9:2; Isaiah 42:6-7; Luke 1:78-79; Acts 26:17-18.



Verse 8 

8. Swallow up death — Death, here, comprehends the various ills of this life, or sin and its consequences. These become, under gospel influences, of the smallest account in comparison with the glory that is, and is to be, revealed. 

In victory — This means glory, brightness, and the like, in the original; and it is to be eternal, as most versions render the word — a brightness that never ends. 

Will wipe away tears — Exegetical of the phrase preceding. (Note the comment thereon.) 

Rebuke of his people — Not rebuke deserved, but reproach undeserved, which the world casts on God’s people. In the fulness of gospel times the tables shall be turned. To the saints of the Most High all that can possibly be contained in the idea of death shall be utterly done away.



Verse 9 

9. Lo, this is our God — All the ransomed from all the earth use this language. 

We have waited for him — Revelation has dawned slowly, but it comes in this prediction to its perfect and eternal clearness. The truth comes out that He alone can and will save, and everlasting rejoicing ensues thereat. This foreseen joy is that of the whole redeemed Church.



Verse 10 

10. In this mountain — Zion, symbol again of God’s located presence and power, namely, his Church. 

Hand… rest — The term “hand” is usually employed as an emblem of active power; it is here used as the pledge of the Church’s security from hostility without a protection, and that hostility to Zion the Jews more readily and keenly apprehended when it was expressed in connexion with a “household” name of an ever bitter enemy to the Jews. Usually that name was Edom or Moab. Here it is Moab. Moab’s hostility is to have the fate of the refuse, dirt, and filth of each Palestinian town — removal to the dunghill, which to this day is everywhere in the villages a conspicuous object.



Verse 11-12 

11, 12. He shall spread forth his hands — The subject “he” is supposed by some to be Moab; by those especially who take במו, b’mo, Isaiah 25:10, (a poetic preposition,)as the incorrect reading for נמי, (in water.) I prefer to think the subject here is Jehovah. His hands are put forth as the swimmer puts out his hands both ways, and he sweeps Moab on the right and left and lays him sprawling. So the Chaldee Targum, also the Septuagint and the Vulgate. The figure is that of the complete prostration of the enemy. Moab, as seen from the hills of Judea, looks like a very high wall abutting on the Dead Sea and capped by a broad plateau beyond. And it is as if Jehovah extended his hands to level this wall to the lowest ground below, thus to accomplish its irrecoverable desolation. So shall all enemies of Zion go the way of the lost Moab. So shall all arrogance taking on the likeness of a fortress, and pride, that of a towering wall, be leveled forever.

26 Chapter 26 

Verse 1 

1. In that day — Continuous with, or immediately successive to, the period spoken of Isaiah 25:9-12. 

This song — This joyous acclaim. 

We have a strong city — That is, we too, as well as those of the world-kingdoms now prophetically thrown down. Ours is impregnable, never possible to be destroyed. 

Salvation… for walls — God himself is set in our defence and safety, in place of man-made walls and earthworks.



Verse 2 

2. Open… gates — The choral style of the twenty-fourth psalm appears here, but the responsive chorus does not here, as there, appear. The picture is of Zion’s city purified and made ready to receive the reclaimed and purified nation.



Verse 3 

3. Keep… in perfect peace — The original has it, Peace, peace. Psalms 112:7-8, is the source of the thought here. The new Israel knows that Jehovah preserves him in enduring and intensified peace, because he knows his trust in Jehovah is perfect.



Verse 4 

4. And as if from heaven comes the encouragement to Israel to trust in the Lord for ever, to permit it on no occasion to fail. 

For in the Lord Jehovah — Original, Jah Jehovah. On this combination, see note at Isaiah 12:2. Delitzsch regards the two names as the proper name of God the Redeemer in the most emphatic form.



Verses 5-7 

5-7. He bringeth down them that dwell on high — The argument is, Why not trust such a One who has overwhelmed imperial oppressive cities, and abolished nearer gainsaying peoples. A more free rendering here, but giving the true sense is, “The dwellers in high pride he hurled downward, the towering fortress he tumbled to the ground and pulverized it to dust. Feet of common people, feet of the poor and lowly, are treading it in very scorn.” But to the righteous how otherwise the result! Their way is straight and even. The word weigh, in Isaiah 26:7, is used in the sense of to make even, to level. The course of the just is smooth and unimpeded.



Verse 8-9 

8, 9. In the way of thy judgments — In the song allusion is here made to the long discipline of the Judahites in Babylon, perhaps also elsewhere. 

Waited — We waited in patient, trustful hope. 

Thy name — Our desire was to thee, for the word “name” means all that belongs to the divine personality. 

In the night… early — From night till morn, was our desire intense toward thee.



Verse 10 

10. Let favour be showed — For a moment the song takes on the preceptive character. The idea is, the wicked will not learn that God’s goodness is bestowed on them to lead them to repentance and to do righteousness. 

The land of uprightness — That is, in a situation the most favourable, among a people whose example is right. The wicked still do not amend, nor see the goodness and majesty of God.



Verse 11 

11. When thy hand is lifted up — The “hand” is the symbol of power, and when raised denotes power in exercise. Though divine power is conspicuous, the wicked recognise it not. 

But they shall see — Non-recognition of it shall not long last. 

Ashamed — They shall be put to confusion. 

Envy at — In observing God’s zeal for his own people. 

Fire of thine enemies — That is, “fire of” judgment, which “thine enemies” deserve and shall receive.



Verse 12 

12. Peace for us — “Peace,” here, is comprehensive. It is future safety from all the evils suffered under Jehovah’s enemies. 

Wrought all our works — Ground for trusting that God will secure to them future peace, inasmuch as his high hand has wrought complete rescue from the evils of captivity, etc.



Verse 13 

13. Other lords — Some suppose idolatry referred to, of which the Jews were forever weaned in Babylon. More likely, rulers in Babylon are prominently intended. 

But by thee only — Better rendered, but only thee will we henceforth mention.



Verse 14 

14. They are dead — That is, kings and tyrants just referred to. 

They shall not rise — That civil state, that God-defying power, shall have no resurrection. 

Therefore — Equivalent to so then. The result is certain, that all celebrity of that base people shall be blotted out. This is expressed in high figure, but its intention merely is an eternal, ethical truth; nothing can succeed against God.



Verse 15 

15. Increased the nation — The nation of reclaimed and purified Jews. Their enlargement was by successive colonies from the East for a hundred years after the first return from Babylon. Also, as the next clause asserts, (thou hadst removed it far unto all the ends of the earth,) by growth from proselytes made outside of Judea; though the law of parallelism requires “the ends of the earth” to mean the farthest limits of the literal land of Israel. So Lowth and Noyes. But this is too mechanical for poetry. Frequently the prophet contemplates the new Israel as extending to the converted of all nations of the earth.



Verses 16-18 

16-18. Back to Israel’s night of affliction — perhaps before, and certainly during, the captivity — is the glance again taken. See Isaiah 26:8-9. 

In trouble… they visited thee — “They,” the then faithful of Israel, sought to find thee. 

They poured out a prayer — Not an audible, but a whispered, prayer: like Hannah’s prayer, from the heart’s depths. So the word here means. Its object was the nation’s salvation from overthrow and captivity. So felt the prophets and holy ones of Judah. But in vain. Calamities would come, because Judah’s sin, now socially and poetically crystallized, required them. The prayer was an agony, like that of women near to birth-giving. The prayer continued long into the night of the captivity. In ineffectual praying they almost gave themselves up as dead.



Verse 19 

19. But in strong contrast with the preceding despair, the cheering word comes. 

Thy dead men shall live — Civilly, nationally, dead in Babylon, is the primary meaning. The tone changes from sorrow over the long national subjection to exultant joy in view of a speedy return to a higher national and spiritual life in Zion. 

My dead body — The Lord is speaking. “Subjected Zion being ‘my dead body,’” that is, being the dead of Zion, shall arise, shall have a spiritual as well as a civil resurrection. Alexander thinks this phrase to be unauthorized. 

For thy dew… herbs — The Lord’s “dew,” such as he sends upon herbs to refresh and make them thrive. “Dew” is ever the emblem in Scripture of a divine quickening — an animating figure — as in the East, where rain falls seldom, copious dews largely supply the deficiency. See Hosea 14:5. 

