《Whedon’s Commentary on the Bible – 1 Samuel》(Daniel Whedon)
Commentator

Daniel Whedon was born in 1808 in Onondaga, N.Y. Dr. Whedon was well qualified as a commentator. He was professor of Ancient Languages in Wesleyan University, studied law and had some years of pastoral experience. He was editor of the Methodist Quarterly Review for more than twenty years. Besides many articles for religious papers he was also the author of the well-known and important work, Freedom of the Will. Dr. Whedon was noted for his incisive, vigorous style, both as preacher and writer. He died at Atlantic Highlands, N.J., June 8, 1885.

Whedon was a pivotal figure in the struggle between Calvinism and Arminianism in the nineteenth-centry America. As a result of his efforts, some historians have concluded that he was responsible for a new doctrine of man that was more dependent upon philosophical principles than scripture.

01 Chapter 1 

Verse 1 

1. Ramathaim-Zophim — The name means, the double height of the watchers, and was probably so called because of two heights on which the city stood, or with which it was in some way associated. Some scholars are inclined to identify it with the modern Soba, some seven miles west of Jerusalem; but their opinion is based on the assumption that it is the same city where Saul was anointed, (1 Samuel 9:6,) an assumption that has no sufficient support. A comparison of this verse and 1 Samuel 1:3 with 1 Samuel 1:19 and with 1 Samuel 2:11, makes it certain that Ramathaim-Zophim is the same as Ramah, but a fuller form of the name. Ramah was situated about five miles north of Jerusalem, and was not only the birthplace of Samuel, but his home through life, (1 Samuel 7:17,) and the place of his death and burial. 1 Samuel 25:1. The Hebrew name of this place, as well as its modern Arabic name er-Ram, means the height, and this may explain the appended name Zophim, which means watchers, for the heights of Ramah would afford a fitting station for watchmen, who could from its heights command a wide prospect on every side, and see at a great distance any signal of danger or alarm that might be given. Compare “the field of Zophim on the top of Pisgah.” Numbers 23:14. Others think that Zophim was the name of the country round Ramah, called after Zuph, one of Elkanah’s ancestors. Hence “land of Zuph” in 1 Samuel 9:5. 

Mount Ephraim — See note on Judges 17:1. 

Son of Jeroham — A comparison of this genealogy with 1 Chronicles 6:34-35, shows that Elkanah (and therefore Samuel) was a descendant of Levi through Kohath. No other special notice is taken of Samuel’s Levitical descent, because his work and authority as Reformer and Judge in Israel were not owing to this fact, but, rather, to his special divine call from the Lord. 

An Ephrathite — Grammatically, this word is in apposition with a certain man, that is, Elkanah. He was reckoned as to his civil standing with the tribe of Ephraim, for the Levites, having been set apart to the service of the sanctuary, had no separate portion of the Promised Land assigned to them, (Joshua 14:4,) but were reckoned to the tribes in which they had their homes. Ten cities were allotted to the children of Kohath, in the tribes of Ephraim, Dan, and Manasseh. Joshua 21:5.



Verse 2 

2. Two wives — Such bigamy at this day, and in the light of a Christian civilization, would be criminal; but the ancient laws allowed it, and custom sanctioned it. But the practice was nearly always the occasion of domestic broils. Polygamy seems to have begun with Lamech, (Genesis 4:19,) and it prevailed extensively in the patriarchal age. Jacob had two wives, and most of the ancient worthies had, besides the proper wife, one or more concubines. The great desire for offspring often prompted to this, as in the case of Abraham, (Genesis 16:2;) and it is generally supposed that Hannah was Elkanah’s proper wife, but she proving barren, his desire for children led him to take Peninnah. According to the Talmud a man was bound, after ten years of childless conjugal life, to marry another wife, and if she proved barren he should marry even a third. And all this might be done without repudiation of the first wife. This great desire for offspring is generally supposed to have been inspired by the expectation of the Messiah, and the hope, which every Hebrew woman entertained, that she might be the mother of the Promised Seed. 

Hannah had no children — A great affliction to a Hebrew wife. But Hannah is on this account to be associated with other saintly women — Sarah, (Genesis 16:1,) Rachel, (Genesis 29:31,) and Elizabeth, (Luke 1:7,) who yet, by the favour of God, became the most distinguished mothers in Israel. The ancient expositors represent Hannah as a type of the Christian Church, for a long time barren, and mocked by her rival the Jewish Synagogue, but at length triumphing over her rival, and bringing forth many children to the Lord. Compare 1 Samuel 2:5.



Verse 3 

3. Went up… to worship… in Shiloh — Shiloh is situated thirteen miles north of Ramah. At this place the tabernacle was set up after the Israelites had subdued and driven out the inhabitants of the land, (Joshua 18:1,) and here the tribes assembled “to worship and to sacrifice,” according to the commandment of Deuteronomy 12:5-7; Deuteronomy 16:16. Compare also Judges 21:19. So it was the Jerusalem before Jerusalem. 

Lord of hosts — The commonly used abbreviation of the fuller form LORD God of hosts, (Psalms 89:8; Jeremiah 5:14,) which ought everywhere to be rendered Jehovah God of Hosts, or Jehovah of Hosts. This expression occurs here for the first time, not being found in the earlier books; neither is it found in the books of Job or Ezekiel, nor in the writings of Solomon. It designates Jehovah as Ruler of the whole universe, (Genesis 2:1; Psalms 33:6,) who knows the number of the stars, ( Psalms 147:4,) and guides them in their orbits, (Isaiah 40:26,) and whose army is composed of angels and saints in heaven and on earth. Genesis 32:2; Exodus 7:4; Deuteronomy 33:2. It is significant that this name first occurs at the beginning of those books which treat of the Monarchy of Israel, as if to teach: Though Israel become a kingdom, and have an earthly sovereign, yet by this name — JEHOVAH OF HOSTS — let them remember that the Most High has “an ever-lasting dominion, and his kingdom is from generation to generation; and all the inhabitants of the earth are reputed as nothing; and he doeth according to his will in the army of heaven and among the inhabitants of the earth.” Daniel 4:35. 

Hophni and Phinehas,… priests of the Lord — Eli was high priest, and held peculiar functions, (see on 1 Samuel 1:9;) but he was, probably, too old and infirm to attend to all the duties of his high office. These two sons were therefore associated with him, as the sons of Aaron were associated with their father, in the holy service.



Verse 4 

4. Portions — Parts of the flesh of the victims offered in sacrifice to the Lord. See Leviticus 7:15; Deuteronomy 12:7; Deuteronomy 12:18. The law of the peace-offerings gave the breast and shoulder to the priest, and the fat to be burned, (Leviticus 7:31-32;) but the rest was returned to him that offered it, and served for a feast of thanksgiving.



Verse 5 

5. A worthy portion — Margin, a double portion. Hebrews, מנה אחת אפים, a portion one of two faces. It is difficult to decide the precise meaning. The Vulgate renders: But he, being sorrowful, gave to Hannah one portion; but though אפים sometimes has the sense of anger, it never means sorrow, and the context shows that Hannah was the sorrowful one, not Elkanah. Some have thought that Hannah’s portion was called a portion of faces because of some resemblance to the show-bread, which was called bread of presence, ( לחם פנים ;) and Clarke suggests that Elkanah gave Hannah his own portion, which might be called a portion of presence from its having been placed before himself as the person who had offered the sacrifice. But such resemblance is far-fetched and inappropriate here. Better, then, to take the word אפים, two faces, by synecdoche, for two persons — a portion one of two persons, that is, two persons’ portion, enough for two. Accordingly, the marginal reading cited above conveys the true sense. He set before Hannah a portion as large as was set before the faces of two other persons. 

For he loved Hannah — Had a peculiar affection for her such as he had not for Peninnah, and he showed it as Joseph showed his special affection for Benjamin by sending him a mess five times as great as he set before the other brothers. Genesis 43:34.



Verse 6 

6. Her adversary — Peninnah, who was jealous of Hannah because of the peculiar favours shown her. 

Provoked her sore, to make her fret — Tantalized her by parading sons and daughters before her eyes, and reminding her that she was barren.



Verse 7 

7. He did so year by year — Elkanah yearly continued to show such special attention to Hannah as he and all his family went up to the tabernacle at Shiloh. 

So she provoked her — Peninnah likewise continued to tantalize Hannah for her barrenness. This provocation was the more keenly felt because barrenness was a reproach to women among the Jews. See Genesis 30:23; Luke 1:25.



Verse 8 

8. Better… than ten sons — There is greater good in matrimonial concord than in mere fruitfulness. — Grotius.


Verse 9 

9. Hannah rose up — To go to the tabernacle to pray before the Lord. 1 Samuel 1:12. 

Eli the priest — הכהן, the priest, made thus definite by the article, means the high priest, who was distinguished from the ordinary priests by being anointed in some peculiarly solemn manner, and therefore called the anointed priest, (Leviticus 4:3 ;) also by wearing a mitre, a breastplate, and a robe, (Exodus 28:4, where see notes,) and by holding peculiar functions. Hebrews 9:7. Eli was a descendant of Ithamar, the younger son of Aaron. Eleazar, the elder son, had been inducted into the high priesthood on the death of his father on Mount Hor. Numbers 20:28. On what occasion or for what reason this honour was transferred to the line of Ithamar we are nowhere informed. Keil supposes “that at the death of the last high priest of the family of Eleazar, before the time of Eli, the remaining son was not equal to the occasion, either because he was still an infant, or too young and inexperienced to enter upon the office; and Eli, who was probably related by marriage to the high priest’s family, and a vigorous man, was compelled by the circumstances to take the oversight of the congregation.” The transfer may, however, in the lawless period of the Judges, have been brought about in a much less honourable and lawful way. Ewald supposes that Eli was in his youth a great hero and deliverer of the people, and by his remarkable prowess raised himself to the office of judge, and then “the office of high priest at Shiloh probably devolved upon him simply as a descendant of Aaron. For this office had then fallen so low, the disorganized and scattered state of the priestly class was so deep-rooted, that probably any descendant of Aaron who possessed much consideration with the people was readily acknowledged as high priest in Shiloh by all his adherents.” From 1 Samuel 4:18, we learn that he was also one of the Judges of Israel. 

Sat upon a seat — Hebrew, upon the throne; an elevated seat near the door of the tabernacle, where, as judge, he could hear the complaints of the people and render judgment, as well as preserve proper order at the holy place. 

The temple of the Lord — Called at 1 Samuel 1:7, the house of the Lord. This was the enclosure of boards and curtains which contained the sacred shrines, of all which a minute description is given in Exodus 25-27, where see notes. It was carried with the Israelites in all their journeys, (Numbers 1:50-51,) until they set it up at Shiloh, (Joshua 18:1;) thence it seems to have been removed by David to Jerusalem, (2 Samuel 6:17,) where it was superseded by the temple of Solomon. “The sanctuary itself,” says Stanley, “was so encased with buildings as to give it the name and appearance of a house or temple.” See on chap. 1 Samuel 3:15.



Verse 11 

11. All… his life, and… no razor… upon his head — So he would differ from the ordinary Nazarite (compare Numbers vi) in that the vow was binding not for a certain number of days, but for his whole lifetime.

Samson and John the Baptist are supposed to have been the only other examples of a Nazarite for life.



Verse 15 

15. Poured… soul — Expressed the very earnest desires of her soul. 

Before the Lord — In the tabernacle, where the Divine Presence was wont to be manifested.



Verse 16 

16. A daughter of Belial — The Hebrew word בליעל, beliyaal, rendered as a proper name here and frequently elsewhere in the Old Testament, means worthlessness, lowness. Our translators have rendered it variously — wicked, (Deuteronomy 15:9 ;) evil, (Psalms 41:8;) naughty, (Proverbs 6:12;) ungodly, (Proverbs 16:27;) and scholars are now generally agreed that it is nowhere to be taken as a proper name.

It should here be rendered, a daughter of worthlessness, that is, a low, worthless, licentious woman, such as were those whom Eli’s own sons corrupted. 1 Samuel 2:22. Hannah besought Eli not to class her among those wretched prostitutes.



Verse 17 

17. The God of Israel grant thee thy petition — He knows not what that petition is, (compare 1 Samuel 1:27,) but he is fully convinced of her earnestness and depth of grief, and he gives her his priestly benediction.



Verse 20 

20. Called his name Samuel — This name ( שׁמואל ) is a contraction of שׁמוע אל, heard of God, and alludes to the fact that God heard Hannah’s prayer for a child. Some derive the name from שׁם אל, name of God, which etymology, though possible, does not well agree with the comment of the immediate context. The derivation from שׁאול מאל, asked of God, though agreeing well with the comment of the context, is too artificial and farfetched. “The words Because I have asked him of the Lord are not an etymological explanation of the name, but an exposition founded upon facts. Because Hannah had asked him of Jehovah, she named him the God-heard, as a memorial of the hearing of her prayer.” — Keil. “His name,” says Smith, (Old Testament History,) “is expressive of the leading feature of his whole history, the power of prayer. Himself the child of prayer, he gained all his triumphs by prayer; he is placed at the head of those ‘who called upon Jehovah and he answered them.’”



Verse 21 

SAMUEL’S DEDICATION TO THE LORD AT SHILOH, 1 Samuel 1:21-28.

21. And his vow — What this vow of Elkanah was we do not know, but it is generally supposed that, like Hannah’s, it had reference to the child Samuel.



Verse 22 

22. Until the child be weaned — Which in some cases was at the age of three years, (2 Maccabees 7:27,) and so quite likely in the case of Samuel. 

Abide for ever — That is, as long as he shall live. Compare 1 Samuel 1:11.



Verse 23 

23. Only the Lord establish his word — What word Elkanah here refers to is not clear. Some, taking דבר, word, in the sense of matter or thing, a meaning which it sometimes has, paraphrase the sentence thus: The Lord carry out and perfect what he has begun in the case of this child. Others suppose that reference is made to some special revelation concerning the mission and destiny of Samuel, which the sacred writers have not recorded. But it is better to understand by his word, the benediction of Eli, 1 Samuel 1:17 — “the God of Israel grant thee thy petition.” According to this view the parents of Samuel regarded the high priest’s prayer as a prophecy — the word of God respecting Hannah’s prayer for a child, and her vow to consecrate such child to the divine service.



Verse 24 

24. Three bullocks, and one ephah of flour, and a bottle of wine — See the law of meat offerings. Numbers 15:1-13. Several ancient versions read, instead of three bullocks, a bullock three years old; but this is probably an error, for, according to Numbers 15:9, a single bullock required with it but three tenths of an ephah of flour, while Hannah took a whole ephah, enough for three offerings. 

The child was young — Probably three or four years old. Compare 1 Samuel 1:22, and 1 Samuel 2:18.



Verse 25 

25. Slew a bullock — One of the three mentioned in the preceding verse. The Hebrew is את הפר, the bullock, that is, the particular one with which the consecration of the child was associated. This mention of one by no means implies that there was only one, or that only one of the three was offered.



Verse 26 

26. As thy soul liveth — A form of oath peculiar to the books of Samuel. The age of the judges was noticeably an age of vows. 

I am the woman — Eli had, perhaps, forgotten her, but she had kept his words in her heart. So, often, the minister of God may utter his benediction, which, though forgotten by himself, lives in another memory, and causes untold comfort.



Verse 28 

28. Lent him to the Lord — It is hardly proper to translate the word שׁאל, to ask, in any of its forms by lend. It is used in the Hiphil form only here and Exodus 12:36, and in that form means to cause to ask. So the passage in Exodus 12 should be rendered, “And Jehovah gave the people favour in the eyes of the Egyptians, and they (the Egyptians) caused them (the Israelites) to ask.” That is, the great favour which the Israelites received from the Egyptians disposed the former to ask of the latter such things as they desired of them; and so anxious were the Egyptians to hasten the departure of the Hebrews that they willingly presented them all they asked, even to the spoiling of themselves. Compare Exodus 3:22 . Accordingly we would translate this verse, And I also cause him to ask of Jehovah all the days which he shall live; he is the asked of Jehovah. To cause him to ask of Jehovah is the same as causing him to be in constant intercourse and favour with him, and this was to be Samuel’s lot and destiny. Comp. note on 1 Samuel 1:20, and 1 Samuel 3:21. 

He worshipped the Lord there — The reference of he is obscure, leaving it doubtful whether Elkanah or Samuel is meant. They worshipped, that is, Elkanah and his wife, is the reading of some of the Hebrew MSS. and the Septuagint, Vulgate, Syriac and Arabic versions, and is much to be preferred.

02 Chapter 2 
Verse 1 

1. Hannah prayed — As the lyric psalm of Habakkuk is called a prayer, (Habakkuk 3:1,) although its language is that of adoration — and as some of David’s psalms, which are really songs of praise, are called prayers, (Psalms 72:20,) so this song of praise, in which Hannah pours out the strong feelings of her heart before God, is spoken of as an example of prayer. Adoration and praise are both, according to the Scriptures, legitimate parts of prayer. 

My horn — The horn is the weapon of those animals that bear it, and the symbol of strength, honour, and glory. See Deuteronomy 33:17; Psalms 75:4-5. 

Exalted… in Jehovah — For he is the source of all strength and joy. Psalms 92:10. 

Opened… is my mouth over my enemies — I can now exult and sing in triumph over the jeers of Peninnah, and all who, like her, were wont to vex me, for it is more honourable to have one son consecrated to the service of the tabernacle than many living in comparative obscurity. This honourable triumph is a manifestation of thy salvation, O Jehovah.



Verses 1-10 

HANNAH’S SONG, 1 Samuel 2:1-10.

“This prayer and song of Hannah,” says Wordsworth, “is one of the golden links which connect the song of Sarah on the birth of Isaac (Genesis 21:6-7) with the Magnificat of the Blessed Virgin. Luke 1:46-55. Another link is the triumphal song of Miriam, after the passage of the Red Sea. Exodus 15:20-21. Another is the song of Deborah, praising the Lord for delivering his people by the hand of a woman. Judges 5. All these poetic hymns of thanksgiving, uttered by women, are celebrations of joyful events, which are prophetic foreshadowings of the universal deliverance and victory achieved by the Promised Seed of the woman.”

The subject-matter of this song seems not, at first sight, fully to accord with the occasion that called it forth. It is professedly a psalm of thanksgiving by which Hannah glorifies God for having given her a child, but, with the exception of a part of 1 Samuel 2:5, it reads more like a war song of triumph than the rejoicing of a barren woman over the birth of a child. Hence certain modern critics have not hesitated to declare that it was composed for some other occasion, such as the victory of David over Goliath, or some other instance of Israelitish triumph, and that the compiler of the books of Samuel inserted it here in a wrong place. The mention of a king as the anointed of Jehovah, in 1 Samuel 2:10, has also been used as an argument to prove that this song must be the production of an age at least as late as that of the Kings. But if we view this song as a prophetic utterance, spoken by inspiration from the Almighty, these difficulties vanish; and if, by comparing the similar songs of Mary and Zacharias, (Luke 1,) we learn to appreciate the spiritual side of the prophecy, we shall see that, while this context acquaints us with the immediate occasion of this song, the song itself rises above the mere occasion, and, in the true spirit of prophecy, grasps a wider range of circumstances. And it was, doubtless, the high prophetic character of these songs that entitled them to a record in the sacred canon. The prophetic songs of Zacharias and Mary were occasioned by the birth of John Baptist and Jesus Christ, but their subject-matter has far more to do with the glorious results of John and Jesus’ coming into the world. “The true characteristic of sacred poetry,” says Wordsworth, “is that it is not egotistical. It merges the individual in the nation and in the church universal. Like a pebble cast into a clear and calm lake, it sends forth concentric rings of waves, ever enlarging towards the margin, so that the particular mercy to the individual produces ever-expanding undulations of praise.” So with this prophetic song of Hannah. Samuel is the great historic character during whose ministry the government of Israel took the form of a monarchy, and it is fitting that this inspired song should rise above the immediate occasion of its first utterance, and in its prophetic vision celebrate the triumphs of the coming kingdom. The Targum goes so far in its explanation of this passage as to regard each separate verse as a distinct prophecy against some enemy of Israel. Thus the first verse indicates a triumph over the Philistines; the second alludes to the Assyrian army under Sennacherib; the third is against the Chaldeans under king Nebuchadnezzar; the fourth against the Greeks, etc. It is possible, indeed, that this may have been used as a triumphal song on great occasions of victory, such as occurred in the later history of Israel, and possibly a later hand may have added somewhat to it; but no less comprehensive a composition than this, which celebrates throughout the signal providences of God, could satisfy the demands of the spirit of prophecy over the birth of Samuel. When, therefore, we view it as an inspired psalm, whose prophetic range takes in the triumphs of that monarchy which was inaugurated by the ministry of Samuel, and found its culmination in the personal Messiah, the difficulties suggested above disappear. As a part of the interpretation of this magnificent ode, we give, in connexion with the text, perhaps as literal a version of the Hebrew as our language will permit.



Verse 2 

2. No rock is as our God — No defence so strong, no place of refuge so secure, no shelter so inviting. Parties threatened with danger were wont to fly for refuge to the fastnesses of the rocks. 1 Samuel 13:6; 1 Samuel 24:2. Hence God is called a rock of refuge, (Psalms 94:22,) a fortress of defence, (Psalms 31:2-3,) and a shelter from heat and storm. Psalms 61:2; Isaiah 32:2.



Verse 3 

3. Arrogance… Impudence — Reference is here primarily to the haughty and impudent conduct of her adversary Peninnah, who had vexed her with taunting words. Chap. 1 Samuel 1:6. For (introducing the reason for the reproof just given) a God of knowledge is Jehovah — The word rendered knowledge is in the plural דעות, knowledges, multifarious knowledge, indicating the fulness of the Divine wisdom. 

With him — In his mind; by him. The Hebrew text (kethib) has לא, not, instead of לו, to or with him, (keri,) but with that reading no tolerable sense can be made from the passage without too great a departure from the natural meaning of the words. 

Actions are weighed — The actions of men, whether they be good or evil. Therefore arrogance and impudence in thought and action should be stopped, and all men fear Jehovah. Some interpreters, with less propriety, say that the actions of God are here meant; thus: With him (his own) actions are established.


Verse 4 

4. Bow-heroes — Heroes armed with the bow. Hebrew, קשׁת גברים חתים, bow of heroes dismayed, the participle dismayed ( חתים ) agreeing (by attraction) with heroes, not bow. The Israelitish mind was familiar with the instruments and imagery of war, and when the devout Hannah sings the triumphs of her soul she naturally uses imagery like this. 

Tottering ones — Those who are weary, feeble, faint, and just ready to fall, as Hannah was when the comforting words of the high priest (1 Samuel 1:17) inspired her with new strength. See note on 1 Samuel 1:23.



Verse 5 

5. Full ones — Those who are usually sated with an abundance of food. With bread are hired, or, hire themselves out for bread. They are glad if, by toil even, they can get but their daily food. 

Hungry ones cease — From their usual toils. They who were accustomed to labour hard for bread to satisfy their hunger now keep holiday; they cease to be what they were before. By this metaphorical language, as well as by the positive statements immediately following, does Hannah still further contrast the changed circumstances of herself and her rival. 

Seven — That is, seven children. The number of fulness. Compare Ruth 4:15. Up to this point the prophetess seems to have had her rival particularly in view; but throughout the rest of this sacred song she rises above things peculiar to herself alone, and celebrates the power and glory of God’s universal providence.



Verse 6 

6. Kills and makes alive — In his hand is the power of life and death. Sheol here evidently means the grave, as in Genesis 37:35; Genesis 42:38; but with the word is ever associated a dim and shadowy idea of a separate disembodied existence, the under-world, into which all the dead have gone.



Verse 8 

8. Lifts from the dust the poor — Compare Psalms 113:7-8, which is borrowed from this prayer of Hannah. 

A throne of glory — A position of eminence and power. How many has God’s providence raised up from obscurity to thrones of honour! Joseph, Gideon, Saul, David, Daniel, and others are examples. 

To Jehovah — Belonging to Jehovah; his work. 

Pillars of the earth — Supporters of the earth, foundations on which the world is represented as resting. A metaphorical way of representing Jehovah as the Creator and Upholder of all things.



Verse 9 

9. The feet of his pious ones he will guard — That they may not wander into fatal errors. 

Shall be dumb — Filled with confusion of face, confounded, and destroyed. 

Not by strength shall a man become mighty — Not by his own strength, whether it consist in great physical force, deadly weapons, wealth, or influence among men. Goliath assumed to be mighty in himself, but David’s mightiness was in Jehovah. 1 Samuel 17:45.



Verse 10 

10. Above him — Above the enemy who contends against God. 

In the heavens he shall thunder — As he did when the Philistines attacked Samuel and the Israelites. 1 Samuel 7:10, and references. 

The ends of the earth — The earth in its utmost extremities; the whole world. His king and his anointed are the same, and are to be understood, not of one particular king alone, but of Saul and David and their successors. It is not true, as some have affirmed, that this is the first time the word משׁיח, anointed one, is found in the Scriptures, for in Leviticus 4:3 ; Leviticus 5:16, it is several times applied to the high priest. Neither is it to be understood of Christ alone, for it is used of Saul, (1 Samuel 24:10,) and David, (2 Samuel 19:21; 2 Samuel 22:51,) and other Hebrew kings, (Psalms 89:38,) and even of Cyrus, the Persian conqueror. Isaiah 45:1. But the Hebrew Monarchy, of which David was the brightest star, was a type of the Messiah’s kingdom, and culminated at last in the Messiah himself. Hence Jehovah’s promises of salvation to David, his anointed, were also extended “to his seed for evermore.” Psalms 18:50; compare 2 Samuel 7:12-16. Thus we see how, in the spirit of inspiration, this song of Hannah looks far into the future, and catches glimpses even of Messiah’s day.



Verse 11 

11. The child did minister — In such a way as was proper for a child, and in such services as he could perform, such as lighting the lamps, (1 Samuel 3:3,) and opening the doors of the tabernacle. 1 Samuel 3:15.

Before Eli — Under his oversight and care.



Verses 11-26 

SAMUEL’S YOUTHFUL MINISTRY — THE WICKEDNESS OF ELI’S SONS, 1 Samuel 2:11-26. Observe in the following account how the piety of Samuel and the wickedness of Eli’s sons are mentioned in immediate connexion with each other, as if to call attention to the contrast, and to show how the saintliness of the one and the worthlessness of the others were developed in the midst of holy ministrations. To the one the sacred services were a savour of life unto life, to the others of death unto death. Hophni and Phinehas waxed great in wickedness, while Samuel grew in favour both with Jehovah and with men.



Verse 12 

12. Sons of Belial — Worthless, good-for-nothing fellows. See note on chap. 1 Samuel 1:16. 

Knew not the Lord — Had no reverence for his worship, and no deep sense of the Divine holiness.



Verse 13 

13. The priest’s custom with the people — The sacrilegious custom here described had been profanely introduced in the time of the Judges, and was a sad departure from the law, which gave only certain specified portions to the priests, and required the fat to be burned on the altar. Leviticus 7:29-34. 

A fleshhook of three teeth — “The three-pronged fork which fishes up the seething flesh is the earliest type of grasping at pluralities and church-preferments by base means. For students of ecclesiastical history, Hophni and Phinehas are characters ‘of great and instructive wickedness.’ They are the true exemplars of the grasping and worldly clergy of all ages.” — Stanley.


Verse 17 

17. The young men — Eli’s sons, Hophni and Phinehas. 

Men abhorred the offering of the Lord — The conduct of these young men brought reproach upon the whole sacred service; and, indeed, there is nothing that tends more directly to bring religion itself into contempt, and to multiply infidels and scoffers, than open wickedness in the ministers of the altar.



Verse 18 

18. Girded with a linen ephod — The ephod of the high priest was a shoulder-dress of fine linen, cunningly wrought, having two parts, and girded around the body below the arms. See Exodus 28:6-8. This ephod of Samuel was probably of the same shape, but of different material. He was permitted in his early childhood to wear a garment so nearly like that of the high priest because his was a special case, and he was to be in lifelong communication with Jehovah.



Verse 19 

19. Made him a little coat — Probably designed for use when not engaged in the service of the sanctuary. How artlessly this token of a mother’s tenderness and love is mentioned.



Verse 20 

20. The Lord give thee seed… for the loan — Literally: May Jehovah establish unto thee a seed from this woman in the place of the one asked for, (that is, Samuel,) which was asked for of Jehovah, (by both Elkanah and Hannah.) Compare the note on 1 Samuel 1:28. Eli here prays that other children may be granted to these pious parents to compensate them for the one now dedicated to the Lord, and 1 Samuel 2:21 shows that this prayer of the high priest was answered as speedily as the one recorded in 1 Samuel 1:17.



Verse 22 

22. The women that assembled at the door — All classes of women, young and old, assembled at Shiloh for the purpose of worship, as Hannah did, and some were probably there employed in some kind of service for the tabernacle; but neither this passage nor Exodus 38:8, sustains the notion of some, that there was a regularly constituted order of female ministers or deaconesses that served at the tabernacle. Women may, indeed, have done some things to aid the sanctuary worship, but they certainly never constituted a sacred order of ministers in ancient Israel. “When we find the sons of Eli corrupting the women that assembled by troops at the door of the tabernacle, it seems very probable that they were imitating the conduct of the priests of Ashtoreth or of Baal-peor, with whom such license was a part of religious service.” — Wilkins’s Essay on Phenicia and Israel.


Verse 23 

23. Why do ye such things — The fond father merely remonstrates and reasons, but young men so deeply sunken in sin as were Hophni and Phinehas are not to be benefitted or reclaimed by kind moral suasion alone. He should have put forth the hand of his authority as judge, to punish severely such violence and crime.



Verse 25 

25. If one man sin against another — Better and literally, if man sins against man. 
The judge shall judge him — Hebrew, God will judge him; that is, by the properly constituted authorities, the priests, Levites, and judges. See Deuteronomy 17:8-13. Eli himself was such a judge, and intimates to his sons that in sins of man against man he might hear testimony and decide, and in rendering his judgment be partial and kind to the offender; but in sins against Jehovah he could not render judgment, but the offended Majesty of heaven would take the judgment into his own hands. 

If a man sin against the Lord, who shall entreat for him — This question was not put for the purpose of eliciting a direct answer, but to lead these wicked sons to reflection. Yet even such solemn appeals failed.

Because the Lord would slay them — חפצ להמיתם, was inclined to kill them. He had already given them over to judicial blindness. They had made themselves vessels of wrath fitted to destruction, and therefore God had resolved to destroy them.



Verse 26 

26. The child Samuel grew — Whilst Eli’s sons grew in wickedness, Samuel grew in grace and wisdom. See introductory note before 1 Samuel 2:11.



Verse 27 

GOD’S DENUNCIATORY MESSAGE TO ELI, 1 Samuel 2:27-36.

27. A man of God — Either an angel from heaven, as was the one who appeared to Manoah and his wife, (Judges 13:8.) or a prophet, (1 Kings 13:1,) like unto Shemaiah or Elijah. 1 Kings 12:22; 1 Kings 12:17-18. The expression is that commonly used of a prophet, an inspired human messenger, and is doubtless to be so understood here. This was before the age of prophets, and this man of God appears in the sacred history, like Melchizedek, without father, without mother, without beginning of days or end of life, and so may be regarded as a permanent type of that prophetic order that subsequently arose in Israel, and, by warnings and threatenings, rebuked the wickedness of the people, even in high places, and zealously guarded the interests of the theocracy. He bears no name, but, otherwise, his sudden appearance and fearful message at a time when prophecy was almost unknown in Israel, (1 Samuel 3:1, note,) are about as remarkable as the saintly appearance of Melchizedek in Abraham’s day.

Thy father — Aaron. 

