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00 Introduction 

INTRODUCTION

TO THE PENTATEUCH AND HISTORICAL BOOKS

by Robert Jamieson

The Pentateuch, the name by which the first five books of the Bible are designated, is derived from two Greek words, pente, "five," and teuchos, a "volume," thus signifying the fivefold volume. Originally these books formed one continuous work, as in the Hebrew manuscripts they are still connected in one unbroken roll. At what time they were divided into five portions, each having a separate title, is not known, but it is certain that the distinction dates at or before the time of the Septuagint translation. The names they bear in our English version are borrowed from the Septuagint, and they were applied by those Greek translators as descriptive of the principal subjects—the leading contents of the respective books. In the later Scriptures they are frequently comprehended under the general designation, The Law, The Book of the Law, since, to give a detailed account of the preparations for, and the delivery of, the divine code, with all the civil and sacred institutions that were peculiar to the ancient economy, is the object to which they are exclusively devoted. They have always been placed at the beginning of the Bible, not only on account of their priority in point of time, but as forming an appropriate and indispensable introduction to the rest of the sacred books. The numerous and oft-recurring references made in the later Scriptures to the events, the ritual, and the doctrines of the ancient Church would have not only lost much of their point and significance, but have been absolutely unintelligible without the information which these five books contain. They constitute the groundwork or basis on which the whole fabric of revelation rests, and a knowledge of the authority and importance that is thus attached to them will sufficiently account for the determined assaults that infidels have made on these books, as well as for the zeal and earnestness which the friends of the truth have displayed in their defense. 

The Mosaic origin of the Pentateuch is established by the concurring voices both of Jewish and Christian tradition; and their unanimous testimony is supported by the internal character and statements of the work itself. That Moses did keep a written record of the important transactions relative to the Israelites is attested by his own express affirmation. For in relating the victory over the Amalekites, which he was commanded by divine authority to record, the language employed, "write this for a memorial in a book" [Hebrew, the book], (Exodus 17:14), shows that that narrative was to form part of a register already in progress, and various circumstances combine to prove that this register was a continuous history of the special goodness and care of divine providence in the choice, protection, and guidance of the Hebrew nation. First, there are the repeated assertions of Moses himself that the events which checkered the experience of that people were written down as they occurred (see Exodus 24:4-7; Exodus 34:27; Numbers 33:2). Secondly, there are the testimonies borne in various parts of the later historical books to the Pentateuch as a work well known, and familiar to all the people (see Joshua 1:8; Joshua 8:34; Joshua 23:6; Joshua 24:26; 1 Kings 2:3, &c.) Thirdly, frequent references are made in the works of the prophets to the facts recorded in the books of Moses (compare Isaiah 1:9 with Genesis 19:1; Isaiah 12:2 with Exodus 15:2; Isaiah 51:2 with Genesis 12:2; Isaiah 54:9 with Genesis 8:21-22; compare Hosea 9:10 with Numbers 25:3; Hosea 11:8 with Genesis 19:24; Hosea 12:4 with Genesis 32:24-25; Hosea 12:12 with Genesis 28:5; Genesis 29:20; compare Joel 1:9 with Numbers 15:4-7; Numbers 28:7-14; De 12:6, 7; 16:10, 11; compare Amos 2:9 with Numbers 21:21; Amos 4:4 with Numbers 28:3; Amos 4:11 with Genesis 19:24; Amos 9:13 with Leviticus 26:5; compare Micah 6:5 with Numbers 22:25; Micah 6:6 with Leviticus 9:2; Micah 6:15 with Leviticus 26:16, &c.) Fourthly, the testimony of Christ and the Apostles is repeatedly borne to the books of Moses (Matthew 19:7; Lu 16:29; 24:27; John 1:17; John 7:19; Acts 3:22; Acts 28:23; Romans 10:5). Indeed the references are so numerous, and the testimonies so distinctly borne to the existence of the Mosaic books throughout the whole history of the Jewish nation, and the unity of character, design, and style pervading these books is so clearly perceptible, notwithstanding the rationalistic assertions of their forming a series of separate and unconnected fragments, that it may with all safety be said, there is immensely stronger and more varied evidence in proof of their being the authorship of Moses than of any of the Greek or Roman classics being the productions of the authors whose names they bear. But admitting that the Pentateuch was written by Moses, an important question arises, as to whether the books which compose it have reached us in an authentic form; whether they exist genuine and entire as they came from the hands of their author. In answer to this question, it might be sufficient to state that, in the public and periodical rehearsals of the law in the solemn religious assemblies of the people, implying the existence of numerous copies, provision was made for preserving the integrity of "The Book of the Law." But besides this, two remarkable facts, the one of which occurred before and the other after the captivity, afford conclusive evidence of the genuineness and authenticity of the Pentateuch. The first is the discovery in the reign of Josiah of the autograph copy which was deposited by Moses in the ark of the testimony, and the second is the schism of the Samaritans, who erected a temple on Mount Gerizim, and who, appealing to the Mosaic law as the standard of their faith and worship equally with the Jews, watched with jealous care over every circumstance that could affect the purity of the Mosaic record. There is the strongest reason, then, for believing that the Pentateuch, as it exists now, is substantially the same as it came from the hands of Moses. The appearance of a later hand, it is true, is traceable in the narrative of the death of Moses at the close of Deuteronomy, and some few interpolations, such as inserting the altered names of places, may have been made by Ezra, who revised and corrected the version of the ancient Scriptures. But, substantially, the Pentateuch is the genuine work of Moses, and many, who once impugned its claims to that character, and looked upon it as the production of a later age, have found themselves compelled, after a full and unprejudiced investigation of the subject, to proclaim their conviction that its authenticity is to be fully relied on. 

The genuineness and authenticity of the Pentateuch being admitted, the inspiration and canonical authority of the work follow as a necessary consequence. The admission of Moses to the privilege of frequent and direct communion with God (Exodus 25:22; Exodus 33:3; Numbers 7:89; Numbers 9:8); his repeated and solemn declarations that he spoke and wrote by command of God; the submissive reverence that was paid to the authority of his precepts by all classes of the Jewish people, including the king himself (De 17:18; 27:3); and the acknowledgment of the divine mission of Moses by the writers of the New Testament, all prove the inspired character and authority of his books. The Pentateuch possessed the strongest claims on the attention of the Jewish people, as forming the standard of their faith, the rule of their obedience, the record of their whole civil and religious polity. But it is interesting and important to all mankind, inasmuch as besides revealing the origin and early development of the divine plan of grace, it is the source of all authentic knowledge, giving the true philosophy, history, geography, and chronology of the ancient world. Finally, the Pentateuch "is indispensable to the whole revelation contained in the Bible; for Genesis being the legitimate preface to the law; the law being the natural introduction to the Old Testament; and the whole a prelude to the gospel revelation, it could not have been omitted. What the four Gospels are in the New, the five books of Moses are in the Old Testament." 

Genesis, the book of the origin or production of all things, consists of two parts: the first, comprehended in the first through eleventh chapters, gives a general history; the second, contained in the subsequent chapters, gives a special history. The two parts are essentially connected; the one, which sets out with an account of the descent of the human race from a single pair, the introduction of sin into the world, and the announcement of the scheme of divine mercy for repairing the ruins of the fall, was necessary to pave the way for relating the other, namely, the call of Abraham, and the selection of his posterity for carrying out the gracious purpose of God. An evident unity of method, therefore, pervades this book, and the information contained in it was of the greatest importance to the Hebrew people, as without it they could not have understood the frequent references made in their law to the purposes and promises of God regarding themselves. The arguments that have been already adduced as establishing the Mosaic origin of the Pentateuch prove of course that Moses was the author of Genesis. The few passages on which the rationalists grounded their assertions that it was the composition of a later age have been successfully shown to warrant no such conclusion; the use of Egyptian words and the minute acquaintance with Egyptian life and manners, displayed in the history of Joseph, harmonize with the education of Moses, and whether he received his information by immediate revelation, from tradition, or from written documents, it comes to us as the authentic work of an author who wrote as he was inspired by the Holy Ghost (2 Peter 1:21). 

Exodus, a "going forth," derives its name from its being occupied principally with a relation of the departure of the Israelites from Egypt, and the incidents that immediately preceded as well as followed that memorable migration. Its authorship by Moses is distinctly asserted by himself (Exodus 24:4), as well as by our Lord (Mr 12:26; Lu 20:37). Besides, the thorough knowledge it exhibits of the institutions and usages of the ancient Egyptians and the minute geographical details of the journey to Sinai, establish in the clearest manner the authenticity of this book. 

Leviticus. So called from its treating of the laws relating to the ritual, the services, and sacrifices of the Jewish religion, the superintendence of which was entrusted to the Levitical priesthood. It is chiefly, however, the duties of the priests, "the sons of Aaron," which this book describes; and its claim to be the work of Moses is established by the following passages:—2 Chronicles 30:16; Nehemiah 8:14; Jeremiah 7:22-23; Ezekiel 20:11, Matthew 8:4; Lu 2:22; John 8:5; Romans 10:4; Romans 13:9; 2 Corinthians 6:16; Galatians 3:12; 1 Peter 1:16. 

Numbers. This book is so called because it contains an account of the enumeration and arrangement of the Israelites. The early part of it, from the first through the tenth chapters, appears to be a supplement to Leviticus, being occupied with relating the appointment of the Levites to the sacred offices. The journal of the march through the wilderness is then given as far as Numbers 21:20; after which the early incidents of the invasion are narrated. One direct quotation only from this book (Numbers 16:5) is made in the New Testament (2 Timothy 2:19); but indirect references to it by the later sacred writers are very numerous. 

Deuteronomy, the second law, a title which plainly shows what is the object of this book, namely, a recapitulation of the law. It was given in the form of public addresses to the people; and as Moses spoke in the prospect of his speedy removal, he enforced obedience to it by many forcible appeals to the Israelites, concerning their long and varied experience both of the mercies and the judgments of God. The minute notices of the heathen people with whom they had come in contact, but who afterward disappeared from the pages of history, as well as the accounts of the fertility and products of Canaan, and the counsels respecting the conquest of that country, fix the date of this book and the time of its composition by the hand of Moses. The close, however, must have been added by another; and, indeed, it is supposed by some to have formed the original preface to the Book of Joshua. 

Joshua. The title of this book is derived from the pious and valiant leader whose achievements it relates and who is commonly supposed to have been its author. The objections to this idea are founded chiefly on the clause, "unto this day," which occurs several times (Joshua 4:9; Joshua 6:25; Joshua 8:28). But this, at least in the case of Rahab, is no valid reason for rejecting the idea of his authorship; for assuming what is most probable, that this book was composed toward the close of Joshua's long career, or compiled from written documents left by him, Rahab might have been still alive. A more simple and satisfactory way of accounting for the frequent insertion of the clause, "unto this day," is the opinion that it was a comment introduced by Ezra, when revising the sacred canon; and this difficulty being removed, the direct proofs of the book having been produced by a witness of the transactions related in it, the strong and vivid descriptions of the passing scenes, and the use of the words "we" and "us," (Joshua 5:1-6), viewed in connection with the fact, that, after his farewell address to the people, Joshua "wrote these words in the book of the law of God" [Joshua 24:26]—all afford strong presumptive proof that the entire book was the work of that eminent individual. Its inspiration and canonical authority are fully established by the repeated testimonies of other Scripture writers (compare Joshua 6:26 with 1 Kings 16:34; compare Joshua 10:13 with Habakkuk 3:11; Joshua 3:14 with Acts 7:45; Joshua 6:17-23 with Hebrews 11:30; Joshua 2:1-24 with James 2:25; Psalms 44:2; Psalms 68:12-14; Psalms 78:54-55). As a narrative of God's faithfulness in giving the Israelites possession of the promised land, this history is most valuable, and bears the same character as a sequel to the Pentateuch, that the Acts of the Apostles do to the Gospels. 

Judges is the title given to the next book, from its containing the history of those non-regal rulers who governed the Hebrews from the time of Joshua to that of Eli, and whose functions in time of peace consisted chiefly in the administration of justice, although they occasionally led the people in their wars against their public enemies. The date and authorship of this book are not precisely known. It is certain, however, that it preceded the Second Book of Samuel (compare Jud with 2 Samuel 11:21), as well as the conquest of Jerusalem by David (compare Jude 1:21 with 2 Samuel 5:6). Its author was in all probability Samuel, the last of the judges (see Jud 19:1; 21:25), and the date of the first part of it is fixed in the reign of Saul, while the five chapters at the close might not have been written till after David's establishment as king in Israel (see Jud 18:31). It is a fragmentary history, being a collection of important facts and signal deliverances at different times and in various parts of the land, during the intermediate period of three hundred years between Joshua and the establishment of the monarchy. The inspired character of this book is confirmed by allusions to it in many passages of Scripture (compare Jud 4:2; 6:14 with 1 Samuel 12:9-12; Jud 9:53 with 2 Samuel 11:21; Jud 7:25 with Psalms 83:11; compare Jud 5:4, 5 with Psalms 7:5; Jud 13:5; 16:17 with Matthew 2:13-23; Acts 13:20; Hebrews 11:32). 

Ruth is properly a supplement to the preceding book, to which, in fact, it was appended in the ancient Jewish canon. Although it relates an episode belonging to the time of the Judges, its precise date is unknown. It appears certain, however, that it could not have been written prior to the time of Samuel (see Ruth 4:17-22), who is generally supposed to have been its author; and this opinion, in addition to other reasons on which it rests, is confirmed by Ruth 4:7, where it is evident that the history was not compiled till long after the transactions recorded. The inspiration and canonical authority of the book is attested by the fact of Ruth's name being inserted by Matthew in the Saviour's genealogy [Matthew 1:5]. 

