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Isaiah 1-39

BY THE EDITOR

OF Isaiah's personal life we know but little, and that of slight importance. Born presumably in the second quarter of the eighth century, probably in Jerusalem, he received his call in the year of Uzziah's death (c. 740 B.C.). Unlike Amos, he did not refuse to be called a prophet, and was indeed so pre-eminently a prophet that his wife could be called the prophetess (Isaiah 8:3). In 735 he had a son, Shear-jashub, old enough to accompany him to the famous interview with Ahaz; and soon after that interview a second son was born, bearing, like his elder brother, a significant name, Maher-shalal-hash-baz. He lived through the reigns of Jotham, Ahaz, and much, if not the whole, of Hezekiah's. Whether he survived into the reign of Manasseh is uncertain. We know only that he was still active at the time of Sennacherib's invasion (701). The late tradition that he was sawn asunder by order of Manasseh, in the persecution that accompanied the reaction against the prophetic teaching, may be true (Hebrews 11:37), but the silence of Kings is strong negative evidence against it. His work was doubtless carried on after his death by the disciples (Isaiah 8:16*) whom he had gathered about him, and who kept alive the higher prophetic faith, preparing the way for Deuteronomy, for the Reformation under Josiah, and the teaching of Jeremiah.

A great deal in our present book belongs to later writers than Isaiah. The book obviously falls into three divisions: (a) Isaiah 1-35, (b) Isaiah 36-39, (c) Isaiah 40-66. The last of these is itself a compilation: it includes no Isaianic matter, and the earliest sections in it are a century and a half later than Isaiah's time. The second is an extract from 2 K., but it contains an oracle attributed to Isaiah. But even Isaiah 1-35 contains much that is not Isaiah's. Indubitably this is so with Isaiah 13:1 to Isaiah 14:23, Isaiah 24-27, 34 f., and almost universal consent would add Isaiah 21:1-10. But this by no means exhausts the list. We should probably include Isaiah 11:10-16, Isaiah 12, 15 f., Isaiah 21:11-17, Isaiah 23, 33, to which in the judgment of several scholars Isaiah 2:2-4, Isaiah 4:2-6, Isaiah 19 should be added. And even the authentic prophecies have probably in some instances been expanded by later insertions. Some scholars insist that the two great Messianic passages, Isaiah 9:2-7, Isaiah 11:1-9, are much later than Isaiah's time.

Enough, however, of certainly authentic matter remains to make the prophet's significance clear to us and enable us to measure his contribution to religion. The account of the vision (Isaiah 6) in which he was consecrated to his vocation is here of fundamental importance. Overwhelmed with the majesty of Yahweh, crushed by the sense of his own uncleanness, as it stands revealed against the background of God's holiness, he realises that he must confess also his people's uncleanness, since his solidarity with them made it his own. Such sinfulness merits no milder penalty than death. Yet Judah may repent as he has repented, be cleansed as he has been cleansed; but since the prophetic message will harden rather than persuade them, he is assured that irretrievable judgment will overtake the great mass of the nation. The vision indeed suggests complete extermination; but the fact that early in his ministry Isaiah embodied in the name of his son Shear-jashub his faith that a remnant would turn to God, makes it probable that from the first this doctrine formed part of his message. It was suggested by his own experience, by Yahweh's choice of Israel, which surely would not be stultified, and by the assurance the vision conveyed to him that Yahweh of a truth dwelt in the Temple at Jerusalem. His forecast of the future was thus one of mingled gloom and hope; only a remnant would turn and live, but still a remnant. Yet the sense that his ministry was destined to failure did not lead him to relax his efforts. The uncleanness of his people was expressed in various ways, partly in idolatry and in vice, especially, however, in the oppression of the poor and defenceless and in the maladministration of justice. Reform might avert disaster, otherwise ruin was inevitable. Assyria would be the rod of Yahweh's anger. When Ahaz, panic-stricken at the invasion of Syria and Ephraim, which was intended to force Judah into a coalition against Assyria, was meditating an appeal for help to Tiglath-pileser, the king of Assyria, Isaiah warned him against a step which would free him from a temporary embarrassment at the price of accepting the Assyrian king as his suzerain. He bade him trust in God and despise his foes, "two tails of smoking firebrands," a source of annoyance, but impotent for serious mischief (Isaiah 7:4). The heavy tribute to Assyria would have to be wrung largely from the needy; social misery would be aggravated, reform indefinitely postponed. And why pay Assyria for doing the work her own interest would compel her to do for herself? The faith of the mother, who would name her son Immanuel, thus uttering her conviction that God was with His people, would shame the policy of the unbelieving king. But when the fatal step had been taken and Judah's independence had been bartered for Assyria's help, Isaiah counselled his countrymen against futile attempts at revolt. For no pause could be set to Assyria's advance by any human power. Assyria was indeed to be broken and cast aside, but only by Yahweh, and not till she had achieved His purpose. Meanwhile he commends his motto, "In quietness and confidence shall be your strength." For when Assyria's work is done, her haughtiness and braggart arrogance will be punished. Then, when she is destroyed and Judah is free, the era of blessedness will begin. There will be a stable government and a righteous administration under the Messianic king, who passes through victory to an abiding peace. Agriculture will flourish, the land will be very fruitful, prosperity will abound. Judah's reliance will be placed on no earthly power, but on Yahweh alone.

No Hebrew prophet has a style more majestic than that of Isaiah. The loftiness of thought and feeling finds a fit expression in his lofty eloquence. In the noble splendour of his verse he is surpassed by no poet of his race. No attentive reader can fail to observe the felicities of his rhythm, the choiceness of his diction, the concise power of his descriptions, the volcanic force of his denunciation, the serene beauty with which he suffuses his pictures of Israel's future blessedness. Nor can he miss the range and aptness of his metaphors. No adequate estimate of the later writers in 1-39 can be attempted in our space, but although the gift of expression is naturally at very different levels, some passages are of high literary quality.

Literature.—Commentaries: (a) Skinner (CB), Whitehouse (Cent.B), Wade (West.C), Cheyne (SBOT Eng.), McFadyen; (b) Gray (ICC), Cheyne (Prophecies of Isaiah); (c) Gesenius, Hitzig, *Delitzsch, Dillmann5 (6th ed., revised by Kittel), Duhm (HK), Marti (KHC), Condamin, Schmidt (SAT); (d) G. A. Smith (Ex.B.). Other Literature: Cheyne, Introduction to the Book of Isaiah; Driver, Isaiah: his Life and Times; Glazebrook, Studies in the Book of Isaiah; Kennett, The Composition of the Book of Isaiah; Mitchell, Isaiah: A Study of Chapters I-XII. On the text: Cheyne (SBOT Heb.); Box, The Book of Isaiah (an annotated translation from an emended text, with introductions). For special literature on Isaiah 40-66 see p. 461.

Isaiah 40-66.

BY PROFESSOR W. L. WARDLE

THESE chapters fall into two well-marked divisions, which may be considered separately.

(A) Isaiah 40-55.—These chapters contain no claim to be from Isaiah's hand; and no critical conclusion is more certain than that they belong to a later period. Jerusalem has been laid waste; many of its people are in exile. This demands a date subsequent to its siege and capture by the Babylonians in 587 B.C. The date can be more precisely determined. Cyrus is mentioned by name, and his career depicted at a time when, though he has already won renown, Babylon is yet to fall to his attack, the imminence of that event being one of the keynotes of the prophecy. We may then with confidence assign Isaiah 40-48 to a date between 546, when Cyrus gained his great victory over Crœsus, and the year (538) of his triumphal entry into Babylon (pp. 61, 77): since the latter event is regarded as imminent, the actual date may be c. 540. Matter and style alike suggest that Isaiah 49-55 comes from the author of Isaiah 40-48, but since Cyrus and the fall of Babylon drop out of sight this section is probably slightly later than 538.

The aim of the prophecy is to console and hearten the exiles in Babylon, and also the dejected inhabitants who had not been deported from Judah. Of the author we know nothing save what we can deduce from his message; it is not even certain where he resided. Egypt and Phœnicia have been suggested; but more probably he lived in Babylon or Jerusalem. Possibly he lived in Babylon and returned to Jerusalem before the prophecies were completed; hence the change in tone which begins at Isaiah 49. Frequently this unknown prophet is referred to as "2 Isaiah."

The four so-called "Servant Songs" (Isaiah 42:1-4, Isaiah 49:1-6, Isaiah 50:4-9, Isaiah 52:13 to Isaiah 53:12) deserve special attention. In metre and style they stand out from the context in which they are found. Their teaching, too, possesses greater depth of insight. Moreover, first impressions suggest that they might easily be removed from their present positions without leaving an obvious gap, indeed that the connexion would gain by their excision. But a close examination reveals subtle links between them and their context. The best solution of a complex problem is to assign them to 2 Is., but to regard them as originally independent compositions, subsequently inserted by him in their present position. Round the figure of "The Servant of Yahweh" in these songs has raged one of the most keenly debated problems of interpretation. Some have argued that the Servant is an individual. But almost certainly he is a personification of Israel. The question then discussed is whether the Israel personified is "ideal Israel," the nation as it existed not in concrete realisation but in the mind and purpose of God, or the spiritual kernel of the people, "an Israel within Israel": or whether it is not the actual Israel, the nation of history. No theory will square absolutely with all the facts of the text, but the difficulties confronting the last-mentioned are much more naturally and easily dealt with than those which lie in the way of the other theories; in the Commentary the view is adopted that in the figure of the Servant we are to see the nation Israel, the suffering ambassador of Yahweh to the nations, Israel which had died in the Exile and would be raised in glory by a miracle of restoration. This recognises that though the nation as a whole is referred to, it is in some measure idealised. "The Servant is not an ideal distinct from the nation, but the nation regarded from an ideal point of view" (Peake, Problem of Suffering, p. 193).

The style is lyrical. As befits a prophecy of consolation, the "wooing note" is predominant. The leading feature of the theology is the characterisation of God. No OT writer has given us a loftier conception of Yahweh's unique majesty. His omnipotence is shown alike by His creative power and by His control of all the processes of both history and nature. Nations and kings are but tools whom He employs for His purposes. Governing the march of history He is perfectly able to predict its course. Yahweh has proved His Divine power by predicting events, such as the rise of Cyrus, which have afterwards, within the experience of the people, been realised. In words of withering scorn the prophet contrasts with Yahweh the impotent idols manufactured and worshipped by the nations.

But with all His majesty Yahweh is tender of heart. He is patient and long-suffering like a gentle shepherd. Nor is He concerned for Israel alone: the nations too are His sheep, though they have wandered from Him. Israel occupies a peculiarly privileged position as Yahweh's Servant: but the very purpose of that service is that the blessings of Yahweh's religion may be extended to the nations. The OT reaches no greater height than the portrayal of Israel suffering vicariously for the other nations, a picture of such deep spiritual insight that Christians have rightly felt that none save Jesus, who concentrated and exhausted in His own Person Israel's significance for the world, has adequately met its demands. The immediate message of the prophecy is that Yahweh, whose faithfulness is as sure as His power and compassion, is about to bring back the exiles to Jerusalem, in miraculous fashion glorifying His people. So great will be the impression made upon the nations that they will come humbly to join themselves to the worshippers of so mighty a God. See further pp. 91f.

(B) Isaiah 56-66.—These chapters appear to be later still. The Temple seems to have been rebuilt, though the walls of the city have not been restored. Many Jews are in exile in the far lands; but, though their return is hoped for, the prophet's main interest centres in the Jerusalem community itself. That community seems to be sharply divided into two factions, one of which contends for the purified and reformed religion, the other holding by the old Palestinian ritual practices, and in sympathy with the Samaritans. The attitude to the nations is less kindly than that which marks 2 Is. Ceremony and ritual seem to be put on the same plane as the more vital elements of religion and morality. The style, while in some parts obviously imitating that of 2 Is., is unable to sustain a high level. The loose way in which much of the matter hangs together suggests indeed that the prophecies may proceed from a number of authors rather than from an individual. The period most suited to the indications in these chapters is the time of Ezra's reforming activity, shortly before Nehemiah's advent, say 450 B.C.

Literature (see p. 437 for literature on the whole Book of Isaiah).—Budde (in Kautzsch), Haller (SAT); Klostermann, Deuterojesaia; König, The Exile's Book of Consolation; Sellin, Serubbabel; Studien zur Ensteh-ungsgeschichte der jüdischen Gemeinde; Das Rätsel des deuterojesajanischen Buches; Gressmann, Ueber die in Jes. c. 56-66 vorausgesetzten zeitgeschichtlichen Verhältnisse; Littmann, Über die Abfassungszeit des Tritojesaia; Cramer, Der geschichtliche Hintergrund der Kapitel 56-66 im Buche Jesaia. Special literature on the "Servant of Yahweh": Giesebrecht, Beiträge zur Jesaiakritik, pp. 146-185; Der Knecht Jahves des Deuterojesaia; Budde, Die sogennanten Ebed-Jahwe-Lieder (English version in American Journal of Theology, July, 1900); Roy, Israel und die Welt in Jesaia 40-55; Laue, Die Ebed-Jahwe-Lieder; Schian, Die Ebed-Jahwe-Lieder; Peake, Problem of Suffering in the OT, pp. 34-72, 180-193; Kennett, The Servant of the Lord; Workman, The Servant of Jehovah; Staerk, Die Ebed- Jahwe- Lieder in Jesaia 40ff.

THE PROPHETIC LITERATURE

BY THE EDITOR

THIS article is restricted to the literary criticism of the prophetic books. On the nature of prophecy see pp. 426-430, on its literary character see pp. 24f., on its history and the teaching of the prophets see pp. 69-78, 85-93, and the commentaries on the individual prophets.

The earliest of our canonical prophets is Amos. We do not know whether any of the earlier prophets wrote down their oracles. If so, with the doubtful exception of Isaiah 15 f. probably none of these survive, Joel, which used to be regarded as the oldest, being now regarded as one of the latest. From the finished style of his book and its mastery of form and vocabulary we may assume that a long development lay behind Amos, but this may have been oral. Certainly we have no hint that his great predecessors, Elijah and Elisha, committed any of their prophecies to writing. We do not know why the canonical prophets supplemented oral by written utterances. Amos was silenced by the priest at Bethel, who accused him of treason and bade him begone back to Judah. He may have resorted to writing because speech was forbidden him. His example might then be followed without his reasons. Isaiah seems to have committed some of his prophecies to writing owing to the failure of his preaching and the incredulity of the people. The written word entrusted to his disciples will be vindicated by history, and the genuineness of his inspiration can then be attested by appeal to the documents.

Hebrew prophecy is poetical in form. The parallelism (p. 23) which is the most characteristic feature of Heb. poetry is a frequent though not invariable feature in it, and rhythm can often be traced in it even if we hesitate to speak of metre. In the later period prophecy became less the written precipitate of the spoken word and more of a literary composition. It was designed for the reader rather than for the hearer. Behind not a little of it there was probably no spoken word at all.

Daniel being apocalypse rather than prophecy, the canonical prophets would seem to be fifteen—three major and twelve minor. Really the writers were much more numerous. Several of the books are composite. They contain the work of two or more writers. Prophecies originally anonymous were attached to the oracles of well-known writers, all the more easily if they immediately followed the work of another writer without any indication that a new work was beginning. Community of subject may be responsible for enlarging the works of a prophet by kindred oracles from unknown authors. The Book of Isaiah is the most conspicuous example. The popular expression, "two Isaiahs," is a caricature of the critical view. It implies that Isaiah 1-39 was the work of one prophet, Isaiah 40-66 of another. Even when the last twenty-seven chapters were regarded as a unity there was little justification for the phrase. True, we have the work of two great prophets—Isaiah, and the great unknown prophet of the Exile, called for convenience the Second Isaiah—but it was clear that in Isaiah 1-39 there were certain sections which were non-Isaianic, and that these could not all be assigned to the Second Isaiah. These obviously non-Isaianic sections were Isaiah 13:1 to Isaiah 14:23, Isaiah 21:1-10, Isaiah 24-27. Isaiah 34 f. To these would now be added, by fairly common consent, Isaiah 11:10-16, Isaiah 12, 33 the historical chapters 36-39 being generally regarded as also a good deal later than Isaiah's time. But considerable additions would now be made by several scholars to this list. Similarly with the Book of Jeremiah. This contains extensive biographical sections, probably from Baruch the secretary, in addition to the prophet's authentic oracles; but the latter have been extensively glossed by later supplementers, and some entirely non-Jeremianic sections have been inserted in it. In this case the text for long remained in a fluid state, as is clear from the notable variations between the MT and the LXX. It is probable that the Book of Habakkuk includes an older oracle from the close of the seventh century, together with a prophecy from the middle of the Exile and a post-exilic Psalm. Zechariah 9-14 is from another author or authors and another period than Zechariah 1-8. It is held by some scholars that Joel is the work of two writers, and probably not all of the Book of Micah belongs to Isaiah's contemporary.

We touch a related point when we ask how far pre-exilic prophecies have been systematically revised to meet the needs and satisfy the aspirations of the post-exilic community. The crucial difference between prophecy before and prophecy after the destruction of Jerusalem is that the former was in the main, though by no means exclusively, prophecy of judgment, the latter in the main prophecy of comfort and restoration. We must not press this to an extreme, but it has an important bearing upon criticism. The sceptical inference has been drawn that well-nigh all prophecies of the happy future belong to the post-exilic period. It must, of course, be recognised that prophecies of the return from exile were never out of date, because such return as took place was very partial, and the conditions of the community in Judah were very wretched. It was only natural that earlier writings of judgment should have their severity ameliorated to cheer a people sorely tried and desperately in need of encouragement. Glowing descriptions of the latter-day glory might naturally be appended at the close of individual prophecies or of whole books. It is a grave fault in method to reject on principle the pre-exilic origin of such passages. That is not criticism but prejudice. Material grounds must be present, such as stylistic differences, discontinuity with the context, inconsistency with the standpoint of the writer, or some similar cause. If, for example, the closing verses of Amos are regarded as a post-exilic insertion, this is justified by their incompatibility with the tenor of the prophet's teaching. The case is entirely different with the last chapter of Hosea, whose fundamental doctrine of Yahweh's love makes such a message of comfort entirely fitting as a close of his book. And similarly other cases must be settled on their merits, not by preconceptions as to what a pre-exilic prophet can or cannot have said. Another feature of more recent criticism has been the tendency to relegate large sections of the prophetic literature not simply to the post-exilic period in general, but to a very late date in that period. Duhm's Commentary on Isaiah, published in 1892, led the way. The generally-accepted opinion had been that the Canon of the Prophets was closed about 200 B.C. Duhm, however, assigned not a little to the Maccabean period. Marti developed this position in a still more thorough-going fashion, and more recently Kennett, who also holds most of Isaiah 40-66 to be Maccabean. The history of the Canon is not so clear that a Maccabean date should be regarded as impossible, however cogent the internal evidence. The present writer is not convinced, however, that a case has been made out for the origin of any part of Isaiah in the Maccabean period. Nor yet does he believe that there is any need to descend so late for any section of Jeremiah. If any part of the Prophetic Canon is of Maccabean origin, Zechariah 9-14 might most plausibly be assigned to that period. At present, however, there is a reaction represented especially by Gunkel, Gressmann, and Sellin not only against excessively late dating, but against the denial to their reputed authors of so large a proportion of the writings which pass under their names.

Literature (for this and the following article).—In addition to commentaries, articles in Dictionaries (esp. Prophecy and Prophets in HDB), works on OTI and OTT and the History of Israel, the following: W. R. Smith, The Prophets of Israel; A. B. Davidson, OT Prophecy; Kuenen, The Prophets and Prophecy in Israel; Duhm, Die Theologie der Propheten; Kirkpatrick, Doctrine of the Prophets; Batten. The Hebrew Prophet; Cornill, The Prophets of Israel; Giesebrecht, Die Berufsbegabung der alttest, Propheten; Hölscher, Die Profeten; Sellin, Der alttest. Prophetismus; Findlay, The Books of the Prophets; Buttenwieser, The Prophets of Israel; Knudson, The Beacon Lights of Prophecy; Joyce, The Inspiration of Prophecy; Edghill, An Enquiry into the Evidential Value of Prophecy; Jordan, Prophetic Ideas and Ideals; Gordon, The Prophets of the OT.

OLD TESTAMENT PROPHECY

BY DR. G. C. JOYCE

IN Biblical study, as in all living sciences, there must be continuous progress. New problems arise, the investigation of which requires the use of new instruments of research. Amongst recent modes of study the "comparative method" has of late acquired a considerable measure of popularity. It claims to mark an advance upon the preceding "historical method." To the latter belongs the merit of basing its conclusions upon definite data, for which historical evidence could be produced. But on behalf of the former it is urged that the general laws determining the development of religion come into view only when a broad survey is taken over a wide field embracing many nations at many different levels of civilisation. To make this survey is the task allotted to "Comparative Religion."

The problem of OT prophecy invites study along both these lines of approach. It is intimately connected with questions of great historical interest. There are documents to be investigated, arranged in chronological order, and interpreted in accordance with the spirit of the time when they were written. At the same time, the most diligent and ingenious historical study will of necessity leave many questions unsolved and even untouched. A comparison must needs be instituted between prophecy as we know it in Israel and parallel phenomena (if any such exist) presented by other religions. In this way it may prove possible to unravel more of that mysterious secret of prophecy which has rendered it so great a force in furthering the religious progress of the world. The two methods, the historical and the comparative, will need to be kept in close alliance. A mutual dependence binds them together, the one advancing securely only when supported by the other.

The material for the study of prophecy, lying ready to hand in the OT, is of high value. It is contemporary; it is various; it is, in a sense, abundant. Whatever doubts may be raised about particular passages, there can be no reasonable question that the bulk of the prophetic writings preserved in the Jewish Canon are genuine products of the prophetic age, and were composed between the eighth and the fifth centuries B.C. The words bear the stamp of originality. They throb with the live emotions of hope and fear, of elation and despondency, excited by the sudden changes and chances to which, during that eventful period, the national life was exposed. In them we find no carefully consistent political or historical theory, elaborated from reflection upon the records of the past, but a vivid and continually changing response of the heart of the prophet to events transacted before his eyes or reported in his hearing. The reader of these writings is brought into immediate touch with definite personalities exhibiting marked and distinctive traits of character. In being all alike vehicles of a Divine revelation to God's people, the prophets form a class by themselves. But there was no common mould or pattern obliterating their idiosyncrasies. Amos and Hosea, Isaiah and Micah, speak out each his own message in terms peculiar to himself. Individual character manifests itself unmistakably, not-withstanding the similar tenor of the warnings uttered and the hopes encouraged. Undoubtedly the prophetic books of the OT, as they exist to-day, represent no more than a small surviving remnant of a far larger literature. Much has gone beyond recall. And yet how remarkable a providence it is that has preserved for the use of the world the writings of a distant past, composed in a corner of Western Asia by the subjects of a petty kingdom overshadowed by far more powerful and far more highly civilised neighbours! That in the course of centuries these writings should suffer a certain measure of dislocation and corruption was inevitable. There are not a few passages where the critic must needs exercise his ingenuity in attempting to solve the riddle of a text obviously damaged in transcription. But when all necessary deductions have been made, it remains true that the features of OT prophecy stand out with surprising clearness and definiteness. They arrest attention and challenge explanation.

The beginning of the age of the literary prophets falls in the eighth century B.C. Yet the institution of the prophetic order (if it may be so called) dates from an earlier period. It was a twin birth with the monarchy. And even further back, in the dim period of the wanderings through the desert, and in the troubled times of the judges, the national history was controlled by great personalities to whom the name prophet is not inappropriate. This, at least, was the view favoured by the later prophets themselves (Jeremiah 7:25). But it is in the striking figure of Samuel that we find the immediate ancestor of the true prophetic line. Of his influence in launching the new monarchy tradition speaks with unmistakable clearness. Though the matter is differently presented in the older and later documents combined in 1 S., both narratives bear testimony to his responsibility for a political development big with possibilities for the future. His successor, Nathan, was a worthy follower in his footsteps, not flinching from the duty of administering rebuke, and ready to brave the consequences of the royal displeasure. Henceforward and repeatedly prophecy intervened to determine the channel in which the national history should run. A prophet instigated the disruption of the two kingdoms. Elijah, the most impressive figure in all the OT, thundered against the policy of assimilating the religion of Israel to that of Phœnicia. The revolution which placed the dynasty of Jehu on the throne owed its original impulse to Elisha's suggestion. The prophet gained his end. The house of Ahab was deposed. The popular inclination towards the worship of Baal was checked. But the close alliance thus initiated between Elisha's disciples and the royal house seems to have exerted an injurious influence on the prophetic order. It is significant that not long afterwards Amos, the first of the prophets whose writings are extant, is careful to dissociate himself from the professional caste (Amos 7:14). While they prophesied smooth things, he predicted the appalling national disaster, which, in fact, was not long delayed.

In the southern kingdom prophecy achieved its moment of triumphant popularity when Isaiah's policy of resistance to the Assyrian was brilliantly vindicated by the city's escape at the last moment from apparently inevitable destruction. But it was a short-lived triumph. The violent reaction under Manasseh showed how little real hold the principles of the prophetic religion had gained on the mind of the people at large. A little later the earnest effort of the Deuteronomic Reformation, supported enthusiastically by king and prophet, had not sufficient vitality to survive the disaster at Megiddo. Jeremiah knew the anguish of speaking to deaf ears, and of vainly endeavouring to restrain a headstrong people from treading the way to ruin. Thus the successive crises of history serve to exhibit the figure of the prophet in a conspicuous light. But instructively as these dramatic moments reveal the principles of prophetic action, yet it is equally important to remember how, during long, uneventful years, the prophets were quietly and inconspicuously at work contributing their share to the shaping of the national religion. It was a religion with several aspects. Some students of the OT go so far as to say that there were practically three religions existing side by side. In the first place, there was the religion of the peasantry, a faith simple and nave, but grievously unstable, and all too easily inclined towards nature-worship, with the attendant evils of a debased idolatry and moral degradation. In the second place, the organised religion of the priests gave strength and solidity to tradition, and in a measure not otherwise attainable secured the transmission of truth from generation to generation. Religious knowledge, once gained, was enshrined in appropriate formulae, and gradually became common property. Thirdly, the religion of the prophets possessed a quality of its own. It protested not only against the impure corruptions of the peasant religion, but also against the stiffness and formalism of the priests. The prophet was, in the true sense of the word, an innovator. He was the man of spiritual vision to whom came revelations of new truth, and of the obligation to apply old principles in novel ways. In the writings of the prophets, chronologically arranged, it is possible to trace a progress of thought, a deepening conviction of the Divine holiness and majesty, a more comprehensive outlook over the world and its problems. To imagine, as some writers have done, a radical and essential opposition between the priest as an obscurantist and the prophet as light-bringer is to misread history. Priest and prophet were alike necessary factors, discharging complementary functions, the one preserving, the other initiating. That the initiator should have repeatedly incurred opposition and even persecution at the hands of the preserver is sufficiently intelligible. New truth is usually frowned upon. The prophet must needs pay for the privilege of being before his time. In all the history of religion there are few more interesting chapters than that which traces the growth of man's knowledge of God, together with the gradual elevation of the moral ideal, as the heavenly flame was passed from hand to hand in the order of the prophets.

Careful historical study of the OT was in itself sufficient to show that the old definition of prophecy as history written before the event was misleading and inaccurate. The prophet was, in the first instance, a messenger to his own generation, a preacher of righteousness, a missionary of repentance, an advocate of reform. All this is admittedly true; and yet there is need of caution lest a reaction against the crude conception of prophecy as prediction should obscure the truth that the prophet did, as a matter of fact, add force to his exhortations by pointing to the future. He was neither a mere foreteller of isolated events nor a mere moral preacher; he was inspired with a vision of the coming Kingdom of God. The form assumed by that vision in the heart of the prophet was necessarily determined by the idiosyncrasy of his own genius, by the circumstances of the time at which he wrote, and by the spiritual intelligence of his hearers. When the Davidic monarchy was newly established and the twelve tribes were for a time united and prosperous, the hope of a Divinely ordered kingdom seemed close at hand. It was conceived as an earthly kingdom, and closely associated with the house of the founder of the dynasty (2 Samuel 7:8 ff.). But these bright expectations were disappointed. The disruption of the two kingdoms, the increasing social disorder within, and the obvious imminence of invasion from without, were circumstances that could not be ignored by the prophets. Under the enlightenment of the Spirit of God they were aware of the sinfulness of their nation, and recognised the inevitable necessity of a discipline of punishment. Nothing could be more significant than the contrast between the unqualified brightness of the outlook of Nathan and the heavy gloom of the predictions of Amos. This pioneer of prophecy in its new and severer form strove his hardest to open the eyes of his people to the nature of the coming catastrophe. "Wherefore would ye have the day of the Lord? It is darkness and not light" (Amos 5:18). How could a deliverance be expected by those who had been unfaithful to their God? Hosea, the prophetic successor of Amos, though speaking of judgment and condemnation, yet dwelt on the invincible strength of the love of God for His people. Isaiah saw in the miraculous preservation of the city a confirmation of his faith that God would not bring the sinful nation utterly to an end. A remnant should be left, and be the recipients of the Divine bounty in the future. National distresses interpreted by the Divinely inspired insight of the prophets led on continuously to new conceptions of the Kingdom of God. To Jeremiah came the revelation, at once desolating and reassuring, that even the destruction of the beloved city and its Temple could not permanently thwart the accomplishment of the Divine plan. A new covenant should replace the old, and a new kingdom arise, of which the inspiring principle should be the knowledge of God. Still wider and more glorious became the outlook of the unknown prophet of the Exile (Isaiah 40 ff.). The God of Israel shall be recognised as God of all the earth, and everywhere shall His name be honoured. This is the prophet's hope; this is his vision of the future.

The interpretation of prophecy has thus passed through various stages. It was for long regarded by Christian apologists as a convenient collection of proofs. It was next explained by students of Biblical history as essentially a protest of moral indignation against national vices. It has now come to be recognised as intelligible only when referred to a vision of coming disaster and coming deliverance. But as to the source of that vision there is much difference of opinion. It is at the present moment one of the most keenly debated questions connected with the OT Until recently it was assumed that the outlook of the prophets, their prevision of gloom and glory, and of a predestined ruler, was peculiar to Israel. Their unquestioning belief in the personal power of God, their conviction of His choice of Israel for His people, their profound sense of the national unrighteousness, were supposed to provide an adequate explanation of their reading of the future. What else (so it seemed) could a prophet expect but that God would judge His people, punishing the wicked, and after purification granting to the remnant peace and prosperity under a ruler appointed by Himself? That there is truth in this psychological account of the matter is evident. But is it the whole truth? The suggestion has been made that there were other factors at work, and that these ideas about the future may have been less exclusively the monopoly of the prophets of Israel than has been hitherto supposed. It is a suggestion to be considered in the light of the contribution which Comparative Religion can make to the study of prophecy.

Biblical archaeology is a comparatively recent science, yet it has already amassed a surprising amount of information as to the character of the civilisation of the ancient East. No scholar in the early nineteenth century would have deemed it credible that detailed knowledge of life in Babylonia and Egypt contemporary with and even anterior to the days of the OT should ever be placed at the disposal of the student. Yet this has actually come about. The spade of the archaeologist, together with the ingenious decipherment of ancient scripts, has succeeded in unlocking many of the secrets of the past. The OT is no longer an isolated document, a sole authority, a unique record. Not only are there contemporary inscriptions from Nineveh, Babylon, and Egypt by which its historical statements can be checked, but—what is of even greater importance—its pictures of life and manners and modes of thought in Israel can be set side by side with our knowledge of similar matters throughout the ancient East.

No sooner was the comparison instituted than the close resemblance between the religion of ancient Israel and the general type of contemporary religion in the East became vividly apparent. In all external matters the points of likeness are numerous and important. Sacred places, sacred wells, sacred trees, sacred stones are a common feature of Eastern religions, the religion of Israel included. It was certainly so in patriarchal times. Nor did the Mosaic revelation obliterate these resemblances. Externally and to a superficial observer it may well have seemed that, even in the times of the monarchy, the religion of Israel was distinguishable only in certain minor points from the religions of the neighbouring tribes. The OT books themselves bear witness to the readiness with which foreign rites were introduced and welcomed. No doubt the outward similarities rendered the process easy of accomplishment.

Granted that the same kinds of holy objects were venerated by Israel and by the neighbouring nations, an important question remains to be asked. Were there in the adjoining countries "holy men" similar to the "holy men" of Israel, the "men of God"? Till lately it was generally assumed that the prophets of Israel stood apart, and that none like them were to be found elsewhere. Recently, however, an opposite opinion has been put forward, and a certain amount of evidence produced in its support. It is certain that other Semitic tribes had seers whom they believed to be God's messengers. Thus the following sentence appears in an inscription of a king of Hamath, dating from c. 800 B.C., the very age when the prophets of Israel were beginning to write: The Lord of Heaven sent to me an oracle through the seers. And the Lord of Heaven said to me, Fear not, for I have made thee king." In Israel the seer had been the spiritual progenitor of the prophet. The truth is brought out with great clearness in one section of the composite narrative of 1 S. To Samuel the seer men go for help in practical matters, such as the discovery of lost property, and are prepared to pay a fee for his services (1 Samuel 9:6 ff.). It is exactly the kind of figure which presents itself over and over again in ethnic religions. It is the man whose abnormal or supernormal psychic powers, notably the power of clairvoyance, give him an immense ascendancy over his fellows. In Israel the seer was transformed into the prophet. Samuel the clairvoyant becomes Samuel the upholder of the religion of Yahweh, the champion of national righteousness, the vehicle for the revelation of the Divine will. Can it be shown that any similar transformation took place outside Israel?

More than fifty years ago a monograph was written comparing the Greek seer with the Hebrew prophet. And certainly the Greek seer is in nearly every respect identical with the seer of the ancient East. But that nothing in the least resembling Hebrew prophecy arose from Greek divination and Greek oracles is historically certain. Among the Greeks the development of the seer was in the downward direction. Instead of rising in response to his opportunities, he yielded unreservedly to the temptations incident to his profession. He prostituted his powers in order to acquire wealth and influence. Degradation was the inevitable result. The seer who in the Homeric poems holds at least a dignified position becomes in process of time a sorry figure, little better than a detected cheat and charlatan, able to impose only on the least educated and most credulous ranks of society. Far more creditable on the whole was the record of the oracle of Delphi. It is only fair to recognise that the famous centre of Greek religion helped in many respects to maintain a standard of public righteousness. It did something more than issue riddling forecasts of a doubtful future. It used its religious influence to point out a line of right conduct, which it declared to be the will of heaven. But though this much can be said in favour of Delphi, it never succeeded in giving birth to anything like prophecy, and finally sank into decay and dishonour.

But whereas fifty years ago the only field of comparison open to scholars was provided by Greek and Latin literature, the case is now entirely altered. To-day it is possible not only to wonder aimlessly but to expect an answer to the question whether any figure like that of the Hebrew prophet ever appeared in Mesopotamia or Egypt. In spite of the declaration of some scholars, who seem to regard all Israelitish religion and culture as a plagiarism from the greater states, it still remains true that no satisfactory evidence is forthcoming to prove the point. An obscure reference in an Assyrian text to a man who offers intercession for an Assyrian king, and claims reward accordingly, affords little reason for supposing him to have been like one of the Hebrew prophets. In some measure both Egypt and Babylon recognise the moral law to be the will of their gods. Assyrian kings claimed to be the protector of the widow and the orphan. But though facts such as these reveal the essential bond between religion and ethics, they in no wise prove the existence of an order of men whose vocation it was to be spokesmen for the God of the weak and the oppressed, and in His name to denounce oppression even in defiance of the king's majesty.

But while the prophets, so far as the evidence goes, are seen to belong to Israel and to Israel only, it is nevertheless true that in their pictures of the future they appear to be making use of materials widely diffused throughout the East. Great interest, for example, attaches to the interpretation of an Egyptian papyrus, supposed to date from the period of the Hyksos (pp. 52, 54) or even earlier. In this writing some scholars have thought that they discovered an expectation of the future resembling the Messianic hope of Israel. It is said that the seer predicts a time of misery to be followed by an era of salvation under the government of a Divinely appointed ruler. The intricacy of the problem may be illustrated from the fact that the very papyrus on which such important inferences were based has recently been subjected to a further investigation, and in consequence has been retranslated in such a way as to remove most of the supposed parallelisms with Hebrew prophecy [cf. A. H. Gardiner, The Admonitions of an Egyptian Sage (Leipzig, 1909)]. However, though this particular piece of evidence may have proved untrustworthy, yet there remains sufficient reason for recognising the existence of a general expectation of some great world catastrophe to be followed by some great restoration. Thus, though it is impossible as yet to speak with certainty, it is probable that the Hebrew prophets were not the originators of an eschatology of doom, but availed themselves of a conception already current and gave it a deep ethical significance. If this be the true account of the matter, the inspiration under which they uttered their warnings and their encouragements will be accounted no less worthy of honour. Precisely as the revelation to the patriarchs and to Moses lay in the transformation and purification of ideas already prevalent in the ancient Semitic religion rather than in the origination of a completely new faith, so it may have been with the prophets and their visions of the future. Moreover, the hopes to which Hebrew prophecy gave currency were fulfilled. The promised Ruler and Saviour came, as they foretold, out of the house of David. And it was no matter of chance that the expectation of the Messiah had thus been fostered; its existence in Palestine when Christ came provided material upon which He worked. In the activity of the prophets the operation of the Spirit of God makes itself manifest, preparing long beforehand the conditions requisite for the revelation that should come in the fullness of time.

Nor is it only the silence of the ancient records which leads to the conclusion that in Israel alone were prophets to be found speaking in the name of a God of righteousness. In the matter of divination there is a significant difference between the religious atmosphere of Israel and of Babylon. In every early religion divination plays a large part. To members of the tribe it is of essential importance that at critical moments the will of their God should be declared. So it was in early Israel. There, as in other nations, specific means were used for discovering the will of Yahweh. For example, the Urim and Thummim (pp. 100f.) were evidently some form of sacred lot, by which fateful decisions could be reached. In Israel, however, there was a gradual, if often interrupted, advance to higher levels of religious belief. The employment of such crude and mechanical means of discovering the Divine purpose fell more and more into the background. The prophet rendered them unnecessary. He came forward claiming to possess the power of entering into the meaning of the Divine intention. As prophecy rose from height to height of religious insight, even the dream and the ecstatic vision played a less essential part. Man in the fullness of his self-conscious powers was admitted to intercourse with his Maker. In Babylon, on the contrary, religion followed a different line of development. There divination gained a complete ascendency. The interpretation of omens came to be regarded as a fine art. Every possible form of magic was practised. Chaldæan soothsayers were famous throughout the Eastern world. The contrast with Israel is patent. Prophecy can develop only where personality counts for much. In Babylon, so far as the evidence enables a judgment to be formed, it counted for nothing. That which found favour there was not the rugged, outstanding character of the man of God, but the smooth and supple skill of the professional reader of omens. The exaggerated prevalence of divination implies the presence of conditions that must have stifled prophecy. The truth is that prophecy is the flower of a faith in the living God. Where such faith is absent, it is idle to look for a prophet. If, therefore, it be asked why, notwithstanding her highly-developed civilisation, her complex life, and her elaborate learning, Babylon failed where Israel succeeded, the answer is not difficult to find. It was because the idea of God at Babylon was fundamentally different from that which obtained in Israel. There is no doubt that monotheistic conceptions gained some hold at Babylon. Marduk was placed in a position of isolated superiority above his divine competitors. But the most high God of Babylon was essentially other than the Most Highest of Israel. Babylon's God was a personification of natural phenomena. He was identified with the light in which he manifested himself. The conception of his nature in the mind of his worshippers was loose and fluid, easily amalgamating itself with that of other gods in their pantheon. It was far otherwise with Yahweh, as conceived by the prophets. He manifested Himself in the thunderstorm (Psalms 18), but He was not the storm. He sat in royalty above it. Neither could He be identified with other gods. Although in the early days of the monarchy the title Baal (Lord) was without scruple accorded to the God of Israel, yet Elijah had learnt that between the God of Israel and the god of Phœnicia there was an irreconcilable opposition. Yahweh was before all things the personal God, who made Himself known in great historical acts, as when with a mighty hand and stretched-out arm He had delivered His people from their bondage in Egypt. And of this personal Divine Being the characteristic quality was holiness. Not that the use of the words "Holy God" was peculiar to Israel. It was almost a technical expression of Semitic religion. The Phœnicians used it constantly. But in Israel we can trace the transformation of the meaning of the term under the influence of prophetic teaching. What at first signified little more than a supernatural aloofness, involving danger to the worshipper who, like Uzzah. (2 Samuel 6:7), pressed too close, came to connote the highest ethical qualities—purity, truth, and mercy. The God in whose nature these virtues found their perfect expression demanded them also from His worshippers. "Ye shall be holy, for I the Lord your God am holy" (Leviticus 19:2). Metaphysical terms are conspicuously absent from the vocabulary of Israel. The prophets did not discuss the Divine transcendence and the Divine holiness in the language of abstract philosophy. Nevertheless they were thrilled with the consciousness of them. Their whole religion was governed by the conception of the Holy One who was raised to an infinite height above the world, and would yet condescend to make known His designs to His servants the prophets.