When they were in Egypt in Pharaoh’s house — God revealed himself to Aaron in Egypt when be sent him in the wilderness to meet Moses, (Exodus 4:27,) and as his mother and sister were intimate with members of the royal family, (Exodus 2:9-10,) so Aaron himself may have had some particular service or position in Pharaoh’s house. But Pharaoh’s house may mean the nation over whom he ruled.



Verse 28 

28. Did I choose him… my priest — Compare Exodus 28. 

All the offerings made by fire — Aaron and his sons had oversight of all the offerings of the altar. Numbers 18:7.



Verse 29 

29. Kick ye at my sacrifice — Literally, Why trample ye under foot, that is, despise, treat with contempt, my sacrifices? Eli treated with contempt the offerings by allowing his sons to desecrate the holy service when he had the authority and power to punish them as their sins deserved. In this way he virtually honoured his sons more than God. According to 1 Samuel 2:15-16, they appropriated the most choice of the offerings to themselves, thus making themselves fat at the expense and reproach of Israel and God. 

Habitation — The tabernacle, the immediate dwelling place of Jehovah.



Verse 30 

30. Should walk before me for ever — See Exodus 29:9; Exodus 40:15, and Numbers 25:13. 

But now… Be it far from me — What then! Is God unfaithful to his promises? By no means, for his administration is based upon the following rule, which is a settled principle of the divine government: Them that honour me I will honour, etc. Though his promises, as in this case, or his denunciations, as in the case of Nineveh, (Jonah 3:4,) seem to be absolute and irrevocable, yet they must always be studied in the light of this rule. Still, though the descendants of Eli lost their part in this promise to Aaron, that promise was confirmed in Zadok and his sons, of the line of Eleazar. See note on 1 Samuel 2:35.



Verse 31 

31. Cut off thine arm — To cut off one’s arm is to deprive him of strength and render him helpless. Thus was Eli’s house disabled. Compare Job 22:9; Psalms 37:17; Zechariah 11:17. 

Not be an old man in thine house — Because the rest of his family should die in the flower of their age. 1 Samuel 2:33.



Verse 32 

32. Thou shalt see an enemy — There can be given no satisfactory exposition of this verse as it stands in the authorized version, or by understanding either Samuel or Zadok to be the enemy referred to. The marginal reading gives a far better sense to the first part of the verse — Thou shall see the affliction of the tabernacle; but what follows — for all the wealth which God would have given Israel — makes no sense, and has no sufficient warrant in the Hebrew text. The word ישׂב, which is rendered give both in the text and margin, means to be good, cheerful, glad; and, in the Hiphil form, to cause to be good, cheerful, etc. Thus in Proverbs 15:13, our translators have rendered it maketh cheerful — “A merry heart maketh a cheerful countenance.” We would therefore translate the passage thus: Thou shall see an affliction of the habitation (tabernacle, as in 1 Samuel 2:29 ) in all which made Israel glad. That which above all things else made Israel glad and joyous was the possession of the ark of the covenant. Witness the joyful shout of the army when it was brought into their camp at Eben-ezer, (1 Samuel 4:5,) and the joys of Israel when David brought it to Jerusalem. 2 Samuel 6. The greatest calamity that could befall the tabernacle was the loss of the ark, the symbol of the Divine presence; and Eli lived to see that bitter affliction, (1 Samuel 4:11; 1 Samuel 4:18,) which was emphatically an affliction of the tabernacle in respect to ( ב ) all that was wont to make Israel glad. His sudden death, when he heard that the ark was captured, was as much as to say, If the ark is lost ALL is lost. So bitter an affliction was this to the nation that it was chronicled as “the captivity of the land.” See note, Judges 18:30.



Verse 33 

33. And the man of thine — The meaning is, I will not cut off all thy posterity from the altar service, but there will be always remaining some, who shall witness in sorrow and grief the fulfilment of this judgment against the house of their father. Ahitub, the grandson of Eli, seems to have succeeded him in the priesthood, (1 Samuel 14:3;) after him Ahimelech, (1 Samuel 22:11,) and next Abiathar, whom Solomon thrust out of the priesthood in fulfilment of this prophecy. 1 Kings 2:27. Eli’s eyes and heart were thus consumed in the posterity that succeeded him. none of whom lived to old age, but all died in the bloom of manhood. See still other woes foretold in 1 Samuel 2:36.



Verse 34 

34. And this… a sign — The death of Hophni and Phinehas in one day should be a sign that all these woful predictions should surely come to pass.



Verse 35 

35. I will raise me up a faithful priest — By this “faithful priest” some have understood Samuel, and others Zadok, while a few argue that both of them may be intended. Samuel, indeed, succeeded Eli as judge of Israel, and during his lifetime the Aaronic priesthood seems to have fallen into neglect; but it is certain that neither he nor his descendants were established in the priesthood, so that it cannot be said that God “built him a sure house.” Therefore it is better to understand Zadok to be this faithful priest. As a part of this prophecy received its fulfilment in the thrusting out of Abiathar, so this verse was fulfilled in the consecration of Zadok. 1 Kings 2:35; 1 Chronicles 29:22. Zadok was a descendant of Aaron through Eleazar, (1 Chronicles 24:3,) and therefore God’s promise to Aaron was not made void by the impiety of Eli’s sons, for in Zadok, Eleazar’s posterity were established forever. Compare Numbers 25:11-13. It is also well worthy of notice that in the temple of Ezekiel’s vision, which symbolizes the spiritual Church of the then future, the sons of Zadok are named as priests. Ezekiel 40:46; Ezekiel 43:19; Ezekiel 44:15; Ezekiel 48:11. 

He shall walk before mine anointed for ever — Before David, Solomon, and the later kings of Judah, until the passing away of the Hebrew monarchy before the Messianic kingdom, in which Christ himself is prophet, priest, and king.



Verse 36 

36. Every one that is left in thine house — Eli’s posterity should not be utterly cut off; but even after the deposition of Abiathar they would linger as mendicants around the faithful priest, and beg of him a pittance of money and of bread, or petition for some work pertaining to the priesthood, that would yield them food. Even after the seventy years’ exile we find descendants of Ithamar among the priests who returned with Ezra from Babylon. Ezra 8:2. “See,” says Dr. A. Clarke, “the sin and its punishment. They formerly pampered themselves, and fed to the full on the Lord’s sacrifices; and now they are reduced to a morsel of bread. They led themselves without fear; and now they have cleanness of teeth in all their dwellings. They wasted the Lord’s heritage; and now they beg their bread!”

03 Chapter 3 
Verse 1 

SAMUEL’S CALL, 1 Samuel 3:1-21.

1. Samuel ministered — See note on 1 Samuel 2:11. According to Josephus, Samuel was now about twelve years old. 

The word of the Lord was precious in those days — יקר, precious, costly; an epithet applied frequently to very rare and costly stones. 2 Samuel 12:30 ; 1 Kings 10:2; 1 Chronicles 20:2; Ezekiel 27:22. The meaning is that direct revelations from God had become exceedingly rare, and this fact was owing to the lamentable sinfulness of the priesthood and the people. As sinfulness in the individual heart drives away the Holy Spirit, so in the Hebrew nation it drove away the spirit of prophecy. A direct communication from God at such a time would truly be a precious thing. Unless we reckon Deborah, who is called a prophetess, (Judges 4:4,) so far as we know only two prophets had appeared in Israel (see Judges 6:8, and 1 Samuel 2:27) during the period that intervened between the time of Moses and this call of Samuel. 

No open vision — Literally, No divine communication was spread; that is, published abroad, made known. If, perchance, God revealed himself to pious individuals here and there, he gave them private revelations; but the persons thus honoured were not thereby constituted public prophets, nor sent to publish their communications to the people. In the midst of such spiritual darkness Samuel arose as a new luminary in Israel.



Verse 2 

2. It came to pass at that time — Not the night following the day on which the man of God appeared to Eli, (1 Samuel 2:27,) as Drusius, Patrick, and others suppose, for, as a part of this call of God to Samuel contained a prophecy against Eli, it is probable that some considerable time had elapsed since the man of God delivered his message; but the words at that time (Hebrews, in that day) refer more naturally to the period designated by those days in the first verse, when the word of God was rare, than to any particular day or part of a day. 

In his place — In his sleeping apartment, either in the court of the tabernacle or near by it. 

His eyes began to wax dim — By reason of old age. This statement seems to be introduced here to explain why Samuel ran so hastily to Eli when he heard his name called, as though he supposed the high priest, being partially blind, needed his assistance.



Verse 3 

3. Ere the lamp of God went out — Before the dawning of the day. Compare Exodus 27:21.



Verse 4 

4. The Lord called Samuel — In an audible voice, by pronouncing his name. Compare Genesis 22:1; Exodus 3:4.



Verse 7 

7. Samuel did not yet know the Lord — The first part of this verse is explained by the second. Samuel knew not the Lord in the way of receiving divine communications from him, for, as already stated, such communications were at that time rare.



Verse 10 

10. The Lord came, and stood — From 1 Samuel 3:15 we learn that Samuel beheld a vision as well as heard a voice, and, therefore, it is most natural to understand the words came and stood as designating a visible appearance. God was not only personally but visibly there, either in human form (Genesis 18:2; Genesis 18:33; Joshua 5:13-15) or in some angelic or surprising manifestation. Exodus 3:2-6. Hitherto Samuel had seen nothing, but had only heard the voice. Thrice the voice had called, and thrice the child had gone to Eli, supposing he had called. All this served as preparation for the vision, not only rousing Eli from his thoughtlessness, and putting his mind in a state of anxious expectation, but also impressing Samuel with a feeling that something remarkable was pending. Having thus prepared the way, the Lord not merely called as at other times, but he also came and stood, that is, revealed himself by some visible manifestation; and this, perhaps, so awed and surprised the child that he omitted the name of the LORD from the answer which Eli had directed him to make in case he heard the voice again.



Verse 11 

11. Shall tingle — With horror and alarm. As a loud, sharp, discordant note thrills one’s ears with pain, so the bitter tidings of Israel’s woe in the judgment about to fall on Eli’s house would shock all Israel. Compare the similar use of this proverbial saying in 2 Kings 21:12; Jeremiah 19:3.



Verse 12 

12. All… I have spoken — In the message recorded 1 Samuel 2:27-36. 

Begin… make an end — That is, commencing and finishing all. I will execute what I have spoken against Eli’s house completely — from beginning to end.



Verse 15 

15. Doors of the house — “Originally, when the tabernacle was simply a tent, travelling with the people from place to place, it had only curtains at the entrance to the holy place and court. But when Israel had become possessed of fixed houses in the land of Canaan, and the dwelling-place of God was permanently erected at Shiloh, instead of the tents that were pitched for the priests and Levites, who encamped round about during the journey through the desert, there were erected fixed houses, which were built against or inside the court, and not only served as dwellings for the priests and Levites who were officiating, but were also used for the reception and custody of the gifts that were brought as offerings to the sanctuary. These buildings, in all probability, supplanted the original tent-like enclosure around the court; so that, instead of the curtains at the entrance, there were folding doors, which were shut in the evening and opened in the morning.” — Keil. 
Samuel feared to show Eli the vision — His fear arose from the sad and dreadful nature of what the Lord had told him. The word vision implies something more than a mental process. It was an external appearance. See note on 1 Samuel 3:10.



Verse 17-18 

17, 18. What is the thing that… said unto thee — It will be observed that the English version supplies the words the LORD, but in his question Eli seems to have intentionally omitted the subject of the verb said. His words imply that he himself was uncertain who had called Samuel. He was doubtless strongly persuaded that it was Jehovah, for this had been his conviction when the child came to him the third time, (1 Samuel 3:8,) but not until Samuel had told him every whit, (1 Samuel 3:18 — כל הדברים, all the words, that is, the entire communication of 1 Samuel 3:11-14,) was he absolutely sure; then he said, It is the Lord, and bowed in humble submissiveness before the sad and solemn prophecy. If he had entertained any doubts respecting the message of 1 Samuel 2:27-36, all doubt must have vanished now, as that message received confirmation through the child Samuel, whose word he could not doubt.



Verse 19 

19. Let none of his words fall to the ground — Let none of his prophecies fail of fulfilment, so that it soon became known, far and near, that he was a divinely accredited prophet, and all his sayings surely came to pass. Compare 1 Samuel 9:6.



Verse 20 

20. From Dan even to Beer-sheba — Dan, elsewhere called also Laish, (Judges 18:29,) was situated about twenty-five miles north of the Sea of Galilee, and Beer-sheba in the south of Palestine, toward the borders of Arabia. These places served to designate the two extremities of the land of Israel. Compare Judges 20:1; 2 Samuel 3:10; 2 Samuel 17:11; 2 Samuel 24:2; 2 Samuel 24:15; 1 Kings 4:25.



Verse 21 

21. The Lord appeared again — Rather, continued to appear; that is, from time to time. 

Revealed himself — Discovered himself, or was unveiled. “The Lord uncovered the ear — such is the literal expression; a touching and significant figure, taken from the manner in which the possessor of a secret moves back the long hair of his friend, and whispers into the ear thus laid bare the word that no one else may hear. It is a figure which precisely expresses the most universal and philosophical idea conveyed by the term Revelation, thence appropriated in the theological language both of East and West.” — Stanley. 
By the word of the Lord — By communications like the one just related. Literally, the expression is, In the word of the Lord. The word of the Lord was the very element in which he lived. Thus was Samuel caused to ask of Jehovah, that is, caused to be in continued intercourse with him, as he himself might ever be reminded by his very name. See note on 1 Samuel 1:28. Accordingly, the word of the Lord was no longer so costly and rare as it had previously been in Israel, (1 Samuel 3:1,) for throughout the land Samuel was known to habitually receive communications from Jehovah. “He is, also, the first instance of a prophet gradually raised for his office from the earliest dawn of reason. His work and his life are the counterparts of each other. With all the recollections of the ancient sanctuary impressed upon his mind, with the voice of God sounding in his ears, not, as in the case of the elder leaders and teachers of his people, amidst the roar of thunder and the clash of war, but in the still silence of the tabernacle, ere the lamp of God went out, he was the more fitted to meet the coming crisis, to become himself the centre of new institutions which should themselves become venerable as those in which he had been himself brought up.” — Stanley.
04 Chapter 4 
Verse 1 

1. The word of Samuel came to all Israel. Now Israel went out against the Philistines — Some have thought that the first sentence of this verse belongs to the narrative of the preceding chapter, and the English version gives countenance to this view. But let the words and and now (in the Hebrew the same word, וי ) be transposed, and the meaning of the sacred writer will be more readily seen. Now the word of Samuel came to all Israel, and Israel went, etc.; that is, Israel went out to battle in accordance with the word of Samuel, or by reason of his word. Perhaps they were encouraged by the appearance of the prophetic gift in Israel. Hence their wonder and surprise on being defeated. 1 Samuel 4:3. The Israelites had now for a long time been under the yoke of the Philistines, and it seems to have been the same subjection from which Samson began to deliver them, (Judges 13:5,) but from which they were not entirely freed until the time of Samuel. 1 Samuel 7:13-14. The severe losses of this battle were doubtless providentially designed to teach Israel important lessons, and the captured ark, by its effect upon the Philistines and their gods, magnified the name of Jehovah among the heathen more than its remaining in the tabernacle could have done. Therefore we need not wonder that the word of God, through Samuel, counselled Israel to go forth even to this disastrous battle. 

Eben-ezer — This name was given to the place at a later day, after Jehovah had given Israel a signal victory over the Philistines. 1 Samuel 7:12. Its mention here, and in 1 Samuel 5:1, before the place had received the name, would naturally be made by an author writing at a later period, when this had become the common and well-known name of the place. Both Eben-ezer and Aphek must have been situated some few miles north or northwest of Jerusalem, but their exact locality has not been decided.



Verses 1-11 

CAPTURE OF THE ARK, AND DEATH OF ELI’S SONS, 1 Samuel 4:1-11.

This section records the beginning of the downfall of Eli’s house, and that bitter affliction of the tabernacle — the loss of the sacred ark. See note on 1 Samuel 2:32. Led by Jehovah’s word, as communicated through Samuel, Israel goes out to battle with the Philistines; but it is that it may be made to feel its utter weakness without Jehovah’s constant aid. The impiety of the nation demanded a signal chastisement, especially in the persons of its religious leaders, and Divine Wisdom saw fit to inflict it in the way here recorded. In the first engagement four thousand Hebrews are left dead upon the field. The survivors hasten to their camp, and whilst all hearts are quaking with terror, or quailing under a sense of bitter loss, the elders hold a speedy consultation. It was probably a midnight conference. They feel that Jehovah is not with them as he had been with their fathers, but they vainly imagine that to have the ark of the covenant among them will be to have a talisman against all possibility of failure. Delusive trust! They had yet to learn that in a wicked age, and under the ministry of a flagitious priesthood, Jehovah’s presence may forsake even the sacred symbols. The ark was brought, and with it Eli’s sons, but Jehovah came not.



Verse 3 

3. Wherefore — Having undertaken the battle at the word of the Lord by Samuel, they had not dreamed of defeat, for why should God counsel them to go to war, and then deliver them over to defeat by a heathen foe? 

Let us fetch the ark — Their fathers conquered the Midianites when they carried with them into the war “the holy instruments,” (Numbers 31:6,) and Jericho fell when the ark was carried around it, (Joshua 6,) and they now vainly suppose that the same ark will surely save them from the hand of the foe. Previous to this, at the time of the Benjamite war, the ark had been removed from Shiloh, and abode for a time at Beth-el. Judges 20:27. Then, as now, the Israelites were counselled of God to go to war, but were nevertheless defeated. But then, as now, they were also themselves not without sin, and their arrogance and self-confidence needed to be deeply humbled.



Verse 4 

4. Between the cherubim — The word cherubim is plural, and needs not the final s, as some Bibles have. For the allusion, see Exodus 25:22.



Verse 5 

5. All Israel shouted — As many a modern army has done, and must naturally do in time of peril, at the sight of a mighty reinforcement. They felt confident now that victory would perch upon their banners.



Verse 8 

8. These mighty Gods — These Philistines speak the language of polytheists, not knowing that the God of Israel is ONE LORD. 

Smote the Egyptians with all the plagues — The word rendered plagues means literally smiting, slaughter, and special reference is made to the destruction of Pharaoh and his army in the Red Sea, which was on the border of the desert. In Exodus 13:20; Exodus 14:3; Exodus 14:11-12, the Egyptian shore of the Red Sea is called the wilderness. The other plagues of Egypt may also be included, and the phrase the wilderness need not be pressed, as though these Philistines in such an allusion must needs make precise statements.



Verse 10 

10. Fled every man into his tent — That is, to his own home. A large proportion of the Israelitish people dwelt in tents. Compare Joshua 22:7; 1 Kings 12:16. The Israelites were utterly routed, and fled pellmell from field and camp — an army completely panic-stricken and demoralized.



Verse 12 

12. His clothes rent, and… earth upon his head — Usual signs of calamity and grief. Compare Joshua 7:6; 2 Samuel 13:19; 2 Samuel 15:32.



Verses 12-22 

THE BITTER TIDINGS, 1 Samuel 4:12-22.

We might search the fields of literature in vain to find a more touching picture of human calamity and distress than these ten verses give us. The aged Eli, feeble and decrepit under the weight of eight and ninety years, goes forth from his place in the tabernacle and sits down by the wayside, where he may catch the first message from the battle. All the city is waiting the result in breathless expectation, and his heart is trembling for the safety of the ark. Perhaps it was taken away from Shiloh without his counsel or against his will. But though his anxiety to hear the first message leads him out by the wayside, the messenger seems to have rushed by him, intentionally, perhaps, knowing that the awful tidings would break the old man’s heart. But he soon hears the bitter wail of lamentation that rises from the city, and the messenger, coming into his presence, rapidly but impressively tells his woful tale. Eli’s trembling bosom throbs with wild intensity, but he still bears up until he hears it said, “The ark of God is taken!” Then burst the heart that had so long been sorrow-stricken, and, falling backwards from his seat, the venerable priest and Judge expired.

Then followed in another part of Shiloh another scene of woe. It was the mournful death of the wife of Phinehas. The bitter tidings brought on her travail pains, and these ended in death. No comforting words of surrounding friends could inspirit her, and with her dying breath she gave her child a name that would forever suggest to the memory of the living the bitter losses of that dreadful day.



Verse 14 

14. The man came in — Into some place by the gate of the city to which Eli seems to have hastened when he heard the crying.



Verse 15 

15. Eyes were dim — Literally: And Eli (was) a son of ninety and eight years, and his eyes stood, that is, became fixed; “spoken of a person afflicted with a disease of the eye, in which the pupil becomes fixed, so as no longer to contract and dilate.” — Gesenius.


Verse 17 

17. The messenger answered and said — The simple, direct, and yet climacteric way in which the messenger tells his tale of sorrow has attracted the notice of all critics. How few the words used to relate all the items of this thrilling message! How each successive statement rises in the announcement of a still severer loss! First he says: 

Israel is fled before the Philistines — This was the beginning of sorrows. 

A great slaughter among the people — This was worse than flight, and the cause of lamentation in thousands of Israelitish homes. 

Thy two sons also, Hophni and Phinehas, are dead — Most terrible tidings for a devoted father! And perhaps those sons had gone forth to the field of battle despite the father’s prayer and entreaties. Thus was fulfilled the prophecy of the man of God who had before announced the downfall of his house, (1 Samuel 2:34,) and this was to be for Eli the sign of yet heavier woes. 

The ark of God is taken — This was the calamity of the tabernacle in that which was Israel’s highest hope and glory. 1 Samuel 2:32. The ark was the symbol of the Divine Presence, and its loss foreshadowed, in Eli’s mind, the utter destruction of his nation and the abolishment of Jehovah’s covenant with them. In Judges 18:30, this capture of the ark is called “the captivity of the land,” so deeply was it, from the theocratic standpoint, identified and associated with the highest interests and holiest hopes of all Israel. And the wickedness of his sons had been largely the cause of all this woe! All these thoughts, and many more, rushed in upon his mind as the last terrible announcement fell upon his ear, and his enfeebled constitution and trembling heart could not endure the shock.



Verse 21 

21. She named the child — Though unable to answer or regard the words of comfort given by the bystanders, (1 Samuel 4:20,) she sufficiently aroused herself at the last moment to give her child a name. 

Ichabod — אי כבוד, Where the glory? equivalent to a negative statement, no glory, inglorious. Sad name for one to bear through life, a constant reminder of Israel’s shame and woe! This dying mother shows an example of profoundest affection for the cause of God. Though Israel’s armies fly, and thousands are slain, and among them her own husband, yet, like Eli, her grief is rather that the ark of God is taken.

The preceding chapters present to us the character of Eli in three different aspects: (1.) The devoted high priest. He takes particular interest in Hannah when he understands her sorrows, and bestows upon her his priestly benediction, (1 Samuel 1:17; 1 Samuel 2:20;) he tenderly reminds his sons of their awful responsibilities before God, (1 Samuel 2:25;) he bows in humble submissiveness to the prophecy of his downfall, (1 Samuel 3:18,) and shows his profound devotion to God by his anxiety for the ark, and his sudden fall and death at the tidings of its capture. We can find in him no indication of hypocrisy, or lack of faith in God. (2.) The partial judge. He judged Israel forty years, and, on the whole, was probably careful and just. We first meet with him sitting on his throne at the door of the tabernacle, where he appears quick to discern and reprove improprieties, (1 Samuel 1:14,) and this may be regarded as a fair example of his usual administration. But his partiality appears when his own sons are the offenders. Though their sins are black and dreadful, defiling the holy place and making even the offerings an abomination, yet he deals with them only by counsel and reproof. 1 Samuel 2:22-25. He should have used his power and authority as judge to correct such flagrant abuses and punish the impious offenders, even though they were his own flesh and blood. But they were his darling sons, and he forbore, (3.) The unduly affectionate father. Eli let his paternal love run away with his judgment; his fondness for his sons restrained him from the exercise of proper parental authority. We quote with admiration the excellent remarks of Adam Clarke: “Many fine families have been spoiled, and many ruined, by the separate exercise of these two principles. Parental affection, when alone, infallibly degenerates into foolish fondness; and parental authority frequently degenerates into brutal tyranny when standing by itself. The first sort of parents will be loved without being respected; the second sort will be dreaded, without either respect or esteem. A father may be as fond of his offspring as Eli, and his children be sons of Belial; he may be as authoritative as the grand Turk, and his children despise and plot rebellion against him. But let parental authority be tempered with fatherly affection, and let the rein of discipline be steadily held by this powerful but affectionate hand, and there shall the pleasure of God prosper; there will he give his blessing, even life for evermore.”

05 Chapter 5 

Verse 1 

1. From Eben-ezer unto Ashdod — A distance of nearly thirty miles. 

Ashdod — in Greek, Azotus (Acts 8:40) — was one of the five chief cities of Philistia, (Joshua 13:3,) and the principal seat of the worship of Dagon.



Verses 1-12 

THE ARK OF GOD AMONG THE PHILISTINES, 1 Samuel 5:1-12.

The Philistine conquerors are soon to find that the ark is for them a fearful booty. With great rejoicing they carry it to their great idol’s temple, as if to say, Our God is mightier than the mighty God of Israel, and we will dedicate the ark to him. But miserable honours await Dagon, and fearful plagues visit his worshippers. Terror-smitten, they carry the ark from one place to another, supposing that change of locality might check its power for evil, but all without avail, for the presence of the ark spreads plague and terror everywhere.

Here we may see why Jehovah permitted the ark to fall into the hands of these idolaters. It would prove to them, in their own land, that Jehovah’s power was not in sword nor bow, nor chariot; that the ark alone, the mere symbol of his presence, could be used by him to crush their Dagon, and smite their land and its inhabitants with plagues. Nor was this capture of the ark without its salutary lessons for Israel. They never afterwards attempted to put it to a superstitious use. Their priests had defiled the tabernacle by their impiety, and had committed sacrilege in their use of the offerings. The sanctuary seems to have become totally neglected by several of the tribes of Israel, for as “men abhorred the offering of the Lord” (1 Samuel 2:17) at Shiloh, they turned to the practice of sacrificing on high places; or else, like Micah, (Judges 17:5,) made a tabernacle of their own with graven images, and set up an independent worship. Thus Israel failed to establish a central seat of worship, as well as a central government; the Levitical service became disorganized, and the worship at Shiloh a reproach; and the Lord allowed the ark of his presence to be taken from them as a judgment for their sins. Compare Psalms 78:56-66.

“The loss and the recovery of the ark,” says Milman, “would tend powerfully to consolidate the disorganized realm. The tidings of that awful calamity, the capture of the ark, the seeming abandonment of his people by their God, would sound like a knell in the heart of every one born of Israel. From the foot of Lebanon to the edge of the desert, from the remotest pastures of Gilead to the seacoast of Asher, the dormant religious feeling would be stirred to its depths. Even those who had furtively cast their grain of incense on the altar of Baal would be roused by the terrible shock, and prostrate themselves in penitence, if not in despair. That universal religious movement, from grief, from shame, from fear, would be maddened to tumultuous excitement at the tidings, as rapidly, as widely spread, of the restoration of the inappreciable treasure — Jehovah’s return in all his power and majesty to the center of his chosen people.”



Verse 2 

2. House of Dagon — Hebrew, Beth-Dagon; not here the name of a city, as at Joshua 15:41; Joshua 19:27, but the house or temple (1 Chronicles 10:10) in which Dagon was worshipped. The Philistines placed the ark in Dagon’s temple as a dedicatory offering to their god, who had gotten them their victory. Dagon was the great national god of the Philistines. His image bore the body of a fish, and the face and hands of a man. Various representations of this idol have been found on the Assyrian monuments, and in them all the characteristic feature is the figure of a fish. See note and cut at Judges 16:23.



Verse 3 

3. Dagon… fallen upon his face… before the ark — Not only will Jehovah not give his glory to another, nor his praise to graven images, but he will make idols themselves fall before him, (comp. Isaiah 19:1; Isaiah 46:1-2,) and thereby proclaim that he alone is God. 

Set him in his place again — Not knowing the cause of his fall, but perhaps supposing that it was by accident. How dim and low their notions of Deity!



Verse 4 

4. Only the stump of Dagon was left to him — רק דגון נשׁאר עליו, only Dagon was left upon him; Septuagint, only the spine ( ραχις ) of Dagon was left; marginal reading, only the fishy part was left. Those parts of the idol which resembled man, namely, the head and hands, were smitten off by Jehovah’s power, and thrown upon the sill of the door which led into the apartment of the temple where the idol stood; so there was left upon the pedestal only that part of the image which resembled a fish, and from which the idol received its characteristic name, Dagon.



Verse 5 

5. Neither the priests of Dagon,… nor any… tread on the threshold — They deemed that place, on which the nobler portions of their god had fallen, a spot too holy for human feet to press. Here behold the blind infatuation of idolatry! They should have acknowledged Dagon’s nothingness before Jehovah, and have said that his head and hands, after such disgrace, were only to be trodden under foot, like the threshold of a door; but they only make this disgrace of their idol an occasion of plunging into deeper superstition.



Verse 6 

6. Hand of the Lord was heavy upon them of Ashdod — Not only did Dagon suffer shame, but the persons and lands of his worshippers were visited with plagues. 

Destroyed them — Made them desolate and terror-stricken by fearful diseases on their bodies, and wasting devastation in their fields. The Hebrew word may be rendered, He caused them to be amazed, that is, by the fearful judgments with which he afflicted them. 

Emerods — There is some uncertainty as to the nature of the disease here indicated. The more proper English word is hemorrhoids, from the Greek αιμορροος, a flow of blood. Accordingly, Josephus and some English commentators understand it here to mean dysentery. Josephus says: “God sent a very destructive disease upon the city and country of Ashdod, for they died of the dysentery and flux, a sore distemper, that brought death upon them very suddenly; for before the soul could, as usual in easy deaths, be well loosed from the body, they brought up their entrails, and vomited up what they had eaten, and what was entirely corrupted by the disease.” But 1 Samuel 5:12 clearly shows that the disease was not necessarily fatal. A more plausible explanation is, that which makes the word mean bleeding piles, and this is favoured by the English and several ancient versions of 1 Samuel 5:9, where see note. The Hebrew word is the plural of עפל, a hill, and, used to designate some disease of the body, it would most naturally mean some rising or swelling of the flesh. Hence Gesenius, Furst, and Keil appropriately render the word by tumours or boils. In 1 Samuel 6:11 ; 1 Samuel 6:17, the word שׂחורים is used, whose root, according to Furst, means to glow, to burn, to kindle, and may therefore be properly rendered inflammatory tumours. The Masoretes have substituted this latter word in the keri for עפלים, perhaps, as some suggest, to make the reading more euphemistical. In 1 Samuel 5:9 the disease is spoken of as a breaking out, ( נשׂתר,) an expression most naturally used of boils or tumours. We may safely conclude, therefore, that the word has essentially this sense. See further on 1 Samuel 5:9 . 

Ashdod and the coasts thereof — These words are grammatically in apposition with them, and are added to indicate the extent of the plague. The Septuagint, evidently in anticipation of what is said in 1 Samuel 6:5, adds the following: “And in the midst of that region were produced mice, and there was a great confusion of death in the city.” Besides this, the Vulgate also has, “The villas and fields in the midst of that region burst up.” These are doubtless interpolations from other passages, though Thenius takes them as evidences of corruption in the Hebrew text.



Verse 7 

7. The ark… shall not abide with us — To idolaters, whether they be Israelitish or Philistine, Jehovah’s presence is a fearful scourge, and in idolatry they can have ease only by sending Him away.