The First and Second Books of Samuel. The two were, by the ancient Jews, conjoined so as to make one book, and in that form could be called the Book of Samuel with more propriety than now, the second being wholly occupied with the relation of transactions that did not take place till after the death of that eminent judge. Accordingly, in the Septuagint and the Vulgate, it is called the First and Second Books of Kings. The early portion of the First Book, down to the end of the twenty-fourth chapter, was probably written by Samuel; while the rest of it and the whole of the Second, are commonly ascribed to Nathan and Gad, founding the opinion on 1 Chronicles 29:29. Commentators, however, are divided about this, some supposing that the statements in 1 Samuel 2:26; 1 Samuel 3:1, indicate the hand of the judge himself, or a contemporary; while some think, from 1 Samuel 6:18; 1 Samuel 12:5; 1 Samuel 27:6, that its composition must be referred to a later age. It is probable, however, that these supposed marks of an after-period were interpolations of Ezra. This uncertainty, however, as to the authorship does not affect the inspired authority of the book, which is indisputable, being quoted in the New Testament (1 Samuel 13:14 in Acts 13:22, and 2 Samuel 7:14 in Hebrews 1:5), as well as in many of the Psalms. 

The First and Second Books of Kings, in the ancient copies of the Hebrew Bible, constitute one book. Various titles have been given them; in the Septuagint and the Vulgate they are called the Third and Fourth Books of Kings. The authorship of these books is unknown; but the prevailing opinion is that they were compiled by Ezra, or one of the later prophets, from the ancient documents that are so frequently referred to in the course of the history as of public and established authority. Their inspired character was acknowledged by the Jewish Church, which ranked them in the sacred canon; and, besides, it is attested by our Lord, who frequently quotes from them (compare 1 Kings 17:9; 2 Kings 5:14 with Lu 4:24-27; 1 Kings 10:1 with Matthew 12:42). 

The First and Second Books of Chronicles were also considered as one by the ancient Jews, who called them "words of days," that is, diaries or journals, being probably compiled from those registers that were kept by the king's historiographers of passing occurrences. In the Septuagint the title given them is Paraleipomenon, "of things omitted," that is, the books are supplementary because many things unnoticed in the former books are here recorded; and not only the omissions are supplied, but some narratives extended while others are added. The authorship is commonly ascribed to Ezra, whose leading object seems to have been to show the division of families, possessions, &c., before the captivity, with a view to the exact restoration of the same order after the return from Babylon. Although many things are restated and others are exact repetitions of what is contained in Kings, there is so much new and important information that, as Jerome has well said, the Chronicles furnish the means of comprehending parts of the New Testament, which must have been unintelligible without them. They are frequently referred to by Christ and the Apostles as forming part of "the Word of God" (see the genealogies in Matthew 1:1-16; Lu 3:23-38; compare 2 Chronicles 19:7 with 1 Peter 1:17; 2 Chronicles 24:19-21 with Matthew 23:32-35). 

Ezra was, along with Nehemiah, reckoned one book by the ancient Jews, who called them the First and Second Books of Ezra, and they are still designated by Roman Catholic writers the First and Second Books of Esdras. This book naturally divides itself into two parts or sections, the one contained in the first six chapters, and which relates the circumstances connected with the return of the first detachment of Babylonish exiles under Zerubbabel with the consequent rebuilding of the temple and the re-establishment of the divine service. The other part, embraced in the four concluding chapters, narrates the journey of a second caravan of returning captives under the conduct of Ezra himself, who was invested with powers to restore, in all its splendor, the entire system of the Jewish ritual. The general opinion of the Church in every succeeding age has been that Ezra was the author of this book. The chief objection is founded on Ezra 5:4, where the words, "Then said we unto them after this manner, What are the names of the men that make this building?" have occasioned a surmise that the first portion of the book was not written by Ezra, who did not go to Jerusalem for many years after. But a little attention will show the futility of this objection, as the words in question did not refer to the writer, but were used by Tatnai and his associates [Ezra 5:3]. The style and unity of object in the book clearly prove it to have been the production of but one author. The canonical authority of this book is well established; but another under the name of Ezra is rejected as apocryphal. 

Nehemiah appears to have been the author of this book, from his usually writing in his own name, and indeed, except in those parts which are unmistakably later editions or borrowed from public documents, he usually employs the first person. The major portion of the book is occupied with a history of Nehemiah's twelve years' administration in Jerusalem, after which he returned to his duties in Shushan. At a later period he returned with new powers and commenced new and vigorous measures of reform, which are detailed in the later chapters of the book. 

Esther derives its name from the Jewess, who, having become wife of the king of Persia, employed her royal influence to effect a memorable deliverance for the persecuted Church of God. Various opinions are embraced and supported as to the authorship of this book, some ascribing it to Ezra, to Nehemiah, or to Mordecai. The preponderance of authorities is in favor of the last. The historical character of the book is undoubted, since, besides many internal evidences, its authenticity is proved by the strong testimony of the feast of Purim, the celebration of which can be traced up to the events which are described in this book. Its claim, however, to canonical authority has been questioned on the ground that the name of God does not once occur in it. But the uniform tradition both of the Jewish and the Christian Churches supports this claim, which nothing in the book tends to shake; while it is a record of the superintending care of divine providence over his chosen people, with which it is of the utmost importance the Church should be furnished. The name of God is strangely enough omitted, but the presence of God is felt throughout the history; and the whole tone and tendency of the book is so decidedly subservient to the honor of God and the cause of true religion that it has been generally received by the Church in all ages into the sacred canon. 

01 Chapter 1 

Verse 1
The words of Nehemiah the son of Hachaliah. And it came to pass in the month Chisleu, in the twentieth year, as I was in Shushan the palace,

Nehemiah (comforted of Yahweh) the son of Hachaliah (whose eyes Yahweh enlivens). This eminently pious and patriotic Jew is to be carefully distinguished from two other persons of the same name-one of whom is mentioned as helping to rebuild the walls of Jerusalem (Nehemiah 3:16), and the other is noticed in the list of those who accompanied Zerubbabel in the first detachment of returning exiles (Ezra 2:2; Nehemiah 7:7). Though little is known of his genealogy, it is highly probable that he was a descendant of the tribe of Judah and royal family of David.

In the month Chisleu - answering to the close of November and the larger part of December.

Shushan the palace - the capital of ancient Susiana, east of the Tigris, a province of Persia. From the time of Cyrus it was the favourite winter residence of the Persian kings. 

Verse 2
That Hanani, one of my brethren, came, he and certain men of Judah; and I asked them concerning the Jews that had escaped, which were left of the captivity, and concerning Jerusalem.

Hanani, one of my brethren, came, he and certain men of Judah. Hanani is called (Nehemiah 7:2) his brother. But as that term was used loosely by Jews as well as other Orientals, it is probable that no more is meant than that he was of the same family. According to Josephus, Nehemiah, while walking around the palace walls, overheard some persons conversing in the Hebrew language, and having ascertained that they had lately returned from Judea, was informed by them, in answer to his eager inquiries, of the unfinished and desolate condition of Jerusalem, as well as the defenseless state of the returned exiles. The commissions previously given to Zerubbabel and Ezra extending only to the repair of the temple and of private dwellings, the walls and gates of the city had been allowed to remain a mass of shattered ruins, as they had been laid by the Chaldean siege. 

Verse 3
And they said unto me, The remnant that are left of the captivity there in the province are in great affliction and reproach: the wall of Jerusalem also is broken down, and the gates thereof are burned with fire. 

No JFB commentary on this verse. 

Verse 4
And it came to pass, when I heard these words, that I sat down and wept, and mourned certain days, and fasted, and prayed before the God of heaven,

When I heard these words ... I sat down ... and mourned ... and fasted, and prayed. The recital deeply affected the patriotic feelings of this good man, and no comfort could he find but in earnest and protracted prayer, that God would favour the purpose, which he seems to have secretly formed, of asking the royal permission to go to Jerusalem. 

Verses 5-10
And said, I beseech thee, O LORD God of heaven, the great and terrible God, that keepeth covenant and mercy for them that love him and observe his commandments:

No JFB commentary on these verses. 

Verse 11
O Lord, I beseech thee, let now thine ear be attentive to the prayer of thy servant, and to the prayer of thy servants, who desire to fear thy name: and prosper, I pray thee, thy servant this day, and grant him mercy in the sight of this man. For I was the king's cupbearer.

I was the king's cup-bearer , [ mashqeh (Hebrew #4945)] - butler (cf. Isaiah 39:7; Daniel 1:1-7). This officer, in the ancient Oriental courts, was always a person of rank and importance, and, from the confidential nature of his duties, and his frequent access to the royal presence, possessed of great influence. 

02 Chapter 2 
Verse 1
And it came to pass in the month Nisan, in the twentieth year of Artaxerxes the king, that wine was before him: and I took up the wine, and gave it unto the king. Now I had not been beforetime sad in his presence.

It came to pass in the month Nisan. This was nearly four months after he had learned the desolate and ruinous state of Jerusalem (Nehemiah 1:1). The reasons of so long a delay cannot be ascertained.

I took up the wine, and gave it unto the king. Xenophon has particularly remarked the polished and graceful manner in which the cup-bearers of the Median, and consequently the Persian, monarchs performed their duty of presenting the wine to their royal master. Having washed the cup in the king's presence, and poured into their left hand a little of the wine, which they drank off in his presence, they then handed the cup to him, not grasped, but lightly held with the tips of their thumb and fingers. This description has received some curious illustrations from the monuments of Assyria and Persia, on which the cup-bearers are frequently represented in the act of handing wine to the king. 

Verse 2
Wherefore the king said unto me, Why is thy countenance sad, seeing thou art not sick? this is nothing else but sorrow of heart. Then I was very sore afraid,

The king said unto me, Why is thy countenance sad? It was deemed highly unbecoming to appear in the royal presence with any weeds or signs of sorrow (Esther 4:2), and hence, it was no wonder that the king was struck with the dejected air of his cup-bearer; while that attendant, on his part, felt his agitation increased by his deep anxiety about the issue of the conversation so abruptly begun. But the piety and intense earnestness of the man immediately restored him to calm self-possession, and enabled him to communicate, first, the cause of his sadness, and, next, the patriotic wish of his heart to be the honoured instrument of reviving the ancient glory of the city of his fathers. 

Verses 3-5
And said unto the king, Let the king live for ever: why should not my countenance be sad, when the city, the place of my fathers' sepulchres, lieth waste, and the gates thereof are consumed with fire? No JFB commentary on these verses. 

Verse 6
And the king said unto me, (the queen also sitting by him,) For how long shall thy journey be? and when wilt thou return? So it pleased the king to send me; and I set him a time.

The queen also sitting by him. Since the Persian monarchs did not admit their wives to be present at their state festivals, this must have been a private occasion. The queen referred to was probably Esther, whose presence would tend greatly to embolden Nehemiah in stating his request; and through her influence, powerfully exerted, it may be supposed, also by her sympathy with the patriotic design, his petition was granted, to go as deputy-governor of Judea, accompanied by a military guard, and invested with full powers to obtain materials for the building in Jerusalem, as well as to get all requisite aid in promoting his enterprise.

I set him a time. Considering the great despatch made in raising the walls, it is probable that this leave of absence was limited at first to a year or six months, after which he returned to his duties in Shushan. The circumstance of fixing a set time for his return, as well as entrusting so important a work as the re-fortification of Jerusalem to his care, proves the high favour and confidence Nehemiah enjoyed at the Persian court, and the great estimation in which his services were held. At a later period he received a new commission for the better settlement of the affairs of Judea, and remained governor of that province for twelve years (Nehemiah 5:14). 

Verse 7
Moreover I said unto the king, If it please the king, let letters be given me to the governors beyond the river, that they may convey me over till I come into Judah;

Let letters be given me to the governors beyond the river. The Persian empire at this time was of vast extent, reaching from the Indus to the Mediterranean, and the Euphrates was considered as naturally dividing it into two parts, eastern and western (see Ezra 5:3-4). 

Verse 8
And a letter unto Asaph the keeper of the king's forest, that he may give me timber to make beams for the gates of the palace which appertained to the house, and for the wall of the city, and for the house that I shall enter into. And the king granted me, according to the good hand of my God upon me.

Timber to make beams for the gates of the palace which appertained to the house , [ habiyraah (Hebrew #1002)] - of the fortress, which was close to the temple. This word was changed into the Greek Baris, which, as we learn from Josephus, was the name of the tower, afterward called Antonia, on the north side of the temple area ('Jewish Wars,' b. 5:, ch. 5:, sec. 8).

According to the good hand of my God upon me. The piety of Nehemiah appears in every circumstance. The conception of this patriotic design, the favourable disposition of the king, and the success of the undertaking, are all ascribed to God. 

Verse 9
Then I came to the governors beyond the river, and gave them the king's letters. Now the king had sent captains of the army and horsemen with me.

No JFB commentary on this verse. 

Verse 10
When Sanballat the Horonite, and Tobiah the servant, the Ammonite, heard of it, it grieved them exceedingly that there was come a man to seek the welfare of the children of Israel.

Sanballat the Horonite. Horonaim being a town in Moab, this person, it is probable, was a Moabite.

