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Commentator

Charles John Ellicott, compiler of and contributor to this renowned Bible Commentary, was one of the most outstanding conservative scholars of the 18th century. He was born at Whitwell near Stamford, England, on April 25, 1819. He graduated from St. John's College, Cambridge, where other famous expositors like Charles Simeon and Handley Moule studied. As a Fellow of St. John's, he constantly lectured there. In 1847, Charles Ellicott was ordained a Priest in the Church of England. From 1841 to 1848, he served as Rector of Pilton, Rutlandshire. He became Hulsean Professor of Divinity, Cambridge, in 1860. The next three years, 1861 to 1863, he ministered as Dean of Exeter, and later in 1863 became the Lord Bishop of Gloucester and Bristol.

Conspicuous as a Bible Expositor, he is still well known for his Critical and Grammatical Commentaries on Galatians, Ephesians, Philippians, Colossians, Thessalonians and Philemon. Other printed works include Modern Unbelief, The Being of God, The History and Obligation of the Sabbath.

This unique Bible Commentary is to be highly recommended for its worth to Pastors and Students. Its expositions are simple and satisfying, as well as scholarly. Among its most commendable features, mention should be made of the following: It contains profitable suggestions concerning the significance of names used in Scripture.
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TO

THE SECOND BOOK OF SAMUEL.

THE period embraced in this book may be roughly described as the forty years of the reign of David. The book opens immediately upon the death of Saul, a few days before David ascended the throne, and it closes while David was still living, though “old and stricken in years.” It was an eventful period in Israel’s history. David came to the throne immediately after the crushing defeat of Saul by the Philistines, and when almost the whole land was held in their grasp; and when the tribes of Israel were at variance with one another, and for seven and a half years refused to unite in the recognition of a common monarch. But at David’s death the enemies of Israel had been subdued on every side, and he transmitted to Solomon an united empire, extending from “the river of Egypt” to the Euphrates, and from the Red Sea to Lebanon. The maritime nations of the Phoenicians alone appear not to have been conquered, but they were united to the Israelites in the closest bonds of friendship, and assisted both David and his successor in their works. The religious development of the people received a great impulse from the piety of the monarch and the influence of his sacred poetry. The outward observances of religion shone forth indeed with more splendour in the early part of the succeeding reign of Solomon; but at no period was there a more earnest effort to conduct the affairs of the nation on religious principles, or a truer devotion on the part of their ruler. Moreover, the services of the sanctuary were systematically arranged, and sacred song made prominent in them; the priesthood was had in honour; and abundant material and wealth were accumulated for the future building of the Temple.

David himself, the hero of the book, was a man to attract attention in any age of the world. Raised from the sheepfold of Bethlehem to a throne, tried by every vicissitude of great prosperity and great adversity, a man of noble presence and warlike prowess, of such physical power as to be able to wield the sword of Goliath, of such skill upon the harp as to be chosen to allay the paroxysms of Saul’s insanity, of high literary culture and poetic inspiration, witnessed by the psalms of his composition, of such fervent piety as to be called of God “a man after my own heart,” yet he was withal eminently “a man of affairs,” a skilful general, a wise statesman, and possessed of that personal magnetism by which all who came under his influence were deeply and permanently attached to him. He was also a man of strong natural passions, which, although generally kept under control, yet led him at times to the commission of grievous sins from which both he and his people suffered severely. There was also a strain of weakness in his character. His domestic affections were indulged to the neglect of positive duties, and caused grave troubles and crimes in his household. The latter part of his reign was disturbed by formidable rebellions. He failed to deal with some of his powerful subjects as he knew that justice required. The period treated in this book is altogether a chequered one, presenting a history of earnest piety, of outrageous sin, and of deep repentance; of great prosperity and unusual blessings on the one hand, and of severe afflictions and punishments on the other. Nevertheless, it was, on the whole, a period of marked advance in both religious development and earthly prosperity, and it cannot fail to reward the most careful study.

The great prophet Samuel had now passed to his rest, but David’s early intercourse with him must have remained vividly in his memory, and his life and government was doubtless largely influenced by the prophet’s counsels. The “schools of the prophets,” founded by him, were still flourishing, and it may have been in them that Gad and Nathan and Iddo were trained.

This is not the place to speak of the date and authorship of the book, since it is simply a continuation of the First Book of Samuel. Only it is not to be forgotten that the original documents from which it was compiled must have been somewhat later—in accordance with the events to which they relate. The literature in relation to the two books is essentially the same.

SUPPLEMENTARY NOTE ON THE TEXT OF II. SAMUEL.

IT has been necessary from time to time to speak of errors of the scribes in copying the text, and of probable emendations suggested by the reading of the parallel passages in Chronicles. Such errors must necessarily arise in the often repeated copying of manuscripts during a succession of many centuries, unless it were prevented by a special and perpetual miracle. But we have not only no Scriptural or other reasonable ground for expecting such a miracle; we have positive proof against such a supposition. In the parallel case of the New Testament, where we have a large number of MSS., some of them very ancient, as well as versions made within a century of the original documents, and copious quotations in ancient writers, it is found that no single MS. contains a perfectly accurate text, and that the actual language of the original can only be determined in cases of doubt by a careful collation and weighing of all the evidence bearing upon the point. There is no ground to suppose that the text of the Old Testament has fared differently; but there do not exist the same means of testing and authenticating its readings. There are no MSS. of the Old Testament as ancient as several which have been preserved of the New; there are no translations at all as near the date of the original writings, and there are, of course, no quotations, outside of the sacred books themselves, for a long period after their publication. Yet a comparison of parallel accounts, such as have been occasionally noted above, and such as Ezra 2 with Nehemiah 7, shows conclusively that errors have been introduced into the text, especially in regard to numbers. Most of these appear to have been very ancient, before the oldest existing versions were made, and before the necessity was felt for such scrupulous care on the part of the scribes as was exercised in later times. For the correction of such errors we are necessarily compelled to rely mainly upon conjecture; but while conjecture is usually an uncertain guide, in the case of parallel accounts it often becomes possible to determine, by comparison, the original reading with a high degree of probability; and then, from the analogy of these corrections to determine slight changes in other passages also, where the text has apparently undergone alteration.

It is to be remembered, however, that all these errors and corrections are only in minutiæ, in proper names, in the bare statement of numbers, and such like matters. When all have been made that any sober criticism can suggest, the substance of the narrative remains un-affected, and the result of the most searching investigation is to place on an ever firmer basis the substantial accuracy of the copies of the Scriptures which have come down to us.
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Introduction
At the moment when this book opens, the events narrated in 1 Samuel 31 were not known to David. At the time of the fatal battle between Saul and the Philistines, David had been engaged in his successful attack upon the Amalekites who had spoiled Ziklag (1 Samuel 30) and it was not until two days after his return (2 Samuel 1:2) that the news reached him.

Verse 1
(1) After the death of Saul.—These words are immediately connected with 1 Samuel 31, and the following words, “when David was returned,” refer to 1 Samuel 30. The two books really form one continuous narrative.

Two days in Ziklag.—The site of Ziklag has not been exactly identified, but it is mentioned in Joshua 19:5 as one of the cities in the extreme south, at first assigned to Judah, but afterwards given to Simeon. It is also spoken of in connection with Beersheba and other places of the south as re-occupied by the Jews on their return from Babylon (Nehemiah 11:28). Its most probable locality is some ten or twelve miles south of beersheba, and nearly equidistant from the Mediterranean and the Dead Sea. It was thus quite four days’ journey from Mount Gilboa. and the messenger who brought the news of the battle must have left the field before David’s return to Ziklag.

Verse 2
(2) On the third day—viz., after David’s return, not the third day after Saul’s death.

Did obeisance.—The following verses show that this was not merely an act of Oriental respect, but was intended as a recognition of David’s rank as having now become king. The messenger, although an Amalekite (2 Samuel 1:8; 2 Samuel 1:13), had earth upon his head and his clothes rent as marks of sorrow for the defeat of David’s people, and the death of their king.

Verse 3
(3) Out of the camp of Israel.—It has been questioned whether this Amalekite had actually been in the army of Israel, and the expression in 2 Samuel 1:6, “As I happened by chance upon Mount Gilboa,” has been cited to show that his presence there was merely accidental, but no one who is not concerned in the matter is likely to stray into the midst of a battle, and the expression “by chance” is better referred to his coming upon Saul when he was wounded. He certainly here claims to have been a part of the “camp of Israel.” He tells David the general facts of the defeat, and the death of Saul and Jonathan, as they really occurred.

Verse 6
(6) Upon mount Gilboa.—The battle appears to have been joined in the plain of Jezreel, but when the Israelites were routed they naturally fled up the mountain range of Gilboa, though apparently much scattered. It was in this straggling flight that the Amalekite happened upon that part of the mountain where Saul was. The true account of the death of Saul is given in 1 Samuel 31:3-6. (See Note on 2 Samuel 1:10.) It is uncertain whether the man saw Saul at all before his death, and it is extremely unlikely that he found him without warriors or armour-bearer, wounded and alone.

Verse 8
(8) An Amalekite.—The Amalekites were hereditary foes of Israel, having attacked them on their first coming out of Egypt (Exodus 17:8-13), and at different times afterwards in the wilderness (Numbers 14:45; Deuteronomy 25:18). During the period of the judges they had also repeatedly joined the foes of Israel (Judges 3:13; Judges 6:3), but some years before this they had been terribly defeated by Saul (1 Samuel 15:4-9). and it is possible that the present messenger may either have attached himself to the army of the conqueror, or have been compelled, according to ancient custom, to serve in its ranks. One of their bands had also just received a severe blow at the hands of David, but of this last attack the Amalekite could not have known.

Verse 9
(9) Anguish is come upon me.—The word for “anguish” occurs only here, and probably does not have either of the meanings given to it in the text and margin of our version. The Rabbis explain it of cramp, others of giddiness, and the ancient versions differ as to its sense. It indicates probably some effect of his wound which incapacitated him for further combat.

Verse 10
(10) Slew him.—This story is inconsistent with that given in 1 Samuel 31:4-5, and was evidently invented by the Amalekite to gain favour with David. At the same time, he is careful not to carry the story too far, and asserts that Saul was only put to death at his own request, and after being mortally wounded. However, he must have been one of the first to find the body of Saul after his death, since he brought his crown and bracelet to David—a primâ facie evidence of the truth of his whole story. The offering of these emblems of royalty shows that the Amalekite recognised David as the future king, a recognition which most of the tribes of Israel were unwilling to make for a long time.

Verse 12
(12) They mourned.—On hearing the tidings of the Amalekite, David and all his people showed the usual Oriental signs of sorrow by rending their clothes, weeping, and fasting. Although David thus heard of the death of his persistent and mortal enemy, and of his own consequent accession to the throne, yet there is not the slightest reason to doubt the reality and earnestness of his mourning. The whole narrative shows that David not only, as a patriotic Israelite, lamented the death of the king, but also felt a personal attachment to Saul, notwithstanding his long and unreasonable hostility. But Saul did not die alone; Jonathan, David’s most cherished friend, fell with him. At the same time, the whole nation over which David was hereafter to reign received a crushing defeat from their foes, and large numbers of his countrymen were slain. It has been well remarked that the only deep mourning for Saul, with the exception of the men of Jabesh-gilead, came from the man whom he had hated and persecuted as long as he lived.

The people of the Lord.—Besides his personal grief, David had both a religious and a patriotic ground for sorrow. The men who had fallen were parts of that Church of God which he so earnestly loved and served, and were also members of the commonwealth of Israel, on whose behalf he ever laboured with patriotic devotion. The LXX., overlooking this distinction, has very unnecessarily changed “people of the Lord” into “people of Judah.”

Verse 14
(14) How wast thou not afraid?—David now turns to the Amalekite. It does not matter whether he fully believed his story or not, the man must be judged by his own account of himself. (See 2 Samuel 1:16.) Regicide was not in David’s eyes merely a political crime; he had showed on more than one occasion of great temptation (1 Samuel 24:6; 1 Samuel 26:9; 1 Samuel 26:11; 1 Samuel 26:16) that he considered taking the life of “the Lord’s anointed” as a religious offence of the greatest magnitude. It was an especially grievous thing for a foreigner and an Amalekite thus to smite him whom God had appointed as the monarch of Israel.

Verse 15
(15) Fall upon him.—All question of David’s authority to pronounce a capital sentence is here quite out of place. The Amalekite had just recognised him as king, and therefore acknowledged his authority. But, besides this, David and his band of 600 outlaws were accustomed to live by the sword, and to defend themselves against Philistines, Amalekites, and other foes as best they could; and here stood before them one, by his own confession, guilty of high treason.

Verse 17
(17) Lamented with this lamentation.—This is the technical expression for a funeral dirge or elegy, such as David also composed on the death of Abner (2 Samuel 3:33-34), and Jeremiah on the death of Josiah (2 Chronicles 35:25). It is the only instance preserved to us (except the few lines on the death of Abner) of David’s secular poetry. “It is one of the finest odes of the Old Testament, full of lofty sentiment, and springing from deep and sanctified emotion, in which, without the slightest allusion to his own relation to the fallen king, David celebrates without envy the bravery and virtues of Saul and his son Jonathan, and bitterly laments their loss.” (Keil.)

Verse 18
(18) The use of the bow.—The words in italics, the use of, are not in the original, and should be omitted. David “bade them teach the children of Judah the bow”: i.e., the following dirge called “the bow,” not merely from the allusion to Jonathan’s bow in 2 Samuel 1:22, but because it is a martial ode, and the bow was one of the chief weapons of the time with which the Benjamites were particularly skilful (1 Chronicles 12:2; 2 Chronicles 14:8; 2 Chronicles 17:17). The word is omitted in the Vatican LXX. He taught this song to “the children of Judah” rather than to all Israel, because for the following seven and a half years, while the memory of Saul was fresh, he reigned only over Judah and Benjamin.

In the book of Jasher.—This book is also referred to in Joshua 10:13, and nothing more is really known about it, although it has been the subject of endless discussion and speculation. It is supposed to have been a collection of songs relating to memorable events and men in the early history of Israel, and it appears that this elegy was included among them.

The song is in two parts, the first relating to both Saul and Jonathan (2 Samuel 1:19-24), the second to Jonathan, alone (2 Samuel 1:25-26), each having at the beginning the lament, “How are the mighty fallen !” and the whole closing with the same refrain (2 Samuel 1:27).

Verse 19
(19) The beauty of Israel, in the sense of the glory or ornament of Israel, referring to Saul and Jonathan. The rendering of the Syriac and some commentators, “the gazelle,” as a poetic name for Jonathan, is uncalled for, both because the words are spoken of Saul and Jonathan together, and because there is no evidence elsewhere that Jonathan was so called, nor is there any allusion to him under this figure in the song.

Upon thy high places.—Comp. 2 Samuel 1:21; 2 Samuel 1:25. This line may be considered as the superscription of the whole song.

Verse 20
(20) In Gath . . . in the streets of Askelon.—Two chief cities of the Philistines, poetically put for the whole. In the former David had himself resided (1 Samuel 21:10; 1 Samuel 27:3-4), and in the latter was a famous temple of Venus, which was doubtless “the house of Ashtaroth” (1 Samuel 31:10), where the Philistines put the armour of Saul. “Tell it not in Gath” appears to have become a proverb. (See Micah 1:10.)

Lest the daughters of the Philistines.—It was customary for women to celebrate national deliverances and victories (Exodus 15:21; 1 Samuel 18:6). The word uncircumcised might be applied to the heathen generally, but it so happens that, with the exception of Genesis 34:14, it is used in the historical books only of the Philistines (Judges 14:3; Judges 15:18; 1 Samuel 14:6; 1 Samuel 17:26; 1 Samuel 17:36; 1 Samuel 31:4; 1 Chronicles 10:4).

Verse 21
(21) Nor fields of offerings.—This somewhat obscure expression seems to mean, “Let there not be upon you those fruitful fields from which may be gathered the offerings of first-fruits.” Of course, this malediction upon the mountains of Gilboa is to be understood as it was meant, only in a poetical sense.

Vilely cast away.—Another sense of this word is defiled. The ancient versions, as well as modern commentators, adopt some one, and some the other meaning, either of which is appropriate.

As though he had not been anointed.—This translation follows the Vulg., and makes a good sense = as though Saul had not been a king; but it is more than doubtful if the original can bear this construction. There is no pronoun in the Hebrew, and the word “anointed” refers to the shield, “the shield of Saul not anointed with oil.” It was customary to oil metal shields, as well as those of wood and leather, for their preservation, and the idea here is that Saul’s shield was thrown away uncared for.

Verse 23
(23) Lovely and pleasant.—This applies peculiarly to Jonathan, but also in a good degree to Saul in his earlier years and his better moments, which David chose at this moment to recall. It also applies truthfully to them both in their relations to each other.

Verse 24
(24) Clothed you in scarlet.—This refers to Saul’s division among the people of the spoil of his conquered foes, and to the prosperity resulting from his many successful campaigns. Notwithstanding that his light at last went out under the cloud of a crushing defeat, he had been on the whole a successful warrior. The Philistines, the Ammonites, the Amalekites, and others, had felt the power of his arm, and the relations of Israel to the surrounding nations had been wonderfully changed for the better during his reign.

Verse 26
(26) Passing the love of women.—By this strong expression, comparing Jonathan’s love for David to that of the faithful wife for her husband, David shows his appreciation of that wonderful affection which had existed between Jonathan and himself under the most untoward circumstances. It was such an affection as could only exist between noble natures and those united in the fear of God. In these last verses of the elegy which relate to Jonathan alone, David has given expression to his own personal sorrow.
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By the death of Saul, David was now left as the anointed king of Israel. This chapter narrates the first steps he took towards securing the throne, and the opposition made to him by the adherents of the house of Saul. At first thought it may seem surprising that no invitation to assume the vacant throne should have come to David from his countrymen, by whom he had been formerly so greatly beloved and admired; but it must be remembered that for several years he had been secluded from their observation, living among their hereditary foes on friendly terms, and that the last news of him probably was his marching with the Philistines to the disastrous battle of Gilboa. As yet he had had no opportunity to place these things in their true light before his people.

Verse 1
(1) Enquired of the Lord.—At this important juncture of affairs, David’s first care is to know the Divine will. His inquiry was, doubtless, made through the high priest Abiathar, as in 1 Samuel 23:9-10 (comp. 2 Samuel 22:20; 2 Samuel 23:1; 2 Samuel 23:4). The answer definitely directed him to go up to Hebron.

Hebron is one of the most ancient cities of the world (built “seven years before Zoan in Egypt,” Numbers 13:22), long the residence of Abraham (Genesis 13:18), and the place where he and Sarah, Isaac and Jacob, were buried. Its original name was Kirjath-arba (Genesis 23:2; Joshua 14:15, &c). It is situated in a valley among the hills of Southern Judea, at a height of nearly 3,000 feet above the Mediterranean. It is about twenty miles S.S.W. from Jerusalem, somewhat more than this N.E. of Beersheba, and about fifteen miles E.S.E. of the Philistine town of Gath. From Ziklag, where David had been living, it was distant about thirty-eight miles. It has always been famous for its vineyards, and its grapes are still considered the finest in Southern Palestine. The valley in which it is situated is probably the “valley of Eshcol,” from which the spies brought the great “cluster of grapes” to Moses in the wilderness (Numbers 13:23). It was a priestly city (Joshua 21:10-11), and the most southerly of the cities of refuge (Joshua 20:7). Here was the home and the throne of David for the next seven and a half years (2 Samuel 2:11; 2 Samuel 5:5). The larger part of the land, since the recent defeat, was in the power of the Philistines; and Hebron, on account of its situation at the far south, and its strategical strength, as well as its sacred associations, was a peculiarly fitting place for the beginning of David’s reign.

Verse 2
(2) His two wives.—See 1 Samuel 25:42-43.

Verse 3
(3) Dwelt in the cities of Hebron.—David’s whole force of 600 men, with their families, accompanied him, and made their permanent settlement in the towns of the district to which Hebron gave its name

Verse 4
(4) They anointed David.—The first private anointing of David (1 Samuel 16) had been in token of his Divine commission; this was a sign of his recognition as king by the tribe of Judah; and there was still a third subsequent anointing (2 Samuel 5:4), when he was accepted by all Israel. Comp. Saul’s anointing by Samuel privately (1 Samuel 10:1), and his subsequent double recognition as king by the people (1 Samuel 10:24; 1 Samuel 11:15). The “men of Judah” were not only of David’s tribe, but were doubtless aware of his having been divinely selected for their future king, and, for the most part, had been on friendly terms with him during his long outlawry; they had also lately received presents from him in recognition of their kindness (1 Samuel 30:26-31).

The men of Jabesh-gilead.—This town had been destroyed in the civil war against the tribe of Benjamin (Judges 21:9-12), and its 400 virgins given in marriage to the surviving Benjamites. There was therefore a special connection between Saul, who was of the tribe of Benjamin, and this city. It is altogether probable also that the remnants of Saul’s defeated army had sought refuge in Gilead.

Verse 6
(6) I also will requite you.—David’s message of kindness and blessing is quite in accordance with his whole bearing towards Saul and his house, and. at the same time, was one of wise policy. The literal rendering is, I also show you this good, the Hebrew not conveying directly the idea of future recompense, as in the English. The thought is that David, as now the rightful king of Israel, appreciates the act, and wishes to show publicly his favour to the men of Jabesh-gilead. He then, in the following verse, suggests the propriety of their now recognising him as the successor of their lost monarch and friend.

Verse 8
(8) But Abner the son of Ner.—According to 1 Chronicles 9:36, Ner was the brother of Kish, Saul’s father. Abner was therefore the cousin-german of Saul, and had been made by him the commander in chief of his army (1 Samuel 14:51). He was thus, both by kindred and office, strongly attached to the house of Saul. He had been with Saul in his pursuit of David, and may have resented David’s address to him on that occasion (1 Samuel 26:14-16). There is no statement of the time that had elapsed after the death of Saul before Ish-bosheth was set up as king by Abner, but it was probably four or five years, for the following reasons: Ish-bosheth reigned only two years (2 Samuel 2:10), but David appears to have been acknowledged as king over all Israel soon after his death, and had then reigned over Judah alone seven and a half years. Again, at the death of Saul all the northern part of the country was under the control of the Philistines, and some time must have elapsed before the Israelites would have been in condition to make themselves a new king; and, finally, Ish-bosheth was the youngest of Saul’s sons, born apparently some time after he came to the throne, and he was now forty years old (2 Samuel 2:10), Saul himself having reigned about forty years (Acts 13:21).

Ish-bosheth.—Called in 1 Chronicles 8:33; 1 Chronicles 9:39, “Eshbaal” (the fire of Baal), just as his nephew, Mephibosheth (2 Samuel 4:4), is called in the same places Meribaal, and Gideon’s surname Jerubbaal (Judges 6:32; Judges 8:35) is changed to Jerubbesheth (2 Samuel 11:21). These names compounded with Baal may have been originally given, as certainly was the case with Jerubbaal, in consequence of the manful opposition to idolatry of those who bore them, and have been subsequently changed to a compound with “bosheth” (shame), in view of the sequel of their histories; or, on the other hand, in the case of Saul’s family the compound with Baal may have been a later name, given in view of their opposition to the divinely appointed king, and to mark God’s utter rejection of the house of Saul.

Mahanaim, famous in the story of Jacob (Genesis 32:2), was on the east of the Jordan, and not far from the brook Jabbok. A Levitical city (Joshua 21:38), in comparative safety from the Philistines, was well chosen by Abner for the coronation and residence of his new king. Mahanaim afterwards became the place of refuge for David in his flight from Absalom (2 Samuel 17:24). The expression “brought him over” refers to the crossing of the Jordan.

Verse 9
(9) The Ashurites, and over Jezreel.—This verse apparently expresses the gradual extension of Ishbosheth’s dominion as the country became freed from the Philistines. At first, his authority was established over Gilead—i.e., the country on the east of the Jordan; then “over the Ashurites.” No satisfactory explanation of this name as it stands has been found, but it is probably meant for Asherites, or the tribe of Asher, the reading of some MSS. and of the Chaldee Version; the name of this tribe standing for the whole region west of the Jordan, and north of the plain of Esdraelon; then southwards, “over Jezreel,”the wide plain between the mountains of Gilboa and the little Hermon; then “over Ephraim,” including the half-tribe of Manasseh; and, still southwards, “over Benjamin;” and finally, “over all Israel,” excepting, of course, Judah.

Verse 12
(12) To Gibeon.—Gibeon, in the territory of Benjamin, had become noted in the original conquest of the land as the only city which succeeded, though by craft, in making a league with the conquerors (Joshua 9). It was five and a half miles north-west from Jerusalem, and at a long distance both from Mahanaim and from Hebron. Here the generals of the rival monarchs met, possibly by design, but more likely each engaged in the effort to extend their respective masters’ sway over the tribe of Benjamin.

Verse 13
(13) Joab the son of Zeruiah.—Zeruiah was David’s sister (1 Chronicles 2:16), and Joab the most prominent of her three distinguished sons. Subsequently, by his successful leading of the forlorn hope in the siege of Jerusalem (1 Chronicles 11:6; comp. 2 Samuel 5:8), he became permanently established as commanaer-in-chief of David’s army. He was undoubtedly among “the brethren of David” who came down to him at the cave of Adullam (1 Samuel 22:1), though he is not mentioned by name, like his brother Abishai (1 Samuel 26:6-9), in the narrative of David’s outlawry.

The pool of Gibeon is a large reservoir or tank, arranged to store the overflow from a subterranean reservoir fed by a spring in the rocky hill-side. Its ruins still remain, about 120 feet long by 100 broad. The hostile forces halted in full sight of each other on the opposite sides of the pool.

Verse 14
(14) Let the young men.—To avoid unnecessary bloodshed between the tribes of a common parentage, and also, perhaps, to prevent the weakening of the nation in the face of their common Philistine foe, Abner proposes that the struggle should be decided by a combat between a few champions chosen on either side, and Joab immediately accepts the proposal. Hervey (Speaker’s Commentary) aptly compares this combat to that of the Horatii and Curiatii, under strikingly similar circumstances and with similar results, as described by Livy (I., 100 ).

Verse 16
(16) Helkath – hazzurim is interpreted in the margin “the field of strong men,” but the etymology is very doubtful. Most modern expositors understand it as meaning “the field of sharp edges.”

Verse 17
(17) A very sore battle.—The combat of the twelve on each side having decided nothing, the two hosts joined battle. Abner and the Israelites were worsted. The numbers engaged were probably not large, as the whole number of the slain was nineteen on David’s side, and 360 on that of Israel (2 Samuel 2:30-31). It was, however, a turning-point in the struggle.

Verse 19
(19) Asahel pursued after Abner.—Asahel, the youngest of the three nephews of David, took part in the battle with his elder brothers, and well knowing how completely the cause of Ish-bosheth depended upon Abner, pertinaciously sought him out in the pursuit. His great fleetness enabled him to overtake Abner and, coming behind him, endanger his life. Abner was unwilling to injure him, and only after remonstrating with him, and urging him to seek the spoil of some warrior more nearly his equal (2 Samuel 2:20-22), did he unwillingly slay him “with the hinder end of his spear.” The spears were sharpened at the “hinder end” for the purpose of sticking them into the ground (1 Samuel 26:7). Abner’s reluctance to kill Asahel may have been partly on account of his extreme youth, but was chiefly through dread of the vengeance of Joab (2 Samuel 2:22). “The fifth rib” here, and wherever else it occurs (2 Samuel 3:27; 2 Samuel 4:6; 2 Samuel 20:10), should be translated abdomen.

Verse 24
(24) The hill of Ammah.—No identification of either Ammah or Giah has yet been made, but as it was “by the way of the wilderness of Gibeon,” it may be conjectured that it was not far from that town, and hence that the pursuit was not long.

Verse 25
(25) The children of Benjamin.—The rest of Abner’s force appears to have been hopelessly scattered in the flight, but he succeeded in rallying the Benjamites, his own and Saul’s kinsmen, in a strong position “on the top of an hill.”

Verse 26
(26) Abner called to Joab.—It may be that Abner was already considering the expediency of transferring his allegiance to the house of David, or, at least, had had enough experience of Ish-bosheth to see that it would be impossible to unite the tribes under his sway. At all events, his sense of the disastrous effects of civil war was doubtless quickened by his own defeat and present danger.

Verse 27
(27) Unless thou hadst spoken.—Joab’s reply to Abner admits of either of two interpretations: (1) Joab seeks to throw the whole blame of the conflict upon Abner, by saying that if he had not proposed the combat between the champions (2 Samuel 2:14) there would have been no battle, but “the people” of both sides would have separated peaceably at Gibeon; or (2), as the phrase is more generally and more probably under. stood, that Joab had intended to keep up the pursuit only until the following morning, but as Abner already sued for mercy, he was content, and would stop now.

Verse 28
(28) Neither fought they any more—i.e., in this present campaign. In 2 Samuel 3:1, it is said that “there was a long war between the house of Saul and the house of David.”

Verse 29
(29) Through the plain (or the Arabah).—The wilderness of Gibeon lay to the east of the town, and Abner’s flight had thus carried him towards the Jordan. He now passed up the valley of the Jordan (which the word here used generally designates), and, crossing at a ford, went “through all Bithron to Mahanaim.” Bithron is evidently the name of a district on the east of the Jordan, but is not further known.

Verse 30
(30) Joab returned.—He cannot be supposed to have returned that day farther than to Gibeon, since it was already sunset (2 Samuel 2:24) before the pursuit ended. There, doubtless, he mustered his forces, and counted and buried the slain.

Nineteen men.—It is uncertain whether these numbers include the twelve champion combatants on each side. The great disparity of numbers slain on the two sides is to be accounted for partly by the advantage given by bow and spear, the chief weapons of ancient warfare, to the pursuer over the pursued, and partly by the fact that Joab’s men had been long trained under David in hardship and deeds of valour, while Abner’s men were the remnants of Saul’s defeated army.

Verse 32
(32) They took up Asahel.—The bodies of the ordinary soldiers were probably buried on the spot, but on account of Asahel’s position and near relationship to David, his body was carried to Bethlehem, for burial “in the sepulchre of his father.” It thus appears that Zeruiah’s husband (of whom there is no other mention) was also of Bethlehem. The burial must have taken place on the next day (see Note on 2 Samuel 2:30), and, with the previous march of ten miles, would have filled up that day. It was, therefore, twenty-four hours after the close of the battle before they were ready to start from Bethlehem. The night may have been chosen for the march to avoid the heat; and the distance from Bethlehem to Hebron was about thirteen miles.
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Verse 1
(1) There was long war.—Not actual fighting of pitched battles, but a state of hostility, in which Ish-bosheth and David each claimed the allegiance of the whole nation, and this continued until the death of Ish-bosheth. During this time Ish-bosheth was too weak to carry on actual war, and David was content to abide the fulfilment of the promises of the Lord in His own good time.

Waxed stronger.—Time was working in David’s favour, partly, doubtless, on account of Ish-bosheth’s manifest incompetence, partly from a growing appreciation of the character and prowess of David, and a fuller realisation that he was the divinely appointed sovereign. In 1 Chronicles 12:19-22 there is an account of an important accession to David from the tribe of Manasseh on the eve of Saul’s last battle, and a further mention of continued accessions to him “day by day.” As the necessary result of this constant transference of strength to David, “the house of Saul waxed weaker and weaker.”

Verses 2-5
(2-5) And unto David.—The list of David’s sons born during his seven and a half years’ reign in Hebron rather interrupts the continuity of the narrative, but is quite in accordance with the habit of the sacred historians to insert at the beginning or at some turning point in each reign statistics about the house or family of the king. (See 1 Samuel 14:49-51; 2 Samuel 5:13; 1 Kings 3:1; 1 Kings 14:21; 1 Kings 15:2; 1 Kings 15:9, &c.)

Amnon.—Written “Aminon” in 2 Samuel 13:20. His great crime and miserable end are related in 2 Samuel 13.

Chileab.—Called “Daniel” in 1 Chronicles 3:1. None of the attempts to explain these as two forms of the same name have been successful. Either, therefore, “Chileab” is an error of the scribe (all but the first letter being the same as the first three letters of the following word), or, more probably, Chileab had a double name. Nothing further is known of him, and as he does not appear in the subsequent troubles, it is supposed that he died early. These two sons were born of the wives whom David had taken while an outlaw.

Absalom.—His history, rebellion, and death are narrated in 2 Samuel 13-18. His mother was “the daughter of Talmai, king of Geshur,” a petty province north-east of Bashan. How David was brought into connection with him, and whether this alliance had any political object or not, we are not told, but the fact that Absalom in his exile naturally sought refuge with his maternal grandmother (2 Samuel 13:37) may have had a connection with David’s subsequent campaigns in that region.

Adonijah.—After the death of his three elder brothers, Adonijah considered himself the rightful heir to the throne, and embittered the last days of his father by a rebellion (1 Kings 1). He was at last put to death by Solomon (1 Kings 2:25).

Of the other two sons, Shephatiah and Ithream, and of the mothers of the last three, nothing is known, although there is an absurd Jewish tradition that “Eglah” was another name for “Michal.”