This conception of the Divine nature was the root from which all prophecy derived its life. How, then, had it come into the heart of the prophet? In that question lies the ultimate problem not of the OT only, but of all revealed religion. What the prophets themselves thought about the matter is made clear in their writings. To them their belief in God was neither a product of their own reflections nor an inference drawn from a study of the phenomena of the world. Again and again they asserted their conviction that the voice of God had spoken to them. He had shown them His glory. They knew Him because He had revealed Himself to them. Of the overpowering strength of this confidence in the reality of their own inspiration there can be no question. It nerved them for the struggle of their lives. It held them to their task. It made them ready to face obloquy, persecution, and death in discharge of their duty. To doubt their sincerity would be absurd. But the inquiry must be pushed further back. What is the justification for thinking that they were right? What reason is there for believing that they had indeed been in touch with the living God, and were the ministers of His revelation?

The claim to speak as God's messengers was originally made by the prophets on the strength of experiences similar to those of seer and soothsayer. In all early societies the abnormal mental states of vision and ecstasy are as profoundly impressive to the onlookers as they are to the man who experiences them. Both he and they are convinced that these mysteries are conclusive evidence of intercourse with the spiritual world. In the opinion of his hearers no less than in his own the ecstatic is no longer himself; he has become the agent of a spiritual power, and even the mouthpiece of his God. Comparative religion has produced plentiful evidence showing how universally prevalent has been this interpretation of the mental phenomena in question. Nor is there any reason for demurring to the statement that psychologically Hebrew prophecy sprang from this origin. Even to the last prophecy was organically connected with the psychic capacity to see and hear things for which no material cause could be assigned. It was a peculiarity to which the prophet in the first instance owed his influence. But now the general attitude towards these attendant circumstances of early inspiration has been completely reversed. The unstable psychic temperament, with its tendency to fall into trances, instead of arousing respect as of old, is the object of suspicion. The fact that any claimant to inspiration was subject to trances and other mental disturbances would in many quarters to-day raise doubts as to his sanity, and would certainly weaken the force of his testimony. Possibly, however, the present strong aversion to anything but the normal process of everyday thought may be less justifiable than it assumes itself to be. The study of the abnormal psychology of genius is still in its initial stages. But even so it seems to indicate that something similar to ecstasy or trance has played no small part in the achievements of the supreme writers and artists of the world. It is the fashion to refer anything of the kind to the supposed action of the subliminal consciousness. Great truths and great conceptions, having been elaborated in the lower and hidden strata of the mental life, suddenly emerge into consciousness. The process is certainly abnormal. Considering its results, it would be ridiculous to call it morbid. And the distinction between the abnormal and the morbid needs to be kept steadily in view when the psychology of prophetic inspiration is being investigated. Undoubtedly the prophets were abnormal. They were men of genius. They were visionaries. Each of the greater prophets is careful to recount a vivid psychical experience through which he felt himself called to play the part of God's messenger. That these were the only occasions on which such experiences befell them is in itself unlikely; and the testimony of their writings, though not free from ambiguity, suggests at least some recurrences of the prophetic trance.

The evidence for the truth of prophetic revelation is to be looked for not in any particular circumstance, such as trance or vision, which attended its original reception by the prophet, but in its subsequent verification through the spiritual experience of mankind. The theology of Isaiah is guaranteed not by the fact that he fell into a trance in the Temple, but by the mighty influence which his teaching about God has exercised over the hearts of succeeding generations, and by the response which it continues to elicit. Moreover, it is evident that in the gradual development of the religion of Israel the prophets themselves came to attach less importance to vision. From their own spiritual experience they learned how Divine truth is recognised in daily intercourse with the Spirit of God. It may well be that on certain occasions new truths were flashed into minds rapt in trance or ecstasy, but it was neither the only nor necessarily the highest method whereby God revealed Himself to His prophets.

Whether the inspiration came suddenly or came gradually, it certainly did not extinguish the individual personality of the prophet. It did not reduce him to a mere passive instrument like the lyre in the hands of the player. A later age of Judaism, when the current of spiritual life was running low, set up this crude mechanical theory of inspiration. It was an a priori fabrication, representing what its authors imagined ought to have been God's way of speaking to mankind. It cannot be supported by evidence from the prophetic writings themselves. Nothing can be truer than that the prophets felt themselves to be the transmitters of messages which they had received. At the same time, nothing can be clearer than that these same prophets were endowed with an intensely individual life beyond the ordinary measure. Their inspiration accentuated their individuality. It produced a fullness of personal life. The same prophetic inspiration served also to promote a fullness of corporate life. It invigorated and defined the life of the people of God. Frequently the prophet was forced by the inspiration within him to place himself in direct opposition to the majority of his fellow-countrymen. By his own generation he was accounted an alien and even a traitor. Yet it was he who realised the true unity and continuity of the national life, and the magnificence of the task with which Israel was entrusted. He felt that he was helping to work out a great Divine plan. And he was not mistaken. The significance of OT prophecy will be altogether missed, unless it be recognised that the various prophets were all contributors to one work. Prophecy is a unity. A great connecting purpose runs through it, binding it all together. It is also part of a still greater and more august unity. It is an essential element in the Divine scheme of the redemption of the world through Christ. His work rested upon theirs. His revelation of the Father was the consummation and the vindication of their revelation of the God of Israel. "God who at sundry times and in divers manners spake in time past unto the fathers by the prophets, hath in these last days spoken unto us by his Son" (Hebrews 1:1).

01 Chapter 1 

Introduction
(See also Supplement)

Isaiah 1:1-31. Israel's Sin, Its Sore Punishment, False and True Divine Service.—The chapter is not a unity. The main part of it (Isaiah 1:2-17) represents perhaps two addresses (Isaiah 1:2-9, Isaiah 1:10-17), but they connect well, and probably belong to the same date. The description of Judah's condition suits the invasion of Sennacherib (701 B.C.) better than that of Syria and Ephraim (735-4 B.C.). The state of the people is wretched in the extreme, the land is ravaged, the cities burned, Jerusalem alone uncaptured. This agrees with the events of 701, when Sennacherib took all the fenced cities of Judah save Jerusalem, and shut up Hezekiah in his capital "like a bird in his cage." On the other sections, see below.

Verse 1
Isaiah 1:1. Title by a later editor, originally prefixed to chs. 1-12.

Verses 2-9
Isaiah 1:2-9. Let heaven and earth hear with amazement Yahweh's complaint. He has reared His people with the kindliest care, and they (pathetic emphasis) have repaid Him with unfilial ingratitude. Ox and ass find their way to their owner's house, but Israel displays no such intelligence (Jeremiah 8:7). With fourfold term of reproach the prophet expostulates with them for their mad folly. Do you wish to be smitten still more severely, to go on revolting more and more? The whole body politic is all wounds from head to foot; its wounds have not been pressed to remove the matter, nor bandaged, nor softened and soothed with oil (Luke 10:34). Their country is devastated, their cities burned, so much they have learnt from the refugees; from the walls they can see for themselves the Assyrians encamped on their fields and devouring the produce. Zion alone remains, frail and lonely, and, but for Yahweh's goodness, their fate had resembled that of Sodom and Gomorrah.

Isaiah 1:4. seed: not descendants, but brood (Matthew 3:7). They are themselves the evildoers. Omit last clause with LXX.

Isaiah 1:5. Most render "On what" instead of "Why," i.e. on what part of the body, none being left untouched by the rod. This suits the next verse; but chastisement does not select the untouched spots, or avoid striking what it has struck before.—the whole head: better than mg. Isaiah is thinking of the State not of individuals.—as overthrown by strangers: for this feeble repetition read "as the overthrow of Sodom." Elsewhere "overthrow" always refers to the destruction of the Cities of the Plain (Genesis 19*).

Isaiah 1:8. daughter of Zion: Zion is not the mother, but herself the daughter; cities were often personified as women.—booth: the watchman's slight shelter; the special point of the illustration is Zion's isolation, but her frailty also is suggested.—a besieged city: pointless; perhaps "a watch-tower" on some lonely elevation.

Verses 10-17
Isaiah 1:10-17. This connects admirably with Isaiah 1:9. By a fine transition Isaiah intimates that it is no merit in the rulers which has averted Sodom's fate. Let these lawless and shameless administrators listen to the teaching (mg.) of their outraged God. What end, He asks, do their sacrifices serve? He loathes them, has not demanded them, bids the worshippers trample His courts no more to send up the reek of their oblations, hates their new moons (p. 101) and sacred seasons, and will not listen to their prayers. For on their palms, uplifted in the customary attitude of prayer, beneath the blood of sacrifice, He sees a darker stain, the blood of their fellows. Yet they may cleanse themselves from guilt of the past by amendment for the future, especially by restraint of the oppressor (mg.) and succour of the defenceless. The desperate outlook had probably led to multiplied sacrifices; to those who were thronging the Temple to offer them Isaiah seems to have uttered these scathing words (cf. Amos 5:21-25; Micah 6:6-8; Hosea 6:6; Jeremiah 6:20; Jeremiah 7:21-23). The prophets do not attack sacrifice in itself so much as sacrifice divorced from morality; yet their tone suggests that they attached very little intrinsic value to the sacrificial ritual.

Isaiah 1:10. law: a most unfortunate rendering, as the Pentateuchal Law is not intended, since it demands many sacrifices. Torah means "instruction" (p. 121, Deuteronomy 1:5*, Proverbs 3:1*); here, like "the word of the Lord" it is equivalent to the utterance which follows

Isaiah 1:11. Burnt-offerings (Leviticus 1*) were totally consumed on the altar, the fat of peace offerings (Leviticus 3*) was burnt, the blood of all sacrifices was sacred to God. He rejects it all.

Isaiah 1:12 f. Perhaps we should render: "When ye come to see my face, who hath required this at your hand? No more shall ye trample my courts to bring vain oblations, reek of sacrifice is abomination to me; new moon and sabbath, the calling of assemblies, I cannot away with, fasting (LXX) and festal assembly." Fasting is, among many peoples, a preliminary to the taking of sacred food.

Verses 18-20
Isaiah 1:18-20. Perhaps an independent oracle, or even two (Isaiah 1:18 and Isaiah 1:19 f.); the date is quite uncertain. According to the usual view Yahweh challenges Israel to a lawsuit, that His righteousness may be vindicated and its guilt clearly seen. But it is not certain that a legal process is implied. Nor is Isaiah 1:18 clear. It may be a gracious invitation (so RV), it may be sarcastic (let them be white as snow!), or an indignant question. The last is grammatically uncertain, but it gives the best sense: If your sins are as scarlet, how should they be reckoned white as snow? if they are red like crimson, how should they be as wool? No distinction is intended between scarlet and crimson.

Isaiah 1:19 f. is a characteristic expression of the earlier view that righteousness and prosperity were inseparably associated.

Isaiah 1:20. devoured with the sword: better, "ye shall eat the sword," an effective contrast to Isaiah 1:19; but Cheyne's emendation, "on husks (harubim) shall ye feed," is tempting. The husks are the carob-pods on which the Prodigal fed the swine (Luke 15:16).

Verses 21-28
Isaiah 1:21-26. A complete poem, of uncertain date, in elegiac rhythm. How has the city once loyal to Yahweh become faithless to her husband! Her silver has become dross, her wine adulterated. Her princes rebel against Yahweh; the thieves bribe them to secure acquittal, but the widow and orphan cannot even get their case before the courts. So Yahweh will take vengeance and purify the city in the furnace of trial, smelting out all the lead alloy (mg.). Then He will restore righteous judges as in David's time, when Jerusalem became an Israelite city, and give her a new name expressive of her true nature.

Isaiah 1:22. mixed: generally supposed to mean "circumcised," i.e. diluted, or flat, if "with water" is omitted. Perhaps we should read "thy wine is a thick juice" (mohal).

Isaiah 1:25. throughly: "as with alkali" (cf. mg.), but read "in the furnace" (bakkur).

Isaiah 1:21 f. An insertion. It is colourless and generalising, and has several points of contact with later writings; it implies the division of the people into sharply distinguished classes. Judgment and righteousness appear to mean Yahweh's acts of deliverance, as in the later sections of the book; Isaiah never seems to use the word "redeem" (see Isaiah 29:22).

Verses 29-31
Isaiah 1:29-31. A fragment on tree-worship, possibly late, but probably Isaiah's. It is an immemorial form of idolatry (p. 100), and persists to the present time. The prophet warns his hearers that they will be disappointed in the divine denizens of terebinths (mg.) and springs in the sacred gardens (cf. Isaiah 65:3, Isaiah 66:17). They will themselves fail like the terebinth, whose divine life fails with the fading leaf in autumn or the spring, no longer bubbling with divine energy, but scorched up by the heat. The parched terebinths and gardens are so inflammable that a spark sets them ablaze. Thus ripe for ruin are the strong; they are like tow, and their own work will be the spark that destroys them.

02 Chapter 2 
Verses 1-4
Isaiah 2:1-4. Zion the World's Religious Centre, and the Reign of Universal Peace.—The title in Isaiah 2:1 is a later addition, unrelated to the important oracle Isaiah 2:2-4. This oracle, with verbal differences, occurs in Micah 4:1-3*. It is probably post-exilic. The very high significance attached to Zion is strange in the eighth century; the idea of its physical exaltation is akin to Apocalyptic rather than prophecy. Moreover, Jeremiah 26:18 suggests that Micah predicted irretrievable doom for Zion. Duhm thinks that, like Isaiah 9:2-7, Isaiah 11:1-8, it belongs to Isaiah's old age; he calls them his swan-songs. This would accord with the wide outlook and large charity of this poem: yet the late date is more probable.

In the latter days, i.e. the beginning of the Messianic times, the Temple hill will be physically exalted above all other mountains, and all nations will stream to Zion to learn Yahweh's ways. Jerusalem is the source of religious knowledge, it is there that Yahweh makes known His will. It is noteworthy that this instruction (mg.) is not imparted by messengers sent out to the heathen, but by Yahweh Himself in Zion. He acts not only as teacher, but as arbitrator. The nations accept His decisions as final, and therefore do not need to settle their disputes by war, so turn their weapons into implements of husbandry. (For the reverse of this see Joel 3:10.)

Verses 5-22
Isaiah 2:5-22. The Day of Yahweh.—A poem dating from Isaiah's earliest period, dealing first with the sin, then with the judgment, of Israel. The text has been badly preserved. Probably the refrain which we find in various forms in Isaiah 2:10; Isaiah 2:19; Isaiah 2:21, stood at the beginning of the poem, before Isaiah 2:6 (Isaiah 2:5 being an editorial link). Another refrain occurs in Isaiah 2:11; Isaiah 2:17, and a variant of it in Isaiah 2:9 and in Isaiah 5:15. Probably each part began and ended with the same refrains. The first part may have consisted of Isaiah 2:19, Isaiah 2:6-8, Isaiah 2:11; the second part of Isaiah 2:10, Isaiah 2:12-18. In that case Isaiah 2:20 is a later addition. Isaiah 2:22 is absent from the LXX, and is the reflection of a reader.

Yahweh has forsaken Israel, for its wealth and idolatry. The people may well cower in the caves of the rocks and the holes of the earth, for the Day of Yahweh (cf. Amos 5:18-20) is at hand. It comes in storm and earthquake, which works wild havoc on land and sea, smiting low all that is exalted, the works of nature and man alike, that Yahweh alone may be high and lifted up, as the prophet had seen Him in his vision (Isaiah 6:1). Thus the pride of man is abased before God, when the fortresses and ships in which he trusted are brought to nought. The path of destruction is from Lebanon with its cedars and Bashan with its oaks, southward and westward to Israel's towers and fortifications, and then westward still to the Mediterranean, where it strikes the Phœnician ships, or perhaps southward to Elath, the port on the Gulf of Akabah, now Judah's, but shortly to be captured from her in the war with Syria and Ephraim (2 Kings 14:22; 2 Kings 16:6).

Isaiah 2:6. Perhaps we should read filled "with sorcery" or "sorcerers" (but see Grays note).

Isaiah 2:7. The prophets were hostile to wealth because it dulled the spiritual sensibilities and caused men to forget God; to horses, because they were used for war and men trusted in them rather than in God.

Isaiah 2:16. ships of Tarshish: probably Tartessus in Spain, at the mouth of the Guadalquivir (Psalms 48:7*). The ships may have been such as were used for the Tarshish trade, not necessarily such as actually went there.—pleasant imagery: sense uncertain; read perhaps "costly barks" (ṣephinôth for sekiyôth).

03 Chapter 3 
Verses 1-12
Isaiah 3:1-12. Judah to be Punished with Anarchy.—The date is uncertain. That it was early in the reign of Ahaz is a dubious inference from Isaiah 3:12. The pillars of society will be removed, and control will thus be thrown into the hands of young, inexperienced upstarts. Social distinctions will be swept away, age and rank no longer secure respect. Tired of the anarchy, the people will offer the headship of their district to one whom they imagine equal to it, apparently because he belongs to the old order and has hereditary instincts for administration. But he will refuse, disclaiming the qualification. This impending ruin is due to Judah's rebellious provocation of Yahweh, its respect of persons (mg.), Sodom-like shamelessness in its sin. Blessed is the righteous, woe to the wicked; each shall reap what he has sown. The people is governed by oppressors and usurers, its leaders mislead it.

Isaiah 3:1. the whole . . . water: a gloss; stay and staff are the pillars of society.

Isaiah 3:6. Render, "When a man shall take hold of his brother saying, In thy father's (reading 2nd person) house is a mantle (? robe of office), come be thou our ruler."

Isaiah 3:10 f. Perhaps a gloss; the Heb. is elliptical, the thought generalising, the standpoint that of the later individualism, which sharply differentiated the pious and wicked and asserted a corresponding difference in their fate.—Say ye of: read "Blessed is" ('ashre for 'imru).

Isaiah 3:12. Render, "tormentors are their oppressors, and usurers (nôshim) rule over them."—destroy: confuse.

Verses 13-15
Isaiah 3:13-15. Yahweh Judges the Rulers.—Probably an independent oracle, presumably, though not certainly, uttered early in Isaiah's career. Yahweh has taken up the cause of the wronged, and calls elders and princes to account. They are the keepers of the vineyard (Isaiah 5:1-7), but they have abused their position to their own profit; they crush Yahweh's people, and grind between the millstones the faces of the poor.

Isaiah 3:13. Isaiah would hardly speak of a judgment of the nations. Read "his people" (LXX).

Verses 16-26
Isaiah 3:16 to Isaiah 4:1. The Luxurious Ladies of Jerusalem and their Doom.—As Amos attacked the women of Samaria for their luxury, made possible through the oppression of the poor (Amos 4:1), so Isaiah assails the luxury and haughtiness of the women. These West-end ladies, disdainful and affected, walking with short mincing steps, ogling the men with wanton glances, tinkling with their step-chains and making a clanging sound as they struck their ankle-rings together, will be smitten with leprous scab in their scalps, and be stripped bare of their finery. They will then offer a hideous contrast to their present magnificence—for perfume the stench of scabs, the rope of captivity for the girdle, baldness of mourning (Isaiah 22:12) for their elaborate coiffure, sackcloth for costly apparel, branding that will ruin their beauty. The ravages of war will be so terrible that the women will outnumber the men by seven to one. Their pride will be so abased that seven will entreat one man to marry them, while they offer to maintain themselves, that the disgrace of being unwedded may be removed. The list of articles of dress, jewelry, and toilet is perhaps not Isaiah's. It is not in his manner to give long prosaic lists of this kind; he mentions enough to bring the picture vividly before the reader's eye without wearying him with details. If omitted, Isaiah 3:17 and Isaiah 3:24 are brought into connexion.

Isaiah 3:16. Zion: in the narrower sense, the quarter of Jerusalem where the palace stood.—mincing: the ankle-chains (Isaiah 3:20) which connected the anklets (Isaiah 3:18) forced them to take short steps (Numbers 31:50). They exaggerated their feminine characteristics.

Isaiah 3:18-23. For the unprofitable details the larger commentaries must be consulted. The rendering "perfume boxes" (Isaiah 3:20) is that generally accepted; BDB says the meaning is evident from the context. The literal meaning is "houses of soul." Since souls are sometimes placed for safe-keeping in an amulet, J. G. Frazer takes the trinkets mentioned here to have been soul boxes, "safes in which the souls of the owners are kept for greater security" (Balder the Beautiful, ii, 155; Anthropological Essays Presented to E. B. Tylor, pp. 148ff.).

Isaiah 3:25 f. The curious transition from the women of Jerusalem to Jerusalem itself under the figure of a woman suggests that this may be a later insertion, unless some lines have fallen out

04 Chapter 4 
Verse 1
Isaiah 3:16 to Isaiah 4:1. The Luxurious Ladies of Jerusalem and their Doom.—As Amos attacked the women of Samaria for their luxury, made possible through the oppression of the poor (Amos 4:1), so Isaiah assails the luxury and haughtiness of the women. These West-end ladies, disdainful and affected, walking with short mincing steps, ogling the men with wanton glances, tinkling with their step-chains and making a clanging sound as they struck their ankle-rings together, will be smitten with leprous scab in their scalps, and be stripped bare of their finery. They will then offer a hideous contrast to their present magnificence—for perfume the stench of scabs, the rope of captivity for the girdle, baldness of mourning (Isaiah 22:12) for their elaborate coiffure, sackcloth for costly apparel, branding that will ruin their beauty. The ravages of war will be so terrible that the women will outnumber the men by seven to one. Their pride will be so abased that seven will entreat one man to marry them, while they offer to maintain themselves, that the disgrace of being unwedded may be removed. The list of articles of dress, jewelry, and toilet is perhaps not Isaiah's. It is not in his manner to give long prosaic lists of this kind; he mentions enough to bring the picture vividly before the reader's eye without wearying him with details. If omitted, Isaiah 3:17 and Isaiah 3:24 are brought into connexion.

Isaiah 3:16. Zion: in the narrower sense, the quarter of Jerusalem where the palace stood.—mincing: the ankle-chains (Isaiah 3:20) which connected the anklets (Isaiah 3:18) forced them to take short steps (Numbers 31:50). They exaggerated their feminine characteristics.

Isaiah 3:18-23. For the unprofitable details the larger commentaries must be consulted. The rendering "perfume boxes" (Isaiah 3:20) is that generally accepted; BDB says the meaning is evident from the context. The literal meaning is "houses of soul." Since souls are sometimes placed for safe-keeping in an amulet, J. G. Frazer takes the trinkets mentioned here to have been soul boxes, "safes in which the souls of the owners are kept for greater security" (Balder the Beautiful, ii, 155; Anthropological Essays Presented to E. B. Tylor, pp. 148ff.).

Isaiah 3:25 f. The curious transition from the women of Jerusalem to Jerusalem itself under the figure of a woman suggests that this may be a later insertion, unless some lines have fallen out

Verses 2-6
Isaiah 4:2-6. Zion's Happy Estate.—Probably post-exilic on grounds of style, ideas, and imagery. In the blessed future the land will be glorious with vegetation and fruit for the holy remnant, that will escape the sifting judgment with which Yahweh will cleanse Jerusalem from its impurity and bloodshed. Then over the whole city and its assemblies He will create, as in the wilderness, cloud by day and flame by night, and a shelter from heat and storm.

Isaiah 4:2. branch of the Lord: that which Yahweh causes to spring from the ground. There is no reference to the Messiah, as is clear from the unambiguous parallel "the fruit of the land." Predictions of Canaan's fertility are frequent in such prophecies.

Isaiah 4:3. written unto life (mg.): their names are in the Book of Life: when the great judgment falls on Israel they will survive it and live on into the Messianic era, while others die. The reference is not to the life after death, but to life in the regenerate community on earth.

Isaiah 4:5 f. difficult; RV gives the general sense, but read in Isaiah 4:6 "And he will be" (LXX).

05 Chapter 5 

Verses 1-7
Isaiah 5:1-7. The Parable of the Thankless Vineyard.—Isaiah probably at a vintage festival, when Judæans from the country (Isaiah 5:3), as well as the inhabitants of Jerusalem, are present, comes forward as a minstrel. He sings this song of his friend's vineyard in light popular measure, making it attractive with beautiful plays upon words. He skilfully heightens the interest of his hearers, and by concealing the true nature of the vineyard he wins from them a mental self-condemnation. Then he throws off the mask and points the moral in a sentence made unforgettable by a pair of splendid assonances. The date is quite uncertain, but it may belong to the same period as Isaiah 2:6 to Isaiah 4:1
The minstrel sings of his Beloved. He had chosen for his vineyard the most suitable situation. It was on a hill for the sake of the sunny exposure, and as the soil was very fertile, it had the best position that nature could offer. He lavished also every care on its culture. He dug it up, for ploughing was impossible on the steep hillside, and cleared the ground of stones. Then he planted the soil thus prepared with choice vines. In anticipation of an abundant vintage he built a tower, not a mere watchman's hut (Isaiah 1:8), and hewed a vat (mg.) out of the solid limestone, into which the juice might run from the wine-press. He also planted a hedge and built a wall (Isaiah 5:5) round the vineyard. But when he came to gather the grapes he found only wild grapes. The poet now speaks in the person of his friend, and invites the judgment of the hearers on his own conduct and that of the vineyard. The people are silent: only one answer is possible to the question, Where does the blame lie? But they wait to see what fate is reserved for such ingratitude. The rhythm becomes heavier to reflect the darkening mood of the speaker as the doom is pronounced. The hedge is removed, the wall broken, and the wild beasts and cattle, no longer kept at bay, press in and ravage the vineyard. And the owner abandons it, untilled, unpruned, to thorns and brambles nay more, he promotes its ruin by bidding the clouds pour no rain upon it. Does the poet then disclose in these words the identity of the owner, since it is Yahweh alone who can command the clouds to withhold their rain? Not necessarily, for David could in his elegy lay a similar ban on the mountains of Gilboa (2 Samuel 1:21). Only in the closing verse is the well-kept secret revealed, that Yahweh is the Beloved and Judah His thankless vineyard. It comes with a crash that reminds us of Nathan's "Thou art the man!" And it is expressed in words which his hearers cannot forget. The assonances cannot be tolerably reproduced in English: "He looked for mishpat and behold mispah, for tsedaqah and behold tse‘aqah." The meaning of the word rendered "oppression" is uncertain; it is generally translated "bloodshed." The "cry" is the cry of the oppressed.

Isaiah 5:1. The text is uncertain, but has not been satisfactorily emended.

Verses 8-24
Isaiah 5:8-24. A Series of Denunciations on Various Offenders.—This section contains a collection of "Woes," originally independent and even now not woven into a single symmetrical address. Whether they come from different periods of Isaiah's ministry is not so clear; no confidence can be felt in the attempts to date them. The text has not been very well preserved.

Isaiah 5:8-10. Woe to the grasping land-holders who drive the old possessors from their ancestral homesteads that they may have large estates all to themselves. Soon there will be a loneliness they will not desire, the solitude of desolation, and their lands will yield a harvest far less than the seed. With their land the dispossessed would lose their civil rights, to which the Hebrews hung tenaciously, as we see from the story of Naboth (1 Kings 21).

Isaiah 5:9. Read, "therefore the Lord of hosts hath sworn in mine ears."

Isaiah 5:10. acres: literally "yokes," a yoke being "as much as two strong oxen could plough from morn till night."—a bath: a liquid measure equivalent to an ephah of dry measure, about nine gallons of wine, a very small vintage from so large a vineyard. Since an ephah was the tenth part of a homer (Ezekiel 45:11), the harvest amounts to only a tenth of the seed.

Isaiah 5:11-17. In this section Isaiah 5:15 f. is probably a marginal quotation of Isaiah 2:11 made from memory. Isaiah 5:14 foretells utter destruction, a prophecy of humiliation is out of place; the woe is on revellers, these verses are a denunciation of pride. Isaiah 5:14; Isaiah 5:17 also do not properly follow Isaiah 5:13, which has announced the penalty; they seem to be the conclusion of another woe; in which a city had been denounced to which the pronoun "her," incorrectly rendered "their," must refer. Isaiah 5:11-13 is a Woe on the drunkards and revellers, who practise the disgraceful habit (Ecclesiastes 10:16 f., Acts 2:15) of drinking in the morning, and leave God out of their calculations. Blind to the signs of His working, they perish by captivity and famine. Isaiah 5:14; Isaiah 5:17 describe how the city, presumably Jerusalem, is swallowed by Sheol, the insatiable underworld (Proverbs 30:16, Habakkuk 2:5), depicted as a monster distending its mouth to devour her. Then the lambs pasture on its site, and the ruined mansions are the camping ground of nomads

Isaiah 5:13. Read, "Their honourable men are exhausted (mezeh) with famine."

Isaiah 5:17. We need a parallel to "lambs" in the second clause; read either, "and the waste places shall fatlings eat": or "and the waste places shall kids (gedaim) eat." In the first clause we should perhaps read "feed in their desert place."

Isaiah 5:18-24. Woe to the scoffing free-thinkers who believe the Day of Yahweh will never come, and challenge God to do His worst. As beasts are yoked to a cart, so they yoke themselves to sin with strong cords of flippant frivolity, and drag with sin the punishment which comes in its train. Woe to the sophists who pervert the radical moral distinctions. Woe to those who are wise in their own eyes, i.e. the smart, self-satisfied politicians, who flout the counsel given by Yahweh through His prophet. Woe to the drunkards, heroes not for the fray but the debauch, with the strong head of the hard drinker. Not content with ordinary wine, they mix spices with it to enhance its flavour and increase its strength. Woe to those who take bribes to acquit the guilty and condemn the innocent. They shall be like stubble consumed by the flame and a plant with rotting root and blossom turned to dust. Isaiah 5:23 does not follow naturally on Isaiah 5:22.

Verses 25-30
Isaiah 5:25-30. The Last Stroke.—It is generally agreed that this belongs to Isaiah 9:8 to Isaiah 10:4, each strophe of which closes with the same refrain as Isaiah 5:25. Unhappily, except for this closing verse, the strophe of which Isaiah 5:25 is the conclusion has been lost, unless indeed Isaiah 5:25, apart from the refrain, is an addition. There is no refrain at the end of Isaiah 5:26 ff., so this will form the close of the poem. After each stroke of Yahweh's wrath a fresh judgment has been announced; now the final stroke is predicted in a magnificent picture of the irresistible attack of a foe from the ends of the earth. Yahweh's last blow is struck, and His arm is no longer stretched out to smite. As in Amos the foe is not named, and thus the impression is heightened, but Assyria is intended. It is Ephraim's God who lifts the standard to summon the enemy and hisses (Isaiah 7:18) for them. They come unresting, unwearied, in perfect military array, the hoofs of the horses hard like flint, their chariots swift as the whirlwind. The foe utters, as he advances, a loud roar like that of the lioness or young lion as they seek their prey, then the low growl as he pounces on it and carries it away.

Isaiah 5:26. nations: read "nation" (LXX).

Isaiah 5:28. The ancients did not shoe their horses, so their hoofs needed to be hard as flint to go over the hilly and rocky country of Palestine.

Isaiah 5:30. The text is corrupt, the meaning uncertain, the probability that the verse is a late insertion considerable, the problem too complicated to be discussed.

06 Chapter 6 

Verses 1-13
Isaiah 6. The Call of Isaiah.—This chapter contains Isaiah's own account of his call to the prophetic office. Presumably it was written down some time after the event, but the interval need not have been long, nor have we any real reason for assuming that the account has been coloured by his later experience of failure. The view that he had already for some time been a prophet, and that this vision opens a new stage in his ministry, would deserve consideration only if the order of the prophecies was chronological. But this is demonstrably not the case. The chapter is of the highest importance, since it gives the true point of view for understanding the prophet. The revelation recorded in it governed his teaching throughout his career.

Isaiah, standing at the threshold of the Temple, falls into an ecstasy. He sees Yahweh seated on a lofty throne, while the skirts of His robe flow out from the innermost shrine and fill the Temple. The reticence of the description is very striking; we may compare it with the laboured elaboration of Ezekiel. He sees the seraphim in attendance. They cover their face that they may not see the face of God, and the lower part of their body they reverently conceal from His gaze. With the two remaining wings they are poised in the air, ready to fulfil His will with the utmost speed. They celebrate in antiphonal chant the holiness and glory of Yahweh. The description gains its effect, not by details as to Yahweh's appearance, but by showing how it affected the seraphim and Isaiah. Such is God's majesty that the former may not look upon Him, and incessantly magnify His holiness; while the latter is penetrated with a sense of his own uncleanness which makes the vision of God like a sentence of death. The threshold of the Temple rocks beneath Isaiah's feet in response to the song of the seraphim, while the house is filled with smoke, perhaps the resentment of Yahweh reacting at the intrusion of an unclean man into His presence. Such anger Isaiah knows to be only what he deserves. He realises his uncleanness and that of his people, which by his solidarity with them he feels to be his own. For one so unclean to see the Holy God was to incur danger of death. He bewails in particular the uncleanness of his lips, because he is in the Temple where men should worship and in contrast to the seraphim he feels that his lips are not pure enough to praise God. There is no reference to his prophetic vocation, for he has not yet received his call. The seraphim if they were guardians of the Temple threshold, had it as part of their charge to deny or permit approach to God. Isaiah had intruded into the Divine presence while yet unclean. But he had shown himself humble and contrite, so the seraph does not drive him out, but purifies and fits him to draw nigh. He takes a hot stone from the altar and touches his lips, setting him free to praise God. That it is from the altar indicates alike the atonement for sin and consecration to Divine service. Now that the man is purified, Yahweh, who has hitherto been silent, may speak; yet He does not speak to him, but to the heavenly assembly (1 Kings 22:19 f.), still so that Isaiah may overhear. Conscious now of moral fitness, Isaiah gladly offers himself in response to the appeal he detects in Yahweh's words. He offers himself, not knowing what his mission is to be. Yahweh bids him go, but warns him of the result. Since the prophet's message hardens those whom it does not persuade, he is here said to do what his preaching will in most cases bring about. The word tests men, and forces them to take up a position on one side or the other. The earlier prophets had seen judgment in the withholding of the word, Isaiah and his successors saw it in the abundance of revelation, and this thought is emphasized in the NT. In reply to his question, how long this process is to continue, he is told that it will be till the land is stripped of its inhabitants and becomes utterly desolate. Even if a tenth be left in it, that shall be consumed, as when the tree is cut down and the stump remains, that also is dug up and burnt. It is most striking that Isaiah began his work with the certainty of failure.

Isaiah 6:1. The date is c. 740 B.C. Isaiah looks back on it as lying in the past.

Isaiah 6:2. the seraphim: the fiery flying serpents in the wilderness narrative and in Isaiah 30:6 (cf. Isaiah 14:29) bear the same name. The brazen serpent (2 Kings 18:4) was presumably in the Temple at this time. Serpents were frequently regarded as the protectors of temples, especially of the threshold, and in this respect they correspond to the cherubim, who, like the griffins, are guardians of treasures (Genesis 3:24*, Psalms 18:10*). But other indications connect the cherubim with natural phenomena, and if they are the thunder clouds, the seraphim will be the forked serpent-like lightning. Here they are winged and have hands and feet (though feet may simply mean the lower part of the body). Presumably, therefore, they have lost their serpent form, and appear in human shape or perhaps part human and part animal. Their duty is to sing God's praise, and probably to guard the entrance to His presence.

Isaiah 6:4. smoke: probably a symbol of anger. If incense was on the altar, it might as a symbol of praise be kindled by the praises of the fiery seraphim.

Isaiah 6:7. purged: lit. covered, so that God does not see, and therefore does not punish it.

Isaiah 6:13. so the holy seed is the stock thereof: absent in the LXX, and "holy seed" seems to some a late phrase. If the clause is omitted, the prophecy is one of complete destruction; if retained, the tree is cut down but the stump is still left, i.e. the righteous remnant which contains the promise of the future, for from it a new Israel will shoot. The authenticity of the words is very dubious, but the doctrine of the remnant was held by Isaiah so early that he probably felt it to be implied, if not expressed, in his vision.

07 Chapter 7 

Verses 1-16
Isaiah 7:1-16. Isaiah Gives Ahaz the Encouraging Sign of Immanuel when he is Dismayed by the Alliance of Syria and Ephraim against him.—For the historical circumstances see pp. 59, 70f. Apart from Isaiah 7:1, which is derived from 2 Kings 16:5 and is out of chronological order, this section seems to have been written by an editor on the basis of Isaiah's autobiography (contrast the 1st person of the preceding chapter with the 3rd of this). The alarm, described in the picturesque metaphor of Isaiah 7:2, specially affected "the house of David," since its position was menaced by the project of the allies to abolish the Davidic dynasty and install a creature of their own. The news which caused such dismay was that Syria had alighted on Ephraim (Isaiah 7:2, cf. mg.), i.e. it was on the march, and was already within striking distance of Jerusalem. Apparently the enemy was prevented from making an assault by news that Assyria was on the way to Philistia. While Ahaz attends to the water supply, in view of the siege, Isaiah is sent with a message of encouragement. His foes are but two fag-ends of firebrands, they only smoulder; their smoke may annoy, but they have lost all power for mischief, exhausted by strife with each other and Assyria and by civil war. Their project will fail, for Rezin is head of Syria and Pekah head of Ephraim. These are their Divinely appointed spheres, they have no control over Judah. But its security depends on its faith. Unbelief will bring ruin, i.e. at the hands of Assyria. The king seems to have expressed his doubt of the policy recommended, so Isaiah offers him a sign, deep in Sheol (mg.) or in the sky. He places the whole realm of the universe at his disposal for the purpose, and therefore confidently offers a miraculous sign. Ahaz has faith, he believes that the miracle can be wrought. But he has not the right kind of faith, he does not obediently trust in God for deliverance. Hence he refuses the sign, just because he does not doubt that it will be given, for then he will have to abandon his own cherished plan. He hypocritically declines under the pretext that he will not tempt God, as if it could be tempting Him to accept what He freely offered. Angered by his refusal, the prophet still does not change his attitude. Yahweh will Himself give a sign that the attack of the confederates will not succeed. Some now expectant mother will shortly bring forth a son to whom she will give the name Immanuel, thus by her faith that God is with His people shaming the king's unbelief. The child will be fed on curds and honey as soon as he has become old enough to distinguish between wholesome and harmful food (cf. Isaiah 8:4 for a similar time limit). Before he has reached this age Syria and Ephraim will be devastated.

Isaiah 7:3. Shear-jashub: the name means "a remnant shall return" (mg.). This is not a prophecy of disaster to the army of Judah, meaning that only a remnant is to come back from the war, but it embodies one of Isaiah's most important doctrines, that a remnant of the people should turn to God. It is a name both of judgment and promise—only a remnant, but still a remnant. Since this son was old enough to accompany his father, he must have received the name some years before. The scene is that of the Rabshakeh's speech to the people of Jerusalem (Isaiah 36:2). Its identification is uncertain.

Isaiah 7:6. Tabeel: an Aramaic name. Possibly as Pekah is designated Remaliah's son, the son of Tabeel may be Rezin.

Isaiah 7:8-9 a. The meaning may perhaps be, "The head of Syria is after only Rezin, and the head of Samaria is but the upstart son of Remaliah, while Yahweh is the head of Jerusalem."

Isaiah 7:8 b is clearly a gloss, irrelevant to the situation, and indeed inconsistent with Isaiah's purpose, which was to assert almost immediate relief. It refers probably to events connected with the planting of foreign colonists in Samaria by Esarhaddon or Asshurbanipal (Ezra 4:2; Ezra 4:10).