Earth shall cast out the dead — “Cast out,” a rendering of שׂפיל, (taphil,) is a strong way of saying, “The earth shall precipitate, as by a convulsive act; that is, bring to the surface the dead;” a meaning which the verb necessarily bears here, as most expositors, even the rationalistic, agree. Such language could scarcely be used, except in view of the doctrine of the resurrection, not unfamiliar at this time. The language is clearly figurative, and borrowed from this doctrine. It is applied here to the Church, as good as dead in Babylon, but soon to have resurrection life in Zion. Figures are formed, not from things unknown, but from things or ideas before conceived of and familiar. Because Moses said little of a future life, and urged motives to obedience upon the Israelites from sanctions drawn from this side of eternity, is certainly no proof that he knew nothing of the doctrine of a future life. He dealt with people whose obedience to the law should rest first upon the essential righteousness of the law itself, and upon the reality of a holy, all-powerful Sovereign immediately ruling them. In like manner other doctrines — the resurrection of the dead especially — were held from direct statement and revelation till it should be practically seasonable for such statements and revelation to be made. In favoured minds — in minds inspired and commissioned to teach the world, as were Moses, Isaiah, and the like — no doubt doctrines latest needed in the world’s history lay at least in a dim premonitory outline in connexion with the whole scheme of redemption; and this outline came out in marked clearness as fast as the world’s mind should comprehend and need it. Numerous are the hints in the Old Testament that Abraham, Jacob, Moses, Job, David, Isaiah, and other prophets, knew of future life with its rewards and punishments, and of the resurrection of the dead, long before Persian Zoroastrianism had existence, from which rationalists allege the resurrective idea originated. The air of familiarity with this idea in our prophet’s easy allusion to it in the expression and figures here in question, leaves, so far forth, little opportunity for cavil.



Verse 20 

20. The foregoing song now ends, and Isaiah again speaks as a prophet. While judgment passes on the world hostile to Israel, Israel, restored to Zion in vision, is called to silent adoration and prayer. 

Come… into thy chambers — The last great victories are not achieved. Not yet is the time for final triumph. The rage of the enemy is not yet over. Be circumspect, cautious, prayerful, till the trial ceases. 

Indignation — God’s wrath against the Babylonians and all enemies of his people. The Jews, though confident of ultimate triumph, are not to be jubilant prematurely, but to wait till the retributive storm be overpast.



Verse 21 

21. Out of his place — The Hebrew idea of God’s residence, namely, the heavens; an idea simple, childlike, unmetaphysical as to the divine infinitude. 

Inhabitants of the earth — Such were the people of the lands, belonging to the great world-powers, accounted — the people of Chaldea. 

Blood — Guilt is here meant — guilt for the shedding the blood of the righteous. See Genesis 4:10. 

Cover her slain — The same idea expanded. They shall no more conceal their guilt for shedding righteous blood.

The people of God are ever avenged for wrongs done them. See Exodus 14:13-14. “Fear ye not, stand still, and see the salvation of Jehovah. Jehovah shall fight for you and ye shall hold your peace.”

27 Chapter 27 

Verse 1 

1. In that day — The same time as that referred to in the preceding verse, when the Lord should come “out of his place to punish.” This verse should have closed the preceding chapter. 

Sore — An epithet applied to the “sword” with which the Lord efficiently enters the contest, meaning hard and well-tempered. 
Great and strong sword — Triple epithets completed, denoting no failure of providential turnings in the adjustments of this war. 

Leviathan… dragon — Really the same sea or river monster, thrice named. There is but little doubt that leviathan the piercing, or fleeing, (or, if Arabic etymology is a help to its meaning, as Gesenius thinks, cross mailed, referring to the twisted mailed covering of the crocodile,) applies to Assyria on the rapid Tigris, and leviathan the crooked, to Babylon, on the winding Euphrates, where the stream is stagnant and marshy. 

The dragon — Referring to the same beast, probably, applies to Egypt on the Nile sea, including thus the three great representative world-powers which had more or less always harassed Israel. The meaning here is difficult, and has been explained variously; this, however, seems the best explanation.



Verses 2-5 

2-5. God’s work of overthrow and vindication being accomplished, what more appropriate than the ode which follows? 

In that day — The day or period in which leviathan is destroyed. 

Vineyard of red wine — Lowth turns the sense into lovely, pleasant, wine; to the ancients, meaning joy. Jehovah is the keeper of the vineyard, or the Church on Mount Zion, which assures its complete preservation. It is watered and guarded night and day. 

Fury is not in me — God speaks and says, I entertain no longer any anger toward my vine. My people have been punished as they needed for discipline. Purified, they need it no more as in days past. 

Briers and thorns — To whom do these refer? The foes of God’s people, most likely, in defence of which people God would go through, that is, against, the said foes; which would be equivalent to burning them. 

Or — Alternative, else, otherwise. To be safe from this, let such foes take hold of my strength. Let them become reconciled and at peace with God.



Verse 6 

6. The song of the vineyard is here explained. The posterity of Jacob, the true Israel which God owns, shall, as this divinely nourished vine, take root, grow, extend branches, send down new roots, and spread blossoms and fruit to all parts of the earth. Romans 11:12. Israel becometh thus “the riches of the Gentiles.”



Verse 7-8 

7, 8. Him — That is, Israel. The question, in form, calls for a negative answer. Not to the degree God has punished his enemies has he punished Israel. He has punished in measure, only moderately. בסאסאה, (b’sassah,) composed probably of two words, and to be translated in measure, measure, which means, very moderately. The word is used in no other place in the Bible, and has occasioned a world of difficulty. But interpreters of approved character come together in the explanation above given. 

When it shooteth forth — A translation not intelligible. Literally, it is, In sending her forth, that is, God’s vineyard, or Jewish people. 

Thou wilt debate — Or, enter into contention with this vineyard. With these clauses, “in measure” is to be construed. Then the meaning of the verse is: “When thou didst send thy people into Babylon, thou didst punish them very moderately, considering, first, their deserts, and second, the fruits of this captivity.” 

He stayeth — Showing how he punished only moderately. He checked the severe rough wind upon them. He is to return them to Jerusalem, though not in the period of the tempestuous east wind. Such winds are emblematic of divine judgment. See Job 27:21.



Verse 9 

9. By this — By this sending away to Babylon. 

Purged — Of idolatrous tendencies forever. 

The fruit to take away his sin — The object or overruling purpose of the captivity. 

As chalkstones — The old idolatrous altars in Judea are to crumble down as chalk crumbles in long weathering. The limestone of Judea is what, in geology, is called cretaceous, and easily crumbles or wears away. Likewise the old idolatrous groves, in which licentious rites were enacted, shall be cut down, and the sun images (Ashtoreth and Baal) destroyed.



Verse 10-11 

10, 11. The defenced city — Which some think means Jerusalem, some Samaria, and some Babylon. Samaria, at least, may be ruled out; but the question hangs in doubt as to the other two. In favour of Babylon is the natural conservation of Isaiah 27:12. In favour of Jerusalem is the easily-supposed figure of a vineyard at the close of this verse, and so still kept up through the next verse. The interpretation is not materially to be changed, whichever is meant. During the captivity all the figures of desolation here apply to Jerusalem, and when Babylon shall be overthrown the stone description will apply to it, though the desolation is not so complete here as in Isaiah 13:19-22; (where see notes;) but there total desolation was the work of ages, not of a single short period. If it means Jerusalem, the prophet speaks from the foreseen captivity as a point of time. The city ruins are overgrown with grass and thickets, where stray cattle browse. When the shrubs decay, the women (a custom still in the East) gather them for fuel. The lowest class only were left behind — the class of least character, and of least regard to Jehovah, apparently uncared for of their Creator, as indicated by their destitution.



Verse 12 

12. But on Israel’s repentance all this is to cease, as to Jerusalem. 

Shall beat off from the channel — Of the Euphrates to the river of Egypt (Wady el Arish) the Rhinocolura of the Septuagint, ancient boundary line between Egypt and Palestine. Over the whole extent of the original land of Promise, Jehovah shall order the growth and beating, or threshing, of grain for the sustenance of the returned ones of Israel. This is one view of the imagery employed here. Another is, that the beating implies an extensive growth of olives or other fruit to be carefully beaten off and discriminated as to the good and the bad; the good then to be gathered together; the whole signifying that the true Israel shall be discriminately gathered. 

One by one — Rather, one to another, or, one after another, in colonies, to their home in Judea, from the different directions where their exile has been. Perhaps this meaning better suits the idea of the text.



Verse 13 

13. The great trumpet — An image taken from the trumpet blown to summon the people to holy convocation. Leviticus 23:24. Jehovah is, as it were, to summon his righteous ones to worship him on Mount Zion.