Verse 6
(6) Abner made himself strong.—It has already been noticed that the fortunes of the house of Saul depended entirely upon Abner, but the fact of Ish-bosheth’s great obligation to him is again mentioned here in explanation of the following story.

Verse 7
(7) Rizpah.—The name of this woman is associated with her strong and tender grief over the loss of her sons, recorded in 2 Samuel 21:8-11.

Wherefore hast thou gone in?—The harem of an Eastern monarch was considered as the property of his successor, and therefore the taking of a woman belonging to it as the assertion of a claim to the throne. (See 2 Samuel 12:8; 2 Samuel 16:21; 1 Kings 2:22.) It is not probable that Abner had any such design, since he was exerting himself to maintain Ish-bosheth on the throne. But the king appears to have so regarded the act, as it is this implied charge of treachery that so greatly rouses the anger of Abner. The name of Ish-bosheth has dropped out of the Hebrew text, but appears in a few MSS., and is rightly restored in all the versions.

Verse 8
(8) Am I a dog’s head?—The translation of this clause is taken from the Vulg., and is hardly possible; it should rather be, Am I a dog’s head belonging to Judah?

Verse 9
(9) So do God to Abner.—The anger of Abner culminates in a solemn oath to transfer the kingdom to David, “as the Lord hath sworn to him.” There is no record of a Divine oath to give the kingdom to David, but the prophetic declaration that God’s choice of him was unalterable (1 Samuel 15:29) may well have been considered to have the force of an oath. Abner does not propose to do this in order to fulfil the Divine will, for his words show that he had been acting hitherto in conscious opposition to that will, but to revenge himself for the insult now offered him. He had doubtless also become satisfied of his master’s entire unfitness for the throne, and his power over Israel opened before him the prospect of high preferment from David.

Verse 10
(10) To translate the kingdom.—This sudden expression of Abner’s resolve seems to imply that he had before had the matter under consideration, and shows that there was some ground for the reproach of Ish-bosheth. The following verse brings out clearly the utter weakness of Ish-bosheth.

Verse 12
(12) Whose is the land?—These words in themselves may be understood in either of two senses: (1) “Is not the land thine by promise?” or (2) “Who has the power to bring the land into subjection to whom he will except myself?” Since the question is put forward as the basis for making a league with Abner, the latter is evidently the sense intended, and it is quite in accordance with the pride and haughtiness of Abner’s character. He proposes a league, that he may have a definite assurance of consideration for himself, and he makes this the price of exerting his influence on David’s behalf. The repetition of the word “saying” has occasioned some difficulty to the commentators, but this disappears when it is remembered that the two clauses are separate parts of Abner’s message. His messengers were charged first to represent the importance of Abner’s influence, and then afterwards to say that he would exert it for David for a satisfactory consideration.

Verse 13
(13) Except thou first bring Michal.—David consents to negotiate with Abner only on condition of the previous restoration of his lawful wife. Besides the justice of this demand (Michal having been wrongfully taken from him by Saul), and besides all question of affection towards one who had loved him and saved his life (1 Samuel 18:20; 1 Samuel 19:11-17), there were political reasons of importance for the demand. The demand itself showed to all Israel that he bore no malice against the house of Saul, and the restoration would again constitute him Saul’s son-in-law, and thus further his claims to the throne; while it also showed publicly that he was in a condition to enforce his rights as against the house of Saul.

Verse 14
(14) To Ish-bosheth.—The demand is made upon the de facto king that all may be done legally, and David may not appear to be reclaiming his wife by force. At the same time, Ish-bosheth is thus compelled to acknowledge the wrong done to David and his inability to refuse his demand. It appears from 2 Samuel 3:16 that Abner was employed to execute the command, and, in fact, the whole matter was really determined by him, the king being merely the official and legal instrument.

An hundred foreskins.—David had actually delivered to Saul as her dowry two hundred, but only one hundred had been required (1 Samuel 18:25; 1 Samuel 18:27), and therefore only that number is mentioned.

Verse 16
(16) Weeping behind her.—Phaltiel appears to have been sincerely attached to Michal, and it may be supposed that his affection was reciprocated. But it is to be remembered that she was not rightfully his wife, and that David’s claim was prior as well as better. According to 1 Samuel 25:44, Phaltiel was of Gallim, a place thought, from the connection in which it is mentioned in Isaiah 10:30, to have been in Benjamin, and not far from Gibeah; but he had probably crossed the Jordan with the adherents of the house of Saul. Bahurim was on the road from the Mount of Olives to the Jordan valley, and hence on the way from Mahanaim to Hebron, and a long distance from the former. It was the residence of Shimei (2 Samuel 16:5), and the place of concealment of David’s messengers, Jonathan and Ahimaaz (2 Samuel 17:18).

Verse 17
(17) Ye sought for David.—1 Samuel 18:6-7; 1 Samuel 18:16; 1 Samuel 18:30; 1 Chronicles 11:1-3 (comp. 2 Samuel 3:36), sufficiently testify to the great popularity of David throughout the nation, and its confidence in his prowess and wisdom. It was the influence and activity of Abner that had hitherto prevented his general recognition as king.

Verse 18
(18) The Lord hath spoken.—The promise here quoted is not contained in so many words in the records which have come down to us. It may have been either an unrecorded utterance of one of the prophets (Samuel, Gad, or Nathan), or simply a reasonable inference from what had been promised, and from the Divine support of David in his career hitherto.

Verse 19
(19) Spake in the ears of Benjamin.—Special and careful negotiations with the Benjamites were necessary, because they felt bound to their kinsmen of the house of Saul, and had hitherto enjoyed great advantages from their connection with their sovereign. Abner reported to David at Hebron the result of his negotiations both with Israel generally and with Benjamin in particular.

Verse 20
(20) Twenty men.—These were doubtless representative men, selected by Abner from Israel and Benjamin to accompany him and confirm his report. The feast which David made for them is not to be understood of mere conviviality, but of a solemn sacrificial feast, such as was customary in ancient times in connection with important negotiations. (See Genesis 26:30; Genesis 31:54; 1 Kings 3:15.)

Verse 22
(22) Joab came.—He had been either on some expedition against the Philistines, the Amalekites, or other enemies of Judah, or else engaged in repelling some attack from them. In either case, he returned elated with victory, and bringing great spoil; but Abner had concluded his interview and gone away before his return.

Verse 24
(24) What hast thou done?—Joab’s somewhat rough remonstrance with David may have been supported by an honest suspicion of Abner, for which there was some ground in Abner’s long opposition to the known Divine will and his present revolt from Ish-bosheth; but there was also a personal enmity, due partly to the fear of being himself supplanted by an older and famous warrior, and partly to the desire to revenge the death of his brother Asahel. Joab seeks to poison David’s mind against Abner, that he may better carry out his revenge.

Verse 26
(26) Sent messengers after Abner.—Whether this was done in his own or in David’s name (though without his knowledge) does not appear, but in either case Abner would readily suppose that the coming of Joab had made further conference desirable. His entire confidence in David is shown by his unsuspecting return.

The well of Sirah.—The only knowledge of this locality is from the testimony of Josephus (Antt. vii. 1, 5), that it was twenty stadia (two and a half miles) from Hebron; and there is still a spring and reservoir called Ain Sareh, rather more than a mile north of the town. If this is correct, Abner must have just left David when Joab arrived.

Verse 27
(27) Aside in the gate.—The gateway was a customary place of conference in the East, and Joab there awaited Abner’s return; he then took him “aside” to some place of privacy, as the LXX. reads, “by the side of the gate.” On the phrase “fifth rib,” see Note on 2 Samuel 2:23. The reason for this cold-blooded and treacherous murder on the part of Joab is expressly said to be “for the blood of Asahel his brother;” but no doubt his revenge was quickened by jealousy.

Verse 28
(28) I and my kingdom are guiltless.—This was true. Joab’s act was entirely without David’s knowledge, and was not only against his will on moral grounds, but was in danger of proving disastrous to him politically; hence he takes the strongest means of showing his abhorrence of the deed.

Verse 29
Verse 30
(30) Slew . . . had slain.—The words are different in Hebrew, the former denoting violence. Translate the latter had put to death. By this strong disapproval of Joab’s act, David shows that it was done without his knowledge or consent. He still remains at fault, however, for continuing Joab in his high and responsible position; but this seems to have been the result of inability to inflict proper punishment upon so powerful a subject, an inability which David on his death-bed sought to remedy by his charge to Solomon. (See 2 Samuel 3:39; 1 Kings 2:5.)

Verse 31
(31) Rend your clothes.—David commands a public mourning with the usual signs of rent clothes and sackcloth, and lays this command especially upon Joab, who is thus required, as it were, to do public penance for his act. David himself followed the bier as chief mourner.

Verse 32
(32) In Hebron.—The family home, and therefore the natural burial-place, of Abner was at Gibeon (1 Chronicles 8:29; 1 Chronicles 8:33; 1 Chronicles 9:33); but this may have been now under Ish-bosheth’s control, and, at all events, a burial in the royal city of Hebron was more honourable and a more marked testimony to the grief of David.

Verse 34
(34) Thy hands were not bound.—The people were moved greatly by the sight of David’s sorrow, but still more by this brief elegy over Abner. The whole circumstances are summed up in a few pregnant words: Abner, so valiant in war, with his hands free for defence, with his feet unfettered, unsuspicious of evil, fell by the treacherous act of a wicked man.

Verse 35
(35) To eat meat.—The fasting of David in his grief had already attracted attention, so that the people came to urge him to take food; but he utterly refused “till the sun be down,” the usual time of ending a fast. David’s conduct had a good effect upon the people, and, indeed, they were generally disposed to look favourably upon whatever the king did.

Verse 39
(39) I am this day weak.—David’s high appreciation of the importance and value of Abner shows that Joab’s jealousy was not without ground, and there is a tone of deep sadness in his words, “these men the sons of Zeruiah be too hard for me.” He knew their ungoverned passions, their bold lawlessness, and at the same time their great power and popularity with the army, and he dared not punish them. He leaves their judgment to God.

04 Chapter 4 
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(1) All the Israelites were troubled.—The death of Abner affected both Ish-bosheth and his people. For the former, “his hands were feeble,” the whole support and strength of his throne being gone; the latter were “troubled” because they had been carrying on negotiations with David through Abner, and these were now thrown into confusion, and it became uncertain how they might result.

Verse 2
(2) A Beerothite.—Beeroth was one of the four cities of the Gibeonites (Joshua 9:17), and was allotted with the others to the tribe of Benjamin (Joshua 18:25). It is identified with the modern El-Bireh, nine miles north of Jerusalem. It is mentioned here, in the past tense, that Beeroth “was reckoned to Benjamin,” because in the time of the writer it was no longer inhabited. The fact that the murderers of Ish-bosheth were of his own tribe is made prominent.

Verse 3
(3) Fled to Gittaim.—Neither the cause of their flight, nor the place to which they fled, can be certainly determined. The Beerothites here appear as of the tribe of Benjamin, and it is probable that they fled from the incursions of the Philistines, and that Gittaim is the place mentioned in Nehemiah 11:35 as occupied by the Benjamites returning from Babylon. The expression “until this day” makes it likely that the time of the writer was not very far removed from the events which he relates.

Verse 4
(4) A son that was lame.—The reason for the introduction here of this account of Mephibosheth, Jonathan’s son, is to show that, he being physically in capacitated for the throne, the house of Saul became practically extinct with the death of Ish-bosheth. There were other descendants, but either illegitimate or of the female line (2 Samuel 21:8-9), and hence there was none other of his house to claim the throne.

Verse 5
(5) Who lay on a bed at noon—according to the custom in hot countries of taking a siesta at midday. Ish-bosheth’s bed was, of course, in the coolest and most retired part of the house.

Verse 6
(6) As though they would have fetched wheat.—Literally, fetching wheat. The English version gives the sense, since the fetching wheat (probably for their soldiers) was a pretext to cover their purpose. The LXX. has here a curious addition: “And, behold, the portress of the house was cleansing wheat, and she slumbered and slept, and the brothers slipt through.” On “the fifth rib”= abdomen, see Note on 2 Samuel 2:23.

Verse 7
(7) Took his head.—There is no difficulty with the repetition in 2 Samuel 4:7 of what has been already mentioned inverse 6, for it is common in the Scripture narratives to repeat statements when any additional fact (as here, the carrying off of the head) is to be mentioned. (See, e.g., 2 Samuel 3:22-23, where Joab’s arrival is twice mentioned, and 2 Samuel 5:1-3, where the mention of the assembly at Hebron is repeated.)

Through the plain.—As in 2 Samuel 2:29, the Arabah, or valley of the Jordan, the natural way from Mahanaim to Hebron.

Verse 8
(8) The Lord hath avenged.—It is not to be supposed that the murderers pretended a Divine commission for their wicked deed; they only meant to say that, in the providence of God, David was thus avenged on the seed of his cruel persecutor. Yet they state the fact in the way they thought best calculated to awaken the gratitude of David towards themselves.

Verse 9
(9) Who hath redeemed.—David’s answer shows that he could trust in God to avenge him, and did not encourage or need the crimes of men to help him.

Verse 10
(10) Who thought that I would have given him.—The words thought that I would are not in the original, and the literal translation of the margin is better: “which was the reward I gave him.” This shows very plainly David’s view of the motive which prompted the Amalekite to his lie recorded in 2 Samuel 1:10.

Verse 11
(11) A righteous person—i.e., righteous, not at fault, so far as the matter in hand and his relation to the assassins is concerned.

Take you away from the earth.—“Rather, put you away out of the land. The word is one specially used of removing evil or the guilt of evil from the land (Deuteronomy 19:13; Deuteronomy 19:19, &c.). The guilt of murder defiled the land, until expiated by the execution of the murderer. (Numbers 35:33.)”—Kirkpatrick.

Verse 12
(12) Over the pool in Hebron.—The mutilation of the bodies of the criminals was itself a disgrace, and the hanging them up near the pool, to which all the people resorted, made this as public as possible and a terrible warning against the commission of such crimes by others. On the other hand, the head of Ish-bosheth was honourably buried in the sepulchre of his chief friend and supporter, Abner.
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Chapters 5-6. contain the account of the first half of David’s reign over the whole nation. All the events mentioned in them occurred within this period, but are not arranged with a strict regard to chronology within themselves, it being the object of the historian to describe first the internal improvement of the kingdom, and then afterwards the external development of its power.

Verse 1
(1) All the tribes.—Not only as represented by their elders (2 Samuel 5:3), but by the large bodies of their warriors enumerated in 1 Chronicles 12:23-40. It is to be noticed, then, that the “children of Judah” (1 Chronicles 12:24), over whom David was already king, joined in the assembly, and that there were 4,600 Levites with Jehoiada as the leader of the priestly family of Aaron, while Zadok appears only as a conspicuous member of that family (1 Chronicles 12:27-28).

Thy bone and thy flesh.—The Israelites, oppressed by the Philistines and their other enemies, and having seen the utter failure of the house of Saul and the death of their head, Abner, felt the necessity of union under a competent leader, and it is probable that this gathering to David, already prepared for by the negotiations of Abner, took place immediately after the death of Ish-bosheth. They assign three reasons for their action: (1) that they were of the same flesh and bone with David (comp. Genesis 29:14; Judges 9:2; 2 Samuel 19:12)—i.e., were of such common descent that it was unfitting for them to constitute separate nations; (2) that David, even in Saul’s reign, had been their military leader, and hence they knew him and had confidence in his prowess and sagacity; (3) that the Lord had chosen him for their king. The exact language of the Divine promise quoted is not found in the record, but is either (as in the case of Abner’s words, 2 Samuel 3:18) a summary of the communications made to David, or else some unrecorded language of one of the prophets.

Verse 3
(3) Made a league with them.—It would be an anachronism to understand this of the establishment of a constitutional monarchy, but the “league” may have had reference to certain special matters, such as leading them against their enemies, not destroying the remnant of the house of Saul or its late adherents, and not showing partiality (as Saul had done) to the members of his own tribe.

Verse 4
(4) Thirty years old.—This statement of the age and of the length of the reign of David (which is repeated in 1 Chronicles 29:26-27, at the end of the history of David’s life) shows us approximately the length of time since the combat with Goliath as some ten or twelve years. It also proves that the greater part of Saul’s reign is treated very briefly in 1 Samuel, and further shows that David was seventy years old at his death.

Verse 5
(5) Seven years and six months.—The six months is also mentioned in 2 Samuel 2:11; 1 Chronicles 3:4, but, as being only the fraction of a year, is generally omitted in the summary of the length of his reign, as in 2 Samuel 5:4; 1 Chronicles 29:27. It was the habit of the sacred historians either to omit such fractions or else to count them as whole years, thus introducing a certain element of indefiniteness into the chronology, which is very marked in the parallel narratives of the kings of Israel and of Judah.

Verse 6
(6) Went to Jerusalem.—The king of Jerusalem had been defeated and slain by Joshua (Joshua 10:23-26; Joshua 12:10), and the city had been subsequently taken and destroyed by Judah (Judges 1:7-8). It was, however, only partially occupied by the tribes of Judah and Benjamin (Judges 1:21; Judges 15:63), and at a later time fell again entirely into the hands of the Jebusites (Judges 19:11-12). That Jebus and Jerusalem were two names of the same city is stated in 1 Chronicles 11:4. This expedition must have taken place immediately after the coronation, since the length of reign over all Israel and of the reign in Jerusalem are said in 2 Samuel 5:5 to be the same. David doubtless saw the importance of at once uniting the tribes in common action as well as the advantages of Jerusalem for his capital (Hebron being much too far southward), and the necessity of dislodging this remnant of the old Canaanites from their strong position in the centre of the land.

Except thou take away.—A better translation is, Thou shalt not come hither; but the blind and the lame shall keep thee off. The Jebusites, confident in the natural strength of their fortress, boast that even the lame and the blind could defend it. Their citadel was upon Mount Zion, the highest of the hills of Jerusalem, south-west of the temple hill of Moriah, and surrounded on three sides by deep valleys.

Verse 8
(8) Getteth up to the gutter.—The sense of this passage is obscure, partly from the difficulty of the Hebrew construction, partly from the uncertainty of the meaning of the word translated gutter. This word occurs elsewhere only in Psalms 42:7, where it is translated waterspouts. The ancient versions differ in their interpretations, but the most probable sense is watercourses, such as were connected with the precipices around Mount Zion. The two clauses also are unnecessarily transposed in our version, and the word getteth, by a very slight change in the Masoretic vowels, becomes cast or hurl. The whole clause will then read, “Whosoever smites the Jebusites, let him hurl into the watercourses (i.e., down the precipice) the lame and the blind.” David thus applies to all the Jebusites the expression they had just used of those who would suffice to resist his attack. The clause “that are hated of David’s soul,” shows that in this siege no quarter was to be given; the Jebusites were under the old ban resting upon all the Canaanites, and were to be destroyed. The English version inserts the clause, “he shall be chief and captain,” which is not in the original, and is here obscure. In 1 Chronicles 11:6, however, the same statement is made more fully and is important: “David said, Whosoever smiteth the Jebusites first shall be chief and captain. So Joab the son of Zeruiah went first up and was chief.” It thus appears that David promised the command of his army to the man who should successfully lead the forlorn hope; Joab did this, and won the place in the armies of all Israel which he had hitherto filled in that of Judah. This fact helps to explain the sense of obligation and restraint which David afterwards felt towards Joab.

Wherefore they said.—Rather, they say. This became a proverbial expression: no intercourse is to be had with such people as the Jebusites, here again called “the blind and the lame.”

Verse 9
(9) The fort.—The same word as strong hold in 2 Samuel 5:7.

Millo.—A word always used in Hebrew with the definite article (except in Judges 9:6; Judges 9:20), the Millo. It is probably an old Canaanitish name for the fortification on the northern end of Mount Zion, “inward” from which the palace was situated. Subsequent kings, as Solomon (1 Kings 11:27) and Hezekiah (2 Chronicles 32:5), saw its importance and added to its strength. On all other sides Zion was protected by precipitous ravines. There is, however, some difference of opinion about the topography of ancient Jerusalem.

Verse 11
(11) Hiram king of Tyre.—This is the same Hiram, variously spelt Hirom and Huram, who was afterwards the friend of Solomon (1 Kings 5:1; 2 Chronicles 2:3),and was still living in the twenty-fourth year of Solomon’s reign (1 Kings 9:10-14; comp. 6:1, 38; 7:1); either, therefore, he must have had a reign of some fifty-seven years, or else his embassy to David must have been some time after the capture of Jerusalem. It is not unlikely that several years may have elapsed between the two events, during which “David went on and grew great” (2 Samuel 5:10), thereby attracting the attention and regard of Hiram. But the statement quoted by Josephus from Menander (100 Apion, i. 18) cannot be correct, that Hiram reigned only thirty-four years; for David was already in his “house of cedar” (2 Samuel 7:2) when he formed the purpose of building the Temple, and this was before the birth of Solomon (2 Samuel 7:12; 1 Chronicles 22:9). Huram’s father, however, was also named Huram (2 Chronicles 2:13).

The Israelites evidently had little skill in architecture, since they relied on the Phœnicians for workmen both for this palace and for Solomon’s, as well as for the Temple.

Verse 12
(12) For his people Israel’s sake.—David’s prosperity had not blinded him to the fact that his blessings came to him as the head of the theocracy, and for the sake of God’s chosen people.

Verse 13
(13) More concubines and wives.—In Deuteronomy 17:17, the law had been given for the future king, “Neither shall he multiply wives to himself.” David certainly came perilously near a violation of this law, although he did not, like his son Solomon, take wives and concubines in enormous number for the sake of having a great harem—an important element in the Oriental ideas of regal magnificence. Any possible ambiguity in the phrase “out of Jerusalem” is removed by the expression in the parallel place (1 Chronicles 14:3), “at Jerusalem.” Altogether, here and in Chronicles, the names of nineteen sons are mentioned; those of the daughters are not given, although one, Thamar, is mentioned in the story in 2 Samuel 13.

Verse 14
(14) These be the names.—The same list, with some variations, is given in 1 Chronicles 3:5-8; 1 Chronicles 14:5-7. According to 1 Chronicles 3:5, the first four were children of Bathsheba (Bath-shua), and were consequently not born until a later period of David’s reign. Solomon and Nathan are the two sons through whom St. Matthew and St. Luke trace our Lord’s genealogy. Although Solomon is placed last in all the lists, he appears, from 2 Samuel 12:24, to have been the oldest of Bathsheba’s sons, and could otherwise hardly have been old enough to take charge of the kingdom at his father’s death. The variations in the names are chiefly mere differences of spelling. The first, Elishama, in 1 Chronicles 3:6, is evidently a copyist’s mistake for Elishua, since Elishama occurs again in 2 Samuel 5:8; and the names of Eliphalet and Nogah, given in both lists in Chronicles, are omitted here, probably because they died young, the name of the former being given again to the last son in all the lists. In 1 Chronicles 3:9, it is said that all these were sons of David’s wives, besides those of his concubines.

Verse 17
(17) When the Philistines heard.—After this general summary, the narrative goes back to take up detailed events in their order. First comes an attack of the Philistines. Their attention had naturally been hitherto occupied with Abner and Ish-bosheth, who ruled over the far greater part of the land; but when they heard that the old nation was united under their old foe, they saw that no time was to be lost in attacking him before his power should be consolidated. Yet their necessary consultations, and the mustering of their forces, allowed time for the conquest of Jerusalem, which David seems to have accomplished with the forces gathered at his coronation.

Went down to the hold.—As David went “down” to this place, and then “up” (2 Samuel 5:19) from it to the attack on the Philistines, it is not likely that “the hold” means the citadel of Zion. It must have been some stronghold near the Philistine army. It could not have been, as some have thought, the cave of Adullam. According to the monastic tradition, this was seven or eight miles S.E. of Bethlehem; according to the more ancient view, it was in the plain of Judah, west of the mountains; thus, in either case, quite remote from the scene of the battle.

Verse 18
(18) Rephaim.—Translated in Joshua 15:8, the valley of the giants. It was a fruitful valley, stretching some three miles S. and S.W. from Jerusalem, and only separated from the valley of Hinnom by a narrow ridge. It gave ample room for a large encampment, and its situation is an additional proof that the capture of Jerusalem had already been made, since the Philistines came here “to seek David.” They had, however, encamped in the same place at earlier times also (see 2 Samuel 23:13).

Verse 20
(20) Baal – perazim = possessor (or lord) of breaches. After David had inquired of the Lord and received a favourable answer (2 Samuel 5:19), he made a sudden attack, like a bursting forth of waters, and carried all before him. The victory was so signal as to give a new name to the locality, and to be remembered centuries afterwards as a memorable instance of Divine aid (Isaiah 28:21). The name has no reference to the heathen deity Baal.

Verse 21
(21) Their images.—The Philistines took their idols with them to battle, as the Israelites had formerly taken the ark, and the suddenness and completeness of their defeat is shown by their leaving them on the field. The statement that David “burned” them is taken from 1 Chronicles 14:12, the Hebrew here being simply “took them away.” (See Deuteronomy 7:5.)

Verse 22
(22) Came up yet again.—As David had not followed up his victory (probably because he was not yet in condition to do so) the Philistines repeated their attack in the same place.

Verse 23
(23) Shall not go up.—The enemy, on the same battle-expound, would have prepared for attack from the same direction as before; consequently David is directed to go round them and attack them unexpectedly from the opposite quarter.

Verse 24
(24) The sound of a going.—After David has gone to the rear of his enemies, he is to wait by “the mulberry trees,” or, as now generally understood, baca-shrubs, a plant resembling the balsam. Here a Divine signal was to be given him in “the sound of a going,” or, rather, of a march. The word is used of the march of the hosts of the Lord in Judges 5:4; Psalms 68:7. Then David was to “bestir himself,” literally, be sharp; he was to act quickly and vigorously.

Verse 25
(25) From Geba . . . to Gazer.—In the parallel passage (1 Chronicles 14:16) it is “from Gibeon to Gazer.” One or the other is a slip of the scribe, and there can be little question that Gibeon is the true reading, since it lies about five and a half miles northwest of Jerusalem, while Geba (Gibeah) is about seven and a half miles north-east. The site of Gazer (or Gezer) has not been exactly identified, but it was certainly just on the edge of the Philistine plain. The distance of the pursuit from Gibeon was about twelve miles, and six miles more must already have been passed over before reaching Gibeon from the valley of Rephaim. The flight of the Philistines was determined in this north-westerly direction at first, from the fact that David had “fetched a compass,” and attacked them from the south. In 1 Chronicles 14:8-17, these battles are placed between the unsuccessful (2 Samuel 13:5-14) and the successful (2 Samuel 15) attempts to bring up the ark to Jerusalem. It is impossible now to determine the exact details of the chronology.
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This chapter contains a condensed narrative of the bringing up of the ark to Jerusalem, of which a much more full account is given in 1 Chronicles 13-16. It was the impulse of David’s piety to desire that the ark might be in the royal city, and the dictate of wise policy that his capital should become the centre of the national worship. The question may be asked, Why he did not at the same time bring up the Tabernacle? Two reasons may be suggested: (1) That by the force of circumstances there were now two high-priests, neither of whom could well be displaced—Abiathar, the companion of David in his trials and outlawry, and the heir to the high-priesthood, as son of the murdered Ahimelech; and Zadok, the high-priest in the later years of Saul, whom David found in office when he came to the throne, and who had joined him at Hebron (1 Chronicles 12:28). It may have been wiser, therefore, for the present, to leave a necessity for high-priestly ministrations in different places. Zadok exercised his office at the Tabernacle at Gibeon (1 Chronicles 16:39), and Abiathar was probably with the ark. (2) It might have been too great a change and shock to the people to concentrate everything at once in the new capital. The removal of the Tabernacle from Gibeon might have been resisted.

There is no sufficient reason to doubt that Psalms 68 was composed and chanted on this occasion, its martial tone being very natural in connection with the recent victories over the Philistines. Psalms 101, 15 were probably sung at the removal of the ark from the house of Obed-edom (2 Samuel 6:12-16), while Psalms 24 was undoubtedly the triumphant chant with which the ark entered the city. All these should be studied in connection with this narrative. Psalms 132 is also, more doubtfully, referred to this period.

Verse 1
(1) Again, David gathered.—The word “again” should be transposed: “David gathered together again”—referring to the former military musters. In 1 Chronicles 13:1-4, mention is made of the consultations with the leaders of Israel which preceded this gathering, and the gathering itself is there (2 Samuel 6:5) said to be of “all Israel.” But “all Israel” was evidently represented by the thirty thousand (the LXX. reads seventy thousand) of its more prominent men.

Verse 2
(2) From Baale of Judah.—There is either a textual error here, so that instead of from should be read to, or else the historian is so occupied with his main subject that he omits the mention of the journey to Baale. In Joshua 15:9 and 1 Chronicles 13:6, Baale is said to be another name for Kirjath-jearim. This was the place to which the ark was carried after its removal from Bethshemesh (1 Samuel 7:2), and it had remained here ever since. It has been generally identified with Kuryet-el-enab, about eight miles a little north of west from Jerusalem. More recent opinion places it at ‘Erma, about eleven miles a little south of west from Jerusalem, and four miles east of Bethshemesh. In either case it was three or four hours’ march from the capital.

Whose name is called.—Neither the text nor the margin of the English represents the original quite accurately. Translate, which is called by the name, the name of Jehovah of hosts. The ark is thus described as being the visible symbol of God’s presence and of His covenant with His people.

Verse 3
(3) Upon a new cart.—The new cart, one which had been used for no other purpose, was doubtless intended as a mark of respect (comp. 1 Samuel 6:7); yet it was a violation of the law (Numbers 7:9), requiring that the ark should be borne by the Levites. It is not necessary to suppose that David intended to violate the law; but the ark having been left neglected for more than two generations, the exact requirements in regard to it may easily have passed out of mind.

Abinadab that was in Gibeah.—Rather, in the hill, as the same word is translated in 1 Samuel 7:1. Abinadab himself may have been long since dead, and Uzzah and Ahio may have been either his sons, now advanced in life, or his grandsons.

Verse 4
(4) And they brought it.—The text has undoubtedly suffered here through the repetition of a line by the scribes. The whole verse is omitted in the parallel passage in 1 Chronicles 13, and the first half of it (which is a repetition of 2 Samuel 6:3) in the LXX.

Verse 5
(5) Played.—This word means dancing accompanied by music. (See 1 Samuel 18:7; 1 Samuel 21:11, 1 Chronicles 13:8; 1 Chronicles 15:29, &c.)

On all manner of instruments made of fir wood.—Instead of this strange expression, the parallel passage in 1 Chronicles 13:8 has “with all their might and with songs.” The difference between the two is very slight in the Hebrew, and it is generally thought that the latter is the correct reading. The variation, however, mast have been ancient, since the LXX. combines the two.

Cornets.—This word occurs only here, and is thought from its etymology to mean some kind of metal instrument with bells or rings, which gave forth its sound on being shaken. The Vulg. translates sistra. Instead of it Chronicles has “trumpets.”

Verse 6
(6) Nachon’s threshingfloor.—This place is entirely unknown. 1 Chronicles 13:9 has “the threshingfloor of Chidon; “but it may be doubted whether the word is a proper name at all. The name, whatever it was, was now superseded by Perez-uzzah (2 Samuel 6:8). The turning aside of the oxen to snatch the scattered grain of the threshingfioor may have caused the trouble.

Verse 7
(7) For his error.—The original is hero very obscure: 1 Chronicles 13:10 has “because he put his hand to the ark.” (Comp. 1 Samuel 6:19.) Especial sacredness was by the law attached to the ark, and it was strictly commanded, that when it was to be moved it should be first covered by the priests, and then borne by the Levites by means of its staves; but until it was covered, the Levites might not look upon it, and might not touch it, upon pain of death (Numbers 4:5; Numbers 4:15; Numbers 4:19-20). Uzzah was probably a Levite, or, at any rate, had been so long in the house with the ark that he ought to have made himself familiar with the law in regard to it. What may seem, at first thought, an exceeding severe penalty for a well-meaning, though unlawful act, is seen on reflection to have been a very necessary manifestation of the Divine displeasure; for this act involved not only a violation of the letter of the law (of which David also was guilty), but a want of reverence for the majesty of God as symbolised by the ark, and showed a disposition to profane familiarity with sacred things. “Uzzah was a type of all who, with good intentions, humanly speaking, yet with unsanctified minds, interfere in the affairs of the kingdom of God, from the notion that they are in danger, and with the hope of saving them” (O. von Gerlach). Judgments of this kind were, however, temporal, and give in themselves no indication of the treatment of the offender beyond the grave.

Verse 8
(8) Was displeased.—More exactly, was angry. The cause of his vexation was the Divine judgment upon Uzzah; yet it does not follow that he was angry with God, but rather was simply vexed and disturbed at this most untoward interruption of his plans.

Made a breach.—Comp. Exodus 19:22, where the same word is used of a sudden Divine visitation upon irreverence. The phrase “to this day” is extremely indefinite, and might have been used either ten years or centuries after the event.

Verse 9
(9) David was afraid.—The immediate effect of the judgment was to produce in David, and doubtless in all the people, that awe of the majesty of God in which they had shown themselves deficient. If this was at first excessive, it was soon moderated.