Tobiah the servant, the Ammonite. The term used indicates him to have been a freed slave elevated to some official dignity. These were district magistrates under the government of the satrap of Syria; and they seem to have been leaders of the Samaritan faction. 

Verse 11
So I came to Jerusalem, and was there three days. So I came to Jerusalem, and was there three days.

So I came to Jerusalem, and was there three days. Deeply affected with the desolations of Jerusalem, and uncertain what course to follow, he remained three days before informing any one of the object of his mission, and at the end of the third day, accompanied with a few attendants, he made, under covert of night, a secret survey of the walls and gates. 

Verse 12
And I arose in the night, I and some few men with me; neither told I any man what my God had put in my heart to do at Jerusalem: neither was there any beast with me, save the beast that I rode upon.

No JFB commentary on this verse. 

Verse 13
And I went out by night by the gate of the valley, even before the dragon well, and to the dung port, and viewed the walls of Jerusalem, which were broken down, and the gates thereof were consumed with fire.

I went out by night by the gate of the valley - i:e., the Jaffa gate, near the tower of Hippicus.

Even before the dragon well - i:e., fountain on the opposite side of the valley, called "the dragon well," according to conjecture, from the spout being in the form of a dragon-mouth, or from the water meandering through the valley in a serpentine course. [The Septuagint calls it: stoma peegees toon sukoon, mouth of the fountain of figs.] The Syriac designates it, 'the fountain of the hills;' and the Arabic, 'the torrent.'

And to the dung port - the gate on the east of the city, through which there ran a common sewer to the brook Kidron and the valley of Hinnom. 

Verse 14
Then I went on to the gate of the fountain, and to the king's pool: but there was no place for the beast that was under me to pass.

Then - i:e., after having passed through the gate of the Essenes.

I went on to the gate of the fountain - i:e., Siloah, from which turning round the fount of Ophel.

To the king's pool ... no place for the beast that was under me to pass - i:e., by the sides of this pool-Solomon's-there being water in the pool, and too much rubbish about it to permit the passage of the beast. 

Verse 15
Then went I up in the night by the brook, and viewed the wall, and turned back, and entered by the gate of the valley, and so returned.

Then went I up ... by the brook - i:e., Kidron.

And entered by the gate of the valley, and so returned. The gate leading to the valley of Jehoshaphat, east of the city. He went out by this gate, and having made the circuit of the city, went in by it again (Barclay's 'City or the Great King'). 

Verse 16
And the rulers knew not whither I went, or what I did; neither had I as yet told it to the Jews, nor to the priests, nor to the nobles, nor to the rulers, nor to the rest that did the work.

The rulers knew not. The following day, having assembled the elders, Nehemiah produced his commission, and exhorted them to assist in the work. 

Verse 17
Then said I unto them, Ye see the distress that we are in, how Jerusalem lieth waste, and the gates thereof are burned with fire: come, and let us build up the wall of Jerusalem, that we be no more a reproach.

Let us build up the wall of Jerusalem , [ chowmat (Hebrew #2346)] - the walls of a city (Nehemiah 2:8; Isa. 20:10; Let us build up the wall of Jerusalem , [ chowmat (Hebrew #2346)] - the walls of a city (Nehemiah 2:8; Isa. 20:10; 36:11-12 ).

That we be no more a reproach , [ cherpaah (Hebrew #2781)] - scorn, opprobrium (Job 16:10; Psalms 39:9; Psalms 79:12). But here it denotes the object of reproach (Psalms 22:7; Joel 2:17-19), as the returned exiles were the butte of Sanballat and his associates (Nehemiah 4:4; Nehemiah 5:13; Zephaniah 2:8). The sight of his credentials, and the animating strain of his address and example, so revived their drooping spirits, that they resolved immediately to commence the building, which they did, despite of the bitter taunts and scoffing ridicule of some influential men. 

Verse 18
Then I told them of the hand of my God which was good upon me; as also the king's words that he had spoken unto me. And they said, Let us rise up and build. So they strengthened their hands for this good work.

No JFB commentary on this verse. 

Verse 19
But when Sanballat the Horonite, and Tobiah the servant, the Ammonite, and Geshem the Arabian, heard it, they laughed us to scorn, and despised us, and said, What is this thing that ye do? will ye rebel against the king?

Will ye rebel against the king? - i:e., the king of Babylon, the Persian monarch, to whom, it would seem, Moab, as well as Judea, was at that time tributary. 

Verse 20
Then answered I them, and said unto them, The God of heaven, he will prosper us; therefore we his servants will arise and build: but ye have no portion, nor right, nor memorial, in Jerusalem.

The God of heaven - (see the note at Ezra 1:2.) 

03 Chapter 3 
Verse 1
Then Eliashib the high priest rose up with his brethren the priests, and they builded the sheep gate; they sanctified it, and set up the doors of it; even unto the tower of Meah they sanctified it, unto the tower of Hananeel.

Then Eliashib the high priest - the grandson of Jeshua, and the first high priest after the return from Babylon.

Rose up, with his brethren the priests - i:e., set an example by commencing the work, their labours being confined to the sacred localities.

They builded the sheep gate - close to the temple. Its name arose either from the sheep-market, or from the pool of Bethesda, where the sheep were washed, which was there (John 5:2) [in this passage, however, the rendering of the Septuagint, epi tee probatikee, is erroneously explained in the English version by agora, market, instead of by pulee, gate, as here and in Nehemiah 12:39], and thence they were taken to the temple for sacrifice.

They sanctified it, and set up the doors. Being the common entrance into the temple, and the first part of the building repaired, it is probable that some religious ceremonies were observed in gratitude for its completion. It was the first fruits, and, therefore, in the sanctification of it the whole lump and building was sanctified.

The tower of Meah. This word is improperly considered, in our version, as the name of a tower. It is the Hebrew word for 'a hundred,' so that the meaning is, they not only rebuilt the sheep gate, but also a hundred cubits of the wall, which extended as far as the tower of Hananeel. 

Verse 2
And next unto him builded the men of Jericho. And next to them builded Zaccur the son of Imri.

Next unto him builded the men of Jericho ... The wall was divided into portions, one of which was assigned respectively to each of the great families which had returned from the captivity; and this distribution, by which the building was carried on in all parts simultaneously with great energy, was eminently favourable to despatch. 'The villages where the restorers resided being mostly mentioned, it will be seen that this circumstance affords a general indication of the part of the wall upon which they laboured-such places being on that side of the city nearest their place of abode; the only apparent excepception being perhaps where they repaired more than their piece: having completed their first undertaking (if they worked anymore), there being no more work to be done on the side next their residence, or having arrived after the repairs on that part of the city nearest them under operation were completed, they would go wherever their services would be required' (Barclay's 'City of the Great King'). 

Verses 3-7
But the fish gate did the sons of Hassenaah build, who also laid the beams thereof, and set up the doors thereof, the locks thereof, and the bars thereof.

No JFB commentary on these verses. 

Verse 8
Next unto him repaired Uzziel the son of Harhaiah, of the goldsmiths. Next unto him also repaired Hananiah the son of one of the apothecaries, and they fortified Jerusalem unto the broad wall.

Fortified Jerusalem unto the broad wall - or double wall, extending from the gate of Ephraim to the corner gate, 400 cubits in length; formerly broken down by Joash, king of Israel, but afterward rebuilt by Uzziah, who made it so strong, that the Chaldeans, finding it difficult to demolish it, had left it standing. 

Verses 9-11
And next unto them repaired Rephaiah the son of Hur, the ruler of the half part of Jerusalem.

No JFB commentary on these verses. 

Verse 12
And next unto him repaired Shallum the son of Halohesh, the ruler of the half part of Jerusalem, he and his daughters. Shallum ... the ruler of the half part of Jerusalem , [ sar (Hebrew #8269) ch

Verse 13
The valley gate repaired Hanun, and the inhabitants of Zanoah; they built it, and set up the doors thereof, the locks thereof, and the bars thereof, and a thousand cubits on the wall unto the dung gate.

The inhabitants of Zanoah. There were two towns so called in the territory of Judah (Joshua 15:34; Joshua 15:56). 

Verse 14
But the dung gate repaired Malchiah the son of Rechab, the ruler of part of Bethhaccerem; he built it, and set up the doors thereof, the locks thereof, and the bars thereof.

Beth-haccerem - a city of Judah, supposed to be now occupied by Bethulia, on a hill of the same name, which is sometimes called also the mountain of the Franks, between Jerusalem and Tekoa. 

Verse 15
But the gate of the fountain repaired Shallun the son of Colhozeh, the ruler of part of Mizpah; he built it, and covered it, and set up the doors thereof, the locks thereof, and the bars thereof, and the wall of the pool of Siloah by the king's garden, and unto the stairs that go down from the city of David.

No JFB commentary on this verse. 

Verse 16
After him repaired Nehemiah the son of Azbuk, the ruler of the half part of Bethzur, unto the place over against the sepulchres of David, and to the pool that was made, and unto the house of the mighty.

Nehemiah ... the ruler of the half part of Beth-zur , [ sar (Hebrew #8269) ch

Verse 17-18
After him repaired the Levites, Rehum the son of Bani. Next unto him repaired Hashabiah, the ruler of the half part of Keilah, in his part.

No JFB commentary on these verses. 

Verse 19
And next to him repaired Ezer the son of Jeshua, the ruler of Mizpah, another piece over against the going up to the armoury at the turning of the wall.

At the turning of the wall - i:e., the wall across the Tyropoeon, being a continuation of the first wall connecting mount Zion with the temple wall (Barclay). 

Verses 20-24
After him Baruch the son of Zabbai earnestly repaired the other piece, from the turning of the wall unto the door of the house of Eliashib the high priest.

No JFB commentary on these verses. 

Verse 25
Palal the son of Uzai, over against the turning of the wall, and the tower which lieth out from the king's high house, that was by the court of the prison. After him Pedaiah the son of Parosh.

The tower which lieth out from the king's high house - i:e., watch-tower by the royal palace, in the fortification wall of the palace. 

Verse 26
Moreover the Nethinims dwelt in Ophel, unto the place over against the water gate toward the east, and the tower that lieth out.

The Nethinims - i:e., given to the sanctuary (cf. Nehemiah 7:46; Nehemiah 7:60; Nehemiah 7:73; Nehemiah 10:29; Nehemiah 11:3; Nehemiah 11:21; 1 Chronicles 9:2; Ezra 2:43; Ezra 2:58; Ezra 2:70; Ezra 7:7; Ezra 8:20; with Numbers 3:9). Not only the priests and the Levites, but the meanest persons that, like the Gibeonites, belonged to the house of God, contributed to the work. The names of those who repaired the walls of Jerusalem are commemorated, because it was a work of piety and patriotism to repair the holy city. It was an instance of religion and courage to defend the true worshippers of God, that they might serve him in quietness and safety, and, in the midst of so many enemies, go on with this work, piously confiding in the power of God to support them. 

04 Chapter 4 
Verse 1
But it came to pass, that when Sanballat heard that we builded the wall, he was wroth, and took great indignation, and mocked the Jews.

When Sanballat heard ... he was wroth. The Samaritan faction showed their bitter animosity to the Jews on discovering the systematic design of re-fortifying Jerusalem. Their opposition was confined at first to scoffs and insults-in heaping which the governors made themselves conspicuous, and circulated all sorts of disparaging reflections that might increase the feelings hatred and contempt for them in their own party. The weakness of the Jews in respect of wealth and numbers-the absurdity of their purpose apparently to reconstruct the walls, and celebrate the feast of dedication in one day-the idea of raising the walls on their old foundations, as well as using the charred and mouldering debris of the ruins as the materials of the restored buildings-and the hope of such a parapet as they could raise being capable of serving as a fortress of defense-these all afforded fertile subjects of hostile ridicule. 

Verse 2
And he spake before his brethren and the army of Samaria, and said, What do these feeble Jews? will they fortify themselves? will they sacrifice? will they make an end in a day? will they revive the stones out of the heaps of the rubbish which are burned?

No JFB commentary on this verse. 

Verse 3
Now Tobiah the Ammonite was by him, and he said, Even that which they build, if a fox go up, he shall even break down their stone wall.

If a fox go up - the foxes were mentioned from their having been known, in great numbers, to infest the ruined and desolate places in the mount and city of Zion (Lamentations 5:18), as they frequently did vineyards, which in consequence were fenced not by stone-hedges only, but frequently by stone parapets (Numbers 22:24; Psalms 80:13; Proverbs 24:31; Song of Solomon 2:15; Isaiah 5:5 ; cf. Virgil, 'Georgics,' 2:371). 

Verse 4
Hear, O our God; for we are despised: and turn their reproach upon their own head, and give them for a prey in the land of captivity:

Hear, O our God; for we are despised. The imprecations invoked here may seem harsh, cruel, and vindictive. But it must be remembered that Nehemiah and his friends regarded those Samaritan leaders as enemies to the cause of God and His people, and therefore as deserving to be visited with heavy judgments. The prayer, therefore, is to be considered as emanating from hearts in which neither hatred, revenge, nor any inferior passion, but a pious and patriotic zeal for the glory of God and the success of His cause, held the ascendant sway. 

Verse 5
And cover not their iniquity, and let not their sin be blotted out from before thee: for they have provoked thee to anger before the builders.

No JFB commentary on this verse. 

Verse 6
So built we the wall; and all the wall was joined together unto the half thereof: for the people had a mind to work.

All the wall was joined together unto the half thereof. The whole circuit of the wall had been distributed in sections to various companies of the people, and was completed to the half of the intended height. 