Ready to perish — That is, those who, in the region of the Euphrates, had not enjoyed religious opportunities, and those who, amid national trouble in Judah, had fled in consternation to Egypt. All these shall hear the call to return, and, purified from old vices, with intense zeal to serve Jehovah shall they come.

Thus closes these four chapters respecting the destiny of the true Israel, not alone of Judah, but the sincere and true of all tribes of Israel, who, one after another, were to be gathered as individuals or in colonies to Mount Zion.

PART 5.
Historico-prophetic discourses relating to Assyria and the Egyptian alliance, chapters 28-33.

28 Chapter 28 

Verse 1 

THE FIRST WOE.
This chapter was probably written in Hezekiah’s reign, and its utterance is against Samaria, the capital of the northern kingdom, before its downfall and depopulation under Shalmanezer, king of Assyria.

1. Woe — A calamity pronounced as impending. 

Crown of pride — A poetic figure describing the site of Samaria, a beautiful, oblong hill, fertile to its summit, rising from the centre of a fertile plain or valley, behind which is a circular range of mountains. The whole is verdant with grass, grain, olive groves, and vineyards. Upon this place and people serious events are about to fall, for reasons in part contained in epithets characterizing them, namely, their pride and intemperance. 

Drunkards of Ephraim — So the people of Israel are called from the name of its strongest tribe. 

On the head — On Samaria’s heights, overlooking valleys below rich and fertile, but producing chiefly that which only made the people worse. Drunkenness, however, is mentioned, not as the only prevalent vice, but as the crying one.



Verse 2 

2. A mighty and strong one — An invading army, no doubt, is meant. Ravages which this should make on the country would surely have a fiercer description than that furnished in the picture given below. 

Tempest of hail — At times furious in that land, and occasionally lasting two or three days.

(This remark is from personal observation of the writer at Shechem, seven miles distant from Samaria, in the month of March, 1870.) 

Cast… with the hand — The “hand” is the emblem of force, power, violence.



Verse 3-4 

3, 4. Trodden under feet — Thrust violently down so as to be trodden under the feet of the invader, (the Assyrian army under Shalmanezer in this case,) in the sixth year of the reign of Hezekiah, king of Judah. 

As the hasty fruit — Denoting the early fig. The first crop of figs in Palestine comes in June, is comparatively scanty, and is used up as soon almost as it is ripe enough to eat: plucked as a dainty to be at once eaten. From August to November the later and larger fig crops come, and are stored for subsequent use.

The woe uttered will consist of the utter destruction of the city, the deportation of the people to Assyria, and the extinction thus of garlanded revels at Samaria. This actually took place, B.C. 721.



Verse 5-6 

5, 6. The subject partially changes here. 

In that day — Referring to the time when events above predicted should occur. 

Crown of glory, and… diadem of beauty — The events at Samaria are to present two lessons: 1. The Lord Jehovah is himself concerned in permitting Assyria to conquer Israel. He sees it best to do so, for Israel’s and the world’s good. 2. He shows that the fear of Jehovah, not the natural loveliness of Samaria with her gross vices, is the true “crown of glory” of a nation. And the remnant left in Israel and all of Judah shall learn these lessons. He also shows that himself only can inspire truth and justice in one sitting in the magistrate’s seat, and himself only can impart true courage, and render a people when invaded or assailed able to repel attacks and drive the enemy back to his own city gates.



Verse 7-8 

7, 8. But they also — With these words the prophet passes from Ephraim to Judah. He had just said that Judah should be spared while Ephraim should be sacked and destroyed. But even Judah is guilty of drunkenness. Those of them who are of the anti-reform party, false prophet and priest, even these err or stagger in vision, that is, while prophesying; and stumble, that is, blunder grievously, in giving judgment, or adjudicating cases, and all through strong drink. 

Priest and the prophet — Both these classes were to be found in the worldly, anti-spiritual party, which also absorbed the higher classes of society in Jerusalem. The true prophet was in the minority, hence unpopular and persecuted, though even a king, as did Hezekiah, might favour his cause. 

Tables are… vomit — The terms here are used of the extreme effects of drunkenness. Hyperbole is common among orientals, and is allowable for reaching the depths of the thought in hand, and to present a mirror before real baseness.



Verse 9-10 

9, 10. These verses appear to imply an interruption on the part of those against whom the prophet is inveighing. They seem to reply scornfully.

Whom shall he teach knowledge — “He, the intolerable moralist: does he mean us, already advanced in understanding? We need it not. We are through with our tuition in the schools. We want no more of precept upon precept… line upon line… here a little and there a little. We want no more of his elementary teachings, his petty teasings; no more of the many repetitions of his excited, high toned addresses.” Perhaps they attempted to mimic him, but were only able to speak (hic) (being then well drunken) in stammering (hic) words. Among the several explanations of these verses, this, which was first hinted by Jerome, and later accepted by Lowth, Ewald, and Delitzsch, seems the best.



Verse 11-12 

11, 12. For — One explanation of this is, that the wicked prophets were about to continue, and got as far as “for,” when Isaiah snatched the word from them and proceeded thence himself: “Yes, for,” etc. Another translation is, “Yea, or truly,” the prophet’s own commencing words. 

Stammering lips — “Yes, with a stammering tongue,” that is, with another dialect, “will God speak to this people.” That dialect shall be the semi-Semitic patois of the fierce people beyond the Euphrates. It is said that the Assyrian Semitic was to Jewish ears much the same as the provincial lower Saxon (Platt-Deutsch) is to the pure high German language — said patois being mixed perhaps with Iranian, possibly with Tartar elements. See 2 Kings 18:26-28; Isaiah 36:11. It is proper to suppose, from the exigences of the text, that exile to Assyria is here threatened in consequence of such scoffing, which was alarmingly becoming the rule, not the exception, in the conduct of the Jews. 

To whom — The scoffing Jews. God had repeatedly said, This is the rest, namely, trusting in Jehovah of Hosts, and not in Syrian (chap. 7) nor in Egyptian (chapter 37) alliances. 

Yet they would not hear — God’s fruitless patience and teachings will not always be continued.



Verse 13 

13. Word… unto them precept — God’s method of training this people is described, namely, by the most patient, ploddingly-repeated, lessons. 

That — Two things are meant by this word. 1. The consequences to the people for their disloyalty to Jehovah, namely, ruin to them as a nation. 2. Intention to maintain the majesty of the divine law of righteousness. Scoffing men are long and patiently endured, to the end that, if they will not hear, their guilt shall be punished, their example shall be a warning, and the divine honour shall be maintained.



Verses 14-16 

14-16. Scornful men — The debased, drunken priests and false prophets in Jerusalem, (Isaiah 28:7-8,) scorning the message of the true prophets. (Isaiah 28:9-10.) 

Because ye have said — Have said by your actions. If their actions were translated into words, their actual language would be as stated in this fifteenth verse. 

Covenant with death — A metaphorical representation of their having made terms with the king of terrors not to be too soon called to die. 

With hell — The underworld — place of departed spirits — a poetic equivalent with death. With this the same terms are supposed to have been made, not to be too soon called to the spirit world. 

Overflowing scourge — A mixed metaphor, probably referring to the Assyrian army invading and passing through Judea on its way to Egypt. 

Lies — The prophet’s definition. They acted as if a sufficient refuge was to be found in falsehood and deceit — in the false notions and doctrines on which their whole conduct was transacted.



Verse 16 

16. Therefore — To the evil ones a terrible threatening follows, to the good a glorious promise. As, on a former occasion — Ahaz refusing to ask a sign — Jehovah selected his own for him, so now Jehovah opposes to the false confidence of these evil ones, a foundation stone laid in Zion — a firm foundation which nothing can move; (1 Peter 2:6;) a king mighty and morally terrible; no doubt the Messiah. 

A precious corner stone — Tried and unfailing, and sustaining the whole grand spiritual edifice. Who rests on this is sure never to fail. 

Shall not make haste — The sacred stone played an important part in the very early Semitic religions. Its influence lingered among the Jews, and lingers still among the Mohammedans. Modern travellers, too, are struck with the eminent figure here used, by the immense stones still remaining at the foundation of ancient walls. (See, especially, ROBINSON’S Researches, vol. i, pp. 343, 351, 422.) Some New Testament quotations from the Septuagint render “shall not be ashamed,” shall not lack confidence, which comes to the same thing. Gesenius thinks both these ideas are in the Arabic cognate word, hence doubtless in the Hebrew word itself, and this accounts for the Septuagint translation.