Verse 10
(10) Obed-edom the Gittite.—He was a Levite, but whether of the family of Kohath or of Merari is uncertain, since at this time the name appears in both these families (see for Merari, 1 Chronicles 15:17-18, and for Kohath, 1 Chronicles 26:1; 1 Chronicles 26:4; 1 Chronicles 26:8; 1 Chronicles 26:13-15). The one hero mentioned was a Gittite, i.e., born at, or belonging to, Gath-rimmon, a Levitical city on the confines of Dan and Manasseh (Joshua 21:24-25). One of these Levites is described as “the son of Jeduthun” (1 Chronicles 16:38, where both are mentioned), and as Jeduthun probably belonged to the family of Merari, it is probable that the one here mentioned was called “the Gittite” for distinction’s sake, and belonged to the family of Kohath, to which Gath-rimmon belonged (Joshua 21:20). Moreover, it is said of the Obed-edom of 1 Chronicles 26:4-5, that “God blessed him,” which seems to refer to this passage. The name, although a singular one (servant of Edom) was not uncommon, and was also borne by one having charge of the vessels of the sanctuary in the days of King Amaziah (2 Chronicles 25:24). The Obed-edoms of David’s time were porters of the Tabernacle, Levitical musicians, and took an active part in bringing the ark to Jerusalem, and afterwards in ministering before it (1 Chronicles 15:16; 1 Chronicles 15:18; 1 Chronicles 15:21; 1 Chronicles 15:24; 1 Chronicles 16:4-5; 1 Chronicles 16:37-38; 1 Chronicles 26:1; 1 Chronicles 26:4; 1 Chronicles 26:13-15).

Verse 12
(12) Went and brought up.—The immediate reason for David’s action was the knowledge of the blessings which had come to Obed-edom through the presence of the ark, in contrast to the punishment of Uzzah; yet this implies neither jealousy nor a wish to deprive his subject of a blessing. It had been his original purpose to carry the ark to Jerusalem, and he had only desisted in a fit of vexation and then of fear. He now saw that such fear was groundless, and went on to the completion of his unfinished action. The word “with gladness” means with festal shouts and rejoicings.

Verse 13
(13) They that bare the ark.—David no longer presumed to violate the law, but took care that the ark should be borne by the proper persons. In 1 Chronicles 15 a detailed account is given of the sanctification of the priests and Levites for the purpose, and of the musical arrangements.

Had gone six paces.—As soon as the removal of the ark had been successfully begun, David offered sacrifices of thanksgiving and of prayer; and again, when the journey was completed, “they offered burnt sacrifices and peace offerings before God” (2 Samuel 6:17, 1 Chronicles 16:1). The work was begun and ended with solemn sacrifice. It is quite unnecessary to suppose that offerings were made at each six steps of the way, for although this might have been possible, it is not recorded. Of course, David offered these sacrifices, like all Israel” in 1 Kings 8:62, through the ministration of the priests whom he had called together.

Verse 14
(14) David danced.—The religious dances on occasions of great national blessing were usually performed by women only (Exodus 15:20-21; Judges 11:34; 1 Samuel 18:6). The king, by now taking part in them himself, marked his strong sense of the importance of the occasion, and his readiness to do his utmost in God’s honour.

Girded with a linen ephod.—This is usually spoken of as if David were arrayed in a distinctively priestly dress; but it is remarkable that the ephod was not prescribed as a part of the priestly dress—the ephod of the high-priest (Exodus 25:7, &c.) being quite a different thing—and was worn by others, as Samuel (1 Samuel 2:18). The wearing of the ephod, however, is spoken of in 1 Samuel 22:18 as characteristic of the priests, and in Judges 8:27; Judges 17:5; Judges 18:14-20, it is connected with idolatrous worship. It is also to be noted that the high priest’s ephod (Exodus 28:6; Exodus 28:8, &c.) was made of shesh, while the garments of the ordinary priests, as well as the ephods of Samuel and David, were of bad. The explanation seems to be that the ephod of bad was simply a garment worn by any one engaged in a religious service, and it is used in 1 Samuel 22:18 to describe the priests, because such service constituted their ordinary life. It was not, therefore, a peculiarly priestly dress, though naturally more worn by them than by any one else.

Verse 16
(16) She despised him.—The contrast is here strongly brought out between the spirit of Saul’s house in which Michal had been brought up, and that of David. In Saul’s time the ark had been neglected, and true religion was uncared for. Michal, therefore, who had fallen in love with David as a brave hero, could not understand the religious enthusiasm which led him to rank himself among the common people before the Lord.

Verse 17
(17) The tabernacle.—Not the tabernacle made for it in the wilderness, and which seems to have been now at Gibeon, but a special tent which David, as is immediately added, had prepared for it.

Verse 18
(18) Peace offerings.—While the “burnt offerings” were dedicatory, the peace offerings were eucharistic, and were also intended here, as in 1 Kings 8:62-65, to supply the wants of the people by a religious feast of communion with God.

He blessed the people.—As Solomon did at the dedication of the temple (1 Kings 8:14; 1 Kings 8:55), and in both cases this was eminently fitting; but such blessing is by no means to be mistaken for the peculiar priestly blessing for which the form was prescribed in Numbers 6:22-26.

Verse 19
(19) A good piece of flesh.—A peculiar word, used only here and in 1 Chronicles 16:3, but the context shows that it is rightly interpreted in the English. The phrase “a flagon of wine” (used also in 1 Chronicles 16:3; Song of Solomon 2:5; Hosea 3:1) should be translated “a cluster of grapes or raisins.”

Verse 20
(20) Returned.—Michal had seen David from the window as he passed by his house on his way with the ark to its tent. Now, having dismissed and blessed the people, he returns to bless those members of his household whom eastern custom had not allowed to take part in the ceremonies, and is met by Michal with her cutting irony. The account of this is omitted from the narrative in Chronicles.

Verse 21
(21) Therefore will I play.—Rather, have I danced. (See 2 Samuel 6:5.)

Before the Lord.—David first gives the true and sufficient reason of his conduct—what he had done was before the Lord, in honouring whom no man can be really humbled; and then he turns with a reproof to Michal, which should have shown her the utter unworthiness of her objections. God had set aside her father and his house for this very spirit of pride in which she was now indulging, and had chosen him instead.

Verse 22
(22) Base in mine own sight.—The LXX., not understanding this expression, has changed it to “in thine eyes.” But the meaning is, that while Michal had charged him with making himself base in the eyes of the maidservants (who were no fit judges of such matters), he was ready to abase himself in his own eyes, to do anything, however humbling it might seem even to himself, which should be for the honour and glory of God.

Verse 23
(23) Had no child.—The severest privation to an Oriental woman. It is quite possible that during Michal’s long separation from David, while he was an outlaw, and she was married to Phaltiel (who was deeply attached to her, 2 Samuel 3:16), they had become somewhat alienated from each other; and when the totally different spirit by which they were animated was brought out on this occasion, David determined to have no further intercourse with her.
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The parallel account to this chapter is in 1 Chronicles 17, and the differences are very slight.

Verse 1
(1) Had given him rest.—No intimation is given of how long this may have been after the events narrated in the last chapter; but it is evident that this narrative is placed here, not because it followed chronologically, but because it is closely related in subject, and the historian, after telling of the removal of the ark, wished to record in that connection David’s further purposes in the same direction. It must have been after the successful close of David’s principal foreign wars—“rest round about from all his enemies”—and the future in 2 Samuel 7:10 does not necessarily imply that it was before the birth of Solomon; yet it is more likely to have been in a time of quiet prosperity, before the troubles of his latter years.

Verse 2
(2) Nathan.—This is the first mention of him, but he was already a confidential counsellor of the king, and became prominent later in this reign and in the opening of that of Solomon (2 Samuel 12; 1 Kings 1:10; 1 Kings 1:12; 1 Kings 1:34; 1 Kings 1:38). Nathan “the prophet” and Gad “the seer” wrote parts of the history of this and the succeeding reign (1 Chronicles 29:29; 2 Chronicles 9:29).

Within curtains.—This is the word used in Exodus 26 and 36 for the covering of the tabernacle. The ark was not now within that, but in a similar temporary structure. David’s heart is moved by a comparison of his own royal residence with the inferior provision for the ark. Compare the opposite state of things among the returned exiles in Haggai 1:10.

Verse 3
(3) Go, do all that is in thine heart.—Nathan naturally considered that it must be right for David to execute his pious purpose; but he spoke only according to his own sense of right, and not by Divine direction.

Verse 4
(4) That night.—The night following Nathan’s conversation with David, when the prophet’s mind would have been full of what he had heard, and thus prepared for the Divine communication. That communication is distinctly marked as coming from a source external to the prophet himself, by its being in direct opposition to his own view already expressed.

Verse 5
(5) Shalt thou build?—The question implies the negative, as it is expressed in 1 Chronicles 17:5, and as it is here translated in the LXX. and Syriac.

Verse 7
(7) The tribes.—In the parallel place, 1 Chronicles 17:6, the word is “judges,” the difference in Hebrew being only of a single similar letter. But a like use of “tribes” for the judges sprung from them may be found in Psalms 78:67-68; 1 Chronicles 28:4.

Verse 8
(8) Sheepcote.—Better, pasture.

Verse 10
(10) Will appoint . . . will plant.—There is no change of tense in the original; read, have appointed, . . . have planted.

(11) And as since the time.—These words are connected with the last clause of the verse before. The Lord says that He had now given His people rest under David, not allowing “the children of wickedness to afflict them any more as before time,” when they were in Egypt, nor as in the troubled period of the judges, “since the time that I commanded judges,” &c.

Verse 12
(12) Which shall proceed.—The promise here given certainly has immediate reference to Solomon, and it is thought by many that the use of the future shows that he was not yet born. This may be the fact, and if so, the expression will give an important indication of the point in David’s reign to which this passage belongs. But the same expression might have been used after Solomon’s birth, the future tense being merely an assimilation to the futures of the whole passage, and the point of the promise being that David’s son shall succeed to his throne.

Verse 14
(14) If he commit iniquity.—The promise has plainly in view a human successor or successors of David upon his throne; and yet it also promises the establishment of David’s kingdom FOREVER by an emphatic threefold repetition (2 Samuel 7:13; 2 Samuel 7:16), which can only be fulfilled, and has always been understood as to be fulfilled, in the Messiah. There is a similar promise of a prophet, human and yet more than human, in Deuteronomy 18:15-22, and the explanation in both cases is the same. The Divine word looks forward to a long succession of human prophets or heads of the theocracy who should for the time being, and as far as might be, fill the place of the true Prophet and King, all culminating at last in Him who should fully make known the Father’s will and reign over His people, of “whose kingdom there shall be no end.” (Luke 1:32-33).

Verse 15
(15) As I took it from Saul.—He and his house were utterly and permanently set aside; David’s descendants will be punished for their sins, yet shall never be forgotten, and shall, ultimately issue in one who shall conquer sin and death for ever.

Verse 16
(16) Established.—Two different Hebrew words are so translated in this verse. The first is the same word as that used in 2 Samuel 7:12-13, while the second is translated sure in 1 Samuel 2:35; Isaiah 55:3, and would be better rendered here also made sure.

Before thee.—The LXX. has unnecessarily changed this to before me. The thought is, that David is now made the head of the line in which shall be fulfilled the primeval promise “The seed of the woman shall bruise the serpent’s head.” This was originally given simply to the human race (Genesis 3:15); then restricted to the nation descended from Abraham (Genesis 22:18, &c); then limited to the tribe of Judah (Genesis 49:10, comp. Ezekiel 21:27), and now its fulfilment is promised in the family of David.

Verse 17
(17) This vision.—A word applied to any Divine communication, and not merely to that given in vision strictly so called. (See Isaiah 1:1.)

Verse 18
(18) Then went king David in, and sat.—As always at every important point in his life, David’s first care is to take that which he has in his mind before the Lord. The place to which he went must be the tent he had pitched for the ark. Here he sat to meditate in God’s presence upon the communication which had now been made to him, and then to offer his thanksgiving (2 Samuel 7:18-21), praise (2 Samuel 7:22-24), and prayer (2 Samuel 7:25-29).

The Divine Name is here printed with the word GOD in small capitals. This is always done in the Authorised Version wherever it stands for JEHOVAH in the original. The same custom is also followed with the word LORD. Out of reverence for the name, Jehovah never has its own vowels in Hebrew, but is printed with those belonging to Lord, or in case this word also is used, then with those belonging to God.

Verse 19
(19) Is this the manner of man?—This clause is very obscure in the original, and little help in determining its meaning can be had from the ancient versions. The word translated “manner” is a very common one, and never has this sense elsewhere; its well established meaning is law. Neither is there any reason to suppose that a question is intended. Translate, “And this is a law for man!” David expresses his surprise that so great a promise, even a decree of an eternal kingdom, should be given to such as himself and his posterity. The same thought is far less strikingly expressed in the parallel passage (1 Chronicles 17:18), “Thou hast regarded me according to the estate of a man of high degree.”

Verse 22
(22) All that we have heard with our ears.—Such expressions are common enough in all languages not only for that which has been communicated orally, but for all that has been made known in any way; the same word is used with reference to written records in Deuteronomy 4:6; 2 Kings 17:14; 2 Kings 18:12; 2 Kings 19:16 (in Hezekiah’s prayer in reference to Sennacherib’s letter); Nehemiah 9:29; probably Esther 2:8; and in many other places. (So also the corresponding Greek word, Revelation 1:3, &c). It is therefore entirely unnecessary to suppose that David refers here only to oral tradition; he means the history of the Divine dealings with his people as recorded in their sacred books.

Verse 23
(23) Whom God went to redeem.—The word here used for God in this its usual plural form is always construed with a singular verb when it refers to the true God. Here the verb is plural, because the thought is, “What nation is there whom its gods went to redeem?”

For you.—These words, which can only refer to Israel, seem strange in a prayer to God. They are omitted by the LXX., and changed into for them by the Vulg. If they are retained as they are, it must be understood that David for the moment turns in thought to the people, instead of to God whom he is immediately addressing.

For thy land.—The LXX. and the parallel passage (1 Chronicles 17:21), instead of this have, “by driving out.” If the text here may be corrected in this way, there will be no occasion for inserting from before the nations, which is not in the Hebrew. This part of the verse will then read, to do great things and terrible, by driving out before thy people, which thou redeemedst to thee from Egypt, nations and their gods. The phrase, “great things and terrible,” in reference to the Exodus, is taken from Deuteronomy 10:21. The whole of this part of the prayer is evidently founded upon Deuteronomy 4:7; Deuteronomy 4:32-34.

Verse 26
(26) Let thy name be magnified.—David here, in the true spirit of the Lord’s prayer, puts in the forefront of his petition the “hallowed be thy name;” and this is the striking feature of all his life, into whatever sins he may at times have been betrayed, that his main object was to live to the glory of God.

Verse 27
(27) Therefore hath thy servant.—The ground of the believer’s prayer must ever be the lovingkindness and promises of God.

Verse 29
(29) Let it please thee.—These words may be taken either in the optative, as in our Version, or better in the future, constituting a prophecy based upon the promise, “It will please thee.” Compare a similar possibility in the translation of the last clause of the Te Deum, “Let me never,” or “I shall never be confounded.”

Several of the Psalms have been referred by various writers to this point in David’s life; but while many of them take their key-note from the promise now made, and which was ever fresh in David’s thought, none of them have notes of time definitely determining them to the present occasion, unless it be Ps. ex., which seems like an inspired interpretation of the promise of the perpetuity of his kingdom, and at the same time might have taken its “local colouring” from his recent successful wars.
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This chapter contains a general summary of David’s successful wars, closing with the mention (2 Samuel 8:16-18) of the chief officers of his kingdom. The expression with which it opens, “after this it came to pass,” is a formula of connection and transition, as we might say, “and besides this;” that it does not denote chronological sequence is plain from the fact that it is also used in 2 Samuel 10:1, of the beginning of the war with the Ammonites and Syrians, the conclusion of which is mentioned in this chapter, 2 Samuel 8:5-6; 2 Samuel 8:11-12.

The parallel passage is 1 Chronicles 18.

This chapter may be considered as the close of the direct narrative of David’s reign, the rest of the book being occupied with more detailed accounts of particular incidents occurring at various periods during its course. Thus 2 Samuel 9 treats of his kindness to Mephibosheth in connection with his affection for his departed friend Jonathan; 2 Samuel 10-12 of the war with the Ammonites and Syrians in connection with the story of Bathsheba (this is the only one of David’s wars treated of in detail, and this evidently for the reason just given); 2 Samuel 13-19 contain the story of Absalom’s rebellion, and 2 Samuel 20 of that of Bichri; 2 Samuel 21 is an account of the famine in punishment of Saul’s sin—at what period is quite unknown—closing with incidents of several Philistine campaigns; 2 Samuel 22 is a psalm of David; 2 Samuel 23, another psalm, followed by a more detailed account of the heroes during the whole reign; and the book closes with 2 Samuel 24, David’s sin in numbering the people, and his consequent punishment, with no note of time to show in what period of his reign it occurred.

Verse 1
(1) Subdued them.—In its connection this implies not merely the victory of a single battle, but the reversal of the former relation of the Philistines to Israel, and their reduction to a condition of inferiority and tribute.

Took Metheg-ammah.—No place of this name is known. The first word means bridle, and the other is probably, although not certainly, a derivation from the word mother, and has the sense metropolis. The translation will then be, took the bridle (i.e., the key) of the metropolis, and this seems sustained by the parallel phrase in 1 Chronicles 18:1, “took Gath and her towns (lit daughters).” Gath appears to have been already the principal among the five Philistine cities (1 Samuel 27:2), and with the rest of the country remained tributary to Solomon (1 Kings 4:21; 1 Kings 4:24).

Verse 2
(2) He smote Moab.—David’s former friendly relations with Moab (probably connected with his own descent from Ruth), are mentioned in 1 Samuel 22:3-4. The cause of his entire change of bearing towards them is not certainly known, but according to Jewish tradition the Moabites had proved false to their trust, and had put to death David’s father and mother. This is not unlikely, as his parents are never mentioned again after they were left in Moab. Others think that the Moabites had been guilty of some treachery towards David in his war with the Syrians and Ammonites. The two suppositions are quite consistent, and both may have been true. Many writers see in this conquest at least a partial fulfilment of the prophecy in Numbers 24:17.

With two lines.—This expression with the “one full line” of the next clause is equivalent to saying that David measured off the bodies of his prostrate enemies with a line divided into three equal parts. When they had been made to lie down upon the ground, side by side, the line was stretched over them. Such as were found under the two first parts of it were put to death, those under the third part were spared, thus two-thirds of all the Moabite men perished. There is no mention of this in 1 Chronicles 18:2.

Brought gifts.—A frequent euphemism for paid tribute. (Comp. 2 Samuel 8:6.)

Verse 3
(3) Hadadezer . . . king of Zobah.—This name is sometimes (1 Chronicles 18:3; 1 Chronicles 18:5; 1 Chronicles 18:7, &c.) spelt “Hadarezer,” the letters d and r being much alike in Hebrew and easily confused; but the form given here is right, Hadad being the chief idol of the Syrians. Zobah (called in the title of Psalms 60 Aram-Zobah) was a kingdom, the position of which cannot be exactly determined, but lying north-east of Israel, and formerly governed by petty kings with whom Saul had wars (1 Samuel 14:47). When or by what means it had become united under a single sovereign is unknown, but from 2 Samuel 8:4 with 2 Samuel 10:6; 2 Samuel 10:16, it is plain that he was a monarch of considerable power, and controlled tribes beyond the Euphrates.

To recover his border.—Literally, to cause his hand to return, a phrase which in itself might mean either to renew his attack, or to re-establish his power. The latter is shown to be the sense here by the expression in 1 Chronicles 18:3, “to establish his dominion,” and is so translated in the LXX. What happened is more fully explained in 2 Samuel 10:13-19 : the Ammonites had obtained the help of the Syrians when their combined armies were defeated by David; Hadadezer then attempted to summon to his aid the tribes “beyond the river” (i.e., the Euphrates), but David cut short his plans by another crushing defeat, which reduced them all to subjection. Our Version inserts the word Euphrates on the authority of the margin of the Hebrew, several MSS., and all the ancient versions. The river, however, would in any case mean the Euphrates.

Verse 4
(4) A thousand chariots.—The word chariots has evidently dropped out of the text here, but is rightly inserted, following the LXX. and 1 Chron.; 700 horsemen should also be changed to 7,000, in accordance with 1 Chron., this being a more fitting proportion to 20,000 infantry in the plains of Syria, and the difference being only in two dots over the letter marking the numeral in Hebrew.

Houghed, i.e., hamstrung, to render them incapable of use in war. (Comp. Joshua 11:6; Joshua 11:9.) This is meant to apply not only to the chariot horses, but to all those of the cavalry. Whether David’s reservation of the number needed for 100 chariots was wrong or not, is not said. David probably felt the need of these horses as a means of more rapid communication with the distant parts of his increasing empire; yet this act may have been the entering wedge for Solomon’s direct violation of Deuteronomy 17:16, by sending to Egypt to “multiply horses to himself.”

Verse 5
(5) Syrians of Damascus.—So called from their capital, this being the most powerful branch of the Syrian race.

Two and twenty thousand men.—Josephus (Ant. vii. 5, § 2) quotes from the historian Nicolaus a mention of the defeat of Hadad at this place by David.

Verse 6
(6) Garrisons.—The primary meaning of this word in the original is something placed, and then placed over. Hence it comes to have the different derived meanings of officer in 1 Kings 4:5; 1 Kings 4:19; 2 Chronicles 8:10, and garrison (1 Samuel 10:5; 1 Samuel 13:3), which is probably its meaning here.

Verse 7
(7) Shields of gold.—Solomon also “made shields of gold” (1 Kings 10:17), which appear to have been a mark of oriental magnificence. Solomon’s shields were ultimately carried off by Shishak (1 Kings 14:25-28). The LXX. has here a curious addition, saying that Shishak carried off the shields which David captured, a manifest error, since those were made by Solomon.

Verse 8
(8) Betah and from Berothai.—There is no satisfactory clue to the situation of these places. For Betah 1 Chronicles 18:8 has Tibhath in the Hebrew, a mere transposition of the letters; and for Berothai, Chun. Berothah is mentioned in Ezekiel 47:16, as on the boundary of Palestine between Hamath and Sibraim. It is said in 1 Chronicles 18:8, that “Solomon made the brazen sea, and the pillars, and the vessels of brass,” of “the exceeding much brass” here captured. The LXX., and from it the Vulgate, has inserted the same notice here. It is very doubtful whether the metal intended was brass (copper and zinc) or simply copper, or, more probably, bronze (copper and tin). Some centuries earlier great quantities of copper were carried from Syria to Egypt.

Verse 9
(9) Toi king of Hamath.—The Vatican LXX. has the name, in accordance with Chron., Tau. Hamath, the capital of the kingdom of the same name, was situated on the Orontes. According to 1 Chronicles 18:3. David’s victory was on the borders of this kingdom. It was tributary to Solomon (1 Kings 4:24, 2 Chronicles 8:3-4), subsequently became independent, and was recovered by Jeroboam II. (2 Kings 14:28), and was finally captured by Assyria (2 Kings 19:13). It is described as “the great” by Amos (6:2), and a considerable town still occupies its site.

Verse 10
(10) Joram=Hadoram, 1 Chronicles 18:10. Joram is probably the Jewish form of the same name. An embassy headed by the king’s son was an especially honourable one. The occasion was David’s conquest of Toi’s neighbour and constant enemy, and the large presents sent by him have something of the character of tribute. The phrase “to bless him,” is simply equivalent to “congratulate him,” by which the same word is translated in 1 Chronicles 18:10.

Verse 11
(11) Which also.—The dedication of the gifts of Toi is especially mentioned, because these were not, like those of 2 Samuel 8:7; 2 Samuel 8:11-12, the spoils of conquered nations. David, forbidden himself to build the temple, makes every provision possible for its erection.

Verse 12
(12) Of Syria.—1 Chronicles 18:11 reads Edom. The two names differing in the original only by one very similar letter (the d and r, which are so often confused), it might be supposed that one was an error for the other, were it not that both were actually conquered and the spoils of both dedicated by David, Syria is spoken of here because Edom has not yet been mentioned, and the account of its conquest is given afterwards (2 Samuel 8:14; 1 Kings 11:15-17); while Edom is given in Chron. because the booty from Syria had just before been spoken of particularly. It may be, however, that both names were originally in both places.

Amalek.—This is the only allusion to a war with Amalek after David came to the throne. They had been “utterly destroyed” by Saul (1 Samuel 15); but they were a nation of many tribes, and Saul’s victory can relate to only one branch, since David afterwards inflicted a severe blow upon them (1 Samuel 30), and there is no reason why still other branches of the nation may not have proved troublesome, and been defeated by him at other times.

Verse 13
(13) When he returned from smiting of the Syrians.—Possibly, from the similarity in the original between Syria and Edom (see 2 Samuel 8:3; 2 Samuel 8:12), the words “he smote Edom” have dropped out of the text, but this supposition is not necessary. The course of affairs appears to have been as follows:—the war was originally undertaken against the Ammonites (2 Samuel 10:1-12), who had obtained the aid of the Syrians. In the first campaign their combined armies were defeated (2 Samuel 10:13-14), and they sought aid from every quarter, from the tribes beyond the Euphrates, on the north (2 Samuel 10:16), and from the Edomites on the south. David first inflicted a crushing defeat upon the allies near Hamath, and then “returned” to the south, where he again met them in “the valley of salt”—the Arabalt south of the Dead Sea, this latter army being naturally chiefly composed of Edomites, and so called in 1 Chronicles 18:12, and in the title of Psalms 60, but here spoken of as Syrians because the whole confederacy is called by the name of its most powerful member. David himself returned from the southern campaign; but what was done by his general, Abishai, under his orders, is naturally said to have been done by him. Meantime, when this first battle, attended with the slaughter of 18,000 men, had been won by Abishai, Joab, the general-in-chief, being set free by the victories in the north, gained another battle in the same locality, killing 12,000 (Psalms 60, title). The power of Edom was now completely broken, and the whole forces of Israel were mustered under Joab to overrun their country and destroy all its male inhabitants (1 Kings 11:15-16), certain of them, however, excepted (1 Kings 11:17), and their descendants in after ages were relentless foes of Israel. (Comp. the prophecy of Isaac, Genesis 27:40.)

In this summary of David’s reign the historian here turns from his wars and victories over other nations to the internal affairs of his kingdom. Substantially the same list of officers is again given in 2 Samuel 20:23-26.

Verse 16
(16) Was recorder.—This was a different office from that of “the scribe” (filled by Seraiah), and appears from 2 Kings 18:18-37; 2 Chronicles 34:8, to have been one of considerable importance. (Comp. also Esther 6:1.) His duty is supposed to have been something like that of the modern “chancellor,” and he not only registered the king’s decrees, but was his adviser. The same person continued to fill the office in the early years of Solomon’s reign (1 Kings 4:3).

Verse 17
(17) Ahimelech, the son of Abiathar.—So Ahimelech is also described in 1 Chronicles 18:16; 1 Chronicles 24:6; on the other hand, Abiathar is expressly said to be the son of Ahimelech in the narrative in 1 Samuel 22:20-23. This difficulty is increased by the further notices of the men bearing these names. Ahimelech was certainly the high priest who gave the shew-bread to David, and was slain in consequence by Saul (1 Samuel 21, 22), and Abiathar, who fled to David, and afterwards became high priest, and was finally put out of the high-priesthood by Solomon (1 Kings 1, 2) was certainly his son; but, on the other hand, in 1 Chronicles 24:3; 1 Chronicles 24:6; 1 Chronicles 24:31 Ahimelech. is said to have been the co-priest with Zadok during the reign of David, and our Lord says that David ate the shew-bread “in the days of Abiathar, the high priest” (Mark 2:26). These apparently conflicting facts have occasioned unnecessary perplexity. The simple solution of the difficulty seems to be that both names were borne alike by father and by son, so that both of them are spoken of sometimes under one name, sometimes under the other.

On the double high-priesthood of Zadok and Abiathar, see Note at the beginning of 2 Samuel 6.

Verse 18
(18) The Cherethites and the Pelethites.—These bodies of men, here mentioned for the first time, afterwards appear frequently, constituting the most trusted part of the king’s army, and forming his especial body-guard (2 Samuel 15:18; 2 Samuel 20:7; 2 Samuel 20:23; 1 Kings 1:38; 1 Kings 1:44; 1 Chronicles 18:17). Benaiah, who commanded them, a hero from Kabzeel (2 Samuel 23:20), was afterwards promoted by Solomon to be general-in-chief (1 Kings 2:35). But the meaning of the words, “the Che-rethites and the Pelethites,” has been much disputed. On the one hand it is urged that the form of the name indicates a tribal designation, and that there was a tribe of Cherethites living south of Philistia (1 Samuel 30:14), who are also mentioned in connection with the Philistines in Ezekiel 25:16; Zephaniah 2:5. Besides, these names appear as those of bodies of troops only during the reign of David, and the objection that he would have been unlikely to employ foreign mercenaries may be met by the supposition that they had embraced the religion of Israel. On the other hand, the Chaldee (“archers and slingers”) and Syriac (“nobles and Tustics”) understood them as appellatives, and it is said that they should properly be translated “executioners and runners,” such offices falling to the chief troops in all Oriental armies; no tribe of “Pelethites” is known, and in 2 Samuel 20:23 the expression translated “Cherethites and Pelethites” has another form for “Cherethites,” which again occurs with “Pelethites” in 2 Kings 11:4; 2 Kings 11:19, and is translated “the captains and the guard.” The question does not seem to admit of positive determination.

Chief rulers.—So these words are rendered in all the ancient versions except the Vulg., and the same term is applied in 1 Kings 4:5 to Zabud, with the explanation “the king’s friend,” and also in 2 Samuel 20:26 to Ira, “a chief ruler about (literally, at the side of) David.” The word, however (cohen), is the one generally used for “priest,” and there seems here to be a reminiscence in the word of that early time when the chief civil and ecclesiastical offices were united in the head of the family or tribe. Such use of the word had become now almost obsolete, and quite so in the time when the Chronicles were written, since they substitute here (1 Chronicles 18:17) “chief about (literally, at the hand of) the king.” For this change in the use of the word, “exact analogies may be found in ecclesiastical words, as bishop, priest, deacon, minister, and many others.”—Speaker’s Commentary.
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The account of David’s kindness to the house of Saul (entirely omitted in Chronicles).

(1) For Jonathan’s sake.—There is no note of time to show when this occurred, but, as Mephibosheth was only five years old at the time of his father’s death (2 Samuel 4:4), and now had a young son (2 Samuel 9:12), it must have been several years after David began to reign in Jerusalem. His motive is sufficiently expressed—for the sake of his early and much-loved friend Jonathan.

(3) The kindness of God.—Comp. 1 Samuel 20:14, = kindness such as God shows, very great, and in the fear of God. The crippled Mephibosheth, the only surviving descendant of Saul in the male line, disheartened by the misfortunes of his house, and probably fearing the usual Oriental custom of cutting off all the heirs of a monarch of another line, was living in such obscurity that he was only found through the information of his servant Ziba, a man of considerable substance, and perhaps known to some of the court.

(4) Machir, the son of Ammiel, in Lo-debar.—From 2 Samuel 17:27-29, the situation of Lo-debar must have been east of the Jordan, and near Mahanaim, and Machir appears as a man of wealth and position. Up to this time he was probably secretly an adherent to the house of Saul; but David’s kindness to his master’s son won his heart, and afterwards, in David’s own great distress during his flight from Absalom, he proved a faithful friend. If this Ammiel is the same with the one mentioned in 1 Chronicles 3:5 (called Eliam in 2 Samuel 11:3), Machir must have been the brother of Bath-sheba; but the name was not an uncommon one.

(6) Mephibosheth.—Called Merib-baal in 1 Chronicles 8:34; 1 Chronicles 9:40. (See Note on 2 Samuel 2:12.)

(7) Fear not.—Mephibosheth could not have remembered the affection between David and his father Jonathan, and was naturally in fear. (See 2 Samuel 9:3.) David at once reassures him, promises him all the real estate of his grandfather, which had either fallen to David or else to distant relations, and adds, “thou shalt eat bread at my table continually,”—a mark of great honour in Oriental lands. (See 2 Samuel 19:33; 1 Kings 2:7; 2 Kings 25:29, &c.)

(8) Such a dead dog.—The most contemptible thing possible. (See 2 Samuel 3:8; 2 Samuel 16:9; 1 Samuel 24:14.) Mephibosheth’s humility is more than oriental; it is abject, arising no doubt in part from his infirmity.

(10) Thy sons, and thy servants.—According to the latter part of the verse, and to 2 Samuel 19:17, Ziba had fifteen sons and twenty servants, and was therefore able to take care of a large estate.

May have food to eat.—This is to be taken in the general sense of means for the support of his household as a royal prince.