Verse 7
But it came to pass, that when Sanballat, and Tobiah, and the Arabians, and the Ammonites, and the Ashdodites, heard that the walls of Jerusalem were made up, and that the breaches began to be stopped, then they were very wroth,

But ... when Sanballat ... heard that the walls ... were made up, and ... the breaches ... stopped. The rapid progress of the fortifications, despite of all their predictions to the contrary, goaded the Samaritans to frenzy, and they, dreading danger from the growing greatness of the Jews, formed a conspiracy to surprise them, demolish their works, and disperse intimidate the builders. 

Verses 8-11
And conspired all of them together to come and to fight against Jerusalem, and to hinder it.

No JFB commentary on these verses. 

Verse 12
And it came to pass, that when the Jews which dwelt by them came, they said unto us ten times, From all places whence ye shall return unto us they will be upon you.

When the Jews which dwelt by them came, they said unto us ten times (i:e., repeatedly). From all places whence ye shall return unto us, they will be upon you. The plot being discovered, Nehemiah adopted the most energetic measures for ensuring the common safety as well as the uninterrupted building of the walls. Hitherto the governor, for the sake of despatch, had set all his attendants and guards on the work-now half of them were withdrawn to be constantly in arms. The workmen laboured with a trowel in one hand and a sword in the other; and as, in so large a circuit, they were far removed from each other, Nehemiah, who was night and day on the spot, and, by his pious exhortations and example, animated the minds of his people, kept a trumpeter by his side, so that on any intelligence of a surprise being brought to him, an alarm might be immediately sounded, and assistance rendered to the most distant detachment of their brethren. By these vigilant precautions the counsels of the enemy were defeated, and the work was carried on apace. 

Verses 13-22
Therefore set I in the lower places behind the wall, and on the higher places, I even set the people after their families with their swords, their spears, and their bows.

No JFB commentary on these verses. 

Verse 23
So neither I, nor my brethren, nor my servants, nor the men of the guard which followed me, none of us put off our clothes, saving that every one put them off for washing.

None of us put off our clothes, saving that everyone put them off for washing. Many writers, with Grotius, think that they did not put off their clothes but for the ablutions required by the law. This is not the meaning. The margin rends the Hebrew text better, and gives a signification to the words in full accordance with the difficulties and dangers of the crisis: 'every one went with his weapon for water' (cf. Judges 5:11). God, when he has important public work to do, never fails to raise up instruments for accomplishing it, and in the person of Nehemiah, who, to great natural acuteness and energy, added fervent piety and heroic devotion, He provided a leader, whose high qualities fitted him for the demands of the crisis. Nehemiah's vigilance anticipated every difficulty; his prudent measures defeated every obstruction; and, with astonishing rapidity, this Jerusalem was made again "a city fortified." 

05 Chapter 5 

Verse 1
And there was a great cry of the people and of their wives against their brethren the Jews.

There was a great cry of the people ... against their brethren. Such a crisis in the condition of the Jews in Jerusalem-fatigued with hard labour, and harassed by the machinations of restless enemies, the majority of them poor, and the bright visions which hope had painted, of pure happiness on their return to the land of their fathers, being unrealized-must have been very trying to their faith and patience. But, in addition to these vexatious oppressions, many began to sink under a new and more grievous evil. The poor made loud complaints against the rich for taking advantage of their necessities, and grinding them by usurious exactions. Numbers of them had, in consequence of these oppressions, been driven to such extremities that they had to mortgage their lands and houses to enable them to pay the taxes to the Persian government, and, ultimately, even to sell their children for slaves to procure the means of subsistence. The condition of the poorer inhabitants was indeed deplorable; because, besides the deficient harvests caused by the great rains (Ezra 10:9; also Haggai 1:6-11), a dearth was now threatened by the enemy keeping such a multitude pent up in the city and preventing the country people bringing in provisions. 

Verses 2-5
For there were that said, We, our sons, and our daughters, are many: therefore we take up corn for them, that we may eat, and live. No JFB commentary on these verses. 

Verse 6
And I was very angry when I heard their cry and these words.

I was very angry when I heard their cry and these words. When such disorders came to the knowledge of the governor, his honest indignation was roused against the perpetrators of the evil; and, having summoned a public assembly, he denounced their conduct in terms of just severity (cf. Amos 2:8), contrasted it with his own in redeeming with his money some of the Jewish exiles who, through debt or otherwise, had lost their personal liberty in Babylon-urged the rich creditors not only to abandon their illegal and oppressive system of usury, but to restore the fields and vineyards of the poor, so that a remedy might be put to an evil, the introduction of which had led to so much actual disorder, and the continuance of which would inevitably prove ruinous to the newly restored colony, by violating the fundamental principles of the Hebrew constitution. 

Verses 7-10
Then I consulted with myself, and I rebuked the nobles, and the rulers, and said unto them, Ye exact usury, every one of his brother. And I set a great assembly against them.

No JFB commentary on these verses. 

Verse 11
Restore, I pray you, to them, even this day, their lands, their vineyards, their oliveyards, and their houses, also the hundredth part of the money, and of the corn, the wine, and the oil, that ye exact of them.

Restore, I pray you, to them ... their lands, their vineyards ... also the hundredth part of the money ... the wine, and the oil, that ye exact of them. In the ancient Oriental kingdoms the hundredth was the rate of interest exigible; and, as this rate was paid not annually, but monthly, the debtor had to pay in the course of a year the eighth part of the principal. This was oppressive enough; but it was nothing to what was done for things lent during smaller periods, such as a week or a day. The lender, as Salmasius declares, was allowed to demand any rate of interest, however exorbitant, he could get. No wonder that Nehemiah inveighed against such excessive usury, especially in the circumstances of the returned exiles. The remonstrance was effectual. The conscience of the usurious oppressors could not resist the touching and powerful appeal; and, with mingled emotions of shame, contrition, and fear, they with one voice expressed their readiness to comply with the governor's recommendation. The proceedings were closed by the parties binding themselves by a solemn oath, administered by the priests, that they would redeem their pledge, as well as by the governor invoking, by the solemn and significant gesture of shaking a corner of his garment, a malediction on those who should violate it. The historian has taken care to record that the people did according to this promise. 

Verse 12
Then said they, We will restore them, and will require nothing of them; so will we do as thou sayest. Then I called the priests, and took an oath of them, that they should do according to this promise.

No JFB commentary on this verse. 

Verse 13
Also I shook my lap, and said, So God shake out every man from his house, and from his labour, that performeth not this promise, even thus be he shaken out, and emptied. And all the congregation said, Amen, and praised the LORD. And the people did according to this promise.

Also I shook my lap, and said, so God shake out every man ... Since the people often sit upon the ground, the dust or sand accumulates around and upon them, because it is continually blowing around. Every now and then, therefore, they rise, shake the dust out of their laps, and then sit down again. Nehemiah's metaphorical reference to this practice is obvious. 

Verse 14
Moreover from the time that I was appointed to be their governor in the land of Judah, from the twentieth year even unto the two and thirtieth year of Artaxerxes the king, that is, twelve years, I and my brethren have not eaten the bread of the governor. Moreover from the time that I was appointed ... We have a remarkable proof both of the opulence and disinterestedness of Nehemiah. Since he declined, on conscientious grounds, to accept the lawful emoluments attached to his government, and yet maintained a style of princely hospitality, for twelve years, out of his own resources, it is evident that his office of cup-bearer at the court of Shushan must have been very lucrative. 

Verse 15
But the former governors that had been before me were chargeable unto the people, and had taken of them bread and wine, beside forty shekels of silver; yea, even their servants bare rule over the people: but so did not I, because of the fear of God.

The former governors ... had taken of them bread and wine, besides forty shekels of silver. The income of Eastern governors is paid partly in produce, partly in money. "Bread" means all sorts of provisions. The forty shekels of silver per day would amount to a yearly salary of 1,800 British pounds sterling. More than two or three governors are evidently intended. Zerubbabel was still Tirshatha in the second year of Darius Hystaspes, and there is reason to believe that he was holding this office in the sixth of that monarch's reign. How long he survived the building of the temple is not known. But more than one governor intervened between him and Nehemiah. 

Verse 16
Yea, also I continued in the work of this wall, neither bought we any land: and all my servants were gathered thither unto the work.

No JFB commentary on this verse. 

Verse 17
Moreover there were at my table an hundred and fifty of the Jews and rulers, beside those that came unto us from among the heathen that are about us.

Moreover there were at my table an hundred and fifty of the Jews. In the East it has been always customary to calculate the expense of a king's or grandee's establishment, not by the amount of money disbursed, but by the quantity of provisions consumed (see 1 Kings 6:22; 1 Kings 18:19; Ecclesiastes 5:11). 

06 Chapter 6 

Verse 1
Now it came to pass, when Sanballat, and Tobiah, and Geshem the Arabian, and the rest of our enemies, heard that I had builded the wall, and that there was no breach left therein; (though at that time I had not set up the doors upon the gates;)

No JFB commentary on this verse. 

Verse 2
That Sanballat and Geshem sent unto me, saying, Come, let us meet together in some one of the villages in the plain of Ono. But they thought to do me mischief.

Sanballat and Geshem sent unto me. The Samaritan leaders, satisfied that they could not overcome Nehemiah by open arms, resolved to gain advantage over him by deceit and stratagem. With this view, under pretext of terminating their differences in an amicable manner, they invited him to a conference. The place of rendezvous was fixed "in some one of the villages in the plain of Ono." 'In the villages' (Heb.), 'in Cephirim,' or Cephirah, the name of a town in the territory of Benjamin (Joshua 9:17; Joshua 18:26). Nehemiah, however, apprehensive of some intended mischief, prudently declined the invitation; and, though it was repeated four times, his uniform answer was, that his presence could not be dispensed with from the important work in which he was engaged. This was one, though not the only reason. The principal ground of his refusal was, that his seizure or death at their hands would certainly put a stop to the further progress of the fortifications. 

Verse 3-4
And I sent messengers unto them, saying, I am doing a great work, so that I cannot come down: why should the work cease, whilst I leave it, and come down to you?

No JFB commentary on these verses. 

Verse 5
Then sent Sanballat his servant unto me in like manner the fifth time with an open letter in his hand;

Then sent Sanballat his servant ... the fifth time with an open letter in his hand , [ 'igeret (Hebrew #107) p

Verses 6-9
Wherein was written, It is reported among the heathen, and Gashmu saith it, that thou and the Jews think to rebel: for which cause thou buildest the wall, that thou mayest be their king, according to these words.

No JFB commentary on these verses. 

Verse 10
Afterward I came unto the house of Shemaiah the son of Delaiah the son of Mehetabeel, who was shut up; and he said, Let us meet together in the house of God, within the temple, and let us shut the doors of the temple: for they will come to slay thee; yea, in the night will they come to slay thee.

Afterward I came into the house of Shemaiah ... This man was the son of a priest, who was an intimate and confidential friend of Nehemiah. The young man claimed to been endowed with the gift of prophecy. Having been secretly bribed by Sanballat, he, in his pretended capacity of prophet, told Nehemiah that his enemies were that night to make an attempt upon his life; and advised him, at the same time, to consult his safety by concealing himself in the sanctuary-a crypt which, from its sanctity, was strong and secure. But the noble-minded governor determined at all hazards to remain at his post, and not bring discredit on the cause of God and religion by his unworthy cowardice in leaving the temple and city unprotected. 

Verses 11-13
And I said, Should such a man as I flee? and who is there, that, being as I am, would go into the temple to save his life? I will not go in.

No JFB commentary on these verses. 

Verse 14
My God, think thou upon Tobiah and Sanballat according to these their works, and on the prophetess Noadiah, and the rest of the prophets, that would have put me in fear.

My God, think thou ... and on the prophetess Noadiah. [Furst ('Concordance,' sub voce) doubts or rejects the reading, han

07 Chapter 7 

Verse 1
Now it came to pass, when the wall was built, and I had set up the doors, and the porters and the singers and the Levites were appointed,

No JFB commentary on this verse. 

Verse 2
That I gave my brother Hanani, and Hananiah the ruler of the palace, charge over Jerusalem: for he was a faithful man, and feared God above many.

I gave my brother ... charge over Jerusalem. If, as is commonly supposed, Nehemiah was now contemplating a return to Shushan, according to his promise, it was natural that he should wish to entrust the custody of Jerusalem and the management of its civic affairs to men in whose ability, experience, and fidelity he could confide. Hanani, a near relative (Nehemiah 1:2), was one, and with him was associated as colleague Hananiah, "the ruler of the palace" -

i.e., the marshal or chamberlain of the viceregal court which Nehemiah had maintained in Jerusalem. The high religious principle, as well as the patriotic spirit of those two men, recommended them as preeminently qualified for being invested with an official trust of such special importance.

Feared God above many. The piety of Hananiah is especially mentioned as the ground of his eminent fidelity in the discharge of all his duties, and, consequently, the reason of the confidence which Nehemiah reposed in him, for he was fully persuaded that Hananiah's fear of God would preserve him from those temptations to treachery and unfaithfulness which he was likely to encounter on the governor's departure from Jerusalem. 

Verse 3
And I said unto them, Let not the gates of Jerusalem be opened until the sun be hot; and while they stand by, let them shut the doors, and bar them: and appoint watches of the inhabitants of Jerusalem, every one in his watch, and every one to be over against his house.