Verse 17 

17. Judgment… line… righteousness… plummet — This means that the rule of God’s dealings is one of the strictest justice. “He makes justice the rule of his proceedings, just as the builder regulates his work by line and plummet.” The figure of the builder is continued from the previous verse. 

Hail — A mighty destructive agent; a figure importing visitations of divine justice upon systems of falsehood built up by wicked priests and compromising prophets. See notes on Isaiah 28:2.



Verse 18 

18. Covenant — Covenants secured by outside sorcery, black art, and oracle, shall be obliterated. So the literal word, in allusion to erasures of waxen tablets. Death and hell (original, sheol) are ghastly impersonations; very proper parties of the second part for such covenants and arguments. 

Scourge — See on Isaiah 28:15; a mixed metaphor; — an invading army using blows heavily laid on, and trampling under feet as it advances.



Verse 19 

19. From the time — Or, as often as it sweeps along, it shall bear you, false Jews, away. 

Morning by morning — Literally, morning, morning; a Hebraism for every morning, continually. 

Vexation — Alarm, consternation. 

Report — The thing heard or the meaning of what is said and heard. A thing of awful import. Some terrible calamity announced. The marginal note has “doctrine” — denoting some smiting truth.



Verse 20 

20. Bed is shorter — A proverb whose core of meaning is, insufficiency, no rest; hence, it implies no security in their plans of defence.



Verse 21 

21. As in Mount Perazim — See 2 Samuel 5:20-21, where, with trust in Jehovah, David burst through and defeated the Philistines. 1 Chronicles 14:11. So shall be the rising up and bursting through of Jehovah in his wrath. No light, no fringe of promise, lines this dreaded woe. Is there not something more than Syrian invasion here? What means the strange work which God will do other than this? As he had often punished Israel’s enemies with a furious “bursting through,” so now he will in same way punish Israel itself.



Verse 22 

22. Yet he so loves his own people, and yearns over them, that this fearful “work” may be at least partially averted. Otherwise the prophet could not remonstrate in terms as follows: 

Now therefore be ye not mockers — Repentance is still open. Change of base in your lives, policies, and teaching is yet possible. Pursue not your mockeries further, lest your fetters (bands) be strengthened. At present we are only tributary to Assyria. If we succeed, which we shall not, in gaining effective alliance with Egypt, a consumption, a judgment of destruction, is determined upon the whole earth. Upon the whole of the Lord’s land, as well as upon Egypt also.



Verse 23 

23. Give ye ear… hear my speech — It might seem, and properly, that the prophet’s address has closed, and he enters here on a new view, a relieving side to the woe. He calls attention to a parable taken from the common work of the husbandman, to illustrate that it is not always God’s way merely to punish. He does this only to the wholly incorrigible; these he destroys. Those less so, he corrects simply to benefit.



Verses 24-26 

24-26. Doth the ploughman plough all day — That is, does he plough interminably, never cease? 

To sow — In order to sow, in order to make the ground ready for sowing. The parallel number is of the same meaning. Common sense deigns not an answer. 

Made plain — Level. 

The face thereof — The surface of the fields. 

Fitches… cummin — Garden seeds, the one Nigella sativa, used both as a condiment and as medicine, sprinkled upon loaves; the other, of warm, bitterish, aromatic flavour — a plant umbelliferous like fennel, used with salt as a sause. The Maltese are said to grow cummin and thresh it at this day in the same manner as described by Isaiah. — Bible Dictionary. 
Principal wheat… appointed barley — The Hebrew is obscure in meaning, and critics conjecture it has been corrupted. “Wheat” and “barley” were always, as now, prime staples.

The “wheat” is supposed to have been sown in the inner parts of the field, and surrounded by spelt, or rye as a border, and the barley was sown in a field by itself, appropriate to it, or “appointed” for it. This may explain the text as to these terms. The “plough-man” is cited as acting in a sound, common sense way, as God has made him to act in these practical matters. So God acts in perfect accord with the highest wisdom and justice in his treatment of men. He saves all who will permit him to save them: he punishes forever those who hate him and will never yield to him. This is the lesson taught by the parable of the ploughman.



Verse 27-28 

27, 28. So in the harvest. The harvester treats the different crops raised in the same common-sense way. He carefully beats with a stick, or rod, the smaller, finer seeds; over these he does not foolishly send the threshing wain. Nor over the larger grains does he drive the cart, or the oxen, or the rolling rough thresher, interminably. He uses these till their proper work is done, and then ceases. Now, Israel is God’s field and God’s threshing floor. But all are not alike roughly threshed. God discriminates the kind of seed to be planted and harvested. He adapts his method of separation to each. So right methods are employed in the distribution of discipline and punishment. If this treatment fails of its purpose, the responsibility is placed where it belongs. He strikes some with a rod; others, who need it, he threshes roughly with the wain; but, unless deserved, he does neither interminably.

29 Chapter 29 

Verse 1 

THE SECOND WOE.
As the preceding chapter began with “the garlanded summit of Samaria,” so this opens with Ariel.

1. Woe to Ariel, to Ariel — Referring to Jerusalem, of course, but may mean, “Lion of God,” (1 Chronicles 11:22,) or God’s champion, (2 Samuel xxiii, 20;) or, it may mean, “Altar-fire-hearth;” (Ezekiel 43:15-16,) a tropical name, as Bochart supposes, (Hierozoicon,) because the altar devours sacrifices as the lion devours its prey. Gesenius finds the meaning of “fire-hearth” in the Arabic cognate word for lion. Delitzsch decides for this meaning, and the Chaldee paraphrase renders the repeated word, “O altar! altar!” Jerusalem is the place where altar fires are ceaselessly burning, and a woe is pronounced upon her, at least for a period. 

Add ye year to year — One year to another; that is, go on heartlessly in your yearly sacrifices if ye will. Such dead formality is cause sufficient for a fearful visitation.



Verse 2-3 

2, 3. Years may roll on, and sacrificial routine may be continued, but not long hence this shall be interrupted. 

I will distress Ariel — Jerusalem shall be severely besieged. 

Heaviness and sorrow — Appalling affliction shall befall her. The expression is as if the prophet had vision of all the siege troubles of Jewish history concentrated in one view, from Sennacherib to Titus, so far as the intensity of the distress is considered. The sieges, however, of which we have here a prophetic forecast, included, probably, only those experienced prior to the fall of Judea and the captivity. 

I will camp — Will bring to pass that an army shall, etc. 

With a mount — An elevation on which to erect battering rams, and on which to place marksmen to shoot their arrows into the city. 

Raise forts — Walls, citadels, towers.



Verse 4 

4. Shall be brought down — Jerusalem, accustomed to feel secure from its strength, is personified as lying flat to the ground, like a man prostrate. 

Thy speech shall be low — Its utmost humility is meant, reduced by starvation till so weak as to speak only in low whispers, or with low undertone, like ventriloquists who feign to speak with the dead. The whole city is in this condition, unable to speak above a breath.



Verses 5-8 

5-8. Now there is promise. At the close of Isaiah 29:2 it is stated that Jerusalem shall become God’s altar-fire-hearth — indeed, the burning place of wrath upon her enemies. These verses expand this meaning. 

Thy strangers — Foreign invaders. 

Small dust — Suddenly the fierce besiegers shall become as dust, or like chaff blown away. 

Thou — The enemy. 

Shall be visited — Physical agencies shall be employed for a sudden annihilating stroke. The distresses of “Ariel” will pass away as in a moment. The suddenness will make the events seem as a dream to both the besiegers and the besieged. The besieger believed the prize of Jerusalem’s wealth was his; as he was passing his hand to grasp it, it evaded his touch as a flash. The besieged awoke in like manner to find the distress of dreaded capture wholly gone, and himself a free man again. There is scarcely so vivid a picture, in so small a compass, in all literature. It is the experience of nightmare that is given.

Thus far extends the promise attached to the woe-text of Isaiah 29:1-4. As will soon be seen, however, the people of the city of God’s altar-hearth are still stupid and dull.



Verses 9-12 

9-12. Stay… wonder; cry — The original, and our version from it, in this verse are obscure. Credibly the meaning is: “Stare with amazed look at the prophecy just given, if you will. [Isaiah is addressing the nobles and priests and prophets of Jerusalem.] Revel in sensual pleasures if you will. Deeper blindness will be the certain result. Cling still to your policy of rejecting Jehovah’s aid and seeking Egypt’s.” They stagger, etc. — Here the prophet apparently soliloquizes: “Here they stagger and are stupefied by something quite different from the usual wine.” Isaiah 28:7. What this something is he now states to them. Jehovah hath poured… deep sleep, etc. — God creates not moral evil; but when projected from the creature, he causes it to react upon and punish itself. Sin stupefies the moral nature. It works “a deep sleep.” It makes dull, or even blind, the intellectual and the spiritual eye. Since, therefore, ye will blind yourselves to divine prophecy, Jehovah allows you all the results of your wilful blindness. 