(11) He shall eat at my table.—If these are taken as David’s words, it is remarkable that he should have repeated them for the third time; but they are not likely to have been spoken, as some have suggested, by Ziba, either as a repetition, by way of assent, of David’s words, nor as equivalent to saying, “but for this he should have eaten at my table.” It is better to take them as a part of the narrative. In that case, David himself must have written this account, unless, with the LXX. and Syriac, we read, “at the table of David,” instead of “my table.”

(12) Had a young son.—As far as is recorded, this was his only child, but he had a numerous posterity (1 Chronicles 8:35-40; 1 Chronicles 9:40-44).

(13) Was lame.—This fact is repeated here on account of its bearing upon the narrative in 2 Samuel 16:1-4; 2 Samuel 19:24-30.
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Chapters 10-12 give a detailed account of David’s war with the Ammonites and their allies the Syrians, and of David’s great sin, for which this war gave the occasion. The same war has already been briefly mentioned in 2 Samuel 8:3-8; 2 Samuel 8:13-14, in the general summary of David’s reign, but is here given with more detail in connection with his sin. The same account may be found in 1 Chronicles 19:1 to 1 Chronicles 20:3, but with no mention of the sin in regard to Bath-sheba and Uriah. Up to this point the reign has been one of exemplary piety and great prosperity; henceforward it is overclouded by sin and its consequent punishment. This turning point may be nearly fixed as about the middle of David’s reign. It could not have been much later, since Solomon was born about two years after David’s adultery, and had a son a year old when he came to the throne (1 Kings 11:43, with 1 Kings 14:21); nor could it have been much earlier, since the whole narrative represents David’s chief wars and conquests as already accomplished.

This war was altogether the greatest and most critical of David’s reign, and it is not surprising that it should have been marked in song by the royal Psalmist. Psalms 60 is definitely assigned to this time by its title, which is fully confirmed by internal evidence. Psalms 44 is also supposed by some writers to have been written during this period, but 2 Samuel 10:9-16 speak of great calamities, of which we have no record at this time. Psalms 68 is also assigned by many to this period.

Verse 1
(1) The king.—His name is given in the next verse and in 1 Chronicles 19:1, as Nahash. He was probably a son or grandson of the Nahash whom Saul conquered (1 Samuel 11), as more than fifty years must have passed away since that event. The kindness he had shown to David is not recorded, but may have been some friendly help during his wanderings, or merely a congratulatory embassy on his accession.

Verse 3
(3) To search the city.—The capital, and almost the only city of the Ammonites was Rabbah; it was strongly fortified, and a knowledge of its interior would be important to an enemy. The suspicions of the Ammonites may have been roused by David’s growing power, and especially by his conquest of the neighbouring Moabites.

Verse 4
(4) Shaved off the one half of their beards.—According to Oriental ideas, the extremest insult which could have been inflicted. “Cutting off a person’s beard is regarded by the Arabs as an indignity quite equal to flogging and branding among ourselves. Many would rather die than have their beard shaved off (Arvieux, quoted by Keil). It is remarkable that in none of David’s wars does he appear as the aggressor.

Verse 5
(5) Tarry at Jericho.—In consideration for his mortified ambassadors, David directs them to remain at Jericho, which lay directly on their road. Jericho had been destroyed on the first entrance of the Israelites into Canaan, and a solemn curse pronounced upon whoever “riseth up and buildeth this city Jericho.” This curse fell upon Hiel, more than a century after the time of David (1 Kings 16:34). But “buildeth” is here, as often, to be understood of “fortifying”; and Jericho, under the name of “the city of palm trees” (Judges 1:16; Judges 3:13), appears to have been all along an inhabited place.

Verse 6
(6) Saw that they stank.—The Hebrew, translated literally, shows that they were conscious that this was by their own fault—“that they had made themselves stink,” and is so rendered in 1 Chronicles 19:6.

Hired.—Chronicles gives the amount of the subsidy, 1,000 talents of silver, a sum variously estimated at from £125,000 to twice that amount. It shows at once the wealth of Ammon, the importance of the auxiliaries, and the grave character of the war.

Syrians of Beth-rehob.—Called simply Rehob in 2 Samuel 10:8. This has been understood of several different places. It can hardly have been the Rehob (or Beth-rehob) of Numbers 13:21; Judges 18:28, since that was near Laish, and within the territory of the Israelites. Some identify it with “Ruhaibeh,” twenty-five miles N.E. of Damascus; but it is more likely to have been “Rehoboth by the river” (i.e., near the Euphrates) of Genesis 36:37, as this corresponds with “out of Mesopotamia’ in the parallel passage 1 Chronicles 19:6, the situation of which is not more definitely known.

Zoba.—See Note on 2 Samuel 8:3.

King Maacah.—Read, King of Maacah, as in Chronicles. For the situation of the country see Deuteronomy 3:14; Joshua 12:5. It furnished only one thousand auxiliaries.

Ish-tob.—Translated, men of Tob, the first syllable not being a part of the proper name. Jephthah here found refuge when exiled by his countrymen (Judges 11:3; Judges 11:5). It was probably just east of Gilead, between Syria and the land of Ammon; it is not mentioned in Chronicles.

The total number of auxiliaries mentioned in 1 Chronicles 19:7, thirty-two thousand, is the same as given here, Maacah being omitted from the number; but the composition of the force is different. Here only infantry are mentioned, there only chariots and cavalry. It is plain from the result of the battle (2 Samuel 10:18 in both places) that all three arms of the service were employed; either, therefore, some words have dropped out from both texts, or else the writer in each case did not care to go into details. Chronicles mentions that the allies mustered in Medeba, a place on a hill in the Belka plain, about four miles south-east of Heshbon, and well fitted strategically to repel an attack upon Rabbah. It had been originally assigned to the tribe of Reuben (Joshua 13:9).

Verse 8
(8) At the entering in of the gate.—The Ammonites and their allies formed separate armies, the former taking their stand immediately before the city, the latter “by themselves” at some distance, where the ground was more favourable for the manœuvres of their chariots.

Verse 9
(9) When Joab saw.—The keen eye of this experienced general at once took in both the advantages and the danger of this disposition of the enemy. He threw his whole force between their two divisions, organising his own army in two parts, one facing the Ammonites and the other the Syrians, but each capable of supporting the other in case of need. The enemy was thus cut in two, while the Israelites formed one compact body. He himself took command of the wing facing the Syrians with the choice troops of Israel, as having the stronger enemy to meet, while he gave the rest of the forces opposing the Ammonites into the hand of his brother Abishai.

Verse 12
(12) Be of good courage, and let us play the men.—Literally, Be strong and let us strengthen ourselves. The same phrase is translated in Chronicles, “Be of good courage and let us behave ourselves valiantly.” (Compare 1 Samuel 4:9.) Joab felt that the battle was a critical one, and on it depended the welfare and even the safety of “our people” and “the cities of our God.” The latter expression is in recognition of the fact that the whole land belonged to God, who allowed the use of it to His people.

The Lord do.—Rather, The Lord will do. Joab’s courage rose here to that highest point which is marked by the full trust that whatever may be the result, it will be that which seems best to Infinite wisdom and love.

Verse 13
(13) Against the Syrians.—The attack was begun, not against both parts of the foe at once, but Joab threw the weight of his forces against the stronger division of the enemy while Abishai watched and held in check the Ammonites. His tactics were completely successful. The Syrians fled, and the Ammonites, seeing that the whole army of Israel could now be thrown upon them, retired precipitately into the city.

Verse 14
(14) Came to Jerusalem.—Why the victory was not at once followed up it is not said. Perhaps the army of Israel was too much exhausted by their victory; perhaps they were unprovided with the necessaries for a siege; and perhaps the season was already too far advanced. Whatever may have been the cause, the delay gave the allies opportunity to rally.

Verse 16
(16) Hadarezer.—On the form of the name see Note on 2 Samuel 8:3. He felt the importance of the defeat he had sustained, and now evidently made an effort to rally all his forces, even calling together vassal tribes from beyond the Euphrates.

They came to Helam.—The Hebrew word here is not necessarily a proper name, and might be translated their host; but as the name unquestionably occurs in 2 Samuel 10:17, it is better taken as a proper name here also. It is entirely omitted in Chronicles. Its exact situation is unknown, but from 2 Samuel 8:3; 1 Chronicles 18:3, it is plain that it was in the general direction of the Euphrates and not very far from Hamath.

Verse 17
Verse 18
(18) Seven hundred chariots.—In this campaign David delivered a crushing blow upon his foes, from which they did not recover during the rest of his reign or that of his son. For the seven hundred here 1 Chronicles 19:18 has seven thousand, which is almost an incredible number of chariots, and the number here is evidently the more correct; but the same place has forty thousand footmen, while here it is forty thousand horsemen. Probably both statements are meant to include both infantry and cavalry, though only one of them is especially mentioned in each case. Comp. Note on 2 Samuel 10:6.

Verse 19
(19) Servants to Hadarezer.—The vassal kings, who had been tributary to Hadarezer, now transferred their allegiance to David; but it is not said that Hadarezer himself became a tributary, though it is plain from 2 Samuel 8:3-7, that he was greatly weakened and suffered the loss of large booty. From 1 Kings 11:23-24, it is plain that an escaped dependent of Hadarezer maintained himself in the territory of Damascus as an enemy of Israel; it is also stated in 1 Kings 4:21, that Solomon “reigned over all kingdoms” from the Euphrates to the border of Egypt. It is therefore probable that Hadarezer also acknowledged the suzerainty of David and Solomon.
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Verse 1
XI.

(1) After the year was expired.—Literally, as in margin, at the return of the year. This refers back to 2 Samuel 10:14. Joab had spent the winter or rainy season at Jerusalem; now he returns to Ammon. David had evidently hurried his campaign against Hadarezer to prevent the junction of his foes, and Joab had probably been sent at first with only a small force to hold the Ammonites in check. With the speedy and successful close of David’s own operations, he returned to Jerusalem, while the bulk of the army was sent to join Joab. By the curious insertion of a letter the Hebrew text reads “when angels (or messengers) go forth.” It is corrected in the margin.

Destroyed the children.—1 Chronicles 20:1, explains “wasted the country of the children.” After the custom of ancient warfare, while the army was besieging Rabbah, foraging parties were sent out to lay waste the country and cut off any stragglers. Comp. 1 Samuel 13:17-18.

Verse 2
(2) In an eveningtide.—Late in the afternoon, when David had taken the siesta customary in Oriental countries, he rose from his couch and walked on the roof of his palace, which in the cool of the day was the pleasantest part of an eastern house. This palace was on the height of Mount Zion, and looked down upon the open courts of the houses in the lower city. In one of these he saw a beautiful woman bathing. In the courts of the houses it was common to have a basin of water, and the place was probably entirely concealed from every other point of observation than the roof of the palace, from which no harm was suspected.

David’s grievous fall was consequent upon his long course of uninterrupted prosperity and power, which had somewhat intoxicated him and thrown him off his guard. It is no part of the plan of Scripture to cover up or excuse the sins of even its greatest heroes and saints. This sin was followed by the deepest repentance and by the Divine forgiveness; nevertheless its punishment overclouded all the remaining years of David’s life. His fall, as St. Augustine has said, should put upon their guard those who have not fallen, and save from despair those who have.

Verse 3
(3) Bath-sheba, the daughter of Eliam.—Her name is spelt in Chronicles Bath-shua, and her father’s name is said to be Ammiel. Ammiel and Eliam are the same name with its component parts transposed, as Scripture names are often varied: God’s people and the people of God.

Wife of Uriah the Hittite.—His name appears (2 Samuel 23:39) in the list of David’s thirty chief heroes, and the whole story represents him as a brave and noble-minded soldier. David had now given rein to his guilty passion so far that the knowledge of Bath-sheba’s being a married woman, and the wife of one of his chief warriors, does not check him.

Verse 4
(4) Sent messengers, and took her.—This does not imply the use of violence. Bath-sheba, however beautiful, appears from the narrative of 1 Kings 2:13-22, to have been a woman of little discretion, and now yielded to David’s will without resistance, perhaps flattered by the approach of the king.

For she was.—Read, and she was. Under the Law she was unclean until the evening. She therefore remained in David’s palace until that time, scrupulous in this detail while conscious of a capital crime and a high offence against God. David, nevertheless, was a far greater offender.

Verse 5
(5) Sent and told David.—Because her sin must now become known, and by the Law (Leviticus 20:10) adulterers must both be punished with death.

Verse 6
(6) Send me Uriah.—David proposed thus to cover up his crime. By calling for Uriah and treating him with marked consideration, he thought to establish a friendly feeling on his part, and then by sending him to his wife to have it supposed that the child, begotten in adultery, was Uriah’s own.

Verse 8
(8) A mess of meat.—Lit. a present. The same word is used in Genesis 43:34, and no doubt refers to some choice dish sent by the king to the guest whom he wished to honour.

Verse 9
(9) At the door of the king’s house.—Probably in the guard chamber at the entrance of the palace. (Comp. 1 Kings 14:27-28.) It is quite unnecessary to suppose that Uriah had any suspicion of what had been done. His conduct and language is simply that of a brave, frank, generous-hearted soldier.

Verse 11
(11) The ark, and Israel, and Judah.—notwithstanding the experience of the capture of the Ark by the Philistines in the days of Eli (1 Samuel 4:11), it seems to have been still customary to carry it out in war as a symbol of God’s presence and pledge of His favour. (Comp. 1 Samuel 14:18.) The separate mention of Israel and Judah gives no indication of a late date for this book, since these two parts of the nation had already been separated, and even hostile to each other in the early years of David’s reign. This noble answer of Uriah should have stung David to the quick, but his conscience was so deadened by his sin that the only effect was to lead him to yet baser means of concealment.

Verse 13
(13) He made him drunk.—This fresh attempt of David to conceal his crime by attempting to send Uriah to his house while in a state of intoxication does not need comment, but Uriah’s resolve was so strong that it still governed his conduct while in this almost irresponsible condition.

Verse 14
(14) Sent it by the hand of Uriah.—The brave soldier is made the bearer of his own death-warrant, and his well-known valour for his king is to be the means of accomplishing his destruction, to relieve that king of the consequences of his crime, which also involved a great wrong to himself. No reason is given to Joab for this order, but as a loyal and somewhat unscrupulous general he obeys without question.

Verse 15
(15) Retire ye from him.—This part of David’s orders was not carried out. Perhaps Joab thought it would make the stratagem too evident, or perhaps it was impracticable. At all events, the consequence was that others were slain with Uriah, and thus a larger blood-guiltiness fell upon David.

Verse 16
(16) Observed the city.—The word means watched, or blockaded. In the operations of the siege Joab so arranged some of his forces as to invite a sally from the city under circumstances in which it would be successful. It appears from 2 Samuel 11:24 that Uriah’s party had been sent so near as to come within reach of the archers on the wall.

Verse 21
(21) Who smote Abimelech?—See Judges 9:53. Joab anticipated David’s anger at his apparent rashness, and charged the messenger, when he should observe it, to mention’s Uriah’s death. This was not likely to awaken any suspicion in the messenger, as it would appear to him rather as an effort on Joab’s part to throw the blame from himself upon Uriah as the leader of the assaulting party. The messenger appears to have told all in one breath, so that there was no opportunity for David to express displeasure. The reference to the case of Abimelech shows how familiar the Israelites were with the past history of their people.

Verse 25
(25) One as well as another.—While David’s reply to Joab is ostensibly to encourage him, on the ground that the mishap was a mere accident of war, it is yet couched in such language as to imply a special regret for the loss of Uriah. “One as well as another,” i.e., “though Uriah was a brave hero whom we could ill spare, yet in the fortune of war we cannot choose who shall fall. Notwithstanding this loss, let Joab go on with a good heart.”

Verse 26
(26) Mourned for her husband.—How long this mourning lasted we are not told. The usual period was seven days (Genesis 1:10; 1 Samuel 31:13), and although that of a widow may well have been somewhat longer, it was doubtless, under the circumstances, made as short as was consistent with decency.

Verse 27
(27) Bare him a son.—Several months must have passed since the beginning of David’s course of sin, and as yet his conscience had not brought him to a sense of what he had done, nor had the prophet Nathan been sent to him. It is to be remembered that during all this time David was not only the civil ruler of his people, but also the head of the theocracy, the great upholder of the worship and the service of God, and his psalms were used as the vehicle of the people’s devotion. If it be asked why he should have been left so long without being brought to a conviction of his sin, one obvious reason is, that this sin might be openly fastened upon him beyond all possibility of denial by the birth of the child. But besides this, however hardened David may appear to have been in passing from one crime to another in the effort to conceal his guilt, yet it is scarcely possible that his conscience should not have been meantime at work and oppressing him with that sense of unconfessed and unforgiven sin which prepared him at last for the visit of Nathan.
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We here pass from the story of David’s great and aggravated crimes to that of his deep repentance. Beyond all question Psalms 51 is the expression of his penitence after the visit of Nathan, and Psalms 32 the expression of his experience after the assurance of Divine forgiveness, set forth for the warning, instruction and comfort of others.

Verse 1
(1) Sent Nathan.—Nathan was already on intimate terms with David, and recognised by him as a prophet (2 Samuel 7:1-17).

Verse 2
(2) There were two men.—The parable is designed to bring out David’s indignation against the offender without being so clear as to awaken at first any suspicion of a personal application. It does not allude to the special crimes of David, but to the meanness and selfishness of the transaction—qualities which David was still in a condition to appreciate. For a similar use of parables see 2 Samuel 14:2-11; 1 Kings 20:35-41.

Verse 3
(3) It grew up together.—“All these circumstances are exquisitely contrived to heighten the pity of the hearer for the oppressed, and his indignation against the oppressor.”—Speaker’s Commentary.

Verse 5
(5) Was greatly kindled.—David’s generous impulses had not been extinguished by his sin, nor his warm sense of justice; his naturally quick temper (1 Samuel 25:13; 1 Samuel 25:22; 1 Samuel 25:33) at once roused his indignation to the utmost.

Verse 6
(6) Fourfold.—In exact accordance with the Law (Exodus 22:1; comp. Luke 19:8). The LXX. (in most copies “sevenfold,” comp. Proverbs 6:31) and the Chaldee (“fortyfold”) have expressed more of human indignation; but David knew the Law too well to change its terms.

Verse 7
(7) Thou art the man.—The boldness and suddenness of this application bring a shock to David which at once aroused his slumbering conscience. This could not have been the case had David been essentially a bad man. He was a man whose main purpose in life was to do God’s will, but he had yielded to temptation, had been entangled in further and greater guilt in the effort to conceal his sin, and all the while his conscience had been stupefied by the delirium of prosperity and power. Now what he had done is suddenly brought before him in its true light. For like prophetic rebukes of royal offenders see 1 Samuel 15:21-23; 1 Kings 21:21-24; Isaiah 7:3-25; Matthew 14:3-5.

Verse 8
(8) Thy master’s wives.—In 2 Samuel 12:7-8 the prophet enumerates the chief favours and blessings shown to David, and these are so brought out as to show not only his base ingratitude, but also the unreasonableness of this particular sin. We are told of only one wife of Saul (1 Samuel 14:50) and of one concubine (2 Samuel 3:7) who was taken by Abner. If he had others, David certainly could not have taken them until more than seven and a half years after Saul’s death. The prophet refers to the Oriental custom that the new king had a right to the harem of his predecessor.

Verse 9
(9) Hast slain him.—This is a different and stronger word than “killed” in the first part of the verse, and might well be translated murdered. It was murder in the eyes of the Lord, although accomplished indirectly by the sword of the Ammonites.

Verse 10
(10) Shall never depart.—This word, in both its positive and negative forms, for ever and never, is constantly used to express the longest time possible in connection with the subject of which it is used. Here it must mean “as long as David lives;” and the punishment denounced found its realisation in a long succession of woes, from the murder of Amnon to the execution of Adonijah.

Verse 13
(13) I have sinned.—The same words were used by Saul (1 Samuel 15:24; 1 Samuel 15:30), but in a totally different spirit. Saul’s confession was a concession to the prophet for the purpose of securing his support, and with no real penitence; David, in these few words, pours out before God the confession of a broken heart.

Thou shalt not die.—David had committed two crimes for which the Law imposed the penalty of death—adultery (Leviticus 20:10) and murder (Leviticus 24:17). As an absolute monarch he had no reason to fear that the sentence would be put in force by any human authority; and the Divine word is to him of far more importance as an assurance of forgiveness than as a warding off of any possible earthly danger. The phrase is thus parallel to, and explanatory of, the previous clause, “The Lord also hath put away thy sin.”

Verse 14
(14) Thou hast given great occasion.—Although David was forgiven, yet since his sin had brought great scandal on the church, it was necessary that he should suffer publicly the consequences of that sin. We can see that this was especially important in David’s case, both for the vindication of God’s justice, and to destroy the hope that other sins also might go unpunished; yet it is not to be forgotten that the effect of sin generally is similar. The far greater part of David’s sufferings were from what are called “the natural consequences” of his sin, i.e., from consequences which flowed from it under the immutable laws of the world’s moral government. These laws are always in force, and bring home the earthly consequences of sin, however the sinner may have repented and been forgiven.

The child also that is born.—The death of a little infant in the harem of a great Oriental monarch might seem of small significance, and but a light punishment; David, however, saw it in its true light—as an evidence of God’s unalterable purpose, and a sign of the greater judgments that must come upon him. The people also, no doubt, saw and felt the appropriateness of this punishment.

Verse 16
(16) Besought God for the child.—It can hardly be necessary to say that this does not imply any want of submissiveness to God’s will on David’s part, nor an inordinate love for the child of his guilt. “In the case of a man whose penitence was so earnest and so deep, the prayer for the preservation of his child must have sprung from some other source than excessive love of any created object. His great desire was to avert the stroke as a sign of the wrath of God, in the hope that he might be able to discern, in the preservation of the child, a proof of Divine favour consequent upon the restoration of his fellowship with God. But when the child was dead, he humbled himself under the mighty hand of God, and rested satisfied with His grace, without giving himself up to fruitless pain” (O. von Gerlach, quoted by Keil). Yet David’s deep love for the child is not to be overlooked altogether.

Verse 23
(23) I shall go to him.—As far as the mere words themselves are concerned, this might be taken as the expression of a Stoic’s comfort, “I shall go to the dead, but the dead will not come to me;” but David, in his whole nature and belief, was as far as possible from being a Stoic, and these words in his mouth can scarcely be anything else than an expression of confidence in a life of consciousness beyond the grave, and of the future recognition of those loved on earth.

Verse 24
(24) Called his name Solomon.—The birth of Solomon could hardly have taken place until after the events mentioned in 2 Samuel 12:26-31, since it is not likely that the siege of Rabbah would have occupied two years. It is without doubt mentioned here (after the custom of Scripture narrative) to close the story of Bath-sheba in its proper connection. The birth of that son who should succeed to the kingdom, and through whom should pass the line to the Messiah, was too important to be overlooked.

Verse 25
(25) Jedidiah.—It does not appear that this name (beloved of the Lord) was intended to do more than express the Divine acceptance of Solomon; and it never came into use as a personal title.

Verse 26
(26) Took the royal city.—The parallel narrative is resumed at this point in 1 Chronicles 20:2. Rabbah was situated in the narrow valley of the upper Jabbok, on both sides of the stream, but with its citadel on the cliff on the northern side. The “royal city” of this verse, and “the city of waters” of the next, refer probably to the city proper, while the “city” of 2 Samuel 12:28-29 is no doubt the citadel, which was more strongly fortified.

Verse 28
(28) The rest of the people.—Joab proposes a general muster of the remaining forces of Israel, either because additional force was actually needed for the capture of the citadel, or simply to carry out the formal capturing of the city by David in person.

Verse 30
(30) Their king’s crown.—The same Hebrew letters, translated their king, form the name of Milcom, the chief idol of the Ammonites, and hence some writer have quite unnecessarily supposed that the idol’s crown is meant.

A talent of gold.—If this is according to the Hebrew weights, the amount is extraordinary, for the silver talent was above a hundred pounds, the gold talent twice as much. But there were various other Eastern talents, as the Babylonian and Persian, of much smaller weight, and it is not unlikely that a light talent may have been in use among the Ammonites. The weight, however, on any reasonable supposition, would have been too great to allow of this crown being commonly worn.

Verse 31
(31) Put them under saws.—The literal translation of the Hebrew (put them with, or into, the saw) does not give any good sense, and no doubt a single letter of the text should be changed, bringing it into agreement with 1 Chronicles 20:3, “cut them with saws.” (Comp. Hebrews 11:37.)

Harrows of iron.—These are the heavy iron tools, often armed with sharp points on the lower side, which were used for the purposes of threshing the grain and breaking up the straw.

The brick-kiln.—This is the reading of the Hebrew text, and there is no sufficient reason to call it in question. The Hebrew margin, however, has “through Malchan; “and hence some have supposed that David made the Ammonites pass through the same fire by which they were accustomed to consecrate their children to Molech.

In the infliction of these cruelties on his enemies David acted in accordance with the customs and the knowledge of his time. Abhorrent as they may be to the spirit of Christianity, David and his contemporaries took them as matters of course, without a suspicion that they were not in accordance with God’s will.
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The series of narratives that follow, as far as 2 Samuel 22, are chiefly accounts of the misfortunes that befel David and his household after his great sin. These are entirely omitted from the Chronicles, which also omit the account of that sin.

Verse 1
(1) It came to pass after this.—This formula applies to the narrative which follows as a whole: not, of course, to the fact immediately afterwards mentioned, that Absalom’s sister was Tamar. This may illustrate the use of the same phrase in other places.

Absalom and Tamar were children of Maacah, daughter of Talmai, king of Geshur, and the former, at least, had been born during David’s reign at Hebron (2 Samuel 3:3). It is probable that the events here narrated occurred soon after the war with the Ammonites and David’s marriage with Bath-sheba.

Amnon was David’s first-born son ().

Verse 2
(2) Thought it hard.—Rather, it seemed impossible to Amnon. The modest seclusion of Tamar in the harem of her mother seemed to leave him no opportunity to carry out his desires.

It appears from the narrative that the king’s children lived in different households, and each grown-up son dwelt in his own house.

Verse 3
(3) Jonadab, the son of Shimeah.—In 1 Samuel 16:9, Shimeah is called Shammah, and appears there as the third son of Jesse. He had another son, Jonathan, mentioned in 2 Samuel 21:21, as the conqueror of one of the giants. The word subtil is used simply to indicate sagacity and wisdom, whether rightly or wrongly exercised.

Verse 5
(5) Make thyself sick.—Rather, Feign thyself sick. It has already been mentioned in 2 Samuel 13:2 that Amnon “fell sick.” That was the real pining of ungoverned and ungratified passion; this was a crafty feigning of sickness. Yet the miserable condition to which Amnon was brought by the former would give colour and plausibility to the latter.

Verse 6
(6) That I may eat at her hand.—This request from an invalid seemed natural, and was readily granted.

Sent home.—Literally, into the house; i.e., to the private apartments of the women—the harem.

Verse 9
(9) He refused to eat.—This also seemed natural enough in a whimsical invalid, and for the same reason his next requirement, “Have out all men from me,” awakened no suspicion in the mind of Tamar.

Verse 12
(12) Do not thou this folly.—Tamar, now left alone in the power of her half-brother, endeavours to escape by reasoning. She first speaks of the sinfulness in Israel of that which was allowed among surrounding heathen, quoting the very words of Genesis 34:7, as if by the traditions of their nation to recall the king’s son to a sense of right. She then sets forth the personal consequences to themselves; if he had any love for her he could not wish that shame and contempt should meet her everywhere; and for himself, such an act would make him “as one of the fools in Israel,” as one who had cast off the fear of God and the restraints of decency.

Verse 13
(13) Speak unto the king.—The marriage of half-brothers and sisters was strictly forbidden in the Law (Leviticus 18:9; Leviticus 18:11; Leviticus 20:17), and it is not to be supposed that Tamar really thought David would violate its provisions for Amnon; but she made any and every suggestion to gain time and escape the pressing danger. Amnon, however, knew the Law too well to have any hope of a legitimate marriage with Tamar, and, therefore, persisted in his violence.

Verse 13-14
Repentance and Retribution

And David said unto Nathan, I have sinned against the Lord. And Nathan said unto David, The Lord also hath put away thy sin; thou shalt not die. Howbeit, because by this deed thou hast given great occasion to the enemies of the Lord to blaspheme, the child also that is born unto thee shall surely die.—2 Samuel 12:13-14.

1. David has been triumphant as a monarch. And not only has he been triumphant as a monarch; his private designs also have been crowned with success. At this very moment he is enjoying the fruits of a secret and cherished project which was carefully planned and has been prosperously executed. An object very near to his heart has been attained. The risks were great, but they have been surmounted. Obstacles have been removed; publicity has been avoided; no scandal has been created. Uriah has been slain fighting valiantly in the hottest of the battle; and Uriah’s wife has become the wife of David.

2. At this crisis, when success culminates and satisfaction is complete, the blow comes. His tower of pride is crumbled into dust by some unseen hand. Henceforth he is a changed man. He is no more light-hearted and joyous and hopeful. He has tangled a coil of difficulties about him, from which he can never again extricate himself. He has loaded himself with a burden of sorrow under which he must stagger through life, only to bury it finally in the grave. Troubles gather thick upon him, troubles the most acute and numbing—gross crimes and irregularities in his own family, the rebellion of his sons, even of a favourite son, annoyances and perplexities and trials of all kinds. He has placed himself at the mercy of an unscrupulous and arrogant relative—the agent in his stratagem and the master of his secret. Everything goes wrong henceforth. From this time onward “the sword never departs from his house.”

3. And yet, at this very moment, when the greatness of the crisis is revealed to him, his thoughts do not turn to any of these things. Not the gathering storm-cloud, not the fatal ascendancy of Joab, not the existence of a perilous secret, not the loss of respect and of power—not any of the thousand perplexities and troubles in which this one act may involve him rises up before him now. One thought dominates his soul. He remembers only One, whom he has grieved and alienated, One who is invisible and yet very present, One—this is the terrible thought which overwhelms and crushes him—One who is “of purer eyes than to behold iniquity.” “And David said unto Nathan, I have sinned against the Lord.”

I

Penitence

“I have sinned against the Lord.”

1. What a Divine simplicity there is in the words of the text: “David said unto Nathan, I have sinned against the Lord.” That is all. In the original, two words are enough to revolutionize the man’s whole life, and to alter all his relations to the Divine justice and the Divine Friend. “I have sinned against the Lord”—not an easy thing to say; and, as the story shows, a thing that David took a long time to mount up to.

Remember the narrative. A year has passed since his transgression. What sort of a year has it been? One of the Psalms tells us—“When I kept silence, my bones waxed old through my roaring all the day long; for day and night thy hand was heavy upon me; my moisture is turned into the drought of summer.” There were long months of sullen silence, in which a clear apprehension and a torturing experience of Divine disapprobation, like a serpent’s fang, struck poison into his veins. His very physical frame seems to have suffered. His heart was as dry as the parched grass upon the steppes. That was what he got by his sin. A moment of turbid animal delight, and long days of agony, dumb suffering in which the sense of evil had not yet broken him down into a rain of sweet tears, but lay, like a burning consciousness, within his heart.

And then came the prophet with his parable, so tender, so ingenious, so powerful. And the quick flash of generous indignation, which showed how noble the man was after all, with which he responded to the picture, unknowing that it was a picture of his own dastardly conduct, led to the solemn words in which Nathan tore away the veil.

2. “I have sinned.” Similar words were uttered by Pharaoh (Exodus 9:27); Balaam (Numbers 22:34); Achan (Joshua 7:20); Saul (1 Samuel 15:24-30); and the Prodigal Son (Luke 15:18).

(1) Pharaoh.—Pharaoh uttered these words as a plea for mercy. He merely wanted to escape the punishment incurred by his guilt. His mock repentance was worse than nothing, for he became hardened, and rushed on in impenitence to his doom.

(2) Balaam.—In greedy haste after the promised riches, and when stopped by an angel, Balaam said, “I have sinned”; but his heart was set on “the rewards of divination,” and he went on in his sin, perishing at last, hardened and impenitent, an example of an insincere repentance.

(3) Achan.—Achan confessed on compulsion, when found out. His trouble was, not that he had sinned, but that he had been detected.

(4) Saul.—Saul, king of Israel, said the same words to Samuel, but they were forced from him only after many vain excuses; and so, as the result shows, were no sign of a lasting repentance. His confession only worked despair, madness, and suicide—an example of the sorrow that “worketh death” (2 Corinthians 7:10).

(5) David.—On three occasions David confessed his sin in these words. His is an example of a genuine repentance, that “godly sorrow” which “worketh repentance to salvation not to be repented of.” He sorrowed “after a godly sort,” and it worked in him carefulness, indignation, fear, vehement desire, zeal and revenge against sin (2 Corinthians 7:10-11).

(6) The Prodigal.—The Prodigal Son is the next example—

I dreamed of bliss in pleasure’s bowers,

While pillowing roses stayed my head:

But serpents hissed among the flowers;

I woke, and thorns were all my bed.

Then he came to himself, and said, “I have sinned,” a spontaneous confession; he returned home, was welcomed, forgiven, and reinstated in the position and privileges of a son.