Verse 8 

8. They sent — Feeling now that, though they had vanquished the Israelites, they could not endure the severe hand of their God, the lords of the Philistines come together in solemn convocation, and the great question before them is: 

What shall we do with the ark of the God of Israel — Their prize has become a sore burden on their hands, and they know not how to dispose of it. At length they decide: 

Let the ark… be carried about unto Gath — They seem to have imagined that the difficulty might have arisen from some local cause, and that a change of place might disarm the ark of its power. The site of Gath has long remained unknown. In 1857 Revelation J.L. Porter explored Philistia in special search of it, and supposes he has identified it with Tell-es-Safieh, which is situated ten miles east of Ashdod, and nearly the same distance south of Ekron.



Verse 9 

9. Hand of the Lord was against the city — In Gath, as in Ashdod, the presence of the ark was the cause of plagues. 

A very great destruction — Rather, a very great consternation; that is, by reason of the fearful plagues it spread. מהומה is from הום, to agitate, to throw commotion, Septuagint, ταραχος, tumult, commotion; compare השׁם, to amaze, in 1 Samuel 5:6 . 

In their secret parts — These words are adopted from the ancient versions, (Septuagint, Chaldee, Vulgate,) but have nothing to support them in the Hebrew text. Literally the Hebrew, as we render, stands thus: And there broke out on them boils. But what part of the body was thus affected we are not informed. The versions above named, and rabbinical tradition, however, with singular unanimity, represent the disease as affecting the anus. Hence the plausibility of rendering עפלים bleeding piles. This is supposed to receive support from Psalms 78:66, where it is said, in reference to this very judgment, He smote his enemies in the hinder parts. But אחור, translated hinder parts, may more properly be rendered back, or backwards, as is done by De Wette, Lengerke, and Alexander, in their works on the Psalms. There is nothing, therefore, in the Hebrew Scriptures to sustain the reference of this disease to any one particular part of the body. For aught that appears to the contrary, these swellings or boils may have broken out all over the body. It may, perhaps, be worth noticing in this connexion that Herodotus (1,105) mentions a plague, which he calls the female disease, ( θηλειαν νουσον ,) as being inflicted by a goddess of the Philistines upon some Scythians who plundered her ancient temple at Ascalon. According to Hippocrates, this disease came from continual exercise on horseback, and resulted in the loss of virility, whereupon the victims clothed themselves in the attire, and betook themselves to the habits and employments, of women.



Verse 10 

10. They sent the ark… to Ekron — A city some ten miles north of Gath. Compare Joshua 13:3. From city to city does the ark of Jehovah spread terror and confusion.



Verse 11 

11. A deadly destruction throughout all the city — מהומה מות, confusion of death in all the city; that is, consternation caused by many sudden deaths. Ekron, as well as Gath and Ashdod, is smitten with the plague, and many die. Therefore they abandon all hopes of keeping their prize within their borders, and at once resolve to send it away to its own place.

06 Chapter 6 

Verse 1 

RETURN OF THE ARK TO KIRJATH-JEARIM, Samuel 1 Samuel 6:1 to 1 Samuel 7:1.

1. Seven months — “So enfeebled and debased was Israel by their sins, that they durst not or would not attempt to recover it. God displayed his own power by bringing back the ark, not by the hands of Israel, but by those of his enemies.” — Wordsworth.


Verse 2 

2. The priests and the diviners — These were the sacred orders among the Philistines, as the sacred scribes and magicians were among the Egyptians. Genesis 41:8; Exodus 7:11. 

Wherewith we shall send — That is, with what kind of a present. 

To his place — The land of Israel. They had already fully resolved to send the ark back, but they wished to be careful about the manner of their sending it, lest further woes afflict them.



Verse 3 

3. Send it not empty — That is, send it not without an offering. Compare Exodus 23:15. 

Return him a trespass offering — The Hebrew is emphatic — by all means return him a trespass offering. On the trespass offering see Leviticus 5:6. They doubtless meant to render the God of Israel this offering as a satisfaction for their offence in carrying his ark out of its own land. 

Then ye shall be healed — It is better to render this as a conditional sentence, then may ye be healed, etc., for from 1 Samuel 6:9 we infer that these diviners still suspected that it was only by chance that they were smitten.



Verse 4 

4. Five golden emerods, and five golden mice — Perhaps these Philistine soothsayers had heard the history of the brazen serpent, (Numbers 21:4-9,) and therefore supposed that the wrath of Israel’s God might be appeased by talismans. At all events, it was a common custom among the heathen nations of antiquity to make use of such talismanic offerings as a preservative against evil. Apollonius of Tyana is said to have made a brazen scorpion and set it on a pillar in the city of Antioch. whereupon the scorpions of that country all vanished. See many examples given in Kitto’s “Daily Bible Illustrations.” Had the ark remained in their own country, these talismans would, of course, have been set up in their midst; but when the ark was sent away, they deemed it most proper to send them along with it into its own land. The annexed cut is a picture of a Greek votive tablet in the British Museum. It is thought to present the lower part of the face of a woman who, healed of an affection of the nose or mouth, had caused this tablet to be placed in the temple of some god in token of her gratitude for her healing. 

According to the number of the lords — One golden mouse and one golden boil for each of the five confederate cities, and golden mice for other cities besides these. See 1 Samuel 6:17-18.



Verse 5 

5. Images of your mice that mar the land — This plague is here for the first time distinctly mentioned, though something of the kind is implied, 1 Samuel 5:6, where the coasts of Ashdod are said to have been smitten. A sudden and rapid increase of this little animal in seven months might be a sore plague indeed to the harvest fields of the Philistines. “Of all the smaller rodentia which are injurious, both in the fields and in the woods, there is not,” says Professor Bell, “one which produces such extensive destruction as this little animal when its increase, as is sometimes the case, becomes multitudinous.” 

You… your gods… your land — Their persons were plagued with boils, their gods with disgrace, and their land with mice.



Verse 6 

6. As the Egyptians — The miracles of the exodus had been noised abroad among many nations, and inspired them with a fear of Jehovah. See 1 Samuel 4:8; Joshua 2:10; Joshua 9:9.



Verse 7 

7. A new cart — Compare 2 Samuel 6:3. An old vehicle, or one used for meaner purposes, would not accord with the sacredness of the ark. 

Two milch kine, (cows,) on which… no yoke — And therefore not likely, in the natural course of things, to be at once docile and tractable.

Bring their calves home from them — Which would add still more to the difficulty of drawing them away from their own fields.



Verse 8 

8. Jewels of gold — Rather, vessels of gold; that is, the golden images mentioned in 1 Samuel 6:4. 

A coffer — A chest, or box. They did not venture to open the ark and put the golden vessels in it, but placed them in a chest beside it.



Verse 9 

9. His own coast — The land of the ark, the same as his place, in 1 Samuel 6:2. 

Beth-shemesh — Situated about seven miles southeast of Ekron; it was a border city of the tribe of Judah, (Joshua 15:10.) and one allotted to the Levites. Joshua 21:16. It was identified by Dr. Robinson, in 1838, with the modern Ain Shems. 

A chance — An accident; a fortuitous event.

There still lingered in some minds the thought that possibly the ark was not the cause of their troubles.



Verse 12 

12. The kine took the straight way — Literally, were straight in the way on the way of Beth-shemesh, in a highway they continued going and lowing. This wondrous sign was evidence, beyond all possibility of doubt, that it was Jehovah’s hand that had smitten Philistia, her people, and her gods. 

The lords of the Philistines went after them — Their eyes had never witnessed a sight like this before, and they were anxious to see it to the end.



Verse 14 

14. And they — Namely, the Levites mentioned in the next verse, for probably a large proportion of the Beth-shemites were Levites.



Verse 15 

15. The Levites took down — We have already noticed that Beth-shemesh was a city of the Levites, (see on 1 Samuel 6:9.) There was fitness in the kine stopping and standing still, when they had brought the sacred treasure to those whose duty it was to look after it.



Verse 16 

16. Returned to Ekron the same day — Which might easily be done, providing they knew the route — the distance being only seven miles. “It might be said, by those ignorant of the country, that the whole distance being a level plain, there was no great miracle needed to secure the safe transmission of the ark over this comparatively short distance; but let them make a similar experiment, and stake their skepticism upon its success, if they have the courage to do so, or let them even try to reach Ain Shems themselves without a guide, and see how they will succeed.” — W.M. Thomson.


Verse 18 

18. Both of fenced cities, and of country villages — From which it appears that many more images of the mice were sent than of the boils.

Perhaps the plague of mice had marred the whole land, while that of boils was confined to the places where the ark had been. This statement is not a contradiction of 1 Samuel 6:4, as Thenius asserts, but additional information which the writer paused not there to record. 

Even unto the great stone of Abel — ועד אבל, and unto Abel. Instead of אבל, Abel, two codices of Kennicott and one of De Rossi read אבן, a stone, as in 1 Samuel 6:14-15, and this reading is sustained by the Septuagint and Chaldaic versions, and is most probably the true one. If, now, we simply change the pointing of עד, unto, to עד, a witness, we relieve the latter part of this verse of all the obscurity that clings to it in the English version. Thus amended it reads: And a witness is the great stone whereon they set down the ark of the Lord unto this day, in the field of Joshua, the Beth-shemite; that is, the stone is a witness unto this day of the facts related in 1 Samuel 6:14-18 . This construction has the sanction of Thenius and Keil.



Verse 19 

19. He smote the men of Beth-shemesh, because they had looked into the ark — Some irregularities may be observed in their hastily using the cart for their wood, and milch kine for a burnt offering; but these may be apologized for on the supposition that the cart and kine could never be put to nobler uses, and might, if preserved, be put to meaner and unworthy usage. But to look into the ark, which implies the removal of the cover and the golden cherubim, (Exodus 25:20-21,) and to do this in the open field, and in full view of all the multitudes that came flocking in from the surrounding harvest fields — this was the foulest kind of sacrilege, and justly merited the severest judgment of Heaven. 

Fifty thousand and threescore and ten men — It is possible, indeed, that the remarkable events here described might have called together such an immense host as is here named, but it is extremely improbable, and the message sent to the inhabitants of Kirjath-jearim, (1 Samuel 6:21,) which was only six or seven miles distant, implies that they had not until then heard of the return of the ark from Philistia. The Septuagint has the same as the Hebrew, but other versions vary. Syriac and Arabic, Five thousand and seventy. Chaldee, Of the elders of the people seventy men, and of the congregation fifty thousand. Vulgate, Of the people (populo) seventy men, (viros,) and fifty thousand of the common people, (plebis.) An old Rabbinical tradition, with which some more modern expositors partially coincide, says that only seventy men were slain, but, being elders or chief men, they were of as much importance as fifty thousand ordinary persons. But such explanation is hardly worth recording. The Hebrew is, literally, he smote among the people seventy men, fifty thousand men, and some explain this as meaning seventy men of fifty thousand; but this leaves the main difficulty of the passage unsolved, namely, how to account for the presence of fifty thousand men. There is, probably, a corruption in the text. Three codices of Kennicott, and Josephus, omit the words fifty thousand men, and it is, perhaps, best to regard them as an interpolation.



Verse 20 

20. Who is able to stand — For Israelite as well as Philistine is smitten by the presence of the holy shrine. 

To whom shall he go up from us — Who next will dare take charge of him?



Verse 21 

21. Kirjath-jearim — A city about seven miles northeast of Beth-shemesh, and the nearest large town on the way from Beth-shemesh to Shiloh. This may have been one reason why the Beth-shemites sent thither for men to come down and fetch up the ark. Ancient Kirjath is represented by the modern village Kuriet-el-Enab, “city of grapes.” See note on Joshua 9:17.

07 Chapter 7 

Verse 1 

1. This verse belongs to the narrative of the sixth chapter, and should not have been separated from it. 

Brought it into the house of Abinadab in the hill — Why the ark was not taken back to Shiloh and placed in the tabernacle we are nowhere informed. Some have supposed that that place was destroyed by the Philistines after the capture of the ark, and others that it had been so profanely desecrated by the wickedness of Eli’s sons as to be no longer an appropriate place for it. Its location in the house of Abinadab, who was, perhaps, a Levite, and the consecration of Eleazar to keep it, were probably all done by the advice and direction of Samuel. Here the ark remained until David removed it to Jerusalem. 2 Samuel 6.



Verse 2 

THE GREAT DELIVERANCE AND REFORM UNDER SAMUEL, 1 Samuel 7:2-17.

2. Twenty years — A period of silence in the history of Israel. What notable events occurred and what Samuel did during these twenty years are largely matters of conjecture. Some suppose that this period was nearly simultaneous with the twenty years of Samson’s judgeship. Judges 15:20. This opinion claims no certain proof in the biblical record; only it is probable that the forty years of Philistine oppression (Judges 13:1) from which Samson began to deliver Israel is the same oppression which was completely removed by the instrumentality of Samuel, as recorded in this chapter. Samson’s authority as judge was confined to southwestern Israel, and probably never came in contact with that of either Eli or Samuel. There is nothing at war with the supposition that two or more judges in Israel were contemporary. In our Introduction to Judges we have shown that the officers of Israel bearing that title, and raised up of God from time to time to deliver the people from their oppressors, were not regular national governors, whose authority extended over all the land.

During these twenty years Samuel was not idle. He was known to be a prophet of Jehovah, and often acted as judge, but probably most of his time was spent in retirement and in founding the schools of the prophets. See on 1 Samuel 10:5. When Shiloh was made desolate he probably took care to preserve the precious records of the law, of which he doubtless made much use in teaching the younger prophets who gathered around him. Of Samuel’s marriage and domestic life we know nothing; but we know that his sons walked not after the pattern of their father’s piety. 1 Samuel 8:3. The worship of Baal and Ashtaroth crept in among the people, and the ark remained in obscurity at Kirjath-jearim. 

Lamented after the Lord — This both Gesenius and Furst render, assembled themselves after Jehovah. But no sufficient reason is given for taking the Hebrew word נהה in this sense of assembling together. To be sure, the Niphal form occurs here only, but the Kal form, in Ezekiel 32:18, and Micah 2:4, means to wail, to lament, and, therefore, with Thenius and Keil, we adhere to the common translation. The people remembered how gloriously the Lord had manifested himself to Israel in former years, and therefore they lamented after the Lord, that is, longed for his glory to appear again.



Verse 3 

3. Samuel spake — His words of warning and reproof had probably been instrumental in causing the lamentation after the Lord just referred to. Upon their showing proper signs of repentance and humiliation he comes forth to lead them in the great work of reform.



Verse 4 

4. Baalim and Ashtaroth — Male and female deities of several of the neighbouring nations, especially of the Zidonians. See on Judges 2:11-13. Israel repeatedly fell into the worship of these idol gods.



Verse 5 

5. Mizpeh — A city of Benjamin, (Joshua 18:26,) principally celebrated for the events recorded in this chapter, and for the inauguration of Saul. 1 Samuel 10:17. At this place, also, the tribes had once before assembled to counsel revenge on Gibeah for the abuse of the Levite and his concubine, (Judges 20:1,) and here Gedaliah briefly ruled as governor of the Jews left in the land after the Babylonian exile. 2 Kings 25:23. Its site is a point yet in dispute. Robinson and others place it at the modern Neby Samwil, five miles northwest of Jerusalem; but Thomson has doubts of his correctness, (“Land and Book,” vol. ii, p. 545,) and more recently Stanley has suggested Scopus, a height about a mile north of Jerusalem. This latter position is advocated by Dr. Bonar and George Grove, (in Smith’s Dictionary,) but Neby Samwil is best supported by all the evidence in the case. 

I will pray for you — The penitence and obedience shown by their putting away the false gods (1 Samuel 7:4) encouraged the holy prophet to intercede for them, and the result showed that the inworking prayer of a righteous man availeth much. James 5:16.



Verse 6 

6. Drew water, and poured it out before the Lord — Dr. Kitto thinks that this act was the confirmation of an oath — a solemn vow; and tells us that such is an oriental method of confirming an oath or a promise. But, in the absence of any analogous custom recorded in Scripture, (and we have there many forms for oaths,) we adhere to the more common interpretation, and understand this pouring out of water as a symbolical action indicating their humiliation and contrition before God. Thus the Targum paraphrases it: They poured out their heart like water in penitence before the Lord. In accordance with this imagery Hannah is said, in the sorrow of her spirit, to have poured out her soul before the Lord. 1 Samuel 1:15. Compare also Lamentations 2:19, and Psalms 22:14; Psalms 62:8. 

Fasted — A further sign of their repentance and humiliation. 

And Samuel judged… in Mizpeh — He declared to them the greatness of their sins, the necessity of their reformation, and the methods by which such reformation must be accomplished. He also, perhaps, gave judgment on individual cases of difficulty.



Verse 7 

7. The Philistines went up against Israel — They suspected that the great gathering at Mizpeh was for purposes of war, and these lords were anxious to nip such rebellion in the bud. 

Afraid — They felt their own weakness, and remembered how long the Philistines had oppressed them.



Verse 8 

8. Cease not — The marginal reading is more accurate, Be not silent from us from crying. They now feel that if deliverance comes at all, it must come from Jehovah.



Verse 9 

9. A sucking lamb — שׂלה חלב, a lamb of milk, that is, young and tender, only seven or eight days old, (Leviticus 22:27,) such “being the most suitable to represent the nation that had wakened up to new life through its conversion to the Lord, and was, as it were, newborn.” — Keil. 
A burnt offering wholly — Not cut up and divided, as sacrificial victims often were, but offered entire. We need not suppose that Samuel offered this burnt-offering with his own hand, and thus assumed a function of the priesthood. The co-operation of the priests on such occasions being generally understood, no particular reference to that fact was here necessary. Samuel stood by and blessed the sacrifice. Compare 1 Samuel 9:13, and note.



Verse 10 

10. The Lord thundered with a great thunder — Rather, with a great voice. Thus in Samuel’s day was Hannah’s prophecy fulfilled. 1 Samuel 2:10. Compare also the marginal references. This amazing miracle was wrought in answer to Samuel’s prayer, and was a confirmation of his words to Israel as recorded in 1 Samuel 7:3. It showed, too, that the Jehovah of the exodus was still powerful to save his people and confound their enemies.



Verse 11 

11. Israel… pursued the Philistines — The Israelites followed up this victory which the Lord had gained for them, and thus mightily profited by the Divine interposition. 

Until… under Beth-car — The site of Beth-car is unknown, but must have been off to the west or southwest of Mizpeh, perhaps as far as the great plain of Philistia. Under Beth-car may imply that this place was situated on some eminence; or the meaning may be below, that is, beyond, Beth-car. We may reasonably suppose that the men of Israel continued their pursuit for several days, not giving it over until they had gained from the Philistines all that they had lost through them aforetime.



Verse 12 

12. Shen — This word signifies a tooth, and seems to have been the name of some projecting eminence or rock having the form of a tooth. Its situation is now unknown. 

Eben-ezer — Stone of help; a monument to remind Israel that their victories were of the Lord. At this very spot the ark was captured twenty years before, and here it is notable that God now gives them such a wondrous triumph. The contrast between the two events is full of rich suggestions.



Verse 13 

13. Came no more into the coast of Israel — They did not succeed in regaining what they had lost in Israel; they came no more as they had been wont to come, driving Israel before them and bringing them into subjection. The passage does not mean that the Philistines made no further attempt to enter the territory of Israel, for the contrary is implied in the words that immediately follow. 

The hand of the Lord was against the Philistines all the days of Samuel — They made repeated attempts to regain their lost cause, and Saul kept up a constant war against them all his days, (1 Samuel 14:52,) but not until after the death of Samuel did they enter triumphantly the coasts of Israel. 1 Samuel 31:1. While the holy Samuel lived, all their efforts to conquer Israel resulted in defeat. He thus completed the deliverance which Samson began many years before. Judges 13:5.



Verse 14 

14. From Ekron even unto Gath — That is, all the cities within a supposed boundary line running from one of these places to the other, but not including these places themselves, for it nowhere appears that Ekron and Gath had ever hitherto been in possession of the Israelites. 

Peace between Israel and the Amorites — This signal fact is mentioned because the Amorites were the most powerful of the Canaanitish nations, and therefore the historical importance of such a peace between them and Israel. Some expositors understand that the word Amorites here designates all the Canaanitish nations besides the Philistines. They were overawed by the great victory of Israel, and thought it wise to make peace with them.



Verse 15 

15. All the days of his life — Though Saul superseded him in the government, and was recognised as the anointed king of Israel, yet Samuel never lost his influence over the people; and for him Saul ever had the profoundest reverence. So he actually executed the office of judge to the day of his death. See note at the beginning of chap. 12.



Verse 16 

16. Beth-el… Gilgal… Mizpeh — These places, with Ramah, he seems to have designated as places where he might be found at certain stated seasons of each year, and where the people from the neighbouring districts might resort unto him for counsel or judgment. On Beth-el, see Genesis 28:19, and Joshua 7:2. There were three places that bore the name of Gilgal: one, in the western part of Central Palestine, was a royal city of the Canaanites, whose king had been overthrown by Joshua, (Joshua 12:23;) another was at the site of the modern Jiljilia, about halfway between Jerusalem and Shechem; and the third was in the plains of Jericho. This last is the Gilgal mentioned in this verse, and was the most celebrated of the three. Here the Israelites first pitched their camp when they entered the Land of Promise, and here the tabernacle probably remained during the wars of the Conquest, and until it was set up at Shiloh. It was ever regarded by Israel as a sacred place. See on Joshua 4:19; Joshua 9:6. So Samuel, leaving his house at Ramah, would pass northwards to Beth-el, thence southeasterly to Gilgal, and thence westwards to Mizpeh, from which place it would be an easy return to Ramah. On Mizpeh, see 1 Samuel 7:5.



Verse 17 

17. There was his house — See on 1 Samuel 1:1. He probably lived at Shiloh till the time of Eli’s death, and then, upon the desolation of the tabernacle, he returned to the home of his infancy, and made it his permanent residence. 

There he built an altar — For the principal seat of his judicial ministry must not be without the holy service. The law required all sacrifices to be offered at the tabernacle. Deuteronomy 12:13-14; but after the ark and tabernacle had become separated, and Shiloh lay desolate, there seems to have been a feeling that now that law was not binding. See note on 1 Samuel 9:12. And doubtless the shameful conduct of many of the priests at Shiloh had driven not a few in Israel to sacrifice elsewhere, even before the ark was captured. It is possible, however, that Samuel had the tabernacle removed at this time from Shiloh to Ramah. At a later time it was at Nob, (1 Samuel 21:1-7,) and still later at Gibeon. 1 Kings 3:4.

08 Chapter 8 

Verse 1 

1. Made his sons judges — Not with authority equal to his own, but assistant judges, who might attend to judicial matters in remote places, to which Samuel’s age prevented his going. “As we do not find that either God or the people censured him for making his sons judges in Israel, we may infer that he had properly educated them, and that they appeared well qualified for the office, and were appointed to it for the good, and by the approbation of, the people.” — Scott. At the same time there is not sufficient reason to believe that Samuel designed to make the judgeship hereditary, and expected his sons to succeed him in the government of Israel. See on 1 Samuel 12:2.



Verse 2 

2. In Beer-sheba — Their chief seat was there, as Samuel’s was at Ramah. Probably the recovery under Samuel of many cities from the Philistines (1 Samuel 7:14) made it expedient to have some kind of magistrates appointed in the southern part of the country.



Verse 3 

3. Turned aside after lucre… took bribes… perverted judgment — Three evils which cannot be too strongly reprobated in a judge. The Hebrew word בצע, here translated lucre, means properly ill-gotten gain — that which is obtained by violence or fraud. The judge who covetously puts his hand on ill-gotten gain will be easily overcome with bribery, and he who takes bribes will necessarily pervert judgment and truth.



Verse 5 

5. Make us a king — What higher tribute of esteem and confidence could a people show their governor than to submit entirely to his hands the reorganization of their government, and the selection and appointment of a king? They probably wished to follow the law of Moses, (Deuteronomy 17:15,) “Thou shalt in any wise set him king over thee whom the Lord thy God shall choose,” and they knew no other way of ascertaining the Lord’s choice than by this holy prophet. But this action seems to have been attended with a clamorous and mandatory spirit which was displeasing in the sight of God and of Samuel. 

Like all the nations — Perhaps their heathen neighbours had taunted them as being a nation without a king, and therefore they aspired to rival these nations in the appearance of worldly power and grandeur. “The Eastern mind is so essentially and pervadingly regal that to be without a sovereign is scarcely an intelligible state of things to an Oriental, and the Israelites must have had occasion to feel that the absence of a king gave them an appearance of inferiority in the eyes of their neighbours, incapable of understanding or appreciating the special and glorious privileges of their position. Even good men, able to appreciate the advantages of existing institutions, would eventually become weary of a peculiarity which the nations would obtusely persist in regarding as discreditable.” — Kitto.


Verse 6 

6. The thing displeased Samuel — The elders presented the matter very skilfully to Samuel, implying (1 Samuel 8:5) that they would be quite content if they could always have him for their ruler, or be sure that he would have a worthy successor; yet Samuel felt personally affronted, and could not but see that there was among the people a growing disaffection with the manner of their government.



Verse 7 

7. They have not rejected thee, but… me — These words imply that in his intercourse with Jehovah, Samuel had complained that the people had rejected him, and were dissatisfied with his administration; but it was rather against the Theocracy itself that their disaffection lay. They failed to understand or acknowledge that their misfortunes came not from lack of power and care on the part of Jehovah, but because of their own sins. Had they humbly and devoutly inquired the will of God in the matter, and asked for a governor after his own heart, and not after the model of the heathen powers, a most propitious change might have been effected in their form of government. To punish them for their ingratitude and disaffection he gave them a king in his anger, and took him away in his wrath. Hosea 13:11.



Verse 8 

8. According to all the works — All their rebellions and murmurings since the time of the exodus had been provocations to their Divine King, and now they add to all these offences by demanding the government of a human king. This being the case, Jehovah cannot now grant the desired change, except after solemn protest.



Verse 9 

9. Protest solemnly — Their ill-judged notions of a monarchy needed rebuke, and a monarchical form of government has its peculiar dangers. Israel must not take the responsibility of adopting that form of government without solemn warning as to the possible, and even probable, consequences. 

The manner of the king — The powers and privileges which a king will think it his right to exercise. See next verse. 

That shall reign over them — If we render this, as is equally proper, that may reign over them, the sense will be more plain. The Lord would fully warn his people of the possible dangers of a human monarchy, but he does not say that the king must necessarily, or would certainly, exercise despotic power and purposely afflict the people. It is clear from this passage that Jehovah did not favour Israel’s adoption of a monarchical form of government. But his wisdom and power did not interfere with their free action. The nation had long suffered from the neglect to fix upon a central place of worship, and the lack of a strong national government, whose proper authority should be heeded in every part of the land.



Verse 11 

11. This will be the manner of the king — משׁפשׂ, judgment, right, claim. The judgment or manner of the king is what he would claim as his prerogative and right. 1 Samuel 8:11-17 contain a statement of what an eastern king, like those of the nations around Israel, would claim. The items of his claim (which extends both to the persons and properly of his subjects) may be classified thus: 1. Over their persons; to seize them arbitrarily for his court-servants and attendants, (1 Samuel 8:11,) and appoint them to his military, agricultural mechanical, or domestic service, (1 Samuel 8:12-13.) 2. Over their property, whether it consist in lands, harvests, slaves, or beasts. 1 Samuel 8:14-17. Here are presented the main features of an absolute monarchy; but observe, they are set forth as the possible manner or judgment of the king himself, not as divine or God-given rights which every king must claim. In Deuteronomy 17:16-20, we learn that the king of Jehovah’s choice must in divers ways be limited in his power.



Verse 18 

18. Ye shall cry out in that day — By this dark picture of regal prerogative Samuel hopes that the people will withdraw their request for a king like those of the nations.



Verse 19 

19. The people refused to obey — They had counted the cost, and were willing to submit to regal exactions for the sake of having a government like the nations around them. “On this Samuel sorrowfully dismissed them to their homes, that he might have time to take the necessary measures for effecting this great change.” — Kitto.
09 Chapter 9 

Verse 1 

1. A man of Benjamin — The smallest of the tribes, and the one lately devastated by civil war, (Judges 20,) has the honour of giving the first king to Israel; but the subsequent conduct and tragic death of Saul made that honour a reproach. 

Kish, the son of Abiel — On this genealogy, see 1 Samuel 14:50, and 1 Chronicles 8:33; 1 Chronicles 9:39. Zeror, Bechorath, and Aphiah are not mentioned elsewhere. 

A mighty man of power — A man of wealth, as Boaz, (Judges 2:1,) and also, probably, a man of great physical strength. This latter quality would account for the strength and size of his son Saul. 

“When Saul speaks of his family as least of all the families of Benjamin, (1 Samuel 9:21,) it does not follow that Kish was not a powerful chieftain — Gibeah apparently belonged to him — but that as Benjamin was but a small tribe, so the division of it to which Saul belonged was not that which held the foremost rank. In Saul’s history we find an un-designed corroboration of the narrative in Judges 20:21. Benjamin, according to Numbers 26:38-40, was divided into six or seven families — probably the latter number. But Saul’s family, that of Matri, (1 Samuel 10:21,) is not one of them. Doubtless when the tribe was reduced to six hundred men several of the old families were obliterated, and in course of time new ones took their place.” — R.P. Smith’s Bampton Lecture for 1869.



Verses 1-16 

THE ANOINTING OF SAUL, 1 Samuel 9:1 to 1 Samuel 10:16.

In this chapter we are introduced to him who figures in the following history as the first king of Israel. But Samuel is yet the chief ruler, and Saul does not appear as reigning and exercising all his regal prerogatives until in chap. 13, after the prophet Samuel has given his last public counsel and exhortation to the assembled nation.



Verse 2 

2. A choice young man, and a goodly — In the vigour and prime of early manhood, and of a beautiful countenance. 

Higher than any of the people — Great respect was paid by the ancients to a noble presence. Herodotus (iii, 20) says of the Ethiopians: “They confer the sovereignty upon the man whom they consider to be of the largest stature, and to possess strength proportionable to his size.”



Verse 3 

3. One of the servants — Traditionally believed to have been Doeg the Edomite, afterwards chief herdsman of Saul. 1 Samuel 21:7. His being “detained before the Lord” at Nob shows him to have been religiously disposed, and this may account for his knowledge of the seer Samuel. See on 1 Samuel 9:6. 

Go seek the asses — “Among cattle in the East at all times, and especially in times ere horses were in use for riding, asses were of very much importance; and when, therefore, it was found one morning that some of Kish’s asses were missing, Saul himself, accompanied by a servant, at once set out in search of them. If such an incident now happened in Palestine, it would be at once concluded that the animals had been stolen; and it speaks well for the state of society in the time of Samuel that this suspicion never crossed the mind of Saul or his father. It was simply concluded that the asses had strayed.” — Kitto.


Verse 4 

4. Mount Ephraim — See note on Judges 17:1. There is great uncertainty in respect to this route of Saul after his father’s asses. He undoubtedly started from Gibeah, where was his home, (1 Samuel 10:26,) and, passing through or over ( עבר ) mount Ephraim, he must have gone in a northwesterly direction. In the absence of any evidence to the contrary, we naturally understand the land of Shalisha to be the country around Baal-shalisha, mentioned 2 Kings 4:42, and which, according to Eusebius and Jerome, was situated fifteen Roman miles north of Lydda, or Diospolis — the modern Ludd. Near this spot three water-courses unite in one large stream known as the Wady Kurawa, and hence, perhaps, the name Shalisha — land of three. From this point we can trace their course only by conjecture, for the land of Shalim is unknown, and the land of the Benjamites is literally the land of Yemini, and may, perhaps, have lain outside of the territory of Benjamin. If, however, the land of Yemini here means the territory of Benjamin, then the most probable conjecture is, that from the neighbourhood of Ludd they fetched a circuitous course, first easterly and then south, passing through the land of Benjamin somewhere east of Gibeah.