The prophets — They are not God’s prophets. Pretending to be prophets they are not true men. They pander to popular vices for popular favour and applause. 

Your rulers — Your head men, men who have wickedly attained to leadership, claiming to be seers, that is, statesmen. 

Hath he covered — Covered as to the eyes. They see not the plain truths of God. (It is the same over again in all ages, down to Christ’s time, down to these times.) God leaves them in their blindness. “Like priest, like people.” 

The vision of all is become… as… a book that is sealed — Parabolic words, these, which teach that what God reveals avails the people nothing. Prophecy by God’s true men is thrown away through the corrupting influence of such leaders.



Verse 13-14 

13, 14. Thus spiritual teaching is rejected, though formal adherence may be observed. In this way moral blindness is self inflicted. It follows the law which God has established, that, abusing so delicate a thing as conscience, it must be blinded. They keep up the form of sacrifice and worship in Jerusalem, not from heart-assent to it, but because Hezekiah, the truly pious king at this time, has prohibited idol worship absolutely. They see no help against Assyrian invasion but from Egypt. So spiritual a thing as help from Jehovah alone they cannot appreciate. 

A marvellous work and a wonder — Our Lord quotes these words as applying to the scribes and Pharisees. Matthew 15:7-9. Does Isaiah forecast the times of Christ? Yes, by stating a law of the Spirit and conscience applicable on the same point at all times. Perverting truth is followed by blindness always.



Verse 15 

15. Seek deep to hide — Irony on the conceit of these leaders, in impiously supposing even God did not see their intent as to Egypt, and the motive of their disloyalty to him. Their absurdity is exposed in the next verse.



Verse 16 

16. Your turning… things upside down — Or, “O such perversion!” Fools! to suppose God knows no more than to put your profane, formal pretension of piety on a par with genuine religion; to suppose him easily deluded by you. This means the proverb-like comparison or illustration in frequent use among the Jews. See Isaiah 45:9; Isaiah 64:8; Jeremiah 18:5; Jeremiah 18:7; Romans 9:20.



Verse 17 

17. Is it not a very little while — Equivalent to a declaration that the schemes and plans of Israel should soon come to naught. 

Lebanon shall be turned into a fruitful field — Rocky and comparatively barren as was this noted mountain, even it should, metaphorically, soon become as a fruitful field, and in place of its thinly scattered cedars should be a crowded forest. To drop the metaphor, the time was not distant when Israel, now as barren of the products of righteousness as rocky Lebanon was of fruit, should become luxuriant in goodness.



Verse 18-19 

18, 19. That day — The period of moral changes to be wrought by Jehovah, mentioned in the preceding verse. The revolution is to be complete. Hinderances to teaching the law, through blind leaders, shall be removed. The moral blindness of Isaiah 29:11-12, is here put in antithesis to the docility and consequent joy in God and his Gospel among the Gentile converts, and the people, now blind and deaf so far as the word of Jehovah is concerned, shall be changed into a people with open ears and seeing eyes. Words such as those the prophet in vain now holds forth, shall then be heard with willing distinctness, and their truth be clearly discerned. 

The poor… rejoice in the Holy One of Israel — Poor men, the pious poor who fear God, and had been subjected to oppression.



Verse 20-21 

20, 21. For the terrible one — The haughty and overbearing among the worldly Jewish leaders. 

Watch for iniquity — For opportunities to commit it. 

That make a man an offender for a word — Hold a man criminal, perhaps, for a reproving word; the prophet, for example, who was faithful to announce the truth front God, or any pious, uninfluential man, whose modest remonstrance they would not endure, and whom they would have condemned in a mock trial at the gate, the place for holding court. 

Turn aside the just — The man who had a just cause, by a decision that was a mere mockery of justice.



Verses 22-24 

22-24. Jehovah, who called Abraham out of heathendom, says, that in consequence of this happy change, which shall take place in the nation when the oppressor shall be removed, and the poor and meek shall rejoice, and the ignorant shall be properly instructed, the holy ancestry of Israel shall no more blush in shame nor wax pale as aforetime on account of the base life of their descendants. But they shall look out of heaven upon the whole body of purified Israel sanctifying the name of Jehovah, who hath wrought in them this great change. They shall see those of formerly erring spirit now learning true wisdom, and the hardened ones accepting sound instruction.

From the foregoing we may fairly infer that the prophet sees just before him in the future, during the improved times of Hezekiah, the beginning of this happy change; and that, with prophetic ken, he leaps on to the better days beyond the captivity, and thence to the glorious period of the Messiah. At least, in other prophetic pieces, such appears to be the law under which the soul of Isaiah was wrought upon.

30 Chapter 30 

Verse 1 

THIRD WOE.
A few months later, when plans of stricter alliance with Egypt, conceived by the rulers at Jerusalem with the greatest secrecy, (see Isaiah 29:15,) were matured, this prophecy was uttered.

1. Woe to the rebellious children — The woe to these rulers, so disobedient as darkly to cover — that is, to keep secret — intricate plans, and to mature them without consulting Jehovah, is equivalent to saying that such plans are an exasperating folly and failure. No help can come from sending ambassadors to Egypt, from taking refuge in her resources against Assyria. Every successive thought thereof is adding sin to sin.



Verses 2-4 

2-4. That walk to go down into Egypt — “Going in the descent of Egypt,” by their ambassadors. Trusting in the shadow of Egypt — in her protection rather than in the protection of Jehovah — is most disgraceful. Their trust in Pharaoh’s protection shall, however, prove to be to them a shame, a confusion. The folly has already gone so far that ambassadors are already at Zoan, (the present Tsan,) the royal seat in lower northeastern Egypt, and at Hanes, (a name perhaps contracted from Tahpanhes, so Grotius thinks,) another royal seat in middle Egypt, to both of which it may be assumed applications were made.



Verse 5 

5. They were all ashamed — That is, the ambassadors, probably because their application for alliance and aid was not entertained.



Verse 6-7 

6, 7. Burden of the beasts of the south — Animals carrying southward to Egypt treasures to buy an alliance. 

Land of trouble and anguish — Egypt, so called either because it was such once to the children of Israel, or because it was such to its present subjects, or because of present confusion to the Jews from rejecting their application. In every conceivable sense Egypt was a “trouble.” 

The south — By this term is here meant the interjacent land on the way to Egypt. What a bootless errand, to carry presents over this stretch of desert land to Egypt! Has Israel forgotten her desert horrors? Is she again desirous to go among lions, adders, and leaping serpents, to seek for help and protection? Egypt will not help.

Egypt is רהב, (rahab,) a “braggart, sitting still,” (Gesenius,) boasting in promises, but doing nothing. Beginning with warnings at folly so great, the prophet ends with ridicule.



Verse 8 

8. Go, write it… in a table — On a waxen tablet. Having delivered the foregoing prophecy, the prophet is bidden to make record of it, for a witness on its fulfilment of its truth. 

Note it in a book — The tablet is for a witness to the disbelieving people, on the prediction coming to pass; the parchment is probably for the prophet’s school archives — a witness to all coming time.



Verses 9-11 

9-11. The thing witnessed to is, that this is a rebellious people, lying children, etc. See note on Isaiah 1:2. They were a people unwilling to know any thing about the will of Jehovah; who desired their prophets to speak flatteries, not truths: or to adopt another line of thought, such as should encourage worldly plans, and utter no more of the eternal din, (as they wickedly deem it,) about the Holy One of Israel. 

Cause the Holy One… to cease — They would that the prophet should “cease” troubling them with God’s denunciations.



Verses 12-14 

12-14. Instead of complying with their desires — see above — the prophet again repeats the message from the very holy Name they so much dread to hear. Because they reject this word, “the law” of Jehovah, (Isaiah 30:9,) the consequence to them is utter ruin; unseen, indeed, in its oncoming, yet rapidly approaching with sudden and crushing disaster. 

As a breach… swelling out — The similes are striking, like an unseen “breach” causing a hitherto unnoticed swell in the outward high wall, till suddenly the whole breaks and tumbles into ruin irretrievable; like the poor man’s pot broken with so complete a smash that not a serviceable piece remains for holding a coal of fire or a drop of water in domestic uses. The broken piece of a potter’s vessel is more commonly in our version called a potsherd.