3. What is true Penitence? There are four parts in a complete act of penitence, and they are all necessary. First there is the seeing of the fact, next the acknowledgment of the moral character of the fact, then the owning of responsibility to God for the wrong-doing, and last the consciousness that the wrong-doing is a wrong-being, that the sins are sinfulness. It may come upon a man all in a flash, as it did on David; or it may grow hardly, fought against stoutly, conquering step by step for itself, taking years, perhaps, to get entire possession of the nature. But it must come, and it must all come, or the man’s sins are not genuinely confessed. When it has all come, a man need not question how it came—slowly or swiftly, calmly or violently; however it came, the confession is perfect, and in the utterness of his humiliation there is nothing more that he can do.

In one of his delightfully satirical (apparently superficial but really searching) essays, M. Anatole France speaks of what is popularly called “confession.” “I do not speak,” he says, “of St. Augustine’s Confessions; the great doctor does not confess enough in them. His is a spiritual book, which satisfies Divine love better than human curiosity. Augustine confesses to God and not to man; he hates his sins, and it is only those who still love their faults who make delightful confessions. He repents, and nothing spoils a confession like repentance. He says, for instance, in two charming phrases, that when quite tiny he was seen to smile in his cradle; and immediately he endeavours to demonstrate ‘that there is corruption and malignity even in children who are still at the breast.’ The saint spoils the man to my mind. He relates that in his childhood there was a pear tree loaded with pears close beside his father’s vineyard, and that one day he went with a crowd of young vagabonds to shake the tree and to steal the fruit which fell from it. Does he make of this one of those delightful pictures such as delight us in the first pages of Jean-Jacques Rousseau’s Confessions? or if that is asking too much, some elegant and sober narrative in the style of the minor Greek story-tellers? No! ‘That,’ he exclaims, ‘is the state in which, O my Lord! was the miserable heart which it has pleased Thy mercy to drag out of the depths of the abyss!’ As if an urchin who stole some wretched pears had fallen into the depths of the abyss! He confesses his love-affairs, but he does not do it with grace, because he does it with shame. He speaks only of ‘pestilences,’ and of ‘infernal vapours which arose out of the corrupt depth of his concupiscence.’ Nothing could be more moral, but, at the same time, nothing less graceful. He does not write for the curious; he writes against the Manicheans. That annoys me doubly, for I am curious, and a little of a Manichean. But such as they are, free of the horror of the flesh, and of disgust at our terrestrial existence, Augustine’s Confessions have contributed more than all the other books of the saint to make him known and loved throughout the ages.”1 [Note: Anatole France, On Life and Letters, 72.] 

(1) The admission of the fact that sin has been committed.—That is the first step to be taken. That is the first struggle. To get at the plain facts; to set out in their array the long line of acts that have not been done from any higher motive than the mere desire for one’s own personal comfort or advantage. Even this is not easy. The acts know their own guiltiness and flee behind all kinds of shelter to escape scrutiny; and the man who is really bent upon discovering and confessing them has to seize hold of their reluctance with a strong hand and force them out.

This is the first and perhaps the most difficult step. It is a humiliating thing to make such a confession. Many who fancy that they have repented have never really humbled themselves. It is marvellous to observe the different ways in which our pride will try to spare us the pain of real self-abasement. Sometimes it will endeavour to save us from lowering ourselves before men. It is true (this great enemy seems to whisper) that you have sinned against man as well as against God, but why acknowledge your shortcoming to your neighbour? Why give him an opportunity of lording it over you? Tell it, if you will, to your Maker, but do not humble yourself before man! At other times this subtle pride will tempt us to be content with only a half-humiliation in the presence of God Himself. “You are no worse,” it says, “than others, not so bad as many. True, you have sinned, but your trial was so great, the circumstances in which you were placed were so difficult, your nature is so feeble that you may surely be excused,” and so forth.

The confession must be personal. There must be the personal act of faith; there must be my solitary coming to Him. As the old mystics used to define prayer, so I might define the whole process by which men are saved from their sins, “the flight of the lonely soul to the lonely God.” It is not enough to say, “We have sinned”; we must say, “I have sinned.” It is not enough that from a gathered congregation there should go up the united litany, “Lord, have mercy upon us! Christ, have mercy upon us! Lord, have mercy upon us!” We must make the prayer our own: “Lord, have mercy upon me!” It is not enough that we should believe that Christ has died for the sins of the whole world. That belief will give us no share in His forgiveness. We must come to closer grips with Him than that; and we must be able to say, “Who loved me, and gave Himself for me.”1 [Note: A. Maclaren.] 

“My sin!” the low despairing sigh;

“My sin!” the exceeding bitter cry,

Out of those depths is heard on high:


Glad angels hear it where they stand,

And wait—a ministering band—

Their Lord’s permission and command;


It comes—and swiftly, down from heaven

A light whereby the gloom is riven!

A voice of power and peace, “Forgiven!”2 [Note: S. J. Stone, Poems and Hymns, 102.] 

(2) The recognition of the moral evil that sin is.—The second stage is the full acknowledgment of the true moral character of a sin. Suppose that the sin is simply selfishness. Once convinced that he is selfish, a man, with more or less consciousness of the sophistry that he is using, almost always sets to work to feel that selfishness is not wrong, but right. “Very well,” he says, “I am selfish, I do live for myself; but what then? Whom should I live for? Is not my own interest and good my first care? Who will take care of me if I do not take care of myself? Must not charity begin at home? Is not this the way the world is meant to work, that every man should nurse his own interests, and so, by the development of each, they all should grow?” Unstated, vaguely felt, this is the acted theory of thousands. No man can possibly confess till first he casts this fallacy entirely away. “It is wrong to live to myself; it is not the design of life.” Around him he must hear a great long wail of human suffering, rising and falling, now wilder and now weaker, but never dying utterly away—the ceaseless claim of needy humanity to be helped by the humanity that has abundance. More quiet, but not less pathetic, he must also hear the longing appeal of what seem the happiest and fullest hearts for sympathy in their joy as others seek it in their sorrow. Let his ears open to the appeals, and his conscience must open too. He will see that no man has a right to shut himself away from those whose life is one with his; nay, that no man has a right to do any act unless he sees that some one else will be the better or the happier for it as well as he. He will see that selfishness is wicked, and begin to be disgusted at his life, so full of it. He will add to the acknowledgment of the act the acknowledgment of the act’s moral character, and his confession will be, not merely “I have been selfish,” but “I have sinned.”

To follow the leading of the ideal was Thoreau’s religion; and sin, whatever it might mean for other people, was to him simply the failure in this course. “Sin, I am sure, is not in overt act, or indeed in acts of any kind, but is in proportion to the time which has come behind us and displaced eternity, to the degree in which our elements are mixed with the elements of the world. The whole duty of life is implied in the question, how to respire and aspire both at once.” So he wrote in his journal when he was a young man of twenty-four, and the remainder of his life and the manner of his death alike bear witness to the absolute sincerity of his convictions.1 [Note: H. S. Salt, Henry David Thoreau, 227.] 

(3) The discovery that sin is always and above all an offence against God.—Here is the first place where religion necessarily begins. All up to this point may be wholly unreligious. But the confession must be made to some one. What is the authority that has been violated by our acts which we have decided against as being selfish? Is it just the natural authority of the rights of our fellow-men—some human claim which they have upon our sympathy and help? Or is it some abstract law or principle of the mutual harmonies of universal life against which the selfish man sins, to which he must confess? Surely no obedience to such an abstraction—which, after all, is only a generalization, an induction of the man’s own mind—can bind a man’s hot passions from their self-indulgence, or bend his proud head in penitent confession of wrong-doing. What then? The law must come from God. We must be deeply, keenly conscious that every time we have done a selfish act we have broken His distinct commandment. We must have so entire a sense of how utterly He is love that we shall see every unloving thing that we have ever done to be a direct insult to His nature.

No one knows till he has really thus confessed how great the relief is of a recognition of this sole responsibility to God. We mount above our fellow-men, and their judgment-seats. We leave their puny criticisms far below us. They may be right in blaming us—no doubt they are. But past their blame the very magnitude of our guilt exalts us to a higher judgment-seat. The soul, full of God’s power and love at once, is not satisfied to utter itself to less than Him. It must cry as David did in that 51st Psalm, which he wrote about this same crime touching Uriah: “Against thee, thee only, have I sinned, and done this evil in thy sight.” In one word, it must be able to complete the whole confession of our text, and say, not merely, “I have sinned,” but “I have sinned against the Lord.”1 [Note: Phillips Brooks.] 

The feeling which is here concentrated in one despairing sentence is amplified in the 51st Psalm. “Against thee only have I sinned, and done this evil in thy sight.” “Wash me throughly from my wickedness, and cleanse me from my sin.” “Lo, thou requirest truth in the inward parts.” “Turn thy face from my sins, and put out all my misdeeds. Make me a clean heart, O God; and renew a right spirit within me.” “O give me the comfort of thy help again, and stablish me with thy free Spirit.” “The sacrifice of God is a troubled spirit; a broken and contrite heart, O God, shalt thou not despise.”

The oldest tradition regards this 51st Psalm as the outpouring of David’s soul at this crisis, when the crowning sin of his life was brought home to him in all its heinousness. The ancient heading in our Bibles so describes it. Nor need we question the truth of this tradition. To the thoughtful mind it will appear to bear the very stamp of that terrible crime and that deep penitential sorrow. It would be difficult to fix on any incident, or any man, in the whole range of history, to whom the language and the feelings would be so appropriate as to the man after God’s own heart in the first revulsion of spirit after his terrible fall. One objection only is offered to this ancient and widespread belief. The concluding verses seem to speak of a later period, when the city was rebuilding after the return from Babylon. But is it not reasonable to suppose that these two verses were a later addition to adapt the Psalm to liturgical uses?1 [Note: J. B. Lightfoot.] 

(4) And what more is there in the true confession of selfishness? Only one thing, and that is the acknowledgment that the selfish acts which we confess are representations and expressions of a selfish character and heart in which our true guilt abides. If we could make out an absolutely complete list of all the selfish acts that we have ever done, all the selfish words that we have ever spoken, all the selfish thoughts that we have ever thought, and, bringing it up, should unroll it in the sight of God, and, pointing with shame down the long catalogue, should say, “Look, Lord, and read. They are all there. I have not left out one. The black tale is complete”—when that is over, have we confessed our sinfulness? We have not touched it. As fertile and as foul as ever, it lies deep in our heart, ready to breed new selfish acts when these are cleared away. Not till we trace these things down to their roots; not till we say, “I did wrong things because I was a wrong thing. I lived for myself, not for my neighbours, and so broke God’s law in my heart before I broke it with my hands. I was, I am, a living violation of it every day I live”; not till a spiritual logic thus traces back corrupt deeds to their source in a corrupt nature; not till “I have sinned” means “I am sinful,” is the confession finally complete.

How feebly we talk and think about the judgment-day! We tremble when we picture God upon His great white throne, hurling at our dismayed terror the long succession of our sins. We shudder at the thought of this deed and that which we must meet again. The true horror of the judgment-day will be the making manifest of hearts. What I have done will fade before the pre-eminent shame at what I have been. Then, if not before, deeds will take their true places as mere fruits and types of character. Just as we grow into the solemnity of the judgment-day we attain its point of view already, and learn to enlarge David’s “I have sinned” into Simon Peter’s “l am a sinful man, O Lord.”2 [Note: Phillips Brooks.] 

II

Pardon

“The Lord also hath put away thy sin.”

1. Can there be anything more striking, can there be anything more in the nature of a gospel to us all, than this brief dialogue? “David said unto Nathan, I have sinned against the Lord. And Nathan said unto David, The Lord also hath put away thy sin.”

The two things to take account of are the immediacy of the pardon and its completeness.

(1) The pardon was immediate.—David had hardly been brought to own his guilt, had hardly got the words of confession off his lips, before the prophet, who represented before him the justice and authority of God, gave back the answer as if he had it all ready upon his lips and had been waiting for the chance to give it. “I have sinned against the Lord.” “The Lord also hath put away thy sin.” The whole was but the transaction of a moment. One minute he was standing obstinate and rebellious, stout in his sin, and the next minute the whole change had come, and the hard heart was softened and the proud will had bent and the sin was gone.

The most intricate moral processes take but a moment to result. The volcano that the chemistry of years has been preparing breaks into eruption in an hour. The blossom that the patient plant has been designing for a century bursts into flower in a single night. And so the reconciliation of a soul to God, which it has been the labour of the ages to make possible, and which dates for its conception back to the dateless time when the Lamb was slain from the foundation of the world, comes to its completion in a period too short to measure, in the sudden meeting of a soul filled with penitence and a God filled with mercy.

Whenever humbly I begin

To search my heart and own to Thee

My great perversity and sin,

Thou hinderest me.


How can I tell what evil drifts

Beneath the bench, behind the door,

When, everywhere I turn, Thy gifts

Fill all the floor?


Miserere is not said

Ere Benedictus is begun;

O visit not upon my head

What Thou hast done!1 [Note: Anna Bunston.] 

(2) Not only was the answer immediate, it was complete.—The original language of the text might be rendered, “The Lord hath caused thy sin to pass away.” The thought being substantially that of some impediment or veil between man and Him, which with a touch of His hand, He dissolves, as it were, into vapour, and so leaves all the sky clear for His warmth and sunshine to pour down upon the heart. Howsoever we have piled up mountain upon mountain, Alp upon Alp, of our evils and transgressions, all pass away and become non-existent. Another word of the Old Testament expresses the same idea when it speaks about sin being “covered.” Still another word expresses the same idea when it speaks about God as “casting” men’s sins “into the depths of the sea”—all meaning this one thing, that they no longer stand as barriers between the free flow of His love and our poor hearts. He takes away the sense of guilt, touches the wounded conscience, and there is healing in His hand.

There is a law in our nature which makes it necessarily certain that if you touch a particular muscle the arm will quiver; if you appeal to a particular feeling the anger will rise and flush the face. Now, just so is it a law of God’s nature—invariable with a godlike uniformity, more certain than the succession of the seasons or the comings and the goings of the stars—that if a human being touches Him with a true confession He must answer with an unreserved forgiveness.

Back turned I from that wave most blest,

Fresh, as fresh plant with fresh leaves dressed,

Prepared, all clean from cares,

To mount unto the stars.2 [Note: Dante, Purg., xxxiii. 142, tr. by Dr. Shadwell.] 

III

Penalty

“Howbeit, the child shall surely die.”

1. So forgiveness does not mean impunity. A man may be pardoned, and nevertheless he may be punished. His sin may be put away from him, and yet its painful issues and results may flow in upon him as if his sin were unpardoned. God forgave David; yet God bereaved David. God announced his forgiveness, and yet in the same breath foretold his punishment: “Thy sin is put away; nevertheless, the child that is born unto thee shall surely die.” And this is no exceptional, no extraordinary, case. It is simply a notable illustration of a general law. In all ages the sins of penitent men are forgiven them; and in all ages penitent men have to endure the punitive results of the very sins that have been forgiven. Whatsoever they sow, that they reap, however bitterly they may repent having mingled tares with the wheat.

Abraham sinned, in his eagerness to secure “the child of the promise,” by taking Hagar to wife. His sin was forgiven him; but none the less he was troubled with strife and discord in his tent: i.e. the natural result of his deed came upon him. In his eagerness to secure the promised birthright, Jacob deceived his father, defrauded his brother. God forgave him his sin, nay, met him at Bethel to assure him of forgiveness, to ratify the promise, to foretell the wide inheritance of good on which he should enter. Yet he had to eat the bitter fruit of his sin through long years of labour and sorrow and fear. God chastened him again and again till, at Peniel, the subtle spirit of deceit was cast out of him. Yet, even after that—after the sin was pardoned, after the pardon was published, after the evil heart was replaced by a clean heart and a right spirit—even then, and to the very last, Jacob was deceived by his children, defrauded by his kinsmen and neighbours, was, in short, paid back in his own coin. St. Peter sinned, in that he denied his Master with oaths and curses. His sin was forgiven. It was the tender forgiving look of Christ that broke his heart when he went out and wept bitterly. Yet St. Peter had to go softly many days; to brook the pain of the thrice-repeated reproach, “Lovest thou me?” to find his sin recoiling upon him years afterwards when he played the “hypocrite” at Antioch and St. Paul had to withstand him to his face.1 [Note: S. Cox.] 

A recent renewed study of those later years of David’s reign has left on my own soul an impression of peculiar sadness. There is nothing quite like it in the Bible. Look at this man who, from one point of view, was “after God’s own heart,” yet from another was so awful an example of the deceitfulness of sin, and so woefully chastened for it. There is no other Bible portrait with quite this tremendous chiaroscuro, this dread contrast of light and night.2 [Note: H. C. G. Moule.] 

2. God restored His favour to him; David walked again in the light of God’s countenance; he was most truly His child—forgiven, cleansed, received back. It was not that God forgave him only partially, and so punished him still. There is no such thing as a partial forgiveness; it is yes or no; God forgives all or none; a man is in his sin, or he is not in his sin. David was not in his sin; God’s word by the prophet had absolved him from that; and yet this stroke came upon him at once, and in a little while those others which were behind it; for this was only the beginning of sorrows, and far sadder and more searching were behind. The sword never did depart from his house; evil did rise up against him from the bosom of his own family. It is hardly too much to say that his after-story, to the end of his life, is a scroll written within and without with lamentations, and mourning, and woe.

I made the cross myself, whose weight

Was later laid on me.

The thought is torture as I toil

Up life’s steep Calvary.


To think mine own hands drove the nails!

I sang a merry song,

And chose the heaviest wood I had

To build it firm and strong.


If I had guessed—if I had dreamed

Its weight was meant for me,

I should have made a lighter cross

To bear up Calvary.3 [Note: Anne Reeve Aldrich.] 

3. Why did David suffer after he had been forgiven? There are several good reasons.

(1) In the words of Nathan, he had given occasion to the enemies of the Lord to blaspheme. The eminence of a man makes his sin the more conspicuous and the more deadly in its effects. The question for every man must be, What will be the result of sin on my part, not to myself only, but to the cause of Christ, to the character of religion? And putting the question thus, he will perceive that there are results over which he can have no control, that the mere escape of himself from personal consequences will not be the same as the blotting out of the sin. There may be in God’s mercy the assurance, “Thou shalt not die”; but the deadly character of the sin may show itself in the death of the innocent. Furthermore, as a matter of fact, men are kept back from Christ as much by the inconsistency of His professed disciples as by any other cause whatever.

(2) But there are reasons in the very nature of sin. One very obvious reason why God does not detach their natural results from our sins, even when He forgives our sins, is that to do so would necessitate an incessant display of miraculous power before which all law and certainty would be swept away, and our very conceptions of right and wrong would be confused. God has so made the world and so ordered human life that every seed brings forth fruit of its kind, every action issues in a corresponding result. This is the constant invariable law. Holding fast by this law, we know what to expect, we can foresee what fruit our actions will bring forth. But were God for ever to violate the law by lifting every penitent beyond the reach of the painful results whose natural causes he had set in motion, no man would any longer know what to expect, an element of bewildering uncertainty would enter into every lot. Instead of that noble being, with large discourse of reason, looking before and after, instead of being able to calculate the results of action and to rely on the certainties of law, man would sink into the slave of an incalculable and unintelligible Caprice, pleasure and pain would be exalted over right and wrong, the sacredness of duty would be impaired, the very pillars of the universe would be shaken and removed out of their place.

If a boy breaks a window with a stone and afterwards removes the stone, it does not mend the pane of glass.

My father called me to him. “John,” said he, very kindly, “I wish you would get the hammer.” “Yes, sir.” “Now a nail and a piece of pine board from the wood shed.” “Here they are.” “Will you drive the nail into the board?” It was done. “Please pull it out again.” “That’s easy.” “Now, John,” and my father’s voice dropped to a lower, sadder key, “pull out the nail hole.”

(3) And there are moral reasons. The penalty which follows transgression deepens our sense of sin, it strengthens our reliance on God, and it tests the reality of the repentance itself. As the old wounds reopen, and new sorrows spring from our old sins, we acknowledge our transgression, our sin is ever before us; we recognize the evil that is in us, and hate it with a more perfect hatred. Moreover, we can no longer trust ourselves. And so, drawn by our very straits and necessities, attracted and won by the very stroke which seemed to repel us, we come to God for a clean heart and a right spirit: we put our trust in Him, the God of our salvation. And if our repentance is sincere, if it is the evil and the alienation of our hearts that we really hate, and not the painful issues of our evil conduct, we shall take our punishment, not as the angry blows and rebukes of an offended God, but as the corrections of a loving Father who, because He desires nothing so much as our well-being, puts our penitence and our recovered obedience to a decisive test.

If Kant emphasized the starry heavens and the moral law; if Daniel Webster emphasized the thought of personal responsibility to God, Hawthorne believed the greatest thought that can occupy the human mind is the thought of justice and its retributive workings through conscience. Doubtless there are a thousand problems that compete for the attention of youth; but for men grown mature and strong, life offers no more momentous question than this: Can the soul, injured by temptation and scarred by sin, ever recover its pristine strength and beauty? Is it true that the breach that guilt has made in the soul can never be repaired, but only guarded and watched, while always by the broken wall there lurks “the stealthy tread of a foe who waits to renew his unforgotten triumphs”? Is there no place of recovery, though man seek it long with tears? “I do not know,” answers the old Greek; “I do not know that God has any right to forgive sins.” But Dante, having affirmed that man cannot forgive himself, thinks that sin may be consumed, and therefore makes the transgressor walk up a staircase of red-hot marble that pain may consume his iniquities. Though Hawthorne lived in a grim dark era, for him there was light on the top of the mountains. The summer shower, falling softly upon the banks of violets, cleanses the soot from the blossoms. In the deep forest glen a pure spring gushes, and into the deep pool wild birds plunge to brighten their dull plumage. And Hawthorne felt that somewhere life holds a fountain Divine for cleansing the dust from the soul’s wings. Baring to us all the secrets of the human heart, and portraying the gradual unfolding of pain and penalty, he at last affirms that the sinning soul may recover its native simplicity and dignity through repentance and confession. Therefore, at the very gates of the jail into which the prisoner enters, Hawthorne made a rose-bush grow, with thorns indeed to typify the sharp pains that society inflicts upon the wrong-doer, but with blossoms, too, offering fragrance to the prisoner as he goes in, and suggesting that if the petals fall through the frosts of to-day, these falling petals, passing into the root, will reappear in the richer blossoms of tomorrow; as if another life might recover the disasters of this; as if, no matter what man’s harshness, great nature and nature’s God hold a wide, deep pity that can atone, forgive, and save.1 [Note: N. D. Hillis, Great Books as Life Teachers, 93.] 

4. And so there is danger lest the walls we build to keep the truth in keep the souls of men out. Let us not be afraid to be as free as Christ. A whole confession must bring a true forgiveness. If we confess our sins, He is faithful and just to forgive us. The moment we cry, “God be merciful to me a sinner,” the reply is ready, “Thy faith hath saved thee; go in peace.”

Magdalen at Michael’s gate

Tirled at the pin;

On Joseph’s thorn sang the blackbird,

“Let her in, let her in!”


“Thou bringest no offering,” said Michael,

“Nought save sin”;

Sang the blackbird, “She is sorry, sorry, sorry;

Let her in, let her in!”


“Hast thou seen the wounds?” said Michael,

“Knowest thou thy sin?”

“She knows it well, well, well,” sang the blackbird;

“Let her in, let her in!”


When he had sung himself to sleep,

And night did begin,

One came and opened Michael’s gate,

And Magdalen went in.1 [Note: Henry Kingsley.] 
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Verse 15
(15) Hated her exceedingly.—“It is characteristic of human nature to hate one whom you have injured” (Tacitus, quoted by Kirkpatrick), This result shows that Amnon was governed, not by love, but by mere animal passion.

Verse 16
(16) There is no cause.—The Hebrew is elliptical and difficult; various interpretations are suggested, among which that given in the Authorised Version expresses very well the sense, although not an accurate translation. Amnon was now doing her a greater wrong than at first, because he was now bound, in consequence of that, to protect and comfort her.

Verse 17
(17) Put now this woman out.—Amnon doubtless intended to give the impression that Tamar had behaved shamefully towards him. The baseness of this insinuation is in keeping with his brutality.

Verse 18
(18) A garment of divers colours.—The word is used only here and in connection with Joseph (Genesis 37:3; Genesis 37:23; Genesis 37:32), and is supposed to mean a tunic with long sleeves, in distinction from those with short sleeves commonly worn. The fact is mentioned to show that Tamar must have been recognised as a royal virgin by Amnon’s servant, as well as by everyone else.

Verse 19
(19) Went on crying.—Literally, went going and cried; i.e., as she went away she cried aloud. Tamar put on every external mark of the deep grief within; and this was not only fitting in itself, but was a proper means to obtain justice for her wrongs.

Verse 20
(20) Hath Amnon.—The Hebrew, by a clerical error, has here Aminon. Absalom at once sees how the case stands, comforts his sister, but counsels silence as necessary to the purpose of revenge he had at once formed, and takes his desolate sister to his own house.

Verse 21
(21) He was very wroth.—The LXX. adds, “but he vexed not the spirit of Amnon his son, because he loved him, because he was his firstborn,”—which is doubtless in part the reason of David’s guilty leniency. The remembrance of his own sin also tended to withhold his hand from the administration of justice. David’s criminal weakness towards his children was the source of much trouble from this time to the end of his life.

Verse 23
(23) Absalom had sheepshearers.—Absalom had now silently nourished his revenge for “two full years.” No doubt he chose also to give full opportunity for his father to punish Amnon’s iniquity if he would; and by this long quiet waiting he so far disarmed suspicion that he was able to carry out his purpose. Sheepshearing always was, and still is, a time of feasting. (Comp. 1 Samuel 25:2.) The situation of Baalhazor and of Ephraim are quite unknown, but Absalom’s property was probably not many miles from Jerusalem.

Verse 24
(24) Came to the king.—Absalom could hardly have expected the king to accept his invitation, but by pressing him to go he effectively disguised his real purpose, and secured David’s blessing.

Verse 26
(26) If not . . . let . . . Amnon.—Absalom then asks that if the king himself will not come, Amnon, as his eldest son and heir-apparent, may represent him at the feast. David hesitates, but as he could not well refuse without acknowledging a suspicion which he was unwilling to express, he finally consents.

Verse 27
(27) He let Amnon go.—The LXX. adds at the end of this verse an explanatory gloss, “And Absalom made a feast like the feast of a king.”

Verse 29
(29) As Absalom had commanded.—It was quite customary for the servants of a prince to obey his orders without question, leaving the entire responsibility to rest with him. In this case, if Chileab (or Daniel) was already dead, as seems probable, Absalom stood next in the succession to Amnon, and, however it may have been with himself, his retainers may have looked upon this as a preparatory step towards the throne. The blow was too sudden and unexpected to allow of interference by the other princes.

Upon his mule.—Although David had reserved a number of horses from the spoil of his Syrian victories (2 Samuel 8:4), the mule was still ridden by persons of distinction (2 Samuel 18:9; 1 Kings 1:33; 1 Kings 1:38). The breeding of mules was forbidden in the Law (Leviticus 19:19), but they were brought in by commerce (1 Kings 10:25).

Verse 30
(30) There is not one of them left.—The story of this exaggerated report, so true to the life, indicates contemporaneous authorship.

Verse 31
(31) Tare his garments.—Rather, rent his clothes, the words being the same as in the last clause of the verse.

Verse 32
(32) Jonadab.—The same subtle counsellor who had led Amnon into his sin, now at once divined how the case really stood and reassured the king.

By the appointment of Absalom this hath been determined.—Literally, upon Absalom’s mouth it hath been set, an expression which has given rise to much variety of interpretation. The Authorised Version expresses the sense accurately.

Verse 34
(34) Absalom fled.—This is connected on one side with 2 Samuel 13:29, and on the other with 2 Samuel 13:37. Several things were happening at once. When the king’s sons fled to the palace, Absalom, taking advantage of the confusion, escaped another way. The reason for mentioning the fact just here is that otherwise he would seem to be included among “the king’s sons” of the two following verses.

Behind him—i.e., from the west, the Oriental always being supposed to face the east in speaking of the points of the compass.

Verse 37
(37) Went to Talmai.—His maternal grandfather. (See Note on 2 Samuel 3:2-5.) This verse may be considered parenthetical:—The king’s sons came . . . and wept sore. (“Only Absalom fled and went to . . . Geshur.”) In this case the omission of “David” in the latter clause of the verse is explained, as the nominative is easily supplied from 2 Samuel 13:36.

For his son every day.—Amnon is certainly the son here meant, for whom David continually mourned until his grief was gradually assuaged by the lapse of time.

Verse 38
(38) Was there three years.—This is the third time the flight of Absalom has been mentioned; but, after the custom of Scripture narrative, each repetition has been for the purpose of introducing some additional fact. In 2 Samuel 13:34 the simple fact of his flight is stated; in 2 Samuel 13:37 it is added that he went to his grandfather, and here that he remained with him three years.

Verse 39
(39) The soul of King David.—The words, “the soul of,” are not in the original, and the most opposite interpretations have been given of the rest of the sentence. The sense of the English is that of the Chaldee and of the Jewish commentators—that David, after his grief for Amnon had abated, longed after Absalom and pined for his return. But it may be objected to this view, (1) that there is no ground for supplying the ellipsis in this way; (2) that the verb (which is a common one) never has elsewhere the sense given to it; and (3) that the representation thus made is contrary to fact, since David could easily have recalled Absalom had he chosen to do so, and when he actually was brought back, through Joab’s stratagem, the king refused to see him (2 Samuel 14:24), and only after two years more (2 Samuel 14:28), reluctantly admitted him to his presence. The other interpretation is better, which takes the verb impersonally, and gives the sense, David desisted from going forth against Absalom. He ought to have arrested and punished him for a murder, which was at once fratricide and high treason, as being the assassination of the heir-apparent; but the flight to Geshur made this difficult, and as time went by David “was comforted concerning Amnon,” and gradually gave up the thought of punishing Absalom.

14 Chapter 14 

Verse 1
XIV.

(1) Was toward Absalom.—This, like the last verse of the previous chapter, may be understood in either of two opposite senses: either David’s heart yearned for Absalom (as the Authorised Version, Vulg., LXX., Syr.), or it was hostile to him. The Hebrew preposition is used in both senses, though more frequently in the latter, and unquestionably expresses hostility in the only other place (Daniel 11:28) in which this form of the phrase occurs. The verse would then be translated, “And Joab the son of Zeruiah knew that the king’s heart was against Absalom.” Hence his stratagem to obtain his recall, which would otherwise have been quite unnecessary.

Verse 2
(2) Tekoah.—A village on a high hill five miles south of Bethlehem, the home of the prophet Amos. It was also the native place of Ira, one of David’s thirty heroes (2 Samuel 23:26), and was near enough to Bethlehem, the home of Joab, for him to have had personal knowledge of this “wise woman.” There is no ground whatever for suspecting her of being a “witch,” or in any way disreputable.

The parable that follows was contrived by Joab, yet also required skill and address on the part of the woman. It is purposely made not too closely parallel to the case of Absalom, lest it should defeat its own object. In general it needs no comment.

Verse 4
(4) Spake to the king.—Many MSS. and the LXX., Vulg., and Syriac have came to the king. The difference is immaterial.

Verse 6
(6) They two strove together.—The woman represents the fratricide as unpremeditated and without malice. This really made the case essentially different from that of Absalom; but at this point of the story the object is to dispose the king favourably towards the culprit, while by the time the application is reached, this point will have passed out of mind.

Verse 7
(7) We will destroy the heir also.—The woman puts this into the mouth of the family, because this would be the result of what they proposed. The effect of the parable is greatly heightened by this, and there is no doubt intended a covert allusion to Absalom as the heir of David.

Verse 9
(9) The iniquity be on me—i.e., if there be any wrong in thus condoning blood-guiltiness, let the responsibility rest on me. Although the king has granted her request, the woman seeks to prolong the interview that she may lead him to commit himself more completely.

Verse 11
(11) Let the king remember the Lord.—Having thus far succeeded, the crafty woman still further leads on the king to bind himself with the solemnity of an oath.

Verse 13
(13) Against the people of God.—This phrase, according to constant usage, can only mean Israel. The woman finds that the time has come when she must show the king that he stands condemned for his conduct towards Absalom by his own decision. She does this cautiously, and her language is therefore somewhat obscure; she rather hints at than plainly expresses what she wants to say. Her first point is that the king is in some way wronging the people, and then that he does this in opposition to the spirit of the decision he has just given, by leaving Absalom (whom she does not name) in banishment.

The king doth speak . . .—A more literal translation would be, from the king’s speaking this word he is as one guilty.

Verse 14
(14) We must needs die.—The woman now goes on to a further argument from the uncertainty of life. Whether she would suggest the possibility of Absalom’s dying in banishment (as some think), or of David’s death before he has been reconciled to his son (as others hold) does not matter. She craftily withdraws attention from the real point—the question of right and justice—and, assuming that the thing ought to be done, suggests that delay is unsafe since life is uncertain. Still another explanation of her argument may be given: “Amnon is dead, and it is useless to grieve longer for him; God does not respect persons, Absalom too must die, and you yourself must die; improve the time and the blessings yet left while there is opportunity.”