Isaiah 7:14-16. Space will not permit of any thorough discussion; for a fuller treatment the editor may refer to his article "Immanuel" in DCG. He is now inclined to give Isaiah 7:15 a favourable interpretation, and treat it as part of the original prophecy. The following points may be emphasized: (a) The character of the sign is not altered by the king's unbelief; it is significant of deliverance, not of disaster (cf. Isaiah 8:1-4). (b) A sign may be miraculous, or it may not. Here it is probably not miraculous. For (c) the rendering "virgin" is unjustifiable; for this bethulah would have been used; the word employed here, ‘almah, means a young woman of marriageable age, without any suggestion that she is not married. (d) The sign is to be fulfilled in the near future, since it is given for a pressing emergency. It has therefore no reference to the birth of Jesus more than seven hundred years later. (e) Isaiah has no particular woman in view. Any young woman who shortly gives birth to a son may call him Immanuel, and by this expression of faith that God is with His people will rebuke the king's unbelief. (f) Her faith will be vindicated by the desolation of the enemy's land. (g) The sign accordingly consists not in the birth of the child, nor in his character, position, or destiny, nor yet in his conception by a virgin. He has in himself no significance. The sign consists in the name he bears, and in that name as expressive of his mother's faith (cf. Isaiah 8:18). (h) The name Immanuel means "God is with us," not "God with us"; there is no reference in it to an Incarnation of God. (i) If Isaiah 7:15 implies the desolation of the land, it is out of harmony with the rest of the passage, and must be struck out. But the prediction that curds and honey will be Immanuel's diet may quite well be interpreted as implying plenty rather than privation.

Verses 17-25
Isaiah 7:17-25. The Devastation of Judah.—Probably an independent prophecy rather than a continuation of Isaiah 7:2-16; it strikes a very different note. It may belong to the same date, but may quite well be later. Disaster unparalleled since the revolt of the ten tribes (note the Southern point of view) is coming on Judah, an Assyrian invasion. Yahweh will whistle for the enemy, who will penetrate the most inaccessible retreats of the land, and humiliate and spoil the people. The population that will remain will be so scanty that very few cattle will yield an abundance of milk. The land will not be cultivated; the vineyards, where the most valuable vines grew, those worth a shekel apiece, will be overrun with briers. The thorn thickets will be the lurking-place of wild beasts, and cannot therefore be safely approached without weapons.

Isaiah 7:18. The text apparently means that the swarming tribes of Egypt, numerous but not formidable, and the compact, fierce, and well-marshalled Assyrians, would meet for battle in Judah. If we read simply, "the Lord shall hiss for the fly and the bee," omitting the descriptions as glosses, Assyria only is intended.—hired: possibly a reference to the purchase by Ahaz of Assyria's help. Shaving is a mark of degradation.

Isaiah 7:25. The text may be corrupt; the meaning is very uncertain.

08 Chapter 8 

Verses 1-4
Isaiah 8:1-4. The Sign of Maher-shalal-hash-baz.—The date of the incidents is some time before the fall of Damascus in 732 B.C. The writing of the tablet may be as early as 735 B.C., the birth of the child as 734. The prophet is bidden take a large tablet, since it is to be used as a public placard, and write on it in common characters that all may read, "For Maher-shalal-hash-baz." He is to take responsible witnesses, that when the prediction is fulfilled they may be able to assure the people that by this enigmatic inscription Isaiah foretold the speedy downfall of Syria and Ephraim. He is bidden call his son, born some time later, by the name on the placard, for before he utters a child's first words, Damascus and Samaria will be despoiled by the Assyrians.

Isaiah 8:1. pen of a man: mg., "in common characters," is perhaps correct. The name means "Swift is the spoil, speedy the prey," i.e. the spoliation of Damascus and Samaria will speedily take place.

Isaiah 8:2. Read "and take" (LXX).

Verses 5-18
Isaiah 8:5-18. More Extracts on the Crisis from Isaiah's Autobiography.—It is not clear how many bits of the autobiography are included here, but the section for the most part probably deals with the coalition of Syria and Ephraim.

Isaiah 8:5-10. Date of the earlier part about 735. The latter part (from "and the stretching") is apparently a late addition. Judah despises the trickling waters of Shiloah, i.e. Yahweh's gentle working; her desire for measures less tame and more heroic shall be satisfied by the waters of the Euphrates, which shall burst their bounds and flood into Judah, reaching to the neck and threatening the existence of the nation. The reference is to the Assyrian armies (cf. Isaiah 28:9-11). Then with an abrupt transition and a change in metaphor we read of the sheltering wings protecting Judah, and of the futility of the coalition formed by the nations of far countries against her. The situation does not suit Isaiah's time; it has its parallels rather in the later Apocalyptic.

Isaiah 8:6. rejoice in: Judah did not rejoice in Rezin and Pekah, but was in terror of them. Possibly we should read despond because of" (umaṣoṣ mippene).—The waters of Shiloah flowed in a channel with a slight fall from the Virgin's Fountain, a spring with an intermittent flow, so that the waters went softly.

Isaiah 8:8. Read at the end "the land, for God is with us." We thus get a refrain which recurs at the end of Isaiah 8:10.

Isaiah 8:9. Make an uproar: read "Know" with LXX (de‘u), which gives a good parallel to "give ear." The text has apparently been expanded by mistaken repetition.

Isaiah 8:11-15. Beyond the fact that this is earlier than the fall of Samaria (cf. Isaiah 8:14), nothing certain can be said about its date, but probably it belongs to the same period as the earlier part of the chapter. Isaiah had felt the pressure of the Divine hand upon Him, casting Him into the prophetic ecstasy (cf. Jeremiah 15:17; Ezekiel 1:3*, Ezekiel 3:14; Ezekiel 3:22; Ezekiel 8:1; Ezekiel 37:1). In it he had been cautioned against acquiescence in the popular way; he and his associates (note the plural "ye") had been forbidden to adopt the popular catchwords, and call the coalition of Syria and Ephraim "a conspiracy"; it is no serious peril to the State (cf. Isaiah 7:4); rather let them call Yahweh the conspirator. Well may He be their dread who will overthrow both the houses of Israel! Do the people boast of Yahweh as the Stone of Israel (Genesis 49:24), as their strong Rock? They will find Him a stone against which they will stumble, a rock on which they will be wrecked; not only so, but a snare luring them to ruin. As the bird is attracted to it and rests upon it, and by this very act of trust springs the trap upon itself, so Judah's false confidence will seal her doom.

Isaiah 8:12 f. Very difficult. Isaiah 8:12 and Isaiah 8:13 should correspond; we should assimilate one to the other, probably (as above) Isaiah 8:13 to Isaiah 8:12, rather than Isaiah 8:12 to Isaiah 8:13, by reading "a holy thing" for "conspiracy" in Isaiah 8:12. a truism needing no special revelation. We should also omit the words "for a sanctuary but" in Isaiah 8:14 as incorrect repetition of the word rendered "snare."

Isaiah 8:16-18. Isaiah seems in these words to announce the close for a time of his ministry. His protest had been unavailing; Yahweh had hidden His face from His disobedient people. He entrusts his testimony as to the failure of the allies and his teaching (mg.) on faith in God to his disciples. That faith, vainly required from king and people, he will still exhibit, and, while he has to wait in silence, he and his children are a perpetual message—they by the names they bear (Isaiah 7:3, Isaiah 8:3 f.), he by his name, his personality, and his work.

Isaiah 8:16 f. Render, "I will bind up the testimony, seal the teaching." The mention of his disciples suggests that he had formed a religious brotherhood, held together by his prophetic teaching. This was epoch-making. It secured the preservation of his own prophecies, and perhaps those of others. It created a religious organisation to carry out the programme of the prophets, which, when it could no longer work openly, as in the time of Manasseh, could work underground and issue in the Deuteronomic reformation. Recognising that his labours among the people at large had been a failure, he gathered the nucleus of the remnant to which was entrusted the future of spiritual religion.

Isaiah 8:18. Notice that nothing miraculous is necessarily implied in "signs" and "wonders."

Verses 19-22
Isaiah 8:19 to Isaiah 9:1. Some Fragmentary Utterances.—These fragments are of uncertain date and authorship, corrupt in text and obscure in sense. The first, Isaiah 8:19 f., is a warning against necromancers. Probably the words of those who advocate consulting them continue to the end of Isaiah 8:19. We should render Isaiah 8:19 b, "should not a people seek unto their elohim? on behalf of the living should they not seek unto the dead?" The elohim are the spirits of the dead, so described in 1 Samuel 28:13. Possibly Isaiah 8:20 gives the reply which is to be made. They must bring the sorcerers to the test of the teaching and testimony (Isaiah 8:16); if they do not conform to this, no morning will dawn after their night of distress. But the translation and sense are quite uncertain. The revival of necromancy was due to the circumstances of the time. When the small states were falling before the irresistible power of a great empire, the national deities seemed powerless in face of the new foe. In such a collapse of faith some would resort for help to other powers, especially occult powers such as the spirits of the dead. In a well-ordered State of antiquity such practices were sternly repressed as inimical to the welfare of the State which had a religion of its own. But when this religion received these severe blows, old superstitions which had maintained an underground life came once more to the surface.

In Isaiah 8:21 f. we have the picture of a man (the pronouns are singular) driven by distress and famine to desperate straits. He goes "through it," i.e. the land, which was no doubt mentioned in the context from which this was taken, vainly seeking relief. In his agony he curses God (mg.) because He will not, and the king because he cannot, help (Revelation 16:9; Revelation 16:11; Revelation 16:21)—a blasphemy punishable with death (1 Kings 21:9-13). He looks up to heaven, then down to earth, but wherever he looks there is nought but trouble. Isaiah 9:1 is a connecting link with what follows. The first sentence is obscure. The next affirms that the parts which bore the brunt of invasion will in the latter time be made glorious. For "the way of the sea" cf. p. 29.
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Verse 1
Isaiah 8:19 to Isaiah 9:1. Some Fragmentary Utterances.—These fragments are of uncertain date and authorship, corrupt in text and obscure in sense. The first, Isaiah 8:19 f., is a warning against necromancers. Probably the words of those who advocate consulting them continue to the end of Isaiah 8:19. We should render Isaiah 8:19 b, "should not a people seek unto their elohim? on behalf of the living should they not seek unto the dead?" The elohim are the spirits of the dead, so described in 1 Samuel 28:13. Possibly Isaiah 8:20 gives the reply which is to be made. They must bring the sorcerers to the test of the teaching and testimony (Isaiah 8:16); if they do not conform to this, no morning will dawn after their night of distress. But the translation and sense are quite uncertain. The revival of necromancy was due to the circumstances of the time. When the small states were falling before the irresistible power of a great empire, the national deities seemed powerless in face of the new foe. In such a collapse of faith some would resort for help to other powers, especially occult powers such as the spirits of the dead. In a well-ordered State of antiquity such practices were sternly repressed as inimical to the welfare of the State which had a religion of its own. But when this religion received these severe blows, old superstitions which had maintained an underground life came once more to the surface.

In Isaiah 8:21 f. we have the picture of a man (the pronouns are singular) driven by distress and famine to desperate straits. He goes "through it," i.e. the land, which was no doubt mentioned in the context from which this was taken, vainly seeking relief. In his agony he curses God (mg.) because He will not, and the king because he cannot, help (Revelation 16:9; Revelation 16:11; Revelation 16:21)—a blasphemy punishable with death (1 Kings 21:9-13). He looks up to heaven, then down to earth, but wherever he looks there is nought but trouble. Isaiah 9:1 is a connecting link with what follows. The first sentence is obscure. The next affirms that the parts which bore the brunt of invasion will in the latter time be made glorious. For "the way of the sea" cf. p. 29.

Verses 2-7
Isaiah 9:2-7. Israel's Deliverer.—This famous passage on the Messianic King is now by several regarded as late. The question is too large to be discussed, but it seems more difficult to explain its origin in the post-exilic period than under the monarchy. This was present as a starting-point, and Isaiah would not expect it to be eliminated. The bursting of the enemy's yoke and the establishment of a righteous rule were quite in line with his aspirations. In the later period other themes would have been added such as the bringing back of the dispersed exiles. The passage does not describe a state of things which has already come into existence. The tenses are "prophetic"; they are written while the people still dwell in the land of deep darkness (mg.). But the poet's vision has already seen the glorious dawn. Yahweh has multiplied their exultation; it is like the joy of harvest home or division of the spoil after victory. He has broken the oppressor's yoke and snapped the rod with which he smote his victim's shoulder, as when Gideon overthrew Midian (Judges 6-8). The boot (mg.) worn in the battle tumult, the garments stained with the wounds of war, will be consumed. For a child has been born who shall wear the royal dignity on his shoulder. He bears a fourfold name, expressive of his marvellous wisdom, his prowess in war, his overwhelming victory, his reign in untroubled peace. He will sit on the throne of David, ruling a wide domain in peace and righteousness. Dark the prospect may be, yet the zeal of Yahweh will secure the accomplishment of this prophecy.

Isaiah 9:3. Read, "Thou hast multiplied the exultation (hagglah for haggoy l), thou hast increased the joy."

Isaiah 9:6. EV wrongly throws the emphasis on "unto us" rather than on "child" and "son." Render, "For a child is born unto us, a son is given unto us."—The names are four (mg.), not five.—Mighty God: perhaps better "God of a hero," referring to his exceptionally heroic character.—Everlasting Father: one who will always be a Father to his people. But we may also render "Father of booty." We thus get a progress in thought; the Messiah is a mighty hero, who takes great spoil from his enemies, and reigns hereafter in unbroken peace.

Verses 8-21
Isaiah 9:8 to Isaiah 10:4. Yahweh Smites Ephraim with Stroke after Stroke.—It is generally agreed that Isaiah 5:26-29 formed the closing strophe of this poem (p. 440). The date is probably before the coalition of Syria and Ephraim (Isaiah 9:11 f.), i.e. between 740 and 735. It is one of Isaiah's earliest prophecies. It is very uncertain whether the whole is a prediction of the future, or whether, with the exception of the conclusion, it describes calamities that have already overtaken the people. On the whole the former view is preferable. It is that adopted in RV, the tenses being taken as prophetic perfects, the alternative view being given in the margin.

Isaiah 9:8-12. Yahweh has sent crashing into Israel His word with its power of self-fulfilment, which will soon teach the boastful Ephraimites another lesson. For they believe that the state of things temporarily overthrown by disaster was mean and fragile in comparison with the splendour and stability they will soon attain. So Yahweh will incite the Syrians and Philistines against them. Yet His anger is not turned away, His hand is still stretched out to smite.

Isaiah 9:10. To the present day houses in Palestine are generally built of sun-dried bricks and beams of sycomore, since they are the cheapest material. Hewn stone and cedar would be reserved for the rich (p. 109).

Isaiah 9:11. adversaries of Rezin: since the Syrians are Israel's enemies, and Rezin was king of Syria, we must correct the text, reading probably "his adversaries."

Isaiah 9:13-17. Since this will have no salutary effect, Yahweh will in one day destroy both small and great. He will not spare the sturdiest or the most helpless; the whole nation is evil. Nor yet does this exhaust His wrath.

Isaiah 9:14. palm-branch and rush: the lofty and the low.

Isaiah 9:15 f. An insertion. Isaiah 9:15 contains an incorrect explanation of Isaiah 9:14; for Isaiah 9:16 cf. Isaiah 3:12.

Isaiah 9:17. rejoice over: "spare" (yiphsah for yismah) would give a better parallel.

Isaiah 9:18-21. Wickedness is like a fire, which first lays hold on the briers, and, gaining strength, sets alight the whole dense forest. The land will be visited by Yahweh's wrath, the people will be like cannibals, the land rent by a ruthless civil war. Yet His hand is still stretched out.

Isaiah 9:19. burnt up: of quite uncertain meaning.—as the fuel of fire: we should probably read "like cannibals."

Isaiah 9:20. his own arm: read, "his neighbour" (rç‘ô for zerô‘ô); cf. Jeremiah 19:9.

Isaiah 10:1-4. This section differs in several ways from the rest of the poem, and may be derived from another context. It is probably Isaianic. It attacks unjust judges, who deprive the poor and defenceless of justice, that they may defraud them. What will they do when the storm of vengeance sweeps on them from afar? To whom can they turn?

Isaiah 10:3. glory: wealth.

Isaiah 10:4. Very difficult; the text must be corrupt. A re-division of the consonants gives "Beltis crouches, Osiris is broken" (Lagarde). This may be correct, but we have no evidence for the worship of these deities in Palestine at this time. The meaning would be, "You can flee to no one, for your false gods will be buried under heaps of slain." Gray reads, "To avoid crouching under the prisoners."
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Verses 1-4
Isaiah 9:8 to Isaiah 10:4. Yahweh Smites Ephraim with Stroke after Stroke.—It is generally agreed that Isaiah 5:26-29 formed the closing strophe of this poem (p. 440). The date is probably before the coalition of Syria and Ephraim (Isaiah 9:11 f.), i.e. between 740 and 735. It is one of Isaiah's earliest prophecies. It is very uncertain whether the whole is a prediction of the future, or whether, with the exception of the conclusion, it describes calamities that have already overtaken the people. On the whole the former view is preferable. It is that adopted in RV, the tenses being taken as prophetic perfects, the alternative view being given in the margin.

Isaiah 9:8-12. Yahweh has sent crashing into Israel His word with its power of self-fulfilment, which will soon teach the boastful Ephraimites another lesson. For they believe that the state of things temporarily overthrown by disaster was mean and fragile in comparison with the splendour and stability they will soon attain. So Yahweh will incite the Syrians and Philistines against them. Yet His anger is not turned away, His hand is still stretched out to smite.

Isaiah 9:10. To the present day houses in Palestine are generally built of sun-dried bricks and beams of sycomore, since they are the cheapest material. Hewn stone and cedar would be reserved for the rich (p. 109).

Isaiah 9:11. adversaries of Rezin: since the Syrians are Israel's enemies, and Rezin was king of Syria, we must correct the text, reading probably "his adversaries."

Isaiah 9:13-17. Since this will have no salutary effect, Yahweh will in one day destroy both small and great. He will not spare the sturdiest or the most helpless; the whole nation is evil. Nor yet does this exhaust His wrath.

Isaiah 9:14. palm-branch and rush: the lofty and the low.

Isaiah 9:15 f. An insertion. Isaiah 9:15 contains an incorrect explanation of Isaiah 9:14; for Isaiah 9:16 cf. Isaiah 3:12.

Isaiah 9:17. rejoice over: "spare" (yiphsah for yismah) would give a better parallel.

Isaiah 9:18-21. Wickedness is like a fire, which first lays hold on the briers, and, gaining strength, sets alight the whole dense forest. The land will be visited by Yahweh's wrath, the people will be like cannibals, the land rent by a ruthless civil war. Yet His hand is still stretched out.

Isaiah 9:19. burnt up: of quite uncertain meaning.—as the fuel of fire: we should probably read "like cannibals."

Isaiah 9:20. his own arm: read, "his neighbour" (rç‘ô for zerô‘ô); cf. Jeremiah 19:9.

Isaiah 10:1-4. This section differs in several ways from the rest of the poem, and may be derived from another context. It is probably Isaianic. It attacks unjust judges, who deprive the poor and defenceless of justice, that they may defraud them. What will they do when the storm of vengeance sweeps on them from afar? To whom can they turn?

Isaiah 10:3. glory: wealth.

Isaiah 10:4. Very difficult; the text must be corrupt. A re-division of the consonants gives "Beltis crouches, Osiris is broken" (Lagarde). This may be correct, but we have no evidence for the worship of these deities in Palestine at this time. The meaning would be, "You can flee to no one, for your false gods will be buried under heaps of slain." Gray reads, "To avoid crouching under the prisoners."

Verses 5-34
Isaiah 10:5-34. Assyria's Boastfulness and Its Punishment.—This prophecy, so far as it is Isaiah's, must be later than the capture of Carchemish in 717 and before Sennacherib's invasion in 701. Narrower limits cannot be fixed. Non-Isaianic material appears to be present in it.

Isaiah 10:5-19. Assyria is Yahweh's rod to smite any nation that has aroused His anger, but, inspired by lust of blood, plans to exterminate many peoples, and boastfully thinks to destroy Jerusalem with her divine nonentities, less powerful than those of cities she has seized. So, when she has served His purpose, He will punish her boastfulness in ascribing her conquests to her own wisdom and might. She has abolished the boundaries of subject peoples, merging them in her empire; plundered their treasures and abased their rulers, robbing the nations as a man takes the eggs from a nest abandoned by the panic-stricken birds, none venturing a protest. What folly for God's tool to vaunt itself against Him who wields it! God will punish with wasting disease, and with fire like the conflagration of a mighty forest, which spares so few trees that a child can count them.

Isaiah 10:5. Read, "and the staff of mine indignation."

Isaiah 10:8. Assyrian governors were in some cases subject kings, or they ruled over territories larger than those governed by the kings of the small Syrian states.

Isaiah 10:9. Calno. (Amos 6:2*) perhaps Kullani, near Arpad, captured about 738 B.C. Carchemish (now Jerabis) was on the right bank of the Euphrates, the capital of the Hittites, 50 miles N.E. of Kullani, captured in 717. Hamath (2 Kings 14:25*, Amos 6:2*) was on the Orontes, a little more than 100 miles N. of Damascus, reconquered by Sargon in 720. Arpad was near Aleppo, about 100 miles N. of Hamath; it was captured in 740. Damascus, the capital of Syria, was captured in 732 by Tiglath-pileser: Samaria by Sargon in 722.

Isaiah 10:10-12. Perhaps an insertion.—idols: lit. nonentities.

Isaiah 10:12. fruit of the stout heart: the arrogant boasting in which his audacity has found expression.

Isaiah 10:13. Text at the close uncertain. 

Isaiah 10:16-19. The metaphors are confused and the style falls off. Possibly the verses are late, embodying borrowed Isaianic phraseology; more probably they have an Isaianic basis, but have suffered in transmission.

Isaiah 10:16. his fat ones: better, "his fat limbs." The figure is that of a body smitten by a wasting sickness.

Isaiah 10:18. The clause "as when a sick man pineth away" (mg.) would be more in place after Isaiah 10:16 a.

Isaiah 10:20-23. Then the remnant of Israel will no longer seek support in an earthly power, which, instead of helping, only smote it, but in Yahweh. For Israel, however numerous, will suffer Yahweh's righteous judgment of extermination, so that only a remnant shall be left.

Isaiah 10:24-27. A prophecy of encouragement now begins. God's people in Zion must not fear the Assyrian, though he smite it as Egypt did before the Exodus. For very soon Yahweh's indignation will be passed, and His anger will be accomplished in the destruction of the oppressor, which shall be like Gideon's overthrow of Midian (Judges 7:25) and the lifting of the rod over the Red Sea, which opened the waters for the Hebrews and closed them over the Egyptians. Then Israel's shoulder shall be freed from the oppressor's burden and the yoke removed from its neck.

Isaiah 10:27. and the yoke . . . anointing: if MT is right, we should render as mg. But the meaning that Israel shall grow so fat, i.e. prosperous, that the yoke is burst from its neck, is unlikely. The clause should probably be connected with Isaiah 10:28 and the text emended. We should perhaps read, "He hath come up from Pene-Rimmon, he is come to Aiath." Pene-Rimmon is about 10 miles N. of Jerusalem.

Isaiah 10:28-34. The march of the Assyrians on Jerusalem is depicted. The host of the enemy moves on till Jerusalem seems to be within its grasp, then suddenly God intervenes and cuts it down. Probably the Assyrian army did not advance on Jerusalem by this route. We are reading imaginative poetry. The central point is that the enemy will threaten Jerusalem with apparently irresistible power, but God will intervene in the city's extremity and annihilate the foe. It would do the prophet an injustice to press the details of this brilliant picture with prosaic literalness.

Isaiah 10:28 f. Aiath is probably Ai, 9 miles N. of Jerusalem. Migron may be identical with a place now known as Makrun. Michmash was about 2 miles S.E. of Ai. The pass is referred to in 1 Samuel 14:2. The enemy leaves the heavy baggage at Michmash, since he has to descend into the deep Wady es-Suwnit and then climb up the opposite side to Geba.

Isaiah 10:29. Geba is about 5 miles N. of Jerusalem, Ramah lies 2 miles to the W. of Geba, Gibeah is probably between it and Jerusalem.

Isaiah 10:30 f. The places are unidentified, with the exception of Anathoth, which lay between Geba and Jerusalem, and was Jeremiah's native city.

Isaiah 10:30 b. Read mg.

Isaiah 10:32. The Assyrian is represented as in sight of the city. Nob has not been identified (1 Samuel 12:1*).

Isaiah 10:33 f. Just when the Assyrian army catches sight of the city and it seems to be helpless in its grasp, Yahweh intervenes and cuts it down, as a forest is felled by the axe. Lebanon is a figurative expression for the Assyrians on account of its forest of cedars.

11 Chapter 11 

Verses 1-9
Isaiah 11:1-9. The Messiah's Divine Equipment.—If the reference to the hewn stump of David's house implies the overthrow of the monarchy, the passage presumably is not Isaiah's. This inference, perhaps, is not necessary; and if Isaiah 9:2-7 is his, the same judgment should probably be passed on Isaiah 11:1-9. The Messiah is to spring from the family of Jesse, i.e. he will be a second David. This family is described as the hewn stump of a tree. It is in a fallen condition, shorn of all its royal glory. Yet it has the sap of life in it, and from it this new shoot springs. To equip him for his work the spirit of Yahweh rests upon him—not seven spirits, but one spirit with six modes of manifestation, intellectual, practical, and religious. Equipped with the Divine spirit of discernment, the Messiah will not need to depend on the sight of his eyes (i.e. mere appearances) or the hearing of his ears (i.e. the testimony of witnesses). He will be infallibly guided in his decisions. He will judge with righteousness, smite the violent (so read for "smite the earth"), and slay the wicked. Righteousness and faithfulness will be his equipment for action or conflict. Natural enemies will be at peace, and the earth shall be full of the knowledge of Yahweh.

Isaiah 11:3 a. Read, "and he will cause the fear of Yahweh to rest upon him." The clause is probably a variant of the first clause of Isaiah 11:2.

Isaiah 11:5. The girdle binds the clothes together and prepares for marching or fighting.

Isaiah 11:6 f. Parallelism suggests that two enemies, not three, should be mentioned in the third clause, and that there should be a verb. Read, perhaps, "and the calf and the young lion shall feed." Instead of "shall feed" in Isaiah 11:7 read "shall become friends." There is a redundant clause in Isaiah 11:6 f.; either the parallel line has fallen out, or the redundant line is not original. Perhaps the last clause of Isaiah 11:7 has been inserted from Isaiah 65:25, or it might have stood originally after the first clause of Isaiah 11:6. In the latter case, the last clause of Isaiah 11:6 seems to be an insertion.

Isaiah 11:9. Probably the reference is no longer to the wild beasts, for Isaiah 11:9 b attributes it to the diffusion of the knowledge of Yahweh. Peace among men in Yahweh's holy mountain, i.e. Canaan, is intended.

Verses 10-16
Isaiah 11:10-16. The Return of Israel and Judah from the Dispersion, and Victorious Alliance against their Ancient Foes.—This is probably post-exilic. The ideas are characteristic of that period—Israel's spiritual primacy, the latter-day glory of Jerusalem, the flocking of the heathen to it as disciples. Isaiah 11:11 f., Isaiah 11:15 f. are more natural in a later writer, for the Israelites would hardly be so widely dispersed in Isaiah's time. Isaiah 11:10 appears to be an editorial addition combining elements from Isaiah 2:2-4 and from Isaiah 4:2-6. The root seems to be a shoot springing from the root. The Messiah dwells in a splendid abode, and the nations resort to him as an organ of Divine revelation. The remnant will a second time be gathered from its wide dispersion. A signal is lifted up to the nations that they may bring the Israelites back; the old enmity of Ephraim and Judah will disappear, and together they will pounce on the shoulder-shaped land of the Philistines as an eagle on its prey. They will spoil the Arabs, smite Edom and Moab, and subdue the Ammonites. Yahweh will dry up (mg.) the tongue of the Red Sea (i.e. the Gulf of Suez), scorch the Euphrates and split it into seven streams, so that men pass over it dry-shod. Thus the remnant will return from Assyria, as Israel crossed the Red Sea at the Exodus.

Isaiah 11:11. the second time: a first return from exile had already taken place. This was, in fact, so incomplete that several post-exilic prophecies predict a full return from the Dispersion. The two great powers, Assyria and Egypt, are mentioned first, then their dependencies. By Assyria one of the empires which succeeded Assyria is meant, Persia or Syria.—Pathros: Upper Egypt.—Cush: Ethiopia.—Elam: Jeremiah 49:34-39*.—Shinar: Babylonia.—Hamath: Isaiah 10:9*.—islands of the sea: the coast lands of the Mediterranean.
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Verses 1-6
Isaiah 12. Songs of Thanksgiving.—This is a late appendix to the preceding. It is imitative throughout and copies late passages. Isaiah 11:16 compares Israel's return from the Dispersion with the deliverance of the Hebrews at the Exodus. As a song of praise (Exodus 15) celebrates the destruction of the Egyptians at the Red Sea, so two brief songs (Isaiah 12:1-3, Isaiah 12:4-6) are inserted here, which have close points of contact with Exodus 15 and some Pss., especially Psalms 105, also with parts of Isaiah 24-27. The speaker in the first song is apparently the redeemed Israel. He utters thanksgiving for the passing of Yahweh's anger into comfort (Isaiah 40:1 f.), expresses his trust in Him as his salvation. The joy with which they draw water from the wells of deliverance (Isaiah 12:3) is conveyed in a metaphor far more expressive, where water is so scarce, than among ourselves. The second psalm is an exultant celebration among the nations of the wonderful achievements He has wrought for Israel.
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Verses 1-22
Isaiah 13:1 to Isaiah 14:23. The Utter Ruin of Babylon and Triumphal Ode over her Monarch's Death.—Historical conditions are here presupposed entirely different from those of Isaiah's time. The subject of Isaiah 13 is the overthrow of Babylon by the Medes a century and a half after his age. Since the downfall is said to lie in the near future, the prophecy must have been written very near the close of the Exile. The description of Babylon is also not true to the situation of Isaiah's day. The great oppressing empire, whose downfall he predicted, was Assyria. Babylon was subject to it, though it revolted from time to time, and it was united in friendly relations with Judah by hate for the common oppressor. In our prophecy Babylon is no longer a subject state, but "the glory of kingdoms, the beauty of the Chaldeans' pride," proud and arrogant, haughty and terrible. The ode in Isaiah 14:4 b - Isaiah 14:21 probably belongs to the same date. It is a song of triumph over the fall of an unnamed oppressor. The writer pictures with undisguised exultation the taunts that will be aimed at the fallen tyrant in Sheol. Although the king is not named, the close connexion with the preceding prophecy makes it likely that the king of Babylon is meant. Isaiah 14:1-4 a is apparently an editorial link between Isaiah 13 and the ode that follows. If so, the reference to the restoration is to the return from the Dispersion rather than simply from Babylon. Prophecies of the return were not necessarily composed before the return under Cyrus, for neither that nor the subsequent return led by Ezra embraced more than a comparatively small remnant of the Jewish population out of Palestine. Long afterwards the hope of restoration was still cherished.

Isaiah 13. A standard is to be set on the bare mountain, that it may be seen far and wide. The warriors are summoned to enter the gates of the Babylonians, here called "the nobles," other nations being the common people in comparison with these world rulers. The warriors are summoned to execute Yahweh's anger. They proudly exult in prospect of victory. They are called consecrated because war was regarded as a holy enterprise, and those who took part in it as specially dedicated to the Divine service, which imposed upon them several restrictions, or, as they are technically called, taboos. Yahweh was Himself supposed to go with His armies to battle. Campaigns were inaugurated with sacrifice (pp. 99, 114). The prophet hears the Medes mustering in their mountains to pour down on the plains of Babylonia. Though they howl, for Yahweh's day is at hand, men shall be powerless and dismayed in pain and perplexity. The day comes, cruel and angry, to desolate the land and extirpate sinners. The sun, moon, and stars will be darkened; the wicked will be punished and the haughty be brought low; a man will be rarer than gold; the heavens will tremble, the earth leap from her place. Then the traders or visitors who have come from all quarters to Babylon will rush home in headlong flight. The atrocities which were the usual accomplishments of the capture of a city, especially by savage warriors like the Medes, will be perpetrated at Babylon's fall. For they will not be bought off, they will be pitiless even to the most helpless, and Babylon, now at last mentioned by name, the capital of many subject kingdoms, will be like Sodom and Gomorrah, desolate for ever, unvisited even by the nomad or the shepherd, the home of wild beasts and uncanny monsters. And this judgment is near at hand.

Isaiah 13:1. burden: read mg. It is derived from the verb "to lift up," meaning to lift up the voice.

Isaiah 13:6. Cf. Joel 1:15.

Isaiah 13:8. faces of flame: variously explained as the flame of pain, shame, or excitement.

Isaiah 13:10. The failure of the heavenly bodies to shine is a very common element in prophetic pictures of judgment. Read, perhaps, "For the heavens and the constellations thereof." Constellations means such constellations as Orion.

Isaiah 13:12. Ophir: the situation has been much disputed. It has been located on the W. coast of India, and on the S.E. coast of Africa, opposite Madagascar. The most probable view is that it was on the S.E. coast of Arabia, but the name may also have included the district opposite this on the E. coast of Africa. See the Dictionaries.

Isaiah 13:15 f. The atrocities were not actually perpetrated, for Babylon surrendered peacefully to Cyrus.

Isaiah 13:17. The Medes (pp. 58, 60) were a mountaineering nation to the N.E. of Babylon. Cyrus united them with the Persians under his sway, and together they captured Babylon in 538. See pp. 61, 77.

Isaiah 13:19. The Chaldeans (pp. 58f.) were a people living on the coast S.E. of Babylonia. Merodach Baladan (p. 71) who held Babylon for a time against Assyria, was a Chaldean. But they were not in any sense Babylonians till Nabopolassar, the father of Nebuchadnezzar, who was a Chaldean, founded the new Babylonian empire about 626 (p. 60). The name was subsequently used as synonymous with Babylonians. In Daniel we have the curious use of Chaldeans in the sense of magicians or wise men (pp. 524f.).

Isaiah 13:21 f. Parallels occur in Zephaniah 2:14 f.; Jeremiah 50:39; Jeremiah 51:37; Isaiah 34:11-15. The creatures mentioned belonged not merely to what we should call natural history, but supernatural, which were not sharply distinguished by the ancient mind. The names are in some cases of uncertain meaning. The satyrs are demons, probably in the shape of goats. It is a common Arab superstition that ruins are haunted by uncanny creatures. The author further predicts that this desolation is to come quickly. As a matter of fact the city remained unharmed under Cyrus. Its outer walls were destroyed when it revolted from Darius I, and it gradually decayed. It was still inhabited in the time of Alexander the Great, who purposed to make it his capital, and who died there.
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Verses 1-23
Isaiah 13:1 to Isaiah 14:23. The Utter Ruin of Babylon and Triumphal Ode over her Monarch's Death.—Historical conditions are here presupposed entirely different from those of Isaiah's time. The subject of Isaiah 13 is the overthrow of Babylon by the Medes a century and a half after his age. Since the downfall is said to lie in the near future, the prophecy must have been written very near the close of the Exile. The description of Babylon is also not true to the situation of Isaiah's day. The great oppressing empire, whose downfall he predicted, was Assyria. Babylon was subject to it, though it revolted from time to time, and it was united in friendly relations with Judah by hate for the common oppressor. In our prophecy Babylon is no longer a subject state, but "the glory of kingdoms, the beauty of the Chaldeans' pride," proud and arrogant, haughty and terrible. The ode in Isaiah 14:4 b - Isaiah 14:21 probably belongs to the same date. It is a song of triumph over the fall of an unnamed oppressor. The writer pictures with undisguised exultation the taunts that will be aimed at the fallen tyrant in Sheol. Although the king is not named, the close connexion with the preceding prophecy makes it likely that the king of Babylon is meant. Isaiah 14:1-4 a is apparently an editorial link between Isaiah 13 and the ode that follows. If so, the reference to the restoration is to the return from the Dispersion rather than simply from Babylon. Prophecies of the return were not necessarily composed before the return under Cyrus, for neither that nor the subsequent return led by Ezra embraced more than a comparatively small remnant of the Jewish population out of Palestine. Long afterwards the hope of restoration was still cherished.

Isaiah 14:1-23. For Yahweh in His pity will restore Israel to its own land, and some of the heathen will join Israel as proselytes (cf. Isaiah 56:3; Isaiah 56:6 f.). The nations will bring them back to Palestine (Isaiah 49:22 f., Isaiah 60:9-14, Isaiah 66:20), and the oppressors will serve those whom they had oppressed. Then when Israel has been rescued it will utter this taunting song over the king of Babylon. The song is written m the so-called lamentation rhythm, which was used largely, though not exclusively, for dirges and elegies. Now has the oppressor ceased, ceased the terror! The tyrant staff is broken that smote the nations in incessant anger and trampled them with a trampling that none could cheek. The earth is at peace, the trees rejoice that they will no longer be felled by the oppressor to provide timber for ships, buildings, and implements of war. The poet now depicts the fortunes of the fallen tyrant after his death, first of his shade (Isaiah 14:9-15), then of his corpse (Isaiah 14:16-20). First he follows the king's shade to Sheol. This was the underworld, to which the shades of men were supposed to go after death, leading there a shadowy existence, regarded here apparently as the counterpart or pale reflection of the life which they led on earth. Thus the kings of the nations still sit on thrones. The passage should be compared with the striking description in Ezekiel 32:18-32*, which differs from this to some extent in its representation. Here the kings are said to rise in amazement to meet the king of Babylon. They had not expected this invincible monarch to be overthrown, but now he is with them, as weak as they. This is the end of his pomp and his music; worms are his couch and his coverlet. So far from sitting on a throne like his fellow-kings, he is doomed to lie on the soil of the underworld, which is pictured as infested with worms, an indication of the close associations between Sheol and the grave. Later he is said to be brought down to the furthest recesses of the pit (Isaiah 14:15). He is thus dishonourably cast aside, no longer the centre of observation. The reason is, it would seem, the fact that his corpse remains unburied (Isaiah 14:19). Son of the Goddess of the Dawn (Job 3:9*), he aspired, as himself a demigod and king of a world empire, to become one of the gods (Ezekiel 28), sitting in their assembly on their mountain home in the far North. He is like the morning star, which shines brightly, but only for a brief period, quickly disappearing before the sun. The falling of the star (cf. Revelation 9:1) is probably suggested by the falling of a meteor. How startling the contrast between the height he hoped to reach in the uttermost North and the depth into which he is plunged in the furthest recesses of Sheol! The scene changes to the battlefield (Isaiah 14:16), where the corpse of the king lies unburied. Those who see it will, as they closely scrutinise it, moralise on the change of fortune. Invincible though he had been, and holding his conquests so firmly, yet, unlike other kings, he is not honoured with burial in his own tomb. The text of Isaiah 14:17-20 has apparently suffered from transposition and corruption (see below). Not only is he excluded from his royal tomb, his whole brood falls and their very names are forgotten (Isaiah 14:20). Let the conquerors extirpate his children, that his dynasty may not perpetuate the mischief of his rule. Isaiah 14:22 f. is perhaps an editorial conclusion describing the desolation of Babylon. When its irrigation system fell into neglect, the overflow of the Euphrates formed marshes, since it was no longer carried off by the canals (p. 50).

Isaiah 14:4. golden city: read "the raging" or "terror."

Isaiah 14:9. the dead: i.e. Rephaim (Genesis 14:5*).

Isaiah 14:11. viols: perhaps we might illustrate from Isaiah 21:5, where the princes of Babylon are represented as at a banquet when the enemy were at their gates, and from the account of Belshazzar's feast in Daniel 5.

Isaiah 14:19. The text seems to mean that the king's body is cast away unburied, like a worthless branch, cut off the tree and thrown aside; that it is flung into a pit with the rest of the bodies of the slain, so that he is surrounded by them on every side. But the language is strange, especially the phrase, "that go down to the stones of the pit." Probably we should read, "but thou art cast forth with the slain that are thrust through with the sword, that go down to the base of the pit, as a carcase trodden under foot." The remaining words then form an introduction to Isaiah 14:20. They do not make a complete sentence, and probably some words have dropped out. It has been suggested to read: "[How art thou out off] from thy grave, like an abominable branch. [How liest thou there without honour] clothed [with shame]." This is a largely conjectural restoration, but it gives a good sense and avoids the difficulties raised by the present text. Something like this is very probably right. The king is called "an abominable branch" in the sense that he is a shoot disgraceful to the family tree, and therefore deserving to be lopped off (cf. Isaiah 11:1, John 15:6).