Verses 15-17 

15-17. The same Holy One continues. On condition alone of your turning back from Egypt and resting in my commands and counsels, can you be saved. 

In returning… shall ye be saved — This means change of mind from relying on Egypt and a “returning” to their duty to God. 

In quietness — Resting in calm trust on Jehovah alone… Herein is your strength… ye said, No — Utter rejection of Jehovah’s proposition. They aspired for the glory of conquest after the manner of other nations. To the horses of Egypt, then, Go ye, was the reply; their swift steeds ye may have; not as the pursuers, but as the pursued — as the routed and overwhelmed, shall ye have them. One thousand of you shall flee from before the threatening attitude of even one, and your whole fleeing army shall scatter wide before even five of the enemy; so that because of the fewness of the number left they may be compared to a solitary beacon or tree on the top of a mountain.



Verse 18 

18. Therefore — Alexander deems this a term of conclusion. Better thus than moreover, (Gesenius, Lowth, Barnes, Delitzsch, et al.) The sense is, You should, if rightly dealt with, be at once punished; yet, as God will mercifully wait for your return to him, “therefore” is your salvation still conditionally awaiting your decision to return. This doctrine is everywhere to be found in the Old Testament. The patience and compassion of Jehovah are on every page. God’s pronounced mercifulness throughout cannot be overlooked except by wilfully blinded eyes. 

Judgment — Jehovah is a God of “judgment.” What! to punish and destroy? Yes, even this, when it is right for him to do so; and he alone knows when it is right, for being of mingled love and justice, he can make no mistake. The words, then, mean simply, Jehovah is a God of right doing. His ways “are true and righteous altogether.”



Verses 19-26 

19-26. Having opened thus the ever-pleasing thought of the prophet — namely, the divine forbearance — the way is prepared now for comfort to the devout class of people in Jerusalem. 

The people shall dwell in Zion — He yearns for all to become devout, which, if they will, safety is a sure thing for the whole nation. The nation is between two fires — Egypt and Assyria. Worldly court partisans waver as to policy between these. The religious party denounce every object of trust but Jehovah. The prophet is their uncompromising leader. He encourages in no faint terms. The nation is kept down by the powers on either side, but he claims it is not extinct, with Mount Zion in their midst. Jehovah is ready to reinstate the nation in its true glory. Weeping shall cease! Crying to Jehovah shall be heard as soon as uttered! The prophet uses soaring words. He addresses the future as well as the present. 

Though — This is not in the Hebrew, yet the complete sense requires it, else neither member of the sentence is intelligible. 

Bread of adversity, and the water of affliction — Expressions for doled out bread and water, as is customary in sieges because of their scarcity: but on condition of return to Jehovah, these shall pass away, and plenteousness take their place. 

Shall not thy teachers be removed — Their “teachers,” or true prophets, were also often removed, or obliged to hide themselves, in times when the idolatrous anti-reformers were in complete power, but this evil should also come to an end. 

A word behind thee — “Behind thee” may be a figure drawn from shepherd life, and seems to intimate that some of the flock, instead of strictly following the shepherd as is the Eastern custom, had gone in front, and were wandering aside of the true way, when the shepherd’s voice “behind them” is heard in warning. 

Defile… images — The true people are seen by the prophet in the glorious times, putting away idolatry as a polluted abomination. Ahaz had not been slow in filling Jerusalem with it. The images thus worshipped are to be cast away with utter disgust, as is also expressed in the final words, 

Get… hence. Then shall he [Jehovah] give the rain of thy seed — The rains needed to insure an ample harvest — the first rains in autumn, after seed sowing, the latter in the spring. Earthly images of this sort are figures of grand spiritual blessings to the people of Israel. 

Fat and plenteous — Fatness, fertility, plenty for man and beast, and every thing contributing to these, yield, in the Old Testament, the richest descriptions for conceptions spiritual. 

Light… sun… sevenfold — The sevenfold increase of the light of heaven’s luminaries, and the concentrated light of seven days into one, represent the advanced spiritual state of the children of Jehovah.



Verse 27-28 

27, 28. The transition here is sudden. 

The name — The “name” of Jehovah is Jehovah himself, that is, Jehovah in absolute and distinctive personality as revealed in word and act. 

Cometh from far — The revelation of God’s righteousness cometh from all his works and providences. Manifestations of divine judgments are everywhere. God is judge. Nations are brought before him. Evil doing is condemned, and monuments thereof cover the world. The judgments now to be rendered are upon Assyria, the persecutor of Judah. The storm, ready to burst, is hovering over the world-power, but the description applies in principle to all judgment scenes. Jehovah comes in deliverance to all his trusting people through awful but necessary calamities to his enemies. 

His anger — His felt moral outrage against defiant independence of him. 

Burden… is heavy — Literally, Grievous is the flame. Possibly this means, “Tremendous is the bursting lightning which darts from the blackened heavens.” 

And his breath — His Spirit moving, now gently, now in tornado force, as occasion calls; in this action it is violent, destructive. 

As an overflowing stream — Rushing forth as such a stream rushes. 

Neck — Or, divides at the neck. Only the head is yet out of peril. Perhaps meaning Assyria, not yet completely doomed. 

Sieve of vanity — Divine judgment sifts the nations, and what remains is emptiness, nothingness, destruction. Lowth calls it the winnowing fan of destruction. 

Bridle — In the jaws of unwilling nations, leading them into ways they did not intend. See Assyrian inscriptions.

Here are metaphors jumbled, but of striking force and of clear meaning. The figures melt into each other. A storm is conceived rising from the farthest horizon; the black cloud is turned into a sea of fire, or lightnings consuming where they strike, and raising volumes (burden) of smoke, all of which symbolizes the divine wrath, swelling as it were into a stream, covering men up to the neck, the same as in chap. Isaiah 8:8, which see. The judicial effect is the same as sifting chaff to the winds by the winnowing fan, common to this day in Palestine. All that is worth saving is left, the rest cast utterly away. Nations are destroyed, or diminished and held as by a “bridle” from pursuing and compassing their utterly selfish ends.



Verse 29 

29. Ye shall have a song — The “song,” as indicated by the emphatic article in Hebrew. It shall commemorate divine deliverances as does the song at the holy passover solemnities. If it be the destruction of Sennacherib’s army in one night (2 Kings 19:35-37,) which here flits across the prophet’s mind, how appropriate is this song occasion! How would all Jerusalem have resounded with hallelujahs the whole night long had the people known the work of destruction then going on in the plains toward Egypt! But it is the same always. Isaiah here pictures what is ever true of God’s people in extremities. They “shall have a song,” celebrating Jehovah’s grand deliverances.



Verse 30-31 

30, 31. Isaiah 30:27-28, depict the approach of the great judge; here the description of the judgment begins. 

Voice… heard — God’s “voice” is “heard,” also, as the delivered ones shout their song, and the action of his arm is seen — image of corporal chastisement. 

Indignation… anger — Manifested as fury, under figure of an animal snorting, with flames bursting from its nostrils, leaving behind a scattering, the work of a tempest, and stones of hail. Here, again, our prophet overrides modern rhetorical refinement, and mixes fire and hail together. The Assyrian can stand no such a rush of destructive forces. 

Which smote with a rod — That is, the hitherto persecuting Assyrian. The smiter is now himself smitten with a vengeance.



Verse 32 

32. The grounded staff — This rendering is generally rejected as unintelligible. It is generally agreed by scholars that it means “rod of doom,” that is, the rod appointed to punish. The text may read thus: And it shall be that every passage [stroke, Henderson] of the rod of doom which Jehovah shall lay [cause to rest] on him [the Assyrian] shall be with tabrets and harps [accompanied with music on the part of the delivered ones] and shakings of wars, [or shocks of war, conducted in judgment by Jehovah.] While God visits furious judgments upon all defiant peoples, his own people are to join in songs of thanksgiving and fidelity to their deliverer. God governs the world. In all cases divine care “turns the tables” in behalf of the good and against the enemies of the good. 

Tabrets — Drums of one head, or tambourines, beaten to music sung at festival entertainments, and many other occasions.