Verse 5 

5. Land of Zuph — Perhaps so called after one of Samuel’s ancestors who bore this name, 1 Samuel 1:1. It must have been situated south of Jerusalem, for when Saul started for his home in Gibeah he passed by Rachel’s sepulchre. 1 Samuel 10:2. We find a slight trace of the word in the modern Soba, which some regard as the Rama-thaim-Zophim of

1 Samuel 1:1; and probably the land of Zuph extended from this place southwards beyond Bethlehem.



Verse 6 

6. In this city — The city here referred to could not have been Ramah, Samuel’s home, as most commentators have assumed, for that lay five miles north of Jerusalem, (see note on 1 Samuel 1:1,) and Saul and his servant were now somewhere in the vicinity of Rachel’s tomb. 1 Samuel 10:2. What city it was we are nowhere told. But if it was not Samuel’s place of residence, how did Saul’s servant know that Samuel was there? This question we can answer only by conjecture, and the most plausible conjecture is, that this servant had heard on their route, or before they left Gibeah, that Samuel was to be at this city at this time. He seems to have had considerable knowledge of Samuel’s history and character, and would, therefore, naturally inform himself of his movements. See note on 1 Samuel 9:3. From 1 Samuel 9:12 we also learn that the prophet’s visit to the place in question was a hasty one, for he had come to the city on that day, and the maidens tell Saul and his servant to hasten if they would see him, implying that if they did not make haste he might depart from the city before they arrived. This place, being not far from Rachel’s tomb, could not have been either of the cities mentioned 1 Samuel 7:16-17, and regularly visited by Samuel in his yearly circuit. His going aside, therefore, from his usual circuit to bless the sacrifice in this more southern city may have caused special notices of it to be spread in that part of the country, and thus Saul’s servant might have gained his information.



Verse 7 

7. What shall we bring the man — “Then, as now, in the East, it would have been the height of rudeness and indecorum for any one to present himself before a superior or equal, especially if he had any request to make, without some present, more or less, according to his degree — not by any means as a fee or bribe, but in testimony of his homage, his respect, or his compliments.” — Kitto. See biblical examples of this custom in 1 Samuel 10:27, and the marginal references there.



Verse 8 

8. The fourth part of a shekel of silver — About fifteen cents.



Verse 9 

9. Beforetime in Israel — A long time before our historian wrote. According to some exegetes, this verse is an interpolation by a later writer; but if the books of Samuel were written, as we have supposed, (see Introduction,) about the time of Rehoboam or of his son Abijam, the historian himself may properly have spoken of a custom of Samuel’s time as prevailing beforetime in Israel, for Rehoboam reigned nearly a century after the death of Samuel. 

A Prophet… a Seer — According to the strict etymology of these words a prophet (nabi) is one who announces a divine oracle, a seer (roeh) one who sees some supernatural vision, or sees in some marvellous or supernatural way. The former would thus take his name from the fact of his communicating a divine message to others; the latter from the manner of his receiving a divine revelation. Seer is said to have been the more ancient or archaic name, but Abraham was called a prophet, (Genesis 20:7,) and in the days of Asa, king of Judah, more than a hundred years after Samuel, Hanani was called a seer. 2 Chronicles 16:7. The Septuagint reads: “The prophet the people ( ο λαος) were formerly accustomed to call the seer,” as if seer was the popular as well as the ancient name. Probably the name of seer lingered long after the name of prophet became the more common and popular title, for no common word goes out of use but by slow degrees. Samuel’s honoured ministry seems to have wrought this change of names. When he appeared in Israel the word of God was rare; there was no open vision. Chap. 1 Samuel 3:1. But there were probably plenty of seers — men not endowed with the divine gift of prophecy, nor established as prophets of Jehovah, as Samuel was, but shrewd and practiced observers of men and things, who were skilled in solving many of the doubts and difficulties of the common people. These were not honoured with the lofty title of prophet, which, the people of that time associated only with such saintly personages as Moses and Abraham, for the seers probably pretended to no divine mission or special inspiration from Jehovah. But from Samuel’s time onward the Lord spake often by prophets, and that office and order became an institution in Israel to offset the dangerous tendencies of the monarchy; and so the name seer gradually became obsolete.



Verse 11 

11. Young maidens going out to draw water — Like Rebekah (Genesis 24:15) and the daughters of Jethro. Exodus 2:16.



Verse 12 

12. Make haste now — For if ye do not see him before he goes up to the high place to bless the sacrifice and eat, ye may not be able to hold any private interview with him at all. See on 1 Samuel 9:6. 

Sacrifice… in the high place — The law ordained, (Leviticus 17:3-9; Deuteronomy 12:5-14,) and it was remembered in the days of Joshua, (Joshua 22:29,) that all burnt offerings must be offered upon one common altar. But the tribes of Israel failed both to drive out their heathen foes from the land, and to ascertain that central seat of worship where it would please Jehovah to record his name. And hence the practice of sacrificing in other places sprang up almost of necessity. The acts of Gideon (Judges 6:25-26) and of Elijah (1 Kings 18:30-32) received the divine approval, for they were to serve special purposes in bringing judgments upon the worship of Baal. But in the days of Samuel, Shiloh was desolate, the ark of the covenant was in Kirjath-jearim, and as yet there was no single place where Jehovah had recorded his name, and which he had designated as the one sole place where he would be pleased with sacrifice. Accordingly Samuel and the people are not to be censured for sacrificing in the high place. See 1 Kings 3:2.



Verse 13 

13. He doth bless the sacrifice — We are not to suppose that Samuel offered the sacrifice himself, for he was not a priest, (see note on 1 Samuel 7:9,) but, as Scott well says, “he poured out fervent prayers to the Lord for acceptance, and for his blessing on the service as a religious ordinance to the good of the souls, as well as on the food for the refreshment of the bodies, of those present.”



Verse 15 

15. The Lord had told Samuel — Probably in direct answer to prayer. For after the prophet had dismissed the people at Ramah (1 Samuel 8:22) he undoubtedly prayed God to show him the person to be anointed as the first king of Israel.



Verse 16 

16. Save my people out of the hand of the Philistines — This does not imply that Israel was now in subjection to the Philistines, for after the triumph of Mizpeh (chap. 7) the Philistines were not successful in their attempts to invade the land of Israel as long as Samuel lived; but this verse, as well as chap. 1 Samuel 7:13, shows that the Philistines continually harassed Israel by attempts to regain their lost dominion over them. 

I have looked upon my people — With an eye of compassion, and with intent to help them.



Verse 18 

18. The seer’s house — The house where he abides while in the city; the place he temporarily makes his home.



Verse 20 

20. Thine asses… are found — This must have convinced Saul that a true seer looked upon his heart. 

All the desire of Israel — Israel’s desire was for a king, and Samuel sees that Saul is the man to meet this desire. It is nowise improbable that Saul, the goodly, broad-shouldered youth of Gibeah, had already been talked of as a proper candidate for king, and many eyes in Israel had turned towards him with special interest. A man of great physical power and tall and commanding presence was the popular ideal of a king. And Saul filled this ideal well.



Verse 21 

21. Smallest of the tribes — And once almost annihilated by the tribal war. Judges 20. Saul is now little in his own eyes, but elevation to power developed in him a spirit of insubordinate ambition and pride. 1 Samuel 15:17.



Verse 22 

22. Parlour — לשׁכה is rendered chamber, 2 Kings 23:11; Nehemiah 13:5; Jeremiah 35:4; Ezekiel 40:45-46. Here it means the dining room set apart for Samuel and the thirty distinguished guests — chief citizens of the place — who were invited to eat with him. The rest of the people probably ate of the sacrifice in the open air.



Verse 23 

23. The cook — שׂבח, the slaughterer. He who had the whole charge of the preparation, not only of the cooking, but also of the butchering.


Verse 24 

24. The shoulder — Or leg, ( שׁוק .) Whether of the fore or hind quarter, or from the right or left side, we are not told. The older interpreters supposed it not to have been the right shoulder, because that was given to the priests. Leviticus 7:32. But it is possible that on this occasion Samuel, as president of the sacrifice, was honoured by receiving the portion usually given to the priests, and had ordered it to be reserved for the distinguished stranger whom the Lord had told him he would send that day. 

And that which was upon it — Interpreters have understood this variously, as the broth, (Maurer,) caul, (Clarke,) kidney, (Thenius,) thigh, (Targum.) Harmer understands that the shoulder was covered over with butter and milk — a great delicacy in the East. Luther translates הֶעליה what hung to it; and Keil explains it as such of the fat upon the flesh as was not intended for the altar. This last is, perhaps, the most simple explanation, but there is nothing in the passage or context to decide the precise meaning.



Verse 25 

25. From the high place into the city — So the place of this sacrifice was outside of the city, and apparently on a hill overhanging it. Communed with Saul upon the top of the house — The flat roofs of oriental houses were places of evening recreation as well as sleeping places. Otto Von Gerlach supposes that the topics of this conversation upon the roof were “the deep religious and political degradation of the people of God, the oppression by the heathen, the causes of the inability of the Israelites to stand before their foes, the necessity for a conversion of the people, and the want of a leader who was entirely devoted to God.”



Verse 26 

26. Called Saul to the top of the house — Rather, called unto Saul on the roof, for Saul had probably slept on the roof, and Samuel below.



Verse 27 

27. Bid the servant pass on before us — For he did not wish Saul’s anointing to be yet made public.

10 Chapter 10 

Verse 1 

1. A vial of oil — The Hebrew is emphatic — the flask of the oil; probably the holy anointing oil described Exodus 30:23-33, which Samuel had prepared for this express purpose. 

Poured it upon his head — Among the Hebrews this solemn ceremony had hitherto been used only on the priests, and the holy places and vessels of the sanctuary. Its application to the king would, therefore, serve to show that he was a sacred personage, and that the monarchy, like the priesthood, was a divine institution. Hence “the Lord’s anointed” became the common designation of the kings of Israel. Chap. 1 Samuel 12:3; 1 Samuel 12:5; 1 Samuel 24:6; 2 Samuel 1:14; 2 Samuel 1:16; Psalms 105:15. From

Psalms 133:2. we would naturally infer that the precious ointment was very copiously poured out. 

Kissed him — In token both of friendly congratulation and of homage. Compare Psalms 2:12. 

Captain over his inheritance — נגיד, prefect; overseer; prince. Solemn and responsible office. Compare the term משׁיח נגיב, Messiah Prince, or, the Anointed Prince. Daniel 9:25 .



Verse 2 

2. When thou art departed from me — Samuel proceeds, 1 Samuel 10:2-7, to give Saul three signs by which he shall know that God had chosen him king. 

Rachel’s sepulchre — See Genesis 35:19-20. There is no sufficient reason to question the traditional site of this place, which is at the modern Kubbet Rahil, a little to the northwest of Beth-lehem. 

In the border of Benjamin — This ran through the valley of Hinnom, just south of Jerusalem. Joshua 18:16. 

Zelzah — Some identify this place with the modern Beit-jala; but this passage would rather imply that it was situated north of Rachel’s tomb, and nearer to the border of Benjamin. It is nowhere mentioned again. 

Left the care of the asses — Literally, the words of the asses; he has left off talking about them, and says more words about his absent son.



Verse 3 

3. The plain of Tabor — Rather, the oak of Tabor, a spot apparently well known to Saul and Samuel, but now lost from our knowledge. Thenius’s conjecture that the oak of Deborah (Genesis 35:8) is meant cannot be correct, for that was at Beth-el, far to the north of Saul’s home. 

Three men going up to God to Beth-el — That is, going up to worship and sacrifice unto God at Beth-el. This “shows that there was still a place of sacrifice consecrated to the Lord at Beth-el, where Abraham and Jacob had erected altars to the Lord, who had appeared to them there, (Genesis 12:8; Genesis 13:3-4; Genesis 28:18-19; Genesis 35:7;) for the kids and loaves and wine were sacrificial gifts which they were about to offer.” — Keil. Beth-el was one of the places regularly visited by Samuel in his yearly circuit, (1 Samuel 7:16,) and here were doubtless priests, and at this time, when the tabernacle was desolate, (see note on 1 Samuel 9:12,) these three devoted men knew no more appropriate place to sacrifice unto God. Perhaps, too, the tabernacle was at Beth-el at this time, for after the desolation of Shiloh it seems to have become again a movable sanctuary, and appears in later history at Nob and Gibeon. 1 Samuel 21:1-6; 1 Chronicles 16:39; comp. Judges 20:27.



Verse 5 

5. The hill of God — Hebrew, Gibeath ha-Elohim. This seems to have been the name of a sacrificial height near the home of Saul. It perhaps took its name from being the chief seat of the company of prophets here referred to. Without doubt the height Tuleil-el-Ful is meant, which marks the site of the ancient Gibeah of Saul. The city itself, as we learn from this same verse, lay close by, probably at the base of the hill on the east or northeast. See Robinson’s “Biblical Researches,” vol. iii, p. 287. 

Garrison of the Philistines — On this height those vigilant enemies had intrenched themselves; for, though subdued, and unable to make successful invasions in the land of Israel, (see on 1 Samuel 7:13,) they still annoyed Israel by occasionally throwing a garrison into such places as this and Geba. 1 Samuel 13:3. Some render the word, less properly, columns or pillars of the Philistines, meaning monumental pillars which these invaders had erected as signs of their supremacy, or else of former victories. 

A company of prophets — חבל, a cord, like the English word band, is used to denote a company or association of persons bound together by common sympathies and aims. This is the first mention we have of those associations in ancient Israel which are commonly called Schools of the Prophets. There is little doubt but that they originated with Samuel, for at the time of his call prophecy was rare in Israel. 1 Samuel 3:1 . We have reason to suppose that after the capture of the ark, and the desolation of the sanctuary at Shiloh, this inspired man, anxious to counteract the prevailing tendency to idolatry, gathered around him at his home in Ramah a company of promising youth, and trained them in the true knowledge of Jehovah. During those twenty years of silence in the history of Israel referred to in 1 Samuel 7:2, this work probably occupied much of Samuel’s time. Here, observes Stanley, we have the first historical notice of societies formed for educational purposes. “Long before Plato had gathered his disciples round him in the olive grove, or Zeno in the Portico, these institutions had sprung up in Judea.” These associations of holy men were no doubt powerful agencies for preserving a knowledge of the true God among the people. Jerome regarded them as an order of monks, but they did not seclude themselves from the world and from human society, for some of them were married, (2 Kings 4:1;) and this procession, marching with instruments of music through the streets of Gibeah, and publicly prophesying, presents them rather as travelling revivalists, seeking to scatter their religious spirit and enthusiasm among the people. Besides such public exercises, they probably employed themselves privately with the study of the law of Moses, the history of the chosen nation, and the cultivation of sacred poetry and song. A full account of these schools would supply a most interesting chapter in the history of the Hebrew nation, but we are dependent on a few incidental allusions for all we know of them. We next meet with them at Ramah. 1 Samuel 19:18-24. Here was Samuel’s home, and just out of the city these prophets had probably their first-established settlement, (Naioth.) Here, for a time, in the days of his persecution, David found an asylum with Samuel; and here, no doubt, that youthful psalmist found a most congenial society, and amidst its happy surroundings composed many of his psalms, and cultivated his taste for music to greater perfection than before. In the days of Ahab the members of these schools must have become very numerous; for, besides those whom the miserable Jezebel succeeded in destroying, (1 Kings 19:10,) a hundred were hidden by Obadiah in a cave, (1 Kings 18:4; 1 Kings 18:13;) and who shall tell how many of the seven thousand who had not bowed the knee to Baal (1 Kings 19:18) were saved from idolatry through the influence of these associations of devout men? In the time of Elijah they were called “sons of the prophets,” (1 Kings 20:35,) probably because some distinguished prophet like Elijah or Elisha was their spiritual father, and presided over them as superintendent and teacher. They had schools at Beth-el, Jericho, Gilgal, the Jordan, and perhaps many other places. 2 Kings 2:3; 2 Kings 2:5; 2 Kings 4:38; 2 Kings 6:2. Asaph the seer (2 Chronicles 29:30) was probably a president of one of these schools, in which special attention was paid to sacred poetry and song. Hence the psalms attributed to him, (Psalms 50, 73-83,) composed by him or some disciple of his school, and used in the temple service. We are not to suppose that all these sons of the prophets received and uttered divine revelations, but rather that in these associations they were trained to be leaders of the public worship, and to serve in divers ways as teachers of the people. 

Psaltery… tabret… pipe… harp — These instruments of music often served, as in the case of Elisha, (2 Kings 3:15,) to tranquillize the spirits of the prophets, and induce the proper frame of mind to engage in holy exercises. Instrumental music may ever be an assistant to religious devotion — a fact which the saints of every age have acknowledged by appropriating its use to the worship of God in the sanctuary. It is impossible to determine clearly all the distinguishing qualities of these and other musical instruments of the ancient Hebrews. Those who wish to know the various, and ofttimes conflicting, opinions of antiquaries on this subject should consult the large biblical dictionaries on the several words. On the harp, see at Genesis 4:21. The probable forms of the psaltery, tabret, and pipe are shown in the foregoing cut. The psaltery was a stringed instrument of a triangular form, (a;) the tabret was an instrument of percussion, something like the modern tambourine, (b;) and the pipe was a wind instrument like the modern flute, and perforated with holes, (c. c.) 

They shall prophesy — Literally, and they prophesying. This exercise seems to have consisted in the ecstatic utterance of prayer and praise to God, as in the case of the elders in the time of Moses. Numbers 11:25. So powerful was the influence exerted by this prophesying that those who came near were affected by the same spirit. Compare 1 Samuel 19:20-24.



Verse 6 

6. Turned into another man — Not regenerated in the Christian sense, nor suddenly endowed with a divine illumination of soul that completely lifted him out of his previous modes of thought and feeling; but quickened with a divine impulse, and inspired with a loftier ambition and with conceptions of responsibility such as he had not known before. See further on 1 Samuel 10:9.



Verse 7 

7. Do as occasion serve thee — Literally, as in the margin, do for thee as thine hand shall find. That is, when thou seest all these signs come to pass, know that the Lord confirms thee as captain over his inheritance, and afterward act as circumstances seem to require. Boldly enter the openings of Providence.



Verse 8 

8. Thou shalt go down before me to Gilgal — This is not a command, but a prediction. Samuel’s prophetic eye fastens upon the future turning point in Saul’s career, when, threatened by an attack from the Philistines, and forsaken by many of his soldiers, he shall be called upon to show his faith in God. Perhaps Samuel added other instructions not recorded here; but it was sufficient now for Saul to know that there would come a time when he would be waiting at Gilgal for Samuel’s arrival, and when that occasion came he must wait for special instruction from the Lord. For the manner in which this prophecy was fulfilled, and how Saul failed to observe these instructions, see 1 Samuel 13:8. It was fitting that at this first interview Samuel should drop a word of warning and counsel for Saul’s guidance at that coming time of his greatest danger.



Verse 9 

9. When he had turned his back… God gave him another heart — In 1 Samuel 10:6 he is told that he would be turned into another man when he came in contact with the company of prophets, but here it appears that as soon as he left the company of Samuel God turned to him another heart. And so it doubtless was. The unexpected and impressive disclosures which the prophet had made to him began at once to work a revolution in his inner life. Every successive sign, as it came to pass, deepened the impression, and when he met the band of prophets he was a most proper subject to catch the inspiration of their contagious enthusiasm. So he truly returned to Gibeah another man from what he was when he left that place five days before.



Verse 11 

11. All that knew him — An his neighbours and acquaintances at once perceive the change, and, as he prophesies among the prophets, they ask, as in amazement: What is this that is come unto the son of Kish? Is Saul also among the prophets? Nothing of this kind had ever been known of him before, and all at once he seemed to be changed into a man of another heart and another life.



Verse 12 

12. Who is their father — Not his father, as the Septuagint and other versions presume to amend the Hebrew text, — for this was not a contemptuous question; and otherwise it would have been meaningless in the mouth of a man of Gibeah, who must have known the father of Saul, — but, Who is the father of them? that is, of the prophets: — who makes prophets? Is it not God? and cannot he make a prophet of the son of Kish as easily as of any other man? The gift of prophecy comes not by natural descent, but by inspiration of the Almighty; and this fact was ever suggested by the proverb, afterwards common in Israel, Is Saul also among the prophets?


Verse 13 

13. He came to the high place — Whence the company of prophets had come down, (1 Samuel 10:5,) and where he seems to have met his uncle, or friend.



Verse 14 

14. Saul’s uncle — Perhaps Abner, who was afterwards captain of Saul’s host. 1 Samuel 14:50. But the word דוד, here translated uncle, frequently means a beloved friend, and may here refer to some familiar friend of Saul who was not a relative. The earnestness with which he asks what Samuel had said to Saul is another intimation that Saul’s relatives and friends were interested in his case, and had possibly proposed him as a proper person for king. Compare note on 1 Samuel 9:20 .



Verse 16 

16. The matter of the kingdom — Or, the word of the kingdom; that is, the statements and counsels of Samuel respecting it. 

He told him not — With becoming humility and modesty he waited the time when the developments of Providence should make it known, for as yet he was little in his own eyes. 1 Samuel 15:17.



Verse 17 

17. Unto the Lord — This expression does not necessarily imply that the ark was present. Compare Judges 11:11, note. Samuel publicly invokes the divine presence and blessing, and has everything done as in the presence of Jehovah. So there was no chance for intrigue. The matter was decided by lot, and Saul was designated as king by a process the same as that by which Achan was convicted of his crime in the days of Joshua. Joshua 7:14-18.



Verses 17-27 

SAUL’S PUBLIC ELECTION AT MIZPEH, 1 Samuel 10:17-27.

It was very important for the interests of Saul, as well as to Samuel and the people, that his advancement to the head of the nation be a matter of public notoriety. Already was it noised abroad that he was among the prophets; but that remarkable fact was no sufficient reason for the people to recognise him as their king. Therefore Samuel, to whom all still looked for judgment, assembled the people at Mizpeh, where Jehovah had on a former occasion signally magnified his name among them, and confounded their enemies, (chap. 7,) and there, by the casting of lots, Saul was publicly designated as the one “whom the Lord had chosen.” Samuel knew before this whom the Lord had chosen, and so did Saul, as is seen in his hiding himself among the stuff. 1 Samuel 10:21-22. So it was not for their sake, but for the people’s sake, that this assembly was convened at Mizpeh. Proper attention to this fact will show how futile is the position of De Wette and other rationalistic critics, who assume that this public election at Mizpeh is inconsistent with the account of Saul’s private anointing in the preceding section. But on occasion of this public election he was not anointed at all. At a previous convention of the people at Ramah they had insisted on having a king, (1 Samuel 8:19,) and the prophet, to whom the matter was intrusted, dismissed them to their homes that he might take the proper measures for accomplishing their desire. Having now, by providential guidance, found the man of Israel’s desire, (1 Samuel 9:20,) he again assembles the people for the purpose of publicly designating whom the Lord had chosen; and, that there may be no appearance of intrigue, he has the election publicly made by lot.



Verse 21 

21. Family of Matri — Not mentioned among the families of Benjamin in Numbers 26:38-41; but probably a new family that arose in Benjamin after the tribal war. See note on 1 Samuel 9:1. 

He could not be found — Saul knew from his former interview with Samuel, what the result of this casting of lots would be, and probably a feeling of mingled reserve, timidity, and embarrassment led him to hide himself.



Verse 22 

22. They inquired of the Lord farther — Either by urim or by the prophet, for in both these ways Jehovah was wont to be inquired of. Compare 1 Samuel 28:6. Very probably on this occasion Samuel himself was the medium, for the seer who could give information concerning the strayed asses might very naturally be expected to tell where Saul was. 

Among the stuff — הכלים, utensils, vessels; that is, the travelling baggage of the assembled people.



Verse 24 

24. None like him — See note on 1 Samuel 9:2. 

God save the king — Better, Live the king! Equivalent to the French Vive le roi! The salutation of royalty.



Verse 25 

25. Manner of the kingdom — This phrase is not identical with the manner of the king, described 1 Samuel 8:11-18, for that was a description of what oriental despots claimed as their right, while this was probably an expansion of the Mosaic law concerning a monarchy, as recorded Deuteronomy 17:14-20. Hence it appears that the kingdom of Israel was a constitutional, not an absolute monarchy. The king himself was to be governed and guided by law, and ever to understand that government itself was a divine ordinance, not a human invention. 

Wrote it in a book — According to the commandment, Deuteronomy 17:18 : “He shall write him a copy of this law in a book,” etc. 

Laid it up before the Lord — Committed it to the charge of the priests, as Moses did the law. Deuteronomy 31:9; Deuteronomy 31:26. The ark and the tabernacle were at this time separate, and it is uncertain in which of them this book of Samuel was placed. Perhaps this disorganized state of the priesthood was a cause of the loss of many ancient books.



Verse 26 

26. There went with him a band of men — As an escort of honour and esteem. 

Whose hearts God had touched — Who had been peculiarly affected by the scenes of the election they had witnessed at Mizpeh, and who were inwardly drawn by the divine influence to love and admire the new sovereign.



Verse 27 

27. Children of Belial — Worthless, envious persons. See on chap. 1 Samuel 1:16. 

Brought him no presents — The marginal references here show how uniform a custom it was for persons to show their obedience or respect to one of high position, particularly to a king, by bringing him a present. To neglect such token of honour would be to treat a monarch with contempt. 

He held his peace — Literally, he was as being deaf. He maintained a prudent reserve, deeming it inexpedient and unwise to begin his reign by using his royal power to crush a few worthless fellows, who were unworthy, at present, of so much attention. But while, perhaps, only a few were outspoken in their disloyalty, it seems from what followed that there was quite a widespread disaffection; and Saul’s public inauguration and solemn consecration as the Lord’s anointed were reserved for a more suitable occasion. See on 1 Samuel 11:14.

11 Chapter 11 

Verse 1 

1. Nahash the Ammonite — From 1 Samuel 12:12, we learn that he was king of the children of Ammon, and also that a knowledge of his warlike intentions was one reason of Israel’s urgent request for a king to fight their battles for them. For the origin of the Ammonites see Genesis 19:38; and for their subsequent history, Judges 11:4-33. 

Jabesh-gilead — Gilead was the mountainous tract east of the Jordan bounded on the north by Bashan and on the south by the land of the Ammonites. Of this district Jabesh was the chief city, and is first mentioned Judges 21:8, in connexion with the vengeance wrought on its inhabitants for not participating in the tribal war against Benjamin. It was situated on the Wady Yabes, some six or eight miles east of the Jordan.

The inhabitants must have been at this time in a very defenceless condition, as is manifest from their desire to make a covenant with the invaders.



Verses 1-11 

SAUL’S VICTORY OVER THE AMMONITES, 1 Samuel 11:1-11.

The fact that Saul was permitted to return again to private life after all Israel’s clamour for a king, and notwithstanding the enthusiasm that prevailed at his election at Mizpeh, shows that there was considerable disaffection and disappointment among the people over his appointment. The salutations of royalty that at first greeted him on that proud occasion soon died away. There was, probably, a feeling that he was too obscure a person, and of insufficient age and experience, to be suddenly advanced to the head of the nation. But we must not judge the tastes and ideas of that more simple age altogether by the standard of our own times. In the old Roman Republic it is said that Cincinnatus was called from the plough to lead the army against the enemy, and, after having conquered, and having held the dictatorship only sixteen days, he returned to his farm again. It was no easy matter to establish a monarchy over a people that had never hitherto been subject to a human king; and, to do it successfully, it was necessary that he who was to be ruler should signalize his martial prowess and heroic daring by going out before the people and fighting for them victorious battles against their enemies. An attempt of the Ammonites to avenge themselves of the defeat they had suffered at the hands of Jephthah (Judges 11:33) gave to the regal Saul an opportunity to secure for himself a more worthy recognition.



Verse 2 

2. Thrust out all your right eyes — This would incapacitate them for war, because the shield was carried on the left arm, and would thus partially be in the way of the left eye; but this loss of one eye would not render them unfit for other service, and the conqueror might still use them as slaves. 

A reproach upon all Israel — Because they were unable to defend a part of their nation from such a barbarous treatment; and also to remind Israel that the Ammonites still claimed, as they did in the days of Jephthah, that a part of their land had been unjustly taken from them. Judges 11:13.



Verse 3 

3. Give us seven days’ respite — Literally, Let us alone seven days. They deemed this a sufficient length of time to ascertain whether help could be obtained for them beyond the Jordan. But why, it may be asked, would Nahash, who could dictate such barbarous terms of surrender, allow the defenceless town such an opportunity to strengthen itself? He probably supposed that the tribes on the west of the Jordan were in no condition to render Jabesh any considerable aid, and that it would add all the more to Israel’s reproach to have it said that the inhabitants of Jabesh implored their aid in vain. Josephus tells us that the besieged had already sought in vain for aid from the tribes on the east of the Jordan, and this fact may have made Nahash feel all the more secure. Then, perhaps, he was not just at that time in a condition to take the city easily, in case the besieged should offer a fierce resistance; nor must we forget that Jehovah designed, by this war with the Ammonites, to magnify Saul in the eyes of Israel.



Verse 4 

4. Messengers to Gibeah — Gibeah was nearly sixty miles southwest of Jabesh, and it would have taken a day and a night for the messengers to reach it. But why were these messengers sent to Gibeah? We most naturally suppose that the elders of Jabesh knew that Saul had very recently been elected king, and therefore dispatched their messengers to his place of residence. When they arrived at Gibeah they found no regal court, and no king, for Saul was away in the field attending to the cattle. What then could they do but utter the tidings in the ears of the people? All the people… wept — For they saw no prospect of saving their brethren from this cruel infliction, and their nation from foul reproach.



Verse 6 

6. The Spirit of God came upon Saul — As it came on the ancient judges. See the marginal references. As the judges of former times had undertaken their great exploits by special inspiration from the Almighty, so also Saul. When he departed from Samuel, that prophet told him after certain signs came to pass to follow the openings of Providence, (see note on 1 Samuel 10:7,) and here was presented a manifest occasion for him to rise in the dignity of his power and his royal office, and call the nation to arms. 

His anger was kindled greatly — At the thought that the children of Ammon would dare threaten Israel with such barbarity.



Verse 7 

7. Took… oxen, and hewed them in pieces — Lucian says that among the ancient Scythians, when any great injury called for punishment, an individual who was deeply interested in the matter cut an ox in pieces and sent it round, whereupon all who would help avenge the wrong that had been done took a piece, and swore by it to do his utmost to punish the offender. The import of this symbolical act the words of the messengers explained. It was the king’s prerogative to call the people out to battle; this act showed that he was terribly in earnest. Saul’s conduct could not but remind the people of the similar act of the Levite of Mount Ephraim, (Judges 19:29,) and also of the bitter vengeance wrought on the inhabitants of this same Jabesh-Gilead for their refusal to respond to that call. Judges 21:10. 

After Saul and after Samuel — He adds the name of Samuel to his own in order to strengthen the authority and influence of his command. 

Fear of the Lord fell — A fear inspired by Jehovah. The people were made to feel that a most important movement for the honour of all Israel was at hand.



Verse 8 

8. Bezek — At this place Judah had defeated Adoni-bezek. Judges 1:4. When Saul issued his call to all the tribes he probably designated this place as the rendezvous, where every warrior must report himself without the least delay. No traveller has yet satisfactorily identified Bezek with any modern site. From the next verse we infer that it was within a day’s journey of Jabesh, and therefore a very proper place to muster the army into battle array. 