Let not the gates of Jerusalem be opened until the sun be hot, ... In the East, it is customary to open the gates of a city at sunrise and to bar them at sunset-a rule which is very rarely, and not except to persons of authority, infringed. Nehemiah recommended that the gates of Jerusalem should not be so early opened; a precaution necessary at a time when the enemy were practicing all sorts of dangerous stratagems, to ensure that the inhabitants were all astir, and enjoyed the benefit of clear broad daylight for observing the suspicious movements of any enemy. The propriety of regularly barring the gates at sunset was, in this instance, accompanied with the appointment of a number of the people to act as sentinels, each mounting guard in front of his own house. 

Verse 4
Now the city was large and great: but the people were few therein, and the houses were not builded.

Now the city was large and great. The walls being evidently built on the old foundations, the city covered a large extent of surface, as all Oriental towns do, the houses standing apart, with gardens and orchards intervening. Thus extent, in the then state of Jerusalem, was the more observable as the population was comparatively small, and the habitations of the most rude and simple construction-mere wooden sheds or coverings of loose unmortared stones. 

Verse 5
And my God put into mine heart to gather together the nobles, and the rulers, and the people, that they might be reckoned by genealogy. And I found a register of the genealogy of them which came up at the first, and found written therein,

My God put into mine heart to gather together ... The arrangement about to be described, though dictated by mere common prudence, is, in accordance with the pious feeling of Nehemiah, ascribed not to his own prudence of reflection, but to the grace of God prompting and directing him. He resolved to prepare a register of the returned exiles, containing an exact record of the family and ancestral abode of every individual, and while thus directing his attention, discovered a register of the first detachment who had come under the care of Zerubbabel. It is transcribed in the following verses, and is the same as that in Ezra 2:1-70, though it differs in some few particulars; but the discrepancy is sufficiently accounted for from the different circumstances in which the two registers were taken-that of Ezra having been made up at Babylon, while that of Nehemiah was drawn out in Judea, after the walls of Jerusalem had been rebuilt. The lapse of so many years might well be expected to make a difference appear in the catalogue, through death or other causes; thus Machish (Ezra 2:30) is omitted: perhaps, though entered into the register as intending to accompany the returning, he and his family changed their minds and remained in Babylon.

Other circumstances led to a difference between this register and that of Ezra-in particular, one person being, according to Jewish custom, called by different names. Thus, Hariph (Nehemiah 7:24) is the same as Jorah (Ezra 2:18); Sia (Nehemiah 7:47) the same as Siaha (Ezra 2:44), etc. On the subject of the variation of the names, and the difference as to numbers in this and the parallel passage of Ezra, see 'Dissertation' of Kennicott, vol. 2:, p. 508, which gives a minute comparison of texts as well as a very full and satisfactory explanation of all obscurities.

As to the difference of numbers, that is just what might have been expected: many who had resolved to take As to the difference of numbers, that is just what might have been expected: many who had resolved to take advantage of Cyrus' edict, and intimated their purpose to Ezra, drew back, and continued where they were; while on the other hand, great numbers, when the caravan was starting, unexpectedly joined their ranks and came to Jerusalem. Besides other purposes to which this genealogy of the nobles, rulers, and people was subservient, one leading object contemplated by it was to ascertain with accuracy the parties to whom the duty legally belonged of ministering at the altar and conducting the various services of the temple; and for guiding to exact information in this important point of inquiry, the possession of the old register of Zerubbabel was invaluable. 

Verses 6-38
These are the children of the province, that went up out of the captivity, of those that had been carried away, whom Nebuchadnezzar the king of Babylon had carried away, and came again to Jerusalem and to Judah, every one unto his city;

No JFB commentary on these verses. 

Verse 39
The priests: the children of Jedaiah, of the house of Jeshua, nine hundred seventy and three.

The priests. It appears that only four of the courses of the priests returned from the captivity, and that the course of Abia (Luke 1:5) is not in the list. But it must be noticed that these four courses were afterward divided into 24 courses, which retained the names of the original courses which David appointed. 

Verses 40-64
The children of Immer, a thousand fifty and two.

No JFB commentary on these verses. 

Verse 65
And the Tirshatha said unto them, that they should not eat of the most holy things, till there stood up a priest with Urim and Thummim.

The Tirshatha said ... that they should not eat of the most holy things until there stood up a priest with Urim and Thummim. Whether the Urim and Thummim was continued until the Babylonian captivity, is not known, but it is probable; and Nehemiah seems here to anticipate its restoration. 

Verses 66-69
The whole congregation together was forty and two thousand three hundred and threescore,

No JFB commentary on these verses. 

Verse 70
And some of the chief of the fathers gave unto the work. The Tirshatha gave to the treasure a thousand drams of gold, fifty basons, five hundred and thirty priests' garments.

Some of the chief of the fathers ... . With Nehemiah 7:69 the register ends, and the thread of Nehemiah's history is

resumed. He was the Tirshatha or governor, and the liberality displayed by him and some of the leading men, for the suitable equipment of the ministers of religion, forms the subject of the remaining portion of the chapter. Their donations consisted principally in garments. This would appear a singular description of gifts to be made by any one among us; but, in the East, a present of garments, or of any article of use, is conformable to the prevailing sentiments and customs of society.

Drams of gold - i:e., darics. A daric was a gold coin of ancient Persia, worth 1 British pound, 5 shillings. 

Verse 71
And some of the chief of the fathers gave to the treasure of the work twenty thousand drams of gold, and two thousand and two hundred pound of silver.

Pound of silver - i:e., mina (sixty shekels, or 9 British pounds). 

Verse 72
And that which the rest of the people gave was twenty thousand drams of gold, and two thousand pound of silver, and threescore and seven priests' garments.

No JFB commentary on this verse. 

Verse 73
So the priests, and the Levites, and the porters, and the singers, and some of the people, and the Nethinims, and all Israel, dwelt in their cities; and when the seventh month came, the children of Israel were in their cities.

So ... all Israel, dwelt in their cities. The utility of these genealogical registers was thus found in guiding to a knowledge of the cities and localities in each tribe to which every family anciently belonged. This verse is borrowed from Ezra 3:1 . 

08 Chapter 8 

Verse 1
And all the people gathered themselves together as one man into the street that was before the water gate; and they spake unto Ezra the scribe to bring the book of the law of Moses, which the LORD had commanded to Israel.

All the people gathered themselves together as one man. Having completed the insertion of the long parenthetical register (Nehemiah 7:6-73), Nehemiah resumes his narrative in this chapter. The occasion was the celebration of the feast of the seventh month (Nehemiah 7:73). The beginning of every month was ushered in as a sacred festival; but this, the commencement of the seventh month (Tisri), had been formerly kept with distinguished honour as "the feast of trumpets," which extended over two days. It was the first day of the seventh ecclesiastical year, and the new year's day of the civil year, on which account it was held as "a great day." The place where the general concourse of people was held was 'at the watergate,' on the south rampart. Through that gate the Nethinims or Gibeonites brought water into the temple, and there was a spacious area in front of it.

They spake unto Ezra the scribe to bring the book of the law of Moses. He had come to Jerusalem twelve or thirteen years previous to Nehemiah; and either remained there, or had returned to Babylon in obedience to the royal order, and for the discharge of important duties. He had returned along with Nehemiah, but in a subordinate capacity. From the time of Nehemiah's appointment to the dignity of Tirshatha, Ezra had retired into private life; and, although cordially and zealously cooperating with the former patriot in his important measures of reform, the pious priest had devoted his time and attention principally toward producing a complete edition of the canonical Scriptures. The public reading of the Scriptures was required by the law to be made every seventh year, but during the long period of the captivity this excellent practice, with many others, had fallen into neglect, until revived on this occasion; and it indicates a greatly improved tone of religious feeling that there was a strong and general desire among the returned exiles in Jerusalem to hear the word of God read to them. 

Verse 2-3
And Ezra the priest brought the law before the congregation both of men and women, and all that could hear with understanding, upon the first day of the seventh month.

No JFB commentary on these verses. 

Verse 4
And Ezra the scribe stood upon a pulpit of wood, which they had made for the purpose; and beside him stood Mattithiah, and Shema, and Anaiah, and Urijah, and Hilkiah, and Maaseiah, on his right hand; and on his left hand, Pedaiah, and Mishael, and Malchiah, and Hashum, and Hashbadana, Zechariah, and Meshullam.

Ezra ... upon a pulpit of wood - not made in the form known to us, but only a raised scaffold or platform, broad enough to allow fourteen persons to stand with ease upon it. Ezra was present and took an active part in this festal anniversary; but his duty was special and very laborious, as he continued reading aloud from morning until mid-day, but his labour was lightened by the aid of the other priests present. Their presence was of use, partly to show their cordial agreement with Ezra's declaration of divine truth, and partly to take their share with him in the important duty of publicly reading and expounding the Scripture. 

Verse 5
And Ezra opened the book in the sight of all the people; (for he was above all the people;) and when he opened it, all the people stood up:

When he opened it, all the people stood up. This, attitude they assumed either from respect to God's word, or, rather, because the reading was prefaced by a solemn prayer, which was concluded by a general expression of Amen, Amen. 

Verse 6
And Ezra blessed the LORD, the great God. And all the people answered, Amen, Amen, with lifting up their hands: and they bowed their heads, and worshipped the LORD with their faces to the ground.

No JFB commentary on this verse. 

Verse 7
Also Jeshua, and Bani, and Sherebiah, Jamin, Akkub, Shabbethai, Hodijah, Maaseiah, Kelita, Azariah, Jozabad, Hanan, Pelaiah, and the Levites, caused the people to understand the law: and the people stood in their place.

Caused the people to understand the Law ... 

Verse 8
So they read in the book in the law of God distinctly, and gave the sense, and caused them to understand the reading. Gave the sense. Commentators are divided in opinion as to the import of this statement, some thinking that Ezra read the law in pure Hebrew, while the Levites who assisted him translated it sentence by sentence into Chaldee, the vernacular dialect which the exiles spoke in Babylon; while others maintain that the duty of these Levites consisted in explaining to the people, many of whom had become very ignorant, what Ezra had read. 

Verse 9
And Nehemiah, which is the Tirshatha, and Ezra the priest the scribe, and the Levites that taught the people, said unto all the people, This day is holy unto the LORD your God; mourn not, nor weep. For all the people wept, when they heard the words of the law.

This day is holy unto the Lord your God; mourn not, nor weep. A deep sense of their national sins, impressively brought to their remembrance by the reading of the law and its denunciations, affected the hearts of the people with penitential sorrow; but notwithstanding the painful remembrances of their national sins which the reading of the law awakened, the people were exhorted to cherish the feelings of joy and thankfulness associated with a sacred festival-namely, the feast of trumpets (see the notes at Leviticus 23:23-25), and by sending portions of it to their poorer brethren (Deuteronomy 16:11; Deuteronomy 16:14; Esther 9:19), a usual custom on occasions of great joy and festivity (cf. Esther 9:19-23; Revelation 11:10), enable them to participate in the public rejoicings. 

Verses 10-14
Then he said unto them, Go your way, eat the fat, and drink the sweet, and send portions unto them for whom nothing is prepared: for this day is holy unto our Lord: neither be ye sorry; for the joy of the LORD is your strength.

No JFB commentary on these verses. 

Verse 15
And that they should publish and proclaim in all their cities, and in Jerusalem, saying, Go forth unto the mount, and fetch olive branches, and pine branches, and myrtle branches, and palm branches, and branches of thick trees, to make booths, as it is written. Go forth unto the mount, and fetch ... palm branches ... It appears from this that palms were growing in the immediate neighbourhood of Jerusalem, probably on the mount of Olives (cf. John 12:13). 

Verse 16
So the people went forth, and brought them, and made themselves booths, every one upon the roof of his house, and in their courts, and in the courts of the house of God, and in the street of the water gate, and in the street of the gate of Ephraim.

The people went forth, and brought them, and made themselves booths - (see the notes at Leviticus 23:34-44; Deuteronomy 16:13-17.)

Every one upon the roof of his house, and in their courts, and in the courts of the house of God ... It is evident that when this feast was celebrated, not only were there inhabited houses, regular streets, and gates in the city walls, but the restoration of the temple was completed. 

Verse 17
And all the congregation of them that were come again out of the captivity made booths, and sat under the booths: for since the days of Jeshua the son of Nun unto that day had not the children of Israel done so. And there was very great gladness.

Since the days of Jeshua ... had not the children of Israel done so. This national feast had not been neglected for so protracted a period; because, besides that it is impossible that such a flagrant disregard of the law could have been tolerated by Samuel, David, and other pious rulers, its observance is sufficiently indicated, 1 Kings 8:2; 1 Kings 8:65; 2 Chronicles 7:9; and expressly recorded, Ezra 3:4. But the meaning is, that the popular feelings had never been raised to such a height of enthusiastic joy since the time of their entrance into Canaan, as now on their return after a long and painful captivity. The sacred ceremonies extended over eight days, from the fifteenth to the twenty-second (inclusive) of Tisri. 

Verse 18
Also day by day, from the first day unto the last day, he read in the book of the law of God. And they kept the feast seven days; and on the eighth day was a solemn assembly, according unto the manner. Also day by day ... he read in the book of the law of God. This was more than was enjoined (Deuteronomy 31:10-12), and arose from the exuberant zeal of the time.

On the eighth day was a solemn assembly. This was the last and great day of the feast (Num. ). In later times other ceremonies, which increased the rejoicing, were added (John 7:37). 

09 Chapter 9 

Verse 1
Now in the twenty and fourth day of this month the children of Israel were assembled with fasting, and with sackclothes, and earth upon them.