Isaiah 14:20. with them in this context can refer only to the kings of the nations (Isaiah 14:18), which is very awkward, since the pronoun ought naturally to refer to the slain. But neither is satisfactory. He should be spoken of as buried with his ancestors. Read with Duhm, "as for thy fathers, thou shalt not be joined," etc.

Isaiah 14:21. cities: read "heaps of ruins," unless the word, which is unnecessary and metrically inconvenient, should be struck out. With this verse the ode comes to an end.

Isaiah 14:23. porcupine: AV "bittern" probably suits the passages where it occurs better, though porcupine is philologically much the best supported (see EBi, HDB, SDB2).

Verses 24-27
Isaiah 14:24-27. The Destruction of Assyria.—This is usually regarded as a genuine fragment by Isaiah, asserting, as in Isaiah 10:5-34, the approaching destruction of Assyria in Palestine, and uttered probably not long before Sennacherib's invasion in 701. Some take it to be post-exilic, mainly on the ground that, just as in the later eschatology, the judgment is to be inflicted on all the nations, while Isaiah limits his view to a much narrower horizon. It is also said to be put together out of Isaianic phrases. It is true that numerous parallels occur in the other prophecies, but the piece is so free and vigorous in style, that it does not make the impression of having been composed by a mere copyist. Nor was it possible for the Assyrian Empire to be broken up without affecting the other nations in a vital and far-reaching way. The view taken of a fragment like this necessarily depends to a large extent on the attitude adopted to some of the larger critical questions raised by the book.

Yahweh has sworn to accomplish His purpose of breaking Assyria to pieces in the mountainous land of Palestine. It is a purpose of world-wide import, and, since Yahweh has decreed it, none will be able to thwart His design.

Isaiah 14:25 a. The destruction takes place in Yahweh's land, that it may be plain to the world that Yahweh has accomplished it. It was a common feature in Apocalyptic that the judgment on the nations should take place before Jerusalem.

Isaiah 14:25 b. Perhaps a gloss. We are not told whom the prophet means by "them." If the passage is original here, this should have been clearly expressed. We naturally think of the people of Judah as in the writer's mind, but the next verse contemplates a wider field. Besides, Isaiah 14:26 connects better with Isaiah 14:25 a than with Isaiah 14:25 b. It is very similar to Isaiah 10:27 (cf. Isaiah 9:4), and may have been written on the margin and then admitted to the text.

Verses 28-32
Isaiah 14:28-32. Philistia's Exultation is Premature: Worse Calamities are at Hand.—The Philistines are warned not to rejoice that the rod which has oppressed them is broken, for the tyrant's successor will smite them with greater severity. At first sight it might seem, on account of the title, that the breaking of the rod referred to the death of Ahaz. But we do not know that the Philistines were at this time in any way subject to Judah, and it is likely that both Jews and Philistines were subject to Assyria. Nor does the prophecy favour this view, since it represents Judah as in poverty, while the description of the enemy that is coming upon Philistia points unmistakably to Assyria, if Isaiah is the author. Probably, then, the reference is to the death of an Assyrian king. We might think of Tiglath-Pileser's death in 727, or Shalmaneser's in 722, or Sargon's in 705 (pp. 59, 70f.). Titles are often untrustworthy, but there is nothing intrinsically suspicious in the title to this prophecy, while the fact that the year 727, assigned on independent grounds as the death-year of Ahaz, was also the death-year of Tiglath-pileser, is a striking coincidence, which makes it probable that this is the date of the prophecy. Duhm dates it between the battle of Issus (333 B.C.) and the capture of Gaza by Alexander the Great in the following year. In that case the Persian monarchy will be the broken rod; and the writer warns the Philistines that, instead of gaining their freedom through its overthrow, they will find Alexander a severer oppressor. But the breaking of the staff probably refers to the death of a king from whom they had greatly suffered. The rod and the serpent mean the same thing, viz. the oppressing empire or king. The serpent's root is the root from which the serpent has sprung, probably the royal house of Assyria. Since the basilisk springs from the same root as the serpent, it is hardly likely that the prophet can mean that one oppressing empire will be succeeded by another. It is the same power throughout that is referred to. The basilisk and fiery flying serpent are symbols of worse and worse oppressors. The Philistines seem to have sent ambassadors to Judah to form an alliance against the enemy. It was not unusual, when an Assyrian king died, for numerous rebellions among the subject nations to break out in the empire. The Philistines were very turbulent, and probably it is to one of these attempts that the passage refers. The answer is quite in the spirit of Isaiah. Yahweh has founded Zion; it is therefore safe, and needs no earthly alliance. The several petty kingdoms which make up Philistia are all rejoicing at the oppressor's death; but their joy is premature, for his successor will be far more formidable. But the poor shall feed on Yahweh's mountains and rest in safety, but the seed (LXX) of Philistia will be destroyed by famine and her remnant shall be slain. Philistia may lament for her extermination; the Assyrians are coming from the North, their track marked by the smoke of blazing towns. The soldiers march in a close, compact order, with no straggler in the ranks (mg.). The Philistian ambassadors must take back the message that Yahweh has established Zion, and in her the afflicted people take refuge.

Isaiah 14:29. basilisk: probably a mythical creature.

Isaiah 14:30. firstborn of the poor: if MT is correct, this means the poorest of the poor. Probably we should read, "and the poor shall feed on my mountains."
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Introduction
Isaiah 15, 16. Oracle on Moab.—In Isaiah 16:13 f. we read that the preceding prophecy had been spoken in time past: now it is confirmed, and its fulfilment exactly dated. The natural meaning of this is that the main body of the oracle had been uttered some time previously. Very few accept the view that Isaiah himself wrote it. It is generally thought that he quotes the work of an older prophet and endorses it. This is suggested by the language of Isaiah 16:13 f., which does not favour the view that its author also wrote the main body of the prophecy. The style of the prophecy is archaic and tedious, and there are many peculiar forms in the language. The sympathetic tone has no parallel in Isaiah, and the minute knowledge of the topography of Moab is rather improbable in a city prophet. If this view is correct, it is still uncertain when the original prophecy was spoken. It must be later than the time of Ahab, since cities are represented as belonging to Moab which, as we know from the Moabite Stone, were recovered by Mesha. Many think the original occasion was a conquest of Moab by Jeroboam II, which, though not expressly mentioned, is implied in the history. Since Judah is supposed to be able to protect the fugitives of Moab, she must have been fairly strong at the time, and this would suit the reign of Uzziah, which was for the most part contemporary with that of Jeroboam II. Isaiah may have republished the oracle with the appendix shortly before Sargon's campaign against Ashdod in 711, when Moab was intriguing against Assyria with Egypt and Philistia, or he might have done so shortly before Sennacherib's invasion in 701. Several scholars believe that the original prophecy is post-exilic. Gray (ICC) analyses into an elegy consisting of Isaiah 15:1-9 a, Isaiah 16:1-11, and a prophetic interpolation containing Isaiah 15:9 b -Isaiah 16:5; Isaiah 16:12. The elegy he thinks has reference to the Nabatæan conquest of Moab in the fifth century. The oracle forms the basis of the much longer prophecy in Jeremiah 48.

Verses 1-9
Isaiah 15:1-9. The Overthrow of Moab.—A sudden catastrophe has overwhelmed Ar (Numbers 21:15*) and Kir in one night. The daughter (read bath for Bayith; cf. Jeremiah 48:18) of Dibon (Numbers 21:30*) has gone up to the high places to lament; everywhere are signs of mourning. The cry of distress is heard from Heshbon (Numbers 21:25*) and Elealeh (Numbers 32:37*) in Jahaz (Numbers 21:23*). The fugitives (mg.) flee to Zoar (Genesis 19:22*) and the third Eglath. They mount the ascent of Luhith (between Rabba and Zoar), and lament in the way of Horonaim. The waters of Nimrim have been stopped by the enemy, the pastures are parched. The Moabites carry their goods across the brook of the willows, apparently into Edom; from one end of the land to the other the howling of anguish is heard. All bloody are the waters of Dimon. A more terrible enemy (? Assyria) is to come on the remnant which has escaped.

Isaiah 15:1. Kir: probably Kerak, a very strong fortress about 17 miles S. of the Arnon.

Isaiah 15:2. Baldness and cutting off the beard are signs of mourning (p. 110).

Isaiah 15:5. Probably there were three places named Eglath, near together; the third would be intended here. The sense of mg. is that Moab (or Zoar) is a vigorous power hitherto unconquered, but now to be crushed into servitude.—Nimrim: probably not Bath-nimrah (Numbers 32:36*), which is too far N., but the Wadi Numeirah, S. of Kir.

Isaiah 15:8. Eglaim: probably at the S. extremity of Moab, Beer-elim (Numbers 21:16*), in the N.

Isaiah 15:9. Dimon: probably the same as Dibon, the change securing an assonance with the word for blood (dm).
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Introduction
Isaiah 15, 16. Oracle on Moab.—In Isaiah 16:13 f. we read that the preceding prophecy had been spoken in time past: now it is confirmed, and its fulfilment exactly dated. The natural meaning of this is that the main body of the oracle had been uttered some time previously. Very few accept the view that Isaiah himself wrote it. It is generally thought that he quotes the work of an older prophet and endorses it. This is suggested by the language of Isaiah 16:13 f., which does not favour the view that its author also wrote the main body of the prophecy. The style of the prophecy is archaic and tedious, and there are many peculiar forms in the language. The sympathetic tone has no parallel in Isaiah, and the minute knowledge of the topography of Moab is rather improbable in a city prophet. If this view is correct, it is still uncertain when the original prophecy was spoken. It must be later than the time of Ahab, since cities are represented as belonging to Moab which, as we know from the Moabite Stone, were recovered by Mesha. Many think the original occasion was a conquest of Moab by Jeroboam II, which, though not expressly mentioned, is implied in the history. Since Judah is supposed to be able to protect the fugitives of Moab, she must have been fairly strong at the time, and this would suit the reign of Uzziah, which was for the most part contemporary with that of Jeroboam II. Isaiah may have republished the oracle with the appendix shortly before Sargon's campaign against Ashdod in 711, when Moab was intriguing against Assyria with Egypt and Philistia, or he might have done so shortly before Sennacherib's invasion in 701. Several scholars believe that the original prophecy is post-exilic. Gray (ICC) analyses into an elegy consisting of Isaiah 15:1-9 a, Isaiah 16:1-11, and a prophetic interpolation containing Isaiah 15:9 b -Isaiah 16:5; Isaiah 16:12. The elegy he thinks has reference to the Nabatæan conquest of Moab in the fifth century. The oracle forms the basis of the much longer prophecy in Jeremiah 48.

Verses 1-14
Isaiah 16:1-12. The Moabites now in Sela, a city of Edom (2 Kings 14:7*; cf. Judges 1:36, mg.*), exhort each other to send the tribute of lambs once paid to Israel (2 Kings 3:4) to Jerusalem to secure her protection and shelter, since Edom was under the suzerainty of Judah. Judah can protect the Moabites, for it is under a righteous government. But the prayer is rejected, for the arrogance of Moab (Isaiah 25:11) is such that its flattery of Judah must be insincere. So Moab must mourn still more, lamenting for the raisin cakes of Kir-hareseth (in Isaiah 16:11 Kir-heres, probably identical with Kir of Moab). The vineyards of Heshbon, the vines of Sibmah languish, whose vintage was so choice that it was drunk by monarchs, so strong that it overcame them, accustomed though they would be to powerful intoxicants. The poet shares the grief of Jazer (15 miles N. of Heshbon), for the vintage is all ruined. Though the poet's compassion is moved at the desolation, the prayers of the doomed people cannot avert it.

Isaiah 16:2. Out of place. The Moabites are here back at the fords of Arnon (Numbers 21:13*), timid and irresolute. It breaks the connexion between Isaiah 16:1 and Isaiah 16:3.

Isaiah 16:7. raisin-cakes: grapes pressed together in the form of a cake used at religious festivals (p. 99, Hosea 3:1*).

Isaiah 16:8. Poetically the author describes the vines under the figure of a single vine branching out to Jazer on the north, to the desert on the east, and the Dead Sea on the west.

Isaiah 16:9 f. The word rendered "battle shout" is the same as that rendered "vintage shout." It is the technical name for the shout of the wine-treaders as they press the grapes. There will be a vintage shout, but it will be that of the soldiers as they trample the vineyards down; cf. Jeremiah 48:33, "the shouting shall be no shouting."

Isaiah 16:11. As the harp responds to the touch of the musician, so the poet's heart is moved by the sorrows of Moab.

Isaiah 16:13 f. The preceding prophecy was spoken in time past, but now in three years precisely the glory of Moab shall be brought low, and only an insignificant remnant be spared.

Isaiah 16:14. The hired servant serves for the stipulated period exactly. The master sees to it that it shall be no less, the servant takes care that it shall be no more.

17 Chapter 17 

Verses 1-11
Isaiah 17:1-11. Oracle on Damascus and Israel.—In spite of the title this prophecy deals much more with Ephraim than Damascus, which is not mentioned after Isaiah 17:3. The close connexion of the two suggests that they have formed an alliance, and this is confirmed by the probable reference to Syrian forms of worship in Isaiah 17:10. The prophecy is therefore later than Isaiah 9:8 to Isaiah 10:4, when the alliance between Syria and Ephraim had not been formed. It must be earlier than 732, since at that date Damascus fell. We may perhaps fix the date a little more precisely. No reference is made to the invasion of Judah by the allied forces, so this had probably not yet taken place. We may accordingly date it about 736-5. Damascus is to become a ruin, the Syrian cities desolate, so that flocks will pasture undisturbed on their site. Ephraim will thus lose her bulwark against Assyria, and Syria shall fail as Israel's glory will pass away. For Israel also shall be like a man smitten with a wasting disease, or like the standing corn ready to be reaped, of which the gleanings only will be left on the field, as when a fruitful olive tree is beaten and only a very few berries are left. The description of the judgment is broken off in Isaiah 17:7 f., which may be an insertion, asserting as the effect of the judgment that man will look to his Maker rather than to the idols. The description is resumed with a prediction that Israel's fortresses shall be like the ruined strongholds out of which the Israelites at the conquest drove the Amorites and the Hivites (mg.). For Israel has forgotten her God, she has planted plantings of Adonis (mg.) and vineslips of a strange god (mg.). The harvest ripens speedily but withers quickly, leaving only a desperate sorrow. Adonis was a vegetation deity whose worship was widely spread. The name Tammuz in Ezekiel 8:14* is Babylonian. The myth of his death represented the death of vegetation in autumn. The plantings of Adonis were pots or baskets of earth sown with flowers, which were stimulated to rapid growth, and quickly withered. So quickly, the next verse intimates, will the plans and hopes of Israel, which, in its alliance with Syria, had adopted this Syrian cult, be rudely crushed.

Isaiah 17:2. Aroer: three Aroers are mentioned in the OT—one in the extreme south of Judah, one in Ammon, the other on the Arnon in Moab. These are all much too far south, since the context requires a district in the neighbourhood of Damascus. Read, perhaps, "cities of Aram."

Isaiah 17:3. The meaning may be that the fortresses of Ephraim will be overthrown; but as the subject is Damascus, it is better to render "the bulwark of Ephraim" and explain as above.

Isaiah 17:5. The reapers used to cut the stalk close to the ear, not close to the ground. The valley of Rephaim (p. 31) lay S.W. of Jerusalem.

Isaiah 17:6. A rod was used to knock the olive berries from the tree, but a few might be left on the more inaccessible boughs.

Isaiah 17:8. the work of his hands refers to idols more naturally than to altars. For "Asherim" cf. p. 100, 1 Kings 15:13*. The sun-images are probably sun-pillars (2 Chronicles 14:5*); both are probably glosses.

Verses 12-14
Isaiah 17:12-14. The Overthrow of Assyria.—A brief independent prophecy or oracle not connected with Isaiah 17:1-11, and probably not with Isaiah 18. Some assign it to the post-exilic period on account of the reference to the many nations, i.e. the hostile world gathering against Judah and dispersed by the intervention of God. It is also not impossible that so fine and vigorous a piece of Hebrew should be composed in the post-exilic period. But while this may be freely admitted, it amounts to nothing more than this, that if the passage stood quite alone it would not be unnatural to place it in the post-exilic period. There is, however, no reason for denying it to Isaiah, since the many nations may be adequately explained in the usual way, as the many nations subject to Assyria which had to send contingents to fight in her armies. The date is uncertain; it is most probably about 701.

The nations rush in their onset with an uproar like the roaring ocean, but Yahweh will rebuke them and drive them like dust before the storm. The host that in the evening is so terrible will be no more before morning. Such is the lot of those who spoil God's people.

Isaiah 17:13. chaff of the mountains: corn was preferably threshed on high ground, so that the wind might carry the chaff away.

18 Chapter 18 

Verses 1-7
Isaiah 18. Isaiah Discourages the Schemes of Ethiopia.—This chapter is probably connected with the policy of the Egyptian alliance so frequently denounced by Isaiah in 29-31. Here the negotiations seem to be in the initial stage, and the courteous language of Isaiah agrees best with the view that at present he did not regard the alliance as within the range of practical politics. The land of Ethiopia is described, with special reference to the swarms of flies. Its rivers are the Blue and White Nile. Ambassadors have been sent to Jerusalem, apparently to induce the Jews to throw off the Assyrian yoke and assure them of support. They have come down the Nile, here called the sea (Isaiah 19:5*), in light boats of papyrus (Exodus 2:3). These were very swift, and could be carried along the bank where the river was not navigable. EV, by inserting "saying" in Isaiah 18:2, gives a wrong sense, as if Ethiopia addressed the following words to the ambassadors, sending them to the various parts of the empire. They are rather the words spoken to them by Isaiah, bidding them return from Jerusalem to their own land. They are described as tall and with polished skins, a people of great military strength, trampling other nations beneath its feet, and inhabiting a land intersected by numerous rivers, unlike Judah, which was so poor in streams. The whole world is bidden observe the signal given for the overthrow of Assyria, since not Ethiopia alone but many other peoples are deeply concerned in her fate. Through a special revelation Isaiah has learnt the explanation of Yahweh's conduct and his knowledge of His future action. Unlike the busy, intriguing nations, whose action all ends in nothing, Yahweh waits quietly till the time is ripe, when He intervenes with effect. The heat and cloud ripen the harvest, and they also fitly symbolise the stillness in which Yahweh bides His time. He waits because Assyria has still His work to do, and only when that is accomplished does He cut her down. Just when the plans of Assyria are on the eve of accomplishment Yahweh brings them to nothing. Ravenous beasts and birds will prey on the corpses of the Assyrian soldiers. Then the Ethiopians will send a present to Zion for Yahweh.

Isaiah 18:2. that meteth out and treadeth down: render, probably, "a people of strength and treading down."

19 Chapter 19 

Verses 1-17
Isaiah 19. Oracle on Egypt.—This is one of the most difficult chapters in the book. It falls into two sections, Isaiah 19:1-17 and Isaiah 19:18-25. If Isaiah 19:1-17 is in the main from Isaiah, it probably refers to an anticipated conquest of Egypt by Assyria. Three possibilities are then open: (a) the defeat of Egypt by Sargon at Raphia in 720 B.C. (pp. 59, 71); (b) the occasion which called forth the similar prophecy in Isaiah 20; (c) the early part of Sennacherib's reign, when Judah was planning an alliance with Egypt. It is true that no Assyrian king ruled over Egypt till 672, when Esarhaddon did so (p. 60). But it is better to regard the cruel lord and fierce king, into whose power Egypt is to be delivered, as an Assyrian rather than a native ruler, even though it is difficult to fix the precise historical occasion to which the prophecy belongs. But its Isaianic authorship is by no means unquestioned. No agreement, however, has been reached as to its date if non-Isaianic. The cruel lord would probably be a Persian king. Cambyses (529-522), Xerxes (485-465), and Artaxerxes Ochus (359-338) have been suggested. Isaiah 19:18-25 forms an appendix. Its tone is strikingly different from that of the earlier part. In the former part of the prophecy the tone is both threatening and sarcastic towards Egypt, while in the latter it is very sympathetic. Stylistically the passage does not resemble Isaiah's work, and it is most difficult of all to account for the very circumstantial details into which the prophet enters, if it is Isaiah's. The main objection to a post-exilic date has been the reference to a pillar in the land of Egypt as a sign that Egypt will turn to God. Since pillars are forbidden in Deuteronomy 16:22, it is urged that the prophecy must be earlier, while this is confirmed by the fact that the altar would conflict with the Deuteronomic law of a single sanctuary (Deuteronomy 12). But the pillar may have merely a memorial character, and be mentioned here because pillars were so numerous in Egypt. And in spite of Dt. a temple was actually erected in Egypt in the second century B.C. The date is very uncertain, especially since the text and meaning of Isaiah 19:18 are quite unsettled. The view that this verse refers to the temple founded at Leontopolis about 160 B.C. is dubious, though the variation in the text may have expressed later judgment upon this temple.

Isaiah 19:1-17. Yahweh rides on a cloud (cf. Psalms 104:3, and, if the cherubim originally represented the thundercloud, Psalms 18:10) and enters Egypt. He strikes dismay into her and her gods, for He is about to judge them. He afflicts Egypt with civil war; Egypt's intellect is paralysed, so, incapable of wise counsel, she has recourse to the idols and occult arts. In spite of this she falls under the sway of a tyrant. The Nile, here called the sea (cf. Isaiah 18:2)—for it was more like a sea than a river when it overflowed its banks—will dry up, and the canals on which the country depended for its system of irrigation will also be dry. The land will be barren, vegetation fail, the fishermen and weavers be thrown out of employment. The princes and counsellors of the king have become foolish; how can they boast their descent from ancient sages and kings? Pharaoh is twitted with the helplessness of his advisers, the chief caste has caused Egypt to go astray. Yahweh has mixed a draught for the leaders, consisting of a spirit of infatuation which makes them incapable of directing the people aright. The people, thus misdirected, go astray like a drunken man. No one, either high or low, can render effective help. As Yahweh smites Egypt with blow after blow, she is filled with terror like a woman, and the very mention of Judah will dismay her, since the author of her trouble is Judah's God.

Isaiah 19:2. Egypt was divided into small provinces, which were very jealous of each other and constantly at feud. When the central power was weakened, they easily drifted into civil war.

Isaiah 19:7. The text is probably corrupt; the LXX is quite different.

Isaiah 19:9. Linen was worn by the priests and used for bandaging mummies. Cotton was worn by the non-priestly classes.

Isaiah 19:10. The pillars of society may be the upper classes or the labourers, but perhaps we should read "they that weave it," i.e. the fabrics mentioned in Isaiah 19:9.

Isaiah 19:11. Zoan is Tanis in the N.E. of the Delta, once the chief commercial city of Egypt. It was the capital of Egypt during the Hyksos dynasty (pp. 52, 54), and also under Rameses II and other important Egyptian kings.

Isaiah 19:13. Noph is Memphis, a city on the left bank of the Nile, shortly before it branches to form the Delta. It was founded by Menes, the first monarch of the 1st dynasty, and was for a long time one of the most important cities of Egypt.—tribes: render "castes."

Isaiah 19:15 b. Cf. Isaiah 9:14.

Verses 18-25
Isaiah 19:18-25. Five cities in Egypt will speak Hebrew and swear fealty to Yahweh. One shall be called "city of the sun." There will be an altar to Yahweh in Egypt, and an obelisk to Him at its border, which shall witness for Him; and He will send a deliverer from their oppressors, so that they will worship Him with the animal and vegetable offerings and perform vows to Him. Then He will treat them as He had often treated Israel, smiting them for transgression, and healing them when they repented after their chastisement. Then a highway will lead from Egypt through Palestine to Assyria, that there may be free intercourse between them; for not only Egypt but also Assyria will serve Yahweh, and Israel will be united with these two empires as the third member of the league.

Isaiah 19:18. Herodotus reckons the cities of Egypt as 20,000. Five is thus a very small proportion. These cities are apparently inhabited by Hebrew-speaking Jews. The Jews in Egypt nearly all spoke Greek, and the LXX translation was made because they were unable to read the Scriptures in Hebrew.—The city of destruction: the text is uncertain. There are two Heb. variants—Heres, "destruction," and Heres, "sun." The former is also rendered "lion," and the reference supposed to be to Leontopolis, where Onias IV built a Jewish temple in 170 B.C. The translation, however, seems far-fetched: the rendering "destruction" does not suit the favourable tone of the prophecy; it may be a correction made by Palestinian Jews to express the anticipated doom of the Egyptian temple. Similarly the LXX, "city of righteousness," may be a deliberate Alexandrian alteration to secure sanction for the Egyptian temple. On the whole it seems best to read "city of the sun"; in that case Heliopolis (i.e. sun-city) is meant. Leontopolis was situated in the district of Heliopolis.

Isaiah 19:19. The altar is intended for sacrifice, and thus the author rises above the limitation of sacrifice to the Temple at Jerusalem. The pillar is probably simply memorial, and in that case does not conflict with the prohibition of pillars in Dt. It is placed at the border of Egypt to testify of Yahweh to all who enter the country.

Isaiah 19:23. Assyria probably means Syria (Isaiah 11:11*).

20 Chapter 20 

Verses 1-6
Isaiah 20. The Sign of Egypt's Overthrow.—The year in which the Assyrian Tartan, or commander-in-chief, came to Ashdod was 711. This city had been in negotiation with Egypt against Assyria, and so too had Judah, Moab, and Edom. Isaiah had protested against this policy by the sign here recorded. To show the futility of trusting in Egypt and Ethiopia he put off his outer garment, and for three years walked stripped and barefoot like a captive, symbolising the fate that was coming on these lands. Ashdod was quickly captured, many of its inhabitants were taken to Assyria and their place supplied by other exiles, as had been the case with Samaria. We do not know how Judah was treated. The desperate measures taken by Isaiah, and the summary punishment of Ashdod, may have kept Judah from open rebellion. Isaiah 20:2 seems to represent the command to walk in captive's dress as given to Isaiah in the year that Ashdod was taken, whereas from Isaiah 20:3 it is clear that by this time Isaiah had already been walking so for three years. It is simplest to regard Isaiah 20:2 as an insertion, and this is supported by the use of the phrase "by Isaiah" instead of, as we ought to have, unto Isaiah." If Isaiah 20:2 is retained, it must be treated as a parenthesis, a very loose interpretation must be given to "at that time," and we must translate "had spoken" instead of "spake."

At the time of the conquest of Ashdod, Isaiah had by Divine command walked for three years in captive's dress. This was a sign that Assyria would carry captive the Egyptians and Ethiopians. Then dismay and disappointment would overwhelm those who trusted in Egypt and favoured alliance with her and they would fear for their own safety.

Isaiah 20:1. Sargon: see p. 59. He is mentioned here only in OT.

Isaiah 20:2. The sackcloth was worn by mourners, also by prophets, and was often made of hair. Isaiah removes his outer garment, and appears with nothing but the long linen cloak which was worn next the skin.

Isaiah 20:6. this coastland: i.e. Palestine. Strictly speaking, Philistia was a coastland, while Judah was not. The prophet has in mind the small nations of Palestine, especially Judah. As a matter of fact, the conquest of Egypt took place at a later period.

21 Chapter 21 

Verses 1-10
Isaiah 21:1-10. The Capture of Babylon.—This prophecy describes a siege and capture of Babylon by Elam and Media. It is almost universally considered to have been written shortly before the capture of Babylon by Cyrus in 538. The attempts made by a few critics to refer it to a capture of Babylon by Assyria in Isaiah's time — 710, 703, or 696—have not been successful. The title "wilderness of the sea" is difficult. Possibly the point is that Babylon is to become a marshy desert (Isaiah 14:23). LXX omits "of the sea."

The army of the invader sweeps into Babylon from the desert, the terrible land which separates Babylon from Elam, like as a whirlwind sweeps over Judah from the Negeb. A distressing vision is revealed to the prophet; since Babylon treats the vanquished so brutally, Elam and Media are bidden besiege it, for Yahweh has decreed that the sighing of her captives shall be made to cease. The prophet is overwhelmed with pain and dismay; far other than he anticipated is the twilight that he desired, the still evening hour when the spirit is exalted to receive visions or other Divine communications. For before the captives can be delivered there are the horrors of war and of the siege to be endured, in which they must suffer severely. He now describes the state of things in Babylon with all the vividness of the immediate impression of his vision. He sees the foe rush on Babylon, he sees the unreadiness of the Babylonians for the conflict. They are feasting when the foe is upon them. Next the seer describes how the vision has come to him. The watchman is the prophet himself in his trance condition. The description casts an interesting light on the psychological character of this state, and on the mode in which revelation was mediated (p. 430). Similar distinctions in self-consciousness are familiar to students of anthropology and psychology. The watchman is bidden listen very attentively, when he sees a troop come in sight. The troop is the army which is to attack Babylon. For a long time nothing happens, and he cries out in his impatience. At last the appointed vision comes, and he divines that Babylon has fallen. The prophecy concludes with words addressed to Judah. The metaphor refers to the severe treatment that Judah has undergone at the hands of the Babylonians.

Isaiah 21:5. set a watch: the rendering is very uncertain. Perhaps we should accept mg.

Isaiah 21:8. as a lion: perhaps a metaphor for impatience, but the text is corrupt. Read either "I see" or "in my ears."

Verse 11
Isaiah 21:11 f. Oracle on Edom.—This is probably not by Isaiah. Date and authorship are uncertain. It is best regarded as by the author of Isaiah 21:1-10. It might be objected to an exilic date that the prophecy, though not specially cordial, reveals none of the bitter hatred against Edom, called forth by the eagerness of the Edomites for the overthrow of Jerusalem. But the preceding prophecy similarly shows none of that hatred of Babylon which is expressed in contemporary writings, so that the absence of a violent attack on Edom need not be surprising from the same author at that date. One from Edom asks how long it will be ere the tedious night of their trouble is over. The watchman's reply is not clear. He invites them to consult him again, thinking apparently that he may learn more in another vision. Meanwhile he tells him that morning is coming and also night; apparently that there will be a respite from trouble, but the night of calamity will settle down again. The words may mean that there will be happiness for some but distress for others, or that he is uncertain which of the competing forces will gain the upper hand.

Isaiah 21:11. Dumah: i.e. silence, clearly a name for Edom, perhaps with a reference to the silence of desolation.—Watchman: not the same word as that in Isaiah 21:6. There it meant one who looks out from his watch-tower, here it means one who keeps watch over things.

Verses 13-17
Isaiah 21:13-17. Oracle on the Dedanites.—Date and authorship are unknown. If by Isaiah it may refer to an expected invasion in 720 or 711. Probably Isaiah 21:16 f, is an appendix, the original oracle, Isaiah 21:13-15. being from the same hand as Isaiah 21:1-10 and Isaiah 21:11 f. The title should probably be rendered "oracle in the wilderness." If RV is correct, Arabia is not used in its modern significance, but as the home of an Arabian tribe.

The prophet addresses the Dedanites, an Arabian tribe engaged in the caravan trade. Their caravans, fleeing from the sword, have to leave the ordinary routes and take refuge in the bush of the desert. They cannot get fresh supplies of food and water, so the people of Tema, a tribe about 250 miles S.E. of Edom, are bidden (mg.) show them hospitality. The appendix (cf. Isaiah 16:13 f.) says that in a year exactly measured Kedar will be decimated. Kedar (Psalms 12:05*) was a pastoral tribe of nomads, but seems to be used here for the North Arabian tribes generally.

22 Chapter 22 

Verses 1-14
Isaiah 22:1-14. Jerusalem's Inexcusable Frivolity.—The prophecy apparently belongs to the time of Sennacherib's invasion. Its menacing tone contrasts with that of some other prophecies of the time. The people had provoked Isaiah's sternest anger by giving themselves up to festivity. Probably this was after the siege had been raised, either temporarily or when Sennacherib's army had been withdrawn after the disaster recorded in Isaiah 37:36. In the reaction caused by this relief the inhabitants recklessly surrendered themselves to riotous merriment, recognising (Isaiah 22:13) that they might still be doomed to die. The valley of vision cannot be Jerusalem itself, for it was no valley, but must be some valley in the neighbourhood. It seems to mean the valley concerning which the vision was seen.

The prophet is amazed at the manifestations of festivity. The people are on the house-tops, perhaps watching the retreat of the Assyrians or some spectacle in the streets. But another vision passes before the prophet's inward eye in strange contrast to their riotous exultation. Her slain have met no honourable death in battle, her rulers have fled before the Assyrians and been made prisoners by the archers. The slain have been killed in flight or executed. The prophet therefore cannot share in the mirth of the citizens and refuses to be comforted, for Yahweh has sent a day of crushing defeat: in the valley of vision they are shattering the walls, and a cry of distress goes up to the mountains. Elam (Jeremiah 49:34-39*) sent a contingent of archers with chariots and horsemen, and Kir (Amos 9:7*) took the shields from the cases in preparation for battle. The valleys were crowded with chariots, and the cavalry were set in array to assault the gates. Then the defencelessness of the city was laid bare, and the Jews made hasty attempts to atone for their former blindness by putting it in a state of defence. They examined the armour in the arsenal (1 Kings 10:17), found the walls of Zion in a ruinous condition; they retained the waters of the lower pool (situation unknown) in the city by stopping the outlets, to secure an adequate water supply during the siege. They numbered the houses to see which furnished the most suitable material, and could most easily be spared. They used these to mend and strengthen the walls. They stored the water of the old pool in a reservoir. But in all these preparations they had left God out of their reckoning. Yet all that had occurred was but the working out of His long-premeditated scheme, but they had not the insight to see His hand in history. Yahweh had called to mourning and humiliation, but they had given themselves to mirth and feasting, probably on the sacrifices of thank-offering for deliverance But in their festivity there was a tragic undertone; they may well have realised that their position might soon be desperate again, and have drowned in reckless gaiety all care for the uncertain future. Sins so heinous must be punished by death.

Isaiah 22:5. Remove the semi-colon from "vision" to "hosts."

Isaiah 22:6. The Elamites were famous archers.—Omit "of men."

Isaiah 22:9 b - Isaiah 22:11 a. Possibly a prosaic interpolation: if omitted, we get a finer connexion between Isaiah 22:9 a and Isaiah 22:11 b—you looked to the breaches of the city, but you did not look to Yahweh.

Isaiah 22:11. the old pool: perhaps the pool of Siloam.

Isaiah 22:12. baldness: shaving of the head in token of sorrow.

Verses 15-25
Isaiah 22:15-25. Shebna to be Deposed and Eliakim Installed in his Office.—This denunciation of Shebna, who seems to have been a foreigner, was probably due to the obnoxious character of his policy. Presumably he favoured the Egyptian alliance. The sarcastic description of the abuse of Eliakim's position by his relatives, and their subsequent downfall with him, can hardly be due to the author of the remarkable eulogy that has just preceded. Accordingly Isaiah 22:24 f., at least, must be regarded as a later addition, probably by a scribe unfriendly to Eliakim's family. On the other hand, it is not likely that Isaiah 22:19-23 is also an appendix. Isaiah's address to Shebna may have stopped with Isaiah 22:18 or Isaiah 22:19, but in issuing the prophecy he may well have added this prediction of Eliakim's elevation. The theory of two appendices is intrinsically improbable, and why should a late writer have composed this glorification of Eliakim? In 701 Eliakim appears as house-steward (Isaiah 36:3), while Shebna, if the same person, is secretary. The date is probably somewhat earlier than Sennacherib's invasion. The office of house-steward (cf. mg.) was one of great importance and influence. Isaiah not only detested Shebna's policy, but he seems to have resented the elevation of a foreigner to such a position.

This invective is apparently uttered at the site of the sepulchre which Shebna was having hewn out for him. He had no ancestry in Jerusalem and no inherited possession, yet he was hewing out a grave on high in the rock, apparently in a distinguished position where members of old Jerusalem families alone had a right to be buried. Shebna aspired to found a family, perhaps by making his sepulchre there, just as now a man who has risen from the ranks might try to found an aristocratic house by accepting a peerage. Isaiah tells him that he will be flung into a foreign land and die there, where his sepulchre in Jerusalem will be of no use to him. In Isaiah 22:16 b, where he speaks of Shebna with scornful anger in the third person, he seems to be addressing the bystanders. Then in language of tremendous energy he utters the upstart's doom. Yahweh lays firm hold upon him (mg.), winds him round and round like a ball (mg.), and flings him violently into a foreign land (probably Assyria) so large, that there will be room for him to go a long way before he stops. In contrast to the glory of his chariots, Isaiah reviles the man himself as a disgrace to the court. That Yahweh deposes him from his office seems to be a subsequent modification of the original judgment. It may, however, simply prepare the way for the prophecy of Eliakim's elevation to Shebna's office. Yahweh s servant Eliakim, who now sympathises with Isaiah's point of view, and whose appointment would imply a change in the king's policy, is to be invested with Shebna's robe and office, and will worthily use his high position, one of almost absolute authority. He will be firmly fixed in his position like a nail firmly driven into the wall. His family will derive advancement from his dignity; he will be like a throne of glory on which they will be seated. From this glowing eulogy we pass to a sarcastic enumeration (by a later writer) of the people who reap advantage from their kinsman's elevation. The nail fastened in a sure place, bearing the burden hung upon it, gives way under the strain. Eliakim falls through the favouritism to his relatives which he has displayed in his office.

Isaiah 22:18. To use chariots in the early period was a method of claiming the crown, as we see from the stories of Absalom (2 Samuel 15:1) and Adonijah (1 Kings 1:5). No doubt it had lost this significance in Isaiah's time, but it was probably still a dignity reserved for those of high rank (cf. Jeremiah 17:25).

Isaiah 22:22. The key is the symbol of authority (cf. Matthew 16:19, Revelation 1:18). Its holder was the king or king's deputy. The keys were of great size and weight, and carried on the shoulder (cf. Isaiah 9:6). The passage is practically quoted in Revelation 3:7.

Isaiah 22:25. It is a mistake to suppose that this verse refers to Shebna.
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Verses 1-18
Isaiah 23. Oracle on Tyre.—The date and authorship are alike very uncertain. If by Isaiah, the occasion may be the siege of Tyre by Shalmaneser about 727-722 (p. 59), the historicity of which, however, is questioned by some, or Sennacherib's invasion in 701. The text of 13 is very suspicious, and its interpretation very uncertain, or it might have helped to fix the date. Isaiah 23:15-18 is probably a post-exilic appendix. Isaiah 23:1-14 is perhaps best referred to Nebuchadnezzar's siege of Tyre, 585-577 (p. 61).

The ships of Tarshish (Isaiah 2:16*) are on their way back to Tyre, and after they have left Kittim, i.e. Cyprus (Numbers 24:23 f.*), they hear the news of Tyre's fate from ships in flight from that city. Let the inhabitants of Phœnicia's coastland (mg.) be dumb with grief and terror, she that has been enriched by the maritime trade of Zidon. The corn harvest of Egypt, whose fertility was created by the overflow of the Nile, was her revenue, and this revenue was the gain of the nations. The sea disowns her children, and Egypt is sorely troubled at the tidings of Tyre's fall, whether from the loss of her market, or from foreboding that Tyre's fate may be her own, is uncertain. Let the Phœnicians emigrate to Tarshish, their most distant colony. Can this be the prosperous and ancient State whose enterprise had taken her citizens to such distant lands to trade and settle in them? Who has purposed this against Tyre? Tyre, the giver of crowns, who appointed the kings that governed her colonies, whose merchants are princes. It is Yahweh, whose design it is to humble those who are exalted in the earth. (The text and meaning of Isaiah 23:10 are uncertain.) Yahweh has stretched His hand over the sea, since it is by the sea that Tyre has relation with her colonies. He has commanded that the strongholds of Phœnicia shall be destroyed. No more shall captured Zidon rejoice. Let her pass over to Cyprus; even there she will find no rest, for the long arm of the conqueror will reach her. (On Isaiah 23:13, see below.) The poem closes much as it began.

Isaiah 23:3. Shihor: i.e. the Nile (Jeremiah 2:18).—mart: render "gain."

Isaiah 23:4. Omit "stronghold of the sea" as a gloss.

Isaiah 23:10. Heb. seems to mean, Just as the Nile in time of flood flows over the land, unhindered by its banks, so now Tyre's colonies may assert their independence, the restraint of Tyre being removed. Usually "the girdle" is explained as a symbol of restraint, but generally its removal is a symbol of weakness. But this is very dubious, and the LXX read differently. Duhm emends "Wail, fleet of Tarshish, there is no haven any more."

Isaiah 23:11. Canaan: i.e. Phœnicia.