Israel… three hundred thousand… Judah thirty thousand — This distinction between Judah and Israel is considered by many as clear evidence that this narrative was written after the division of the nation into two kingdoms; but it may also indicate that long before that division was completed there were growing rivalries and jealousies that silently prepared the way for it, so that in Saul’s time Judah and Israel began to reckon themselves apart, as if they were two different states. Compare 2 Samuel 2:10; 2 Samuel 19:41; 2 Samuel 20:1-2. Three hundred thousand men was indeed a vast army, but there is no sufficient reason to believe that the number is exaggerated. At the time of the march through the desert all that were able to go forth to war in Israel were six hundred and three thousand five hundred and fifty, (Numbers 1:46,) and it would have been exceedingly strange if now, from all the coasts of Israel, the call of Saul had brought together less than half that number.



Verse 9 

9. They said unto the messengers that came — These messengers were the ones that came from Jabesh to Gibeah. They had repaired to Bezek to wait to see the result of Saul’s call for the people to assemble there.

Tomorrow, by that time the sun be hot — That is, about noon.

Whether this “morrow” was the last day of the seven granted by Nahash to the elders of Jabesh cannot be certainly decided by any thing here recorded. But on the supposition that it was, the question has been raised: Was a period of seven days sufficient time for all these things to be done? It would require at least a day for the messengers to reach Gibeah, and it would seem at first sight that a week would be barely sufficient to notify the tribes, much less to get together an army of three hundred and thirty thousand men in readiness for battle. Indeed, with our modern ideas and methods of raising and marshalling an army, it would be utterly impossible for the most experienced general to get together, without any previous arrangement, so large an army in so short a time. But we must divest our minds of our modern notions of warfare, and remember that in ancient Israel every able-bodied man was made familiar from his childhood with the implements of war. A bow, a sword or a spear, and a shield, or simply a sling, were the weapons most commonly used. From 1 Samuel 13:22, it appears that swords and spears were scarce among the people, but at such a time the sling was probably regarded as a much more serviceable weapon. Compare the feat of David, 1 Samuel 17:49, and the statement of Judges 20:16, that the little tribe of Benjamin had seven hundred chosen men, each of whom could sling stones at a hair-breadth and not miss. Accordingly, when summoned out to battle, every man would provide his own weapons and his own food, and hasten at once to the place of rendezvous. No great length of time would be necessary, under such circumstances, for the mustering of an army. A man notified in the morning, might equip himself and travel forty or fifty miles before night, and in circumstances of great peril he would probably travel in the night time also. Joshua 10:9. Then we must not imagine that the roads of Palestine were, at that time, in the ruined and neglected state in which the modern traveller finds them: nor should we obscure the subject by the supposition that the summons of Saul was carried through the coasts of Israel by a few slow-footed travellers. Doubtless every town had one or more swift-footed runners, who, like Asahel, (2 Samuel 2:18,) were as light of foot as the wild roe; and as the tidings reached one town, swift messengers would fly forth in different directions; and the alarm might spread still more rapidly by the erection of ensigns on the tops of the high hills. Such tidings, of course, would spread by night as well as by day, and thirty or forty hours would be sufficient to send the call of the king through all the coasts of Israel. Saul probably sent forth ten swift runners, (for it is hardly likely that the tribes on the east of the Jordan were summoned,) each bearing a piece of the slaughtered oxen to the chief city of each tribe; and from such central city of every tribe the call rapidly flew to all the surrounding country. Attention to all these circumstances will show that a vast army might, without great difficulty, be mustered in a few days.



Verse 10 

10. To-morrow we will come out unto you — By this guileful message they sought to make the enemy feel all the more secure and confident of success, and thus subject them to a more humiliating defeat.



Verse 11 

11. Saul put the people in three companies — Perhaps about one hundred and ten thousand in each company. But we need not suppose that the whole three hundred and thirty thousand were at one time engaged in the fight. 

In the morning watch — Between three and six o’clock in the morning. So Saul had evidently marched from Bezek during the night. 

Two of them were not left together — Their army was utterly demoralized and scattered.



Verse 12 

12. Bring the men, that we may put them to death — The reference is to the outspoken disloyalty that showed itself at Mizpeh. 1 Samuel 10:27. But the new king’s magnanimity and piety forbade the shedding of Israelitish blood on that day of victory.



Verses 12-15 

THE REACTION IN FAVOUR OF SAUL, AND RENEWAL OF THE KINGDOM AT GILGAL, 1 Samuel 11:12-15.

The aged Samuel, whose name had gone forth with Saul’s call to arms, (1 Samuel 11:7,) was with the army at the time of Saul’s triumph over the Ammonites, and when he saw the mighty host all flushed with the glory of their triumph, and all with one accord extolling Saul, he deemed it a most appropriate time to establish the new king in all the powers and prerogatives of the government, and secure for him national recognition.



Verse 14 

14. Let us go to Gilgal — The ancient sacred camping ground of Israel, where, after the long exile in the wilderness, the reproach of Egypt was rolled away. Compare Joshua 5:2-9, notes. Appropriately now, after long years of varied fortune, may the nation assemble, in the persons of its warriors, on that hallowed spot, and there recognise their new leader, who has shown himself to be another conqueror of Israel’s foes. 

Renew the kingdom there — At Mizpeh he had only been designated as the chosen of the Lord, but not formally recognised as king, or set apart by solemn ceremonies as the Lord’s anointed. Such more solemn and impressive inauguration was reserved for this occasion, when, as Israel’s honoured and victorious chieftain, no envious tongue would dare malign him.



Verse 15 

15. There they made Saul king before the Lord — Whether Samuel anointed him again on this occasion we are not told, but it is certain that by some formal ceremony he was set apart and recognised as king. Samuel’s speaking of him as Jehovah’s anointed (1 Samuel 12:3) makes it probable that the public anointing was done at this time. One prominent ceremony of the occasion was the sacrifices of peace offerings. In these the worshipper himself received the greater part of the animal slain, and with it held a feast of thanksgiving; an appropriate service for that proud occasion, when all the men of Israel rejoiced greatly.

12 Chapter 12 

Verse 1-2 

1, 2. I… have made a king over you — This statement, together with that which follows — behold, the king walketh before you — indicates what we have already assumed, that this farewell address was made at Gilgal when they renewed the kingdom there. 

My sons are with you — That is, are at your disposal, to be treated as may seem proper to you and to your king. They had heretofore assisted Samuel in the judgeship by attending to matters in remote parts of the country, (see on 1 Samuel 8:1,) but now they were superseded by the election of a king.



Verse 3 

3. Before his anointed — That is, Saul, the king, who had probably been publicly anointed before this assembly at Gilgal.



Verse 5 

5. They answered… witness — They thereby testified by an oath before God that there was no reason for them to be dissatisfied with Samuel’s administration, or for bringing about this revolution in their government.



Verse 6 

6. It is the Lord — In the Hebrew the word LORD is without expressed grammatical connexion, but it is most natural to regard it as a repetition from the preceding verse. Thus: Jehovah is witness, etc. — even Jehovah, who advanced Moses and Aaron. Literally, who made Moses and Aaron; that is, made them what they were.



Verse 7 

7. All the righteous acts of the Lord — A remembrance of these would show them how ill-advised and impious it was to revolutionize their form of government, and establish a kingdom like that of the heathen nations. Jehovah had never failed them when they obeyed his word and cried unto him; why, then, should they desire a human king? For a fuller historical record of the several acts referred to, see the marginal references.



Verse 11 

11. Bedan — We have no record of any judge in Israel of this name, and interpreters have accordingly resorted to various conjectures as to the person meant. Some think the word בדן should be rendered in Dan, that is, a native of Dan, meaning Samson, who was of that tribe. Judges 13:2. Others think Jair, the Gileadite, is meant, because a descendant of Manasseh bears this name in 1 Chronicles 7:17. There may, indeed, have been a judge of this name, of whom we have no mention in the book of Judges, for we are not to regard that book as a complete history; but the name Bedan is more probably a corruption of Abdon, (Judges 12:13,) or of Barak. Judges 4:6. The reading Barak is favoured by its resemblance to Bedan in orthography, ( בדן — ברק,) and by the fact that it is so taken in the Septuagint, Syriac, and Arabic versions. Compare also Hebrews 11:32. 

Samuel — Some have thought proper, by the aid of the Syriac and Arabic versions, to emend the Hebrew text here and read Samson, on the ground that Samuel would not mention himself as one of the deliverers of Israel. But Samuel did more than any other judge to break the Philistine oppression, (1 Samuel 7:13,) and he mentions himself to show the people how inexcusable they were in “refusing to obey the voice of Samuel, and saying, Nay, but we will have a king over us.” 1 Samuel 8:19.



Verse 12 

12. When ye saw that Nahash… came — This shows, as we have elsewhere noted, (at beginning of chap. 8,) that the Ammonite invasion was one reason of Israel’s urgent request for a king. See, he says, your disrespect and ingratitude towards God. When a judge was in your midst by whom God had wrought you most signal deliverance from your foes, ye see another enemy in the distance, and begin to clamour for a human king, apparently forgetting that Jehovah, your God, was your king!



Verse 14 

14. Both ye and also the king — There was no necessary evil in their having a king, and if both king and subjects reverence God, the nation shall be as prosperous and happy as ever. Some other form of government might have been better; but if the king and people will meet the true conditions of national permanence, the monarchy shall be blessed and honoured. A failure to recognise and observe the commandments of God will sooner or later ruin any nation, no matter what its form of government.



Verse 16 

16. Stand and see this great thing — Rain in the time of harvest was a strange thing to a Hebrew. Proverbs 26:1. The following statements, taken from Robinson, (Biblical Researches, vol. i, p. 430, 431,) will illustrate this: “The harvest upon the mountains ripens, of course, later than in the plains of the Jordan and the seacoast. On the 4th and 5th of June the people of Hebron were just beginning to gather their wheat; on the 11th and 12th the threshing floors on the mount of Olives were in full operation. We had already seen the harvest in the same stage of progress on the plains of Gaza on the 19th of May; while at Jericho, on the 12th of May, the threshing floors had nearly completed their work. During the months of April and May the sky is usually serene, the air mild and balmy. Showers occur occasionally, but they are mild and refreshing. The 6th of May (1838) was remarkable for thunder and for several showers, some of which were quite heavy. But the occurrence of rain so late in the season was regarded as a very unusual circumstance. In ordinary seasons, from the cessation of the showers in spring until their commencement in October or November, rain never falls, and the sky is usually serene.”



Verse 17 

17. Your wickedness is great… in asking you a king — Their wickedness was not in the mere fact of their asking for a king, but in the manner and spirit with which they urged the matter, and in which they ungratefully cast reflections on the marvellous deliverances of God. The heathenish tendencies, too — the love of heathen customs indicated in their specific request for a king like the nations — intensified the sinful reflection on God’s mercies.



Verse 18 

18. Feared the Lord and Samuel — They felt that Samuel’s thoughts and feelings and those of Jehovah were the same. Jehovah’s true representative was among them.



Verse 20 

20. Fear not — Do not yield yourselves to inordinate terror, for even after all your rebellions, if now ye serve him with all your heart, he will be found plenteous in mercy.



Verse 22 

22. For his great name’s sake — Jehovah is jealous of his glory; and all its sublime manifestations in defence of his people he could not well forget.



Verse 23 

23. God forbid that I should sin… in ceasing to pray for you — What a grandeur and sublime excellency of character and heart is indicated by this declaration! Though rejected by an ungrateful people, yet for them shall his prayers unceasingly ascend. To do otherwise would, in his mind, be to sin against Jehovah.



Verse 25 

25. Consumed, both ye and your king — Mark the decree: By disobedience and sin even the Lord’s anointed, as well as the chosen people, shall most certainly perish! Surely a most impressive warning with which to close the prophet’s last public address to the assembled nation!

This address is a noticeable representative of the burden of prophecy as exhibited in the oracles of all the prophets that followed Samuel. Here we see the true prophet as emphatically the man of God, the messenger of Jehovah, commissioned to reveal the divine will, to rebuke the wickedness of kings and peoples, and to pronounce the judgments that would surely follow personal and national sins. He was the spiritual watchman whom Jehovah set over his people to reveal the great truths of the divine government, and apply them to the leading persons and events of his age.

Samuel appeared again at intervals in the subsequent history of Saul, but his public ministry as ruler in Israel closed with this farewell address at Gilgal. His history, as recorded in this book which bears his name, presents him as the holy child, the saintly judge, and the venerable seer and prophet.

(1) The holy child. His mother was a prophetess, as appears from the inspired psalm which she uttered at the time of his dedication, (1 Samuel 2:1-10,) and he was given her in answer to most fervent prayer. Hence his name Samuel — Heard of God. 1 Samuel 1:20. Like Samson, he was a Nazarite from the womb, and the vow of his consecration was binding on him all his days. 1 Samuel 1:11. While yet a tender child his parents took him to the tabernacle at Shiloh, and, by special sacrifices, consecrated him unto the Lord; and there, until the place was desolated, he ministered unto the Lord, girded with a linen ephod. 1 Samuel 2:18. It was while he was yet a child that the Lord revealed himself to him in a vision of the night, and from that time he knew Jehovah by a divine and intimate communion. 1 Samuel 3:7. This supernatural endowment speedily elevated him to recognition by all Israel as a prophet of the Most High God. 1 Samuel 3:20. Surely Samuel’s holy childhood, like that of the blessed Jesus, proclaims to all who study it that even in its earliest and tenderest years the human heart may bear the image of the heavenly.

(2) The saintly judge. His holy childhood and early call to be a prophet invest his character as judge with more of saintliness than that of any other judge in Israel. Even Eli, who was also the high priest, never wielded the moral and religious influence that Samuel did. We first meet with him in the character of judge at Mizpeh, (1 Samuel 7:6,) where the Philistines met with one of their most disastrous defeats. 1 Samuel 7:13. Yet even on that occasion his character of judge seemed almost swallowed up in that of intercessor for the people. They looked to him as a mediator between themselves and God. 1 Samuel 7:8. He presided at the sacrifices offered there and at other places, and his own home was not without its altar. 1 Samuel 7:17. In fact, no sacrifice of the people seemed complete without his blessing; and his yearly visits to Beth-el, Gilgal, and Mizpeh (1 Samuel 7:16) were probably hailed with like interest and enthusiasm to that which greeted him at the city where he first met Saul. 1 Samuel 9:12-13. The people showed their entire confidence in his judgeship by committing to his hands the task of establishing them into a kingdom, (1 Samuel 8:5,) and when he resigned his rulership over them, they called God to witness that no unrighteous act could be laid to his charge. 1 Samuel 12:5.

(3) The venerable seer and prophet. It was this relation in which Samuel stood before God and man that gave such saintliness to his character as judge; and, in fact, whenever he appeared on public occasions it would seem that his judgeship was almost lost sight of in view of the far more exceeding sanctity and venerableness of his prophetic calling. While yet a youth, all Israel, from Dan to Beer-sheba, knew that he was established to be a prophet of the Lord. 1 Samuel 3:20. It is as prophet rather than judge that he intercedes with God for the people, blesses their sacrifices, and teaches them the right ways of the Lord. He was both seer and prophet. 1 Samuel 9:9. Gifted with a supernatural vision, he could discern things that were unknown to common mortals. 1 Samuel 9:20; 1 Samuel 10:22. It was in a vision of the night that the Lord first revealed himself to Samuel. 1 Samuel 3:15. Before that time, in Israel divine revelations were few and far between, (1 Samuel 3:1;) but afterwards there was an unbroken succession of prophets until the close of Old Testament history, so that the inspired apostle seems to have regarded him as the beginning of the sacred order. Acts 3:24. He was the founder of the schools of the prophets, (1 Samuel 10:5,) and after he resigned his judgeship he sought retirement at Ramah among his spiritual children in one of these schools, (1 Samuel 19:18,) and there for a time he had the training of the great psalmist king of Israel. His prophetical office he exercised after the inauguration of Saul, and that monarch ever looked up to him as his spiritual father, and showed him the profoundest reverence. We next meet with him at Gilgal, near the Jordan, where he first declared to the disobedient Saul that his kingdom should not long continue. 1 Samuel 13:14. Afterwards he counselled him to war with Amalek, (1 Samuel 15:1;) and after the battle, in which Saul was again disobedient to the divine word, he uttered before him his last solemn oracle. 1 Samuel 15:17-35. Then, in accordance with a divine revelation, he turned aside to Beth-lehem and anointed the youthful son of Jesse, (1 Samuel 16:1;) after which he retired to his home at Ramah, and there died and was buried (1 Samuel 25:1) amid the lamentations of a people with whom his word had been as the law of God. There have been other prophets in some respects, perhaps, greater than Samuel; in the office of judge, perhaps Gideon surpassed him in the number of his mighty works; and there may have been many children equally as holy and devout in their childhood; but, taking him altogether, we find for him in history no perfect parallel. His is a monumental character on which no blot appears, and on whose memory Jew and Christian will ever love to meditate.

“Samuel is the chief type,” says Stanley, “in ecclesiastical history, of holiness, of growth, of a new creation without conversion; and his mission is an example of the special missions which such characters are called to fulfil. In proportion as the different stages of life have sprung naturally and spontaneously out of each other, without any abrupt revulsion, each serves as a foundation on which the other may stand; each makes the foundation of the whole more sure and stable. In proportion as our own foundation is thus stable, and as our own minds and hearts have grown up gradually and firmly, without any violent disturbance or wrench to one side or to the other, in that proportion is it the more possible to view with calmness and moderation the difficulties and differences of others; to avail ourselves of the methods and new characters that the advance of time throws in our way; to return from present troubles to the pure and untroubled well of our earlier years; to preserve and to communicate the childlike faith, changed, doubtless, in form, but the same in spirit, in which we knelt in humble prayer for ourselves and others, and drank in the first impressions of God and of heaven. The call may come to us in many ways; it may tell us of the change of the priesthood, of the fall of the earthly sanctuary, of the rise of strange thoughts, of the beginning of a new epoch. Happy are they who, here or elsewhere, are able to perceive the signs of the times, and to answer, without fear or trembling, ‘Speak, Lord, for thy servant heareth.’”

13 Chapter 13 

Verse 1 

THE PHILISTINES AROUSED, 1 Samuel 13:1-5.

1. Saul reigned one year — This verse, translated in accordance with its parallels in 2 Samuel 2:10; 2 Samuel 5:4; 1 Kings 14:21; 1 Kings 22:42, and 2 Kings 8:26, reads thus: Saul was a year old when he began to reign, and he reigned two years over Israel. All attempts to make the Hebrew text mean anything else are uncritical and do violence to the language. More literally, the Hebrew is, A son of a year was Saul at his being king; that is, upon his becoming king. So, too, in the passages referred to above, A son of forty years was Ishbosheth; A son of thirty years was David, etc. According to the Chaldee, which many have followed in their interpretation, the meaning is, Saul was an innocent child when he began to reign; that is, like a little child a year old. But this interpretation stands opposed to the usus loquendi of the language, as is seen in the passages above referred to, and others like them. It follows, therefore, that certain numerals have fallen out of the Hebrew text in both sentences, for it is evident both that Saul was more than a year old at the beginning of his reign, and that he reigned over Israel more than two years. This defect can now be supplied only by conjecture. According to Josephus, and Acts 13:21, he reigned forty years; and since he had a son old enough at the beginning of his reign to command a division of his army, it would seem that he must have been at least forty years old when he began to reign. It is difficult to reconcile this with the facts and dates of David’s life, for he began to reign when thirty years old, (2 Samuel 5:4,) and that was after Saul’s death; and yet at the time of his victory over Goliath he must have been at least fifteen years old. Had Saul reigned twenty-five years before that event? That seems hardly possible; but we can fill up the defective text of this verse by no more authoritative numbers than those above given.



Verse 2 

2. Saul chose… three thousand… of Israel — This was probably the first act of his reign, and done at Gilgal immediately after the renewal of the kingdom there. Then all the fighting men of the nation were assembled, numbering over three hundred thousand, (1 Samuel 11:8,) and there could have been no more opportune occasion on which to select a choice standing army. 

Michmash — This ancient city lay four miles southeast of Beth-el, and its site is identical with the modern Mukhmas, where the traveller still finds many foundations of large hewn stones, and columns lying among them. 

Mount Beth-el — Like mount Ephraim (1 Samuel 1:1) not a single mountain, but a range of hills, intermediate between Beth-el and Michmash. On these heights Saul stationed his two thousand warriors, and for the time probably had his headquarters at Michmash. 

A thousand were with Jonathan in Gibeah of Benjamin — This city was called Gibeah of Benjamin, because it belonged to that tribe. Joshua 18:28; Judges 19:14. Its site was at the base of the modern Tuleil-el-Ful, five miles southwest of Michmash. It appears from this passage that Saul had, at the beginning of his reign, a son old enough to take charge of a garrison of a thousand men. He must have been, then, at least forty years of age. Here we first meet with Jonathan, the strategic warrior and fast friend of David. 

The rest of the people — Who had assembled at Gilgal to witness the inauguration of Saul. Having chosen from among them three thousand valiant men, he dismissed the remainder to their homes.



Verse 3 

3. The garrison of the Philistines that was in Geba — Geba was situated between Gibeah and Michmash, about three miles from the former place and two from the latter. It was a city of Benjamin (Joshua 18:24) assigned to the priests. Joshua 21:17. The English version confounds it in 1 Samuel 13:16 with Gibeah. Its name still lingers in the modern Jeba, a small, half-ruined village on an eminence which commands an extensive view of the Dead Sea and the mountains beyond. “Across the deep ravine on the north,” says Robinson, “we could see the next village on our route, the ancient Michmash, lying directly over against Jeba in a direction about northeast.” Here, as on the heights of Gibeah, (1 Samuel 10:5,) the Philistines had intrenched themselves; though, this may have been the same garrison that is there mentioned, but which had in the meantime, while Israel was at war for the rescue of Jabesh-gilead, advanced as far as Geba. Jonathan probably took this garrison by surprise, as he and his armourbearer did the one mentioned in the following chapter. 

The Philistines heard — And regarded it as an indication of hostile action on the part of the Israelites. 

Saul blew the trumpet — Ordered it to be blown. The sound of the trumpet was the usual accompaniment of important proclamations, designed as a signal to arouse the attention of the people. Compare 2 Samuel 15:10; 2 Samuel 20:1; 1 Kings 1:34; 2 Kings 9:13.



Verse 4 

4. Was had in abomination — נבאשׁ, was made to stink; that is, had become loathsome and hateful to their enemies. When they heard that this Philistine garrison had been dislodged, the Hebrews understood at once that their old enemy of the seacoast would be provoked to war. 

The people… after Saul to Gilgal — The same Gilgal where the kingdom was renewed, (1 Samuel 11:14,) and where Samuel judged Israel. 1 Samuel 7:16. It was situated in the east border of Jericho, and was the first camping ground of the Israelites after their entrance into the Land of Promise. Joshua 4:19. It is said (1 Samuel 13:12) to be down from Michmash, and also that Samuel went up from it in order to reach Gibeah. Such statements would be improper if made of the northern Gilgal, (Jiljilia,) for that was up both from Gibeah and Michmash. Saul, seeing the Philistines attempting a bold and determined invasion, deemed it prudent to withdraw his own forces from the heights of Michmash and Beth-el, and gather the people together in this more retired spot of the Jordan valley.



Verse 5 

5. Thirty thousand chariots, and six thousand horsemen — Here we meet another instance of manifest error of numbers in the text. “Thirty thousand war chariots bear no proportion whatever to six thousand horsemen, not only because the number of war-chariots is invariably smaller than that of the horsemen, (compare 2 Samuel 10:18; 1 Kings 10:26; 2 Chronicles 12:3,) but also because such a number of war chariots is never met with either in sacred or profane history, not even in the case of nations that were much more powerful than the Philistines. The number is, therefore, certainly corrupt, and we must either read three thousand, according to the Syriac and Arabic, or else simply one thousand. In the latter case the origin of the number thirty must be attributed to the fact that, through the oversight of a copyist, the ל (Hebrew numeral for thirty) of the word ישׂראל, Israel, was written twice, and consequently the second ל was taken for the numeral thirty.” — Keil. 
Came up… pitched in Michmash — Thus occupying the heights from which Saul had fallen back. 

Beth-aven — This place was on the east of Beth-el, (Joshua 7:2,) and, as we infer from this passage, between it and Michmash; but it has not yet been satisfactorily identified with any modern site.



Verse 6 

THE PEOPLE’S DISTRESS, AND SAUL’S UNTIMELY SACRIFICE, 1 Samuel 13:6-15.

6. The people were distressed — They were vexed, harassed, and alarmed by the bold and sudden advance of the Philistine hosts, and despaired being able to stand before them. 

Thickets — חוחים, thorns, or thorn bushes. 
High places — צרחים, strongholds, as pits or cellars, as at Judges 9:46 ; Judges 9:49.



Verse 7 

7. Hebrews went over Jordan — Which shows that the Gilgal where Saul tarried all this time was in the plains of Jericho, (see on 1 Samuel 13:4,) whence numbers might easily steal away to the land of Gad and Gilead, which lay across the Jordan immediately opposite Jericho. 

Followed him trembling — Those that did follow him, over and above the many that deserted to the caves and deserts, trembled through fear of soon falling into the hands of an enraged and cruel enemy.



Verse 8 

8. He tarried seven days, according to the set time that Samuel — It is proper to complete this sentence, as our translators have done, by had appointed. The reference is to Samuel’s words, as recorded in chap. 1 Samuel 10:8. That seer’s prophetic eye had fastened on this scene of excitement and trial, and he had given Saul solemn counsel to wait at such time for his coming and additional directions. This season of trial was designed to test severely the youthful monarch’s faith in God. 

Samuel came not to Gilgal — Came not until the middle or latter part of the seventh day. He seems to have stayed away purposely, in order to furnish occasion for Saul to show his faith by obedience to the commandment of Jehovah.



Verse 9 

9. He offered the burnt offering — We need not suppose that Saul offered this sacrifice with his own hand. As we have observed on chap. 1 Samuel 7:9, the presence of priests on such occasions is naturally understood, and no specification of that fact was necessary. So Saul’s blowing of the trumpet (1 Samuel 13:3) throughout all the land is not to be understood of his personal act. The command, Bring hither a burnt offering to me, is but a part of the order to offer such sacrifice in his presence.



Verse 10 

10. That he might salute him — Or, bless him, as the margin has it. Saul held Samuel in the highest esteem, and always showed the greatest reverence for his prophetical office; but his rash and headstrong disposition led him more than once to forget or disregard his counsels.



Verse 11 

11. What hast thou done — Samuel’s heart sinks within him, and this question is the exclamation of an inward pang. He probably saw remorse and sorrow depicted on the face of the unhappy Saul.



Verse 12 

12. I forced myself — I did violence to my conscience, and with great reluctance did this act. But all his apology is very feeble in the face of a broken commandment, and of the most plain and solemn counsels of his great spiritual father.



Verse 13 

13. Thou hast done foolishly — “The prophet knew very well that there are many foolishnesses in the heart of man; but in his view, and in that of all the sacred writers, the lowest depth of human foolishness was in disobedience to the Lord’s commandments. There are two kinds of fools prominently noticed in Scripture — the fool who denies that there is any God, and the fool who does not obey God though he does not deny his existence. And yet, after all, these are but one. One may as well believe there is no God as not to obey him.” — Kitto.


Verse 14 

14. Thy kingdom shall not continue — This means, as the context and the sequel show, that his kingdom should not be transmitted to his posterity, but transferred to another person of a truer heart. Neither this passage, nor its parallel in 1 Samuel 15:28, means that Saul was to be personally deposed, and another succeed him during his lifetime. The words of Samuel are simply a prophecy of what was to be. 

A man after his own heart — David, as we shall find in the subsequent history.



Verse 15 

15. About six hundred men — Alas! Whither had gone the two thousand select warriors that were with him on the heights of Michmash? Fled to the thickets and the caves. Ammonites they can boldly fight and conquer; but when the Philistines threaten with numbers as the sand of the sea, their memory is filled with past oppressions, and they cower and tremble at the thoughts of battle.



Verse 16 

POSITION, MOVEMENTS, AND CONDITION OF THE TWO ARMIES, 1 Samuel 13:16-23.

16. Gibeah of Benjamin — Rather, Geba, according to the margin, for this also was a city of Benjamin. Joshua 18:24; Joshua 21:17. Many interpreters have, like our translators, confounded this place with Gibeah; but it was some three miles distant. See on 1 Samuel 13:3. It is quite likely that after he had smitten the Philistine garrison Jonathan held this place, and did not withdraw to Gilgal with his father; and after Saul’s unsuccessful attempt to muster the people at Gilgal, that monarch, with the six hundred that did not desert him, went up to reinforce Jonathan at Geba. The Philistine army lay encamped upon the heights of Michmash, in full view of Saul and Jonathan, and separated by a deep valley between.



Verse 17 

17. The spoilers — Marauding parties, whose object was to spy out the land and condition of the enemy, and do him all the injury possible. 

Ophrah — Located at the modern Taiyibeh, five or six miles north of Michmash. This also was a city of Benjamin. Joshua 18:23. 

The land of Shual — This must have been the territory around, and more probably somewhat to the north of, Ophrah, though its exact position is unknown. If, as some suppose, it be the same as the land of Sha-lim, (1 Samuel 9:4,) it confirms our conjecture as to the route of Saul when in search of the asses.



Verse 18 

18. Beth-horon — This lay westward from Michmash. On Beth-horon nether and upper, see Joshua 10:11; Joshua 16:3; Joshua 16:5. 

The way of the border that looketh to the valley of Zeboim toward the wilderness — Or, as Keil translates: The way to the territory that rises above the valley, etc. The valley of Zeboim has not been fairly identified with any modern name, though one traveller (Grove, in Smith’s Dict.) gives worthy reasons for identifying it with a wild gorge through which he was conducted in 1858 from Jericho to Michmash. This gorge, lying to the east of Michmash, bears the Arabic name of Shuk ed-Dubba, equivalent to the Hebrews גי הצבעים, valley of hyenas. As the other two parties went one to the north towards Ophrah, and the other west towards Beth-horon, we naturally suppose that the third took their route towards the east over the heights that look towards the southeast, and very likely along this very gorge. According to this view the wilderness would be the wild district between Michmash and Jericho.



Verse 19 

19. No smith — חרשׁ, a graver, a workman: whether in wood, stone, or metals, is usually determined by the context. The Philistines, like other conquerors, had, during the long period of their dominion over Israel, removed all the artificers. After their deliverance by the hand of Samuel, (1 Samuel 7:13,) the Israelites seem to have taken no measures to supply themselves with workmen and arms, such as they had formerly possessed. For the purpose of sharpening their agricultural implements they were obliged to resort to their enemies; and yet so loth were they to do this that their instruments often became very dull. See on 1 Samuel 13:21 . In the war with the Ammonites the Israelites probably found the sling and the bow (see note on 1 Samuel 11:9) so serviceable that they saw no particular necessity for swords and spears, and took no pains to collect them. Still, we are not to suppose that Saul and his son were the only ones in all Israel that had weapons of this kind. 1 Samuel 13:22 expressly tells us that it was with the people who were with Saul and Jonathan, that is, the six hundred with Saul, (1 Samuel 13:15 and 1 Samuel 14:2,) and perhaps a still smaller number with Jonathan, that neither sword nor spear was found. The writer’s object in introducing the statements of 1 Samuel 13:19-22 seems to have been to show how illy prepared, according to all human appearance, the Israelitish army under Saul and Jonathan was to cope with its thoroughly equipped antagonist.



Verse 20 

20. Share… mattock — It is hardly possible to determine the real meaning of the Hebrew words thus translated here. Both words are from the same root, ( חרשׁ,) and may signify the sickle, the coulter, or the hoe, as well as the ploughshare or the mattock. In view of the uncertainty respecting these and other agricultural terms of the Hebrews, the reader may as well abide by the English version as any other.