Now in the twenty and fourth day of this month - i:e., on the second day after the close of the Feast of Tabernacles, which commenced on the 14th day and terminated on the 22nd day of Tisri, (Leviticus 23:1-44.) The day immediately after that feast, the 23rd, had been occupied in separating the delinquents from their unlawful wives, as well, perhaps, as in taking steps for keeping aloof in future from unnecessary contact with the pagan around them. For although this necessary measure of reformation had been begun formerly by Ezra (Ezra 10:1-44), and satisfactorily accomplished at that time-so far as he had information of the existing abuses, or possessed the power of correcting them-yet it appears that this reformatory work of Ezra had been only partial and imperfect; many cases of delinquency had escaped, or new defaulters had appeared who had contracted those forbidden alliances; and there was an urgent necessity for Nehemiah again to take vigorous measures for the removal of a social evil which threatened the most disastrous consequences to the character and prosperity of the chosen people.

A solemn fast was now observed for the expression of those penitential and sorrowful feelings which the reading of the law had produced, but which had been suppressed during the celebration of the feast; and the sincerity of their repentance was evinced by the decisive steps taken for the correction of existing abuses in the matter of marriage. 

Verse 2
And the seed of Israel separated themselves from all strangers, and stood and confessed their sins, and the iniquities of their fathers.

Confessed their sins, and the iniquities of their fathers. Not only did they read in their recent sufferings a punishment of the national apostasy and guilt; but they had made themselves partakers of their fathers' sins by following the same evil ways. 

Verse 3
And they stood up in their place, and read in the book of the law of the LORD their God one fourth part of the day; and another fourth part they confessed, and worshipped the LORD their God.

Read in the book of the law. Their extraordinary zeal led them to continue this as before.

One fourth part of the day - i:e., for three hours, twelve hours being the acknowledged length of the Jewish day (John 11:9), so that this solemn diet of worship, which probably commenced at the morning sacrifice, was continued for six hours - i:e., until the time of the evening sacrifice. The worship which they gave to the Lord their God, at this season of solemn national humiliation, consisted in acknowledging and adoring His great mercy in the forgiveness of their great and multiplied offences, in delivering them from the merited judgments which they had already experienced or which they had reason to apprehend, in continuing among them the light and blessings of His word and worship, and in supplicating the extension of His grace and protection. 

Verse 4
Then stood up upon the stairs, of the Levites, Jeshua, and Bani, Kadmiel, Shebaniah, Bunni, Sherebiah, Bani, and Chenani, and cried with a loud voice unto the LORD their God.

Then stood up upon the stairs. The scaffolds or pulpits, whence the Levites usually addressed the people. There were probably several placed at convenient distances, to prevent confusion, and the voice of one drowning those of the others.

Cried with a loud voice. Such an exertion, of course, was indispensably necessary, in order that the speakers might be heard by a vast multitude congregated in the open air. But these speakers were then engaged in expressing their deep sense of sin, as well as fervently imploring the forgiving mercy of God, and 'crying with a loud voice' was a natural accompaniment of this extraordinary prayer meeting, as violent gestures and vehement tones are always the way in which the Jews, and other people in the East, have been accustomed to give utterance to deep and earnest feelings. 

Verse 5
Then the Levites, Jeshua, and Kadmiel, Bani, Hashabniah, Sherebiah, Hodijah, Shebaniah, and Pethahiah, said, Stand up and bless the LORD your God for ever and ever: and blessed be thy glorious name, which is exalted above all blessing and praise.

Said, Stand up and bless the Lord your God. If this prayer was uttered by all these Levites in common, it must have been prepared and adopted beforehand, perhaps by Ezra; and it may only embody the substance of the confession and thanksgiving. 

Verse 6
Thou, even thou, art LORD alone; thou hast made heaven, the heaven of heavens, with all their host, the earth, and all things that are therein, the seas, and all that is therein, and thou preservest them all; and the host of heaven worshippeth thee.

Thou, even thou, art Lord alone ... In this solemn and impressive prayer, in which they made public confession of their sins, and deprecated the judgments due to the transgressions of their fathers, they begin with a profound adoration of God, whose supreme majesty and omnipotence is acknowledged in the creation, preservation, and government of all, and then they proceed to enumerate His mercies and distinguished favours to them as a nation, from the period of the call of their great ancestor, and the gracious promise intimated to him in the divinely bestowed name of Abraham-a premise which implied that he was to be the Father of the faithful, the ancestor of the Messiah, and the honoured individual in whose seed all the families of the earth should be blessed.

Tracing in full and minute detail the signal instances of divine interposition for their deliverance and their interest; in their deliverance from Egyptian bondage; their miraculous passage through the Red Sea; the promulgation of His law (for the whole form of national government, civil, or ecclesiastical, with all its ordinances, proceeded directly from God) in His, 'making known to them His holy Sabbaths,' which, from the usage of Scripture writers, does not mean a first announcement (cf. 1 Chronicles), but the formal republication of the Sabbatic law, which, to the degraded serfs from the house of bondage, would be absolutely necessary [ w

Verses 7-17
Thou art the LORD the God, who didst choose Abram, and broughtest him forth out of Ur of the Chaldees, and gavest him the name of Abraham; No JFB commentary on these verses. 

Verse 18
Yea, when they had made them a molten calf, and said, This is thy God that brought thee up out of Egypt, and had wrought great provocations;

They had made them a molten calf, and said, This is thy God that brought thee up out of Egypt. The English translation of Exodus 32:4 is, "These be thy gods." [In both passages, the Septuagint has: houtoi hoi theoi sou, and so also the Peshito version, 'Hi sunt dii tui, Israel.'] 'Elohiym (Hebrew #430), though plural, when applied to the Supreme Being, is rendered in the singular, and we give a preference to this translation in Exodus 32:4, because the offence of the Israelites in the matter of the molten calf was not a breach of the first commandment, the multiplication of deities, but a breach of the second, the worshipping of God by a material image. 

Verses 19-21
Yet thou in thy manifold mercies forsookest them not in the wilderness: the pillar of the cloud departed not from them by day, to lead them in the way; neither the pillar of fire by night, to shew them light, and the way wherein they should go.

No JFB commentary on these verses. 

Verse 22
Moreover thou gavest them kingdoms and nations, and didst divide them into corners: so they possessed the land of Sihon, and the land of the king of Heshbon, and the land of Og king of Bashan.

Moreover them gavest them kingdoms and nations - i:e., put them in possession of a rich country, of an extensive territory, which had been once occupied by a variety of princes and people.

And didst divide them into corners , [ watachl

Verses 23-31
Their children also multipliedst thou as the stars of heaven, and broughtest them into the land, concerning which thou hadst promised to their fathers, that they should go in to possess it.

No JFB commentary on these verses. 

Verse 32
Now therefore, our God, the great, the mighty, and the terrible God, who keepest covenant and mercy, let not all the trouble seem little before thee, that hath come upon us, on our kings, on our princes, and on our priests, and on our prophets, and on our fathers, and on all thy people, since the time of the kings of Assyria unto this day.

Now therefore, our God ... who keepest covenant and mercy. God's fidelity to His covenant is prominently acknowledged; and well it might, because their whole national history bore testimony to it. But as this could afford them little ground of comfort or of hope, while they were so painfully conscious of having violated it, they were driven to seek refuge in the riches of divine grace; and hence, the special style of invocation here adopted, "Now therefore, our God, the great, the mighty, and the terrible God, who keepest covenant and mercy." 

Verses 33-35
Howbeit thou art just in all that is brought upon us; for thou hast done right, but we have done wickedly:

No JFB commentary on these verses. 

Verse 36
Behold, we are servants this day, and for the land that thou gavest unto our fathers to eat the fruit thereof and the good thereof, behold, we are servants in it:

Behold, we are servants this day. Notwithstanding their happy restoration to their native land, they were still tributaries of a foreign prince, whose officers ruled them, and were not like their fathers, free tenants of the land which God gave them. 

Verse 37
And it yieldeth much increase unto the kings whom thou hast set over us because of our sins: also they have dominion over our bodies, and over our cattle, at their pleasure, and we are in great distress.

It yieldeth much increase unto the kings whom thou hast set over us because of our sins - our agricultural labours have been resumed in the land-we plow, and sow, and till, and thou blessest the work of our hands with a plentiful return; but this increase is not for ourselves, as once it was, but for our foreign masters, to whom we have to pay large and oppressive tribute.

They have dominion over our bodies. Their persons were liable to be pressed, at the mandate of their Assyrian conqueror, into the service of his empire, either in war or in public works (whence we may see how groundless the boast of their descendants, John 8:33); and 'our beasts are taken to do their pleasure.' 

Verse 38
And because of all this we make a sure covenant, and write it; and our princes, Levites, and priests, seal unto it.

We make a sure covenant, and write - i:e., subscribe or sign it. This written document would exercise a wholesome influence in restraining their backslidings or in animating them to duty, by being a witness against them if in future they were unfaithful to their engagements. Every deed in Israel was so arranged as to be voluntary, and so was their entering into a national covenant, by which they bound themselves to be faithful to the service of Yahweh. The people did it by their representatives (cf. Exodus 24:3-8; Deuteronomy 27:17-18; Joshua 24:1-25; cf. Joshua 8:30-35), as on this occasion under Nehemiah. 

10 Chapter 10 

Verse 1
Now those that sealed were, Nehemiah, the Tirshatha, the son of Hachaliah, and Zidkijah,

Nehemiah, the Tirshatha. His name was first placed in the roll on account of his high official rank, as deputy of the Persian monarch. All classes were included in the subscription list; but the people were represented by their elders (Nehemiah 10:14), since it would have been impossible for everyone in the country to have been admitted to the sealing. 

Verses 2-27
Seraiah, Azariah, Jeremiah, 

No JFB commentary on these verses. 

Verse 28
And the rest of the people, the priests, the Levites, the porters, the singers, the Nethinims, and all they that had separated themselves from the people of the lands unto the law of God, their wives, their sons, and their daughters, every one having knowledge, and having understanding;

Those who were not present at the sealing ratified the covenant by giving their assent, either in words or by lifting up their hands, and bound themselves by a solemn oath to walk in God's law, imprecating a curse upon themselves in the event of their violating it. 

Verse 29
They clave to their brethren, their nobles, and entered into a curse, and into an oath, to walk in God's law, which was given by Moses the servant of God, and to observe and do all the commandments of the LORD our Lord, and his judgments and his statutes;

To observe and do all the commandments ... This national covenant, besides containing a solemn pledged of obedience to the divine law generally, specified their engagement to some particular duties, which the character and exigency of the times stamped with great urgency and importance, and which may be summed up under the following heads: That they abstain from contracting matrimonial alliances with the pagan; that they would rigidly observe the Sabbath; that they would let the land enjoy rest and remit debts every seventh year; that they would contribute to the maintenance of the temple service, the necessary expenses of which had formerly been defrayed out of the treasury of the temple (1 Chronicles 26:20), and when it was drained, given out from the king's private pocket (2 Chronicles 31:3); and that they would make an orderly payment of the priests' dues. A minute and particular enumeration of the first-fruits was made, that all might be made fully aware of their obligations, and that none might excuse themselves on pretext of ignorance from withholding taxes which the poverty of many, and the irreligion of others, had made them exceedingly prone to evade. 

Verse 30-31
And that we would not give our daughters unto the people of the land, nor take their daughters for our sons:

No JFB commentary on these verses. 

Verse 32
Also we made ordinances for us, to charge ourselves yearly with the third part of a shekel for the service of the house of our God;

The third part of a shekel for the service of the house of our God. The law required every individual above twenty years of age to pay half a shekel to the sanctuary. But in consequence of the general poverty of the people, occasioned by war and captivity, this tribute was reduced to a third part of a shekel. 

Verse 33
For the shewbread, and for the continual meat offering, and for the continual burnt offering, of the For the shewbread, and for the continual meat offering, and for the continual burnt offering, of the sabbaths, of the new moons, for the set feasts, and for the holy things, and for the sin offerings to make an atonement for Israel, and for all the work of the house of our God.

No JFB commentary on this verse. 

Verse 34
And we cast the lots among the priests, the Levites, and the people, for the wood offering, to bring it into the house of our God, after the houses of our fathers, at times appointed year by year, to burn upon the altar of the LORD our God, as it is written in the law:

We cast the lots ... for the wood offering. The carrying of the wood had formerly been the work of the Nethinims. But few of them having returned, the duty was assigned as stated in the text. The practice afterward rose into great importance; and Josephus speaks ('Wars,' 2:, 17, sec. 6) of Xylophoria, or certain stated and solemn times at which the people brought up wood to the temple. 

Verses 35-37
And to bring the firstfruits of our ground, and the firstfruits of all fruit of all trees, year by year, unto the house of the LORD:

No JFB commentary on these verses. 

Verse 38
And the priest the son of Aaron shall be with the Levites, when the Levites take tithes: and the Levites shall bring up the tithe of the tithes unto the house of our God, to the chambers, into the treasure house.

The priest the son of Aaron shall be with the Levites, when the Levites take tithes. This was a prudential arrangement. The presence of a dignified priest would ensure the peaceful delivery of the tithes-at least his superintendence and influence would tend to prevent the commission of any wrong in the transaction, by the people deceiving the Levites, or the Levites defrauding the priests.

The tithe of the tithes - i:e., the Levites having received a tenth of all land produce, were required to give a tenth of this to the priests. The Levites were charged, with the additional obligation to carry the tithes when received, and deposit them in the temple stores, for the use of the priests. 