Isaiah 23:13. Extremely difficult. Heb. may be translated in various ways. Of these RV is perhaps the best, but it involves some violence. The best suggestion perhaps is that of E. Meier, that we should read Kittim for Chaldeans. The general sense is then that no rest in Kittim is possible because the Assyrians have laid it also waste. The detailed interpretation is still very uncertain.

Isaiah 23:15-18. For seventy years Tyre will sink out of notice and carry on her lucrative trade no longer. At the end of that period she will return to her former commercial activity. Yahweh will visit her, and she will make great gain by trading with all nations, but the treasure thus acquired will be dedicated to Yahweh to support His servants.

Isaiah 23:15. seventy years: from Jeremiah 25:11 f; Jeremiah 29:10.—the days of one king: while the throne is held by one king, there is a continuity in policy, the state of things remains settled and unchanged, whereas on his death his successor may change everything.

Isaiah 23:16. A quotation from the song mentioned in Isaiah 23:15.
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Introduction
Isaiah 24-27. The World is Judged, Israel is Delivered.—This section of the book is certainly not by Isaiah. It has points of contact with his prophecies, but with the work of later prophets as well. Its style is more artificial, and there are several characteristics which distinguish it from Isaiah's writing. Driver enumerates the following: many plays on words and alliterations, a tendency to rhyme, a frequent combination of nearly synonymous clauses often without connecting conjunctions, repetition of words, many unusual expressions. But in addition to these features of style, it should be observed that the ideas are far in advance of those of Isaiah's time, and go even beyond those of the Second Isaiah. The tone is apocalyptic, and so are its imagery and the forms of representation. Cheyne mentions the following points in this connexion: the physical convulsion of the world, the going up of all nations to the Divine feast at Jerusalem, the committal of the host of the height and the kings of the earth to prison, the mysterious designations of the world-empires, the trumpet blown to recall the Jewish exiles. The expectation of the resurrection of individual Israelites and the promise that death will be abolished, also stamp it as late. It is certainly post-exilic. It seems most likely that it should be placed in the late Persian period at the earliest, and for much of it the tremendous convulsion, caused in the East by Alexander the Great's overthrow of Persia, seems to supply the worthiest occasion. The doctrine of individual resurrection is less developed than in Daniel, and there is no necessity to bring it down to a Maccabean date. Probably, as Duhm was the first to point out, the section is not a unity. His analysis has been largely accepted: (a) the oracle itself consisting of Isaiah 24, Isaiah 25:6-8; Isaiah 26:20; Isaiah 27:1; Isaiah 27:12 f.; (b) Isaiah 25:1-5; (c) Isaiah 25:9-11; (d) Isaiah 25:12, Isaiah 26:1-19; (e) Isaiah 27:2-5. He was uncertain whether Isaiah 27:6-11 belonged to the main oracle or not. Probably it is a separate fragment.

Verses 1-23
Isaiah 24. A World-wide Judgment Foretold.—The apocalypse opens with the description of a judgment on the whole world. This judgment is predicted, it has not already happened. It will involve all in one common ruin, every distinction of class will be obliterated. For the world's inhabitants have broken the covenant made with Noah, in which bloodshed was forbidden (Genesis 9:5 f.). On bloodshed the huge empires have been founded and they shall perish in the blood they have spilt. Few men will be left, merriment ceases for wine is scarce, and the revellers who drink wine and strong drink find no pleasure in it. The city of false gods has its walls broken, the houses are closely barricaded, all gladness has gone, the city is desolation, the gate in ruins. The survivors are proportionately as few as the olives left to be beaten off the tree, or the few grapes to be gleaned when the principal gathering of olives and grapes is past. What follows (Isaiah 24:14-16) is very difficult. The text is corrupt, and the verses do not fit into their present context. Possibly the remnant is described as singing songs of praise, in which the prophet feels that he cannot join. With Isaiah 24:17 we return to the prediction of judgment. The world's inhabitants are menaced by terror, pit and snare. They escape from one only to fall into another. For heaven's windows are opened (Genesis 2:6 f.*, Genesis 7:11), and the waters of the heavenly ocean descend in flood, while earthquakes of appalling violence heighten the catastrophe. Then Yahweh will punish the heavenly principalities and powers, the angels of the nations, their guardian princes (Daniel 10:13*), along with the earthly rulers of these nations who have been incited by their malign inspiration to oppress Yahweh's people (cf. *Psalms 58, 82). They are to be shut up for a season in a subterranean dungeon, the pits of darkness of 2 Peter 2:4, to await, as that passage also says, their final judgment. Then Yahweh in person will reign in Zion, so resplendent in glory before the elders of His people that the sun and the moon shall seem dim by comparison.

Isaiah 24:10. city of confusion: city of tohu (the word rendered "waste" in Genesis 1:2), possibly so called here to mean the city that is to become waste, but more probably the meaning is city of false gods (cf. 1 Samuel 12:21). The city is not Jerusalem, but the capital of the kingdom of evil, the centre of the forces and tendencies which are hostile to God.

Isaiah 24:11. is darkened: read perhaps "has passed away."

Isaiah 24:16. glory: render "honour."

Isaiah 24:18. windows on high: Genesis 7:11.—a hut: a flimsy structure (cf. Isaiah 1:8).—visited: not in mercy but in judgment.
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Introduction
Isaiah 24-27. The World is Judged, Israel is Delivered.—This section of the book is certainly not by Isaiah. It has points of contact with his prophecies, but with the work of later prophets as well. Its style is more artificial, and there are several characteristics which distinguish it from Isaiah's writing. Driver enumerates the following: many plays on words and alliterations, a tendency to rhyme, a frequent combination of nearly synonymous clauses often without connecting conjunctions, repetition of words, many unusual expressions. But in addition to these features of style, it should be observed that the ideas are far in advance of those of Isaiah's time, and go even beyond those of the Second Isaiah. The tone is apocalyptic, and so are its imagery and the forms of representation. Cheyne mentions the following points in this connexion: the physical convulsion of the world, the going up of all nations to the Divine feast at Jerusalem, the committal of the host of the height and the kings of the earth to prison, the mysterious designations of the world-empires, the trumpet blown to recall the Jewish exiles. The expectation of the resurrection of individual Israelites and the promise that death will be abolished, also stamp it as late. It is certainly post-exilic. It seems most likely that it should be placed in the late Persian period at the earliest, and for much of it the tremendous convulsion, caused in the East by Alexander the Great's overthrow of Persia, seems to supply the worthiest occasion. The doctrine of individual resurrection is less developed than in Daniel, and there is no necessity to bring it down to a Maccabean date. Probably, as Duhm was the first to point out, the section is not a unity. His analysis has been largely accepted: (a) the oracle itself consisting of Isaiah 24, Isaiah 25:6-8; Isaiah 26:20; Isaiah 27:1; Isaiah 27:12 f.; (b) Isaiah 25:1-5; (c) Isaiah 25:9-11; (d) Isaiah 25:12, Isaiah 26:1-19; (e) Isaiah 27:2-5. He was uncertain whether Isaiah 27:6-11 belonged to the main oracle or not. Probably it is a separate fragment.

Verses 1-5
Isaiah 25:1-5. A Song of Praise for Yahweh's Great Deliverance.—The deliverance still lies in the future; the song is written from the standpoint of the redeemed community, and expresses its exultation over its salvation. Yahweh has overthrown the city, its inhabitants shall stand in awe of Him. He has been a shelter to His distressed people when the blast of the violent has beaten on them like a winter storm. He has assuaged the oppression of the enemy, as the sun's scorching heat in a parched land is ameliorated by clouds.

Isaiah 25:1. counsels of old: God's decrees formed in the far-distant past.

Isaiah 25:2. a city: the identification is uncertain; perhaps it is that of Isaiah 24:10.—palace: fortress (Amos 1:4*).—strangers: i.e. to God, but read "insolent," and similarly in Isaiah 25:5.

Isaiah 25:4. storm against the wall: read "storm in winter."

Verses 6-8
Isaiah 25:6-8. Yahweh's Feast to all Nations in Mount Zion.—Here the apocalypse is resumed. The universalism of the passage is especially noteworthy. "We have here one of the most catholic passages in the entire Old Testament, and one of the tenderest presentations of Yahweh" (Gray). Yahweh will provide for all nations a rich feast in Mt. Zion, a banquet of fat and marrowy dainties, and of wine on the lees well strained (p. 111). Here too He will tear from their face the mourner's veil and dry the tears He then sees upon the face. There will be no more death, no sorrow or shame.

Isaiah 25:7. face of the covering: the outer side of the veil; cf. Job 41:13.

Isaiah 25:8. Duhm regards the first clause as an insertion, breaking the connexion between the removal of the veil and the wiping away of the tears. This may be correct, for the line has no parallel, but the anticipation that death will be abolished so completely harmonises with the situation that one would prefer to keep it in the passage, assuming a dislocation of the text and the loss of the parallel line. The prophet thinks of the predictions as realised on earth; there is no reference to the Christian idea of heaven.

Verses 9-12
Isaiah 25:9-12. A Song of Deliverance. Moab is Crushed.—Then they will sing, "Yahweh is our Saviour, let us exult in His salvation." For Moab shall be ignominiously trampled under foot, and if he tries to keep himself afloat, Yahweh will bring to nought all his clever and ingenious movements.

Isaiah 25:10. Moab: may be singled out as an example of Israel's enemies in general, but more probably is intended literally, though to what historical situation the catastrophe belongs is quite uncertain. Cf. Isaiah 15 f., Jeremiah 48, Ezekiel 25:8-11, Zephaniah 2:8-10.

Isaiah 25:11 a. The LXX has no reference to swimming; the spreading forth of the hands may originally have referred to Moab's vain prayers.

Isaiah 25:12 is perhaps a variant of Isaiah 26:5.

26 Chapter 26 

Introduction
Isaiah 24-27. The World is Judged, Israel is Delivered.—This section of the book is certainly not by Isaiah. It has points of contact with his prophecies, but with the work of later prophets as well. Its style is more artificial, and there are several characteristics which distinguish it from Isaiah's writing. Driver enumerates the following: many plays on words and alliterations, a tendency to rhyme, a frequent combination of nearly synonymous clauses often without connecting conjunctions, repetition of words, many unusual expressions. But in addition to these features of style, it should be observed that the ideas are far in advance of those of Isaiah's time, and go even beyond those of the Second Isaiah. The tone is apocalyptic, and so are its imagery and the forms of representation. Cheyne mentions the following points in this connexion: the physical convulsion of the world, the going up of all nations to the Divine feast at Jerusalem, the committal of the host of the height and the kings of the earth to prison, the mysterious designations of the world-empires, the trumpet blown to recall the Jewish exiles. The expectation of the resurrection of individual Israelites and the promise that death will be abolished, also stamp it as late. It is certainly post-exilic. It seems most likely that it should be placed in the late Persian period at the earliest, and for much of it the tremendous convulsion, caused in the East by Alexander the Great's overthrow of Persia, seems to supply the worthiest occasion. The doctrine of individual resurrection is less developed than in Daniel, and there is no necessity to bring it down to a Maccabean date. Probably, as Duhm was the first to point out, the section is not a unity. His analysis has been largely accepted: (a) the oracle itself consisting of Isaiah 24, Isaiah 25:6-8; Isaiah 26:20; Isaiah 27:1; Isaiah 27:12 f.; (b) Isaiah 25:1-5; (c) Isaiah 25:9-11; (d) Isaiah 25:12, Isaiah 26:1-19; (e) Isaiah 27:2-5. He was uncertain whether Isaiah 27:6-11 belonged to the main oracle or not. Probably it is a separate fragment.

Verses 1-19
Isaiah 26:1-19. Memories and Anticipations.—The poem, which is a very elaborate composition, seems to have been written in confident expectation of deliverance, though the actual situation is still one of distress. Jerusalem has been made impregnable, let the righteous enter in. The unwavering mind is kept by God in unbroken peace (cf. mg.). He is worthy of trust, for He is an everlasting rock; He has laid low the exalted city, the afflicted Jews trample it under foot. The way of the just is made smooth. The manifestation of Yahweh's judgment has been eagerly awaited, for the world's inhabitants will learn righteousness when Yahweh's judgments are in the land. The unrighteous shall not find favour, for they have not learnt righteousness. Though Yahweh's hand is lifted, they fail to see it. See it they shall, and be confounded and destroyed. He alone has secured their peace. Other masters have ruled them, but they are dead, and will never return to exercise dominion; the nation is multiplied, the land enlarged. They had sought Yahweh in distress, they writhed in pain, but their agony was in vain, the land remained unpeopled. To fill the depleted land, those who died in loyalty to Yahweh shall be raised from the dead. God's dew shall quicken the dead bodies, the shades shall return to the upper world.

Isaiah 26:8. The name of Yahweh in the OT stands for His essential nature as self-revealed.

Isaiah 26:10. Perhaps we should read with Marti, "Favour will not be shewed to the wicked, who has not learned righteousness."

Isaiah 26:13. other lords: not false gods (cf. Isaiah 26:14), but earthly lords, i.e. Israel's oppressors.

Isaiah 26:14. deceased: read mg.; cf. Isaiah 14:9.

Isaiah 26:18. fallen: RV means that the enemy has not been overthrown. But we should probably read "been born" (mg.), and take the meaning to be that Palestine remains thinly peopled.

Isaiah 26:19. An extremely important verse, the earliest mention in the OT of a resurrection. Here it is restricted to the righteous; martyrs may possibly be specially intended. The much later passage, Daniel 12:2*, adds the resurrection of the apostates.—thy dead: Yahweh's worshippers.—dew of herbs: render probably "dew of light" (mg.), i.e. dew from the realm of light; though J. G. Frazer thinks that the evidence he has collected with reference to the customs of bathing in dew may perhaps favour "dew of herbs."

Verse 20-21
Isaiah 26:20 to Isaiah 27:1. Let Yahweh's People Take Shelter, for He is about to Execute Judgment.—Here the apocalypse is resumed. The Jews are warned that Yahweh's indignation is about to break loose on the earth, which will reveal the bloodshed she has concealed; let them take shelter, for His wrath will soon be executed. In that day He will punish the two leviathans and the dragon in the sea.

Isaiah 26:21 b. Cf. Genesis 4:10*.

Isaiah 27:1. It is generally thought that the three monsters here mentioned are to be identified with empires. If so, the dragon is probably here, as elsewhere, Egypt. The fleeing (mg.) serpent has been identified with Assyria, Babylon, Persia, and Syria; the winding serpent with Babylon, Persia, Greece, or Parthia, according to the historical circumstances which are supposed to lie behind the oracle. It is possible that constellations are intended: if so, Smend and Burney may be right in identifying the first leviathan with Serpens, the second with Draco, and the dragon with Hydra. The sea will in this case be the heavenly ocean. It must be remembered that the stars were thought of as personal powers (cf. Judges 5:20), and they would be connected with the host of the high ones on high of Isaiah 24:21.
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Introduction
Isaiah 24-27. The World is Judged, Israel is Delivered.—This section of the book is certainly not by Isaiah. It has points of contact with his prophecies, but with the work of later prophets as well. Its style is more artificial, and there are several characteristics which distinguish it from Isaiah's writing. Driver enumerates the following: many plays on words and alliterations, a tendency to rhyme, a frequent combination of nearly synonymous clauses often without connecting conjunctions, repetition of words, many unusual expressions. But in addition to these features of style, it should be observed that the ideas are far in advance of those of Isaiah's time, and go even beyond those of the Second Isaiah. The tone is apocalyptic, and so are its imagery and the forms of representation. Cheyne mentions the following points in this connexion: the physical convulsion of the world, the going up of all nations to the Divine feast at Jerusalem, the committal of the host of the height and the kings of the earth to prison, the mysterious designations of the world-empires, the trumpet blown to recall the Jewish exiles. The expectation of the resurrection of individual Israelites and the promise that death will be abolished, also stamp it as late. It is certainly post-exilic. It seems most likely that it should be placed in the late Persian period at the earliest, and for much of it the tremendous convulsion, caused in the East by Alexander the Great's overthrow of Persia, seems to supply the worthiest occasion. The doctrine of individual resurrection is less developed than in Daniel, and there is no necessity to bring it down to a Maccabean date. Probably, as Duhm was the first to point out, the section is not a unity. His analysis has been largely accepted: (a) the oracle itself consisting of Isaiah 24, Isaiah 25:6-8; Isaiah 26:20; Isaiah 27:1; Isaiah 27:12 f.; (b) Isaiah 25:1-5; (c) Isaiah 25:9-11; (d) Isaiah 25:12, Isaiah 26:1-19; (e) Isaiah 27:2-5. He was uncertain whether Isaiah 27:6-11 belonged to the main oracle or not. Probably it is a separate fragment.

Verses 2-6
Isaiah 27:2-6. Yahweh's Cherished Vineyard.—Here another song is inserted. The text and meaning are alike most uncertain, but apparently the general thought is that Israel is Yahweh's pleasant vineyard (mg.), tended and protected by Him with the most assiduous care. He is not angry with it, but with its enemies, whom He is longing to destroy, but whom He is willing to spare if they will surrender their hostility. Israel will become a vine that will fill the world with fruit. On this interpretation the song forms a striking contrast to Isaiah's song of the ungrateful vineyard (Isaiah 5:1-7). There Israel is threatened with judgment, here Israel's foes.

Isaiah 27:3. lest any hurt it: read "lest its leafage be missing."

Isaiah 27:4. Fury: i.e. against Israel.—briers and thorns: Israel's enemies.

Isaiah 27:6. At the end of the song the identity of the vineyard is disclosed, as in Isaiah 5:7.

Verses 7-11
Isaiah 27:7-11. Israel's Gentle Chastisement and the Terms on which it may be Pardoned.—This is an insertion out of connexion with the context, and it does not itself hang well together. The writer asks, Has Yahweh punished Israel as severely as He has punished Israel's oppressors? No, for Israel's oppressors have been slain, while Israel has been simply driven forth into exile. Israel's guilt may be removed on condition that false worship is given up. The city is deserted, the calf pastures on its site, and there the women collect their firewood, for its people are without knowledge of God, and He will have no mercy upon them.

Isaiah 27:8. in measure: the meaning is quite uncertain (mg.), the explanations offered quite improbable.—east wind: the sirocco, stifling and violent. It is vividly described in the opening chapters of E. F. Benson's The Image in the Sand.

Isaiah 27:9. by this: on these terms.—fruit: this should mean result, but we rather expect the cause to be mentioned, the surrender of idolatry being the reason for pardon rather than its consequence.—altar: i.e. heathen altars, the stones of which are to be shattered.—the Asherim and the sun-images: Isaiah 17:8.

Isaiah 27:10. The identity of the city is uncertain. Apparently it is not Jerusalem but Samaria, or some heathen city.

Verse 12
Isaiah 27:12 f. End of the Apocalypse.—These verses link on to Isaiah 27:1. The general subject is the restoration of Israel from the Dispersion. The interpretation of Isaiah 27:12 is most uncertain. Perhaps the sense is that from the Euphrates to the Wady el-Arish Yahweh will gather His people, beating out the good grain (that is, the Jews) from the straw (that is, the heathen). The trumpet will sound, and those lost (mg.) in Assyria and outcasts in Egypt will assemble for the worship of Yahweh at Jerusalem.

Isaiah 27:12. beat off: like olive berries from the tree (Isaiah 17:6, Isaiah 24:13), but perhaps more probably "beat out," i.e. like grain from the ear.—flood: the word also means "ear of corn."

Isaiah 27:13. Assyria: Isaiah 11:11*, Numbers 24:23 f.*
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Introduction
Isaiah 28-31.—In the main these chapters belong to the period before Sennacherib's invasion in 701 (pp. 59, 71f.). Special prominence is given to the project of an alliance with Egypt, which was strenuously opposed by Isaiah but carried through in spite of him, though the attempt was made to keep it from his knowledge, a signal proof that his opposition was feared by its promoters. Several recent critics have regarded much in these chapters as post-exilic, in some cases on cogent, in others on more flimsy grounds. The transitions from gloom to radiance, from predictions of doom to glowing descriptions of the happy future, are in some cases very abrupt; the phraseology is sometimes non-Isaianic, and the ideas have more affinity with those in the post-exilic period than in the age of Isaiah. We must be on our guard, however, against pressing the argument from theological ideas too far, in view of the scantiness of the earlier prophetic literature now extant, and, remembering that Isaiah held the doctrine of the happy future as well as the doctrine of a terrible judgment, we should not too readily condemn the optimistic sections, especially when they are happy endings, as necessarily later insertions.

Verses 1-6
Isaiah 28. In Isaiah 28:1-4 Isaiah predicts the speedy overthrow of Samaria. The date is therefore not later than the year in which Samaria fell (Isaiah 7:22). Apparently it was uttered before the siege began, as is suggested by the reference to the drunken revelling of the inhabitants. It may possibly be fixed after Hoshea had concluded his alliance with Egypt and revolted from Assyria and before Shalmaneser had actually taken steps to punish his defection (pp. 59, 70). Isaiah 28:5 f. seems to be a later addition. The rest of the chapter belongs in the main to c. 703. Probably Isaiah 28:7-13 and Isaiah 28:14-22 were originally independent oracles, but they seem to deal with the same circumstances. There is no valid reason for doubting the Isaianic origin of Isaiah 28:23-29, and it may quite well be a continuation of the preceding prophecies.

Isaiah 28:1-6. The Doom of Samaria.—Samaria crowned the summit of a beautiful hill (p. 30), hence it is here described as the crown of pride of the drunkards of Ephraim. But there is also an allusion to the garlands worn by revellers. Just as they fade and droop in the hot atmosphere as the banquet goes on, so the gay city which crowns the rich valley will be destroyed. For Yahweh has the mighty Assyria for His instrument, which will come like a tempest or a flood. The crown, of which Ephraim's drunkards were so proud, shall be flung aside all withered, to be trampled under foot, and it shall vanish as quickly as the firstripe fig, a rare delicacy, scarcely in the hand before it is in the mouth. If 5f. belongs to this prophecy, Isaiah passes from the disaster to the blessedness which is to follow; then the crown in which the remnant will rejoice will not be the crown of a strong fortress or a drunkard's garland, but Yahweh Himself. He will inspire the judge with the true spirit of judgment, and the warriors with strength to drive the battle back to (mg.) the gate. But apparently the verses mean that while Samaria is overthrown, righteous Judah will have Yahweh for her crown, and He will equip her with judgment and strength. But this is contrary to several expressions of Isaiah elsewhere.

Isaiah 28:4. The figs were ripe in August, the firstripe figs in June.

Verses 7-22
Isaiah 28:7-22. Jerusalem also is Threatened with Destruction.—But Jerusalem like Ephraim reels with intoxication, the priests and prophets especially. The prophet is not steady in his vision, the priest when pronouncing judgment has his faculties clouded by wine. Their revels are carried to disgusting excees. The scorners mock Isaiah: Is he talking to children that he goes over his lesson again and again with such wearisome monotony? Well, if the prophet's message will not satisfy them, Yahweh will speak to them in the foreign language of Assyria. They had refused to listen when He told them of the true rest, and so now He will speak to them with a wearisome monotony indeed, in strange-sounding words which they will not be able to treat with supercilious scorn, for they will be involved in utter ruin. The prophet now turns to the rulers, who scoff at his words, because they flatter themselves that they have secured immunity from disaster. Death itself is on their side, and will do them no harm; when the Assyrian scourge sweeps through, they will be sheltered by their policy of double dealing. But while the politicians are trusting in their flimsy refuge of lies, Yahweh is placing a real refuge in Zion, a well-tested stone for a foundation; he who believes will not give way. And Yahweh will deal with the scorners according to exact justice; He will test the quality of actions by judgment and righteousness, as a builder uses a line and plummet (Isaiah 34:11) to estimate the correctness of a building. Then their covenant with death, their agreement with Sheol, will not stand, and the scourge will smite them down. Assyria will give them no respite, and in utter terror they will come to learn what the prophet's warnings meant. The politicians fancied they had made themselves secure and comfortable, but they will find that their arrangements are quite inadequate, and will place them in a very uneasy position. For Yahweh will strike as when David overthrew the Philistines (2 Samuel 5:20-25). Let them cease their scorning, for if they mock the prophet's warning, the bands of Assyria, already fastened upon them, will be fixed more firmly than ever. For the prophet has heard a sentence of decisive destruction from Yahweh's own lips.

Isaiah 28:10. precept upon precept . . . line upon line: the words rhyme in the Heb.; perhaps they should be transliterated rather than translated, "tsaw la-tsaw tsaw la-tsaw qaw la-qaw qaw la-qaw." The meaning of the words is uncertain.

Isaiah 28:11. In 1 Corinthians 14:21 this is applied to the "tongues" in the Corinthian Church. The meaning, however, is that, since they reject the prophet's message as too childish, Yahweh will use the Assyrians to bring them to their senses. Their language will be hard enough to suit their fastidious desire for something more difficult. The best parallel is in Isaiah 8:5-7.

Isaiah 28:12. Cf. Isaiah 30:15, the keynote of Isaiah's foreign policy.

Isaiah 28:15. We have . . . agreement: a proverbial expression meaning "we have secured immunity from all disaster." Possibly some magical rites practised for this purpose are in mind. "Death" is hardly to be explained as the fatal power of the Assyrians.—overflowing scourge: the Assyrian hosts, which rolled like a flood over Palestine. The mixed metaphor is curious. Duhm reads, "the scourging scourge."—a stone: this is variously interpreted as Yahweh Himself, Zion, the monarchy, the sanctuary, Yahweh's relation to Israel. The last is perhaps correct.—make haste: read "give way."

Isaiah 28:20. Perhaps a proverb.

Verses 23-29
Isaiah 28:23-29. The Husbandman Adapts his Methods to the Circumstances of Each Case.—This parable may perhaps not have been spoken to the same audience as Isaiah 28:7-22, but there is no valid reason for denying it to Isaiah. When the ploughman has finished, does he begin to plough over again? Of course not. He does not go on ploughing indefinitely; he levels the surface of the ground, and then sows, putting each kind of seed in the soil adapted for it. For so God has taught him. In threshing, he uses the measures suited to each particular kind of grain. The tenderer seeds are beaten with a rod, for they would be crushed or spoiled by large or sharp implements. Bread corn is not crushed; it is threshed, it is true, with a cart wheel, but, once it has been threshed, the husbandman does not keep on driving the cart over it. Such wisdom is inspired by Yahweh, and thus, the prophet suggests, Yahweh will deal with His people; He will temper the severity of His methods to suit each case, and even where harsher methods have to be used, He does not persist in them to the point of extermination.

Isaiah 28:25. fitches: read mg.

Isaiah 28:28. Read mg.
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Introduction
Isaiah 28-31.—In the main these chapters belong to the period before Sennacherib's invasion in 701 (pp. 59, 71f.). Special prominence is given to the project of an alliance with Egypt, which was strenuously opposed by Isaiah but carried through in spite of him, though the attempt was made to keep it from his knowledge, a signal proof that his opposition was feared by its promoters. Several recent critics have regarded much in these chapters as post-exilic, in some cases on cogent, in others on more flimsy grounds. The transitions from gloom to radiance, from predictions of doom to glowing descriptions of the happy future, are in some cases very abrupt; the phraseology is sometimes non-Isaianic, and the ideas have more affinity with those in the post-exilic period than in the age of Isaiah. We must be on our guard, however, against pressing the argument from theological ideas too far, in view of the scantiness of the earlier prophetic literature now extant, and, remembering that Isaiah held the doctrine of the happy future as well as the doctrine of a terrible judgment, we should not too readily condemn the optimistic sections, especially when they are happy endings, as necessarily later insertions.

Verses 1-8
Isaiah 29. The Doom of Ariel.—Possibly Isaiah 29:7 f., with most of Isaiah 29:5, is an insertion to turn a prophecy of judgment into one of mercy. Isaiah 29:1-6 is then a prophecy of ruin to Jerusalem, "visited" meaning "visited in judgment (Isaiah 24:18)." Isaiah 29:16-24 also seems to be late. Woe is pronounced in Isaiah 29:15 on the promoters of the Egyptian alliance, who sought to conceal their plans from God, and we should expect the prophecy to continue with a prediction of punishment and frustration of their plans, yet in Isaiah 29:17 the prediction of the happy future begins.

Isaiah 29:1-8. Within a year Ariel, i.e. Jerusalem, will be distressed and be an altar-hearth indeed, flowing with the blood of human victims. Yahweh will lay siege to her. She will be crushed into the dust, so that her moans will sound as feeble as those made by a necromancer (Isaiah 8:19) when he imitates the voices of the dead and seems to make them arise from the ground. Very suddenly the scene changes, and all the foes of Israel are like finely-powdered dust or chaff before the wind, driven in utter rout. Yahweh will intervene in tempest and earthquake, and the enemy is all at once an unsubstantial dream, a nightmare from which Zion will soon awake. Like a dream too will be the foes' experience; from their dream that they will soon slake their thirst for Jerusalem they will awake to the unwelcome reality.

Isaiah 29:1. Ariel: of the two margins the latter is to be preferred, but we might render "altar hearth" (cf. Isaiah 31:9).—add . . . round: add a year to the current year, so in a year's time, when the feasts have run their course once more.

Isaiah 29:6. visited: i.e. in mercy.

Verses 9-12
Isaiah 29:9-12. The people are stupefied, for Yahweh has drenched their senses with a trance-slumber (Genesis 2:21*). He has shut their eyes and muffled their heads. All alike fail to understand the prophetic vision; to the educated it is a sealed book which they cannot read, the illiterate cannot read it, though no seal is upon it.

Isaiah 29:9. Substitute margins.

Isaiah 29:10. Omit "the prophets, the seers," glosses which miss the meaning.

Isaiah 29:13 f. On account of the formalism and hypocrisy of Judah's religion, Yahweh will achieve a marvellous work which will bring all their foresight to nought.

Isaiah 29:13. Substitute AV "draw near me with their mouth, and with their lips do honour me."—taught them: they have learnt their religion by rote (mg.), but have no intelligent interest in it.

Isaiah 29:15-24. Woe to those who seek to conceal their plans of Egyptian alliance from Yahweh by hiding them from His prophet. What perversity! (cf. mg.). They reverse the true order; the creature passive in the Creator's hand dares to act on the fancy that it is independent of Him, as if He too was of no understanding (Isaiah 10:15). Soon the land will become so fruitful that the forest will be as fertile as garden land, and what is now garden land will be thought no more of than forest land. Those now deaf and blind (Isaiah 29:9 f.), unable to understand the prophet's vision (Isaiah 29:11 f.), will both hear and see. The humble and poor will rejoice, for the foreign oppressor, and the irreligious, tyrannical Jew, and those who are on the alert to catch men tripping, will all be brought to nought. Jacob shall no longer be abashed. The sight of Yahweh's work shall lead him to hallow Israel's God, and those who have no insight and intelligence will then have right understanding.

Isaiah 29:22. who redeemed Abraham: perhaps an insertion.—concerning: read, "the god of."
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Introduction
Isaiah 28-31.—In the main these chapters belong to the period before Sennacherib's invasion in 701 (pp. 59, 71f.). Special prominence is given to the project of an alliance with Egypt, which was strenuously opposed by Isaiah but carried through in spite of him, though the attempt was made to keep it from his knowledge, a signal proof that his opposition was feared by its promoters. Several recent critics have regarded much in these chapters as post-exilic, in some cases on cogent, in others on more flimsy grounds. The transitions from gloom to radiance, from predictions of doom to glowing descriptions of the happy future, are in some cases very abrupt; the phraseology is sometimes non-Isaianic, and the ideas have more affinity with those in the post-exilic period than in the age of Isaiah. We must be on our guard, however, against pressing the argument from theological ideas too far, in view of the scantiness of the earlier prophetic literature now extant, and, remembering that Isaiah held the doctrine of the happy future as well as the doctrine of a terrible judgment, we should not too readily condemn the optimistic sections, especially when they are happy endings, as necessarily later insertions.

Verses 1-5
Isaiah 30. Denunciation of the Egyptian Alliance. The Blessed Future of Israel. The Destruction of Assyria.—We should probably pass the same judgment on Isaiah 30:18-26 as on Isaiah 29:16-24. The two passages are closely related, and are not improbably by the same author. A post-exilic date seems on the whole more likely. There are no substantial reasons for rejecting the Isaianic authorship of Isaiah 30:27-33.

Isaiah 30:1-5. Woe to the unfilial rebels who negotiate alliance with Egypt, leaving God out of their counsels. intriguers who flout the prophetic spirit, piling one sin upon another. Egypt will prove no refuge, but a bitter disappointment. Though Pharaoh's princes are in Tanis (Isaiah 19:11) and his envoys in Hanes, yet those who trust in their help will find that it is not forthcoming in their need.

Isaiah 30:1. Perhaps we should render "weave a web" (mg.), i.e. carry on an intrigue. The second margin, "pour out a drink offering," would give a good sense, the allusion being to the libation at the making of an alliance.

Isaiah 30:4. Hanes: Heracleopolis Magna, the Egyptian Hanes, W. of the Nile, S. of the Fayyum, a city of great importance. It has been inferred from this verse that the prophecy refers to negotiations with Egypt in the time of Sargon rather than of Sennacherib, Zoan and Hanes marking the limits of the Pharaoh's dominion.

Verses 6-17
Isaiah 30:6-17. This passage is introduced by a strange title, "Oracle concerning the beasts of the Negeb," i.e. either the beasts who carry the treasure to Egypt (Isaiah 30:6 b), or the wild creatures that infest the Negeb. Duhm supposes that the oracle began "In the wastes of the South," and that the title should be, "Oracle. In the wastes of the South." the title being taken from the opening words, which have fallen out of the text through haplography. With great trouble and expense the ambassadors go through the difficult and dangerous desert to negotiate a useless alliance with Egypt, an insolent and indolent people. The prophet is bidden write his oracle on a tablet (Isaiah 8:1) and inscribe it in a book, that it may be a witness (mg.) for ever (Isaiah 8:16), to prove the accuracy of his foresight when history has vindicated it. For the people is disobedient to the teaching (mg.) of Yahweh. They will not tolerate harsh realities from the prophets, but bid them turn aside to a smoother message and a more congenial presentation of God. But this scorn of the warning word, this trust in crooked policy, will prove their ruin, sudden and complete, like a crack in a wall, small at first, but spreading till the wall comes crashing down. For the State will be smashed like an earthenware vessel into tiny fragments. For their salvation lay in renunciation of a spirited foreign policy and confidence in God, but they had refused to listen. They had relied on horses (Isaiah 31:3) for battle, but they will serve them only for flight. A thousand will be pursued by one, till they will be left lonely as a flag-staff on the summit of a hill.

Isaiah 30:6. bunches: humps.

Isaiah 30:7. Rahab that sitteth still: Rahab was properly the chaos monster subdued by God (Job 9:13; *Job 26:12; Isaiah 51:9*). Here it is applied to Egypt, as in Psalms 87:4. If the text here is correct, the suggestion in the name Rahab may be the etymological one of arrogance. Egypt's stormy bluster, however, amounts to nothing. When the crisis comes she sits still (Isaiah 36:6). This is, however, very uncertain, and the text is probably corrupt. Gunkel reads, "Rahab the subdued."

Verses 18-26
Isaiah 30:18-26. Yahweh waits till the time is ripe for intervention, and then shows His graciousness and mercy. Then there shall be no sorrow in Zion; Yahweh's answer anticipates (render, "has answered") His people's prayer (Isaiah 65:24). Even though they have been reduced to the barest necessities, yet Yahweh Himself shall be the teacher, His voice guiding them in the right way. The idols will be cast away, agriculture will flourish, the early rain at sowing-time will not fail, there shall be abundance of food for man, ample pasturage for the cattle. The oxen and asses will eat provender separated from its chaff and made savoury with salt (mg.). Even the mountains will run down with water in the day when Yahweh smites the foe with a great slaughter. The moon shall shine like the sun, and the sun with a sevenfold light.

Isaiah 30:20. Read (cf. mg.), "yet shall not thy teacher hide himself" and "see thy teacher."

Isaiah 30:22. The idols were made of wood and coated with precious metal.

Isaiah 30:26. as the light of seven days: omit (LXX).

Verses 27-33
Isaiah 30:27-33. If this is the work of Isaiah, it describes the overthrow of Assyria. The description is very vigorous, and some feel that the loud colours are dashed on too violently to make Isaiah's authorship probable. And the zest with which the disaster is painted is thought to be unworthy of him. But these reasons are far from cogent. Yahweh comes like the dense thunder-cloud from the far horizon, from which the devastating lightning will leap, while torrential rain floods the land. The nations will be passed through the sieve till they are destroyed, and will be guided in the way of ruin. While the Assyrians are being overthrown the Jews are exultant, as when they sing their song by night at the Feast of Tabernacles (or perhaps Passover), or as when they go in procession to the Temple. For Yahweh's voice shall peal out in thunder, while the lightnings flash, the clouds burst, and the hail descends, and the Assyrian is seized with panic. A funeral pyre has been prepared for the hosts of the Assyrian dead, vast in extent, burning fiercely at the blast of Yahweh's breath.

Isaiah 30:27. the name: for primitive thought the name was an essential part of the personality (Genesis 32:27*). The name of Yahweh in the OT usually means Yahweh in His self-revealing aspect; just as the name manifests the nature, so Yahweh's action discloses His character

Isaiah 30:32. Unintelligible (see CB2).

Isaiah 30:33. Topheth: Jeremiah 7:31*, and note on that passage in Cent.B.—for the king: either the king of Assyria or Molech.
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Introduction
Isaiah 28-31.—In the main these chapters belong to the period before Sennacherib's invasion in 701 (pp. 59, 71f.). Special prominence is given to the project of an alliance with Egypt, which was strenuously opposed by Isaiah but carried through in spite of him, though the attempt was made to keep it from his knowledge, a signal proof that his opposition was feared by its promoters. Several recent critics have regarded much in these chapters as post-exilic, in some cases on cogent, in others on more flimsy grounds. The transitions from gloom to radiance, from predictions of doom to glowing descriptions of the happy future, are in some cases very abrupt; the phraseology is sometimes non-Isaianic, and the ideas have more affinity with those in the post-exilic period than in the age of Isaiah. We must be on our guard, however, against pressing the argument from theological ideas too far, in view of the scantiness of the earlier prophetic literature now extant, and, remembering that Isaiah held the doctrine of the happy future as well as the doctrine of a terrible judgment, we should not too readily condemn the optimistic sections, especially when they are happy endings, as necessarily later insertions.

Verses 1-9
Isaiah 31. The Folly of Reliance on Egypt. Jerusalem will be Protected, and Assyria Overthrown.

vv. Isaiah 31:6 f. seems to be an interpolation. Isaiah 31:4 f. creates serious difficulties. Isaiah 31:4 apparently represents Yahweh as attacking (mg.) Zion, undismayed by its rulers as a lion is undismayed by the shepherds, whereas Isaiah 31:5, with an abrupt change of metaphor, represents Him as Jerusalem's protector. By drastic measures we can remove the discrepancy; the passage then represented Yahweh either as hostile to Jerusalem or as its protector. Of the two the latter is preferable, but it involves the omission of "so shall. . . . As birds fly." If we keep the text as it stands, the meaning seems to be that Yahweh will wrest Jerusalem from its present rulers, but will protect it from falling into the hands of the Assyrians, who are the instruments of His judgment. This is continued in Isaiah 31:8 f., which represents the Assyrians as smitten down by His power rather than by human antagonists.

Woe to those who trust in Egypt and her cavalry and not in Yahweh. For Yahweh is wise as well as the sapient politicians, and His threat of evil will certainly be fulfilled. For Egypt, weak and perishable, is no match for Yahweh, who is spirit, and will involve helper and helped in one common disaster. When He descends to fight against Zion, the Egyptians will be as powerless to rescue it as the shepherds to rescue the prey from the dauntless lion. Yahweh will protect Jerusalem as birds protect their young. Let the disobedient turn to Him. In the day of deliverance all will cast away their idols. The Assyrian shall fall by no human hand, he shall flee in panic.

Isaiah 31:3. A classical passage for the OT sense of "flesh." It is the weak and mortal in contrast with the immortal and omnipotent. Flesh stands not for the lower element in human nature in contrast with the higher (as in Romans 7:7-25), but for man as a whole as contrasted with the immortals (Genesis 6:3).

Isaiah 31:8 b. This modification of 8a may be an insertion.