Verse 21 

21. A file — Or, as the margin, a file with mouths. So the Rabbins and other interpreters have understood the Hebrew words, הפצירה פים . But the words can hardly mean a sharpening tool. The root, פצר, means to notch, to indent; and פצירה, applied to the edges of instruments for cutting, most naturally means indentation in the sense of dulling. Thus this verse tells us the result of the lack of smiths in Israel: the agricultural instruments became nicked and dull. Keil supposes that the final ה in פצירה should be connected with the next word as the article, and he translates the verse thus: So that bluntness of the edges occurred in the edge tools, and the plough-shares, and the trident, and the axes, and the setting of the goad.


Verse 23 

23. The passage of Michmash — This was the deep, wild Wady es-Suweinit, which lies between Geba and Michmash, of which Dr. Robinson says, (Bib. Res., vol. i, p. 441:) “It begins in the neighbourhood of Beitin and el-Bireh; and as it breaks through the ridge below these places its sides form precipitous wails. On the right, about a quarter of an hour below where we crossed, it again contracts, and passes off between high perpendicular precipices.”

14 Chapter 14 

Verse 1 

JONATHAN’S ADVENTURE, AND THE ROUT OF THE PHILISTINES, 1 Samuel 14:1-23.

1. The young man that bare his armour — An officer much like the aid-de-camp in modern service, and usually a favourite of the commander.

1 Samuel 16:21. 

He told not his father — For probably his father would have opposed such a daring enterprise.



Verse 2 

2. The uttermost part of Gibeah — The outskirts of the city, or, as Keil supposes; the extreme northern end. 

Migron — This place must have been in the immediate vicinity of Gibeah, but its exact position is unknown. The Migron of Isaiah 10:28 seems to have been north of the Wady es-Suweinit, and, if so, must have been a different place from this.



Verse 3 

3. Ahiah — Here we meet again with the descendants of Eli. See note on

1 Samuel 2:33. It is generally supposed, and quite probable, that Ahiah is only a different name for Ahimelech, mentioned 1 Samuel 22:9; still, it is possible that Ahimelech may have been his brother, and successor in the office of high priest. The presence of the priest with Saul is here mentioned in anticipation of what is to be stated in 1 Samuel 14:18-19; 1 Samuel 14:36-37.



Verse 4 

4. Bozez and… Seneh — These rocks were in the valley that lay between Geba and Michmash. The statements of this verse and the next are well explained by Robinson, (Bib. Res., vol. i, p. 441:) “In the valley, just at the left of where we crossed, are two hills of a conical, or, rather, a spherical form, having steep, rocky sides, with small wadies running up behind each, so as almost to isolate them. One is on the side towards Jeba, and the other towards Mukhmas. These would seem to be the two rocks mentioned in connexion with Jonathan’s adventure: they are not, indeed, so ‘sharp’ as the language of Scripture would seem to imply, but they are the only rocks of the kind in this vicinity. The northern one is connected towards the west with an eminence still more distinctly isolated.”



Verse 5 

5. Gibeah — Rather, Geba. See note on 1 Samuel 13:16.



Verse 6 

6. No restraint to the Lord to save by many or by few — Jonathan was confident in the arm of Jehovah. He seems to have made this adventure a subject of prayer, as Abraham’s servant did the matter about which his master had sent him. Genesis 24:12.



Verse 9 

9. Then we will stand still — For if they come to us they will discover our hostile intentions.



Verse 10 

10. Come up unto us — This invitation from the men of the Philistine garrison they would regard as a sign from Jehovah — a prophecy of success. “It was not tempting God for Jonathan to fix upon such a sign by which to determine the success of his enterprise, for he did it in the exercise of his calling, when fighting not for personal objects, but for the kingdom of God, which the uncircumcised were threatening to annihilate. He did it in the most confident belief that the Lord would deliver and preserve his people; and such faith as this God would not put to shame.” — Keil.


Verse 12 

12. We will show you a thing — We will make known something of importance to you. These words, like Ehud’s to the king of Moab, (Judges 3:20,) were spoken in irony, and concealed a deadly intention.



Verse 14 

14. A half acre of land — Literally, Within about half a furrow of a yoke of land; that is, half a furrow’s length. A yoke of land is what a yoke of oxen would plough in a day. So the Latin word for acre is jugerum, from jugum, a yoke. This first slaughter made by Jonathan and his companion was, therefore, within a comparatively small space of ground.



Verse 15 

15. Trembling — Fear, consternation, and horror. 

The earth quaked — Because of the vast multitude rushing to and fro, and beating one another down. Perhaps, also, an earthquake. 

A very great trembling — Rather, as the margin, a trembling of God; a supernatural terror infused by God into the hearts of the Philistines.



Verse 16 

16. The watchmen of Saul — Who were stationed where they could observe all the movements of the Philistine army. 

In Gibeah — We are not to suppose that all the watchmen here referred to were stationed in one spot, but that they were placed on different heights north and northeast of Gibeah; and, being sent out from Saul’s headquarters, they there made their reports. So we need not alter the reading Gibeah. 
The multitude melted away — Dissolved, and perished by killing one another. Their swords were turned against each other, (1 Samuel 14:20,) for Jehovah interposed as in the days of Gideon, (Judges 7:22,) and set his seal to the faith of the youthful hero Jonathan. 

They went on beating down one another — This, probably, gives the best sense of the Hebrew, וילךְ והלם, and it (that is, the multitude) went and smote. Gesenius renders: “They went on and were scattered, that is, dispersed themselves more and more.” Others, with the Septuagint, take הלם as an adverb, hither, and, supplying its correlate, render, went hither and thither.


Verse 18 

18. Bring hither the ark of God — In his excitement and alarm on finding Jonathan and his armourbearer gone, Saul is about to commit as grievous a blunder as did the elders of Israel in a former war with the Philistines. 1 Samuel 4:3. 

For the ark of God was at that time with the children of Israel — That is, it was at Kirjath-jearim, (1 Samuel 7:1,) and in the possession of the Israelites, from whom it had not been taken since its return from the land of the Philistines. The Hebrew text ובני ישׂראל, and the children of Israel, gives no sense, and must be an error of the copyist for לבני or בבני, to or among the children of Israel. This need not be understood as meaning that the ark was with Saul’s six hundred at Gibeah, but, as explained above, in the possession of the Israelites. This seems to us the most satisfactory way of explaining this verse as it stands in the present Hebrew text. But there are grave reasons for doubting the integrity of this text, and for adopting the reading of the Septuagint, which has ephod instead of ark. The ephod, not the ark, was used for inquiring of God, and the expression, bring hither the ark, is strange in this connexion, but bring hither the ephod is common. See 1 Samuel 23:9; 1 Samuel 30:7. The Septuagint reads: Bring hither the ephod, for he (Ahiah) bore the ephod in that day before Israel.


Verse 19 

19. While Saul talked unto the priest — The increasing noise and consternation of the enemy led Saul to countermand his order to Ahiah, and hasten on to the battle. 

Withdraw thine hand — Desist from doing what I have told thee. The people must not linger now to inquire of Jehovah.



Verse 21 

21. The Hebrews that were with the Philistines — Those who had deserted Saul’s army and gone over to them, and those whom they had taken captive during this last invasion. Instead of Hebrews, the Septuagint reads slaves; and it is altogether probable that in their wars and conquests the Philistines had captured and made slaves of many of the Hebrews. These, seeing the confusion of the Philistines, turned against them and made the confusion worse confounded. 

Before that time — Before the time of this assault of Jonathan. Literally the Hebrew is, yesterday and the third day. Compare Joshua 3:4, note.



Verse 23 

23. The battle passed over unto Beth-aven — Rather, passed beyond Beth-aven. Assuming that Beth-aven lay west of Michmash, (see on 1 Samuel 13:5,) we suppose the Philistines were chased beyond this place on their way to Aijalon. 1 Samuel 14:31.



Verse 24 

24. Were distressed — Fatigued; tired out by the arduous fighting. For 

Saul had adjured the people — This rendering implies that Saul had made his adjuration before the battle; but in the Hebrew the letter translated for is the conjunction and, ( ו ) and indicates that Saul made the adjuration after he saw the distress of the people. He perceived that his men were faint, but feared that any delay might turn the tide of battle.



Verses 24-46 

SAUL’S HASTY ADJURATION, 1 Samuel 14:24-46.

Here again we meet with a display of the rash and impetuous spirit of Saul. He wished to make the most of his opportunity, and inflict the greatest possible disasters on his enemy; but his oath not only failed to accomplish this object, but even led to his own confusion when the people interfered and rescued Jonathan from his curse. Had the victors been permitted to eat freely of the spoil, they would in all probability have been able to have made the defeat of these dreaded enemies tenfold more deadly and disastrous.



Verse 26 

26. The honey dropped — Kitto quotes Mr. Roberts as saying: “Bees in the East are not, as in England, kept in hives; they are all in a wild state. The forests literally flow with honey; large combs may be seen hanging in the trees as you pass along, full of honey.” Dr. Thomson says: “I have explored densely wooded gorges in Hermon and in southern Lebanon where wild bees are still found both in trees and in the clefts of the rocks.”



Verse 27 

27. His eyes were enlightened — Languor and faintness of the body show themselves in the eye, and this was the case with Jonathan and the people. But this refreshing taste of wild honey reinvigorated Jonathan, and caused his eyes to sparkle with returning strength. There is some confusion here in the pointed Hebrew text. The Keri, after the analogy of ארו in 1 Samuel 14:29, and with many codices, and the Syriac, Arabic, Chaldee, and Vulgate, read תארנה, from אור, to become bright. But if we adhere to the Kethib we should change the pointing thus — תראנה . In either case the meaning is substantially the same.



Verse 29 

29. My father hath troubled the land — Jonathan is quick to see the rashness and folly of his father’s oath, and to point out its injury to the Hebrews’ cause.



Verse 31 

31. From Michmash to Aijalon — A distance of fifteen miles or more. Aijalon, the modern Yalo, was situated on the south side of a beautiful valley, a little to the southwest of the two Beth-horons, and is famous for its association with Joshua’s great battle at Gibeon and Beth-horon. Joshua 10:12.



Verse 32 

32. The people flew upon the spoil, and… did eat… with the blood — This was another unfortunate result of Saul’s hasty oath. So voracious did the people become by the evening time that, in their haste to satisfy their hunger, they waited not for proper dressing and cooking, but ate the sheep and oxen with the blood, thus violating an oft-repeated commandment of the law. See marginal references. The reading of the Keri ויעשׂ, from עושׂ, or עישׂ, to fly upon, after the analogy of 1 Samuel 15:19, is to be preferred before ויעשׂ of the Kethib, for עשׂה gives in this connexion, no good sense.



Verse 33 

33. Roll a great stone unto me — For the purpose of building an altar, whereon the peace offerings of sheep and oxen might be properly slain.



Verse 35 

35. The same was the first altar that he built — Literally, It he began to build an altar to Jehovah. Compare margin. This, means, according to Grotius, that Saul commenced the building of the altar by laying the first stone himself. Hervey thinks he began to build an altar, but, in his haste to pursue the Philistines, did not finish it. But the previous sentence states that he did build the altar, and the previous verse implies that sacrifices were offered on it. The more probable meaning is the one conveyed by our version — this was the first altar, or the beginning of Saul’s altar building. The altar of the burnt offerings at Gilgal (1 Samuel 13:9) had been erected by others. It is very supposable and probable that Saul built many other altars to Jehovah.



Verse 36 

36. Let us draw near hither unto God — Ahiah, the priest, doubted the propriety of the thing proposed by Saul, and would therefore seek counsel of God. Hither unto God does not imply that the ark was there among them, but has reference to the altar on which the sacrifices had been offered, and also to the urim and thummin on the breastplate of the priest.



Verse 37 

37. Saul asked counsel of God — By urim and thummin. 

He answered him not — Thereby indicating that he or the people had in some way incurred the Divine displeasure.



Verse 38 

38. Draw ye near hither — For the purpose of casting lots. 

Chief of the people — פנות, corners, applied to princes and chief men as corner-stones or pillars of the state. Saul supposed that the blame must lie on some prominent man of his army, and he vowed his death, even should it be Jonathan.



Verse 42 

42. Jonathan was taken — But Jonathan had not knowingly transgressed, and by the victory God had set his approving seal to the young hero’s Gideon-like faith, and Saul’s oath was rash, unwise, and without divine counsel; why, then, should the cloud of divine indignation rest upon the people, and why should the Lord God of Israel designate Jonathan as the offender? We answer, This taking of Jonathan by lot was not a designation of him as the special object of the Divine anger, nor did the people so understand it, as we see from their action in rescuing him from death. But though it convicted him of no guilt before God, it did show him to be the violator of the king’s oath; and a solemn oath, made by the anointed king of God’s chosen people, though it be hasty and unwise, must be vindicated in the eye of the nation as a thing not to be treated lightly. The taking of Jonathan led to an investigation of the whole matter of the oath, and resulted in showing that he who violated this oath was not so guilty before God as he who made it. And this result would further show that the sin of the people in eating with the blood (1 Samuel 14:33) was a consequence of Saul’s rash adjuration. The king himself, then, had been the cause of the trouble, and of Jehovah’s refusal to answer him that day, and with a fallen countenance and a saddened heart he returned from the pursuit of the Philistines. They who hold high positions of authority among men should be exceedingly careful how they deal with solemn oaths. In Israelitish history Saul’s rash adjuration was the last relic of the age of vows.



Verse 47 

47. Against Moab — These enemies had sought to injure Israel in the days of Moses. Numbers 22. 

Against the children of Ammon — As described in chap. 11. 

Against Edom — The descendants of Esau, who had refused the Israelites a passage through their country. Numbers 20:14-21. 

The kings of Zobah — Zobah seems to have lain somewhere between Damascus and the Euphrates, but its exact position has not been determined. In the days of David it was ruled by a single king, named Hadadezer. 2 Samuel 8:3. 

Against the Philistines — Against these inveterate foes he carried on war, at intervals, all his days, (1 Samuel 14:52,) and at last was conquered by them. Chap. 31. 

He vexed them — The Hebrew word thus rendered here is the Hiphil form of the verb רשׁע, and has been rendered variously. Septuagint, He saved himself. Vulgate, He was victorious. So Gesenius and Furst. Luther, He executed punishment. This last is best supported by the usage of the language.



Verses 47-52 

BRIEF SUMMARY OF SAUL’S WARS AND GENEALOGY, 1 Samuel 14:47-52.

Several things occurred during this last Philistine invasion to weaken the people’s confidence in Saul. Nevertheless he was now established in the kingdom, and other successful battles served to strengthen his regal authority and power.



Verse 48 

48. He gathered a host — Rather, he waxed mighty. He acquired mighty influence and power by his many successful battles. 

Smote the Amalekites — As we read in the next chapter. But as we have detailed descriptions of the wars with Amalek, and Ammon, and the Philistines, how are we to account for the fact that the wars with Moab, Edom, and Zobah are only mentioned with a passing notice? We answer, The sacred writers seek to show us the divine as well as the human side in the history of the chosen people, and therefore they select those facts which serve this purpose best. Saul’s battles with Moab, Edom, and Zobah probably furnished no marked displays of Divine interposition, and for this reason our author paused not to describe them fully.



Verse 49 

49. Ishui — Supposed to be the same as Abinadab, mentioned 1 Samuel 31:2; 1 Chronicles 8:33; 1 Chronicles 9:39. 

Malchi-shua — This name is sometimes spelled Melchi-shua. 
His two daughters — Of whom we read again in chapter 1 Samuel 18:17-28.



Verse 51 

51. Ner the father of Abner was the son of Abiel — From 1 Chronicles 8:33, we learn that Ner was the father of Kish; so Abner and Kish were brothers, and Abiel, represented as the father of Kish in 1 Samuel 9:1,must be understood as a more remote ancestor.



Verse 52 

52. Sore war… all the days of Saul — This statement is given as a reason why Saul pressed into his service every strong man of mark. In this he acted the part of a prudent general.

15 Chapter 15 

Verse 1 

1. The Lord sent me to anoint thee — The same Divine authority that made him king now commissions him to destroy the fierce, wicked Amalekites. 1 Samuel 14:48, suggests that this war on Amalek was not without fresh provocation. Those spoilers had probably made a predatory incursion into the southern borders, like that mentioned 1 Samuel 30:1.



Verses 1-9 

SAUL’S WAR WITH AMALEK, 1 Samuel 15:1-9.

Jehovah deigns to give Saul’s obedience one more test. He has already warned him that, because of disobedience, his kingdom shall not be established in his posterity, (1 Samuel 13:14;) but ere he utters the final oracle of rejection he affords him one more trial. Occasion for this is found in the war with the Amalekites, those ancient enemies whose wanton hostility to the chosen people had, even in the days of Moses, drawn down upon them the curse of God. See Exodus 17:8-16; Deuteronomy 25:17-19.



Verse 2 

2. I remember — The bitter wars and ancient wrongs against the people of Jehovah are not forgotten by him. And shall he not avenge his own elect? Luke 18:7.



Verse 3 

3. Man and woman, infant and suckling — Who dares question the right of God to inflict such judgments upon a wicked and idolatrous nation? Jehovah is governor among the nations, and in order to chastise and destroy a wicked people he may with equal justice use the wasting pestilence or the armies of Israel. See note on Joshua 6:21. 

Ox and sheep, camel and ass — Such utter destruction of all the spoil would show that the Israelites fought not to enrich themselves with the possessions of their enemies, but simply as the ministers of God’s wrath to execute his judgments. Saul’s sparing of the best of the spoils was, therefore, a rash and offensive meddling with the Divine judgments. Like Achan’s offence, it was appropriating a part of the accursed thing to private use.



Verse 4 

4. Telaim — Probably the same as Telem, mentioned, Joshua 15:24, among the cities in the extreme south of Judah. Its site has not been identified. The Targum and Vulgate translate the word, and read lambs. The Septuagint and Josephus strangely read Gilgal. 
Two hundred thousand footmen — A very large army was necessary in order to fight successfully the powerful Amalekites, for they were spread over a large district, and were chief of the hostile nations. Numbers 24:20.



Verse 5 

5. Laid wait in the valley — That is, set an ambush (from ארב ) in one of the great wadies of the Negeb, or south country. Strategic warfare was likely to be most successful with those wild sons of the desert.



Verse 6 

6. The Kenites — The descendants of Jethro, Moses’ father in law, who is called a Kenite in Judges 1:16. For the kindness shown to the Israelites by this ancestor of the Kenites, see Exodus 18.



Verse 7 

7. From Havilah until thou comest to Shur — From the eastern to the western boundaries of the desert south of Palestine. This territory was formerly occupied by the sons of Ishmael. See Genesis 25:18.



Verse 8 

8. Agag — This was the common title of the Amalekite, as Pharaoh was of the Egyptian, and Abimelech of the Philistine kings. 

Utterly destroyed all the people — “That is, all that fell into the hands of the Israelites; for it follows from the very nature of the case that many escaped, and consequently there is nothing striking in the fact that Amalekites are mentioned again at a later period. 1 Samuel 27:8; 1 Samuel 30:1; 2 Samuel 8:12.” — Keil.


Verse 9 

9. Spared Agag, and the best of the sheep — The one for the purpose of gratifying his vainglory by leading captive so illustrious a slave; the other to gratify his covetousness. Thus he repeated the sin of Achan. Joshua 7:21. 

Of the fatlings — משׁנים, of the second sort, as margin correctly reads. The reference is, probably, to the age of the animals: those of the second birth, or later born, and therefore tender and particularly desirable, either for food or sacrifice.



Verse 10 

SAMUEL’S LAST WORDS TO SAUL, 1 Samuel 15:10-35.

10. Then came the word of the Lord unto Samuel — Either by a dream or a vision of the night. See Numbers 12:6.



Verse 11 

11. It repenteth me — Repentance in God does not imply changeableness in the Divine nature, like the changes oft involved in human life and action; for such a supposition is forbidden by such passages as 1 Samuel 15:29, where see note, and Numbers 23:19. But the Divine nature is emotional. Indignation and grief over the sins of men are passions as true and pure as love. The emotionality of anger, grief, or pity no more implies imperfection in God than does the emotionality of love. Can we for a moment think of a personal God destitute of feeling? And when his creatures suffer and fall through sin, what feelings but indignation and grief might be expected to move his holy nature? By repentance in God we are, therefore, to understand the change of feeling which must needs occur in the Divine nature towards any of the children of his grace when they turn from his truth, and presumptuously sin against him. Compare Genesis 6:6, and note on Judges 2:18. 

It grieved Samuel — Literally, It burned him. It thrilled his great soul to its profoundest depths, for he saw that this rejection of Saul must result in great calamity to Israel. So Jehovah and his holy prophet both were grieved. 

He cried unto the Lord all night — He probably prayed that this cup might pass from him, and that Saul might be forgiven and established in the kingdom.



Verse 12 

12. Carmel — This was one of the cities of Judah, (see on Joshua 15:55,) and has been identified with the modern Kurmul, six miles south of Hebron. 

Set him up a place — That is, say some, for the purpose of giving his army rest and dividing the spoils. The Vulgate translates, He erected for himself a triumphal arch. But the word translated place means a hand, ( יד,) and is used of Absalom’s pillar. 2 Samuel 18:18 . Such is its meaning here. Saul erected at Carmel a monument as a memorial of his victory over the Amalekites. It may have been an elevated hand, serving as an index to attract the attention of the passing traveller. 

Gilgal — Here Samuel had before solemnly announced to the disobedient king his fall. 1 Samuel 13:14.



Verse 13 

13. I have performed the commandment of the Lord — This is the language of hypocrisy, by which the disobedient warrior presumes to hide his guilt.



Verse 15 

15. The people spared the best of the sheep — He lays the fault upon the people, and thereby criminally insinuates that the thing was done against his will. 

The Lord thy God — These words, in this connexion, are full of significance. They seem to have flowed from a desire to compliment Samuel on the honour and sanctity of his personal intercourse with Jehovah, and also from a feeling that Jehovah was not his own God. “Every word,” says Hervey, “uttered by Saul seems to indicate the breaking down of his moral character. One feels that after the scene so forcibly described in this chapter Saul must have forfeited his own self-respect, and that his downward career was henceforth almost inevitable.”



Verse 16 

16. Stay — Leave off these false pretences, desist from such hypocritical apologies, whilst, by the revelation of Him whom thou callest my God, I lay open the iniquities of thy heart and the disobedience of thy life.



Verse 17 

17. Little in thine own sight — As was manifested in his modest response to Samuel’s first salutation. 1 Samuel 9:21.



Verse 20 

20. Yea, I have obeyed — Still the guilty spirit seeks to justify itself. Strange stupidity! Sullen perversity! How prone are sinners to throw their guilt on others, or else to plead for it a religious motive! Saul did both.



Verse 22 

22. To obey is better than sacrifice — For all the sacrifices and ceremonies of religion are to aid and promote obedience, not to be made a substitute for it. Disobedience can never be made a virtue even though attended by thousands of sacrifices. Samuel’s words here “rise far above the special occasion, and contain the key-note of the long remonstrance of the prophets in all subsequent times against an exaggerated estimate of ceremonial above obedience. The very flow of the words recalls to us the form, as well as the spirit, of Amos and Isaiah.” — Stanley.


Verse 23 

23. For rebellion… the sin of witchcraft — This gives the sense, but it would be as well to transpose these words and follow the order of the Hebrew, thus: For the sin of witchcraft is rebellion, and iniquity and idolatry are stubbornness. That is, Saul’s rebellious and stubborn opposition to the word of God is as bad as the sins of witchcraft and idolatry; for these sins, in their inmost nature and essence, are refractoriness against the Divine law.



Verse 24 

24. I have sinned — The announcement of his rejection suddenly subdues his haughty spirit, and brings him to the acknowledgment of his disobedience; but his palliating words, I feared the people, and obeyed their voice, show that his penitence was more the result of alarm over the thought of being rejected than of any deep consciousness of sin.



Verse 27 

27. He laid hold upon the skirt of his mantle — The solemn words and manner of the seer, and his turning to depart, thrilled Saul with sudden emotions of fear; and that stern image of the mantled Samuel seemed ever after to haunt the monarch’s soul. Compare 1 Samuel 28:14.



Verse 29 

29. Strength of Israel — Jehovah, thus called not only because of his omnipotence, but also because of his constancy and truth — the glorious object of Israel’s confidence. 

Will not lie nor repent — Compare 1 Samuel 15:11 and note there. Jehovah has feelings of love and anger: love for the righteous and anger towards the wicked. If the righteous man turn from his righteousness, or the wicked from his wickedness, towards him correspondingly Jehovah’s feelings change. This is often called repentance in God. But beyond this the divine Nature is not subject to change. In man, however, repentance implies sinfulness and fallibility, and involves a moral and religious change, so that it is never after the manner of man that God repents.



Verse 31 

31. Samuel turned again after Saul — He finally yielded to Saul’s pleading, but not until he had, by his stern and solemn acts and words, made on his mind deep and lasting impressions of God’s anger against him. It was also one object of his turning with Saul to execute the judgment of God upon the king of the Amalekites.



Verse 32 

32. Delicately — We render the passage thus: Agag came unto him in fetters. And Agag said, Terrible and bitter is the death. The majority of interpreters, ancient and modern, have understood by the word delicately that Agag came to Samuel cheerfully and with delight, and supposed that he was not to be put to death. But it is difficult to conceive how or why such a part should be acted by this captive king. The only other place where this plural form, מעדנות, occurs is in Job 38:31, and it is there translated sweet influences. But this translation makes no sense, and both Gesenius and Furst render it bands, in accordance with the Septuagint and Chaldee. According to this etymology the word is to be derived from עֶנד to bind; and מעדנת is formed by transposition of the letters נand ד, and is to be regarded as an adverbial accusative — in fetters. We render then — Agag came unto him in fetters. 
Surely the bitterness of death is past — Thus rendered, this passage also is difficult to explain satisfactorily. Accordingly we prefer, with Furst, to render סר is terrible, rather than is past; deriving it from סור, to be bad, corrupt. The passage then becomes literally an exclamation — Surely loathsome and bitter the death!


Verse 33 

33. As thy sword hath made women childless — These words indicate that Agag had been given to cruelties, and that both he and his people had kept up the old practice of destroying the weak and feeble that might fall in their way. Deuteronomy 25:19. His punishment was retributive, like that of Adoni-bezek. Judges 1:7.



Verse 35 

35. Samuel came no more to see Saul — At a later time, when in pursuit of David, Saul came before Samuel, (1 Samuel 19:24,) but we do not find that Samuel had any intercourse with him. So this interview at Gilgal was the last the prophet had with the disobedient king.

16 Chapter 16 

Verse 1 

1. How long wilt thou mourn for Saul — Samuel’s affectionate nature passed through a bitter struggle before he could become reconciled to the will of Jehovah. He had loved Saul, and done his utmost to preserve him. All night he had cried unto the Lord for him, (1 Samuel 15:11,) and when he thought of his sad fall, and the wrath of God against him, he trembled for the safety of the kingdom. 

Fill thine horn with oil — For the purpose of anointing another king. See note on 1 Samuel 10:1. 

Jesse — The only one who bears this name in Scripture. His genealogy is given Ruth 4:18-22, and 1 Chronicles 2:5-12.



Verses 1-13 

THE ANOINTING OF DAVID, 1 Samuel 16:1-13.

We are now about to be introduced to him who figures in the following history as one of the most interesting and honoured personages of the olden time — that neighbour of Saul, (1 Samuel 15:28,) that man after Jehovah’s heart, (1 Samuel 13:14,) who is to succeed Saul on the throne of Israel, and be the brightest star in all the host of kings. Soon after his anointing he is providentially introduced into the royal household, and still later, by his victory over Goliath, he suddenly becomes the idol of the nation’s heart. But from that proud day until the death of Saul he is persecuted by the jealous king, and flies from the court and from his home, and wanders up and down as an exile and outlaw.



Verse 2 

2. If Saul hear it, he will kill me — The prophet seems to have known that Saul was now given over to the power of an evil spirit, (1 Samuel 16:14,) and, urged on by Satanic impulse, he might be as quick to imbrue his hands in the blood of his spiritual father as he was at a later period to slay the priests of Nob. 1 Samuel 22:18. 

Take a heifer with thee, and say, I am come to sacrifice — Samuel was under no obligation to publish the whole object of his mission to Beth-lehem, and therefore, by the counsel of the Lord himself, he prudently conceals his chief design. In this there was no falsehood, no deception.



Verse 4 

4. The elders of the town trembled at his coming — For what reason we are not told; but probably from suspicion or fear that his coming was for the purpose of punishing some sin among them, or of denouncing some bitter judgment. 

Comest thou peaceably — Without any hostile intention? Compare parallel passages.



Verse 5 

5. I am come to sacrifice — A purpose the same as that which led him to the city were he first met Saul. See notes on 1 Samuel 9:6; 1 Samuel 9:12. 

Sanctify yourselves — According to the directions of the law, by change of clothes, washings, and abstinence. See Exodus 19:10-15. 

Jesse and his sons — For these particularly the sacrifice was intended, and it is probable, from the acts and words of Samuel on this occasion, that he privately informed Jesse of his object to anoint one of his sons, but it nowhere appears that Jesse was informed of David’s royal destiny. Though the prophet may have told him of his purpose to anoint one of his sons, he did not acquaint him with the object of that anointing, but left it for the developments of providence to show.



Verse 7 

7. Look not on his countenance, or on the height of his stature — This seems to be a plain allusion to the external appearance of Saul. 1 Samuel 9:2. That which chiefly recommended him to the favour of Israel was his size and beauty; but now, in selecting a man after his own heart, Jehovah shows that his divine judgment is based not on external form or comeliness, but on the inner life. David also, however, was of a goodly appearance. 1 Samuel 16:12.



Verse 10 

10. The Lord hath not chosen these — This statement made to Jesse implies that Samuel had already, as we have remarked on 1 Samuel 16:5, privately informed him of the object of his coming.



Verse 12 

12. Ruddy — אדמוני, red; it may refer either to the face or the hair, but as it is used of the hair in Genesis 25:25, we prefer so to understand it here and in 1 Samuel 17:42 . These three are the only passages where the word occurs. Esau and David were alike in being red-haired, as well as in their wandering habits and skilful use of weapons. It is said that red hair was regarded as a rare mark of beauty in the East. 

Of a beautiful countenance — Rather, beautiful as to the eyes. This indicates that his eyes were keen and penetrating, enlivened by the fires of genius, and beaming with a generous warmth, by which the hearts of men and women were alike affected. 

Goodly to look to — That is, of a comely and prepossessing appearance.



Verse 13 

13. Anointed him in the midst of his brethren — But though these sons of Jesse saw this honour conferred on their youngest brother, they seem not to have understood its meaning. They may have thought that he was anointed because of some desire or intention of the prophet to make him a pupil of one of the prophetical schools. 

The Spirit of the Lord came upon David from that day forward — “A spirit of prudence to behave himself wisely upon all occasions; with a spirit of courage, so that he durst grapple with a lion and a bear; and the spirit of prophecy, in which he was afterwards very eminent. In short, a spirit fit for a prince.”-Patrick. It does not appear that Samuel informed David of his destiny, as he did Saul; but the special movings of the Spirit on his heart, and the successive developments of Providence in his favour, must have gradually convinced him that he was sooner or later to be recognized as the Lord’s anointed. At a later time this seems to have been openly revealed. 2 Samuel 3:18.



Verse 14 

DAVID’S INTRODUCTION TO THE COURT OF SAUL, 1 Samuel 16:14-23.

14. The Spirit of the Lord departed from Saul — The divine influences of which he had been made a partaker at the beginning of his career (see 1 Samuel 10:10; 1 Samuel 11:6) were withdrawn from him, and God no longer inspired him to noble enterprises.