Verse 39
For the children of Israel and the children of Levi shall bring the offering of the corn, of the new wine, and the oil, unto the chambers, where are the vessels of the sanctuary, and the priests that minister, and the porters, and the singers: and we will not forsake the house of our God.

We will not forsake the house of our God. This solemn pledge was repeated at the close of the covenant as an expression of the intense zeal by which the people at this time were animated for the glory and the worship of God. Under the pungent feelings of sorrow and repentance for their national sins, of which apostasy from the service of the true God was the chief, and under the yet fresh and painful remembrance of their protracted captivity, they vowed, and, feeling the impulse of ardent devotion, as well as of gratitude for their restoration, flattered themselves, they would never forget their vow to be the Lord's. 

11 Chapter 11 

Verse 1
And the rulers of the people dwelt at Jerusalem: the rest of the people also cast lots, to bring one of ten to dwell in Jerusalem the holy city, and nine parts to dwell in other cities.

The rulers ... dwelt at Jerusalem. That city being the metropolis of the country, it was right and proper that the seat of government should be there. But the exigency of the times required that special measures should be taken to ensure the residence of an adequate population, for the custody of the buildings and the defense of the city. From the annoyances of restless and malignant enemies, who tried every means to demolish the rising fortifications, there was some danger attending a settlement in Jerusalem; and hence, the greater part of the returned exiles, in order to earn as well as secure the rewards of their duty, preferred to remain in the country or the provincial towns. (As to Nethinims and the children of Solomon's servants, see the notes at 1 Chronicles 9:2; Ezra 2:43; Ezra 2:58; Ezra 7:7; also 7:60.)

To remedy this state of things, it was resolved to select every tenth man of the tribes of Judah and Benjamin by lot, to become a permanent inhabitant of the capital. The necessity of such an expedient commended it to the general approval. It was the more readily submitted to, that the lot was resorted to on all the most critical conjunctures of the Jewish history and regarded by, the people as a divine decision (Proverbs 18:18). This awakened strongly the national spirit; and patriotic volunteers came readily forward to meet the wishes of the authorities-a service which, implying great self-denial as well as courage, was reckoned in the circumstances of so much importance as entitled them to the public gratitude. No wonder that the conduct of these volunteers drew forth the tribute of public admiration; because they sacrificed their personal safety and comfort for the interests of the community, Jerusalem being at that time a place against which the enemies of the Jews were directing a thousand plots, and, therefore, residence in it at such a juncture was attended with expense and various annoyances from which a country life was entirely free. 

Verse 2
And the people blessed all the men, that willingly offered themselves to dwell at Jerusalem.

No JFB commentary on this verse. 

Verse 3
Now these are the chief of the province that dwelt in Jerusalem: but in the cities of Judah dwelt every one in his possession in their cities, to wit, Israel, the priests, and the Levites, and the Nethinims, and the children of Solomon's servants.

The chief of the province - i:e., Judea. Nehemiah speaks of it as it then was, a small appendix of the Persian empire.

In the cities of Judah dwelt every one in his possession in their cities. The returned exiles, who had come from Babylon, repaired generally, and by a natural impulse, to the lands and cities throughout the country which had been anciently assigned them.

Israel. This general name, which designated the descendants of Jacob before the unhappy division of the two kingdoms under Rehoboam, was restored after the captivity, the Israelites being then united with the Jews, and all traces of their former separation being obliterated. Although the majority of the returned exiles belonged to the tribes of Judah and Benjamin, they are here called Israel; because a large number out of all the tribes were now intermingled, and these were principally the occupiers of the rural villages, while none but those of Judah and Benjamin resided in Jerusalem.

The Levites - these took possession of the cities allotted to them, according as they had opportunity.

The Nethinims - a certain order of men, either Gibeonites or persons joined with them, who were devoted to the service of God. 

Verse 4
And at Jerusalem dwelt certain of the children of Judah, and of the children of Benjamin. Of the children of Judah; Athaiah the son of Uzziah, the son of Zechariah, the son of Amariah, the son of Shephatiah, the son of Mahalaleel, of the children of Perez;

At Jerusalem dwelt certain of the children of Judah. The discrepancy that is apparent between this and the list formerly given in 1 Chronicles 9:1-9, arose not only from the Jewish and Oriental practice of changing or modifying the names of persons from a change of circumstances, but from the alterations that must have been produced in the course of time. The catalogue in Chronicles contained those who came while the first detachment of returned exiles, while the list in this passage probably included also those who returned with Ezra and Nehemiah; or it was most probably made out afterward, when several had died, or some, who had been inserted as going on the journey, remained, and others came in their stead. 

Verses 5-8
And Maaseiah the son of Baruch, the son of Colhozeh, the son of Hazaiah, the son of Adaiah, the son of Joiarib, the son of Zechariah, the son of Shiloni.

No JFB commentary on these verses. 

Verse 9
And Joel the son of Zichri was their overseer: and Judah the son of Senuah was second over the city.

Overseer - i:e., captain or chief. 

Verse 10
Of the priests: Jedaiah the son of Joiarib, Jachin.

No JFB commentary on this verse. 

Verse 11
Seraiah the son of Hilkiah, the son of Meshullam, the son of Zadok, the son of Meraioth, the son of Ahitub, was the ruler of the house of God.

The ruler of the house of God - assistant of the high priest (Numbers 3:32; 1 Chronicles 9:11; 2 Chronicles 19:11). 

Verses 12-15
And their brethren that did the work of the house were eight hundred twenty and two: and Adaiah the son of Jeroham, the son of Pelaliah, the son of Amzi, the son of Zechariah, the son of Pashur, the son of Malchiah,

No JFB commentary on these verses. 

Verse 16
And Shabbethai and Jozabad, of the chief of the Levites, had the oversight of the outward business of the house of God.

The oversight of the outward business of the house of God - i:e., those things which were done outside, or in the country, such as the collecting of the provisions (1 Chronicles 26:29). 

Verse 17
And Mattaniah the son of Micha, the son of Zabdi, the son of Asaph, was the principal to begin the thanksgiving in prayer: and Bakbukiah the second among his brethren, and Abda the son of Shammua, the son of Galal, the son of Jeduthun.

The principal to begin the thanksgiving in prayer - i:e., the leader of the choir which chanted the public praise at the time of the morning and evening sacrifice. That service was always accompanied by some appropriate psalm, the sacred music being selected and guided by the person named. 

Verses 18-21
All the Levites in the holy city were two hundred fourscore and four.

No JFB commentary on these verses. 

Verse 22
The overseer also of the Levites at Jerusalem was Uzzi the son of Bani, the son of Hashabiah, the son of Mattaniah, the son of Micha. Of the sons of Asaph, the singers were over the business of the house of God. 

Of the sons of Asaph, the singers were over the business of the house of God. They were selected to take charge of providing those things which were required for the interior of the temple and its service, while to others was committed the care of the "outward business of the house of God" (Nehemiah 11:16). This duty was very properly assigned to the sons of Asaph; because, though they were Levites, they did not repair in rotation to Jerusalem, as the other ministers of religion. Being permanent residents, and employed in duties which were comparatively light and easy, they were very competent to undertake this charge. 

Verse 23
For it was the king's commandment concerning them, that a certain portion should be for the singers, due for every day.

It was the king's commandment. It was the will of the Persian monarch in issuing his edict, that the temple service should be revived in all its religious fullness and solemnity; and as this special provision for the singers is said to have been by the king's commandment, the order was probably given at the request or sensation of Ezra or Nehemiah. 

Verse 24
And Pethahiah the son of Meshezabeel, of the children of Zerah the son of Judah, was at the king's hand in all matters concerning the people.

Pethahiah ... was at the king's hand in all matters concerning the people. This person was entrusted with judicial power either for the interest, or by the appointment, of the Persian monarch; and his duty consisted either in adjusting cases of civil dispute, or in regulating fiscal concerns. 

Verse 25
And for the villages, with their fields, some of the children of Judah dwelt at Kirjath-arba, and in the villages thereof, and at Dibon, and in the villages thereof, and at Jekabzeel, and in the villages thereof,

Some of the children of Judah dwelt at Kirjath-arba. Kirjath-arba is here mentioned without other variations of the name, which are given in the earlier historical books (Genesis 35:27; Joshua 14:15; Joshua 15:13; Judges 1:10). In a later age Hebron is the name by which the place was known; but in the latest times Kirjath-arba again becomes the popular designation. 

Verse 26
And at Jeshua, and at Moladah, and at Bethphelet,

Moladah (see the note at Joshua 15:26) - in the south of Judah. The name is supposed to have been derived from Mylitta, a Phoenician and Babylonian goddess (see Fursts 'Handbook,' sub voce; also Rawlinson's 'Herodotus,' 1:, 199) The whole region in which the villages here mentioned were situated had been completely devastated by the Chaldean invasion; and, therefore, it must be assumed that these villages had been rebuilt, before "the children of Judah dwelt in them." 

Verses 27-35
And at Hazar-shual, and at Beersheba, and in the villages thereof,

No JFB commentary on these verses. 

Verse 36
And of the Levites were divisions in Judah, and in Benjamin.

And of the Levites were divisions in Judah, and in Benjamin - rather for the Levites; i:e., those who were not resident in Jerusalem were distributed in settlements throughout the provinces of Judah and Benjamin. 

12 Chapter 12 

Verse 1
Now these are the priests and the Levites that went up with Zerubbabel the son of Shealtiel, and Jeshua: Seraiah, Jeremiah, Ezra,

These are the priests - according to , "the chief of the priests," the heads of the 24 courses into which the priesthood were divided (1 Chronicles 24:1-20). Only four of the courses returned from the captivity (Nehemiah 7:39-42; Ezra 2:36-39). But these were divided by Zerubbabel, or Jeshua, into the original number of 24. Only 22 are enumerated here, and no more than 20 in Nehemiah 12:12-21. The discrepancy is owing to the extremely probable circumstance that two of the 24 courses had become extinct in Babylon; for none belonging to them are reported as having returned (Nehemiah 12:2-5). Hattush and Maadiah may be omitted in the account of those persons' families (Nehemiah 12:12), because these had no sons.

Shealtiel - or Salathiel.

Ezra. This was a different person from the pious and patriotic leader. If he were the same person, he must now Ezra. This was a different person from the pious and patriotic leader. If he were the same person, he must now have reached a very patriarchal age; and this longevity was doubtless owing to his eminent piety and temperance, which are greatly conducive to the prolongation of life, but, above all, to the special blessing of God, who had preserved and strengthened him for the accomplishment of the important work he was called to undertake in that critical period of the Church's history. 

Verse 2-3
Amariah, Malluch, Hattush, 

No JFB commentary on these verses. 

Verse 4
Iddo, Ginnetho, Abijah,

Abijah - one of the ancestors of John the Baptist (Luke 1:5). 

Verses 5-8
Miamin, Maadiah, Bilgah, 

No JFB commentary on these verses. 

Verse 9
Also Bakbukiah and Unni, their brethren, were over against them in the watches. Their brethren, were over against them in the watches - i:e., according to some, their stations-the place where they stood when officiating - "ward over against ward" (Nehemiah 12:24); or, according to others, in alternate watches, in course of rotation. 

Verse 10
And Jeshua begat Joiakim, Joiakim also begat Eliashib, and Eliashib begat Joiada,

Jeshua begat Joiakim ... This enumeration was of great importance, not only as establishing their individual purity of descent, but because the chronology of the Jews was henceforth to be reckoned, not as formerly by the reigns of their kings, but by the successions of their high priests. 

Verse 11
And Joiada begat Jonathan, and Jonathan begat Jaddua.

Jaddua. It is an opinion entertained by many commentators that this person was the high priest whose dignified appearance, solemn manner, and splendid costume, overawed and interested so strongly the proud mind of Alexander the Great; and if he were not this person, as some object that this Jaddua was not in office until a considerable period after the death of Nehemiah, it might probably be his father, called by the same name. 

Verse 12
And in the days of Joiakim were priests, the chief of the fathers: of Seraiah, Meraiah; of Jeremiah, Hananiah;

In the days of Joiakim were priests, the chief of the fathers - i:e., as there had been priests in the days of Jeshua, so in the time of Joiakim, the son and successor of Jeshua, the sons of those persons filled the priestly office in room of their fathers, some of whom were still alive, though many were dead. 

Verses 13-22
Of Ezra, Meshullam; of Amariah, Jehohanan;

No JFB commentary on these verses. 

Verse 23
The sons of Levi, the chief of the fathers, were written in the book of the chronicles, even until the days of Johanan the son of Eliashib.

The sons of Levi ... were written in the book of the Chronicles - i:e, the public registers in which the genealogies were kept with great regularity and exactness. 

Verse 24
And the chief of the Levites: Hashabiah, Sherebiah, and Jeshua the son of Kadmiel, with their brethren over against them, to praise and to give thanks, according to the commandment of David the man of God, ward over against ward.

With their brethren over against them - i:e., in separate choirs, to sing in alternate responses (see the note at Exodus 15:20).

Ward over against ward - (see the note at 1 Chronicles 26:16). 

Verse 25-26
Mattaniah, and Bakbukiah, Obadiah, Meshullam, Talmon, Akkub, were porters keeping the ward at the thresholds of the gates. No JFB commentary on these verses. 

Verse 27
And at the dedication of the wall of Jerusalem they sought the Levites out of all their places, to bring them to Jerusalem, to keep the dedication with gladness, both with thanksgivings, and with singing, with cymbals, psalteries, and with harps.