Verse 33 

33. Tophet — This word occurs here possibly because “tabret” had just been used, from a habit of our prophet of indulging in paronomasia. Both words are from the same root, or from roots nearly identical. Originally “tophet” probably meant a music grove, or a place where the tambourine was prominent in the music. The king’s garden, near by in the deep valley, just southeast of Jerusalem, may have had some relation to the music grove or tophet. The place afterward became abominable by being made the place for consuming the offals of animals offered in sacrifice on the altar. The worshippers of Moloch are also said to have made it still more abominable by the sacrifice of children in the burning furnace into which the huge image of Moloch in that place had been constructed. The perpetual burning loathsomeness, from the consuming offal, made the place an image of eternal torture in the New Testament associations of the spot. Its name in Greek is gehenna, from the Hebrew word rendered valley of Hinnom. For a full description see SMITH’S Bible Dictionary.
The figure here is, that “tophet” has been prepared to receive the king of Assyria; that for this purpose it has been enlarged, made deep and broad, with a mouth vast enough to swallow up his whole army. Wood has been massed for a huge burning; the breath of Jehovah is to fire this mass; which, like a stream of brimstone, is to burn with an intense and inextinguishable heat. The figures of Revelation 21:8; Revelation 21:10 are hence derived, to signify the everlasting torments of hell.

31 Chapter 31 

Verses 1-3 

THE FOURTH WOE.
Differently presented, and perhaps better, the same subjects respecting alliance with Egypt are here continued. Perhaps a space of time intervened between the two presentations.

1-3. Stay on horses… trust in chariots — Horses abounded in Egypt. Solomon had filled his stables from that country. The ancients thought more of cavalry than of infantry in war. The Hebrews, denied of it by their law, on becoming worldly under the monarchy were distressingly uneasy without cavalry. This gives occasion for the prophet to denounce it as a vain help, and he hurls his woes upon it uncompromisingly. He still preaches dependence alone upon Jehovah their God as a sufficient safety. But the princes did not look to him. Hezekiah himself, good king as he was, was timid, at first sight, of the approaching Assyrian strength upon him. The prophet insists that God knows best whether Judah needs foreign aid; that he has the people in his own guidance and care if they will; that he will discomfit all outside aid, and punish Judah for seeking it; that divine help is indispensable; that Egypt is deceitful, weak, and untrustworthy; and that in depending on such help, both the helper and the helped shall be overthrown.



Verse 4-5 

4, 5. The prophet, as if from a new assurance from Heaven, reasserts Jehovah as their only protector. He illustrates by two comparisons worthy of Homer. (See HOMER’S Iliad, 18:161, 162.) In quite close rendering Isaiah says: “As a lion growls, and a young lion, over his prey, against whom a multitude of shepherds is called forth, at their cry is not frightened, and at their noise is not humbled, so will Jehovah of hosts come down to fight upon (or over, or in behalf of) Mount Zion, and upon his hill.” Just so cool and unconcerned will Jehovah be at the loud threats and dashing movements of the approaching Assyrian army upon Mount Zion. Another kind of protection is implied in the other simile: “Like fluttering birds, so will Jehovah of hosts screen Jerusalem, screening and delivering, sparing and setting free.” The weak bird defends its young with courage to the death ere surrendering them. How infinitely more will God defend his people.



Verse 6 

6. The children of Israel have deeply revolted — The remarks to be made here are: 1) Monotheism was the fundamental idea of their religion. 2) A covenant between Israel and their God was a covenant which the latter never broke. 3) Priests and prophets held the whole nation solemnly and organically bound to that covenant. Based on these facts, the prophets, when they spoke, spoke to the whole nation. None was to be excused. The part of the people who broke the covenant could not be exonerated. They determined the external, national destinies of all. The fate of all hung on them. The external theocracy was overthrown by them. Hence the few who, as individuals, were true to God — who never broke covenant — constituted the theocracy, the remnant, the true Israel, the only Church in Israel. (See Romans 9:11.) The protection implied in these verses implies a return to God of the revolted children of Israel of the sixth verse. The condition then made, “Turn ye unto him” is responded to. Doubtless the prophet was sure the casting away of idolatry was never likely to take place till the utter overthrow of the nation, and the great trial of the people in captivity. Idolatry never appeared after the great captivity.



Verse 7-8 

7, 8. In that day — The day of the surrender of idolatry. Idols of silver…
of gold — By such means idolatry was raised to precious attractiveness.



Verse 9 

9. His strong hold — Sennacherib, as some commentators hold, but better, the historic absolute power of Assyria concreted in all her great kings. This is a powerless refuge if Jehovah should rise upon it, as he surely will. The consuming fire of God’s presence in Zion, the burning heat from the great altar-hearth in Jerusalem, shall certainly devour that old boasting foe of Jehovah. God proves himself the only one in whom to trust. He is the only great conqueror. The sword of no mighty man shall subdue Assyria. Jehovah has means for victory which mortal man’s hand cannot command, nor wield if he could.

32 Chapter 32 

Verse 1 

1. Behold, a king shall reign in righteousness — Who is he? Possibly the good, but yet imperfect, Hezekiah stands in the prophet’s foreground; but more probably he is depicting the surroundings of the expected Messiah.



Verse 2 

2. A man… hiding place — One greater and every way more competent as a protector than a merely human person. Jehovah in the person of the Messiah.



Verse 3-4 

3, 4. Eyes… not be dim… ears… hearken — Under which Messiah the process of heart-hardening will not be the rule, as in the prophet’s time, but the exception. He is speaking of times when the present moral order shall be reversed in a large degree: when conscience shall be normally educated, and false views and tendencies will not prevail.



Verses 5-8 

5-8. Vile person — A fool in the scriptural sense, one who knows well enough, but knows unwisely, viciously. 

Liberal — Noble. 

Churl — One acting niggardly. Messianic times are of gradual growth. Radical moral changes are not wrought in an hour. Steadily the changes go on, until they end in universal righteousness and peace. The prophet here gives persons, qualities, and things their right names. The fool, or “vile person,” cannot, in that day, as now, pass for a noble man. The niggard or “churl” shall have no name for being generous, for making small gifts go for much giving.

The instruments also of the churl are devices for making himself richer at the cost of the poor. On the other hand, the noble man is the liberal man; kind to all, he supplies wants with generosity, and by such a name shall he stand.



Verse 9 

APPENDIX TO THE FOURTH WOE-ADDRESS TO THE WOMEN.
9. There is an abrupt change here. From men in high life to women in high life the prophet now turns. All aglow with views of the glorious coming time in his closing address to the men, he comes suddenly back to the real state of things for a separate admonition to the women. 

Rise up, ye women — Not a physical rising up is meant, though the form of address is like to that of Lamech to his wives, (Genesis 4:23.) but an inward rousing of the conscience. 

At ease… careless ones — Women at ease, and self-secure in luxurious living, not dreaming of calamity and unprepared for it.



Verse 10 

10. Many days and years — Literally, Days upon a year, or many days added to a year, as if answering the question, “When shall these troubles come;” and the time given is, More than a year hence, but not two years. The light-hearted confidence is to be dashed, and timely warning is here given.



Verse 11 

11. Strip you… sackcloth — This means to put on signs of grief. “Sackcloth” instead of daily gay apparel.



Verse 12 

12. Lament, etc. — Better rendered, Smiting the breasts, as on funeral occasions. 

Pleasant fields — The loss of these, and the loss of successive vintages, are the ground of lament. Desolation generally is to befal the proud daughters of Zion.



Verse 13-14 

13, 14. Upon the land… thorns and briers — Recurrence again to what is yet to happen to Judah and Jerusalem makes the language of the prophet in the original grammatically complicated, just as is common with the sacred prophetic writers when, almost with the fiery spirit of indignation, they dilate on the lawlessness and disobedience of the people, and the retribution that is sure to follow. On Judah throughout grim desolation is to come. In the place of harvest fields and vineyards will be “briers and thorns.” 

Upon all the houses of joy — Even the aforetime populous Jerusalem is to be thus covered; that is, its desolate streets and broken down walls and houses are to become as a shapeless, entangled thicket. The homes where women so thoughtlessly lived, never dreaming of an end of their gayety and pleasure, and the strong towers and palaces, are all literally to be laid waste, and rooms and cells therein to become hiding places for wild animals, or for use to the scattered peasantry in enclosing their flocks by night. All is to occur in a short time — “in days added to a year,” a short period hence: margin of Isaiah 32:10.



Verses 15-17 

15-17. Until the Spirit be poured upon us — Then shall begin the dispensation of the great moral changes referred to in Isaiah 32:1-8. The captivity will sift the just from the unjust and disobedient. The remnant shall return. Morally, the land shall become a fruitful field, where righteousness shall flourish, and peace, its result, shall abide with quietness and assurance for ever; that is, for a long, long time.