Neither doth God respect any person.—The Hebrew is difficult, but the English is certainly wrong. The literal translation is “And God doth not take away the soul, but thinketh thoughts that He may not banish the banished one;” and the meaning is that God in wrath remembers mercy, and does not press punishment to extremes.

Verse 15
(15) Because the people have made me afraid.—The woman here seeks to excuse her boldness in addressing the king by the pressure brought to bear upon her from without; but whether she means this in regard to what she has said of Absalom, or of her own. affairs, is very doubtful. In the former case the people would mean the nation generally; in the latter, her own family connections. Certainly in the next verse she returns to her own affairs to keep up the pretence of reality; but here there seems to be an intentional and studied ambiguity.

Verse 17
(17) An angel of God.—Comp. 2 Samuel 14:20; 2 Samuel 19:27; 1 Samuel 29:9.

Verse 19
(19) The hand of Joab.—The king at once penetrates the woman’s disguise, and sees the stratagem. He knew Joab as “wily and politic and unscrupulous,” but we do not know why he suspected him of this especial interest in Absalom. Perhaps it was only the prosperous courtier’s interest in the heir-apparent, but probably Joab had made the same request before, so that the king recognised its source.

Verse 21
(21) I have done.—This is the Hebrew text; the margin has thou hast done. The former is simply a form of granting Joab’s request; the latter would convey an implied censure on Joab’s stratagem, although in the next clause there is a compliance with his wish.

Verse 24
(24) Let him not see my face.—David allowed Absalom’s return, but forbade him his presence. The former had been done in weakness, the latter through a sense of justice. The effect of this half measure was unfortunate; Absalom was irritated, and yet placed in a favourable position to carry out his plots. It is probable that Absalom was confined to his own house.

Verse 26
(26) Two hundred shekels.—The value of the shekel “after the king’s weight” is unknown. If it was the same with the shekel of the sanctuary, the weight mentioned would be about six pounds; if only half as much, the weight would still be very extraordinary. Some clerical error has probably arisen in copying the number in the MSS.

Verse 27
(27) Three sons.—Their names are not given, from which it might be supposed that they died in infancy, and this is made sure by 2 Samuel 18:18, where Absalom is reported as saying, “I have no son to keep my name in remembrance.”

One daughter.—This daughter bore the name of Absalom’s sister, Tamar, and shared her beauty. The LXX. here inserts the statement that she “became the wife of Roboam, the son of Solomon, and bore him a son, Abia.” But this is evidently a confused gloss, founded upon 1 Kings 15:2; 2 Chronicles 11:20-22. We are there told that Rehoboam’s favourite wife was Maachah, the daughter of Absalom, and mother of Abijah; but this must mean that Maachah was his granddaughter through Tamar, since in 2 Chronicles 13:2 Abijah is called the son of Michaiah, the daughter of Uriel. Tamar then married Uriel, and her daughter became the mother of a line of kings.

Verse 29
(29) He would not come.—Joab felt that he had already gone far enough in procuring Absalom’s return, and, as he still continued under the displeasure of the king, he was not disposed to do anything more. Possibly also he thought Absalom should have shown some sign of penitence for his great crime.

Verse 30
(30) Set it on fire.—Absalom’s stratagem for obtaining an interview with Joab was perfectly successful, but would only have been resorted to by a lawless and unscrupulous character.

Verse 32
(32) If there be any iniquity.—Absalom makes no acknowledgment of having done wrong, but simply says that this state of half-reconciliation is intolerable. He must either be punished or fully pardoned. Joab’s intercession accomplishes its purpose; the king receives Absalom, and kisses him in token of complete reconciliation. In this David showed great weakness, for which he afterwards suffered severely.
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Verse 1
XV.

(1) Prepared him chariots and horses.—As a preparation for his rebellion, it was necessary to impress the people with his wealth and splendour. (Comp. 1 Kings 1:5, where Adonijah does the same thing.) This was the first use in Israel of chariots and horses as a part of regal pomp.

Verse 3
(3) There is no man deputed of the king.—There is no official hearer appointed. It was impossible for the king to hear every case in detail; certain persons were therefore appointed to hear causes and report the facts to the king, who thereupon pronounced his judgment. Absalom uses the same arts which have been used by the demagogue in all ages. He does not accuse the king himself of wrong, but insinuates that the system of government is detective, and expresses his own earnest wish to set things right.

Verse 7
(7) After forty years.—The reading is certainly incorrect. Absalom was born after David began his reign in Hebron, and his whole reign was only forty years. Absalom therefore was not yet forty at his death. The reading found in the Syriac and most MSS. of the Vulgate, and adopted by Josephus, four years, is probably correct. It remains uncertain from what point this four years is to be reckoned; probably it is from Absalom’s return to Jerusalem.

Pay my vow . . . in Hebron.—We have no means of knowing whether this vow was real or fictitious; certainly Absalom now uses it as a pretext, and yet there is nothing improbable in his having actually made such a vow during his exile. Hebron was the place of his birth and childhood, as well as a holy city from very ancient times, and was thus a suitable place for the performance of his vow; it was also at a convenient distance from Jerusalem, and had been the royal city of David for the first seven years of his reign. It was thus well adapted to be the starting place of Absalom’s rebellion, and it is not unlikely, moreover, that the men of Hebron may have resented the transfer of the capital to Jerusalem, and therefore have lent a willing ear to Absalom. Like many other culprits, Absalom veils his crime under the cloak of religion, pretending submission to his father, and receiving his blessing at the very moment when he is striking at his crown and his life.

Verse 10
(10) Sent spies.—These were agents who were to sound the people in the various parts of the land, and doubtless to communicate the conspiracy only secretly, and to those whom they found favourably disposed. They started from Jerusalem, perhaps, at the same time with Absalom, or possibly had been sent out quietly, a few at a time, beforehand. The signal for rising was to be a messenger with a trumpet.

Verse 11
(11) Went in their simplicity.—The two hundred guests whom Absalom had invited to take part with him in his sacrifices, were doubtless prominent and influential citizens of Jerusalem. That they were entirely ignorant of Absalom’s purposes shows the extreme secrecy with which the affair was managed. Absalom, no doubt, hoped when he once had them at Hebron, to secure them for his side, or, failing this, forcibly to prevent their opposition. In any case it would appear to the people that they were with him, and he would thus secure additional prestige.

Verse 12
(12) Sent for Ahithophel.—Giloh, the city of Ahithophel, was one of the groups of towns just south of Hebron (Joshua 15:51), and Ahithophel may have gone there in readiness to be summoned by Absalom. Why he deserted David does not appear. It has been conjectured that he was aggrieved at David’s treatment of Bath-sheba, who is supposed to have been his granddaughter. Bath-sheba’s father was Eliam (2 Samuel 11:3) and Ahithophel had a son Eliam (2 Samuel 23:34), but there is no evidence that these were the same, and if they had been, Ahithophel probably would have felt honoured rather than aggrieved that his daughter should have been made queen. It is more likely that Ahithophel and many others of the tribe of Judah were alienated because, in the rapidly growing empire of David, their relative importance was of necessity constantly diminishing. It is noteworthy that the rebellion was cradled in Judah, and seems to have found there its chief strength.

There is a difference of opinion whether Psalms 41 was written on this occasion; but its ninth verse certainly applies very pointedly to Ahithophel; and his conduct, both in his treachery and his suicide, forms a striking parallel to that of Judas, to whom this verse is applied in John 13:18. Many writers also consider that Psalms 55 was composed with reference to Ahithophel.

While he offered sacrifices.—Absalom had arranged these, apparently with pomp and circumstance, to continue through several days. This gave time for the conspiracy to gain strength, and the accompanying feasting allowed Absalom an excellent opportunity for using his popular arts, and with such success that “the people increased continually with Absalom.”

Verse 14
(14) Let us flee.—The sequel abundantly proved the wisdom of David’s course. Ahithophel also (2 Samuel 17:1-2) and Hushai (2 Samuel 17:7-13) recognised that delay would be fatal to Absalom’s cause. His rebellion was thoroughly unreasonable, and must lose ground with time given for reflection. By this course also much of the horror of civil war was averted, and Jerusalem saved from “the edge of the sword.”

Verse 17
(17) Tarried in a place that was far off.—Better, halted at the far house, i.e., at a definite place known by this name, probably the last house on the outskirts of the city before the road crossed the Kidron. Here David mustered his forces and made the arrangements for his flight.

Verse 18
(18) Cherethites . . . Pelethites.—See Note on 2 Samuel 8:18.

Gittites.—This word in its form would naturally mean men of Gath, and it has therefore been understood by some commentators of a body of Philistines in David’s service. But the term is distinctly explained here as meaning the “six hundred men which came after him from Gath,” and called “Gittites” for that reason, a body of men with whom the previous history of David has made us very familiar. They had gathered to him during his outlawry (1 Samuel 22:1-2), had been with him at Keilah (1 Samuel 23:13), in the wilderness of Paran (1 Samuel 25:13), and at Gath (1 Samuel 27:3), “came after him from Gath” to Ziklag, and shared with him in his life and exploits there (1 Samuel 27:8; 1 Samuel 29:2; 1 Samuel 30:1-9), and went up with him to Hebron (2 Samuel 23), and thence to Jerusalem (2 Samuel 5:6). They are generally supposed to have afterwards constituted the body of “heroes” or “mighty men,” to whom frequent reference is made (2 Samuel 10:7; 2 Samuel 16:6; 2 Samuel 20:7; 1 Kings 1:8). The Vatican LXX. here, as often, adds considerably to the text.

Verse 19
(19) Ittai the Gittite.—The patronymic must here be understood literally, since David calls him “a stranger and also an exile;” he had but comparatively recently (2 Samuel 15:20) attached himself to David’s service, bringing with him his family and others of his countrymen. From the fact that David afterwards entrusted him with the command of a third of his forces, it is clear that he must have been an experienced general. It cannot be shown positively that he was a proselyte, although this is probable.

In the latter part of this verse the English has unnecessarily changed the order of the words. Read, “Return and abide with the king, for thou art a stranger and an exile at thy place,” viz., at Jerusalem. David neither means to recognise Absalom as king, nor yet to speak of him ironically; he only means to tell Ittai that, as a foreigner, he need not concern himself in such a question, but is quite justified in serving the king de facto, whoever he may be. Ittai’s answer may be compared with Ruth’s (Ruth 1:16-17).

Verse 23
(23) The brook Kidron.—A valley with a watercourse, filled in winter, lying immediately east of Jerusalem, between the city and the Mount of Olives.

Verse 24
(24) Zadok also.—Zadok appears here as in charge of the ark, and David (2 Samuel 15:27) addresses him exclusively, while Abiathar is merely mentioned. This gives no indication of the relations existing between the two, but merely shows how matters went on this day of hurry and confusion. The language is obscure, but probably means that Zadok and the Levites brought the ark out of the city, and set it down while the multitude were assembling; meantime Abiathar led the multitude forward up the Mount of Olives until they had all come out of the city.

Verse 26
(26) Let him do to me as seemeth good.—David recognises that he is suffering under the punishment pronounced by Nathan for his sin, and he seeks to throw himself entirely into the hands of God, trusting in His mercy. (Comp. 2 Samuel 24:14.) He is, therefore, unwilling to have the ark carried with him lest he should seem to undertake to compel the Divine presence and blessing. He feels sure that if God so will, he shall be brought again in peace; but if not, yet he will perfectly submit himself to God’s ordering.

Verse 27
(27) Art not thou a seer?—The Hebrew is difficult, and must be translated either. Art thou a seer? or, with a very slight change in a vowel, as an address, Thou seer. Zadok is so called because he was now in some sort to fulfil the office of a prophet in guiding David’s course, and also in making known to him the events taking place in Jerusalem which would show God’s will concerning him. Nothing is said in any part of this narrative of Nathan and Gad, both of whom were certainly still living (2 Samuel 24:11; 2 Samuel 24:13-14; 1 Kings 1:11).

Your two sons with you.—Zadok only has been mentioned, and probably Abiathar was not present at the moment, but David shows by this way of speaking that he means to address them both.

Verse 28
(28) The plain of the wilderness.—This is the reading of the Hebrew margin here and at 2 Samuel 17:16, and is followed by the ancient versions. It is used for the wide valley of the Jordan in which Jericho is situated; but in both places the Hebrew text is better, the fords, both as a more definite place where messengers would find David, and also as a place of strategic importance where a retreat across the Jordan was open at any moment.

Verse 31
(31) One told David.—This is no doubt the meaning, but the preposition has dropped out of the Hebrew text, leaving it unintelligible, and reading literally, and David told.

Verse 32
(32) Where he worshipped God.—Rather, where men worship. The original indicates a customary act. David had taken the road over the crest of the Mount of Olives, and there, in all probability, was one of those “high places” which abounded in Israel.

Hushai the Archite.—His place is mentioned in Joshua 16:2 as on the border between Ephraim and Benjamin, and he may have been at his own home when the rebellion broke out. His coming appears as the beginning of the answer to David’s prayer in 2 Samuel 15:31.

Verse 34
(34) Say unto Absalom.—David here counsels fraud and treachery, and Hushai willingly accepts the part assigned to him, in order to thwart Ahithophel’s counsel and weaken Absalom’s rebellion. The narrative simply states the facts without justifying them. But while we cannot too strongly condemn such a stratagem, two things are to be remembered: first, that like frauds in time of war and rebellion have been practised in all ages, and still continue; and, secondly, that David and Hushai had but slender knowledge of the Divine revelation of truth and righteousness which enables us to condemn them, and, therefore, did with a clear conscience many things which we see to be wrong.
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Verse 1
XVI.

(1) Ziba . . . met him.—It is evident from the sequel of the story (2 Samuel 19:24-30) that Ziba grossly slandered his master, doubtless for the purpose (as appears from 2 Samuel 16:4) of personal gain. This story was, indeed, almost too improbable to be believed; for, quite independently of his obligations to David, Mephibosheth, a helpless cripple of the house of Saul, could hardly have hoped that Absalom’s rebellion would bring the throne to him; yet David, apt to be hasty in his judgments, was in a state to believe in any story of ingratitude, and to be deeply affected by Ziba’s large contribution to his necessities. Ziba shows entire want of principle, and could, therefore, have adhered to David’s cause only because he had the shrewdness to foresee its ultimate success.

Verse 4
(4) I humbly beseech thee that I may find grace.—Literally, I bow myself down; let me find favour.

Verse 5
(5) Bahurim.—See Note on 2 Samuel 3:16.

Of the family of the house of Saul.—That is, “of the family,” in the larger sense of tribe. Many of the Benjamites naturally felt aggrieved when the royal house passed away from their tribe; and, although under restraint while David’s government was strong, were ever ready to show their opposition and hatred when opportunity offered, as now with Shimei, and a little later with Sheba, the son of Bichri (2 Samuel 20:1-2).

Verse 6
(6) He cast stones.—The road appears to have led along the side of a narrow ravine, on the opposite side of which (see 2 Samuel 16:9, “let me go over”) Shimei kept along with the fugitives, out of reach, and yet easily heard, and able to annoy them with stones.

Verse 7
(7) Come out, come out.—Rather, Go out, go out. It is doubtful whether by the words, “thou bloody man,” Shimei meant anything more than that he considered David responsible for “the blood of the house of Saul”, (2 Samuel 16:8), especially in the case of Ishbosheth and of Abner, and the execution of Saul’s seven descendants at the demand of the Gibeonites (2 Samuel 21:1-9). Yet he may have known of the crime in regard to Uriah, and have wished to point his curse with the charge of shedding that innocent blood.

Verse 10
(10) So let him curse.—This translation follows the margin of the Hebrew, as the LXX. and Vulg. also do. David, throughout, recognises that all his sufferings were from the Lord’s hand, and he wishes to submit himself entirely to His will. He does not, of course, mean to justify Shimei’s wrong; but only to say that, as far as his sin bears upon himself, it is of Divine appointment and he cannot resent it.

Verse 11
(11) How much more now may this Benjamite.—The “Benjamite” is in contrast to his own son, because he represents the adherent of another and rival dynasty. It is noticeable that David accuses Absalom not only of seeking his throne, but his life.

Verse 12
(12) Look on mine affliction.—The English here follows the LXX. and Vulg. The Hebrew margin has mine eye, but the text has my iniquity, which is probably the true sense. David expresses the hope that God will mercifully look upon his sin, of which he has repented, and for which he is now bearing punishment: a part of this punishment is the cursing of Shimei, and God may be well pleased that it should be patiently borne.

Verse 14
(14) Came weary.—The sentence seems to require the mention of some place, and the clause “refreshed themselves there” to imply that a place has already been mentioned. The word for weary is, therefore, generally taken as a proper name, Ayephim, which was probably a mere caravansary.

Verse 16
(16) God save the king.—In the original, wherever this phrase occurs, it is simply, Let the king live. This and the expression “God forbid” are exceptional instances in which modern phraseology refers more directly to God than the ancient. Absalom is surprised at Hushai’s coming to him, and inclined to distrust one who has deserted his former friend and master. But Hushai succeeds in explaining his conduct as based upon the principle of loyalty to the government de facto; he urges that this has the Divine authority, and his faithfulness to the former king is a pledge of faithfulness to the present one.

Verse 21
(21) And Ahithophel said.—The counsel of Ahithophel was in effect that Absalom should make the breach between him and his father absolute and irreconcilable. His followers would thus be assured of the impossibility of his securing a pardon for himself while they were left to their fate. After adopting this course, he must necessarily persist to the end. The taking of the harem of his predecessor by the incoming monarch was an Oriental custom, to the enormity of which the mind was blunted by the practice of polygamy.

Verse 22
(22) A tent upon the top of the house.—Nathan had foretold that the nature of David’s public punishment should correspond to the character of his secret crime. The fact that this punishment takes place on the very roof where David had first yielded to his guilty passion makes it particularly striking.
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Verse 1
XVII.

(1) Pursue after David this night.—Ahithophel saw clearly that Absalom’s success depended on striking an immediate blow. He felt confident, and perhaps with reason, that David in his distress and weariness was in no condition to resist a sudden onset. That he was wise in his counsel is made plain by the opposition of Hushai and the anxiety to send tidings to David with all speed. “This night” is generally taken to mean the night of the day on which David left Jerusalem; but from 2 Samuel 17:16 and 2 Samuel 15:28 it appears that he was already encamped by the fords of the Jordan, a greater distance than he could have accomplished in one day’s march.

Verse 2
(2) Will make him afraid.—This translation is hardly strong enough. The thought is that Ahithophel will throw his band into a panic by a sudden night attack, and in the confusion will easily secure the person of the king.

Verse 3
(3) Bring back all the people.—This evil counsellor, with artful flattery, assumes that Absalom is the rightful king, and that the people who have gone off after David only need to be brought back to their allegiance.

Verse 5
(5) Call now Hushai.—The good sense of Absalom and all the people at once approved the counsel of Ahithophel; but, at a crisis so important, Absalom sought the advice also of the other famous counsellor of his father.

Verse 7
(7) Not good at this time.—The words, at this time, should be transposed. What Hushai says is “This time the counsel of Ahithophel is not good,” implying that his previous advice (2 Samuel 16:21) had been wise, thus assuming an appearance of candour.

Verse 11
(11) I counsel that all Israel.—Hushai had before him a difficult task. He had not only to “make the worse appear the better reason,” but to do this in face of the counsel of a man very famous for his wisdom and devoted to the interests of Absalom, while his own fidelity had but just now been called in question. He accomplishes his task successfully by emphasising all the possible hazards and contingencies of the plan recommended by Ahithophel, and by proposing, on the other hand, a plan attended with no risk, on the supposition that the great mass of Israel already were, and would continue to be, on Absalom’s side, a supposition which; with delicate flattery, he assumes as true.

Verse 13
(13) Bring ropes to that city.—Hushai here makes use of hyperbole to show the irresistible power of all Israel united, and therefore the certain success of his plan. This was pleasing to the vanity and dazzling to the imagination of Absalom.

Verse 16
(16) Lodge not this night.—Hushai’s advice had been taken at the moment, but it might easily be exchanged for Ahithophel’s. At all events there was instant danger for David, and Hushai urges him to place the Jordan without delay between himself and the rebels.

Verse 17
(17) En-rogel.—A fountain just outside the city, on the boundary between the tribes of Benjamin and Judah (Joshua 15:7; Joshua 18:16). There are two localities which claim to represent it, each of which has its earnest advocates: the “Fountain of the Virgin,” on the western slope of the valley of the Kidron; and “Job’s Well” just below the junction of the valleys of the Kidron and Hinnom. The latter answers much better to the description in Joshua, but either will suit the present passage. The loyalty of the high priests to David must have been well known, and it would have been quite unsafe for their sons to start from the city itself as bearers of tidings to David; even with all their care they were pursued. Their hiding-place, however, was well chosen. as women resorted to the fountains to draw water, so that communications could be had without attracting observation.

A wench.—The maid-servant, the definite article probably indicating some well-known maid of the high priest. The word wench is not found elsewhere in the English Bible.

Verse 19
(19) Ground Corn.—This word occurs elsewhere only in Proverbs 27:22, and means wheat or barley beaten or ground so as to remove the hull; in this condition it was spread out to dry.

Verse 20
(20) The brook of water.—This peculiar word for brook occurs only here, and is thought by some writers to be a proper name. A small brook bearing the same name, Michal, is said to exist now in this locality. On the deceit practised by the women, comp. Joshua 2:4-7; 1 Samuel 19:12-17. The historian simply records without comment what was done.

Verse 23
(23) And hanged himself.—Ahithophei was moved, not merely by chagrin at the rejection of his counsel, but was shrewd enough to see that, with this delay, Absalom’s rebellion would inevitably fail, and he himself be likely to come to a traitor’s death.

Verse 24
(24) Mahanaim.—See Note on 2 Samuel 2:8. The same reasons which made it a favourable place for the capital of Ish-bosheth, recommended it also as a place of refuge to David and a rallying point for his adherents.

Verse 25
(25) Amasa.—Joab having adhered to David and gone away with him, Absalom chose his cousin to succeed him as commander-in-chief.

Ithra an Israelite.—Called in 1 Chronicles 2:17. Jether the Ishmeelite. Jether and Ithra are merely different forms of the same name; but Israelite is probably an error for Ishmeelite. The LXX. has, in the Alexandrian copy, Ishmaelite, and in the Vatican, Jezreelite.

Abigail the daughter of Nahash.—Since this Abigail is said to be “sister to Zeruiah,” and in 1 Chronicles 2:16 both Abigail and Zeruiah are said to be the sisters of Jesse’s sons, it follows, either that sister is used in the sense of half-sister, or else that Nahash, usually a man’s name, was the name of Jesse’s wife. It is impossible to decide certainly. The Jewish tradition that Nahash is another name for Jesse has no support.

Verse 26
(26) Pitched in the land of Gilead.—Gilead is the tract of country on the east of the Jordan, extending from the land of Moab on the south to Bashan on the north, the valley of the Hieromax forming probably its northern boundary. The site of Mahanaim has not been identified, but it was almost certainly within the territory of Gilead. Absalom, however, did not actually reach Mahanaim before he met and was defeated by the forces of David.

Verse 27
(27) Shobi the son of Nahash.—The narrative pauses in its course a moment to speak of the assistance sent to David during the time he was at Mahanaim and while Absalom had been gathering his forces. Among those whose friendly assistance was conspicuous was “Shobi the son of Nahash of Rabbah of the children of Ammon.” Hanun, king of the Ammonites, was a son of Nahash, and was conquered by David at Rabbah (2 Samuel 10:1; 2 Samuel 12:29-31). It is very possible that after dismantling the royal city David had left a brother of the late king as governor over the conquered territory, and that he now came forward to show his gratitude and faithfulness. It is also possible that Shobi was the son of some Israelite named Nahash, who lived in the conquered city of Rabbah.

Machir the son of Ammiel.—See note on 2 Samuel 9:4. David now reaps a reward for his kindness to the crippled son of Jonathan.

Verse 29
(29) Cheese of kine.—A word occurring only here, and of uncertain meaning. The English follows the Chald., Syr., and Rabbinic interpretation; the Vulg. has “fat calves,” and Theod. “sucking calves.”
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Verse 1
XVIII.

(1) Numbered the people.—The word means rather mustered. David was some time at Mahanaim, organising the forces which continually gathered to him there.

Verse 2
(2) Ittai the Gittite.—Comp. note on Judges 15:19. The arrangement of the army in three divisions was common both among the Israelites (Judges 7:16; Judg. 11:43; 1 Samuel 11:11) and their enemies (1 Samuel 13:17). Comp. also 2 Kings 11:5-6; David proposed to take the chief command in person.

Verse 3
(3) Now thou art worth ten thousand of us.—The Hebrew text reads now, but without thou, and as it stands must be translated, now there are ten thousand like us; but the change of a single letter alters the word now into thou, and this change should unquestionably be made in accordance with the LXX. and Vulg., followed by the English. The people urge truly that David is the very centre of their whole cause, and suggest that, even while avoiding unnecessary exposure, he may yet be equally helpful by keeping a reserve in the city to help them in case of need.

Verse 4
(4) What seemeth you best.—David was nothing loth to avoid the personal encounter with his son, and readily yielded, He, however, encouraged the troops by reviewing them as they passed out, and improved the opportunity to give his generals special and public charge concerning Absalom. He speaks of him tenderly as “the young man” (2 Samuel 18:5; comp. 2 Samuel 18:29; 2 Samuel 18:32), to imply that his sin was a youthful indiscretion.

Verse 6
(6) The wood of Ephraim.—No wood of Ephraim on the eastern side of the Jordan happens to be elsewhere mentioned in Scripture. Yet it is plain that the battle must have been on that side of the river for the following reasons: (1) both armies were on that side beforehand, and there is no mention of their crossing; (2) David remained in Mahanaim (2 Samuel 18:3-4) with the reserves, for the purpose of succouring the army in case of need; (3) he there received the news of Absalom’s death (2 Samuel 18:24-33); (4) the army returned thither after the battle (2 Samuel 19:3); and (5) David was obliged to cross the Jordan on his final return to Jerusalem, and was met at the crossing by the tribes (2 Samuel 18:15, &c.). There is really no difficulty but such as arises from our ignorance of local names. The narrative clearly implies that there was a “wood of Ephraim,” otherwise unknown, on the east of the Jordan.

Verse 7
(7) Twenty Thousand.—This number seems large, but we really know nothing of the size of the forces engaged on either side; and if the phrase “that day” be taken, as often, with sufficient latitude to include the whole campaign of which this battle was the culmination, there is nothing surprising in the destruction of 20,000 men. Of the human causes of the victory nothing is told. We may assume that the advantage of thorough military organisation and generalship was on David’s side; but, in addition to this, was the vast power of the right, the prestige of law and authority.

Verse 8
(8) The wood devoured more.—The battle and the pursuit covered a wide range of country; more were slain in the pursuit through the wood, both by accident and by the sword, than in the actual battle itself.

Verse 9
(9) His head caught hold of the oak.—Absalom in his flight found himself among his enemies, and sought to escape into the denser parts of the forest. As he did so his head caught between the branches of a tree, his mule went from under him, and he hung there helpless. There is nothing said to support the common idea (which seems to have originated with Josephus), that he hung by his long hair, though this may doubtless have helped to entangle his head.

Verse 13
(13) Against mine own life.—The English, like the Vulg., here follows the margin of the Hebrew; the LXX., in most MSS., following the text, has against his life. Either makes a good sense, but the English is preferable. In this parley Joab thoroughly exposes his unscrupulous and self-willed character, and the man shows that he understood it.

Verse 14
(14) I may not tarry thus.—Joab evidently feels the home-thrusts made by the man in the argument, but, determined on his deed of violence, he sees that it is worse than useless to delay. His act was simply murder. In a lawless age it was defensible as the one act which terminated the rebellion and made a renewal of it impossible, and destroyed a traitor and would-be parricide who was likely otherwise to escape punishment; but it was a distinct disobedience of express orders, and Joab’s taking the execution into his own hands was wilful and deliberate murder.

Three darts.—The word means a rod or staff. Also the word heart is the same as the following word midst, and is not therefore to be taken too literally. Joab seized such sticks as were at hand in the wood and thrust them into Absalom, giving him most painful and probably mortal wounds, but not instantly killing him. Then (2 Samuel 18:15) the ten men who had Joab’s armour and weapons came up and finally killed Absalom.

Verse 16
(16) Blew the trumpet.—Comp. 2 Samuel 2:28; 2 Samuel 20:22. With the death of Absalom the rebellion was at an end, and Joab would stop further slaughter.

Verse 17
(17) Every one to his tent.—An expression derived from the life in the wilderness, and meaning every one to his home. (Comp. Deuteronomy 16:7; Joshua 22:4-8; 1 Samuel 13:2; 2 Samuel 19:8; 2 Samuel 20:1; 2 Samuel 20:22.)

Verse 18
(18) The king’s dale.—Called also in Genesis 14:17 “the valley of Shaveh.” Its site has not been identified, and writers differ as to whether it was near Jerusalem, in the valley of the Kidron, which seems probable, or was near the site of Sodom. On Absalom’s statement that he had no son, see note on 14:27.

Verse 20
(20) Thou shalt bear no tidings.—Ahimaaz appears to have been in favour both with David (comp. 2 Samuel 18:27) and with Joab. Joab, therefore, well knowing how painful to David would be the news of the death of Absalom, refused to let Ahimaaz bear it. The word is used, with rare exceptions, of good tidings.

Verse 21
(21) Cushi.—Rather, the Cushite, probably an Ethiopian slave in Joab’s service, for whose falling under the king’s displeasure he had little care.

Verse 22
(22) No tidings ready.—The phrase is a difficult one, and is translated by the LXX. “no tidings leading to profit,” and by the Vulg. “thou wilt not be a bearer of good tidings.” The simplest and most probable sense is “no tidings sufficient” for a special messenger; the Cushite had already carried the news.

Verse 23
(23) By the way of the plain.—The word used here is generally applied to the valley of the Jordan and hence it has been argued that the battle could not have been fought on the eastern side of the river, since, in that case, Ahimaaz could not have reached Mahanaim by the Jordan valley except by a long and tedious detour. But the word simply means circuit, or surrounding country, and is used in Nehemiah 12:28 for the country about Jerusalem. Here it means that Ahimaaz ran “by the way of the circuit,” i.e., in all probability, by a longer but smoother road than that taken by the Cushite, so that he was able to outrun him.

Verse 28
(28) All is well.—Literally, Peace, as in the margin. This is the cry with which Ahimaaz greets the king in his eager haste, as soon as he comes within hearing. He then approaches and falls down reverentially, with a distinct announcement of the victory.

Verse 29
(29) Is . . . Absalom safe?—The king’s whole interest is centred in Absalom, and he cares for no other tidings. Ahimaaz skilfully, though untruthfully, evades the question. He had just been trained to untruthfulness in David’s service.

The king’s servant.—This can only refer to the Cushite; but by omitting the single letter which forms the conjunction in Hebrew, the phrase becomes “When Joab, the king’s servant, sent thy servant,” and so the Vulg. reads.

Verse 32
(32) Absalom.—To the Cushite’s tidings David replies with the same question as before; but this messenger does not appreciate the state of the king’s feelings, and answers with sufficient plainness, though in courteous phrase, that Absalom is dead.

Verse 33
(33) Was much moved.—David’s grief was not merely that of a father for his first-born son, but for that son slain in the very act of outrageous sin. His sorrow, too, may have gained poignancy from the thought—which must often have come to him during the progress of this rebellion—that all this sin and wrong took its occasion from his own great sin. Yet David was criminally weak at this crisis in allowing the feelings of the father completely to outweigh the duties of the monarch.
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Verse 5
XIX.

(5) And Joab came.—This is a continuation of 2 Samuel 19:1, the intervening verses being parenthetical. Joab’s whole character appears strikingly in his conduct on this occasion. With his hand red with the blood of the beloved son, he goes, in the hardest and most unfeeling terms, to reproach the father for giving way to his grief; he treats the king with thorough insolence, and with the air of a superior; yet withal he counsels David for his own welfare and for that of the kingdom as a wise and loyal statesman. It may be doubted whether David yet knew of Joab’s part in the death of Absalom.

The lives of thy sons.—Had Absalom succeeded he would no doubt not only have slain his father, but also, after the Oriental custom, have put out of the way all who might possibly have become rival claimants of the throne. (Comp. Judges 9:5; 1 Kings 15:29; 1 Kings 16:11; 2 Kings 10:6-7; 2 Kings 11:1.)

Verse 7
(7) I swear by the Lord.—The statement which Joab emphasises with this solemn oath is not that ne will lead the people into revolt—he does not seem to have conceived, far less to have expressed any such design—but it is simply an assurance of the extreme danger of the course David was pursuing, put in such a strong and startling way as to rouse him from the selfishness of his sorrow.

Verse 8
(8) For Israel had fled.—Translate, but Israel fled; “Israel” being used here, as throughout this narrative (see 2 Samuel 16:15; 2 Samuel 16:18; 2 Samuel 17:5; 2 Samuel 17:14-15; 2 Samuel 17:24; 2 Samuel 17:26; 2 Samuel 18:6-7; 2 Samuel 18:16-17), for those who had espoused the cause of Absalom.