Isaiah 31:9. his rock: the parallelism suggests that this means the Assyrian king. This is improbable; AV renders "and he shall pass over to his strong hold for fear." Duhm2 renders "his rock by reason of terror shall he pass by," i.e. the hunted animal in its terror passes by its usual shelter. Duhm3 emends, reading, "and his heroes shall be dislodged from the siege works."
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Verses 1-20
Isaiah 32. This chapter is regarded by some scholars as non-Isaianic on the ground of phraseology and ideas, but while it may have been interpolated, it is probably in the main Isaiah's work. It falls into two parts: (a) Isaiah 32:1-8, (b) Isaiah 32:9-20. The date of the former is uncertain. It may belong to the same period as Isaiah 28-31. The address to the women which follows recalls the denunciation in Isaiah 3:16-24, but it does not necessarily belong to the same period. And it too may belong to the same period as Isaiah 28-31. There is no need to detach the Messianic passage, Isaiah 32:15-20, from it.

Isaiah 32:1-8. The Blessedness of the Messianic Age.—A description of the Messianic time, though the figure of the Messiah is probably not present in the passage. King and princes will reign in righteousness, each of them a source of shelter and refreshment. The present failure in moral insight and responsiveness will be removed, the inconsiderate will gain judgment, the halting speaker the faculty of lucid expression. Men will be designated in harmony with their true character; the fool (pp. 344, 398) shall no longer be called noble (mg.), nor the swindler an aristocrat. For fool and swindler will act in accordance with their nature, but the noble will resolve on noble schemes and persist in their execution.

Isaiah 32:1. a king: i.e. whatever king is on the throne.

Isaiah 32:2. a man: render "each."

Isaiah 32:6-8. Probably a later insertion.

Isaiah 32:9-20. Startling Rebuke to the Women for their Indifference. Sore Calamity is at Hand, Ending only with the Coming of the Messianic Age.—This passage was perhaps spoken at a vintage festival, for Isaiah lays special stress on the failure of the vintage and the fruit. He addresses the women of the upper classes, who show an ostentatious indifference to his words; cf. Isaiah 3:16 to Isaiah 4:1. He startles them with the prediction that in little more than a year they will have cause for trouble; next year's vintage will not come. Let them put on mourning attire and lament for the failure of the fruit, for there will be an irremediable desolation of Jerusalem. Yet the desolation will not be permanent; the life-giving energy of God will be poured out, the wilderness will become fruitful, and what is now a fruitful field regarded as no better than woodland (Isaiah 29:17). Not only will the face of Nature be changed, but justice and righteousness, peace and confidence, will abound. Happy the people who can plant beside all waters, without fear that any will run dry or that the foe will reap what they have sown, and can let ox and ass roam at large, since there is danger neither of cattle-raiders nor of dearth.

Isaiah 32:14. Ophel (mg.): the southern side of the Temple hill.

Isaiah 32:19. Generally regarded as an insertion.
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Verses 1-24
Isaiah 33. Denunciation of the Treacherous Foe. Zion's Extremity, Yahweh's Opportunity.—If Isaiah's, the date is apparently 701, and the situation presupposed is Sennacherib's demand for unconditional surrender of Jerusalem after he had received an enormous tribute from Hezekiah. This breach of faith would cause the weeping of the ambassadors (Isaiah 33:7). But the chapter is now usually regarded as post-exilic. The parallels in language are with late Psalms, and the list of non-Isaianic words and senses of words is considerable. Nor is it clear that the historical allusions suit the actual circumstances of Isaiah's time. But it would be very precarious in our almost complete ignorance of great stretches of the later history to argue that it must be Maccabean, even if we have reconciled ourselves to the belief that there are Maccabean elements in the Canon of the prophets (p. 425). We must accordingly leave the date indeterminate.

Isaiah 33:1-6. Woe to the oppressor, retribution awaits him; let Yahweh be gracious to His waiting people in the daily renewal of their trouble. When He arises, the nations flee in dismay, the spoil shall be gathered as locusts gather it. Yahweh is exalted, He has brought about judgment and righteousness in Zion. In true religion the people is strong.

Isaiah 33:2. their arm: it is simpler to read "our arm" (mg.) than to suppose that a line has dropped out containing an antecedent to "their."

Isaiah 33:6. A verse of quite uncertain meaning.

Isaiah 33:7-13. The ambassadors weep bitterly, for the foe has treacherously broken the agreement, despised the witnesses (so read for "cities"); travelling has become unsafe (Judges 5:6), Nature mourns. Now Yahweh will exalt Himself, the futile plots of the enemy will prove their destruction, their furious rage will devour them, burning them as if to lime.

Isaiah 33:7. valiant ones: perhaps their Ariels (Isaiah 29:1*) or God's lions, i.e. picked warriors, but the meaning is quite uncertain.

Isaiah 33:14-24. Sinners in Zion are terrified at Yahweh's judgment, and wonder who can dwell as a guest (Psalms 15:1*) with the consuming flame (Isaiah 31:9), the inextinguishable wrath. The answer is parallel to Psalms 15 and Psalms 26:3-6, and contains a beautiful description of the morality which will win the favour of Yahweh, and secure the safety of the pure and upright. He will be in an impregnable fortress amply provisioned. In that blessed future they will see their king in his splendour, his dominion stretching far and wide. They will think on the time of terror, now for ever passed. Where are the enemy's officials, those who collected the taxes and weighed the gold and silver and counted the towers? No longer will they see the foreigner and listen to his unintelligible speech. Zion is at peace, firm as an immovable tent. The river of Yahweh will take the place of the broad rivers and streams which protect other cities; no fleet will attack it, none be needed for defence. The ship of State is disabled, the slack ropes could not support the mast or spread the sail, but the Jews, all incapable of fighting as they seem, divide a great prey. Sickness shall be no more, sin shall be forgiven.

Isaiah 33:18. counted the towers: perhaps to estimate the strength needed for an attack, perhaps to see which ought to be destroyed. The latter is preferable, since the verse deals not with invaders, but with foreign officials governing the country. Neither is satisfactory. Cheyne reads, "Where are the tablet writers, where are the measuring clerks."

Isaiah 33:21 a. Text uncertain; read perhaps, "But there the river of Yahweh will be with us instead of broad streams."

Isaiah 33:23. This hardly suits the context, and may be a gloss.
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Introduction
Isaiah 34-35. The Downfall of Edom, and Permanent Desolation of its Land. The Blessedness of God's People and Fertility of its Land.—These chapters are generally, and probably correctly, attributed to the same hand. Isaiah 34 exhibits the fiercest hatred of Edom, reminding us most of Isaiah 63:1-7. This hatred, for which we may compare Lamentations 4:21 f., Psalms 137:7, Jeremiah 49:7-22, was largely due to the exultation displayed by the Edomites at the destruction of Jerusalem in 586, and it was cherished by the Jews from that time forward. The desolation of Edom is described in language very similar to that used in Isaiah 13 for the desolation of Babylon. The connexion of Edom with the judgment of all nations, and especially the reference to a collection of prophecies as a Book of Yahweh, points to the post-exilic period as the most probable date for its composition. Isaiah 35 implies the Dispersion and a knowledge of Isaiah 40-66.

Verses 1-4
Isaiah 34:1-4. All nations are summoned to hear their doom. Yahweh is infuriated against them, He has pronounced the ban (pp. 99, 114, Deuteronomy 2:34*, Joshua 6:17*) upon them. The foul odour of their exposed and putrefying corpses shall fill the air, the mountains be dissolved with their blood. The sky shall be rolled up like a scroll, and the stars drop off it (Revelation 6:13 f.) like a fading leaf from the vine or fig-tree.

Isaiah 34:4. host of heaven: read "hills"; the line is parallel to the last clause of Isaiah 34:3.

Verses 5-8
Isaiah 34:5-8. In preparation for the slaughter of earth Yahweh's sword has drunk its fill of wrath in heaven. Now, charged and sharpened with its fury, it descends to execute the ban upon Edom (mg.). His sword reeks with blood and is glutted with fat, but the victims slaughtered in this sacrifice are the Edomites, commoners (Isaiah 34:6) and aristocrats (Isaiah 34:7) alike; for it is the day of Yahweh's vengeance in the controversy He has with Edom for the wrongs she has inflicted on Zion.

Isaiah 34:6 f. The animals in Isaiah 34:6 represent the common people, those in Isaiah 34:7 the chiefs and nobles.—Bozrah: Jeremiah 49:13*.

Verses 9-17
Isaiah 34:9-17. Edom is near to the Dead Sea, and the country is volcanic, and these facts suggest this lurid picture of judgment. Edom's rivers will be turned to pitch, its dust to brimstone, the land shall be a smoking, desolate wilderness for ever and ever. Pelican and bittern (Isaiah 14:23*), owl and raven, shall dwell in it; it shall be reduced to utter chaos. Satyrs shall dwell in it, its rulers shall be destroyed. The palaces will be overrun with thorns and thistles, and be the dwelling-place of wild beasts and uncanny monsters. Let those who read this book verify the description for themselves, for Yahweh has allotted Edom to these creatures as their promised land, just as He allotted Canaan to the tribes of Israel.

Isaiah 34:11 b. Confusion and emptiness are the words which describe the primeval chaos in Genesis 1:2. The line and plummet are used to secure exactness in building. With just the same care and completeness Yahweh will execute the work of destruction.

Isaiah 34:12. Read, partially following LXX, "And satyrs shall dwell therein, Her rulers shall not be; There shall be no kingdom there to proclaim, And all her princes shall be no more."

Isaiah 34:13-15. Cf. Isaiah 13:21 f.*

Isaiah 34:14. night monster: better Lilith (mg.), a night demon among the Babylonians and Assyrians. The Jews of Mesopotamia kept up the superstition about her till late in the Christian era, and she is the subject of several Rabbinical stories. The representation of her as Adam's first wife appears in Faust.—place of rest: cf. Matthew 12:43, Luke 11:24.

Isaiah 34:15. arrowsnake: the reference to hatching seems to favour the view that a bird is intended, but the writer may have been unaware that pythons are the only snakes that hatch.—gather under her shadow: read, "brood over her eggs."
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Introduction
Isaiah 34-35. The Downfall of Edom, and Permanent Desolation of its Land. The Blessedness of God's People and Fertility of its Land.—These chapters are generally, and probably correctly, attributed to the same hand. Isaiah 34 exhibits the fiercest hatred of Edom, reminding us most of Isaiah 63:1-7. This hatred, for which we may compare Lamentations 4:21 f., Psalms 137:7, Jeremiah 49:7-22, was largely due to the exultation displayed by the Edomites at the destruction of Jerusalem in 586, and it was cherished by the Jews from that time forward. The desolation of Edom is described in language very similar to that used in Isaiah 13 for the desolation of Babylon. The connexion of Edom with the judgment of all nations, and especially the reference to a collection of prophecies as a Book of Yahweh, points to the post-exilic period as the most probable date for its composition. Isaiah 35 implies the Dispersion and a knowledge of Isaiah 40-66.

Verses 1-10
Isaiah 35. The wilderness shall become fruitful as the most fertile districts of Palestine. Let the timid take courage, for Divine vengeance on the enemy is at hand. The blind and deaf, the lame and dumb, will be healed. The thirsty desert shall abound with streams and springs. In the haunts of wild creatures will be grass for cattle. There shall be a holy way for pilgrims, on which the godless will not be permitted to travel; it will be unmolested by wild beasts, so that the pilgrims may travel on it in safety as they go up to Zion.

Isaiah 35:1. rose: better "autumn croons" (mg.) or "narcissus."

Isaiah 35:3. Carmel: pp. 28-30.—Sharon: p. 28.

Isaiah 35:5-7. The descriptions are literally intended.

Isaiah 35:7. glowing sand: the rendering "mirage" (mg.) is very attractive. The phantom lake which deceives the traveller in the desert will be replaced by real pools of water. But it forms no good parallel to thirsty ground, and is not suitable in Isaiah 49:10*

Isaiah 35:7 b. The text has been mutilated. Originally it may have run somewhat as follows: "In the haunts of jackals and wild cats Will be a resting place for your flocks and herds; The enclosure of the ostriches Will be filled with reeds and rushes."

Isaiah 35:8. for those: read, "for his people," and continue, "when it walks in the way, and fools shall not go to and fro in it." "Fools" bears a moral rather than an intellectual sense. They are the irreligious, and they will be excluded. The EV is singularly unfortunate, since it has been commonly taken to mean that the way to heaven is so plain that not even a fool can miss it.
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Verses 1-22
Isaiah 36-39. This section has been extracted from 2 Kings 18:13 to 2 Kings 20:19, and the Song of Hezekiah has been added. For an exposition see the notes on 2 K.; here we have simply to deal with the Song of Hezekiah.

Isaiah 38:10-20. Thanksgiving for Deliverance from Imminent Death.—This is now generally regarded as a post-exilic psalm. Its absence in the parallel narratine in Kings is significant. Apparently it was inserted here by an editor who thought it suitable to Hezekiah's circumstances. If, as seems likely, it has been influenced by the Book of Job, it must be post-exilic. The title cannot, any more than the Psalm titles, weigh against internal evidence.

Hezekiah's writing after his recovery from sickness. I thought that when I had reached the zenith of my life I should be banished to Sheol, where I should have fellowship with Yahweh no longer, nor yet with my fellow-men. My habitation (mg.) is torn from the soil. I have rolled up my life as a weaver rolls up his web when it is finished; He will cut me off from the thrum (mg.), day and night Thou deliverest me to my pain. I cried out until morning, my bones broken with torment. I twittered like a swallow, moaned like a dove; my failing eyes looked up with appeal to Yahweh, that He would be my surety. What shall I say to Him? It is He who has done it. I toss all the time I am sleeping, because of the bitterness of my soul. Lord, for this my heart waits on Thee. Quicken me and restore me to health. Affliction was bitter, but it has been for my peace. Thou hast kept back my soul from the pit, and utterly forgotten all my sins. For in Sheol there can be no praise of Yahweh. Those who descend to the pit cannot hope for His faithfulness. Only the living can praise God. the father can declare to his children Yahweh's faithfulness. Here the song closes. Isaiah 38:20 seems to be an addition fitting it for use in the Temple.

Isaiah 38:10. noontide: lit. "stillness." The metaphor is of the sun having risen to its height and pausing before it descends.

Isaiah 38:12. loom: better "thrum (mg.), i.e. the threads that fasten the web to the loom.—From day . . . of me: better "day and night thou didst deliver me up."

Isaiah 38:13. quieted myself: better "cried."

Isaiah 38:14 c. He is like a debtor who is being taken to prison; he appeals to Yahweh, to the creditor Himself, to become his surety (Job 17:3).

Isaiah 38:15. Very difficult. Duhm's restoration, adopted above, gives the probable sense.

Isaiah 38:16. Duhm's emendations of the obscure text are adopted above

Isaiah 38:18 f.—Observe the characteristic Hebrew conception of Sheol.
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Verses 1-38
Isaiah 36-39. This section has been extracted from 2 Kings 18:13 to 2 Kings 20:19, and the Song of Hezekiah has been added. For an exposition see the notes on 2 K.; here we have simply to deal with the Song of Hezekiah.

Isaiah 38:10-20. Thanksgiving for Deliverance from Imminent Death.—This is now generally regarded as a post-exilic psalm. Its absence in the parallel narratine in Kings is significant. Apparently it was inserted here by an editor who thought it suitable to Hezekiah's circumstances. If, as seems likely, it has been influenced by the Book of Job, it must be post-exilic. The title cannot, any more than the Psalm titles, weigh against internal evidence.

Hezekiah's writing after his recovery from sickness. I thought that when I had reached the zenith of my life I should be banished to Sheol, where I should have fellowship with Yahweh no longer, nor yet with my fellow-men. My habitation (mg.) is torn from the soil. I have rolled up my life as a weaver rolls up his web when it is finished; He will cut me off from the thrum (mg.), day and night Thou deliverest me to my pain. I cried out until morning, my bones broken with torment. I twittered like a swallow, moaned like a dove; my failing eyes looked up with appeal to Yahweh, that He would be my surety. What shall I say to Him? It is He who has done it. I toss all the time I am sleeping, because of the bitterness of my soul. Lord, for this my heart waits on Thee. Quicken me and restore me to health. Affliction was bitter, but it has been for my peace. Thou hast kept back my soul from the pit, and utterly forgotten all my sins. For in Sheol there can be no praise of Yahweh. Those who descend to the pit cannot hope for His faithfulness. Only the living can praise God. the father can declare to his children Yahweh's faithfulness. Here the song closes. Isaiah 38:20 seems to be an addition fitting it for use in the Temple.

Isaiah 38:10. noontide: lit. "stillness." The metaphor is of the sun having risen to its height and pausing before it descends.

Isaiah 38:12. loom: better "thrum (mg.), i.e. the threads that fasten the web to the loom.—From day . . . of me: better "day and night thou didst deliver me up."

Isaiah 38:13. quieted myself: better "cried."

Isaiah 38:14 c. He is like a debtor who is being taken to prison; he appeals to Yahweh, to the creditor Himself, to become his surety (Job 17:3).

Isaiah 38:15. Very difficult. Duhm's restoration, adopted above, gives the probable sense.

Isaiah 38:16. Duhm's emendations of the obscure text are adopted above

Isaiah 38:18 f.—Observe the characteristic Hebrew conception of Sheol.
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Verses 1-22
Isaiah 36-39. This section has been extracted from 2 Kings 18:13 to 2 Kings 20:19, and the Song of Hezekiah has been added. For an exposition see the notes on 2 K.; here we have simply to deal with the Song of Hezekiah.

Isaiah 38:10-20. Thanksgiving for Deliverance from Imminent Death.—This is now generally regarded as a post-exilic psalm. Its absence in the parallel narratine in Kings is significant. Apparently it was inserted here by an editor who thought it suitable to Hezekiah's circumstances. If, as seems likely, it has been influenced by the Book of Job, it must be post-exilic. The title cannot, any more than the Psalm titles, weigh against internal evidence.

Hezekiah's writing after his recovery from sickness. I thought that when I had reached the zenith of my life I should be banished to Sheol, where I should have fellowship with Yahweh no longer, nor yet with my fellow-men. My habitation (mg.) is torn from the soil. I have rolled up my life as a weaver rolls up his web when it is finished; He will cut me off from the thrum (mg.), day and night Thou deliverest me to my pain. I cried out until morning, my bones broken with torment. I twittered like a swallow, moaned like a dove; my failing eyes looked up with appeal to Yahweh, that He would be my surety. What shall I say to Him? It is He who has done it. I toss all the time I am sleeping, because of the bitterness of my soul. Lord, for this my heart waits on Thee. Quicken me and restore me to health. Affliction was bitter, but it has been for my peace. Thou hast kept back my soul from the pit, and utterly forgotten all my sins. For in Sheol there can be no praise of Yahweh. Those who descend to the pit cannot hope for His faithfulness. Only the living can praise God. the father can declare to his children Yahweh's faithfulness. Here the song closes. Isaiah 38:20 seems to be an addition fitting it for use in the Temple.

Isaiah 38:10. noontide: lit. "stillness." The metaphor is of the sun having risen to its height and pausing before it descends.

Isaiah 38:12. loom: better "thrum (mg.), i.e. the threads that fasten the web to the loom.—From day . . . of me: better "day and night thou didst deliver me up."

Isaiah 38:13. quieted myself: better "cried."

Isaiah 38:14 c. He is like a debtor who is being taken to prison; he appeals to Yahweh, to the creditor Himself, to become his surety (Job 17:3).

Isaiah 38:15. Very difficult. Duhm's restoration, adopted above, gives the probable sense.

Isaiah 38:16. Duhm's emendations of the obscure text are adopted above

Isaiah 38:18 f.—Observe the characteristic Hebrew conception of Sheol.
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Verses 1-8
Isaiah 36-39. This section has been extracted from 2 Kings 18:13 to 2 Kings 20:19, and the Song of Hezekiah has been added. For an exposition see the notes on 2 K.; here we have simply to deal with the Song of Hezekiah.

Isaiah 38:10-20. Thanksgiving for Deliverance from Imminent Death.—This is now generally regarded as a post-exilic psalm. Its absence in the parallel narratine in Kings is significant. Apparently it was inserted here by an editor who thought it suitable to Hezekiah's circumstances. If, as seems likely, it has been influenced by the Book of Job, it must be post-exilic. The title cannot, any more than the Psalm titles, weigh against internal evidence.

Hezekiah's writing after his recovery from sickness. I thought that when I had reached the zenith of my life I should be banished to Sheol, where I should have fellowship with Yahweh no longer, nor yet with my fellow-men. My habitation (mg.) is torn from the soil. I have rolled up my life as a weaver rolls up his web when it is finished; He will cut me off from the thrum (mg.), day and night Thou deliverest me to my pain. I cried out until morning, my bones broken with torment. I twittered like a swallow, moaned like a dove; my failing eyes looked up with appeal to Yahweh, that He would be my surety. What shall I say to Him? It is He who has done it. I toss all the time I am sleeping, because of the bitterness of my soul. Lord, for this my heart waits on Thee. Quicken me and restore me to health. Affliction was bitter, but it has been for my peace. Thou hast kept back my soul from the pit, and utterly forgotten all my sins. For in Sheol there can be no praise of Yahweh. Those who descend to the pit cannot hope for His faithfulness. Only the living can praise God. the father can declare to his children Yahweh's faithfulness. Here the song closes. Isaiah 38:20 seems to be an addition fitting it for use in the Temple.

Isaiah 38:10. noontide: lit. "stillness." The metaphor is of the sun having risen to its height and pausing before it descends.

Isaiah 38:12. loom: better "thrum (mg.), i.e. the threads that fasten the web to the loom.—From day . . . of me: better "day and night thou didst deliver me up."

Isaiah 38:13. quieted myself: better "cried."

Isaiah 38:14 c. He is like a debtor who is being taken to prison; he appeals to Yahweh, to the creditor Himself, to become his surety (Job 17:3).

Isaiah 38:15. Very difficult. Duhm's restoration, adopted above, gives the probable sense.

Isaiah 38:16. Duhm's emendations of the obscure text are adopted above

Isaiah 38:18 f.—Observe the characteristic Hebrew conception of Sheol.
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Verses 1-11
Isaiah 40:1-11. Prologue Announcing the End of the Exile.—If. The prophet sees in the triumphs of Cyrus the coming fall of Babylon's empire, and a revolution in the fortunes of the exiles. These are God's voice bidding the prophet and all who hear it encourage His people. Let them speak tenderly to Jerusalem (i.e. the nation, not the city). Her forced service is completed, her punishment has been more than adequate to her offence.

Isaiah 40:3-5. Rapt from earth, the prophet hears a heavenly being in Yahweh's court bidding other spiritual beings prepare in the wilderness a straight path for Yahweh, who shall march with His people back to their city. Let all hills and depressions be levelled.

Isaiah 40:3. Render, "Hark! One is calling, Prepare"; so too in Isaiah 40:6.

Isaiah 40:5. A gloss added after Isaiah 40:9-11 had been cut off from Isaiah 40:4 by the insertion of Isaiah 40:6-8, which originally stood after Isaiah 40:11 (see below).

Isaiah 40:9-11. Zion's heralds of good news (render, "O ye that tell"), those who have received the commission of Isaiah 40:1, are bidden ascend the hills to watch for Yahweh's coming, and proclaim it as they see Him approach along the wondrous way through the desert. "Look," cries the prophet, "He comes in might; His arm, long inactive, has displayed His power. Before Him goes the booty His arm has won, His delivered people. Gently He cares for them on the journey as a shepherd for his sheep."

Isaiah 40:11. Read, "like a shepherd, and gather them with his arm; the lambs he shall carry in his bosom and the ewes shall he lead."

Isaiah 40:6-8. The Message which the Prophet is to Deliver.

Isaiah 40:6-8 breaks its present context and differs metrically from it. It forms an excellent introduction to, and should be inserted before, Isaiah 40:12-31. Another heavenly voice floats to the prophet's ear, bidding him proclaim. He asks (read, "I said," mg.) what shall be his proclamation, and the answer comes, "Man and his power are but transitory, whereas the word, the proclaimed purpose, of God endures for ever." The thought is not so much that men are creatures of a day as that the great kingdoms are doomed when Yahweh intervenes.

Isaiah 40:6. goodliness: read, "glory" (LXX), or "splendour."

Verses 12-31
Isaiah 40:12-31. An Expansion of the Text Suggested in Isaiah 40:6-8.

Isaiah 40:12-17. The Majesty of God, in Whose Eyes the World is Insignificant.—God is the Creator, disposing of earth and heaven as very small things. No adviser instructed Him. The nations in His sight are like the drop hanging from the bucket, or the dust on the scale, too small to count in the bulk. The forests of Lebanon and the many wild beasts that range them would not provide fuel and victims for a worthy sacrifice.

Isaiah 40:14. path of judgement: rather, "the correct way."—way of understanding: "how to do it."

Isaiah 40:15. isles: properly "coastlands," but used as a synonym for "(distant) lands."

Isaiah 40:17-20. What Material Image Can Represent so Mighty a God?

Isaiah 41:6 f. should be inserted to fill the obvious gap between Isaiah 40:19 and Isaiah 40:20. In their present context they are a disturbing element. Addressing mankind the prophet asks, "If God is so exalted, what can represent Him? A molten image? Why the founder makes a core, which the goldsmith plates with gold, the workmen heartening each other as they work! A wooden idol? Carved from a tree and propped securely lest it fall! How absurdly inadequate!"

Isaiah 40:19. graven image: the original sense of the word; here simply "image"; a molten image is in question. In Isaiah 40:20 it is used of a carven image.—and casteth . . . chains: LXX omits; delete as a guess at unintelligible and corrupt Heb.—Isaiah 41:6. Render, "Each helps the other, and says to his comrade, Be strong."

Isaiah 40:7. carpenter: render, "artificer."—that smiteth the anvil: what has the blacksmith to do here? The last delicate modelling?—fastened it: "it" may be the gold plating: the next clause is a gloss from Isaiah 40:20.

Isaiah 40:20. He . . . oblation: improbable translation of unintelligible text. Possibly emend, "He who cuts out an image (of wood)."

Isaiah 40:21-26. God's Absolute Power over the Universe and its Inhabitants.—The appeal is again to mankind. The universe from the beginning has shown its Maker's might. Enthroned high above the disc-like earth, He spreads the heavens over it, easily as if they were but a tent (cf. mg.). History shows that no earthly power, however august, can for a moment survive His attack. What image can represent such an one? Even the stars (regarded here as in some sense personalities; Genesis 2:1*, Job 38:7*) are His handiwork, and He summons them forth each night to take their appointed stations; so great is His might that none of them dare play truant.

Isaiah 40:24. Their reign seems to end before it has begun (mg.).

Isaiah 40:26. Read, "For fear of him who is great in might and strong in power not one fails."

Isaiah 40:27-31. Yahweh, the Eternal God. shall Strengthen All who Trust in Him.—Israel complains that God has forgotten her just claims. Does she not see that God takes long views beyond her absorption in the moment? Let her not fear that He has become decrepit. On the contrary, His overflowing strength shall fill those who trust in Him so that they, when even strong men despair, shall rise above all feebleness.

Isaiah 40:27. way: render, "fate."—Judgement: render "right."—passed away from: i.e., is forgotten by.

Isaiah 40:31. mount . . . eagles: read, "Put forth wings like (those of) eagles." The following words are an addition and an anticlimax.
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Verses 1-7
Isaiah 41:1-5. The Conquering Career of Cyrus Claimed by Yahweh as Evidence of His Power.

Isaiah 41:5 is probably an insertion made to connect Isaiah 41:4 with Isaiah 41:6 f. after Isaiah 41:6 f.—for which see Isaiah 40:19—had been wrongly interpolated here. Yahweh calls the nations to listen while He, as though they might be in a court of justice, puts forward His claim. He it is who has raised up Cyrus, and caused nations to bow before him: He who ordains the whole course of history.

Isaiah 41:1. renew . . . strength: accidental repetition from Isaiah 40:31, replacing some such phrase as "await my argument."

Isaiah 41:2. whom . . . foot: render, "whom victory ("righteousness" often bears this sense) attends wherever he goes."—Read at the end, "His sword makes them like dust, his bow like driven chaff."

Isaiah 41:3. So swift his march that he seems not to touch the road with his feet.

Verses 8-10
Isaiah 41:8-10. But Israel, who in the person of Abraham was summoned from Mesopotamia, is also a chosen instrument of Yahweh, and has nothing to fear amid these commotions.

Isaiah 41:10. right . . . righteousness: render, "My vindicating right hand."

Verses 11-16
Isaiah 41:11-16. All the Enemies of Israel shall Perish.—This section is eschatological, and probably later, perhaps much later, than its context. All Israel's foes shall perish. Yahweh's people shall destroy their enemies as a threshing-sledge so powerful that it tears in pieces the threshing-floor itself, and even the hill upon which—to catch the breezes—the floor is situated.

Isaiah 41:14. ye men of: read, "thou worm," thus restoring the same pair of synonyms as in Isaiah 14:11 and Job 25:6.—redeemer: go'el, Ruth 2:20*.

Verses 17-20
Isaiah 41:17-20. Yahweh will Provide Miraculous Water and Shade in the Desert for the Returning Exiles.—This continues Isaiah 41:10. It perhaps combines metaphor with a more literal meaning, and it must be confessed that the reference to the return through the desert is not obvious. The vindicating hand of Yahweh will so wonderfully meet the needs of His people on their homeward way that the nations—probably the subject in Isaiah 41:20—will recognise in the miracle the power of Israel's God.

Isaiah 41:19. The kinds of tree named are not certainly identified (cf. mg.).

Verses 21-29
Isaiah 41:21-29. Yahweh's Challenge to the Gods of the Nations.—The nations are bidden to produce their case and bring forward their champions—their idols (so emend "strong reasons"). Let the idols show that in days gone by they have foreseen the antecedents of present developments, or explain the events now happening and about to happen. They remain dumb, and Yahweh taunts them with their impotence. He has raised up Cyrus; who among them had foreseen the event? Not one; how patent, then, their nothingness!

Isaiah 41:22. latter end: issue.—things for to come: the immediate development from the present situation.

Isaiah 41:23. be dismayed: rather (cf. mg.), "open our eyes in wonder."

Isaiah 41:25. come upon: read, "trample upon."

Isaiah 41:26. He is righteous: render, "Right!"—is . . . declareth: render, "was . . . declared," so in the two following clauses.

Isaiah 41:27-29. Read, perhaps, "At the beginning I announced it to Zion, and to Jerusalem I gave a herald of good news. But among these gods there was none, among them no counsellor was found. Lo! all of them are nothing, none of them utters a word. Their works," eta
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Verses 1-4
Isaiah 42:1-4. The Mission of Yahweh's Servant (the first of the four so-called "Servant Songs"; see Introd.).—Yahweh bids the nations consider His Servant Israel, whom He sustains and loves. He has equipped him like the prophets with His spirit, so that he may publish the true religion to the nations. The frenzy, however, which often accompanied the utterance of prophecy in the public ways shall not characterise him; he shall be gentle, not crushing the damaged reed, or quenching the feebly-burning wick. Faithfully shall he publish the true religion. He shall not be crushed or grow feeble until he shall have established the true religion universally, and all lands look to him for direction.

Isaiah 42:1. judgement here and in Isaiah 42:3 f. means the whole collection of Yahweh's ordinances and decisions possessed by Israel, i.e., in effect, "the true religion."

Isaiah 42:2. lift up: i.e. "his voice."

Isaiah 42:4. fail, discouraged: render as mg. Probably "till" is to be supplied in thought before the isles.

Verses 5-7
Isaiah 42:5-7. An Exposition of the Theme of Isaiah 42:1-4.—Yahweh the Creator, has called Israel, taken him by the hand, made him a covenant and light to the nations, to bring them forth from their prison-house of glimmering darkness.

Isaiah 42:5. God, the Lord: read, "Yahweh, the (true) God."—Insert "brought forth" before that which.

Isaiah 42:6. in righteousness: i.e. truly, of set purpose.—will hold . . . will keep . . . and give: read, "have held . . . have formed . . . and have given."—covenant of the people: an obscure expression, best interpreted as a parallel to the following clause, "a people embodying a covenant which Yahweh will make with the nations."

Verse 8
Isaiah 42:8 f. The fulfilment of His earlier predictions, the "former things," differentiates Yahweh from the gods of the nations, and guarantees the fulfilment of the prophecies now made.

Verses 10-13
Isaiah 42:10-13. The Whole Earth is Summoned to Praise Yahweh, for He is about to Take the Field against His Foes.—Nations from one end of the earth to the other, the sea, the far lands, the deserts, and all dwellers therein, must swell this pæan. Yahweh will utter a war-cry, and go forth on a triumphant expedition against His foes.

Isaiah 42:10. ye . . . sea: read, "let the sea roar."

Isaiah 42:11. Kedar: the wandering tent-dwellers.—Sela: the rocky fastnesses.

Isaiah 42:13. jealousy: warlike rage.

Verses 14-17
Isaiah 42:14-17. Yahweh has long Restrained Himself: at last He will Crush His Foes and Help His Servants.—Long inactive, Yahweh is now filled with desire to intervene. He will ravage and lay waste the lands of His foes: but His people He will bring carefully and tenderly home, thus overwhelming the idolators with shame.

Isaiah 42:15. islands: read, "parched ground."

Isaiah 42:16. Read, "on the way," and omit the next four words.—forsake: "leave undone."

Verses 18-25
Isaiah 42:18-25. Israel's Piteous Plight, a Punishment from Yahweh.—The prophet bids the people, who have not recognised Yahweh's working in their distresses, look beneath the surface. To all appearance they are captives whom none can deliver. Will none of them see that Yahweh Himself is the author of their misfortune? He has chastised them, though they have not understood the discipline.

Isaiah 42:19. A gloss, identifying the "blind" and "deaf" of Isaiah 42:18; a second gloss (Isaiah 42:19 b) has been added. Both take Yahweh's Servant to be Israel.—at peace with me: difficult; perhaps read, "my devoted one."

Isaiah 42:21. Probably editorial.

Isaiah 42:22. Figurative reference to the restraints of captivity.

Isaiah 42:23. this: i.e. the truths of Isaiah 42:24 f.—for . . . come: however deaf hitherto.

Isaiah 42:24. All after robbers is a pious insertion. Read, "they sinned" (LXX).

Isaiah 42:25. Continues question of Isaiah 42:24. Render, "Who poured . . .?"
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Verses 1-7
Isaiah 43:1-7. Having Chastised, Yahweh will Redeem His People.—Since Yahweh has sent Israel into exile, He can bring her back. He bids her be of good courage. His people shall not be overwhelmed by the calamities He brings upon them. He will ransom them, compensating the conqueror with Egypt, Ethiopia, and Sheba. The sons of Israel shall be gathered from their dispersion.

Isaiah 43:1 b. The verbs are futures.

Isaiah 43:2. Read, "and rivers shall not."

Isaiah 43:3. Seba: not certainly identified; presumably an African state bordering on Ethiopia.

Isaiah 43:4. men: read "lands."

Isaiah 43:5 a. An insertion.

Verses 8-13
Isaiah 43:8-13. Israel Called by Yahweh as His Witness before the Nations.—The scene is again a court of justice. The nations, Yahweh's opponents, are already assembled (read "are" for "let be"). Yahweh commands His people to be summoned as witnesses for Him. Blind as Israel may have been to the deeper significance of Yahweh's actions, yet even she has eyes to see the facts of history. What god can forecast and announce the future as Yahweh has done? Let them produce any witnesses who can attest the claim. Israel will attest Yahweh's claims and convince the heathen of His uniqueness. He alone who foretold the event can accomplish it. No strange god did this. His control of history is absolute.

Isaiah 43:9. former things: possibly read, "beforehand."—or: translate, "and"; "witnesses" is the subject of "hear, and say."

Isaiah 43:10. servant: read plural.—ye may: read, "they may."

Isaiah 43:12. and I am God: add, "from of old."

Isaiah 43:13. since: read mg., and connect with what precedes.—let: render as mg.

Verses 14-21
Isaiah 43:14-21. Yahweh will Work for His People a Deliverance more Wonderful than the Exodus.

Isaiah 43:14 is too corrupt to be translated with confidence. RV understands it to refer to a flight by water of the Babylonians from their fallen city. Yahweh recalls His people's passage through the Red Sea, when He overwhelmed the Egyptians. So much more wonderful will be His new achievement that it will be quoted instead of the Exodus as the supreme evidence of His redeeming power. He will make a road for the exiles through the wilderness, and cause rivers to spring forth in the arid desert; the wild creatures of the wilderness shall praise Him in gratitude.

Isaiah 43:15. Omit am.

Isaiah 43:16. Something has been lost after Lord.

Isaiah 43:17. Translate, "Army and warriors together. They lie down and cannot rise."

Isaiah 43:19. Translate, "I am doing . . . it is springing . . . do ye not perceive it?"

Isaiah 43:20 b, Isaiah 43:21. A late gloss; notice the change from the 2nd to the 3rd person.

Verses 22-28
Isaiah 43:22 to Isaiah 44:5. Yahweh's Intervention, not Purchased by His People but Entirely of His Grace, shall Bring New Life to Israel.—It is not that during the exile Israel has assiduously sought Yahweh's aid by prayer and sacrifice. Nor has He exacted gifts and incense. So far from requiring them to buy sweet-scented cane to make fragrant their choice sacrifices, He has been compelled to do service for them, in saving them from the consequences of their sins. (Of His grace He will pardon their sins. What plea can they advance?) Their ancestor, Jacob, and the prophets, the very men who should have mediated between Yahweh and Israel, sinned against Him; the princes profaned His sanctuary. So He had given His people to the ban. Yet He bids His chosen people, addressing them by the pet name Jeshurun—the upright one—fear not. Upon them He will pour out His quickening life-spirit like rain on the thirsty ground. Their vigour shall be renewed, and they shall flourish like grass that grows amid waters (LXX) or willows on the banks of streams. Unto them, to share their prosperity, shall come men from the nations, giving their adherence to Yahweh, and marking on their hands the inscription, "Yahweh's" (cf. mg.), as a sign that they have become naturalised Israelites.

Isaiah 43:22 b. Read, "nor hast thou wearied thyself over me, O Israel."

Isaiah 43:25 f. Probably a gloss. The connexion would be improved by its removal.—plead: as in a law-court.

Isaiah 43:28 a. Read (cf. LXX), "Thy princes profaned my holy sanctuary"; a succeeding parallel clause may have been lost.—will make: read mg.—curse: devoted to destruction (p. 99).

Isaiah 44:2. Jeshurun: Deuteronomy 32:15*, Deuteronomy 33:5; Deuteronomy 33:26, cf. Numbers 23:10*.

Isaiah 44:3 a Metaphorical; read mg.
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Verses 1-5
Isaiah 43:22 to Isaiah 44:5. Yahweh's Intervention, not Purchased by His People but Entirely of His Grace, shall Bring New Life to Israel.—It is not that during the exile Israel has assiduously sought Yahweh's aid by prayer and sacrifice. Nor has He exacted gifts and incense. So far from requiring them to buy sweet-scented cane to make fragrant their choice sacrifices, He has been compelled to do service for them, in saving them from the consequences of their sins. (Of His grace He will pardon their sins. What plea can they advance?) Their ancestor, Jacob, and the prophets, the very men who should have mediated between Yahweh and Israel, sinned against Him; the princes profaned His sanctuary. So He had given His people to the ban. Yet He bids His chosen people, addressing them by the pet name Jeshurun—the upright one—fear not. Upon them He will pour out His quickening life-spirit like rain on the thirsty ground. Their vigour shall be renewed, and they shall flourish like grass that grows amid waters (LXX) or willows on the banks of streams. Unto them, to share their prosperity, shall come men from the nations, giving their adherence to Yahweh, and marking on their hands the inscription, "Yahweh's" (cf. mg.), as a sign that they have become naturalised Israelites.

Isaiah 43:22 b. Read, "nor hast thou wearied thyself over me, O Israel."

Isaiah 43:25 f. Probably a gloss. The connexion would be improved by its removal.—plead: as in a law-court.

Isaiah 43:28 a. Read (cf. LXX), "Thy princes profaned my holy sanctuary"; a succeeding parallel clause may have been lost.—will make: read mg.—curse: devoted to destruction (p. 99).

Isaiah 44:2. Jeshurun: Deuteronomy 32:15*, Deuteronomy 33:5; Deuteronomy 33:26, cf. Numbers 23:10*.

Isaiah 44:3 a Metaphorical; read mg.

Verses 6-23
Isaiah 44:6-8, Isaiah 44:21-23. The Incomparableness of Yahweh, Who Redeems Israel.—Yahweh of (the heavenly) Hosts (Genesis 2:1*, 1 Samuel 1:3*) asserts His uniqueness, challenging any who claim to have foretold the future aright to make their pretensions good. His people need not fear: long ago, as they can testify, He foretold what is now coming to pass. Let them remember the incomparableness of their Master. He blots out their sins as the sun disperses the morning clouds. The prophet adds a short lyric, calling upon all the universe to praise Yahweh, who so gloriously redeems His people.