Verse 18 

18. A peaceable habitation — At such a time the moral influences shall be so great that God’s people shall tranquilly pass their lives in peaceful homes, sure dwellings, and in quiet resting places; that is, faith gives sweet rest in God and blessed association with him.



Verse 19 

19. It shall hail, coming down on the forest — That is, the fierce storm shall overthrow it. Hail storms in Palestine are fearful agencies of destruction. Note the scenes under Joshua at Beth-horon, and at Megiddo under Barak. Joshua 10:11; Judges 5:20. And the city, etc. — If this verse is in its right place, it is another case of a sudden mental association, in the mind of the prophet, with the destroying power, Assyria. Assyria is to destroy Judah as an event ordered to precede this beginning of spiritual renovation of redeemed Israel. “The forest,” then, denotes the degenerated children of Judah, and “the city,” is destroyed Jerusalem. In the same mental association, Assyria, as a destroying power, covers the seat of that power throughout the Euphrates valley; it ideally includes the same power transferred to Babylon. The verse would seem to be a parenthetic interruption to the course of thought in this place.



Verse 20 

20. Blessed are ye that sow — In the coming happy times, when great activity shall be among God’s people in planting his principles everywhere. 

Beside — Better, upon all waters. The allusion may be to the practice in overflowing river countries, like Egypt and Mesopotamia, of sowing rice in the still waters at each overflow, and then sending cattle — the ox and the ass — freely to tread in the grain. The idea is — still using the above practice as a figure — that the passage relates wholly to moral cultivation; that the planting of the truth is to be universal; that these truths are free as the air for all men, just as “the ox and the ass” are free to range in patches of planted rice lands, or in extended pasture lands. No doubt the verse implies the happy moral condition of coming times, and the free activity of enterprises to improve mankind generally.

33 Chapter 33 

Verse 2 

2. Be gracious unto us — As the prophet puts it, the prayer is calm, but full of assurance. There is no vagueness or uncertainty of hope. 

Their arm — Thy people’s and my own (Isaiah’s) “arm,” every morning: for danger presses every additional day of the invasion. 

Our salvation — That is, our complete deliverance.



Verse 3-4 

3, 4. The prophet is not left in doubt. He sees the answer. The deliverance is yet future, but he sees it as if it were past, or now transpiring. 

At the noise of the tumult the people (Assyrian) fled; at the lifting up of thyself — Words figuratively expressing the silent power of Jehovah in destroying the enemy. See Isaiah 37:36-37. A demonstration of thunder and great noise from the heavens is unnecessarily assumed by some. 

Your spoil — That of the destroyed and routed armies. 

Shall be gathered — By the inhabitants of Jerusalem going to the evening’s abandoned camps, and, like hungry locusts and caterpillars, (as they sweep clean every thing on which they light,) hastily seizing every thing they find.



Verse 5-6 

5, 6. The Lord is exalted — A paean of joy. It suits the connexion well to regard these verses as forming a chorus opened by the Jews. They praise Jehovah for their remarkable deliverance. 

Filled Zion with judgment — Destroying the Assyrian is the same as to fill Jerusalem with reverence for His name. 

Thy times — Is supposed by some to mean the time of Hezekiah; by others, that of the Messiah; and by still others, the sincere believer’s times. It matters little which, as in any case the sense is quite the same.



Verse 7 

7. Notwithstanding the great occasion looked for in the choral strain above, there is occasion also for grief. 

Their valiant ones — The lion-like heroes, messengers sent to Sennacherib or his officers (see 2 Kings 17:14) with the silver and the gold demanded as condition of peace, but which availed nothing with the truce-breaker. These deplore the state of things that would follow, namely, Jerusalem’s destruction, to all earthly view most probable.



Verse 8-9 

8, 9. The highways lie waste — In disregard of his covenant the enemy still would ravage the country, render impassable the usual highways, cut off travel, break up villages and cities, and show mercy to none. Such treachery called for the world’s detestation and Heaven’s speediest retribution; this is a sense in which the earth, or the land, mourneth; in which Lebanon, noble in its cedars and towering heights, blushes in very shame; in which Sharon, the Shephala, or flowery plain on the sea, wilts to desolation; in which the east Jordanic Bashan, with its rich pastures and oaks, and 

Carmel — the synonyme for greatest fertility — forget their rightful glory and hide away through mortification at such stupendous treachery.



Verses 10-12 

10-12. This iniquity is now full. The day of judgment to Assyria has come. As though indifferently sitting still, Jehovah has looked on long enough, and says, 

Now will I rise… now… be exalted; now… lift up myself — The thrice repeated “now” denotes earnest business. On hearing this the prophet knows what is to come, and cries out as if to the enemy, Ye… conceive chaff, ye… bring forth stubble — Your vainglorious swell and threat amounts to utter nothing. Your furious, snorting menace is turned back to you, an inward, self-consuming flame. God’s purpose is to make the nations here represented in this your devouring army to become utterly consumed, as the burnings of lime; speedily consumed, as thorns, or dead brushwood, cut and dried for immediate heating.



Verses 13-16 

13-16. And then, as if this judgment were accomplished, the prophet turns to the sinners by whom himself, as counsellor to the pious king, has been so long baffled in Jerusalem. These he addresses as the near ones; those living to witness the power of the Almighty in breaking the Assyrian yoke. Hitherto they had scouted Isaiah’s theory of deliverance from such a source, and they sought aid from Egypt. The far-off peoples are also called to witness this almighty power in behalf of Israel. The sinners in Jerusalem are now struck dumb, and they are forced to say, 

Who among us shall — rather, can — dwell with the devouring fire… everlasting burnings — That is, in such a fire as that which has so signally destroyed the Assyrian forces? The parallel member states the same thing, only with more intense emotion. The answer is, in substance, the same as Psalms 15. He that walketh righteously, etc., in all the relations of life; despiseth the gain of oppressions, hazarding every thing to be just, absolutely just, etc: only such can endure the presence and power of a just God, and they, seeking to be entirely righteous, shall, in all events, be secure. Spiritual plenty shall abound to them. Those who are of this character in Jerusalem now realize their own more exultant fortune over the sinners that have counselled opposition in civil affairs in Judah.



Verse 17 

17. The good king, Hezekiah, hitherto so depressed by apparently inevitable destruction before him, puts on an aspect humble, yet cheerful and gladsome, and thine eyes — all eyes in Jerusalem — shall see him thus elevated to grander faith through Jehovah’s victory wrought for him and the people. 

The land that is very far off — Possibly a typical view, this, of the future oppressed Messiah’s victory and of the glorious land of promise yet to be seen extended over all lands, all cleared of enemies, and the sovereignty of Messiah remaining undisputed.



Verse 18-19 

18, 19. Meditate terror — So joyous may the people now be, that the dreadful past is a fact to be thought of (meditated upon) as long since having transpired, and to be recalled by effort of memory. Thoughts recently so engrossing about the scribe, or manager of funds for the war — about the receiver, or the weigher of the moneys — or about him who counted, that is, examined the strength of the towers — are now all vanished amid the present joy. 

Not see a fierce people… stammering tongue — No more are the rough Assyrians, a people of barbarous dialect, or a wretched, ill sounding Semitic patois, to be seen around Jerusalem.



Verses 20-22 

20-22. But Zion in her victory and glory may be seen, and the command is to look upon her, now a quiet habitation, where religious worship may be resumed in peace. A tabernacle… not to be taken down — The figure of the tent is applied — a symbol of simple, holy, old patriarchal life — well pitched against storms, and secure against marauders. 

There — That is, in Jerusalem, the Lord is ever present, glorious in spiritual agency and results — like to physical and civil affairs, to broad, fertilizing streams all around, upon which no galley with oars, nor staunch war ship, shall venture — but the scene shall be evermore one of peace, plenty, and security. For the Lord, our judge, lawgiver, and king, shall save us.



Verse 23-24 

23, 24. Thy tacklings are loosed — By curious prophetic association again, the intuition of war galley and ship turns the mind back, as it were, to the wrecked Assyrian ship, which, with its broken ropes, (“tacklings,”) and loosened mast-base, can no more spread sail. But the Jews now have their opportunity. The heretofore plunderer is now the thoroughly plundered one. All the spoil of his ships the wreckers may seize. This is the view of most interpreters, but not of Drechsler or Delitzsch. The Jews need not now say I am sick; the oldest and most infirm may go after the enemy’s abandoned spoil and be enriched thereby. They may do so freely and with impunity, for their iniquities are forgiven. The calamities of the invasion are overpast.

PART 6.