Verse 15 

15. An evil spirit… troubleth thee — A demon like those mentioned so frequently in the New Testament, sent by permission of the Lord, as Satan in the case of Job. Job 2:7. See notes on Matthew 4:24, and Mark 5:2. It is not only by Saul’s servants, but by the sacred writer himself, that we are told it was an evil spirit from the Lord; so we cannot regard it as merely a superstitious and mistaken notion of Saul’s physicians. Compare 1 Samuel 18:10; 1 Samuel 19:9. But while he thus became possessed by a supernatural evil power, it is very likely that a mental disease bordering on insanity was the substratum on which the evil spirit worked. After Samuel’s last words of judgment the king could not be happy in his kingdom. The more he thought upon his doom, the more it harrowed up his soul. It was, perhaps, his highest ambition to be the father of a race of kings, and to have this hope suddenly dashed from him was to have darkness settle over all his life. “The Hebrew mind so linked itself to the future by the contemplation of posterity that it is scarcely possible to us, with our looser attachment to the time beyond ourselves, to apprehend, in all its intensity, the deep distress of mind with which any Hebrew, and much more a king, regarded the prospect that there would be no son of his succeeding.” — Kitto. Saul’s future gradually became full of ghostly images, and when, disengaged at times from the excitements of war and the cares of government, he sat down to think upon his darkened fortunes, his mind and heart, forsaken of all divine influences from Jehovah, became an easy prey to foul suspicions and gloomy fears — a most inviting state for demoniacal possession. The evil spirit, entering and revelling amid these mental disorders, carried him at times to the wildest height of madness.



Verse 16 

16. A cunning player on a harp — One skilled in the use of that instrument. 

He shall play with his hand, and thou shalt be well — Numerous instances in ancient and modern times illustrate the power of music to quell disorders of the mind. One old author says: “Music is the cure for many affections of the mind and body — such as absence of mind, fearful apprehensions and long-continued derangement.” Censorinus, a writer of the third century, says that the physician Asclepiades was accustomed by the melody of sound to allay the ravings of the delirious. Xenocrates is said to have done the same. Kitto also, quoting from the Memoirs of the French Royal Academy of Sciences, cites “the case of a person who was seized with fever, which soon threw him into a very violent delirium, accompanied by bitter cries, by tears, by terrors, and by an almost constant wakefulness. On the third day, a hint that fell from himself suggested the idea of trying the effect of music. Gradually as the strain proceeded his troubled visage relaxed into a most serene expression, his restless eyes became tranquil, his convulsions ceased, and the fever absolutely left him.” Instances of a similar nature might be multiplied. Dr. A. Clarke quotes from the Physica Sacra of Dr. Scheuchzer the following attempt at a physiological explanation of this phenomenon. “Health consists in a moderate tension of the fibres, which permits all the fluids to have an entire freedom of circulation; and to the spirits, that of diffusing themselves through all the limbs. On the contrary, disease consists in tensions of the fibres morbidly weak or morbidly strong. This latter seems to have been the case of Saul: and as the undulations of the air, which convey sound, communicate themselves to and through the most solid bodies, it is easy to suppose that by the modulations of music all the fibres of his body, which were under the influence of their morbidly increased tension, might be so relaxed as to be brought back into their natural state, and thus permit the re-establishment of a free and gentle circulation of the fluids, and consequently of the animal spirits, and thus induce calmness and tranquillity of mind.” When, now, Saul’s physical and mental derangement was checked by the power of musical sounds, the demon was for the time dispossessed, (1 Samuel 16:23,) because the psychological conditions of his absolute control over his victim were removed.



Verse 18 

18. A mighty valiant man, and a man of war — From what we learn in 1 Samuel 17:34-35, of David’s early conflicts with wild beasts, we may readily infer that long before his warlike abilities became patent to the public eye there were individuals who knew of these his early conflicts, and discerned in the youthful hero the beginnings of a mighty warrior. 

Prudent in matters — Hebrew, knowing of speech; skilled in the use of language. The words and psalms of David show him to have been eloquent.



Verse 19 

19. Thy son, which is with the sheep — Saul’s servant, who informed him of David, seems to have known this son of Jesse only as the remarkable shepherd boy.



Verse 20 

20. An ass laden with bread… wine… kid — See note on 1 Samuel 9:7. The Hebrew is, literally, an ass of bread, and some have thought it to be the name of a weight or measure, but the English version conveys the better meaning. “It is a pleasant picture to conceive the future king of Israel stepping lightly along behind the animal, with his shepherd’s staff and scrip, and entertained as he went by the gambols of the kid. His light harp was, no doubt, slung to his back; and it is likely that he now and then rested under a tree and solaced his soul with its music.” — Kitto. The distance between Beth-lehem and Gibeah of Saul is about ten miles, and on this journey the youthful psalmist probably passed in sight of the stronghold of Zion, destined one day to fall before his conquering forces, and ever after to be known as “the city of David.” 2 Samuel 5:7.



Verse 21 

21. He became his armourbearer — That is, Saul conferred upon him this office as a token of confidence and love; but he never actually exercised its duties, unless, perhaps, for a short time after his victory over Goliath.



Verse 23 

23. David… played… Saul was refreshed — “They sit side by side, the likeness of the old system passing away, of the new system coming into existence. Saul, the warlike chief, his great spear always by his side, reluctant, moody, melancholy; and David, the youthful minstrel, his harp in his hand, fresh from the schools where the spirit of the better times was fostered, pouring forth, to soothe the troubled spirit of the king, the earliest of those strains which have soothed the troubled spirit of the world.” — Stanley.
17 Chapter 17 

Verse 1 

1. Socoh — One of the cities of Judah. It has been identified with the modern Suweikeh, fourteen miles southwest of Jerusalem. 

Azekah… Ephes-dammim — These places have not been satisfactorily identified, but we incline to locate Ephes-dammim at the ruins of the modern Damum, a little to the east of Suweikeh; in which case Azekah may be, as Van de Velde has conjectured, at Ahbek, a little to the northeast of Damum.



Verse 2 

2. The valley of Elah — The Wady es-Sumt, which has been often visited by travellers, and is represented by all as corresponding fully to the statements of this narrative. This valley is a mile in width, and through its centre runs a watercourse whose banks and bed abound with pebbles. The mountains on either side have a steep, uniform slope, and are about five hundred feet high. “It took its name Elah of old from the terebinth, (butm,) of which the largest specimen we saw in Palestine still stands in the vicinity; just as now it takes its name es-Sumt (Sunt) from the acacias which are scattered in it.” — Robinson.


Verse 4 

4. A champion — The Septuagint has, a mighty man; Vulgate, bastard; Syriac and Arabic, a giant. But the Hebrew, אישׁ הבנים, literally signifies a man between the two; that is, an arbitrator between the two armies, or one who was lord of the space between the two camps. Goliath, the pride of the Philistine hosts, stepped forth between the two armies and proposed by a personal contest with a chosen warrior from the Israelites, and according to the conditions stated in 1 Samuel 17:9, to decide the fortunes of the war. Such single combats at the head of armies were not unusual in ancient times, as is witnessed by the combats of Paris and Menelaus. (Homer, Iliad, book 3.) 

Of Gath — And therefore probably a remnant of the Anakim that escaped the sword of Joshua. Joshua 11:22. 

Whose height… six cubits and a span — That is, if we reckon the cubit at twenty-one inches, about ten and one half feet. Josephus (“Antiquities,” 1 Samuel 18:4-5) mentions one Eleazar, a Jew by birth, whose height was seven cubits; and Pliny speaks of a giant Pusio, whose height exceeded ten Roman feet.



Verse 5 

5. A helmet of brass — A defensive armour for the head. 

A coat of mail — Literally, a coat of scales. A defensive armour for the body, consisting of plates of brass overlapping each other like the scales on a fish, or shingles on a roof. The Hebrew word is rendered habergeon in 2 Chronicles 26:14, and Nehemiah 4:16. 

Weight… five thousand shekels — Reckoning the shekel at half an ounce avoirdupois, the weight of the scale armour would be about one hundred and fifty pounds.



Verse 6 

6. Greaves of brass upon his legs — Rather, upon his feet. These were shin covers bound by thongs around and above the ankles. Among the ancient Greeks they were elastic behind, and extended upward above the knees. 

Target — Margin, gorget. This word is elsewhere variously translated — shield, (1 Samuel 17:45, and Job 39:23;) spear, (Joshua 8:18; Joshua 8:26; Job 41:29; Jeremiah 6:23;) lance, (Jeremiah 50:42.)

The word is best translated spear, and this Goliath carried between his shoulders, that is, slung upon his back, as the ancients often carried their heavy swords. (Homer, Iliad, book 2:45.) So Josephus understood it: “His spear was such as was not carried like a light thing in his right hand, but he carried it as lying on his shoulders.”



Verse 7 

7. The staff of his spear — So the Keri, and the parallel passages in 2 Samuel 21:19; 1 Chronicles 20:5. But the Kethib here reads, חצ חניתו, arrow of his spear, that is, the arrow-head, or iron point, of his javelin. The Keri is to be preferred. 

Like a weaver’s beam — Like the large cylinder of wood on which the weaver winds his warp before weaving, or that on which the cloth is rolled as it is woven. Perhaps the reference is to the upright standards of the loom. See cut of ancient loom at Judges 16:13. Six hundred shekels — About eighteen pounds.



Verse 8 

8. Am not I a Philistine — In the Hebrew, Philistine is made emphatic by the article, but the word servants is without it. Thus: Am not I THE Philistine, etc. Am not I the great warrior of the Philistine army? Why then trouble the army with battle? I am empowered to decide alone the fortunes of the day.



Verse 10 

10. I defy the armies of Israel this day — Hebrew, I have reproached the armies of Israel this day. He heaps upon them scorn and contempt for their supposed inability to cope with a single warrior.



Verses 12-31 

12-31. By many critics this passage has been regarded as an interpolation, chiefly for the following reasons:

(1.) It is wanting in the Vatican Codex of the Septuagint. But if it were wanting in every copy of the Septuagint, this alone would be no sufficient reason for its rejection; for it can be shown that the translators of that version sometimes made omissions and additions at pleasure.

(2.) After what had been written in 1 Samuel 16:1-12, the statements here made (1 Samuel 17:12-14) respecting David’s father and brothers are superfluous, and indicate a different authorship. But such repetition and fulness of detail, especially in matters of genealogy, is characteristic of Hebrew historical composition; and as this victory over Goliath was David’s first bold, though unintentional, step towards the throne, and instrumental in securing for him the affections of the people, it would be unfair criticism to make this minuteness of detail an argument against the genuineness of the passage.

(3.) Eliab’s behaviour towards David, 1 Samuel 17:28, is unaccountable and unlikely after he had seen his brother anointed by the hand of Samuel. But this objection assumes that Eliab clearly understood that by Samuel’s anointing of David he designated him as the future king of Israel — an assumption that has no foundation in the sacred record. See note on 1 Samuel 16:13. The honour conferred by Samuel on Jesse’s youngest son made him, like Joseph, the object of his brothers’ jealousy, and Eliab’s angry words were but a single outburst of that jealousy.

(4.) According to 1 Samuel 16:21, David was Saul’s armourbearer, and we would naturally expect to find him acting as such in this battle with the Philistines; but, according to 1 Samuel 17:15 of this section, he had retired from Saul’s court and resumed the care of his father’s sheep at Beth-lehem. But surely this is no contradiction. There is no necessity for regarding his appointment as armourbearer as any thing more than an honorary title and office which he never exercised. Joab had ten armourbearers, (2 Samuel 18:15,) and Saul perhaps had many more.

Other minor objections based upon particular expressions will be duly noticed in notes on the passages to which they pertain.



Verse 15 

15. David went and returned from Saul — “By this it would seem that the king’s affection towards his healer cooled as soon as the cure had been effected. The probability of this most physicians can vouch from their own experience. Besides, it is likely that, from the peculiar nature of his complaint, Saul cared not to be continually reminded, by the presence of his healer, of the sufferings he had gone through, and of paroxysms which it humbled his proud mind to think had made him an object of compassion in the eyes of his subjects. He therefore made no opposition to the application for his son’s return home, which Jesse probably made when he found that David’s services were no longer necessary.” — Kitto.


Verse 17 

17. Parched corn — See note on Ruth 2:14.



Verse 18 

18. Cheeses — Literally, cuttings of the milk. That is, say some, slices of curdled milk. Cheese is not common at the present day among the Bedouin Arabs, but there is in use among them a substance, consisting of coagulated buttermilk, which is dried until it becomes quite hard, and is then ground. 

Their pledge — A token from them that they are alive and well.



Verse 19 

19. Saul, and they… were in the valley of Elah — Better to supply are, instead of were, and understand this verse as a part of Jesse’s words to David. To the instructions which Jesse gives his son in the preceding verses, he here adds, for his further information, that he will find Saul, and his brothers, and all Israel, in the valley of Elah, engaged in war with the Philistines. This obviates the objection urged against the genuineness of this passage, that there was no fighting with the Philistines until after Goliath’s fall. The statement was but a casual remark of Jesse, who was not fully acquainted with the facts, and is not to be taken as literally correct.



Verse 20 

20. The trench — המעגלה, the wagon rampart. The barrier formed around the encampment by the baggage wagons and other vehicles of the army. 

The host was going forth to the fight — That is, they were marching out of the camp to put themselves in battle array. 

Shouted for the battle — Raised the war cry. Neither of these expressions implies that the armies engaged in actual conflict, as some objectors have absurdly assumed. This appears still more clearly in the following verse.



Verse 21 

21. Army against army — Render: And Israel and the Philistines set battle array against battle array — That is, they formed their respective armies in battle array on the mountains on either side of the valley, as stated in 1 Samuel 17:3, the two armies facing each other.



Verse 22 

22. His carriage — That which he carried. Margin, the vessels from upon him. The parched ears, the ten loaves, and the cheeses which Jesse had sent by him to the camp. 

The keeper of the carriage — The overseer of the supplies; the quartermaster.



Verse 24 

24. Fled from him, and were sore afraid — The Israelitish host shrunk backward and trembled before the insolent giant. The whole context shows that there was no actual flight of the whole army, but skirmishing parties may have gone down to the valley, and when Goliath came forth they made a rapid retreat to the camp.



Verse 25 

25. The man who killeth him, the king will enrich — It is every way probable that in his dismay and terror before the challenge of Goliath, Saul had made such offers as are here specified; but the fact that we have no record of their fulfilment has been construed into an argument against the genuineness of this section. This argument at best is only one from silence. But in reply we urge that Saul’s inquiry respecting David’s father, (vers. 55-58,) and his proposal to give him his daughter in marriage, (1 Samuel 18:17,) seem to have been made in direct reference to the promises here recorded, and all apparent failure to redeem his promise is sufficiently accounted for by Saul’s passionate jealousy at the honours David received from the people. 1 Samuel 18:6-9. 

Make his father’s house free in Israel — Free from taxation and public burdens; and elevated to the rank of royalty.



Verse 28 

28. I know thy pride — “Eliab sought for the splinter in his brother’s eye, and was not aware of the beam in his own.” — Keil.


Verse 29 

29. Is there not a cause — Literally, Is not that word —? What wrong have I committed? Is not that word — that simple inquiry — allowable? He thought his brother very sensitive.



Verse 34 

34. A lion, and a bear — The prowess of the lion is well known. It is a testimony of Samson’s mighty power that he rent a lion as he would have rent a kid. Judges 14:6. No ordinary man would, therefore, dare to fight the king of beasts. “The Syrian bear — still found on the higher mountains of this country — is perhaps equally to be dreaded in a close personal encounter. The inhabitants of Hermon say that when he is chased up the mountain he will cast back large stones upon his pursuers with terrible force and unerring aim. The stoutest hunter will not venture to attack him alone, nor without being thoroughly armed for the deadly strife.” — Thomson.


Verse 40 

40. Smooth stones — Such as would pass most easily and rapidly through the air. The torrent bed of the Wady es-Sumt is said to be lined with smooth pebbles. 

A scrip — A pouch; a knapsack. 

Sling — On the use of this instrument in ancient warfare, see note on Judges 20:16.



Verses 43-47 

43-47. Such parleying and threats as these verses record were common in ancient times between contending heroes. Numerous examples may be found in Homer.



Verse 49 

49. In his forehead — The only unprotected portion of his body. According to the Septuagint, however, the stone passed through Goliath’s helmet.



Verse 52 

52. The valley — Where the Wady es-Sumt opens into the great western plain of Philistia. 

Shaaraim — The site of this place is unknown. It is probably to be looked for somewhere between Gath and Ekron. On the two last named cities, see notes on 1 Samuel 5:8; 1 Samuel 5:10.



Verse 54 

54. David took the head… and brought it to Jerusalem; but he put his armour in his tent — According to some critics this verse is utterly irreconcilable with the context, and is, therefore, to be regarded as the interpolation of a later hand. But what are the difficulties? (1.) Jerusalem was then in the hands of the Jebusites, and remained so until a much later day, when David himself conquered them. 2 Samuel 5:7. But this is no good reason why the head of the Philistine might not have been taken there; for, according to Judges 1:21, the Benjamites occupied Jerusalem in common with the Jebusites. But if this were not now the case, and the Jebusites were in possession of the whole city, David, passing by Jerusalem on his return from the battle, might have thought to awe the Jebusite stronghold by placing Goliath’s ghastly head in sight of them. (2.) Another difficulty is that David could have had no tent in the camp. The tent his brothers occupied, however, may not improperly have been spoken of as his tent. But his tent, in which he put the giant’s armour, more probably refers to David’s home in Beth-lehem, not to an army tent. That this is a common meaning of the word tent a reference to 1 Samuel 4:10; 1 Samuel 13:2; Joshua 22:7, and 1 Kings 12:16, will abundantly show. This verse simply informs the reader what became of Goliath’s head and armour; but we are not necessarily to suppose that the facts recorded took place immediately after the battle, or even that David did these things in his own person. Various displays may have been made of the head before it was brought to Jerusalem, and also of the armour before it was taken to David’s home. From chap. 1 Samuel 21:9, we learn that at a later day Goliath’s sword was kept at Nob in care of the priests.



Verse 55 

55. Whose son is this youth — But did not Saul remember David, whose services on the harp had been of so much advantage to him in his madness?

1 Samuel 16:20-23. Perhaps not, for probably some time had elapsed since the youth had left his court, and Saul’s memory may have suffered somewhat from his disease. A man of Saul’s varying moods would be quite likely to forget even a benefactor; or if he remembered David’s musical service, he may have forgotten his looks, so as not to have recognised him on this occasion. But now, having promised to reward not only him who slew Goliath, but his father also, (1 Samuel 17:25,) and seeing the youth go forth against the giant confident of victory, he begins to inquire after the tribe and position of his father’s house.

18 Chapter 18 

Verse 1 

FRIENDSHIP OF DAVID AND JONATHAN, 1 Samuel 18:1-4.

1. When he had made an end of speaking unto Saul — That is, after the interview mentioned in the last verse of the preceding chapter, in which David informed Saul of his father. All their conversation on that occasion is not recorded, for it is manifest that that verse contains but a very small part of it. Enough is given, however, to acquaint us with the main subject of their conversation. 

The soul of Jonathan was knit with the soul of David — An instance of more touching and tender friendship is not recorded on the page of history, nor even in works of fiction. Here was a fellowship of souls. On the part of Jonathan it was the more remarkable, inasmuch as David became his rival for the throne. But even after this became well known Jonathan’s love never cooled, but rather warmed with intenser devotion to his friend, and he often gave aid and comfort to the son of Jesse in the time of his persecution. 1 Samuel 23:17. Well might the psalmist king say, in his requiem over the fallen hero, (2 Samuel 1:26,) “Thy love to me was wonderful, passing the love of women.”

On this subject Ewald’s note is fine. “Nothing can establish a true bond between two friends and produce pure friendship except a loftier necessity which stands above them both, and which both alike burn to satisfy with ever-increasing fulness — the necessity. namely, of finding and loving in others, if possible in a yet higher degree, the purely divine power already felt within, and thus mutually living under its influence. It is in an age which is possessed, above all things, by a pure aspiration to obtain noble gifts, that the blessing of such a genuine friendship will also most readily be realized; and so the period in Israel’s history with which we are now concerned furnishes, among so many other glorious spectacles, that of a friendship which shines for all ages an eternal type.”



Verse 2 

2. Saul… would let him go no more home — That is, to remain there in his former occupation. He was doubtless permitted to go and visit his father whenever he desired, but not to resume his charge of the sheep as before. 1 Samuel 17:15.



Verse 4 

4. His garments — Rather, his armour, as the word מד is rendered, 1 Samuel 17:39. This, we are immediately told, consisted of his sword, bow, and girdle. The giving of this robe and armour was the seal of the covenant between them.



Verse 5 

DAVID’S HONOURS AND SAUL’S JEALOUSY, 1 Samuel 18:5-9.

After the battle, and after the covenant between Jonathan and David, the latter was advanced to great honour in the kingdom. The heart of the king, as well as that of the army, turned towards the heroic youth with one common feeling of gratitude and love. But the glories of this youthful warrior are soon to be clouded.

5. Saul set him over the men of war — We have no data to determine the exact chronology of the events recorded in this verse. But his appointment over the men of war, and his going out in obedience to Saul’s orders, are probably identical with what is related in 1 Samuel 18:13-14. The writer seems to have inserted them here to show the immediate results of David’s victory and Jonathan’s friendship.



Verse 6 

6. All cities of Israel — All those near which the returning army passed. 

Singing and dancing — According to the custom of the Hebrew women after great victories. Compare Exodus 15:20; Judges 11:34.

Instruments of music — Margin, three-stringed instruments. שׁלשׁים, as the name of a musical instrument, occurs here only, and signifies, literally, threes. The triangle is probably intended, of which we subjoin an engraving.



Verse 7 

7. Saul hath slain his thousands, and David his ten thousands — A neat poetic parallelism. The enthusiastic throng intimate, in an exultant hour, that David’s triumph is of more importance than all Saul’s victories.



Verse 8 

8. Saul was very wroth — His passionate nature could not brook such insinuations without yielding to foul thoughts and deepest envy, 

What can he have more but the kingdom — Immediately there flashes upon him the suspicion that this son of Jesse is that neighbour of whom Samuel had spoken, (1 Samuel 15:28,) who was destined to supersede him on the throne.



Verse 9 

9. Eyed David from that day — Watched all his movements with suspicion and jealousy. And this fact may well account for the king’s failure to reward David and his father’s house according to all that he had promised the one who would succeed in slaying the insolent Goliath. 1 Samuel 17:25.



Verse 10 

10. The evil spirit from God came upon Saul — He relapsed into that state of demoniac possession described 1 Samuel 16:14. 

He prophesied in the midst of the house — The verb is here used in the Hithpael — the reflective voice — he acted the prophet. “In this way it is spoken of the seventy elders, and of Eldad and Medad in the camp, (Numbers 11:25-27;) of the music and dancing of the sons of the prophets, (1 Samuel 10:5;) of Saul’s participation in their exercises, (1 Samuel 10:6; 1 Samuel 10:10; 1 Samuel 10:13;) of the excited cries and violent contortions of the prophets of Baal, (1 Kings 18:29;) of the prophets who prophesied lies at Jerusalem, (Jeremiah 14:14;) and of those at Samaria who professed to be inspired by Baal. Jeremiah 23:13. So, too, it is the word employed by Ahab, who probably regarded with something like contempt the wish of Jehoshaphat to know Jehovah’s will. 1 Kings 22:8; 1 Kings 22:18. Occasionally, therefore, it is used in a good sense, though scarcely ever of real prophecy.” — R.P. Smith’s Bampton Lecture, 1869.

Saul first became signalized among his neighbours by ecstatic prophesying, (1 Samuel 10:11,) but that former ecstasy was inspired by the holy Spirit of God. Now that Spirit has left him, and a foul demon occupies his place, and, accordingly, instead of hallowed ecstasy, his religious exercises resemble the frantic ravings of a madman. He utters impassioned cries, and, perhaps, falls prostrate on the floor and breathes forth his inner ravings like one holding communion with an unseen world. “The prophets, when under the power of inspiration, appear to have been greatly agitated, and to have exhibited writhings and spasmodic affections of the body like delirious persons. Hence the true prophet in 2 Kings 9:11, is called in scorn insane, a madman; and in Jeremiah 29:26 the two ideas are conjoined, raving and prophesying, spoken of a pretended prophet. For a like reason the Greeks and Latins apply words connected with raving, μαντις, furor, to the frenzied manner of soothsayers, poetic oracles,” etc. — Gesenius. 
David played… as at other times — Seeking, as before, (1 Samuel 16:16,) to quell the mental ravings of the king, and drive out the demon that possessed him.



Verses 10-30 

SAUL’S FIRST ATTEMPTS UPON THE LIFE OF DAVID, 1 Samuel 18:10-30.

Here commences the record of those fell persecutions by which, during the rest of Saul’s lifetime, the conqueror of Goliath was continually harassed.

It forms a suggestive period of Israelitish history, and presents in striking contrast the development of Saul’s heart-wickedness on the one hand, and of David’s many excellences on the other. These persecutions, however, were a most useful discipline for the psalmist king.



Verse 11 

11. I will smite David even to the wall — Literally, I will smite in David and in the wall; that is, nail him to the wall by the javelin. Twice he made the deadly attempt, and twice the agile youth avoided the blow. Compare

1 Samuel 19:10.



Verse 12 

12. Saul was afraid of David — He became sensible that he was fighting against God, and this feeling bred terror, and continued to disturb him more and more. Compare 1 Samuel 18:15; 1 Samuel 18:29.



Verse 13 

13. Made him his captain over a thousand — This is probably the same appointment as that referred to in 1 Samuel 18:5. David was not made the leading officer over all the host, for this position Abner held, (1 Samuel 17:55,) but he was made captain of a regiment.



Verse 17 

17. My elder daughter — Perceiving the growing popularity and influence of David, Saul feels under obligation to redeem his promise, recorded 1 Samuel 17:25. 

Let not mine hand be upon him — In his calmer moods, when his madness had departed, he shrunk from openly attempting to destroy David; but, disguising his fell purpose under fair pretentious, he darkly plotted against his life.



Verse 18 

18. David said unto Saul — David’s words in this verse not only show his unsuspecting innocency and humility of soul, but seem also to indicate that he himself understood Saul’s offer of his daughter to be in accordance with his promise.



Verse 19 

19. She was given unto Adriel — In shameful violation of the king’s word. 

The Meholathite — Perhaps a native of Abel-Meholah, the home of Elisha, (1 Kings 19:16,) and whither Gideon’s three hundred men pursued the Midianites. Judges 7:22. The sons of this marriage were subsequently put to death by the Gibeonites. 2 Samuel 21:8.



Verse 20 

20. Michal… loved David — Keil infers from this that perhaps one reason why Saul broke his promise was that Merab did not love David. 

The thing pleased him — For, as the next verse shows, he hoped to make it a snare for David’s life.



Verse 21 

21. In the one of the twain — Better, In the second shalt thou become my son in law this day. That is, by means of the second daughter; or, thou shalt become doubly my son in law, for the first (Merab) was lawfully thine, and now the second shall certainly be given thee. 

This day — Some day designated for the marriage.



Verse 22 

22. Commune with David secretly — This intrigue of Saul by means of his servants indicates that David had paid little or no attention to the words of the king himself. He had maintained a most prudent reticence.



Verse 23 

23. I am a poor man — And therefore unable to pay such a dowry as the daughter of the king deserves. In the East the dowry paid to the father of a bride was proportioned to her rank.



Verse 25 

25. A hundred foreskins — This demand savours of the spirit and manners of that age, and reminds one of the American Indians preserving as trophies the scalps of their victims.



Verse 26 

26. The days were not expired — The days required by custom or designated by the king (1 Samuel 18:21) for the consummation of the marriage.



Verse 27 

27. Two hundred men — Twice the number required. “This was another great exploit — far more arduous, although less renowned, than the overthrow of Goliath. It must have attracted great attention at the time, and have conduced in no small degree to the public estimation in which David was held.” — Kitto.


Verse 29 

29. Saul became David’s enemy continually — By the circumstances here recorded the king’s enmity became deep and settled, and the historian has thus prepared the way for his readers to understand the further history of Saul’s conduct towards David.



Verse 30 

30. The Philistines went forth — To battle against the armies of Israel.

David behaved himself more wisely than all the servants of Saul — Showed more prudence, skill, and prowess in all the tactics of war. 

Much set by — Exceedingly honoured.

19 Chapter 19 

Verses 1-7 

JONATHAN’S INTERCESSION FOR DAVID, 1 Samuel 19:1-7.

Finding that the snares laid for David’s life all fail, Saul no longer conceals his dark designs. He instructs his servants, and, fortunately for David, he also instructs Jonathan, to destroy him — Jonathan, his covenant friend, who loved David as his own soul, and who would therefore take speedy measures to frustrate the cruel intentions of his father. In his intercession for David we have a most touching exhibition of Jonathan’s tender, true, and loving heart. By judicious appeals and earnest persuasion he effects a reconciliation, and David walks again in the royal presence as before. It is probable that upon this reconciliation Saul immediately countermanded the orders he had previously given his servants to kill David.



Verse 2 

2. Take heed to thyself until the morning — For in the darkness of the night Saul’s servants would be most likely to execute their master’s bloody purpose.



Verse 3 

3. In the field where thou art — So that, in case Saul persisted in his fell purpose, David might see and hear for himself, and act accordingly; and also that Jonathan might have easier opportunity of communicating to him the result of his intercession.



Verse 8 

SAUL’S RENEWED ATTEMPTS UPON THE LIFE OF DAVID, 1 Samuel 19:8-17.

8. There was war again — Saul’s reconciliation soon came to an end. New wars crowned David with fresh laurels, and the king’s envious soul became a prey again of deep melancholy and wicked thoughts. Thus invited, the evil spirit again entered, and fired his darkest passions into sevenfold rage.



Verse 10 

10. David fled, and escaped that night — Fled from the king’s presence and first sought refuge in his own house. To some it seems strange that David did not effect his escape altogether from Saul after his former attempt to smite him. 1 Samuel 18:11. But doubtless David regarded Saul’s former attack as an outburst of his madness, not flowing from any deep-seated design against his life. But now, after the startling revelations which Jonathan had made to him of Saul’s deadly purpose, he feels that his life is no longer safe in the royal court.



Verse 11 

11. Sent messengers unto David’s house — Whither he had fled immediately after his escape from the king’s presence. See David’s psalm on this occasion. Psalms 59. 

To slay him in the morning — When he came forth, unsuspicious of assault and unprepared to defend himself.



Verse 13 

13. An image — Margin, teraphim. See on Genesis 31:17, and Joshua 24:14. These images were common in Israel, as we may readily infer from the fact that they were tolerated in the house of the pious David. They were a relic of the old Aramaic idolatry. They seem to have been of human form, and were, perhaps, images of deceased ancestors. 

A pillow of goats’ hair for his bolster — A better rendering of the Hebrew is, a texture of goats’ hair at its head, so as to make it resemble the head of a sleeping person with disheveled hair. Or the meaning may be, that she covered the face with a fly net woven of goats’ hair, a custom common in hot countries. Josephus, following the Septuagint, supposes that Michal placed under the bed cover a goat’s liver, yet quivering with life, to make the messengers believe that a living person was breathing there. But how long could she expect the liver of a slain goat to palpitate?



Verse 17 

17. Why should I kill thee — This was falsehood on the part of Michal, by which she sought to deceive her father. Whatever apology be made for it, it is still a lie. There may be times when we should withhold the truth, but never when we should utter falsehood.



Verse 18 

DAVID’S FLIGHT TO RAMAH, AND SAUL’S PURSUIT, 1 Samuel 19:18 to 1 Samuel 24:18.