Isaiah 44:7. Read, "Who is like me? Let him stand forth (LXX), and cry out, and declare and set it (his case) forth before me. Who foretold long ago what is now coming to pass? Let them declare to us (cf. VSS) what is yet to come!"

Isaiah 44:8 b. Read, "Is there a God or a Rock beside me?"

Isaiah 44:21. Read, "Thou wilt not renounce me" (cf. mg.).

Isaiah 44:9-20. The Folly of Idol-Worship.—This late insertion breaks the connexion between Isaiah 44:8 and Isaiah 44:21, and differs from its context in style and spirit. Makers of images are as nothing; their beloved idols ("delectable things") bring them no gain. The devotees are so blind that they must inevitably be brought to shame. He who fashions a god has merely cast a useless image. All its devotees and magicians shall be put to shame (Isaiah 44:11). The metal-worker, fashioning his image over the hot fire, grows faint. The maker of a wooden idol marks out his block with line and pencil and carves it into human shape for a domestic god. He chooses a tree, which God has planted and nourished by His rain. With part of it he warms himself and cooks his food; the rest he makes into a god before whom he prostrates himself, seeking help from it! What absurdity! yet they are too blind to see it. Such men, getting satisfaction from (not "feedeth on" as RV) wood that burns to ashes, are too perverted to save themselves by reflecting that their support is a delusion.

Isaiah 44:9. their witnesses: cf. Isaiah 43:9.—that they may be: the inevitable result of conduct is often represented as its deliberate aim.

Isaiah 44:10. An assertion rather than a question: "He who has fashioned a god, has but molten . . ."

Isaiah 44:11. Obscure: read perhaps, "All its devotees (cf. mg.) shall be ashamed, and its magicians confounded: let them," etc.

Isaiah 44:12. an axe: omit as a gloss; Heb. is impossible.

Isaiah 44:14. Heb. corrupt; no satisfactory emendation is proposed. LXX has merely, "He cutteth wood out of the forest which the Lord planted and the rain made it grow."

Isaiah 44:15. Connect the first clause with Isaiah 44:14 : "doth nourish it for kindling."—taketh thereof: read "kindles fire therefrom" (LXX).

Isaiah 44:16. with part thereof: read, as in Isaiah 44:19, "upon the coals thereof" (LXX Syr.) Read (cf. LXX), "he roasteth flesh, he eateth roast."

Isaiah 44:18. Read, "their eyes are smeared over" (cf. mg.).

Verses 24-28
Isaiah 44:24 to Isaiah 45:8. Yahweh's Commission to Cyrus.—Yahweh reminds Israel of His power as sole Creator of the universe. What He created He still controls, so that He falsifies the predictions deduced by the soothsayers from the omens, and makes the diviners look foolish, while He fulfils the predictions of His servants (read plural), the prophets. He it is who has decreed the restoration of Jerusalem, the Temple, and the cities of Judah. The hindrances are compared to a flood, which He will dry up (Exodus 14). He it is who calls Cyrus the shepherd of His people. To Cyrus, whom He has anointed for this commission, whom He supports in his career of victory, delivering to him all fortified cities, He has promised that He will go before him, smoothing difficulties from his path. Brazen gates and the iron bars that strengthen them He will shatter. He will give him the treasures hoarded in secret chambers, Babylon's spoils of conquest. Yet not for his own sake, but for Israel's, has Yahweh called him, though he knew Him not, and given him a title of honour. He, the only God, will gird Cyrus with strength, but kings who oppose him He will disarm, that all men may know He is Yahweh, sole controller of the fates of mankind. Let the heavens flood the earth with righteousness: from the womb of the earth let deliverance and prosperity spring forth, and let the earth produce the triumph of His people.

Isaiah 44:24. is: rather "was," i.e. at the creation.

Isaiah 44:25. liars: render, "soothsayers."

Isaiah 44:28. Oriental rulers often styled themselves "shepherd" of the nation.

Isaiah 45:1. loose the loins of: i.e. ungird, and consequently disarm.

Isaiah 45:7. peace: render, "prosperity."—create: delete as repetition from preceding clause.—[If a dualistic doctrine is tacitly attacked here, whose doctrine was it? J. H. Moulton (Early Zoroastrianism, p. 220) says it was "that of teachers essentially akin to the Magi." He adds: "The existence of such a dualistic tendency within the field from which he drew his observations does not prove any nexus between the Magi and Babylon, unless in their accepting Babylonian ideas as they accepted Persian. But the dualism in question may quite well have been Magian and not Babylonian at all."—evil: calamity, not moral evil.—A. S. P.].

Isaiah 45:8. Drop down: transitive, having same object as "pour down."—righteousness: "victory."—together: render, "also."
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Verses 1-8
Isaiah 44:24 to Isaiah 45:8. Yahweh's Commission to Cyrus.—Yahweh reminds Israel of His power as sole Creator of the universe. What He created He still controls, so that He falsifies the predictions deduced by the soothsayers from the omens, and makes the diviners look foolish, while He fulfils the predictions of His servants (read plural), the prophets. He it is who has decreed the restoration of Jerusalem, the Temple, and the cities of Judah. The hindrances are compared to a flood, which He will dry up (Exodus 14). He it is who calls Cyrus the shepherd of His people. To Cyrus, whom He has anointed for this commission, whom He supports in his career of victory, delivering to him all fortified cities, He has promised that He will go before him, smoothing difficulties from his path. Brazen gates and the iron bars that strengthen them He will shatter. He will give him the treasures hoarded in secret chambers, Babylon's spoils of conquest. Yet not for his own sake, but for Israel's, has Yahweh called him, though he knew Him not, and given him a title of honour. He, the only God, will gird Cyrus with strength, but kings who oppose him He will disarm, that all men may know He is Yahweh, sole controller of the fates of mankind. Let the heavens flood the earth with righteousness: from the womb of the earth let deliverance and prosperity spring forth, and let the earth produce the triumph of His people.

Isaiah 44:24. is: rather "was," i.e. at the creation.

Isaiah 44:25. liars: render, "soothsayers."

Isaiah 44:28. Oriental rulers often styled themselves "shepherd" of the nation.

Isaiah 45:1. loose the loins of: i.e. ungird, and consequently disarm.

Isaiah 45:7. peace: render, "prosperity."—create: delete as repetition from preceding clause.—[If a dualistic doctrine is tacitly attacked here, whose doctrine was it? J. H. Moulton (Early Zoroastrianism, p. 220) says it was "that of teachers essentially akin to the Magi." He adds: "The existence of such a dualistic tendency within the field from which he drew his observations does not prove any nexus between the Magi and Babylon, unless in their accepting Babylonian ideas as they accepted Persian. But the dualism in question may quite well have been Magian and not Babylonian at all."—evil: calamity, not moral evil.—A. S. P.].

Isaiah 45:8. Drop down: transitive, having same object as "pour down."—righteousness: "victory."—together: render, "also."

Verses 9-13
Isaiah 45:9-13. Yahweh Justifies His Choice of Cyrus.—Whoever questions the wisdom of Yahweh's working through Cyrus, He likens to clay that would instruct the potter. "Would ye," He asks, "question Me as to the things that are in process, or command Me as to the work I have in hand? Let it suffice that I who created the earth and mankind, who made the heavens and control the stars, have raised up Cyrus, and will prosper his doings to the end that he may rebuild Jerusalem and free My exiled people."

Isaiah 45:9. thy work, He: read, "his work. Thou hast."—hands: i.e. power.

Isaiah 45:10. A gloss.

Isaiah 45:11. Read, "Do ye ask? Would ye command?"

Isaiah 45:12 b. Cf. Isaiah 40:26.

Isaiah 45:13. not . . . hosts: probably an addition; contrast Isaiah 43:3.

Verses 14-17
Isaiah 45:14-17. Heathen Peoples See in the Deliverance of Israel the Might of Israel's God.—The passage is obscure, but possibly represents captives whom Cyrus has taken from the nations delivered up to him in exchange for Israel as passing the returning exiles, and entreating, through Israel, Israel's God; for plainly the contrast of their fates shows that it is with Israel alone that God abides. (Read, "With thee God hides Himself; Israel's God is a deliverer.") All idol-worshippers and enemies of Yahweh are brought to ruin, whereas Israel shall never be confounded.

Isaiah 45:14. Corrupt; read perhaps, "The captives of Egypt, the exiles of Cush, and the tall Sabans, shall pass before thee." LXX reads, "there is no God except thee."

Isaiah 45:16. Render, "are ashamed," "are gone."—all of them, together: consecutive in Heb.; read, "all that rose up against him" (LXX).

Isaiah 45:17. shall be saved: render, "is delivered."

Verses 18-25
Isaiah 45:18-25. Yahweh will Deliver All who Look to Him.—Yahweh created the earth to be, not desolate, but a dwelling-place for man. Nor has He concealed Himself in some remote mysterious shrine, like the oracles of some heathen deities. He has declared the truth when He has been inquired of. Even now the end of the conquests of Cyrus is not that the earth, apart from the land of Israel, shall become a desolation instead of a dwelling-place. The survivors are bidden approach. They have proved the impotence of their portable gods. But Yahweh long ago predicted these events; the issue has demonstrated His control of history. With surprising grace He invites all men to turn to Him for deliverance. Yea, He has proclaimed, and His word cannot but fulfil itself, that every man shall swear allegiance to Him. He is the only source of victory and strength. His opponents shall be discomfited, but Israel shall boast of her triumph through Him.

Isaiah 45:19. a place of: delete.—in vain: read mg.

Isaiah 45:21. bring forth: i.e. perhaps, "your witnesses."

Isaiah 45:23. The word, once uttered, becomes almost a personality, certainly a force, which will not return until it has fulfilled itself (cf. Isaiah 55:11). Read the first mg. rendering, substituting truth" for "righteousness."

Isaiah 45:24. unto me: read, "to Jacob."—righteousness: victory.—even . . . ashamed: read, "for his sake shall be confounded and ashamed all they that were incensed against him."
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Verses 1-13
Isaiah 46:1-13. The Helpless Plight of Babylon's Gods Contrasted with the Saving Might of Yahweh.

Isaiah 46:1 f. In vision the prophet sees the images of Babylon's gods (two of the most prominent are named), taken from their proud pedestals and placed upon the victor's beasts. So far from delivering others, or even their own images, Bel and Nabu are carried away captive. The general drift is clear, but details are uncertain owing to corruption of the text.

Isaiah 46:1. and upon the cattle: delete as gloss on "beasts."—the things that ye carried about: the images carried in festive processions, but perhaps after beasts we should read simply, "laid as a load upon the weary cattle."

Isaiah 46:3-13. Yahweh addresses all the survivors of Israel, wherever they may dwell; He compares His people to an infant; He has carried them from birth, and will carry them to the end. How then can He be likened to any image, which is a burden, not a bearer? (Isaiah 46:6-8 is late, probably of the same origin as Isaiah 44:9-20. It pours scorn on the men who weigh out precious metal to be made into an image which they worship, though they have to bear it to its pedestal, from which it cannot move to the help of its devotees. The apostate Jews are bidden reflect on their idolatry.) Let His people remember His former predictions, since fulfilled, proving His power to carry out His will. He is calling Cyrus to perform His plan, rapid in execution, like a swift-swooping bird of prey. The downhearted (LXX) who are despairing of salvation are promised that Yahweh shall bring it without delay.

Isaiah 46:4. made: read, "borne."

Isaiah 46:8. shew yourselves men: read, "own your guilt."

Isaiah 46:11. counsel: "purpose."

Isaiah 46:12 f. righteousness: "deliverance."

47 Chapter 47 

Verses 1-15
Isaiah 47:1-15. A Taunt-Song of Triumph on the Fall of Babylon.

Isaiah 47:1-7. Babylon, erroneously personified as a virgin, as if never before captured, is bidden descend from the effeminate ease of her throne to the menial task of grinding the hand-mill. The garments of a secluded princess she must lay aside, to wade through the fords. For Yahweh's vengeance is inexorable, and she who queened it over the kingdoms of the earth must go into the darkness of captivity. When Yahweh, angry with His people, suffered His land to be profaned by the invader, and His people to be taken captive to Babylon, she treated them with cruelty, thinking ever to maintain her proud position, unaware that this was Yahweh's doing and that He would control its issue.

Isaiah 47:8-15. But though she lives in voluptuous ease and, serenely insolent, boasts her unrivalled position, she shall be bereaved of husband—the figure changes to that of a favourite wife in the harem—and children in one moment, nor shall the magic in which the Babylonians were pre-eminent and arrogantly confident ward off the danger. Calamity shall come which all these resources will be powerless to avert. Let her try these impotent magical arts! Let the astrologers and compilers of the monthly calendars of lucky and unlucky days help her now! They shall be as stubble licked up by the flame of disaster. Unable to save themselves, how can they deliver her? They stumble to destruction and she is left to her fate.

Isaiah 47:3 f. and will . . . redeemer: read, "and will not refrain saith our redeemer."

Isaiah 47:7. Render, "I shall live for ever, a queen to eternity. Thou didst not," etc.

Isaiah 47:8. carelessly: care-free.

Isaiah 47:9. in their full measure: LXX and Syr. "suddenly."

Isaiah 47:11. Read mg.

Isaiah 47:12. Stand now: render, "persist, pray."—strike terror (mg.): i.e. into the demon who causes the calamity.

Isaiah 47:13. from . . . thee: connect with "prognosticators," and render, "prognosticators of the quarters whence (evil) shall come upon thee."

Isaiah 47:15 b. Render, "Such have they proved to thee for whom thou didst toil from thy youth" (omitting "they that have trafficked").

48 Chapter 48 

Verses 1-11
Isaiah 48:1-11. A Recapitulation of the Argument from Prophecy.—To the original text a redactor has added a commentary (bracketed below) from a different standpoint. Whereas the prophet regarded Israel as having more than paid the penalty of her sins, the additions represent her as obstinately and inveterately sinful, and long addicted to the worship of images.

"Hearken," says Yahweh to His people [proud of their nationality and attached to His cultus]. "Long ago I predicted what later I suddenly accomplished. [Knowing thine inveterate obstinacy, Isaiah 48:4] I announced beforehand my intentions [lest thou shouldst attribute the events to thine idols, Isaiah 48:5 b]. Thou hast heard . . . wilt thou not admit it? Now I announce things hitherto unrevealed [lest thou shouldst say, "I knew them," Isaiah 48:7 c] unheard and unknown by thee [because I knew that thou hast ever been a traitor. For My own sake I am not destroying thee. I have refined thee in a furnace, but no silver did I gain, Isaiah 48:8 b - Isaiah 48:10]. For My name's sake I do it [how it is profaned!] and share My glory with none other."

Isaiah 48:1 f. All after "Jacob" is from the redactor: note the change from 2nd to 3rd person.—waters: read "loins."

Isaiah 48:6. Render, "I am showing" (cf. mg.).

Isaiah 48:8. Read, "thine ear have I not opened" (LXX).

Isaiah 48:9. Yahweh will not extirpate His people because then His cultus would come to an end.—Read, "and for my praise do I spare thee."

Isaiah 48:10. Render, "but not with gain of silver."—Read perhaps, "I have tried (mg.) thee in the furnace in vain."

Isaiah 48:11 a. Read simply, "For my name's sake will I do it."

Verses 12-16
Isaiah 48:12-16. The "New Things" which Yahweh Shows.—Yahweh emphasizes His incomparable and eternal majesty as Creator. When He had fashioned the earth and the heavens at His word they took their places. Let Israel assemble and answer His question, "What heathen god has foretold that which is now taking place? Who has brought Cyrus forth to do His will on Babylon?" It is He who has called him and prospered his way. He is not speaking in secret but from the time when the event comes into being He announces (its end?).

Isaiah 48:15. he shall make: read, "I have made" (LXX).

Isaiah 48:16. The last clause, suddenly introducing the speaker, as Isaiah 48:2 Is. never does, is a gloss.—spirit: prophetic spirit; object to "sent."

Verses 17-19
Isaiah 48:17-19. Had Israel but Obeyed Yahweh!—This is a later passage, looking forward to a grey future far other than the glowing picture painted by Isaiah 48:2 Is. Yahweh saith, "I am thy God, O Israel, and would fain lead thee in paths of prosperity. Hadst thou but followed My leading thou wouldst have enjoyed perpetual peace, like a perennial stream; a prosperity beyond measure and a posterity beyond counting. Nor would thy name have been cut off."

Isaiah 48:18. righteousness: the prosperity which righteousness brings.

Isaiah 48:19. his: read "thy" (LXX).

Verses 20-22
Isaiah 48:20-22. The Joyous Song of the Returning Exiles.—The exiles on their return exhort one another to publish the salvation which Yahweh has brought, how, repeating the wonders of the Exodus, He miraculously provides them with water as they pass through the desert to Jerusalem.

Isaiah 48:20. from: out of the midst of, not fearing the Chaldeans, but escaping so as not to be involved in their ruin.

Isaiah 48:22. An insertion from Isaiah 57:21.

49 Chapter 49 

Verses 1-6
Isaiah 49:1-6. The Preparation of Yahweh's Servant, and its Purpose (the second Servant Song).—The Servant of Yahweh speaks, bidding the far lands hearken; for them he has a glorious message, which is, however, not uttered at once but forms the climax of the song (Isaiah 49:6). "Yahweh has from my earliest days ordained and nominated me to be His Servant. My mouth He has made like a keen blade, for I am to speak for Him a piercing word. Like an arrow saved in the quiver for a special quarry He has made me ready against the time. But when He told me that He would use me to His glory I answered, ‘With no result have I exhausted my strength: yet my right and reward are in Yahweh's keeping.' But now the moment has come. Yahweh purposes to bring His exiles home, and I am glorified in His sight, and He is become my strength. Nor will this task suffice Him: He will make me a light for the nations to achieve a world-wide deliverance."

Isaiah 49:4. judgement: render "right," i.e. what is due to me.

Isaiah 49:5. This very difficult and certainly corrupt verse has been variously construed and emended. Read perhaps, "And now Yahweh that formed . . . servant, promiseth to bring Jacob again to him and to gather Israel." It is Yahweh, not the Servant, who brings back Jacob.

Isaiah 49:6. that thou shouldest be my servant: delete as an incorrect gloss.—salvation: i.e. deliverance; read mg.

Verses 7-12
Isaiah 49:7-12. The Glorious Home-Coming of the Exiles.—To Israel, despised and oppressed, Yahweh promises a reversal of fortune so wonderful that kings in astonishment shall do homage to Israel, recognising him as Yahweh's chosen. When the time is ripe Yahweh responds to his appeal. He will preserve him and restore him to the deserted homeland, bidding the exiles and prisoners come forth. He, their shepherd, will feed them on their way through the barren country. Nor shall the sirocco or the sun's heat strike them, for He will lead them from the most distant dispersion by tree-shaded streams, along a road miraculously made over mountain and plain.

Isaiah 49:7. Read, "whom nations abhor."—rulers: in bad sense, "tyrants."—worship: render, "do homage."

Isaiah 49:8. acceptable time: a time of favour. The perfects are perfects of certainty, "I will answer," "I will help."—Render, "raising up," "making"; the subject is Yahweh.

Isaiah 49:10. heat: i.e. the hot wind (LXX). Mg. is wrong; a mirage cannot "smite" (Isaiah 35:7*).—Sinim: possibly Syene in the S. of Egypt, where there was certainly a settlement of Jews in the fifth century B.C.

Verse 13
Isaiah 49:13. A Short Lyric Appended to the Foregoing.

Verses 14-21
Isaiah 49:14-21. Jerusalem shall be Forthwith Rebuilt and Repeopled.—Zion has believed herself forgotten of Yahweh. But though a mother should forget her babe He will not forget Zion. His plan for rebuilding it He has cut upon the palms of His hands that it may be ever before Him. Zion's builders (mg.) shall speedily get to work, while her destroyers shall haste out of the city. From all sides the dispersed people return; they shall be to the newly-built city as ornaments to a new-made wife. Though all the waste places be made habitable (?) still the people shall more than fill them. Oppressors shall be far away. Those born while the city lay desolate are so many as on their return to strive in Zion's hearing for room. And Zion shall ask herself in bewilderment, "Who hath borne and reared me these when I was childless?" (cf. Genesis 16:2).

Isaiah 49:18. Cf. Jeremiah 2:32.

Isaiah 49:19. There is a considerable gap in the text after destroyed.

Isaiah 49:21. Read mg.—an exile and wandering to and fro: omit with LXX this clause, which spoils the picture. In the last clause read, "And these, whence are they?"

Verses 22-26
Isaiah 49:22 to Isaiah 50:3. The Promises to Zion Elaborated and Confirmed.—At a sign from Yahweh the nations shall with solicitous care bring back the exiles to Zion. Kings and queens shall tend them and do them abject homage (is it too abject for the prophet to have penned Isaiah 49:23 or Isaiah 49:26?). So shall His people's trust in their God be justified. But from such mighty ones can the captives be freed? Yes: for Yahweh will fight His people's battle, and cause their oppressors to slay one another; all men shall know that He is the deliverer. He has not finally divorced Israel—that would have required a bill of divorcement. Nor has debt compelled Him to sell His children into slavery; He has banished them as a punishment, and so He can bring them back. Why so reluctant to respond? Do they doubt His power, the power of Him who can dry up the sea and veil the heavens in darkness?

Isaiah 49:22. bosom: the fold of the garment.

Isaiah 49:24. Read Vulg, and Syr. (mg.).

Isaiah 50:2. Apparently an appeal to a well-known tradition of Yahweh's exploits at the creation. Read perhaps, "Their fish dry up (LXX), because there is no water, and their monsters on the parched land."
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Verses 1-3
Isaiah 49:22 to Isaiah 50:3. The Promises to Zion Elaborated and Confirmed.—At a sign from Yahweh the nations shall with solicitous care bring back the exiles to Zion. Kings and queens shall tend them and do them abject homage (is it too abject for the prophet to have penned Isaiah 49:23 or Isaiah 49:26?). So shall His people's trust in their God be justified. But from such mighty ones can the captives be freed? Yes: for Yahweh will fight His people's battle, and cause their oppressors to slay one another; all men shall know that He is the deliverer. He has not finally divorced Israel—that would have required a bill of divorcement. Nor has debt compelled Him to sell His children into slavery; He has banished them as a punishment, and so He can bring them back. Why so reluctant to respond? Do they doubt His power, the power of Him who can dry up the sea and veil the heavens in darkness?

Isaiah 49:22. bosom: the fold of the garment.

Isaiah 49:24. Read Vulg, and Syr. (mg.).

Isaiah 50:2. Apparently an appeal to a well-known tradition of Yahweh's exploits at the creation. Read perhaps, "Their fish dry up (LXX), because there is no water, and their monsters on the parched land."

Verses 4-9
Isaiah 50:4-9. The Confidence of the Servant in Yahweh (the third Servant Song).—Here, as in Isaiah 49:1-6, the Servant is the speaker. "Yahweh has given me the eloquence of a disciple that I may know how to answer the godless with upright words. Every morning He imparts instruction to me as to a disciple, nor have insult and cruelty caused me to shrink from the tasks He has set me. Through His help I have not been overwhelmed; upon me, confident that I shall not finally be put to shame, these cruelties have made no more impression than though I had been flint. My vindication is near. Let any accuser come forward and we will submit our case to Him. He will help me—who will pronounce me wrong? My adversaries shall perish like a moth-eaten garment."

Isaiah 50:4. The text is certainly corrupt. For sustain, a guess at an otherwise unknown word, read "answer," and for with words him that is weary: he wakeneth: a not difficult emendation gives "the godless with upright words."

Isaiah 50:7. will: render, "doth."

Isaiah 50:8. justifieth: i.e. pronounces in the right, opposed to

Isaiah 50:9. condemn: i.e. pronounce in the wrong.

Verse 10-11
Isaiah 50:10 f. A Late Appendix.—The song (Isaiah 50:4-9) is applied to the conditions of a later time when the pious Jews were oppressed by their fellow-countrymen.

Let the pious Jew hear (LXX) the Servant's voice, and despite his pitiful plight trust in Yahweh. Those who kindle the flames of persecution and strife shall become the victims of their own fire, and by His doom shall lie in a place of pain (Gehenna may be meant).

Isaiah 50:10 a. is not a question.

Isaiah 50:11. gird . . . with: emend, "set aflame."
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Verses 1-8
Isaiah 51:1-8. A Heartening Consolation.—Yahweh, in words that echo Isaiah 50:4-9, bids His people, who seek the victory which ever eludes them, consider their origin. Abraham was but one; yet He made him a great people: how much more from a people, though their numbers be decreased, can He make a mighty nation. He will comfort Zion—the perfects of Isaiah 51:3 are "perfects of certainty"—her ruins shall be rebuilt and her waste places made fruitful as Eden. Instruction in the true religion shall go forth from Him as a light for the nations. His vindicating victory is near at hand; His power shall judge the nations. Though heaven and earth pass away, and men perish like gnats (mg.), His victory shall be eternal. Let not His people, who know His vindicating power and understand His instruction, fear the taunts of men. Their oppressors shall vanish like moth-eaten garments, but His victory shall endure for ever.

Isaiah 51:1. Read, "and to the quarry whence ye were digged."

Isaiah 51:4 b - Isaiah 51:5 a. Read, "for a law shall go forth from me, and my judgement for a light of the peoples. Suddenly I bring near my victory," etc.

Isaiah 51:6. Translate, "and the earth as a garment; the world shall fall to pieces and they," etc.—be abolished: read "fail" (LXX, Vulg.).

Verses 9-11
Isaiah 51:9-11. An Appeal to Yahweh to Display His Might as of Old.—Let Yahweh's strong arm manifest its power as it did in slaying the dragon Rahab, the personification of the mighty deep regarded as the power of Chaos (Job 9:13*). This thought naturally suggests another work of Yahweh's arm, the drying up of the Red Sea, the more easily that Rahab was an emblem for Egypt (cf. Isaiah 30:7*).

Isaiah 51:10. great deep: this expression makes it clear that the reference to the Exodus begins only with the following words.

Isaiah 51:11. A scribe's quotation from Isaiah 35:10.

Verses 12-16
Isaiah 51:12-16. Israel, Trusting in Yahweh, Need Have no Fear.—" Since it is I, Yahweh, who am comforting thee, how canst thou fear mortal man, and how forget that Yahweh is the omnipotent Creator, so that thou art ever in fear of the (Chaldean) oppressor? The crouching (prisoner?) shall soon be freed: he shall not perish. I am Yahweh, controller of the ocean. My spokesman have I made thee, and jealously have I guarded thee that I may stretch out (Syr.) the (new?) heavens and establish the (new?) earth, calling Zion My people." (??).

Isaiah 51:12. who art thou, that: Heb. idiom for "how canst thou?"

Verses 17-23
Isaiah 51:17 to Isaiah 52:12. The Sorrow of Jerusalem, which shall Give Place to Joy.

Isaiah 51:17-20. The prophet, obviously familiar with the vision of Jeremiah 25:15, pictures Jerusalem as staggering under the stupefaction caused by the draught which Yahweh in His anger has compelled her to drink. Two pairs of evils (expressed in Heb. by word-plays) have befallen her, and who is there to comfort her (read "who shall" for "how shall I" with VSS). Under the fury of Yahweh her sons are like an antelope exhausted by its vain struggles in the net.

Isaiah 51:18. Apparently a quotation added by a scribe.

Isaiah 51:21-23. But Jerusalem shall no more drink of the stupefying draught; the oppressor who, like an eastern conqueror striding over the prostrate bodies of his captive foes, has arrogantly afflicted her shall be compelled to drink it instead.

Isaiah 51:23. thy soul: render, "thee"; "soul" in Heb. often means "self."

Isaiah 52:1 f. With evidently designed contrast to Isaiah 47, where Babylon is bidden sit in the dust and remove her fair apparel, Zion is exhorted to awake and put on garments of beauty. She shall no longer be the slave of the uncircumcised (Chaldan): let her rise from the dust and free herself from her bonds.

Isaiah 52:2. sit thee down: i.e. on a throne (cf. Isaiah 47:1). But read, "arise, O captive Jerusalem." The continuation of Isaiah 52:2 has disappeared and been replaced by Isaiah 52:3-6.

Isaiah 52:3-6, which breaks the exhortation to Zion, resumed in Isaiah 52:7, is marked by a view of Israel's history different from that of 2 Is., contains late phrases, and is, unlike its context, in prose; it is therefore a late addition. Yahweh assures His people that they were delivered to their oppressors for no fault, and not for money shall they be ransomed. To Egypt they went originally as guests (Genesis 45:9-20); nor had Assyria just cause for oppressing them. "Now, what do I find here—My people unjustly taken away, My Temple overthrown, My name constantly spurned! In the day of reckoning My people shall know the meaning of that name, and that it is I who am now speaking to them."

Isaiah 52:3. sold: in the sense of Judges 11:14.

Isaiah 52:5. they . . . howl: difficult in form and meaning, not supported by LXX. Of several emendations "my temple is cast down" is accepted above.

Isaiah 52:6. behold it is I: these words belong to the beginning of Isaiah 52:7, but read simply "behold."

Isaiah 52:7-9. Behold, he who brings glad news of deliverance is speeding over the mountains. All the watchers from the city shout for joy because, so near that they can look in His face ("eye to eye"), they behold Yahweh approaching to reign in Zion. Let the ruined city break forth into exultant song!

Isaiah 52:7. Read, "Behold, hastening upon the mountains."—reigneth: i.e. is about to assume his position as king.

Isaiah 52:8. Read simply, "All thy watchmen lift up," etc.—shall see . . . when: render, "see . . . how" (mg.).

Isaiah 52:9. waste places: ruins.

Isaiah 52:10-12. Yahweh has thrown back the clinging garment that might hamper His arm, and all the world shall see the deliverance He will work. . . . Let the exiles depart from Babylon, the people and the priests, who bear the sacred vessels, alike having made themselves ceremonially pure. Nor shall their departure be a hurried flight like the Exodus from Egypt, for Yahweh will be both vanguard and rearguard.
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Verses 1-12
Isaiah 51:17 to Isaiah 52:12. The Sorrow of Jerusalem, which shall Give Place to Joy.

Isaiah 51:17-20. The prophet, obviously familiar with the vision of Jeremiah 25:15, pictures Jerusalem as staggering under the stupefaction caused by the draught which Yahweh in His anger has compelled her to drink. Two pairs of evils (expressed in Heb. by word-plays) have befallen her, and who is there to comfort her (read "who shall" for "how shall I" with VSS). Under the fury of Yahweh her sons are like an antelope exhausted by its vain struggles in the net.

Isaiah 51:18. Apparently a quotation added by a scribe.

Isaiah 51:21-23. But Jerusalem shall no more drink of the stupefying draught; the oppressor who, like an eastern conqueror striding over the prostrate bodies of his captive foes, has arrogantly afflicted her shall be compelled to drink it instead.

Isaiah 51:23. thy soul: render, "thee"; "soul" in Heb. often means "self."

Isaiah 52:1 f. With evidently designed contrast to Isaiah 47, where Babylon is bidden sit in the dust and remove her fair apparel, Zion is exhorted to awake and put on garments of beauty. She shall no longer be the slave of the uncircumcised (Chaldan): let her rise from the dust and free herself from her bonds.

Isaiah 52:2. sit thee down: i.e. on a throne (cf. Isaiah 47:1). But read, "arise, O captive Jerusalem." The continuation of Isaiah 52:2 has disappeared and been replaced by Isaiah 52:3-6.

Isaiah 52:3-6, which breaks the exhortation to Zion, resumed in Isaiah 52:7, is marked by a view of Israel's history different from that of 2 Is., contains late phrases, and is, unlike its context, in prose; it is therefore a late addition. Yahweh assures His people that they were delivered to their oppressors for no fault, and not for money shall they be ransomed. To Egypt they went originally as guests (Genesis 45:9-20); nor had Assyria just cause for oppressing them. "Now, what do I find here—My people unjustly taken away, My Temple overthrown, My name constantly spurned! In the day of reckoning My people shall know the meaning of that name, and that it is I who am now speaking to them."

Isaiah 52:3. sold: in the sense of Judges 11:14.

Isaiah 52:5. they . . . howl: difficult in form and meaning, not supported by LXX. Of several emendations "my temple is cast down" is accepted above.

Isaiah 52:6. behold it is I: these words belong to the beginning of Isaiah 52:7, but read simply "behold."

Isaiah 52:7-9. Behold, he who brings glad news of deliverance is speeding over the mountains. All the watchers from the city shout for joy because, so near that they can look in His face ("eye to eye"), they behold Yahweh approaching to reign in Zion. Let the ruined city break forth into exultant song!

Isaiah 52:7. Read, "Behold, hastening upon the mountains."—reigneth: i.e. is about to assume his position as king.

Isaiah 52:8. Read simply, "All thy watchmen lift up," etc.—shall see . . . when: render, "see . . . how" (mg.).

Isaiah 52:9. waste places: ruins.

Isaiah 52:10-12. Yahweh has thrown back the clinging garment that might hamper His arm, and all the world shall see the deliverance He will work. . . . Let the exiles depart from Babylon, the people and the priests, who bear the sacred vessels, alike having made themselves ceremonially pure. Nor shall their departure be a hurried flight like the Exodus from Egypt, for Yahweh will be both vanguard and rearguard.

Verses 13-15
Isaiah 52:13- Isaiah 53:12. The Vindication of the Servant of Yahweh (the fourth of the Songs of the Servant of Yahweh).

Isaiah 52:13-15. Yahweh announces that His Servant Israel shall be raised to a position so glorious that, even as many were appalled at his pitiable plight, so nations shall do him homage and kings be reverently silent in his presence, beholding so wonderful, so unheard-of a transformation.

Isaiah 52:13. shall deal wisely: translate "prosper" (mg.), but probably the easy emendation "Israel" is to be accepted.

Isaiah 52:14. thee: read "him," with Targum and Syr. A parallel line such as "and princes shuddered at him" seems to have been lost.—The words in brackets are introduced in Heb. by "so." The picture seems to be that of a leper so disfigured as hardly to seem human (mg.). Possibly they should follow Isaiah 53:2. If retained here, read "for his visage was marred."

Isaiah 52:15. sprinkle: an impossible translation, nor is mg. well based. Read "shall do homage," with nations as subject.—shut their mouths: cf. Job 29:9 f.

Isaiah 53:1-3. At this point the nations begin to speak, their words continuing apparently as far as Isaiah 53:11 a. First they utter their thoughts concerning the change in Israel's fortunes. "Who," they ask, could have believed what we have heard (mg.)? To whom was the working of Yahweh revealed? Why, Israel aforetime (so emend "before him") grew up like a shoot from the roots of a tree that has been cut down, or a feeble plant in an arid soil. Far from possessing beauty such as fascinates, he was despised, pain-stricken, and diseased, so that men turned from him in revulsion, and we paid him no regard."

Isaiah 53:2. nor comeliness: delete as a gloss, and render following words as mg.

Isaiah 53:3. rejected of men: a fine thought, but the Heb. is very dubious; possibly emend, "lightly esteemed."—sorrows . . . grief: render, "pains . . . sickness," and so in Isaiah 53:4.

Isaiah 53:4-6. "But now we recognise that it was our sicknesses and pains which he was bearing when we thought him stricken with leprosy by God as the punishment of his sins. Not his sins but ours were the cause of his suffering: he suffered chastisement in order to bring us prosperity and healing. We, not knowing Yahweh the shepherd, wandered as sheep having no shepherd: but upon him Yahweh made to light the sin of us all."

Isaiah 53:4. Stricken: this term is used especially of a leper.

Isaiah 53:5. bruised: render, "crushed."—of our peace: i.e. which was to bring us peace = prosperity.

Isaiah 53:7-9. "Though he was oppressed he made no protest, but suffered with the meekness of a sheep led to slaughter or shearing. Debarred from (so emend "by oppression and") justice he was taken off (i.e. by death) and who considered his fate (so emending simply "and as for his generation who among them considered"), cut off from life and stricken to death (LXX) for our (reading "our transgressions" by an easy emendation for "the transgressions of my people") rebellions! His grave was made with the wicked, and with evil-doers (so emend "rich") his tomb, despite his life of innocence." The last words are probably a metaphorical way of saying that Israel had lost its national existence in exile.

Isaiah 53:7. yet he humbled himself: possibly the text, which is awkward, originally read, "but he made no answer for himself" (welo for wehu), and the words and opened not his mouth, the repetition of which is suspicious, are a correct gloss.

Isaiah 53:9. in his death: literally as mg. This seems almost absurd; the text by a slight alteration might perhaps be translated "his burial-mound"; in any case some such parallel is needed here.

Isaiah 53:10-12. The text of these verses is so corrupt that any translation is hazardous. This is apparent even in the English, in which Yahweh is, according to the usual interpretation third ("the Lord"), second ("thou"), and first ("I") person.

But though men regarded him with scorn, Yahweh took pleasure in His Servant, and delivered his soul (= "him," in Heb. idiom) from trouble. He caused him to see light and be satisfied, in his descendants brought him justice. (The foregoing is an attempt, removing doublets, emending, and using hints from LXX, to give approximately what is now rendered by Isaiah 53:10 f, down to "justify," except the words "my righteous servant" which in Heb. follow "justify." From this point it would seem that the nations cease to speak and Yahweh pronounces His verdict upon His Servant.) "An object of scorn (so emending "righteous") my servant may be to the many, though he is bearing their iniquities; therefore he shall inherit (so LXX for "I will divide him a portion") with the great, and with earth's rulers shall he share dominion (this seems to be the meaning of "dividing the spoil with the strong") since he poured out his life-blood, and was numbered with the rebellious, when all the while he was bearing the sins of the many, interposing for the rebellious."

53 Chapter 53 

Verses 1-12
Isaiah 52:13- Isaiah 53:12. The Vindication of the Servant of Yahweh (the fourth of the Songs of the Servant of Yahweh).

Isaiah 52:13-15. Yahweh announces that His Servant Israel shall be raised to a position so glorious that, even as many were appalled at his pitiable plight, so nations shall do him homage and kings be reverently silent in his presence, beholding so wonderful, so unheard-of a transformation.

Isaiah 52:13. shall deal wisely: translate "prosper" (mg.), but probably the easy emendation "Israel" is to be accepted.

Isaiah 52:14. thee: read "him," with Targum and Syr. A parallel line such as "and princes shuddered at him" seems to have been lost.—The words in brackets are introduced in Heb. by "so." The picture seems to be that of a leper so disfigured as hardly to seem human (mg.). Possibly they should follow Isaiah 53:2. If retained here, read "for his visage was marred."

Isaiah 52:15. sprinkle: an impossible translation, nor is mg. well based. Read "shall do homage," with nations as subject.—shut their mouths: cf. Job 29:9 f.

Isaiah 53:1-3. At this point the nations begin to speak, their words continuing apparently as far as Isaiah 53:11 a. First they utter their thoughts concerning the change in Israel's fortunes. "Who," they ask, could have believed what we have heard (mg.)? To whom was the working of Yahweh revealed? Why, Israel aforetime (so emend "before him") grew up like a shoot from the roots of a tree that has been cut down, or a feeble plant in an arid soil. Far from possessing beauty such as fascinates, he was despised, pain-stricken, and diseased, so that men turned from him in revulsion, and we paid him no regard."

Isaiah 53:2. nor comeliness: delete as a gloss, and render following words as mg.

Isaiah 53:3. rejected of men: a fine thought, but the Heb. is very dubious; possibly emend, "lightly esteemed."—sorrows . . . grief: render, "pains . . . sickness," and so in Isaiah 53:4.

Isaiah 53:4-6. "But now we recognise that it was our sicknesses and pains which he was bearing when we thought him stricken with leprosy by God as the punishment of his sins. Not his sins but ours were the cause of his suffering: he suffered chastisement in order to bring us prosperity and healing. We, not knowing Yahweh the shepherd, wandered as sheep having no shepherd: but upon him Yahweh made to light the sin of us all."

Isaiah 53:4. Stricken: this term is used especially of a leper.

Isaiah 53:5. bruised: render, "crushed."—of our peace: i.e. which was to bring us peace = prosperity.