Verse 9
(9) The king saved us.—With the collapse of the rebellion the accompanying infatuation passed away, and the people began to remember how much they owed to David. There seems to have been a general disposition among the people to return to their allegiance, yet the movement was without organisation or leadership.

Verse 10
(10) We anointed over us.—There is no other mention of the anointing of Absalom, and it certainly would not have been performed by the high-priests. It may have been done by some prophet, or this may be a mere form of expression taken from the custom of anointing, and only mean “whom we appointed over us.”

Why speak ye not?—There was evidently a hesitation and delay, arising probably from a mere want of organisation, but yet of dangerous tendency. It is under these circumstances that David shows that politic power which had so often before stood him in good stead. The LXX. very unnecessarily places at the end of this verse the clause which is found at the end of 2 Samuel 19:11.

Verse 11
(11) The elders of Judah.—Judah was naturally particularly slow in returning to its allegiance. It had shown especial ingratitude to David, and had formed the cradle and centre of the rebellion, and even now Jerusalem probably had a garrison of Absalom’s soldiers. They might naturally doubt how they would be received, and their military organisation in Absalom’s interest threw especial obstacles in their way. The last words of the verse, “to his house,” may be an accidental repetition from the previous clause.

Verse 12
(12) My bones and my flesh.—More exactly, bone, as in 2 Samuel 19:13 and 2 Samuel 5:1. Of course the tribe of Judah, from which David sprung, was more closely connected with him by blood than any other; but the point likely to influence them was that the king recognised this relationship.

Verse 13
(13) Say ye to Amasa.—Amasa, like Joab, was David’s nephew, although possibly his mother may have been only half-sister to David. In this offer of the command-in-chief to the rebel general, David adopted a bold, but a rash and unjust policy. Amasa should have been punished, not rewarded for his treason. He had given no evidence of loyalty, nor was there proof that he would be trustworthy. Moreover, this appointment would be sure to provoke the jealousy and hostility of Joab. But David had long been restless under the overbearing influence of Joab (see 2 Samuel 19:22; 2 Samuel 16:10; 2 Samuel 3:39), and now since he had murdered Absalom, was determined to be rid of him. He therefore took advantage of the opportunity by this means to win over to himself what remained of the military organisation of Absalom.

Verse 15
(15) Judah came to Gilgal.—The two parties met at the Jordan, David coming from Mahanaim to the eastern side of the ford, near Jericho, and the representatives of the tribe of Judah to Gilgal on the opposite bank.

Verse 16
(16) Shimei the son of Gera.—See Note on 2 Samuel 16:5. It is evident that Shimei was a man of influence and importance, and his accession to David at this juncture was of great value. At the same time, it is plain that Shimei himself was only a time-server, and that he was thoroughly disloyal in his heart, and only came now to David because he saw that his was “the winning cause.”

Verse 17
(17) Before the king.—Comp. the same phrase in 2 Samuel 20:8. In both cases “before” is, literally, before the face of, and is equivalent to saying “they went over Jordan to meet the king.” In their eagerness to prove their very doubtful allegiance, they dashed through the waters of the ford, and met the king on the eastern side of the Jordan.

Verse 18
(18) As he was come over.—Rather, as he was coming over, as he was about to cross. Shimei and Ziba met the king on the east of Jordan, and his crossing is not spoken of until 2 Samuel 19:31-40.

Verse 20
(20) The house of Joseph.—Shimei was not strictly of “the house of Joseph,” but of Benjamin; and it is plain that Joseph, as the name of the most prominent member, stands for all the tribes outside of Judah. This usage is well recognised at a later time (see 1 Chronicles 5:1-2; Amos 5:15), and it has hence been argued that it indicates a late date for the composition of the book; but it is also found in Psalms 80:1-2; Psalms 81:5 (the date of which it would be rash to attempt to fix), in the reign of Solomon, 1 Kings 11:28, and probably very early in Judges 1:35. There is no reason why the expression may not have been used at the earliest date when there began to be a certain separation and distinction between Judah and the other tribes, which was soon after the conquest of Canaan.

Verse 22
(22) Adversaries.—The word in the original here is Satan.

Verse 23
(23) The king sware unto him.—This oath of David assuring immunity to Shimei brings to mind his dying charge to Solomon concerning him (1 Kings 2:8-9): “His hoar head bring thou down to the grave with blood.” The whole transaction is to be viewed from a political point. Shimei had been guilty of high treason in David’s distress; at his return he had confessed his fault, and exerted himself to help on David’s restoration to the throne. He had accordingly been pardoned, and David, somewhat rashly, had confirmed this pardon with an oath, in such a way that he was unable to punish any subsequent treasonable tendencies showing themselves in Shimei. From the character of the man, however, and from Solomon’s address to him in 1 Kings 2:44, it is plain that he remained thoroughly disloyal. David saw this, and hindered by his oath from treating him as he deserved, pointed out the case to Solomon. Solomon settled the matter by a compact (into which Shimei willingly entered), that his life should be forfeited whenever he should go out of Jerusalem. There he was under supervision; elsewhere he could not be trusted. After a few years he violated this condition, and was executed. David had made a rash oath, and observed it to the letter, but no farther, towards a thorough traitor.

Verse 24
(24) Came down to meet.—The obvious meaning of this is that Mephibosheth came down from the high land of Jerusalem to meet the king in the Jordan valley, and in this case the following verse should be translated, “And it came to pass when Jerusalem” (meaning its inhabitants, with Mephibosheth among them) “was come to meet the king.” Some writers, however, prefer to keep 2 Samuel 19:25 as it is, and to suppose that during the rebellion Mephibosheth had taken refuge on his ancestral estate near the heights of Gibeah, and that he came thence to Jerusalem to meet David. In either case the signs of deep mourning used by Mephibosheth “from the day the king departed” were an evidence of his loyalty. The word for beard is used only for the moustache.

Verse 25
(25) Wentest not thou with me?—David had heard and believed the story of Mephibosheth’s ingratitude and treachery (2 Samuel 16:3-4), and his present remonstrance is so gentle and kindly as to show that Mephibosheth’s appearance at once produced an impression, and suggested in David’s mind a doubt of the truth of what Ziba had told him.

Verse 26
(26) My servant deceived me.—It now appears that the two asses laden with provisions which Ziba had brought to David in his flight (2 Samuel 16:1-2) were those which he had been ordered to prepare for his master. When Ziba had stolen away with these, Mephibosheth was left helpless in his lameness. Most of the ancient versions read “said to him, Saddle,” &c., but the sense is plain enough as the text stands.

Verse 29
(29) Divide the land.—When Ziba came to David with his false report about Mephibosheth, David had instantly transferred to him all his master’s possessions (2 Samuel 16:4); he now saw the injustice of his hasty action, and ought at least to have reversed it, if not to have punished Ziba besides. Either, however, because he had still some doubt of the real merits of the case, or more probably because he was unwilling for political reasons to offend Ziba, he resorts to that halfway and compromise course which was both weak and unjust. The circumstances of the case, the continued mourning of Mephibosheth, the silence of Ziba, concur with the physical infirmity of Mephibosheth to show the truth of his story.

Verse 32
(32) Provided the king of sustenance.—An old use of the preposition “of,” meaning with. The word is the same here as that translated in the next verse “feed thee,” and there is an especial fitness in the use of the same word in both cases which is lost in the English Version. It is translated “nourish” in Genesis 45:11; Genesis 47:12; Genesis 1:21, &c., and “sustain” in 1 Kings 17:9, Nehemiah 9:21, &c. The king proposes to return Barzillai’s service in kind, but multiplied manifold.

Verse 37
(37) Chimham.—It appears from 1 Kings 2:7, where David gives charge to Solomon to care for Barzillai’s sons, that Chimham was his son. This might be supposed from the narrative here, but is not expressly stated. In Jeremiah 41:17 mention is made of “the habitation of Chimham, which is by Bethlehem,” from which it is supposed that David conveyed to Chimham a house upon his own paternal estate.

Verse 39
(39) All the people.—As “Israel” has been used throughout this narrative for Absalom’s supporters, so “the people” is used for those faithful to David.

Verse 40
(40) All the people.—The tribe of Judah, deeply moved by the measures and words of David, had united generally in his restoration; the other tribes, who had first proposed to return to their allegiance (2 Samuel 19:9-10), had not had time to join in the present movement, or had not generally known of it, and only Shimei with his one thousand Benjamites, and doubtless others living near, together with the tribes east of the Jordan, represented altogether as “half the people of Israel,” were able to come together.

Verse 41
(41) All the men of Israel.—When David had crossed the Jordan, he naturally made a halt at Gilgal, and then the representatives of the remaining tribes came to him, full of wrath at the apparent neglect of them. Jealousies between the tribes, and especially between Judah on the one side and the ten tribes on the other, had all along existed, the tribe of Ephraim being particularly sensitive (Judges 8:1; Judges 12:1). By the successful wars of Saul these jealousies were held in check, but broke out in national separation on his death; after seven and a half years they were partially healed by David, and were kept in abeyance by the wise administration of Solomon, but at his death they broke out with fresh power, and dismembered the nation for ever.

Verse 42
(42) Have we eaten.—Judah justifies its course by its nearness of relationship to the king, and repels the idea of having received any especial favours from him. In this, then, may be a taunt to the Benjamites on account of the partiality shown them by Saul. On the other hand, the Israelites urge their claim of numerical superiority. The whole dispute is a remarkable testimony to the fairness of David’s government as between the tribes.

Verse 43
(43) More right in David than ye.—The LXX. adds “and I am the firstborn rather than thou,”—an unnecessary gloss, and certainly untrue as respects Benjamin, who was probably prominent in the discussion.

That our advice should not be first had.—Better, was not our word the first for bringing back the king? (Comp. 2 Samuel 19:9-10.)
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Introduction
XX.

The angry altercation between the tribes led, according to the proverb (Proverbs 15:1), to fresh troubles. These foreboded greater disasters than had yet occurred, but were happily arrested in the bud. Although suppressed, they must yet have intensified the tribal jealousies, and have sowed the seed of future dismemberment. So goes on the long catalogue of sorrows, following one after another from David’s sin.

Verse 1
(1) Sheba, the son of Bichri.—The English follows the ancient versions in taking Bichri as a proper name. Most recent commentators consider it as a patronymic, the Bichrite, i.e., of the family of Becher, the second son of Benjamin. He was, to this extent at least, of the same clan with Saul. He was there, at Gilgal, with the representatives of the ten tribes, and took advantage of the dispute just mentioned to renew the rebellion of Absalom.

Every man to his tents.—Comp. the cry of Jeroboam as he inaugurated his rebellion (1 Kings 12:16). It was the signal of revolt.

Verse 2
(2) Men of Judah clave.—David’s negotiations with Judah had now resulted in an entire reversal of the position of the tribes towards him; Judah, among whom the rebellion originated, and who had been tardy in returning to their allegiance, were now fierce in their loyalty, while Israel, who had only joined the already organised rebellion, and afterwards had first proposed the return of David, had become alienated and rebellious.

Verse 3
(3) Living in widowhood.—This was the necessary result, under the system of polygamy, of what had happened. The clause may be understood as “in widowhood of life,” as in our version, or “in widowhood of the living,” i.e., while their husband was living, as in the Chaldee.

Verse 4
(4) To Amasa.—Thus David begins the fulfilment of his promise of 2 Samuel 19:13. It proved an act of very doubtful expediency at this crisis.

Verse 5
(5) He tarried longer.—No cause is assigned for this, and various conjectures have been made. The simplest explanation may be drawn from the fact that, in 2 Samuel 20:8, Amasa is met on his return at Gibeon. He had therefore gone quite out of the bounds of Judah into Benjamin, and had consumed more time in consequence of exceeding his instructions. The fact suggests great doubt of his fitness for the place David had promised him. Joab appears to insinuate (in 2 Samuel 20:11) that Amasa was not really loyal.

Verse 6
(6) David said to Abishai.—David is determined to pass over Joab, and, therefore, when Amasa fails in this crisis, requiring immediate action, he summons Abishai, and puts him in command of such forces as were at hand in Jerusalem, and gives him orders for the rapid pursuit of Sheba. The clause “escape us” is difficult, and doubtful in the original, and the English follows the Vulg. Others translate “pluck out our eye,” i.e., do us great harm; others as the LXX., “over shadow our eye,” meaning either cause us anxiety, or hide where we cannot find him.

Verse 7
(7) Joab’s men.—The body of men who were usually under Joab’s immediate command, and who would readily follow his brother, whom they had been accustomed to see associated with him. On “the Che-rethites and the Pelethites,” see Note on 2 Samuel 8:18. “The mighty men” (see 2 Samuel 23:8) appear to have been an especial body of heroes, probably made up chiefly of those who had been with David in his life as an outlaw.

Verse 8
(8) Went before.—Translate, met. (Comp. Note on 2 Samuel 19:6.)

As he went forth it fell out.—The object of this verse is to explain how Joab, in consequence of the arrangement of his dress, was able to stab Amasa without his purpose being suspected. He had a girdle bound round his military coat, and in this he had stuck a dagger so arranged that it might fall out as he advanced. He then picked this up naturally in his left hand, and stretching out his right hand to greet Amasa, his movements gave rise to no suspicion.

Verse 10
(10) In the fifth rib= Abdomen. (See Note on 2 Samuel 2:23.)

So Joab and Abishai.—Joab here comes forward as the commander of the pursuit without previous mention. He may have accompanied Abishai from Jerusalem, or he may have joined him on the route; but, now, having murdered Amasa, he assumes his old place as commander-in-chief, doubtless with the connivance of his brother.

Verse 11
(11) One of Joab’s man.—Com. 2 Samuel 20:7. Time was too precious for Joab himself to wait. He must put down the rebellion of Sheba by rapid action, and thereby render himself impregnable in the high office which had been his, and which he had now again usurped. He left one of his trusty men, however, by the body of Amasa, with a battle cry which should suggest that he had rightly been put to death for his doubtful loyalty, and that all who were attached to Joab and loyal to David should follow Joab. Joab’s real motive for murdering Amasa, as for murdering Abner (2 Samuel 3:27), was personal jealousy and ambition.

Verse 12
(12) The people stood still.—These were probably the very people whom Amasa had just been gathering from Judah and Benjamin. Whoever they may have been, they were naturally overcome and paralysed for the moment at the sight of the great leader whom the king had just promoted wallowing in his blood. Joab’s warrior, seeing the effect of their consternation, removed and concealed the body, and the pursuit then went on.

Verse 14
(14) Unto Abel, and to Beth-maachah.—Abel has been identified with the modern Christian village of Abil (called “Abil-el-Kamh,” on account of the excellence of its wheat (north-west of Lake Huleh). It is called “Abel-Beth-maachah,” in 2 Samuel 20:15 (the “of” should be omitted), and is spoken of under that name in 1 Kings 15:20 and 2 Kings 15:29 in connection with Ijon and Dan, and in the same connection is called “Abel-maim” (“Abel of waters”) in 2 Chronicles 16:4, to distinguish it from other places of the same name. It was at the extreme north of the land.

All the Berites.—Apparently a family, or clan, in the north of Israel, otherwise entirely unknown. The LXX. and Vulg. here apparently follow a different text. The Bishop of Bath and Wells supposes the Hebrew word to be a form of the word for “fortresses,” but no such form is known.

Verse 15
(15)Abel of Beth-maachah.—Omit the preposition “of.” (See 2 Samuel 20:14.)

Stood in the trench.—The “trench” is the space between the wall of the city and the lower outer wall. When the besiegers had succeeded in planting the mounds for their battering engines in this space they had already gained an important advantage.

Verse 18
(18) Ask counsel at Abel.—The simplest and most obvious explanation is here the true one, viz., that Abel had become proverbial for its wisdom. An ancient Jewish interpretation, which has been incorporated into the Targum, is, however, of sufficient interest to be mentioned: “Remember now that which is written in the book of the Law to ask a city concerning peace at the first? Hast thou done so, to ask of Abel if they will make peace?” The reference is to Deuteronomy 20:10, &c. 

Verse 20
(20) Far be it from me.—Joab strongly disclaims the idea of any further harm to any one than the necessary destruction of the rebel Sheba. Joab’s character “is strongly brought out in the transaction. Politic, decided, bold, and unscrupulous, but never needlessly cruel or impulsive, or even revengeful. No life is safe that stands in his way, but from policy he never sacrifices the most insignificant life without a purpose.”—Speaker’s Commentary.

Verse 21
(21) Mount Ephraim.—The range of hills so called because much of it lay in the tribe of Ephraim, although extending south into Benjamin.

Verse 22
(22) To his tent= to his home. (Comp. 2 Samuel 20:1, 2 Samuel 18:17; 1 Kings 12:16, &c.)

Benaiah.—In the four closing verses of this chapter there is again given a short summary of the chief men of David’s reign, as if to form the conclusion of this account of his life. A similar summary has already been given in 2 Samuel 8:16-18, and the changes introduced here mark a later period of the reign. It is noticeable that Joab still remains commander-in-chief. On Benaiah and the force which he commanded, see Note on 2 Samuel 8:18. (See also 2 Samuel 23:20-23.)

Verse 24
(24) Adoram was over the tribute.—The same office was held by Adoniram in Solomon’s reign (1 Kings 4:6; 1 Kings 5:14), and by Adoram at the beginning of the reign of his successor (1 Kings 12:18). αll those may have been the same person, or at least of the same family. “The tribute” should rather be the levy, the forced labour so largely employed by Solomon. It is remarkable that there is no trace of such an office in 2 Samuel 8:16-18, nor in the parallel (1 Chronicles 18:14-17). It was a feature of Oriental despotism only introduced towards the close of David’s reign, and carried to much greater length under Solomon.

Verse 25
(25) Sheva.—This officer is called Seraiah in 2 Samuel 8:17. Nearly all the officers mentioned here are the same as in 2 Samuel 8:16-18, where see the Notes.

Verse 26
(26) Ira also the Jairite.—He is not mentioned in the other lists of the king’s officers; Ira, an Ithrite, is found in the list of David’s “thirty and seven” heroes in 2 Samuel 23:38, but there is no ground for identifying the two persons. On the office of “chief ruler,” or cohen, see Note on 2 Samuel 8:18. Earlier in David’s reign the office had been occupied by his own sons, but the murder of the eldest, the rebellion and death of Absalom, and other disorders in his household had led apparently to a change.
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Verse 1
XXI.

(1) Then there was.—Read, and there was, there being no indication of time in the original. It is plain from 2 Samuel 21:7 that the events here narrated occurred after David had come to know Mephibosheth; and if in 2 Samuel 16:7 there is (as many suppose) an allusion to the execution of Saul’s sons, they must have happened before the rebellion of Absalom. There is no more definite clue to the time, and the expression “in the days of David” seems purposely indefinite. The narrative is omitted from the Book of Chronicles.

Three years.—A famine in Palestine was always a consequence of deficient winter rains, and was not very uncommon; but a famine enduring for three successive years was alarming enough to awaken attention and to suggest some especial cause.

Enquired of the Lord.—Literally, sought the face of the Lord. The phrase is a different one from that often used in Judges and Samuel, and agrees with other indications that this narrative may have been obtained by the compiler from some other records than those from which he drew the bulk of this book. David turned to the true Source for a knowledge of the meaning of this unusual affliction.

Verse 2
(2) For his bloody house.—Better, for the blood-guilty house. Saul’s family and descendants are regarded, according to the universal ideas of the times, as sharers in his guilt. The story of the Gibeonites and of Joshua’s league with them is told in Joshua 9, but Saul’s attempt to destroy them is mentioned only here. It is plain, from what is said of them in 2 Samuel 21:8, that they had never become incorporated with the Israelites by circumcision, but remained a distinct people. Saul’s sin consisted in the violation of the solemn oath, in the Lord’s name, by which the nation of Israel was bound to the Gibeonites. “His zeal” in that case was of the same ungodly character with many other acts of his reign, in which pride, arrogance, and self-will were cloaked under a zeal for God’s honour and His people’s welfare.

The Amorites.—More precisely, the Gibeonites were Hivites (Joshua 9:7); but they are called Amorites (=mountaineers) as a frequent general name for the old people of Palestine.

Two questions are often asked in connection with this narrative: (1) Why the punishment of Saul’s sin should have been so long delayed? and (2) why it should at last have fallen upon David and his people, who had no share in the commission of the sin? The answer to both questions is in the fact that Israel both sinned and was punished as a nation. Saul slew the Gibeonites, not simply as the son of Kish, but as the king of Israel, and therefore involved all Israel with him in the violation of the national oath; and hence, until the evil should be put away by the execution of the immediate offender or his representatives, all Israel must suffer. The lesson of the continuity of the nation’s life, and of its continued responsibility from age to age, was greatly enhanced by the delay. Besides this, there were so many other grievous sins for which Saul was to be punished, that it was hardly possible to bring out during his lifetime the special Divine displeasure at this one.

Verse 3
(3) Make the atonement.—This is the same technical word as is used throughout the Law in connection with the propitiatory sacrifices. It means literally, to cover up, and is here used in that literal sense. David asks what he can do to so cover up the sin of Saul as to remove it from the sight of those against whom it had been committed—the Gibeonites as the earthly sufferers from it, and God Himself as the one against whom he had chiefly offended. Then might God’s blessing again return to His people.

Verse 4
(4) No silver nor gold.—Money compensations for sins of blood were extremely common among all ancient nations, but were expressly forbidden in the Law of Moses (Numbers 35:31), and in this respect the Gibeonites appear to have accepted the teaching of the law of Israel.

Kill any man in Israel.—Notwithstanding that the guilt of Saul’s sin, until it should be expiated, rested upon all Israel, the Gibeonites recognise that it had been committed by him, and do not seek that, apart from their connection with him, any Israelite should suffer on their account. David appreciates the fairness of their view of the matter, and promises beforehand to do whatever they shall require.

Verse 6
(6) Let seven men of his sons.—The head of the house and his household were closely identified in all the ideas of antiquity. Saul being dead, his male descendants were considered as standing in his place, representing him, and responsible for his acts, just as is largely the case in legal affairs and matters of property at the present day. The number seven is, doubtless, fixed upon as being first, a considerable and sufficient number; and then, on account of its sacred associations, and as the representative of completeness.

We will hang them up.—The sons of Saul are only to be given up by David; their actual execution is to be by the Gibeonites, and the method is that of hanging or fastening to a stake, either by impaling or by crucifixion, the word being used for both methods of execution.

Unto the Lord—i.e., publicly. (Comp. a similar expression in Numbers 25:4.) The sin had been outrageous; its punishment must be conspicuous. The place of execution is fitly chosen in the home of Saul. It seems strange that he should be here spoken of as “the Lord’s chosen;” but this and the expression “unto the Lord” go together; what Saul had done he had done as the head of the theocracy, as God’s chosen ruler, and now his family must be punished in the presence of Him against whom he had offended—“before the Lord.” The idea of regarding the execution of these men as a propitiatory human sacrifice is utterly destitute of any shadow of support.

Verse 8
(8) Took the two sons of Rizpah.—The suggestion that David took advantage of this opportunity to strengthen himself further against the house of Saul is utterly set aside by two considerations: (1) David could not lawfully refuse the demand of the Gibeonites, since the Law absolutely required that blood-guiltiness should be expiated by the blood of the offender (Numbers 35:33), which, in this case, became that of his representatives; and (2) David’s choice of victims was directly opposed to such a supposition. He spared, for Jonathan’s sake, the only descendants of Saul in the male line, who only could have advanced any claim to the throne, and took (1) the two sons of Rizpah, a concubine of Saul, with whom Abner had committed adultery (2 Samuel 3:7), and (2) five sons of Saul’s eldest daughter Merab, who had been promised in marriage to David himself, and then given to another (1 Samuel 18:17-19). The text has Michal instead of Merab; but this must be an error of the scribe, since it was Merab, not Michal, who was married to “Adriel the Meholathite” (1 Samuel 18:19), and Michal was childless (2 Samuel 6:23). The English phrase “brought up for” is taken from the Chaldee; the Hebrew, as noted in the margin, is bare to.

Verse 9
(9) The beginning of barley harvest.—This was immediately after the Passover (Leviticus 23:10-11), and therefore about the middle of April. The rains of autumn began in October, so that Rizpah’s watch must have been about six months. She spread the sackcloth as a tent to form a rough shelter during the long watch. For water dropped read water poured, the word being used for melting, flowing, and hence for heavy rain. It was not until these rains began (which may probably have been somewhat earlier than usual) that the people were assured of the Divine forgiveness, and therefore the bodies of the executed were left unburied until then.

Verse 12
(12) Took the bones of Saul.—Moved by the story of Rizpah’s tender care, and wishing to show that he cherished no enmity against the house of Saul, David buried honourably the remains of Saul and of his descendants. In 1 Samuel 31:10 it is said that the Philistines fastened the body of Saul “to the wall of Beth-shan;” here, that the men of Jabesh-gilead took them secretly from the street. The two statements are quite consistent, for the exact place where the Philistines hung up to public view the body of the slain and defeated monarch was the broad space or square, just inside the gate, where the people were wont to gather; and it was from the same place that they were taken. Most MSS. of the LXX. add to the previous verse: “And they were taken down, and Dan the son of Joa, of the descendants of the giant, took them down.”

Verse 14
(14) In Zelah.—According to Joshua 18:28 a town of Benjamin. It has not been identified, but was probably near Gibeah.

Verse 15
(15) Had yet war again.—This, like the preceding narrative, bears no note of time except that it occurred after some other wars with the Philistines; but this is only to say that it was after David ascended the throne. From the latter part of 2 Samuel 21:17 it is plain that it must have been after David had become king of all Israel, and probably after he had become somewhat advanced in years. In 1 Chronicles 20:4-8 much the same paragraph is placed immediately after the war with Ammon; but this seems to be a mere juxta-position rather than designed as a chronological sequence.

Verse 16
(16) Ishbi-benob.—The name is a strange one, and it is generally thought that some error has crept into the text, but none of the suggested emendations are free from difficulty. Perhaps the most probable is that in the Speaker’s Commentary, by which for Ishbi (the Hebrew margin) they halted is read, and benob, by a very slight change in one letter, becomes at Gob; then a clause is supplied, there was a man, so that the whole reads, “David waxed faint, and they halted at Gob. And there was a man which was of the sons,” &c.; 2 Samuel 21:18 (as well as 2 Samuel 21:19) seems to imply a previous battle in Gob.

Three hundred shekels.—About eight pounds; just half the weight of Goliath’s spear-head (1 Samuel 17:7).

Girded with a new sword.—The word sword is not in the original, and its omission, where intended, is unusual. Either it should be girded with new armour, or else the word for new is intended to denote some otherwise unknown weapon.

Verse 17
(17) And smote.—The original leaves it doubtful whether Abishai is the nominative to the verb, or whether it should be simply he, referring to David. 2 Samuel 21:22 seems to imply that one at least of the sons of the giant fell by David’s own hand.

Sware unto him.—This was a solemn transaction, by which David should hereafter be restrained from personal exposure in battle. That he should be spoken of as “the light of Israel” implies that his government over all Israel had continued long enough already to make its immense benefits sensible.

Verse 18
(18) At Gob.—Comp. 2 Samuel 21:19. The place is otherwise unknown. 1 Chronicles 20:4 reads “Gezer,” and the LXX. substitutes “Gath.” (Comp. 2 Samuel 21:20.) It is not at all remarkable that the names of many small places should be lost after the lapse of three thousand years, nor that the locality of the hamlet should be marked in the later chronicles by the better known neighbouring town of Gezer.

Sibbechai the Hushathite.—Comp. 1 Chronicles 20:4. He is also mentioned in the list of heroes (1 Chronicles 11:29); but in 2 Samuel 23:27 the name is changed into “Mebunnai the Hushathite by a slight alteration in the letters of the original. He was captain of the eighth division of the army (1 Chronicles 26:11). The giant whom he slew is called “Sippai” in the parallel place in Chronicles, and it is there said that the Philistines were subdued.

Verse 19
(19) Jaare-oregim.—The parallel place, 1 Chronicles 20:5, reads simply “Jair.” It is generally supposed that “oregim(= weavers) has accidentally crept into the text from the line below, and “Jai” and “Jaare” are the same with a slight transposition of the letters. Another name for the same person must have been “Dodo,” if this Elhanan, as seems altogether probable, is the same with “Elhanan the son of Dodo of Bethlehem,” one of the thirty-seven heroes, in 2 Samuel 23:24.

The brother of.—These words, not found in the Hebrew here, are taken from Chronicles, where also the name of the giant, “Lahmi,” is given. It is quite possible, however, that the word “Beth-lemite,” which is wanting in Chronicles, is a corruption of “Lahmi the brother of.” There is a curious Jewish tradition that this Elhanan was David himself, and this has been preserved in the paraphrase of the Chaldee, “and David the son of Jesse, the weaver of veils for the sanctuary, who was of Bethlehem, slew Goliath the Gittite.”

Verse 21
(21) Jonathan the son of Shimeah.—Hence he was the nephew of David (1 Chronicles 20:7), and was either the wily Jonadab mentioned in 2 Samuel 13:3, or, more probably, his brother. David’s family connections seem to have constituted a clan of heroes.

Verse 22
(22) Born to the giant.—They were all descendants of Rapha, but not necessarily all the sons of one man.
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XXII.

This chapter, with numerous slight variations, constitutes Psalms 18, the first verse here serving as the title there, with only such differences as the nature of the Book of Psalms required. With this title may be compared the inscriptions of other historical psalms, as Exodus 15:1; Deuteronomy 31:30.

No more definite time can be assigned for the composition of this hymn than that already given in its title. 2 Samuel 22:51 shows that it must have been after the visit of Nathan promising the perpetuity of David’s kingdom.

As comment upon this psalm will naturally be expected in connection with the Book of Psalms, only the differences between these two copies will here be spoken of. On the whole, the form given in the Psalms seems to be the later, and to have been in some points intentionally altered—probably by David himself—to adapt it to the exigencies of liturgical worship; but it must also be remembered that minor differences inevitably grow up in the copying of manuscripts age after age, and that much of the lesser variation is undoubtedly due to this cause.

Verse 2
(2) He said.—The psalm here wants the opening line of Psalms 18, “I will love thee, O Lord, my strength,” forming a fitting introduction to the whole.

Verse 3
(3) The God of my rock.—In the psalm, “My God, my rock” (margin). The two expressions of the psalm are here united in one, and the recurrence of the similar expression in 2 Samuel 22:47 (but not in the psalm) indicates that this was intentional.

And my refuge, my saviour; thou savest me from violence.—These words are omitted from the psalm, being compensated in part by the opening line there.

Verse 5
(5) The waves of death.—In Psalms 18, “the sorrows of death,” in the Authorised Version, but literally, the bands of death. The word is entirely different, and the variation can hardly have been accidental. The form here accords better with the parallelism of the next clause.

Verse 7
(7) Called . . . cried.—The original words are the same here, although differing in the parallel place in the psalm.

My cry did enter into his ears.—Literally, my cry in his ears, an elliptical expression which is filled out in the psalm, “my cry came before him, even into his ears.”

Verse 8
(8) Of heaven.—Psalms 18, “of the hills.” The thought is the same, but the strong poetic figure by which the mountains are spoken of as “the pillars of heaven” (comp. Job 26:11) is softened in the psalm.

Verse 11
(11) He was seen.—Psalms 18, “he did fly.” The two words are exceedingly alike in the Hebrew, and either could easily be mistaken for the other. The form in the psalm is far more poetical.

Verse 12
(12) Made darkness pavilions.—Psalms 18, more fully, “He made darkness his secret place; his pavilion round about him were dark waters.” A word appears to have dropped out here, and in the second clause the margin, “binding (or gathering) of waters” is a more exact translation, the word differing in one letter from that used in the psalm.

Verse 13
(13) Through the brightness.—Rather, Out of the brightness. The psalm (with the same correction) is more full, and perhaps the more exact representation of the original: “Out of the brightness before him his thick clouds passed, hail stones and coals of fire.”

Verse 14
(14) From heaven.—Psalms 18, “in the heavens,” a difference found in the original; the two are otherwise alike in the Hebrew, except that the psalm adds the words, “hail stones and coals of fire.”

Verse 16
(16) Of the sea.—Psalms 18, “of waters.” There are several such slight differences between 2 Samuel 22:15-16, and the parallel verses in the psalm, which mark the two as distinctly different recensions. The most striking change is that of the last pronoun from “his” to “thy in the psalm, as appropriate to its use in public worship.

Verse 23
(23) His statutes, I did not depart from them.—The psalm, by a very slight change in the original, has “I did not put away his statutes from me.” The former is the more common form, the latter suits better the parallelism here.

Verse 25
(25) To my cleanness.—Psalms 18, more poetically. “to the cleanness of my hands.”

Verse 27
(27) Unsavoury.—Rather, froward, for although the form here is anomalous, it is the same word, and has the same reference to the previous word as in the psalm.

Verse 28
(28) Thine eyes are upon the haughty.—More briefly, but in more common form, the psalm, “wilt bring down high looks.”

Verse 29
(29) Thou art my lamp.—Comp. Psalms 27:1. The psalm changes the figure, “thou wilt light my candle (margin, lamp).” With this comp. Psalms 132:17; 1 Kings 11:36; 1 Kings 15:4.