At the dedication of the wall of Jerusalem. This ceremony of consecrating the wall and gates of the city was an act of piety on the part of Nehemiah, not merely to thank God in a general way for having been enabled to bring the building to a happy completion, but on the special ground of that city being the place which He had chosen, and its containing the temple, which was hallowed by the manifestation of His presence, and anew set apart for His service. It was on these accounts that Jerusalem was called the holy city; and by this public and solemn act of religious observance, after a long period of neglect and desecration, it was, as it were, restored to its rightful proprietor.

The dedication consisted in a solemn ceremonial, in which the leading authorities, accompanied by the Levitical singers, summoned from all parts of the country, and by a vast concourse of people, marched in imposing procession round the city walls, and, pausing at intervals to engage in united praises, prayer, and sacrifices, supplicated the continued presence, favour, and blessing on the "holy city." 'The assembly convened near the Jaffa Gate, where the procession commences. Then (Nehemiah 12:31) I brought up the princes of Judah upon the wall (near the valley gate), and appointed two great companies of them that gave thanks whereof one went on the right hand upon the wall toward the Dung Gate (through Bethzo). And after them went Hoshaiah, and half of the princes of Judah. And (Nehemiah 12:37) at the Fountain Gate, which was over against them, they (descending by the tower of Siloam on the interior and then re-ascending) went up by the stairs of the city of David, at the going up of the wall, above the house of David, even unto the Water Gate eastward (by the staircase of the rampart, having descended to dedicate the fountain structures). And the other company of them that gave thanks went over against them (both parties having started from the junction of the first and second walls), and I after them, and the half of the people upon the wall, from beyond the tower of the furnaces even unto the broad wall (beyond the corner gate). And from above the Gate of Ephraim, and above the Old Gate (and the Gate of Benjamin), and above the Fish Gate, and the tower of Hananeel, and the tower of Meah, even unto the Sheep Gate; and they stood still an the prison gate (or High Gate at the east end of the bridge). So stood the two companies of them that gave thanks in the house of God, and I, and half of the rulers with me (having thus performed the circuit of the investing walls), arrived in the courts of the temple' (Barclay's 'City of the Great King'). 

Verses 28-42
And the sons of the singers gathered themselves together, both out of the plain country round about Jerusalem, and from the villages of Netophathi; No JFB commentary on these verses. 

Verse 43
Also that day they offered great sacrifices, and rejoiced: for God had made them rejoice with great joy: the wives also and the children rejoiced: so that the joy of Jerusalem was heard even afar off.

The joy of Jerusalem was heard even afar off. The events of the day, viewed in connection with the now repaired and beautified state of the city, raised the popular feeling to the highest pitch of enthusiasm, and the fame of their rejoicings was spread far and near. 

Verse 44
And at that time were some appointed over the chambers for the treasures, for the offerings, for the firstfruits, and for the tithes, to gather into them out of the fields of the cities the portions of the law for the priests and Levites: for Judah rejoiced for the priests and for the Levites that waited.

Portions of the law - i:e., prescribed by the law.

For Judah rejoiced for the priests and ... Levites that waited. The cause of this general satisfaction was either the full restoration of the temple service and the re-organized provision for the permanent support of the ministry, or it was the pious character and eminent gifts of the guardians of religion. 

Verse 45
And both the singers and the porters kept the ward of their God, and the ward of the purification, according to the commandment of David, and of Solomon his son.

The singers and the porters kept ... the ward of the purification - i:e., took care that no unclean person was allowed to enter within the precincts of the sacred building. This was the official duty of the porters (2 Chronicles 23:19), with whom, owing to the pressure of circumstances, it was deemed expedient that the singers should be associated as assistants. 

Verse 46
For in the days of David and Asaph of old there were chief of the singers, and songs of praise and thanksgiving unto God.

No JFB commentary on this verse. 

Verse 47
And all Israel in the days of Zerubbabel, and in the days of Nehemiah, gave the portions of the singers and the porters, every day his portion: and they sanctified holy things unto the Levites; and the Levites sanctified them unto the children of Aaron.

All Israel ... sanctified holy things unto the Levites ... The people, selecting the tithes and first-fruits, devoted them to the use of the Levites, to whom their belonged by appointment of the law. The Levites acted in the same way with the tithes due from them to the priests. Thus, all classes of the people displayed a conscientious fidelity in paying the dues to the temple, and the servants of God who were appointed to minister in it. 

13 Chapter 13 

Verse 1
On that day they read in the book of Moses in the audience of the people; and therein was found written, that the Ammonite and the Moabite should not come into the congregation of God for ever;

On that day. This was not immediately consequent on the dedication of the city wall and gates, but after Nehemiah's return from the Persian court to Jerusalem, his absence having extended over a considerable period. The transaction here described probably took place on one of the periodical occasions for the public reading of the law, when the people's attention was particularly directed to some violations of it which called for immediate correction. There is another instance afforded, in addition to those which have already fallen under our notice, of the great advantage resulting from the public and periodical reading of the divine law. It was an established provision for the religious instruction of the people, for diffusing a knowledge and a reverence for the sacred volume, as well as for removing those errors and corruptions which might, in the course of time, have crept in. The Ammonite and the Moabite should not come into the congregation of God for ever. This by no means implied the exclusion of proselytes from either of these nations from the privileges of worshipping the true God in Israel, but only that they could not be incorporated into the Israslitish kingdom, nor united in marriage relations with that people (Deuteronomy 23:3-4). This appeal to the authority of the divine law led to a dissolution of all pagan alliances (Nehemiah 9:2; Ezra 10:3). 

Verse 2
Because they met not the children of Israel with bread and with water, but hired Balaam against them, that he should curse them: howbeit our God turned the curse into a blessing.

No JFB commentary on this verse. 

Verse 3
Now it came to pass, when they had heard the law, that they separated from Israel all the mixed multitude.

Separated from Israel all the mixed multitude , [ `eereb (Hebrew #6154)] - the motley mass of foreigners with whom the Jews had contracted alliances. The word occurs first in reference to the Egyptians who accompanied them at the departure from Egypt (Exodus 12:38, and Leviticus 22:10-11). 

Verse 4
And before this, Eliashib the priest, having the oversight of the chamber of the house of our God, was allied unto Tobiah:

Before this. The practice of these mixed marriages, in open neglect or violation of the law had become so common, that even the pontifical house, which ought to have set a better example, was polluted by such an impure mixture.

Eliashib the priest, having the oversight of the chamber of ... our God - the particular chamber or cell at the Eliashib the priest, having the oversight of the chamber of ... our God - the particular chamber or cell at the gates, where all things pertaining to the temple service were kept.

Was allied unto Tobiah. This person was the high priest (Nehemiah 12:28; also Nehemiah 3:1), who, by virtue of his dignified office, had the superintendence and control of the apartments attached to the temple. The laxity of his principles, as well as of his practice, is sufficiently apparent from his contracting a family connection with so notorious an enemy of Israel as Tobiah. But his obsequious attentions had carried him much further; because, to accommodate so important a person as Tobiah on his occasional visits to Jerusalem, Eliashib had provided him a splendid apartment in the temple. The introduction of so gross an impropriety can be accounted for in no other way than by supposing that, in the absence of the priests and the cessation of the services, the temple was regarded as a common public building, which might in the circumstances, be appropriated as a palatial residence. 

Verse 5
And he had prepared for him a great chamber, where aforetime they laid the meat offerings, the frankincense, and the vessels, and the tithes of the corn, the new wine, and the oil, which was commanded to be given to the Levites, and the singers, and the porters; and the offerings of the priests.

No JFB commentary on this verse. 

Verse 6
But in all this time was not I at Jerusalem: for in the two and thirtieth year of Artaxerxes king of Babylon came I unto the king, and after certain days obtained I leave of the king:

But in all this time was not I at Jerusalem. Eliashib-concluding that, as Nehemiah had departed from Jerusalem and, on the expiration of his allotted term of absence, had resigned his government, he had gone not to return-began to use great liberties, and, there being none left whose authority or frown he dreaded, allowed himself to do things most unworthy of his sacred office, and which, though in unison with his own irreligious character, he would not have dared to attempt during the residence of the pious governor. Nehemiah resided 12 years as Governor of Jerusalem, and having succeeded in repairing and re-fortifying the city, he, at the end of that period, returned to his duties in Shushan.

In the two and thirtieth year of Artaxerxes king of Babylon. (See the note at Ezra 6:22.) How long he remained there is not expressly said, but "after certain days," which is a Scripture phraseology for a year or a number of years, he obtained leave to resume the government of Jerusalem; and, to his deep mortification and regret, found matters in the neglected and disorderly state here described. Such gross irregularities as were practiced-such extraordinary corruptions as had crept in-evidently imply the lapse of a considerable time. Besides, they exhibit the character of Eliashib, the high priest, in a most unfavourable light; for while he ought, by his office, to have preserved the inviolable sanctity of the temple and its furniture, his influence had been directly exercised for evil; especially, he had given permission and countenance to a most indecent outrage-the appropriation of the best apartments in the sacred building to a pagan governor, one of the worst and most determined enemies of the people and the worship of God. The very first reform Nehemiah, on his second visit, resolved upon, was the stopping of this gross profanation; and the chamber which had been polluted by the residence of the idolatrous Ammonite was, after undergoing the process of ritual purification (Numbers 15:9), restored to its proper use-a storehouse for the sacred vessels. 

Verses 7-9
And I came to Jerusalem, and understood of the evil that Eliashib did for Tobiah, in preparing him a chamber in the courts of the house of God.

No JFB commentary on these verses. 

Verse 10
And I perceived that the portions of the Levites had not been given them: for the Levites and the singers, that did the work, were fled every one to his field.

And I perceived that the portions of the Levites had not been given them. The people, disgusted with the malversations of Eliashib or the lax and irregular performance of the sacred rites, withheld the tithes, so that the ministers of religion were compelled for their livelihood to withdraw to their patrimonial possessions in the country; the temple services had ceased; all religious duties fallen into neglect; and the money put into the sacred treasury squandered in the entertainment of an Ammonite pagan, an open and contemptuous enemy of God and his people.

The return of the governor put an end to these disgraceful and profane proceedings. He administered a sharp rebuke to those priests, to whom the management of the temple and its services was committed (Eliashib not being mentioned, it is probable that he had died), for the total neglect of their duties, and the violation of the solemn promises which they had made to him at his departure. He rebuked them with the serious charge of having not only withheld from men their dues, but of having robbed God, by neglecting the care of His house and service. And thus, having roused them to a sense of duty, and incited them to testify their godly sorrow for their criminal negligence by renewed devotedness to their sacred work, Nehemiah restored the temple services, by recalling the dispersed Levites to the regular discharge of their duties, while the people at large, perceiving that their contributions would be no longer perverted to improper uses, willingly brought in their tithes as formerly. Men of integrity and good report were appointed to act as trustees of the sacred treasures, and thus order, regularity, and active service re-established in the temple. 

Verses 11-14
Then contended I with the rulers, and said, Why is the house of God forsaken? And I gathered them together, and set them in their place.

No JFB commentary on these verses. 

Verse 15
In those days saw I in Judah some treading wine presses on the sabbath, and bringing in sheaves, and lading asses; as also wine, grapes, and figs, and all manner of burdens, which they brought into Jerusalem on the sabbath day: and I testified against them in the day wherein they sold victuals.

In those days saw I in Judah some treading wine-presses on the sabbath. The cessation of the temple services was necessarily followed by a public profanation of the sabbath, and this had gone so far that labour was carried on in the fields, and fish brought to the markets, on the sacred day. Nehemiah took the decisive step of ordering the city gates to be shut, and not to be opened, until the Sabbath was past; and in order to ensure the faithful execution of this order, he stationed some of his own servants as guards, to prevent the introduction of any commodities on that day. On the merchants and various dealers finding admission refused them, they set up booths outside the walls, in hopes of still driving a traffic with the peasantry, but the governor threatened, if they continued, to adopt violent measures for their removal. For this purpose a body of Levites was stationed as sentinels at the gate, with discretionary powers to protect the sanctification of the Sabbath. 

Verses 16-23
There dwelt men of Tyre also therein, which brought fish, and all manner of ware, and sold on the sabbath unto the children of Judah, and in Jerusalem.

No JFB commentary on these verses. 

Verse 24
And their children spake half in the speech of Ashdod, and could not speak in the Jews' language, but according to the language of each people.

Could not speak in the Jews' language, but according to the language of each people - a mongrel dialect, imbibed from their mothers, together with foreign principles and habits. 

Verse 25
And I contended with them, and cursed them, and smote certain of them, and plucked off their hair, and made them swear by God, saying, Ye shall not give your daughters unto their sons, nor take their daughters unto your sons, or for yourselves.

Cursed , [ '

Verses 26-30
Did not Solomon king of Israel sin by these things? yet among many nations was there no king like him, who was beloved of his God, and God made him king over all Israel: nevertheless even him did outlandish women cause to sin.

No JFB commentary on these verses. 

Verse 31
And for the wood offering, at times appointed, and for the firstfruits.

Remember me, O my God, for good. This prayer for the divine blessing, which Nehemiah frequently ejaculated and wrote, was an expression of his ardent wish or his desire to have the apostate priests punished, and his own zealous services acknowledged and rewarded, according to the spirit of the old dispensation. How long Nehemiah lived and governed after these important reformations, the sacred history does not inform us; and Josephus ('Antiquities,' b. 11: ch. 5:, sec. 8) says no more than that he had attained an advanced age at his death. 