Isaiah 53:7-9. "Though he was oppressed he made no protest, but suffered with the meekness of a sheep led to slaughter or shearing. Debarred from (so emend "by oppression and") justice he was taken off (i.e. by death) and who considered his fate (so emending simply "and as for his generation who among them considered"), cut off from life and stricken to death (LXX) for our (reading "our transgressions" by an easy emendation for "the transgressions of my people") rebellions! His grave was made with the wicked, and with evil-doers (so emend "rich") his tomb, despite his life of innocence." The last words are probably a metaphorical way of saying that Israel had lost its national existence in exile.

Isaiah 53:7. yet he humbled himself: possibly the text, which is awkward, originally read, "but he made no answer for himself" (welo for wehu), and the words and opened not his mouth, the repetition of which is suspicious, are a correct gloss.

Isaiah 53:9. in his death: literally as mg. This seems almost absurd; the text by a slight alteration might perhaps be translated "his burial-mound"; in any case some such parallel is needed here.

Isaiah 53:10-12. The text of these verses is so corrupt that any translation is hazardous. This is apparent even in the English, in which Yahweh is, according to the usual interpretation third ("the Lord"), second ("thou"), and first ("I") person.

But though men regarded him with scorn, Yahweh took pleasure in His Servant, and delivered his soul (= "him," in Heb. idiom) from trouble. He caused him to see light and be satisfied, in his descendants brought him justice. (The foregoing is an attempt, removing doublets, emending, and using hints from LXX, to give approximately what is now rendered by Isaiah 53:10 f, down to "justify," except the words "my righteous servant" which in Heb. follow "justify." From this point it would seem that the nations cease to speak and Yahweh pronounces His verdict upon His Servant.) "An object of scorn (so emending "righteous") my servant may be to the many, though he is bearing their iniquities; therefore he shall inherit (so LXX for "I will divide him a portion") with the great, and with earth's rulers shall he share dominion (this seems to be the meaning of "dividing the spoil with the strong") since he poured out his life-blood, and was numbered with the rebellious, when all the while he was bearing the sins of the many, interposing for the rebellious."

54 Chapter 54 

Verses 1-17
LIV. Zion shall be Restored to her Place as Yahweh's Wife, Never again to be Rejected.—The poet pictures Zion as a barren wife, left desolate by her husband. Let her break into transports of joy, for Yahweh promises that her children shall yet be more than the children of a wife not deserted—so many that her tent must be enlarged. He bids her "stretch forth her tent-hangings" (so LXX), without stint lengthening the cords and strengthening the tent-pegs to support the larger tent. For Zion's inhabitants shall overflow south and north, overrunning other nations and peopling the deserted cities. Let Zion not blush for shame: the shame of her early days as Yahweh's bride—the Egyptian captivity—and her widowhood—the exile, when her husband, Yahweh, forsook her—shall be forgotten. For Yahweh has called her to Him, as a husband summons to his favour a wife neglected and dejected—the Heb. "forsaken and grieved" is an assonance. A wife of youth—that she should be utterly rejected! it cannot be (such seems to be the meaning) saith thy God. The underlying idea is that of a wife in a harem, neglected for other wives, to whom, as his first bride, the husband inevitably returns. The time of exile shall seem but a moment when Zion looks back from the standpoint of the exiles gathered in their mother city. In anger (delete "overflowing") He has turned from her, but with everlasting kindness He will compassionate her. His promise is like that He made in the days (mg.) of Noah, that never again should a deluge come, more steadfast than the "everlasting hills."

Isaiah 54:3. Heb. uses right and left where we use "south" and "north."

Isaiah 54:5. Probably a gloss.

Isaiah 54:11-17. The Glories of the New Jerusalem.—Yahweh pictures for the disconsolate Zion the beauties of the rebuilt city. He will set her bases (so read for "stones") in malachite (so emending "fair colours"), her foundations in sapphires. Her pinnacles shah be rubies, her gates carbuncles, her encircling wall of precious stones. All the builders of the state (Yahweh Himself rebuilds the city) shall be instructed by Yahweh; her prosperity and welfare shall be great and permanent. She shall be far from being oppressed, for there shall be nought for her to fear (Isaiah 54:15 is a gloss capable of many translations; the general idea is that Zion's enemies shall be conquered), because Yahweh hath made equally the smith who as a matter of craftsmanship (so render "for his work") forges weapons, and the destroying tyrant who uses them on his ravaging expeditions, and having created them to serve His purposes can control them. No weapon can be forged that shall hurt Zion: her enemy in the court of justice she shall prove to be in the wrong (Isaiah 54:17 b is a gloss. Read mg.).

55 Chapter 55 

Verses 1-5
Isaiah 55:1-5. The Glorious Blessings of the New Covenant which Yahweh will Make with His People.—Yahweh bids the thirsty come to the waters, the hungry to eat. Their life is now a constant striving issuing only in disillusion; but listening to His call they shall, without effort or cost, enjoy the utmost blessing (fat or oil was considered a great delicacy). He will grant (as a condescension, not "make" as on equal terms) His people a covenant, transferring to them the sure promises of loving-kindness which He made to David. Even as once by crowning his career with success He made David an evidence to the nations of His power and their suzerain, Yahweh will now prosper Zion so that nations as yet unknown shall obey her call, seek union with her, beholding the wonderful blessings wherewith Yahweh honours her.

Verses 6-13
Isaiah 55:6-13. Seek Yahweh, for the Great Deliverance is at Hand.—Let the exiles seek Yahweh, for the time is at hand. His plans for His people reach beyond their own as far as the heavens are exalted above the earth. Even as the rain and snow descend and do not return, but make the earth fruitful, so Yahweh's promise, that has gone forth from His lips, shall be accomplished without fail. (An utterance was looked upon by the Hebrews almost as a personal power fulfilling itself.) He will lead forth the rejoicing exiles, mountains and trees shall rejoice aloud as the happy procession passes. The thorn-bush and the brier (?) or nettle (?) shall give place to the fir and the myrtle, an everlasting memorial of Yahweh's gracious deliverance.

56 Chapter 56 

Verses 1-8
Isaiah 56:1-8. A Gracious Promise to Proselytes and Eunuchs.—We find ourselves conscious in this oracle of a change of atmosphere and setting. The Temple is built, and the centre of an elaborate ritual. Refraining from evil and sabbath-keeping are equally yoked. We pass now to the oracles of "Trito-Isaiah."

An exhortation to hold fast the ordinances of religion ("judgement"), based upon the imminence of Yahweh's vindicating intervention ("my righteousness"), is followed by a beatitude upon the man who obeys it. Let not the foreigner fear exclusion from the chosen people ("separate" is a technical term meaning "to excommunicate"), nor the eunuch, because he can have no posterity, refrain from joining them. For the eunuch who follows Yahweh's precepts (note again the emphasis on sabbath-keeping) a monument shall be erected in the Temple-precincts, indestructible and thus better than (mg.) posterity. Proselytes of whatever nation who keep His laws shall be admitted to the Temple courts ("my holy mountain"), share the joyous feasts, and have their offerings accepted. The Jerusalem community shall be increased not only by the return of the dispersed Jews but also by proselytes.

Isaiah 56:4. of: i.e. "in reference to."

Isaiah 56:6. minister: not in the technical sense of exercising priestly functions.

Verses 9-12
Isaiah 56:9 to Isaiah 57:2. A Denunciation of the Rulers of the Community.—This oracle seems not to be connected with the preceding, though, it arises out of the same circumstances.

Yahweh bids the beasts of prey (cf. Jeremiah 12:9), hostile nations, ravage the flock, since the watchdogs are not alert, but crouched in the slumber of gluttons. Vividly then one of the rulers is introduced, inviting his fellows to a drunken orgy (cf. Amos 6:6), and gloating over a like prospect for the morrow. But, while the rulers gorge and swill, the man who keeps the law and is godly (mg.) perishes through these evils (mg.), unnoticed: his only rest is that of the funeral bier ("beds").

Isaiah 56:10. his: read, "my."

57 Chapter 57 

Verse 1-2
Isaiah 56:9 to Isaiah 57:2. A Denunciation of the Rulers of the Community.—This oracle seems not to be connected with the preceding, though, it arises out of the same circumstances.

Yahweh bids the beasts of prey (cf. Jeremiah 12:9), hostile nations, ravage the flock, since the watchdogs are not alert, but crouched in the slumber of gluttons. Vividly then one of the rulers is introduced, inviting his fellows to a drunken orgy (cf. Amos 6:6), and gloating over a like prospect for the morrow. But, while the rulers gorge and swill, the man who keeps the law and is godly (mg.) perishes through these evils (mg.), unnoticed: his only rest is that of the funeral bier ("beds").

Isaiah 56:10. his: read, "my."

Verses 3-13
Isaiah 57:3-13. An Invective against the Pro-Samaritans.—Yahweh turns now bitterly to upbraid the "pro-Samaritan" party in the community, among whom flourished many of the primitive Palestinian religious practices. To defame his mother was to an Eastern the most offensive of insults; but the terms used are figurative (idolatry being often in OT described as adultery). How can this false brood deride the pious! (Isaiah 57:5 is probably an illustrative quotation). The adulteress has chosen for her portion the smooth" (perhaps "slippery ones," i.e. false gods) in place of Yahweh. On the high places she has set her bed, i.e. practised heathen rites, which were in fact notoriously sensual. The "memorial" is probably a phallic symbol; "incited by it" (so read for "to another than me") she strips and prepares her bed and hires for herself such as she loves intercourse with (slightly emending "made thee a covenant"). For where thou sawest it" translate probably, "thou sawest the phallus." If so, some clause has fallen out. She "anoints herself for the King," i.e. Melek (= Moloch) the Palestinian god, and perfumes herself. Not content with Palestinian deities she sends representatives to the shrines of distant gods, even to the deities of Sheol. She refuses, despite her weariness, to acknowledge failure. Whom has she feared? For she has entirely ignored her duty to Yahweh. She has misinterpreted His inaction. But he will expose her "righteousness (!)" and her works. When she cries, her abominations the idols (cf. mg.) will not rescue her. They shall fly like chaff in the wind. But he who adheres to Yahweh shall possess the land.

Verses 14-21
Isaiah 57:14-21. A Gracious Promise to the Party of the Pious.—This oracle is modelled on Isaiah 40, though the "way" is figurative. Yahweh commands that the Way of His adherents be raised and freed from obstacles. He, the High and Lofty (cf. Isaiah 6:1), who, unlike the perishing idols, sits upon a throne of eternity, dwells also with the (politically) crushed and lowly, whose fortunes He will revive. He will not be angry for ever, lest all creation should perish. Because of Israel's iniquity He smote him, and hid Himself from him, so that he turned aside to his own ways, which ways Yahweh, Himself unseen, has watched. ("I have seen his ways" should be joined to Isaiah 57:17.) He will heal and give rest to and console him. For his mourners He creates the fruit of the lips, i.e. thanksgiving, and for the Jew at home or m exile, far off or near, He will create peace, i.e. prosperity. But the wicked, like the uptossed sea, shall have no peace.

Isaiah 57:15. in the high and lofty place: render, "on high as the lofty one."

Isaiah 57:16. Spirit, soul: mean no more than "living creature."

Isaiah 57:19. Peace: object to "create." The sentence is not an exclamation.

58 Chapter 58 

Verses 1-14
Isaiah 58:1-14. Fasting, False and True.—Yahweh bids the prophet explain to His people wherein their sin lies. Daily they attend the Temple, seeking to know His will for all the world as though their one aim were to do it! They question the priests as to correct ritual—"righteous ordinances"—and delight in daily worship. "Why," they ask, "when we fast does Yahweh take no notice of our pleas?" Because on their fast-days they pursue their business—so render rather than "pleasure"—and exact their debts (so emend (cf. LXX) the dubious word rendered "labours"). Thus their fast-days are marked by strife and oppression. Such fasting will not speed their prayers on high! Yahweh desires as a fast not self-mortification, gestures of woe, symbols of humiliation: but the loosing of unjust bonds, and the freeing of the crushed; the feeding of the hungry (cf. Nehemiah 5:17) and the housing of the homeless; the clothing of the naked, and brotherly association with their poor fellow-countrymen—"their own flesh." Thus would come prosperity and healing. Their right-doing would be as their vanguard and Yahweh Himself their rearguard. He would answer their petitions without delay. Let them put away oppression, contemptuous action, and wicked speech; let them give their bread (so some MSS and VSS for "soul") to the hungry: and their deep gloom shall be exchanged for noonday light. Yahweh will be their guide, giving them water in arid regions, renewing their strength (so emend the dubious Heb. "make strong thy bones"). They shall flourish like an irrigated garden, or an oasis whose springs do not disappear in the hot season. Zion's sons will rebuild her ancient ruins, restoring the time-honoured foundations. Isaiah 58:13 f. bears the marks of a later corollary to this discourse on fasting. It consists largely of quotation, and differs considerably in LXX. "If thou regard the Sabbath as holy ground, from which thou turnest a profane foot, refraining from business; if thou callest the Sabbath thy delight and the new moon of Yahweh (for the combination cf. Isaiah 1:13) thy joy (emending the strange and tautologous expression "the holy of the Lord honourable"), refraining from business and idle talk: then thou shalt have thy delight in Yahweh, and I will cause thee to surmount all difficulties (cf. Deuteronomy 32:13) and assuredly cause thee to enjoy the inheritance of thine ancestors."

Isaiah 58:8. healing: the new flesh which forms in the healing of a wound.

Isaiah 58:11. spring of water: rather, "a place of springs."

Isaiah 58:12. Read, "And thy sons shall build."—paths: perhaps read, "ruins."

59 Chapter 59 

Verses 1-8
Isaiah 59:1-8. Solely the Sins of the People Delay Yahweh's Intervention.

Isaiah 59:5-8, with their fantastic metaphors and bitter invective, are probably a later addition made in even gloomier times. Note the third person, and the good connexion between Isaiah 59:4 and Isaiah 59:9. Not the waning of Yahweh's power, nor His deafness, explains His failure to aid His people. Their sins are like a wall between them and the Divine Presence. In act and word they are cruel and false. In the law-courts false dealing and speaking rule; a just cause counts for less than lying words. (Isaiah 59:5-8 pictures the schemes of the wicked under two figures. They hatch out poisonous serpents' eggs; anyone who eats the eggs dies, and if an egg is broken a young viper is disclosed. They weave spiders' webs; but these are useless to cover their iniquity. They haste eagerly to accomplish their wicked purposes. In their pathway they leave ruin. The path of peace they pursue not, and no right-dealing marks their tracks, for they choose crooked ways.)

Isaiah 59:2. his face: literally, "face," probably a proper noun used for the Divine Presence, the Shekinah.

Isaiah 59:4. pleadeth: in the legal sense.

Verses 9-15
Isaiah 59:9-15 a. The People Confess that their Piteous Plight is the Fruit of their Wrongdoing.—The poet now joins himself to his people and, speaking in their name, owns the truth of the indictment in Isaiah 59:1-4. True! that is why we do not attain our right, and victory is not ours! No gleam of hope lightens our darkness. We grope like blind men along a wall instead of treading firmly. We stumble in broad daylight. We moan and murmur like growling bears or cooing doves. Right and deliverance seem ever further off, for our numberless rebellions bear witness before Thee against us. Their guilt is ever on our hearts—rebellion and transgression against Yahweh, uttering perverseness (so read for "oppression"), defection, and lying words. So Right turns her back upon us and Victory keeps her distance, since Truth stumbles in our market-square, and Straight-dealing cannot make her way in. So Truth is not to be seen, and Insight departs from the city (cf. LXX).

Isaiah 59:10. Read (cf. mg.) "We dwell in darkness like the dead" (in the gloomy underworld).

Isaiah 59:13. in: delete.

Verses 15-21
Isaiah 59:15 b - Isaiah 59:21. Yahweh Himself Becomes the Champion of the Right.—Yahweh is indignant that Right is absent. He sees there is none to interpose (mg.) for her, so His own power brings the deliverance He desires, His victorious might sustaining Him in His strife. He arrays Himself as a warrior, Victory His cuirass, Deliverance His helmet, Vengeance His garments, and the Wrath of Indignation His cloak. Thus equipped, He proceeds to render to every deed its recompence, fury to His foes, shame (LXX) to His enemies. His administration of justice among His people shall bring Him world-wide glory, for His vengeance shall be swift and sudden like the movement of a stream pent in a gorge (cf. mg.) and driven fiercely before the breath of Yahweh. To Zion He shall come as a redeemer to remove rebellion from Jacob (LXX, and Romans 11:26).

Isaiah 59:16. unto him: rather, "for him," "in accord with his wish."—righteousness: here and in Isaiah 59:17 the power to make things right = might.

Isaiah 59:18. According to . . . repay: read probably, "according to deserts so is their recompence."—to the islands . . . recompence: an incorrect gloss on "enemies," absent from LXX.

Isaiah 59:19. fear: read, "see," with many MSS.—he: rather, "it," the recompence.

Isaiah 59:21. A late gloss, asserting the permanence of the covenant with the reformed community.
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Verses 1-22
Isaiah 60:1-22. The Glories of the New Jerusalem.—This, with Isaiah 61 f., is marked by close imitation of the style of 2 Is.

Isaiah 60:1-3. The prophet, taking for his standpoint the fulfilment of his prediction, pictures as accomplished facts Zion's coming glories. While all other nations lie in darkness, Yahweh bids Zion stand forth radiant in the light of the prosperity He bestows. The nations are drawn to Zion's bright light.

Isaiah 60:3. rising: i.e. dawn.

Isaiah 60:4-9. He bids her behold her exiled children brought home from distant lands, her daughters carried carefully upon the hip (cf. mg.), as is the custom of the Oriental nurse. Then shall her face become radiant, and her heart beat wildly for joy. Into her shall flow the treasures of sea and land. The Bedouin tribes send droves of camels. Sheba's inhabitants (1 Kings 10*) come and proclaim Yahweh's praises. From the N. Arabian tribes—Kedar and Nebaioth—flocks arrive for the sacrifices of the glorified Temple. From the West ships, so numerous that their sails are like clouds, come—unerringly as homing-doves—treasure-laden. The seafarers too, those of Tarshish in the van, bring returning exiles, and precious metals, as a tribute to Yahweh's name.

Isaiah 60:5. be enlarged: read, "throb."

Isaiah 60:6. Midian and Ephah: cf. Genesis 25:4. Here apparently representative of the camel-owning Bedouin tribes of neighbouring deserts.—Sheba: in S.W. Arabia.

Isaiah 60:7. Kedar, Nebaioth: cf. Genesis 25:13*; N. Arabian nomads.—minister unto: emend "seek eagerly."

Isaiah 60:8. Windows: the lattice openings of their cotes.

Isaiah 60:9. Read, "Surely the ships (or mariners) gather to me," which fits what follows.

Isaiah 60:10-16. The immigrants shall build up Zion's walls, their kings minister to her needs; for Yahweh's impulsive anger is now replaced by gracious mercy. So great shall be the throng of incoming proples, bringing their treasures, their kings leading the way, that the gates of Zion must be open day and night. To beautify the Temple, poor beside the glories of its predecessor, shall come the most precious woods from Lebanon's forests. The children of Zion's arrogant oppressors shall be her humble suppliants, recognising the dwelling-place of the mighty Yahweh. Hitherto avoided by the traveller, because of her poverty and meanness, she shall now become a proud city. From the nations and their kings she shall receive new strength, and shall realise that Yahweh is indeed her redeemer.

Isaiah 60:11. led with them: emend, "leading them."

Isaiah 60:17-22. In the new city gold and silver shall replace brass and iron: Peace shall be her magistrate, and Right her governor. Violence and ruin shall no more be found in her midst: the walls which protect her shall be called "Deliverance" and the gates through which throng the peoples and their treasures shall be called "Renown." She shall need no sun or moon, for Yahweh shall ever be her light and beauty, and His is light that knows no setting. All her inhabitants shall then be upright; they shall never be dispossessed, but, increasing as a tree planted by Yahweh might be expected to grow, they shall become a numerous people. Yahweh will hasten the accomplishment of her glory in His own good time.

Isaiah 60:21. Read probably, "The branch (i.e. shoot) of Yahweh's planting, the work of His hands. . . ."

61 Chapter 61 

Verses 1-4
Isaiah 61-62. The Coming Year of Grace.

Isaiah 61:1-4. The prophet speaks of his "call" in language reminiscent of the "Servant Songs." "Yahweh's spirit abides with me, because He has ordained me. He has sent me to bring glad news to the distressed; to proclaim freedom to the Jews in bondage; to herald the year of favour to those who love Yahweh, which shall prove a day of vengeance upon His foes; to comfort all mourners, giving them a ‘coronal for a coronach' (so Box, bringing out a word-play in Heb.), festal unguents for mourning attire, and songs for sighs. They shall be called ‘Terebinths of Triumph' (‘righteousness') planted by Yahweh for His glory. They shall rebuild the cities that have long been desolate ruins."

Isaiah 61:1. meek: Heb. may mean either "poor" or "pious"; parallelism favours mg.

Isaiah 61:3. the garment of: should precede "mourning."

Verses 5-11
Isaiah 61:5-11. The prophet now addresses the people directly. Men of other nations shall serve as labourers at their bidding and call them "Yahweh's priests," or "Servants of our God," recognising Yahweh as such. As a priestly caste they will enjoy the wealth of the peoples, as priestly tithe, and deck (so emend "boast"; cf. LXX) themselves in their splendours. This privileged treatment is justified. For as their (so emend "your") shame was in double measure, and ignominy their lot (emending "for confusion . . . portion"), they shall have in their own land a double portion and everlasting joy. For Yahweh loves justice, and hates iniquitous plundering; so He will recompense His wronged people, making with them a covenant (cf. Isaiah 55:3). Their descendants shall be so prosperous that all nations shall recognise their pre-eminent blessedness. As surely as the seed germinates in the soil shall their triumph arrest the eyes of the nations.

Isaiah 61:10. Seems to be misplaced. Zion rejoices because Yahweh has clothed her with deliverance and victory like a begarlanded bridegroom or a bejewelled bride.
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Verses 1-5
Isaiah 62:1-5. The prophet will not rest in his mission (cf. Isaiah 61:1) till Zion's triumph is resplendent, her brilliance dazzling kings and nations. Zion shall be as a beautiful crown which Yahweh takes in His hand to adorn Himself. Now she may well be named "Forsaken," her land, "Deserted"; but then Yahweh, Israel's husband, shall restore her to His favour, and her name shall be "My Delight," that of the land, "Spouse." With a young husband's joy in his young bride shall her builder (not "sons" which completely spoils the figure), Yahweh, espouse her.

Isaiah 62:1. lamp: rather, "torch."

Verses 6-12
Isaiah 62:6 f. Yahweh has appointed heavenly beings as an invisible guard of Jerusalem: their duty ever to sound in His ears, till its fulfilment, His promise to make her a renown in the earth.

Isaiah 62:8 f. Yahweh has pledged His omnipotence that no longer shall marauders plunder the fields and vineyards of His people, but, protected from invasion, they shall enjoy their produce and celebrate in the Temple the feasts of ingathering.

Isaiah 62:10-11 a. Anticipating the glad return to Zion from the Dispersion, the prophet bids the inhabitants go forth and make ready the road for the entry of the exiles, banking up the causeway and clearing it of stones, and raising a standard to which they may flock, for Yahweh has sent forth a world-wide proclamation to her exiled sons.

Isaiah 62:11 b - Isaiah 62:12. Say ye: does not introduce the proclamation, as the English seems to suggest, but a new exhortation parallel to "Go through."

63 Chapter 63 

Verses 1-6
Isaiah 63:1-6. The Triumph of Yahweh.—In this poem, isolated from its context, the poet, looking into the future, sees a solitary but majestic warrior striding along, his splendid garments all bloodstained. "Who," he asks, "is this?" To which Yahweh Himself, for it is He, makes answer, "I, resplendent in triumph, mighty to deliver." "Why," asks the poet, "is Thine apparel stained red like the garments of the grape-treader?" Yahweh answers, "A wine-trough indeed have I trodden and the nations lent Me no aid. In fury I trampled them, so that their juice spurted out and I stained all My garments." This terrible figure is explained in Isaiah 63:4-6. Yahweh's day of vengeance on the nations that oppressed His people, the year (cf. Isaiah 61:2) of ransom (cf. mg.) was come. He sought an ally among the nations—but to His astonishment found none to support Him. So His own strength and fury wrought deliverance for Him. The nations in passion He trampled and smashed (so read with some MSS for "made drunk") in His fury, spilling their life-blood (literally "juice," the same word as in Isaiah 63:3) on the ground. The poem ends abruptly; the end of it seems to have been lost.

Isaiah 63:1. Edom, Bozrah: if the text is right Edom, and its chief city Bozrah, are used as typical of the nations. Cf. Isaiah 34. But with the slightest change we might translate "cometh all crimsoned, his garments redder than a vintager." We might read in the last clause: "I resplendent in righteousness (i.e. triumph), mighty to save."

Verses 7-14
Isaiah 63:7-14. A Recital of Yahweh's Kindness to His People of Old.—This passage seems to be a liturgy of thanksgiving: resemblance to Pss. is obvious.

I will recount Yahweh's acts of love, His deeds of renown, in accordance with all that Yahweh, great in goodness (cf. LXX), has done for us. He thought, "Surely they are My people, sons that will not play Me false." So He became their deliverer in all their distress. Following LXX, connect the first four words of Isaiah 63:9 with Isaiah 63:8, and continue: "No messenger or angel, but His own presence delivered them.") Yahweh Himself, no intermediary, delivered, ransomed, and led them with tender care. But, disappointing His thought (Isaiah 63:8), they were perverse, and pained His holy spirit (i.e. His manifested presence") so that He was compelled to fight against them. In their consequent distress Israel (cf. mg.) recalled His grace in times gone by; "where," they lamented, "is He who brought up (delete "them" with VSS and some MSS) from the sea the shepherd (mg.) of His flock?" i.e. saved Moses from the Nile (cf. Isaiah 19:5*). "Where is He who put His holy spirit within the community, lending His wonder-working power to Moses' hand and bringing, to His eternal glory, His people through the Red Sea, so that they did not stumble but walked as surely as a horse on the plain, and with the unerring step of cattle descending a hillside?" Read with VSS, "guided" for "caused to rest" in Isaiah 63:14.

Verses 15-19
Isaiah 63:15 to Isaiah 64:9. A Fervent Prayer to Yahweh to Intervene again for His Children.—The appeal rings like a litany, reminding Yahweh, who has withdrawn into His glorious heavenly palace, of His former compassion. To Abraham and Israel appeal has been made in vain (some approach to ancestor-worship seems to have been prevalent), but Yahweh is their father and redeemer. His severity has sent them wandering even further away, and hardened their heart so that they cannot "fear Him," i.e. carry out the duties of religion. If only He would come back from His seclusion! Isaiah 63:18 is corrupt; regrouping of consonants and very slight changes give the excellent sense, "Why do the wicked despise thy Holy House, our enemies desecrate thy Sanctuary? "The allusion is not to a destruction, but a profanation, of the Temple by the pro-Samaritans, who refused to accept the new standard of religious practice, adhering tenaciously to old usages now regarded as heathenish. The strict party is left, through Yahweh's seclusion, as a shepherdless flock. If Yahweh would but manifest Himself in a glorious theophany (cf. Judges 5:4 f.), rending the heavens and causing the mountains to shake, even as fire makes brushwood crackle and blaze or water boil over, that He might "put the fear of God" into His adversaries, and make the peoples tremble while He does "terrible things"—the term used of the marvels of the Exodus—beyond the hopes of His people or the experience of men! (Delete Isaiah 64:3 b, "thou camest . . . presence" an accidental repetition from Isaiah 63:1, and connect "For from of old men have not heard" with what precedes, changing "For" to "and." On the basis of LXX the rest of Isaiah 63:4 may possibly be reconstructed, "Ear hath not heard and eye hath not seen the deeds and exploits which thou wilt work for those who wait on thee.") Oh! that He would meet, i.e. be gracious to, those who work righteousness and remember His ways (cf. LXX). The remainder of this corrupt verse (cf. mg.) may read, "Behold, thou wast wroth and we sinned, wroth at our doings, so that we became guilty.") For we have become like the unclean, our righteous deeds like a polluted garment: we are withered like leaves, and our iniquity (read sing.) has whirled us away like the wind. So that hardly one among us calls on Thy name (cf. Genesis 4:26), or is zealous to lay hold on Thee, because Thou hast withdrawn Thy countenance from us and delivered us up to the power of our sins (mg.). We are the clay which Thou hast fashioned; destroy not Thy work by unrelenting anger (cf. Job 10:8-12). Look at us, we entreat Thee, we are Thy people!

64 Chapter 64 

Verses 1-9
Isaiah 63:15 to Isaiah 64:9. A Fervent Prayer to Yahweh to Intervene again for His Children.—The appeal rings like a litany, reminding Yahweh, who has withdrawn into His glorious heavenly palace, of His former compassion. To Abraham and Israel appeal has been made in vain (some approach to ancestor-worship seems to have been prevalent), but Yahweh is their father and redeemer. His severity has sent them wandering even further away, and hardened their heart so that they cannot "fear Him," i.e. carry out the duties of religion. If only He would come back from His seclusion! Isaiah 63:18 is corrupt; regrouping of consonants and very slight changes give the excellent sense, "Why do the wicked despise thy Holy House, our enemies desecrate thy Sanctuary? "The allusion is not to a destruction, but a profanation, of the Temple by the pro-Samaritans, who refused to accept the new standard of religious practice, adhering tenaciously to old usages now regarded as heathenish. The strict party is left, through Yahweh's seclusion, as a shepherdless flock. If Yahweh would but manifest Himself in a glorious theophany (cf. Judges 5:4 f.), rending the heavens and causing the mountains to shake, even as fire makes brushwood crackle and blaze or water boil over, that He might "put the fear of God" into His adversaries, and make the peoples tremble while He does "terrible things"—the term used of the marvels of the Exodus—beyond the hopes of His people or the experience of men! (Delete Isaiah 64:3 b, "thou camest . . . presence" an accidental repetition from Isaiah 63:1, and connect "For from of old men have not heard" with what precedes, changing "For" to "and." On the basis of LXX the rest of Isaiah 63:4 may possibly be reconstructed, "Ear hath not heard and eye hath not seen the deeds and exploits which thou wilt work for those who wait on thee.") Oh! that He would meet, i.e. be gracious to, those who work righteousness and remember His ways (cf. LXX). The remainder of this corrupt verse (cf. mg.) may read, "Behold, thou wast wroth and we sinned, wroth at our doings, so that we became guilty.") For we have become like the unclean, our righteous deeds like a polluted garment: we are withered like leaves, and our iniquity (read sing.) has whirled us away like the wind. So that hardly one among us calls on Thy name (cf. Genesis 4:26), or is zealous to lay hold on Thee, because Thou hast withdrawn Thy countenance from us and delivered us up to the power of our sins (mg.). We are the clay which Thou hast fashioned; destroy not Thy work by unrelenting anger (cf. Job 10:8-12). Look at us, we entreat Thee, we are Thy people!

Verses 10-12
Isaiah 64:10-12. These verses, which describe the Temple as not merely desecrated but actually burned, seem to be a late addition from a period of which we have no exact information.

The cities of the holy land are become a desert, Jerusalem a curse (LXX and Latin). The Temple, which has existed long enough to have exchanged its simplicity for adornment, and to be hallowed by memory, is burned. All that the people took delight in is ruined. Can Yahweh refrain from action on behalf of his people?

65 Chapter 65 

Introduction
Isaiah 65-66. These chapters contain, loosely strung together, a number of promises of reward to the righteous and threats of doom to the faithless.

Verses 1-7
Isaiah 65:1-7. Retribution Awaits those who Cling to the Old Ritual Practices and Refuse to Adhere to the Reformed Religion.—Yahweh declares His readiness to respond to this people, but they would not approach Him or call upon (mg., cf. VSS) His name. "I made," He says, "unceasing entreaty to them, unruly as they were, but they steadfastly adhered to their own evil ways, insulting Me in My own holy city by their grove-worship and incense-burning. They pass the night among the tombs and recesses (to obtain dream-oracles from the dead). They eat the flesh of, and drink ‘magical hell-broth' made from, forbidden animals that they sacrifice. Having acquired in these mystic rites a ‘taboo' holiness—physically contagious—they caution others to shrink away lest they too should be made ‘taboo' (read in Isaiah 65:5, ‘lest I make thee holy': ‘am holier than' is an impossible translation). Such men are to Me a standing offence. But My remembrancer records their doings in his book. Nor will I be silent until I have punished their (so VSS) sins and those of their fathers, who defied (mg.) Me with their sacrifices in the high places. I will measure out their recompense upon their head (so emend "first") and requite it into their bosom."

Isaiah 65:1. am: the Heb. verbs are tolerative; render both times, "allowed myself to be."

Isaiah 65:3. bricks: the meaning is obscure. Perhaps "under white poplars" should be read; cf. Hosea 4:13.

Verses 8-12
Isaiah 65:8-12. The Righteous shall Inherit the Land, but their Opponents shall be Slaughtered.—Yahweh says, "Even as the vintagers say when they see a cluster with only a few sound grapes in it, ‘Destroy it not, for a blessing is in it,' so for the sake of those who are faithful to Me I will not utterly destroy My people. The righteous survivors shall possess the holy land. From Sharon (p. 28)—the maritime plain between Joppa and Carmel—to the valley of Achor—in the neighbourhood of Jericho—the plains shall teem with cattle. But you who deliberately ignore My Temple and its ritual, spreading instead a meal for the gods Fortune and Destiny—you will I destine (a terrible jest) to destruction, because ye were deaf to all My appeals, defying My will."

Isaiah 65:8. Destroy . . . in it: possibly the opening words of a popular vintage song.

Isaiah 65:11. table: the rite of the shewbread is probably to be traced to this custom of preparing banquets (lectisternia) for the gods (Leviticus 24:5-9*).

Verses 13-20
Isaiah 65:13-20. The Coming Good Fortune of the Righteous.—Yahweh again is the speaker. "My people shall rejoice in the satisfaction of their wants when ye, rebellious ones, are wailing in your need. Nought shall be left of you but your name, which My people shall employ as a curse, saying, ‘As Yahweh slew those so may He slay thee.' But My people shall be called by a new name (cf. Isaiah 62:4). The fulfilment of My promises shall make My faithfulness a proverb. The former trials shall be forgotten because, to men's exultation, I shall change existing conditions so that it is as though I had created the earth anew. I will transform Jerusalem so that she shall be joy personified, and in her people will I find My joy. There shall be no more mourning in Jerusalem, for none shall die in infancy or prematurely: all shall live a hundred years."

Isaiah 65:14. vexation: read mg.

Isaiah 65:16. truth: read, with change of vowel-points, "faithfulness."

Isaiah 65:20. and the sinner . . . accursed: probably a theological gloss.

Verses 21-25
Isaiah 65:21-25. An Expansion of the Theme of Isaiah 65:13-20.—They may build houses and plant vineyards, certain that they will live to enjoy them. Their lives shall be as the life of a tree, long, and undisturbed by calamity. They shall not bring up (so read for "forth") children only to see them perish: their children and they alike are a race blessed by Yahweh. Their prayers shall be answered even while they are being uttered. Even the beasts shall lose their redness of tooth and claw (cf. Isaiah 11:6-9).

Isaiah 65:25. and dust . . . meat: a glossator, mindful of Genesis 3:14, has excepted the serpent from the general felicity.
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Introduction
Isaiah 65-66. These chapters contain, loosely strung together, a number of promises of reward to the righteous and threats of doom to the faithless.

Verses 1-24
Isaiah 66. Here divisions are hard to define. The theme—the coming punishment of the apostates and the coming glory of the pious—is pursued now on one side, now on the other.

Isaiah 66:1-4. An Attack on the Projectors of a Rival Temple.—Those Jews who refused to accept the reformed religion apparently proposed to set up a rival temple. Yahweh scornfully demands of them in what manner of building they would house Him, whose habitation is the universe. These things—a temple and a resting-place—He has already made for Himself, on Zion; for despite His loftiness He ever considers the humble and obedient worshipper. As for these rebels who combine forbidden with legitimate rites, such as human sacrifice, the sacrifice of a dog without effusion of blood, the sacrificial use of swine's blood, and honouring of images, just as they choose their own perverse ways so will He choose to make them the sport of fate and bring upon them the things they dread. For, refusing to hearken to His commandments, they deliberately defied Him.

Isaiah 66:2. but: Heb. simply "and."

Isaiah 66:3. is as he that: Heb. literally, "He that killeth an ox, he that killeth a man" and similarly. The same man practises both the recognised and the illicit rite.

Isaiah 66:4. delusions: a rare word, meaning possibly "wanton blows of fortune."

Isaiah 66:5-11. The Imminent Satisfaction of the Hopes of the Pious.—On the other hand, those for whom Yahweh's word is law, to whom the opponents of reform have mockingly said, "Let Yahweh glorify Himself (so LXX) in accordance with your confident hopes, that we may see you happy!" are comforted by the assurance that He will bring these mockers to shame. He will roar from His Temple (cf. Amos 1:2) as He comes forth to punish His enemies. Zion, to the amazement of the nations, shall become so suddenly populous with throngs of returning exiles that she is likened to a woman who ere the birthpains have begun brings forth a son. Having brought His purposes near to accomplishment, Yahweh will certainly complete them. He bids Jerusalem rejoice, and those who have been "constant in her ills be joyous in her joy," deriving from her joy to the full.

Isaiah 66:8. land: probably "the people of a" has fallen out before this word.

Isaiah 66:10. Rejoice ye with: read with LXX "rejoice thou."

Isaiah 66:12-18 a. The Future Felicity of the Pious Contrasted with the Impending Doom of their Opponents.—Yahweh promises that He will divert to Zion prosperity ("peace") like an overflowing stream; and the wealth of the nations shall pour into her like a torrent. Her children shall be so comforted by Him that they are compared to an infant carried on the side (cf. Isaiah 60:4) and fondly consoled by a mother. In their experience of Yahweh's grace they shall rejoice, and their bodies shall be full of life like the new grass after the early rains. But while Yahweh's grace (so emend "hand," Isaiah 66:14) shall be manifested to His servants, His enemies shall feel His wrath. He will come like (so some MSS and LXX) fire, the storm-cloud His chariot (cf. Psalms 18:10) scorching His foes with His hot indignation. With fire and sword He will enter into judgement with all men. As for those who cling to the old superstitious cultus, purifying themselves for the worship not of the Temple but of the groves, where they follow the actions of "one in the midst"—probably a leader of the ceremonies, cf. Ezekiel 8:11—and eat in mystic meaJs food regarded by the Law as unclean, their works and thoughts shall perish together.

Isaiah 66:12. and ye shall suck; ye: read, "and your children" (LXX).

Isaiah 66:17. abomination: read, "swarming creatures."

Isaiah 66:18. Transfer the first clause to Isaiah 66:17, rendering "their works and their thoughts shall come," etc.

Isaiah 66:18 b - Isaiah 66:22. Yahweh will Gather to Zion her Dispersed Sons, and She shall Abide for Ever.—Yahweh will assemble all nations before Jerusalem, and manifest His majesty in punishment; the survivors He will send into the furthest regions to testify of what they have seen. These furthest nations—evidently the "all" of Isaiah 66:18 is not to be taken literally—shall bring all the dispersed Jews back to Jerusalem, tenderly and reverently as a Jew would bring an offering to Yahweh. Yahweh will take some from the returned exiles to be Levite-priests. The nation shall be eternal, like the new earth and heavens which Yahweh will make.

Isaiah 66:18. If all are gathered, who are the nations of Isaiah 66:19? Many would delete "all." But possibly the writer was not strictly logical.

Isaiah 66:19. unto the nations . . . Javan: a gloss explaining the far lands. In any case for Pul read "Put" (LXX); cf. Jeremiah 46:9, Ezekiel 27:10 f., and for that draw the bow, read (cf. LXX) "Meshech and Rosh," cf. Ezekiel 38:2.—Javan = the Ionians.

Isaiah 66:21. priests and for Levites: the "and" is inserted by the translators, the "for" probably due to accidental repetition of a consonant in Heb.; read "Levitical priests." The point is important, as it would date the passage before the sharp distinction made in the Priestly Legislation between priests and Levites.

Isaiah 66:23 f. A Late Appendix.—The triumphant note upon which the book ends is sadly marred by this late addition, which pictures the Jews—"all flesh" can hardly here be of wider application—coming each new moon and Sabbath to worship in the Temple, and regarding with abhorrence the dead bodies of the apostates in the Valley of Hinnom (Gehenna Mark 9:43*). But the picture is not to be taken too literally, for the fantastic elements of the ever-gnawing worm and the undying fire cannot be reduced within the limits of experience. The addition is not much older than the second century B.C.