Verse 33
(33) God is my strength and power.—Better, my strong fortress. The psalm has quite a different thought, which is expressed in 2 Samuel 22:40, “It is God that girdeth me with strength.”

Verse 36
(36) Thy gentleness.—This is the translation of the word in Psalms 18:35. The word here, which differs very slightly, and is otherwise unknown, is undoubtedly meant for it; if taken as it stands it would, by its etymology, mean thy answering, viz., to the prayers offered. The psalm inserts between the two clauses of the verse, “and thy right hand hath holden me up.”

Verse 38
(38) Destroyed them.—In the psalm, “overtaken them,” an expression intended to suggest the same thing as the plain expression here. The second clauses are identical in the original.

Verse 39
(39) I have consumed them, and wounded them.—The former clause is wanting in the psalm, and the latter needs a stronger word—crushed them.

Verse 42
(42) They looked.—By the change of a letter this becomes in the psalm “They cried,” and it is so translated here in the LXX., “they shall cry.” One of the readings is doubtless a mere clerical error.

Verse 43
Verse 45
(45) As soon as they hear.—This and the previous clause are transposed in the psalm, this clause there constituting 2 Samuel 22:44.

Verse 46
(46) Shall be afraid out of their close places.—The English here follows Psalms 18:45. but the Hebrew verbs differ by the transposition of a letter. This is probably a mere clerical error, but if it be retained the sense will be a little changed. The psalm means, came trembling from their fastnesses, representing the conquered as submitting with fear; the text here, came limping from their fastnesses, suggesting that the remnant of the enemy had already been injured and wounded.

Verse 51
(51) He is the tower of salvation.—This translation follows the margin of the Hebrew. The text is found in the ancient versions and in Psalms 18:50. “Great deliverance giveth he.” The difference in the original between the consonants of the two words is extremely slight.

This brief review of these two recensions of this magnificent hymn is instructive, as showing that Providence has dealt with the MSS. of the Old Testament as with those of the New, securing them during the long succession of ages from all substantial error, and yet not so destroying ordinary human action but that mere slips of the pen should sometimes creep in, and care and diligence be required to ascertain precisely what was originally written, and sometimes, perhaps, in the merest minutiæ, leaving the original form still uncertain.

The Psalm is a grand anthem of thanksgiving of David for the many mercies he had received—a full and confident expression of his trust in God under all circumstances, and of his well-assured hope in the fulfilment of the Divine promise of the perpetuity of his kingdom through the coming of Him “in whom all the families of the earth should be blessed.”
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This chapter consists of two entirely distinct parts. The first seven verses are “the last words of David,” his last formal and inspired utterance; the rest of the chapter (2 Samuel 23:8-39) is an enumeration of the heroes of his life and reign. This prophecy has not been incorporated into the Book of Psalms, because it is not a hymn for public worship, although an unquestionable utterance of David, and laying especial claim to Divine inspiration.

Verse 1
(1) The son of Jesse said.—The description of the human author of the following prophecy is strikingly analogous to that of Balaam in Numbers 24:3-4; Numbers 24:15-16. The word “said,” used twice, is a peculiar form (used between two hundred and three hundred times) of direct Divine utterances, and applied to human sayings only here, in the places referred to in Numbers, and in Proverbs 30:1, in all which special claim is made to inspiration.

The sweet psalmist of Israel.—Literally, He that is pleasant in Israel’s psalms, i.e., by the composition and arrangement of Israel’s liturgical songs he was entitled to be called “pleasant.” David, with life now closing, fitly sends down this prophetic song to posterity with such description of its human writer as should secure to it authority.

Verse 2
(2) The Spirit of the Lord spake by me.—In accordance with 2 Samuel 23:1, there is here, and also in the next clause, most explicit assertion that this was spoken under the prompting and guidance of the Divine Spirit.

Verse 3
(3) The Rock of Israel.—Comp. 2 Samuel 22:3. A frequent Scriptural comparison, appropriate here, to show the perfect reliability of what God declares.

He that ruleth.—The English gives the true sense, but the original is exceedingly elliptical, both here and in the following verse. The fundamental point of all just government has never been more perfectly set forth:—that it must be “in the fear of God.”

Verse 4
(4) A morning without clouds.—This description of the blessings of the ideally perfect government is closely connected with the Divine promise made through Nathan (2 Samuel 7). David recognises that the ruler of God’s people must be just, and here, as in Psalms 72, the highest blessings are depicted as flowing from such a government. David knew far too much of the evil of his own heart and of the troubles in his household to suppose that his ideal could be perfectly realised in any other of his descendants than in Him who should “crush the serpent’s head “and win the victory over the powers of evil. The sense of the verse will be made clearer by the following translation: “And as the light of the morning when the sun ariseth, a morning without clouds; as by means of sunlight and by means of rain the tender grass grows from the earth:—is not my house so with God?”

Verse 5
(5) Although my house.—This verse is extremely difficult, and admits of two interpretations. That given in the English is found in the LXX., the Vulg., and the Syriac, and if adopted will mean that David recognises how far he and his house have failed to realise the ideal description set forth; yet since God’s promise is sure, this must be realised in his posterity. Most modern commentators, however, prefer to take the clauses interrogatively: “Is not my house thus with God? for He hath made with me an everlasting covenant, ordered in all, and sure. For all my salvation and all my desire, shall He not cause it to spring forth?” The Hebrew admits either rendering, but that of the ancient versions gives a higher idea of David’s spiritual discernment.

Ordered in all.—As a carefully drawn legal document, providing for all contingencies and leaving no room for misconstruction.

Verse 6
(6) The sons of Belial.—According to the Masoretic punctuation, Belial is not here in the common form, but in the stronger abstract form=worthlessness. The coming in of Divine righteousness leads not only to the assimilation of that which is holy, but also to the rejection of that which is evil, by a law as necessary and immutable as that of action and reaction in the material world. The figures used are to show that, although the wicked injure whatever touches them, means will yet be found by which they may safely be put out of the way.

Verse 7
(7) Fenced with iron.—The thorns are to be handled with an iron hook on the end of a spear staff. The phrase, “in the same place,” is used only here, and its meaning is quite uncertain. The Vulg. translates, to nothing, meaning to utter destruction; the LXX. substitutes the word shame. The English rendering is as well sustained as any.

The Chaldee Targum upon these verses is very interesting, as giving the ancient Jewish interpretation of the prophecy. It is a much enlarged paraphrase, but gives a Messianic application to the whole. The following is a close translation of 2 Samuel 23:1-3 : “(1) These are the words of the prophecy of David, which he prophesied concerning the end of the age, concerning the days of consolation which are to come. David the son of Jesse said, and the man who was exalted to the kingdom said, the anointed by the word of the God of Jacob, and appointed that he might preside over the sweetness of the praises of Israel. (2) David said, In the spirit of prophecy of the Lord I speak these things, and the words of His holiness do I order in my mouth. (3) David said, The God of Israel spake concerning me, the Strong One of Israel who ruleth over the sons of men, the true Judge, said that He would appoint for me a king; He is the Messiah, who shall arise and rule in the fear of the Lord.”

Verse 8
(8) These be the names.—Here, in the summary at the close of David’s reign, is very naturally given a list of his chief heroes. A duplicate of this list, with several variations, and with sixteen more names, is given in 1 Chronicles 11:10-47, which is useful in correcting such clerical errors as have arisen in both. The list in Chronicles is given in connection with David’s becoming king over all Israel; but in both cases the list is not to be understood as belonging precisely to any definite time, but rather as a catalogue of the chief heroes who distinguished themselves at any time in the life of David.

The Tachmonite that sat in the seat.—The text of this verse has undergone several alterations, which may be corrected by the parallel passage in Chronicles. This clause should read, “Jashobeam the Hachmonite,” as in 1 Chronicles 11:11. Jashobeam came to David at Ziklag (1 Chronicles 12:1; 1 Chronicles 12:6), and afterwards became the general of the first division of the army (1 Chronicles 27:2), being immediately followed by Dodo. One of the same family was tutor to David’s sons (1 Chronicles 27:32).

The captains.—The word for captain and the word for three are much alike, and the text here and in Chronicles perpetually fluctuates between the two. Probably the sense here is that Jashobeam was the chief of the three who stood highest in rank among the heroes.

No mention is made in either list of Joab, because, as commander-in-chief, he stood in a rank by himself.

The same was Adino the Eznite.—It is difficult to attach any meaning to these words in their connection, and they are generally considered as a corruption of the words in 1 Chronicles 11:11, “he lifted up his spear,” which are required and are inserted here in the English. For “eight hundred” Chronicles has “three hundred,” as in 2 Samuel 23:18. Variations in numbers are exceedingly common, but the probability is in favour of the correctness of the text here. This large number was slain by Jashobeam and the men under his command in one combat.

Verse 9
(9) Dodo the Ahohite.—So in the Hebrew margin here, and so also in 1 Chronicles 11:12; the text here has Dodai, as in 1 Chronicles 27:4, where he is mentioned as the general for the second month. The name is the same under slightly differing forms. “Ahohite” is a patronymic derived from Ahoah, son of Bela, Benjamin’s son (1 Chronicles 8:4).

When they defied . . . there gathered.—The words “there gathered” require the mention of some place, and the construction of the word for “defied” is unusual. The parallel passage in Chronicles reads, “He was with David at Pas-dammim, and there the Philistines,” &c. The difference between the two readings is not great in the original, and the latter is better. Pas-dammim is the Ephes-dammim of 1 Samuel 17:1, where Goliath defied the armies of Israel, and was slain by David.

Were gone away—Rather, were gathered to battle. So it is translated in the LXX., Vulg., and Syriac, and so the Hebrew requires. The error is a curious one, and seems to have arisen in this way: In 1 Chronicles 11:13 the mention of the battle in which Shammah was engaged (2 Samuel 23:11) is altogether omitted, and the expression “the people fled from before the Philistines” therefore becomes connected with this battle. Josephus follows that text, and our translators were probably misled by him. Several lines have dropped out from the text in Chronicles.

Verse 10
(10) Clave unto the sword.—Instances are rare, but well authenticated, of a sort of cramp following excessive exertion, so that the hand could only be released from the sword by external appliances.

Returned after him.—Does not imply that they had at any time deserted him, but only that they turned wherever he went to gather the spoil of the men he slew.

Verse 11
(11) Into a troop.—Josephus, using different vowels, read “to Lehi,” the scene of Samson’s exploit (Judges 15:9; Judges 15:19); but as the same word recurs in 2 Samuel 23:13, clearly in the sense of “troop,” the English reading should be retained.

Lentiles.—Chronicles has “barley.” The two words might easily be confounded in the Hebrew, and it is quite immaterial which is correct; the point is that the Philistines had made a foray to gather the ripe crops, the Israelites were terrified and fled, while Shammah, by his courage and valour, turned the tide of battle, and won a great victory.

Verse 13
(13) Three of the thirty.—For “three” the Hebrew text reads “thirty” by a manifest error, which is corrected in the margin. These are not the same three (since there is no definite article) with those just mentioned, but were another three more eminent than the rest of the thirty, two of them being, no doubt, Abishai and Benaiah (2 Samuel 23:18; 2 Samuel 23:23). “The thirty” seems to have been a common name for this band of heroes (comp. 2 Samuel 23:23-24, &c), who were perhaps originally exactly thirty, but whose number varied from time to time, being here given (2 Samuel 23:39) as thirty-seven.

In the harvest time.—“The preposition does not mean in, and the reading in 1 Chronicles 11:15 ‘to the rock’ is perhaps the true one” (Kirkpatrick). On “the valley of Rephaim,” see Note on 2 Samuel 5:18.

Verse 15
(15) The well of Bethlehem.—There are now no wells of living water at Bethlehem itself, the town being supplied by an aqueduct. Robinson could find none in the neighbourhood, and was assured that none existed (Bib. R. ii. 157-163); but Ritter (Geog. of Pal. iii. 340) says that a little north of the town “is” David’s well, “with its deep shaft and its clear cool water.”

Verse 16
(16) Poured it out unto the Lord.—The brave act of the three heroes shows strikingly the personal power of David over his followers and the enthusiasm with which he inspired them. Yet, on the other hand, David would not suffer his own longing to be gratified by the hazard of men’s lives. Taking the water, therefore, he “poured it out unto the Lord.” The word is the technical term for the sacrificial libation, and David assimilated his act to a sacrifice by a solemn consecration of this dangerously won water to the Lord.

Verse 17
(17) Is not this the blood . . .?—The Hebrew here is simply an interrogative exclamation, “the blood of the men?” but in 1 Chronicles 11:19 the text reads, “Shall I drink the blood of these men?” &c., and so the LXX. and Vulg. translate here. To David the water gained only at the risk of life, “seemed the very blood in which the life resides” (Leviticus 17:10-11).

These three.—Rather, the three.

Verse 18
(18) Among three.—The Hebrew margin has “the three,” and so also the text in the following clause. “The three” are the triad of heroes just mentioned, of whom Abishai was first, Benaiah second, with an unnamed third. A somewhat similar feat of daring is told of Abishai in 1 Samuel 26:6-12.

Verse 20
(20) Benaiah.—He was the general of the third division of the army (1 Chronicles 27:5-6). This probably included the Cherethites and Pelethites, since he was also their commander (2 Samuel 8:18; 2 Samuel 20:23). In consequence of his faithfulness to Solomon in the rebellion of Adonijah, he was finally made commander-in-chief (1 Kings 1:8; 1 Kings 1:26; 1 Kings 1:32; 1 Kings 2:25; 1 Kings 2:29-35; 1 Kings 4:4). His father Jehoiada is called “a chief priest “in 1 Chronicles 27:5, and in 1 Chronicles 12:27 mention is made of a “Jehoiada the leader of the Aaronites,” who came to David at Hebron, and who may have been the same person.

Kabzeel.—A town on the extreme south of Judah, on the border of Edom (Joshua 15:21).

Lion-like men.—Literally, lion of God, an expression used among Arabs and Persians of great warriors.

Slew a lion.—Comp. 1 Samuel 17:34-37. It is not said with what weapons he slew him, but the act was evidently a great feat of valour.

Verse 21
(21) A goodly man.—The meaning is explained in the parallel place in Chronicles, where he is called “a man of stature,” and it is added “five cubits high.” Benaiah’s exploit, therefore, consisted in coming, armed only with a staff, to this giant Egyptian, wresting his spear from him, and then slaying him with it.

Verse 23
(23) Set him over his guard.—The word translated guard means rather private audience. David either made him a member of, or set him over his council. If in 1 Chronicles 27:34 “Jehoiada son of Benaiah” is an error for “Benaiah son of Jehoiada,” his holding of this office is also mentioned there.

Verse 24
(24) Asahel.—As he was killed by Abner while David reigned over Judah only, it is plain that this list is not restricted to any one definite time in David’s reign. Leaving out Asahel, however, the names that follow are exactly “thirty.” Of but few of them is anything further known.

Verse 25
(25) Shammah the Harodite.—In 1 Chronicles 11:27 Shammoth the Harorite. He may be the same with “Shamhuth the Izrahite,” captain of the fifth division of the army (1 Chronicles 27:8). The next name is omitted in Chronicles.

Verse 26
(26) Helez.—He was general of the seventh army division (1 Chronicles 27:10). There, and also in 1 Chronicles 11:27, he is called a Pelonite.

Ira was general for the sixth month (1 Chronicles 27:9). His home, Tekoah, was about six miles south of Bethlehem.

Verse 27
(27) Abiezer.—He was general for the ninth month (1 Chronicles 27:12). He was of Anathoth, a priestly city of Benjamin, the home of Jeremiah.

Mebunnai.—According to 2 Samuel 21:18 Sibbechai, and to 1 Chronicles 11:29 Sibbecai, these being the same in the Hebrew. The two names are much alike in the original and might be easily confused. He slew the giant Saph (2 Samuel 21:18), and was the general for the eighth month (1 Chronicles 27:11).

Verse 28
(28) Zalmon.—In Chronicles Ilai.

Maharai.—He commanded the tenth division of the army (1 Chronicles 27:13).

Verse 29
(29) Heleb.—The name is variously written Heled (1 Chronicles 11:30) and Heldai (1 Chronicles 27:15). He was the general for the twelfth month.

Ittai, or Ithai (1 Chronicles 11:31), is to be distinguished from Ittai the Gittite, since this man was from Gibeah of Benjamin.

Verse 30
(30) Benaiah the Pirathonite.—He was general for the eleventh month (1 Chronicles 27:14). He is of course to be distinguished from Benaiah of 2 Samuel 23:20.

Hiddai.—In 1 Chronicles 11:32, Hurai, owing to the frequent confusion of d and r.

Verse 31
(31) Abi-albon.—In 1 Chronicles 11:32 written Abiel, probably correctly, the albon having come in from Sha-albon-ite in the line below.

The Barhumite.—More correctly, the Baharumite, i.e., of the Bahurim mentioned in 2 Samuel 3:16; 2 Samuel 19:16.

Verse 32
(32) Of the sons of Jashen, Jonathan.—The preposition of is not in the Hebrew, and should be omitted. For the rest 1 Chronicles 11:34 reads “the sons of Hashem the Gizonite. In both the words the sons of may be an accidental repetition of the last three letters of the preceding word; if not, they should be read as part of the proper name, Jashen (Chronicles Hashem), or Bnejashen (Chronicles Bnehashem) the Gizonite. Jonathan is then a separate name.

Verse 33
(33) Shammah the Hararite.—“Shammah the son of Agee the Hararite” has already been mentioned in 2 Samuel 23:11, and here Chronicles reads “Jonathan the son of Shage the Hararite.” As Shage is identical with Agee with a letter prefixed, we should probably read “Jonathan the son of Shammah the Hararite.” Jonathan, one of “the thirty,” was thus the son of one of “the first three.”

Sharar is in Chronicles Sacar, and Hararite is spelt in the Hebrew here differently from the previous clause and from Chronicles.

Verse 34
(34) Eliphelet the son of Ahasbai.—The reading in Chronicles is quite different: “Eliphal the son of Ur, Hepher the Mecherathite,” thus making two heroes instead of the one given here. So, also, instead of “Eliam the son of Ahithophel the Gilonite,” Chronicles has Ahijah the Pelonite. In the latter case it seems likely that different persons are intended, one being mentioned in one list and the other in the other. It is interesting to know that a son of David’s astute but treacherous counsellor was among his thirty heroes.

Verse 35
(35) Hezrai.—So the Hebrew margin; but the text has Hezro, as in Chronicles. He was of Carmel, seven miles S.S.E. of Hebron, famous in David’s early history.

Paarai the Arbite.—In Chronicles “Naarai the son of Ezbai.” It is impossible to decide whether Paarai or Naarai is the correct form, but the son of Ezbai is evidently a scribe’s error for the Arbite, which it must resemble in the original.

Verse 36
(36) Igal.—Chronicles has Joel. The two names differ in Hebrew only in one letter, and that a very similar one; but he is described here as the son of Nathan of Zobah, in Chronicles as the brother of Nathan. Brother is in Hebrew ahi, and some MSS. in Chronicles read the son of Ahinathan. If this be accepted, the only difference would be in the form of a name, Nathan or Ahinathan.

Bani the Gadite.—In Chronicles Mibhar the son of Haggeri. Entirely unlike as these readings appear, they are not so very different in the original. Mibhar is for Zobah of the previous clause, a word at present missing in Chronicles; the son of (Ben) is for Bani; and the Gadite (with the article) differs from Haggeri only by the change of the often confused letters d and r. The text here is the true one.

Verse 37
(37) The Ammonite.—A foreigner, like “Igal of Zobah” (a Syrian), and “Ittai the Gittite,” and “Uriah the Hittite,” who rose to distinction in David’s service, and all of whom were probably proselytes.

Armourbearer.—It appears from 2 Samuel 18:15 that Joab had ten armourbearers. This one was probably their chief.

Verse 39
(39) Thirty and seven in all.—Only thirty-six names have been given, but either the third unnamed person in the second triad of heroes is counted, or else in 2 Samuel 23:34 the names of the two given in Chronicles should be substituted for the one in the text here.

In 1 Chronicles 11:41-47 sixteen more names are given, either of men who took the place of these heroes as they died, or simply of other heroes thought worthy of record, though hardly reckoned with this especial body.
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Introduction
XXIV.

This chapter contains the account of David’s sin in numbering the people, and the punishment in consequence. The same narrative is found in 1 Chronicles 21, but with such considerable variations as to show that neither can have been taken from the other, but both must have been drawn from the original documents, which were probably very full, quite independently of each other.

No definite note of time is given. The word again in 2 Samuel 24:1 clearly refers to 2 Samuel 21, and so places this after the three years’ famine for the Gibeomtes. The fact that Joab was engaged in the work nearly ten months (2 Samuel 24:8) shows that it must have been a time of profound peace. The story in Chronicles is immediately followed by the account of David’s final preparations for the building of the Temple. All these considerations concur in placing it near the close of his reign.

The question of the nature of David’s sin in this act has been much discussed. The mere taking of a census in itself could not have been wrong, since it was provided for in the Law (Exodus 30:12) and had been repeatedly carried out by Moses (Numbers 1, 26). Nor is it likely that it was for the reason given by Josephus, that David neglected to secure for the sanctuary, as required, a half shekel from each one numbered (Exodus 30:13), since there is no mention of this, and David was at this very time concentrating the whole wealth of the kingdom for the future sanctuary. Yet the sinfulness of the act is distinctly set forth in the narrative (2 Samuel 24:1) and in the punishment inflicted (2 Samuel 24:15-16), is recognised by David himself (2 Samuel 24:10; 2 Samuel 24:17), and even forcibly impressed itself upon a person so little scrupulous as Joab (2 Samuel 24:3). It must, then, plainly be sought in the motive of David. The whole connection shows that it was a military census, and it was made, not through the priests and Levites, but through Joab and “the captains of the host.” It would appear that prosperity and power, the natural generators of pride, had momentarily affected even David’s humble dependence upon God, and led him to wish to organise his kingdom more perfectly as a worldly power among the nations of the earth. A first step in this direction must of course be the placing of his military forces upon a systematic footing. This same desire to turn aside Israel from being a simple theocracy, to become a great earthly power, was the constant sin of the nation. It had led at the first to the request for a king, and Solomon was so thoroughly possessed with it, and so ordered all his policy in view of it, as to draw down, at his death, the judgment of the breaking up of the unity of the nation; and it is not surprising that, after all his conquests, David, in a moment of weakness, should have given way to something of the same spirit. It was thus an act most absolutely at variance with that general character which made him “a man after God’s own heart.”

Verse 1
(1) Kindled against Israel.—This was not in consequence of the numbering of the people, but in consequence of that which ultimately led to that act. We are not told why the anger of the Lord was kindled, but doubtless because He saw both in king and people that rising spirit of earthly pride and reliance on earthly strength which led to the sin.

He moved.—The pronoun here stands for “the Lord,” yet in 1 Chronicles 21:1, the temptation is attributed to Satan, and Satan is clearly meant of the devil, and not simply of “an adversary.” This is a striking instance of attributing directly to God whatever comes about under His permission. And yet it is more than that. God has established immutable spiritual as well as material laws, or rather those laws themselves are but the expression of His unchanging will. Whatever comes about under the operation of those laws is said to be His doing. Now David’s numbering the people was the natural consequence of the condition of worldliness and pride into which he had allowed himself to fall. God then moved him, because He had from the first so ordered the laws of the spirit that such a sinful act should be the natural outcome of such a sinful state. Of other interpretations: that which makes the verb impersonal—“one moved”—is hardly tenable grammatically; and that which makes the nominative a sort of compound word—“the wrath of the Lord” (as in some of the ancient versions)—leads to substantially the same explanation as that given above.

The word “number” in this verse is a different one from that used in the rest of the chapter, and means simply to count, while the other conveys the idea of a military muster.

Verse 3
(3) Why doth my lord?—Even in the eyes of the unscrupulous Joab David’s act was abominable. Joab never gives evidence of being influenced by religious motives, but his natural shrewdness sufficed to show him that David’s act was at variance with the fundamental principle of the national existence. Chronicles adds to Joab’s words, “Why will he be a cause of trespass to Israel?” The strong objection of Joab shows that there was something obviously wrong in the action of David.

And against the captains.—Joab’s objections were sustained by his subordinate officers, and David carried through his sinful act by sheer force of self-will.

Verse 5
(5) Pitched in Aroer.—The census began on the east of Jordan, at the extreme south, thence passed northwards through the eastern tribes, and crossing the Jordan, passed southwards through the western tribes. Aroer is the city described in Deuteronomy 2:36; Joshua 13:16 as on the river Arnon, at the extreme southern border of the trans-Jordanie territory.

Of Gad.—This follows the Masoretic reading. It is better to put a period after the word river, and for “of Gad” to read “towards Gad.” Perhaps the words “and they came” (towards Gad) may have been lost from the text.

Jazer.—A boundary city of Gad (Joshua 13:25). Thence they went to Gilead.

Verse 6
(6) Land of Tahtim-hodshi.—This unknown and strange name, of which the ancient versions make nothing, is generally considered as a corruption. The most probable conjecture is that for “Tahtim” we should read “Hittites”(a change of only a single letter), and that “Hodshi” is the remnant of an expression designating the month of their arrival there.

Dan-jaan.—This is the only place in which the name “Dan” occurs with this addition. It seems certain that the same Dan must be meant as in 2 Samuel 24:2; 2 Samuel 24:15; and so the reading of the LXX. (Alex.) and Vulg. may be correct: “Dan-jaar=Dan in the forest.”

Zidon.—This mother city of the Phœnicians was in the tribe of Asher nominally, but was never actually possessed by the Israelites. The same also is true of Tyre. Either the census-takers merely came to the confines of these cities, or, being on friendly terms, actually entered them to enumerate the Israelites living in them.

Verse 7
(7) Of the Hivites, and of the Canaanites.—The remnants of the original inhabitants appear still to have occupied distinct towns by themselves. The “Hivites” were chiefly in the northern part of the land, though Gibeon and its towns had belonged to them. “The Canaanites” is a general name for the remnants of all the other races.

Verse 9
(9) In Israel eight hundred thousand.—The numbers here differ greatly from those given in 1 Chronicles 21:5-6; but there is no reason to suppose any corruption of the text in either case. Joab undertook the work unwillingly, and performed it imperfectly. According to 1 Chronicles 21:6 he refused altogether to number Levi and Benjamin; and according to 1 Chronicles 27:24 “he finished not,” and no official record was made of the result; “neither was the number put in the account of the chronicles of king David.” The numbers were, therefore, in part mere estimates. Here Israel is said to be 800,000, in Chronicles 1,100,000; but the latter probably includes an estimate of the omitted tribes of Benjamin and Levi, and perhaps of portions of other tribes. On the other hand, Judah is here 500,000 (a round number like all the rest), and in Chronicles 470,000. The difference is due perhaps to an estimate of the officiating priests and Levities reckoned to Judah. Another supposition is that the regular army of 288,000 (twelve divisions of 24,000 each) is included in Israel in one case and excluded in the other, and that in the same way in regard to Judah “the thirty” may have had command of a special body of 30,000. Possibly in one case the descendants of the old Canaanites were reckoned (since it appears from 2 Chronicles 2:17 that David “had numbered them”), and in the other were excluded. There is no reason to doubt the general reliability of the numbers, which would give a probable total population of five or six millions, or from 415 to 500 to a geographical square mile—a number not at all impossible in so fertile a country. (Robinson’s estimate of the area of the country is about 12,000 geographical square miles.)

Verse 10
(10) David’s heart smote him.—This time David’s own conscience was awakened, without the necessity of being roused, as in the case of Uriah, by the visit of a prophet. He confesses his sin, and prays for pardon. Still it must be remembered that ten months had passed (2 Samuel 24:8) before David saw his sin.

Verse 11
(1l) For when David.—Read, and when. There is no suggestion in the original, as seems to be implied in the English, that David’s repentance was in consequence of the visit of Gad; on the contrary, it was in consequence of his repentance and confession that the prophet was sent to him.

The prophet Gad.—This prophet has not been mentioned since his warning to David to return from the land of Moab (1 Samuel 22:5); but he had probably been all along one of David’s counsellors. From 1 Chronicles 29:29 it is not unlikely that this account was written by Gad.

Verse 13
(13) Seven years.—In Chronicles “three years,” and so the LXX. reads here also. This would be more in accordance with the “three” months and “three” days.

Verse 14
(14) Let us fall now into the hand of the Lord. Here the spirit of David in his earlier years reappears; he chooses that form of punishment which seems to him most directly and immediately dependent upon God Himself. He places himself in His hands rather than suffer those other punishments in which the will of man seemed to have a greater share. And it may be noticed also that he chooses that form of punishment from which his own royal position would afford him no immunity.

Verse 15
(15) The time appointed.—Much difficulty has been found with this expression; but, if the Hebrew can bear this meaning, it may be understood well enough of the time (somewhat less than three days, 2 Samuel 24:16), which God in His good pleasure determined. The Hebrew, however, probably means “time of assembly,” which is generally understood to signify the time of the evening sacrifice; so the Chaldee understand it, and so also St. Jerome. This would reduce the time of the pestilence to a single day.

When the angel.—The abruptness of the mention of “the angel” here is removed in 1 Chronicles 21:15, “And God sent an angel unto Jerusalem to destroy it; and as he was destroying it, the Lord beheld, and he repented,” &c.

Threshing-place.—Better, threshing-floor, as the same word is translated in 2 Samuel 24:18; 2 Samuel 24:21; 2 Samuel 24:24.

Araunah the Jebusite.—The name is variously spelled, “Avarnah” (text), “Aranyah” (2 Samuel 24:18, text), and “Aravnah” (margin); in Chronicles it is uniformly “Ornan.” The latter is thought to be the Hebrew, and the former the Jebusite name, slightly varied in. expression in Hebrew. He was a Jebusite, i.e., descended from the former possessors of Jerusalem; but we are not told whether he was now a proselyte.

When he saw the angel.—More fully (1 Chronicles 21:16), “And David lifted up his eyes, and saw the angel of the Lord stand between the earth and the heaven, having a drawn sword in his hand stretched out over Jerusalem.”

These sheep.—David seeks to take all blame to himself, and prays that punishment may fall only upon him and his father’s house. But, without mooting the question as to how far the people actively shared in David’s sin, his prayer was impossible to be granted. Such was the divinely ordained federal relation between the ruler and his people that they were necessarily involved in the guilt of their head.

Verse 18
(18) Gad came.—As appears from 1 Chronicles 21:18, by direction of the angel. Daniel was still in Jerusalem proper, i.e., the hill of Zion, and it was looking out from thence that he had seen the angel “by the threshing-floor of Araunah,” i.e., on the lower hill of Mount Moriah, which afterwards became the site of the Temple, and was included within the city. It was doubtless this event that determined the Temple-site.

Verse 20
(20) Saw the king.—Not the angel, as in Chronicles, the words in Hebrew being much alike.

Verse 22
(22) And Araunah said.—Araunah, having heard David’s errand, has not a moment’s hesitation. That his threshing-floor is to be turned into the place of an altar, he at once considers as settled; but he would have preferred to make it a gift.

Verse 23
(23) All these things did Araunah.—This clause should be rendered as a part of Araunah’s address to David: “The whole, O king, does Araunah give unto the king.” (Comp. 1 Chronicles 21:23.) Then, after a moment’s pause, he added, “The LORD thy God accept thee.” The first word king, however, is omitted in some MSS., and in the LXX., Vulg., and Syr. The word “give,” of course, means only offer. David actually bought the threshing-floor and other things required.

Verse 24
(24) Of that which cost me nothing.—The principle on which David acted is that which essentially underlies all true sacrifice and all real giving to God.

For fifty shekels of silver.—This sum is expressly said to cover the cost both of the ground and of the oxen, and seems very small. In 1 Chronicles 21:25, it reads “six hundred shekels of gold by weight.” One of the most ingenious propositions for the reconciliation of the two statements is that our text speaks of fifty shekels, not of silver but of money, and that Chronicles means that these were of gold, in value equal to 600 shekels of silver. But the explanation is quite inconsistent with the text in both places. In one of them the statement of price must have been altered in transcription. In the entire uncertainty as to the extent of the purchase of Araunah (the whole hill of Moriah, or only a part), and of the value of land in the locality and at the time, it is impossible to decide between the two.

Verse 25
(25) Built there an altar.—The parallel place in Chronicles states that the tabernacle “and the altar of burnt offering were at that season in the high place at Gibeon,” and that David was afraid to go before it “because of the sword of the angel,” i.e., the pestilence. It also mentions that when David “offered burnt offerings and peace offerings, and called upon the LORD,” “He answered him from heaven by fire upon the altar of burnt offering.” David then fixed upon this as “the house of the LORD God, and this is the altar of the burnt offering for Israel” (1 Chronicles 22:1).

Thus, with David’s repentance and reconciliation to God after his second great sin closes this narrative and this book. David’s reign and life were now substantially ended—a witness to all time of the power of Divine Grace over human infirmity and sin, of God’s faithfulness and mercy to those that trust in Him, and of the triumph of an earnest and humble faith notwithstanding some very great and grievous falls.