David fled… to Samuel — Whither could he better go for help and counsel at a time like this? Surely, he thinks, Samuel will defend me against Saul. 

He and Samuel went and dwelt in Naioth — Naioth is not to be regarded as a proper name. The word means habitations, dwelling places, and refers to the dwellings of the band of prophets over whom Samuel presided. The plural is used because of the number of cells or huts in this locality. The Targum renders the word house of instruction, and Ewald defines it as studium, or school. Here these disciples of Samuel dwelt, and disciplined themselves in holy exercises. How long David enjoyed this society of Samuel and these prophets before Saul ascertained whither he had fled we cannot determine, but probably not long.



Verse 20 

20. The company of the prophets prophesying — See note on 1 Samuel 10:5. 

Samuel standing as appointed over them — Or, standing chief over them. He was their president and leader. The scene presented by the aged prophet standing as leader in the assembly of prophets, and all together engaged in worship according to some impressive ceremonial, was in itself awe-inspiring. When they saw the impressive spectacle, and heard the thrilling strains of song and prayer, the messengers were overwhelmed with awe, forgot their mission, and fell helpless before the power of prophecy.



Verse 21 

21. Sent… the third time — Here we have a striking exhibition of Saul’s blind infatuation. In the face of signal displays of Divine power frustrating the mission of his messengers, he seems to take no warning, but still insists on invading the sanctity of the prophetic schools to capture David. His action reminds one of Ahaziah, who dispatched successive bands of men to take Elijah, and took no warning, though fire from heaven twice consumed his messengers. 2 Kings 1:1-12.



Verse 22 

22. Well — Or pit, as the word is rendered 1 Samuel 13:6. In the Hebrew it is made emphatic by the article, to the great pit, referring to some well-known spot. 

Sechu — This word means a watching place; and since it is made definite by the article, it is better to translate it as a common noun, thus: He came to the great pit which is by the watching place. Some spot near Ramah is meant; probably a height where watchmen were stationed, in the vicinity of a notable cistern or pit, which has since been filled up. 

He asked — Probably of some watchman there.



Verse 23 

23. The Spirit of God was upon him also — The same Spirit that had so powerfully affected the three successive bands of messengers that had been sent before him. 

He went on, and prophesied — The Spirit seized him sooner than it did his messengers, and also wrought upon him more powerfully. Before he reached the dwellings of the prophets he became the helpless subject of a mighty spiritual power, and was driven on, in spite of himself, to speak and do what he intended not.



Verse 24 

24. He stripped off his clothes — That is, his outer raiment; his royal and military vesture. 

Lay down naked — Not in a state of utter nudity, but divested of his upper garments, as just stated. Compare Isaiah 20:2; Micah 1:8; Mark 14:52; John 21:7. 

All that day and all that night — From ten to twenty hours. And when he recovered again his consciousness and self-possession he probably returned to his home at once, without any further attempt at that time to capture David. God thus indicated to Saul that in seeking to destroy David he was fighting against the divine Power — a Power that holds the hearts of all men in subjection, and can turn them whithersoever he will. This remarkable scene served to revive the proverb that originated with a former somewhat similar occasion (1 Samuel 10:12) — Is Saul also among the prophets?
The profoundly mysterious and interesting subject or the prophesying and catalepsy of Saul and his messengers is one of the physical and psychological problems connected with religion that has been the subject of extensive speculation. We regard this whole matter of Saul’s prophesying and falling down under the power of the Spirit as an ancient instance of substantially the same marvellous religious phenomena which the Christian Church has so often witnessed in modern times. The extensive religious revivals in the Western States fifty years ago were attended with hundreds of such phenomena, commonly called “the jerks.” In the great awakening in New England in Edwards’s day similar scenes were of frequent occurrence, and also in the British Isles during the ministry of Wesley, and earlier. They seem to have been always more or less common during seasons of great religions excitement, and to have a peculiar affinity for a certain class of minds. Persons, like Saul, of quick and powerful emotions, and given to sudden changes of feeling, have been the readiest subjects of this mysterious affection. But not only have pious and devoted persons, but wicked and blasphemous opposers of the truth, been seized upon by this strange influence. Some, in attempting to disturb religious meetings, and while yet, like Saul, beyond the bounds of the company of worshippers, and hastening on to intended acts of violence, have been seized by an unseen power, and held in subjection to it in spite of all their efforts to regain their self control. Some have remained in such a state for nearly a week at a time. See facts and references in Stevens’ History of Methodism, vol. ii, p. 425.

What the precise nature of Saul’s prophesying on this occasion was we are not informed. In one of the seasons of his madness, and when possessed by a demon, his prophesying seems to have been prompted by the evil spirit, and to have consisted of impassioned cries and incoherent ravings. See 1 Samuel 18:10, and note. But when he first prophesied at Gibeah, (1 Samuel 10:10,) his exercises, like those of the band of prophets whom he met, seem to have been the ecstatic utterance of prayer and praise to God. So, on this occasion, it was the Spirit of God that made him prophesy; and it is therefore probable that his utterances now, like the later ones recorded 1 Samuel 24:17-20; 1 Samuel 26:21; 1 Samuel 26:25, were confessions of his own sins, and predictions of David’s ultimate triumph.

We have space only to suggest that an explanation of these mysterious phenomena may be brought out in the scientific elaboration of the following propositions: All human beings have a common sympathetic nature, universally pervaded by a subtile and mysterious medium of influence, by means of which mind is brought in rapport with mind and heart with heart. This influence becomes intensely active in an assembly of persons where all hearts and minds are highly electrified by one common all-absorbing thought and state of feeling, and in such cases it may pass beyond the bounds of the assembly and make itself powerfully felt at a distance. It furnishes the psychical basis on which demoniacal possessions are possible, and also by which the Holy Spirit holds personal intercourse with man. By it these different external agencies will affect the different persons in different degrees of power, according to their different organism and temperament. But any attempt at a scientific explanation, which assumes all the phenomena to be merely physical, and not also psychical, must fail, as well as any explanation that denies that the Spirit of God may have often been exerted in their production; for this mysterious medium of influence seems to be the psychological basis both of divine and demoniacal possession.

20 Chapter 20 

Verse 1 

JONATHAN’S LAST INTERCESSION FOR DAVID, 1 Samuel 20:1-42.

1. David fled — Probably very soon after he witnessed the desperate attempts of Saul to seize upon him in the presence of Samuel and the prophets. Recently he fled to Samuel, (1 Samuel 19:18,) hoping, in the sanctity of the school of the prophets, to find a secure asylum; but now he sees that his persecutor will rashly invade even that sacred retreat. Next he flies to his tried friend, Jonathan. 

What have I done — David feels conscious of innocence. He probably did not yet understand that he was destined to supersede Saul, and that the king looked upon him as a rival. In all his intercourse with him at Ramah, Samuel seems not to have deemed it prudent to acquaint the young psalmist with this matter of the kingdom.



Verse 4 

4. Whatsoever thy soul desireth — Literally, Whatever thy soul shall say even I will do for thee. This conversation, up to 1 Samuel 20:11, took place in the city, and perhaps in or near Saul’s house.



Verse 5 

5. To-morrow is the new moon — The beginning of the Jewish month, when, according to the law, (Numbers 28:11,) all Israel was to offer a burnt offering unto the Lord. It was Saul’s custom to hold also at this time a civil festival, at which his chief officers were expected to be present.



Verse 6 

6. David earnestly asked leave of me — The whole narrative assumes that the king’s son had authority to grant such leave of absence. 

A yearly sacrifice there for all the family — Jesse was now a very old man, (1 Samuel 17:12,) and once a year, at the time of some set sacrifice for all the people, he had his children and his children’s children come together at his own city for the purpose of a great sacrifice and festival. It is probable that such family gatherings were not uncommon things in Israel. At this time, however, David hid himself in a field near Gibeah, and did not meet with his father’s family.



Verse 11 

11. Come and let us go out into the field — There to fix upon some signal by which David might learn the result of Jonathan’s interview with his father.



Verse 13 

13. The Lord be with thee, as he hath been with my father — These words, according to Keil, express the presentiment in Jonathan’s soul that David was yet to occupy the throne of Israel. This conviction is expressed more clearly in the next two verses. We may believe that Saul had now fully made up his mind that David was his rival for the throne; that he was the man after God’s own heart of whom Samuel had told him; and perhaps the fact that Samuel had anointed him at Beth-lehem was now generally known. Jonathan’s entering, with all these facts before him, into a solemn covenant with the house of David, and with no animosity, no jealousy, no harsh words, but still loving his rival as his own soul, is the most marvellous instance of human friendship and tenderness with which the records of our race acquaint us.



Verse 19 

19. When the business was in hand — Margin, in the day of the business. Referring to the circumstance of Jonathan’s previous intercession for David, (1 Samuel 19:3,) that business or affair so similar to the one now in hand. Ewald thinks the affair here referred to was Saul’s personal attempt to take David’s life, and that “a sort of filial reverence here induces Jonathan to call that day simply the day of the affair, to avoid having to give that affair its right name.” 

Ezel — The name of a stone near Gibeah well known to Jonathan and David, but now unknown.



Verse 22 

22. Go thy way — Jonathan thus provides for informing David of Saul’s designs without making a personal interview between them necessary. Such an interview might be hazardous to both of them, and so they make provision for the worst. They had, however, the opportunity of another personal interview. 1 Samuel 20:41-42.



Verse 25 

25. Upon a seat by the wall — The uppermost seat opposite the entrance to the room, and consequently by the wall. See cut appended to note on Matthew 23:6. 

And Jonathan arose — The meaning seems to be that Jonathan was sitting by Saul’s side, and when Abner entered he arose and gave to him the seat of honour he had himself been occupying.



Verse 26 

26. He is not clean — Some ceremonial defilement prevents his attendance at this festival of the new moon. Compare marginal references.



Verse 27 

27. Wherefore cometh not the son of Jesse to meat — But how could Saul reasonably expect him to come after all his dark attempts upon his life? Those attempts had all been made during real or apparent fits of madness, and he probably supposed that David would not regard them as the result of deep-seated intentions. He may also have learned that David had returned from Ramah, and had been seen with Jonathan since he had sent messengers and had gone himself to take him.



Verse 30 

30. Son of the perverse rebellious woman — On this passage the versions vary, but ours conveys the meaning of the Hebrew. “There are some traces of this form of abuse, in principle, among the least refined portion of our own population; but in the East no man is too high or too refined to be above it. Even a son will abuse his brother by casting contumely upon his mother, regardless of the fact that she is also his own mother, and whom, as such, he venerates and loves. The mother herself is not held to be affronted in such cases, but the son who hears such words applied to her is insulted, and is meant to be insulted, beyond expiation.” — Kitto.


Verse 31 

31. As long as the son of Jesse liveth… thou shalt not be established — Here for the first time Saul reveals the reason of his wrath towards David; for though the probability of David’s attaining the throne may have been at other times talked over between himself and Jonathan, and others, (see note on 1 Samuel 20:13,) yet he seems to have been careful hitherto of expressing his own feelings on the subject.



Verse 33 

33. Jonathan knew that it was determined… to slay David — He had before been disposed to attribute his father’s acts of violence towards David to his madness, and the demon that at times possessed him; but now he is convinced that David’s suspicions of his bloody design (1 Samuel 20:3) are well founded, and he arose from the table in a wild tumult of passions, and the next morning, true to his word, he went forth to bid David fly.



Verse 40 

40. Artillery — Rather, his implements. His bow, arrows, and quiver. Jonathan is not content to dismiss David with a mere signal; he covets one more interview and fond embrace.



Verse 41 

41. Out of a place toward the south — Or, more literally, from the side of the south; that is, southwards from where Jonathan was standing. 

Bowed himself three times — In token of his profound gratitude, obligation, and reverence. 

Until David exceeded — Surpassed Jonathan in the exhibition of his grief, and wept aloud over his sorrows; for, says Bishop Patrick, he was now about to become an exile from his friends, his wife, his kindred, the people of God, and all the solemnities of sacred worship.

“This is the culminating point,” says Ewald, “in the mutual relations of the two friends, who furnish the eternal type of the perfection of noble friendship. In these last hours before their separation all the threads of their destinies, henceforth so widely different, are secretly woven together. As Jonathan here foresees, David afterwards obtains the kingdom; and, in accordance with his oath to his friend, he afterwards, when a powerful king, always spares the descendants of Jonathan, in grateful remembrance of his dearly loved friend, and never loses an opportunity of showing them kindness. We may well believe that when, in after years, David drew to his court the posterity of Jonathan, he often told them himself of these last events before their separation, with which no one but the two friends could be acquainted, and that our present narrative springs ultimately from this source.”

21 Chapter 21 

Verse 1 

1. Nob — This city was situated a little to the north of Jerusalem, and apparently upon an eminence in sight of it, so that the Assyrian army, having advanced thus far, could “shake his hand against the mount of the daughter of Zion.” Isaiah 10:32. Many travellers have sought in vain to identify its sight. Dr. J.L. Porter made the discovery of Nob a special subject of research, and as the result of his investigation gives us the following: “Less than a mile south of Tuleil el-Ful, the site of Gibeah, is a conical rocky tell [hill] separated from the former by a valley. On the summit and sides of this tell are traces of a small but very ancient town — cisterns cut in the rock; large, hewn stones: portions of the rocky sides levelled and hewn away; and on the southeast the remains of a small tower. From the summit there is a wide view. Mount Zion is distinctly seen, though Moriah is hid by an intervening ridge. The position, south of Gibeah and not far from Anathoth; the elevation, commanding a view of Zion, against which Isaiah represents the Assyrian as shaking his hand; the ancient remains — all convinced the writer that this is the site of the long-lost Nob.” 

Ahimelech the priest — Supposed to be the same as the Ahiah mentioned 1 Samuel 14:3. This high priest was assisted by eighty-five priests who wore linen ephods, and hence Nob was called the city of the priests. 1 Samuel 22:18-19. The mention of these, and also of the show-bread, shows that the tabernacle was at this time at Nob. 

Ahimelech was afraid — At seeing a person of David’s rank coming to him unattended and alone.



Verses 1-9 

DAVID’S FLIGHT TO NOB, 1 Samuel 21:1-9.

Finding that his beloved Jonathan cannot defend him from the wrath of Saul, David next flies to the high priest, to inquire of the Lord concerning his way. The presence there of Doeg, the Edomite, was an obstacle in his way.



Verse 2 

2. The king hath commanded me a business — The statements of David in this verse, and the addition, in 1 Samuel 21:8, that the king’s business required such haste that he thought not to bring his weapons, are to be regarded as utter falsehood, pure fabrications, framed for the purpose of deceiving Ahimelech, allaying suspicion, and aiding himself in his escape. Perhaps the presence of Doeg, the Edomite, (1 Samuel 21:7,) led to his uttering this fictitious plea. This is one of the occasions on which the noble David sinned. We shall meet with other instances in the subsequent history. It should be remembered, however, that according to the morals of that age falsehood, like polygamy and other sins which the ethics of our Gospel system utterly condemn, was not looked upon as criminal. Prevarication and falsehood that did not amount to perjury seem not to have been regarded as violations of the ninth commandment. Accordingly, Otto von Gerlach well observes, in his comment on the ninth commandment, that “although it enjoins, when properly understood, full, entire, and unequivocal truthfulness towards our neighbour in every relation, yet the practical understanding of this meaning was very imperfectly attained to in the Old Testament times, since we find so many servants of God allowing themselves, in their perplexities, to have recourse to lying.” David subsequently deplored the fact that he had occasioned the death of all the priests of Nob, (1 Samuel 22:22,) but he showed not the least compunction over the falsehood by which he deceived the high priest, not even in the psalm (Psalms 52) which he composed on the occasion, and in which he accuses his enemy of lying. 

My servants — David probably had a few followers with him, and had left them in the distance while he personally went to the high priest for bread. These were the young men referred to in 1 Samuel 21:4-5, and mentioned in Mark 2:25-26.



Verse 3 

3. What is under thine hand — What provision? what food hast thou ready made, or on hand?



Verse 4 

4. Common bread — Bread not consecrated; such as might lawfully be eaten by ordinary persons. 

Hallowed bread — That is, the showbread, which it was unlawful for any but the priests to eat. Exodus 29:32; Leviticus 24:9. 

If the young men have kept themselves… from women — If they take of the hallowed bread, it is necessary that they should be at least ceremonially clean in the matter here specified. Sexual intercourse made a person unfit for contact with holy things. Exodus 19:15; Leviticus 15:16. Thus the high priest judges that in a case of necessity, the requirements of the law regarding this bread might be set aside. Compare Matthew 12:4, and Mark 2:26.



Verse 5 

5. Since I came out — Upon this secret business of the king. The conjunction and, which immediately follows these words, shows that they belong to the preceding sentence. David falsely tells Ahimelech that about three days had already passed since he started upon the king’s business.

The vessels of the young men are holy — By their vessels their bodies are intended — their persons. This word is thus used in 1 Thessalonians 4:4, and 2 Corinthians 4:7; and in this same verse it is again used in this same sense, for the question was one of bodily purity. Some understand the word to refer to the implements or clothes of the young men; but Thenius well asks: What mattered it about the purity of their implements if their persons were not pure? David’s object certainly was to conciliate the priest so as to obtain through him the hallowed bread; and so he endeavoured to persuade him that himself and the servants mentioned (1 Samuel 21:2) were ceremonially clean, and that therefore there could be no reason to refuse them the show-bread on the ground of their personal defilement. 

And the bread is in a manner common, yea, though it were sanctified this day in the vessel — If this were the meaning of the Hebrew it would represent David as contradicting both the high priest and the law itself. The marginal reading relieves the case but little. What the Jehovah had sanctified David would not most certainly, in the presence of the priest, call common or unclean. The Hebrew text here says nothing about bread, but, literally rendered, reads thus: And this way is common, and how much more is it to-day sanctified in the vessel? By this way we understand, with Keil and Ewald, the business on which David pretends the king has sent him. It was common, that is, ordinary, or secular, as distinguished from religious business, and therefore did not require such ceremonial purity as did a holy service. By the vessel the bodies or persons of the young men are meant, the phrase being equivalent to in body. In this sense the word vessel has already been used in this same verse. To day has reference to the three days previously mentioned, during which the young men had been kept from women, and the thought is, How much more are they pure in body to-day than three days ago! All that stands in the way of the conclusiveness of this interpretation is the verb יקדשׁ in the singular number — it is sanctified. But in view of the obscurity that attaches to every other exposition, we feel constrained to emend the text by adding the plural ending to this verb, יקדשׁו, they are sanctified. Then the whole verse may be thus paraphrased: Truly women have been kept from us yesterday and the day before, when I came out, and so the bodies of the young men are in this respect pure; and though our business is not of a religious character, yet how much more are they pure in body today!



Verse 6 

6. That was taken from before the Lord, to put hot bread in the day when it was taken away — This was done every sabbath day, (Leviticus 24:8-9,) and it is therefore probable that this incident of David’s life occurred on the sabbath. On this supposition our Lord’s appeal to this incident, as a vindication of his plucking the ears of corn on the sabbath, has double force. See Matthew 12:1-4. Kitto remarks: “As it was not lawful to travel on the sabbath day, it seems to us that, seeing it was not safe for him to remain at Gibeah, and that the little time which remained before the commencement of the sabbath would preclude further travelling, he had concluded to go to Nob as a place of safety, till the termination of the holy day should enable him to resume his journey.”



Verse 7 

7. Detained before the Lord — But what detained him? Various answers have been given, as that he was fulfiling some vow at the tabernacle, or offering some special sacrifice. But if the supposition of the above note be correct, that David’s interview with the priest occurred on the sabbath day, then we may naturally understand that Doeg was detained there by the sabbath, since it would be unlawful to be abroad at his work on that holy day. 

The chiefest of the herdmen — Overseer and chief manager of this department of the king’s affairs. Doeg is introduced here in anticipation of what is related in 1 Samuel 22:9-22, and also, perhaps, to account for David’s words and action. David had often inquired of the Lord through Ahimelech, (1 Samuel 22:15,) and had probably come to Nob to do so now, but, finding Doeg there, he seems to have been confused and embarrassed, so framed a fictitious pretext as to his coming alone, and then took his departure as soon as possible. His strange action may have led Doeg to suspect conspiracy between him and Ahimelech against the government of Saul. Compare 1 Samuel 22:9-13.



Verse 9 

9. Wrapped in a cloth behind the ephod — It is probable that, after he had exhibited Goliath’s sword at his own home, (1 Samuel 17:54,) David had it deposited in the sanctuary as a dedicatory offering. Here it had now been hanging many years, carefully kept behind the high priest’s shoulder-dress. David now thought that he might justly claim it as his own. Ahimelech’s allowing him to take it was construed by Doeg as further evidence of collusion between them.



Verse 10 

DAVID AT GATH, 1 Samuel 21:10-15.

10. Fled that day — Even before that day had closed so great became his fear of being suspected and detained that he secretly fled from Nob. 

For fear — Rather, from the face of Saul. Mark his successive flights. First from the court of Saul to his own house, (1 Samuel 19:10;) thence to Samuel at Ramah, (18;) thence to Jonathan in the field of Gibeah, (1 Samuel 20:1;) thence to the high priest at Nob. 1 Samuel 21:1. He might well feel, at this point, that there was now no asylum for him in Israel. 

Went to Achish the king of Gath — On the site of Gath, see note on 1 Samuel 5:8. Achish was, perhaps, a title of royalty, applied, like Abimelech, to all the Philistine kings. It indeed seems strange that David should have fled so soon for refuge into the land of Israel’s bitterest enemy, and, with Goliath’s sword in his hand, should nevertheless have sought an asylum in Gath, lately the home of Goliath. But we must remember that several years had passed since David’s victory over the giant, and 1 Samuel 21:12 gives us to understand that David did not expect to be recognised. This account, however, of David at Gath is very brief, and the difficulty in question may be owing to our ignorance of all the circumstances of the case. Perhaps David’s coming to Gath was not intentional on his own part, but, having fled into the territory of Achish, he was seized by the servants of that king, and forcibly carried into the royal presence. This supposition is in entire accord with the particulars of this narrative, and has the sanction of the title of Psalms 56, which David composed on this occasion.



Verse 11 

11. The servants of Achish — Who brought David into the royal presence. Where and in what manner these servants met with David we are not told; but the supposition, based on the title of Psalm lvi, is exceedingly plausible: that they had taken him captive while he was wandering in the land of Philistia. 

King of the land — “Thus they call David, not because his anointing and Divine election were known to them, but on account of his victorious deeds, which had thrown Saul entirely into the shade.” — Keil.


Verse 12 

12. David laid up these words in his heart — Until he heard the servants say these things he hoped to escape recognition; but now, when he finds that they suspect him to be the great hero who slew Goliath, he is oppressed with a host of fears.



Verse 13 

13. Changed his behaviour — Rather, changed his reason; pretended to lose his mind.



Verse 14 

14. The man is mad — “A sort of respect for persons thus afflicted, as if they were under some kind of supernatural influence, has always existed, and does now exist, in the East; so that David knew his personal safety, and even his freedom, were guaranteed by the belief in his madness.” — Kitto.
22 Chapter 22 

Verse 1 

1. Departed thence, and escaped — Whether he was thrust out of the land or escaped by stealth we are not here told, but from the title of Psalms 34 we infer that he was driven away. Having thus effected his escape, his joyful heart gives vent to its feelings in that inimitable psalm. 

The cave Adullam — A city Adullam was situate in or near the plain of Philistia, (Joshua 15:35;) but there is no passage of Scripture that necessarily connects the cave of Adullam with the city of that name. There appears, therefore, no sufficient reason to disturb the tradition of seven hundred years, which fixes this cave about six miles southeast of Bethlehem, in the side of the wild gorge el-Kureitun. It has been visited by many travellers, who all describe it as an immense natural cavern in the side of the cliff, and very difficult of access. Dr. J.P. Newman, who explored it in 1861, thus writes: “Entering the cave through a passage way six feet high, four wide, and thirty long, but which soon contracted to such dimensions as to compel us first to stoop and then to creep, we at length found ourselves in the hiding place of David. Owing to the curve in the entrance, no sunlight ever penetrates this dismal abode. Lighting our candles, we began to explore.

We found the interior divided into chambers, halls, galleries, and dungeons, connected by intricate passageways. The chief hall is one hundred and twenty feet long, and fifty wide; the ceiling is high and arched, ornamented with pendants resembling stalactites; and from the walls extend sharp projections, on which the ancient warriors hung their arms. The effect was grand as our tapers revealed each irregular arch, graceful pendant, and sharp projection, giving the whole the appearance of a grand Gothic hall. Lateral passages radiate in every direction from this chamber, but ultimately converge in a central room. The darkness and silence were oppressive, and the seclusion and intricacies of the cave would have baffled any attempt of Saul to capture the object of his pursuit. From the side of the first chamber we reached a pit ten feet deep, and from it a low, narrow alley, two hundred and ten feet long, leads to another hall, the inner sanctum, where David held his secret counsels.” David probably became familiar with this cave in his childhood, when he kept his father’s flocks near Beth-lehem. 

His brethren and all his father’s house… went down thither — Because, on account of Saul’s rage, their lives were no longer safe at Bethlehem.



Verse 1-2 

DAVID IN THE CAVE OF ADULLAM, 1 Samuel 22:1-2.

David has now found that neither the privacy of his own house, nor the sanctity of Samuel, nor the love of Jonathan, nor the favour of the high priest, avails to save him from the persecutions of Saul. Nor will he dare again trust himself alone in the hands of a heathen king. He now resolved to act, for the time, the part of a Jephthah, and gather around himself a band of warriors, in whom he may find at least a powerful body-guard.



Verse 2 

2. Every one… in distress — Suffering from want, or in difficulty with their neighbours. 

In debt — Hebrew, had a creditor; and who, having no means of meeting their obligations, were likely to be sold to their creditors. Leviticus 25:39. 

Discontented — Dissatisfied with the government of Saul. 

About four hundred men — A band of outlaws, who, however, under David’s wise management, became a band of mighty heroes. A catalogue of the bravest is given in 2 Samuel 23:8-39; 1 Chronicles 11:10-47. How long David remained in the cave of Adullam before his flight to Moab we are nowhere told.



Verse 3 

DAVID IN MIZPEH OF MOAB, 1 Samuel 22:3-4.

3. Mizpeh of Moab — The name of this place does not occur again, and we are left in uncertainty as to its situation. Some have supposed that the place was identical with Kir-Moab, the modern Kerak; but greater plausibility attaches to the supposition that this Mizpeh was some commanding eminence on the east of the Jordan, like Nebo or Pisgah, at that time in the possession of the Moabites. David had reason to expect a kind reception among the Moabites, on the ground that his great grandmother, Ruth, was a Moabitess. 

Let my father and my mother… be with you — He regarded their age and feebleness as too great to endure the anxieties and hardships of his wild mode of life, and the cave of Adullam was for them too dark and cheerless an asylum. 

Till I know what God will do for me — He knew that he was innocent, and the victim of a wicked persecution, but he cherished a strong hope that in the end his cause would be vindicated.



Verse 4 

4. The hold — מצודה, a stronghold, a fortress, or citadel. The reference is to some fortified place at Mizpeh, where David and his company abode during their stay in the land of Moab. See note on next verse. This is the last we hear of David’s father and mother; but an old Jewish tradition has it, that after David returned to the land of Judah his parents and brothers were put to death by the king of Moab.



Verse 5 

DAVID’S RETURN TO THE LAND OF JUDAH, 1 Samuel 22:5.

5. The prophet Gad — With much plausibility supposed to have been a member of Samuel’s school of prophets. Having made David’s acquaintance at Ramah, (1 Samuel 19:18,) he now joins his company at Mizpeh of Moab, and advises him to return to his native land. Whether he remained with David during the period of his wanderings we know not; but at a later day we find him attached to the royal household, and spoken of as David’s seer. 1 Samuel 29:11. He was also the author of a book of the acts of David. 1 Chronicles 29:29. 

Abide not in the hold — Dwell no longer in this fortress at Mizpeh. 

Get thee into the land of Judah — A long sojourn away from his fatherland might have a tendency to alienate from him the affections of the people of Israel. These words show that when David received the message of Gad he was not in the land of Judah, and therefore the hold in which he was no longer to abide could not have been the cave of Adullam, as many have supposed, nor any other stronghold in the land of Judah. Hence our reason for regarding this hold as some fortified place in the land of Moab. 

The forest of Hareth — Some wooded part of the wilderness of Judah, whose exact locality is no longer known. Here it seems Abiathar joined him. 1 Samuel 22:20.



Verse 6 

SAUL’S ANGER, AND HIS SLAUGHTER OF THE PRIESTS OF NOB, 1 Samuel 22:6-19.

6. Saul heard that David was discovered — That is, Saul received information that David had gathered around him a band of men. This fact became generally known, and the events of this section probably took place while David was in the forest of Hareth. 

Under a tree in Ramah — Rather, Under the tree on the height, referring to some well known tree at Gibeah, perhaps the pomegranate mentioned 1 Samuel 14:2. 

All his servants were standing about him — As an assembly called together for a council of war.



Verse 7 

7. Benjamites — From this address Keil infers that Saul had chosen his immediate attendants from his own tribe.



Verse 8 

8. All of you have conspired against me — The monarch’s suspicions carry him very far beyond the actual facts. 

My son hath stirred up my servant against me — Perhaps he had learned something of Jonathan’s last interview with David, (chap. 20,) and surmised that even his son was in conspiracy against him.



Verse 9 

9. Doeg the Edomite — Already introduced to us by anticipation in chap.

1 Samuel 21:7. He was evidently a dark-hearted man, having no sympathy for injured innocence, and a ready instrument to execute Saul’s bloody purposes. He readily embraces this opportunity to ingratiate himself with his king; and even goes so far as to stain his hands with the blood of the priests, and of all the inhabitants of Nob. 1 Samuel 22:18-19.



Verse 10 

10. He inquired of the Lord for him — We have no account of this in the narrative of David’s interview with Ahimelech, (1 Samuel 21:1-9;) and Doeg’s statement was probably only the bold utterance of his own suspicions; but the priest’s words in 1 Samuel 22:15 imply that he was in the habit of inquiring of the Lord for David. This was not the first time that he sought by urim to obtain Divine counsel for this most faithful of all the royal servants.



Verse 14 

14. Goeth at thy bidding — Rather, approaches into thy privy council; that is, has access to thy private audience, and is one of thy confidential advisers.



Verse 15 

15. Did I then begin to inquire — It was not the first time I inquired for David respecting important enterprises; I had often done the same thing before: nor in doing this did I ever suspect myself of treason against the king.



Verse 17 

17. The footmen — Runners; halberdiers; members of the king’s body guard, who ran or walked before him to guard his way. 

The servants of the king would not — An act so sacrilegious they shuddered at the thought of doing. Perhaps they regarded the order as another freak of the king’s madness.



Verse 18 

18. Doeg fell upon the priests — Assisted, no doubt, by many of the herdsmen of whom he had the command. 1 Samuel 21:7. Not only the priests, but the entire city of Nob was given over to destruction.



Verse 20 

ABIATHAR’S ESCAPE, 1 Samuel 22:20-23.

20. Escaped and fled after David — This occurred probably at the time David was in the forest of Hareth. Abiathar continued with David during all his wanderings, received divine communications for him, (1 Samuel 23:2; 1 Samuel 30:8; 2 Samuel 2:1,) and remained in honour until deposed by Solomon. 1 Kings 2:26.



Verse 22 

22. I have occasioned — David now remembers with regret the falsehoods by which he had deceived Ahimelech and acknowledges his guilt. But the rash and bloody deed of Saul convinces him that the king is God-forsaken, and he strengthens himself in view of this, and utters the feelings of his heart in an inimitable psalm. See Psalm lii, which is not so much against Doeg as against Saul, and at the conclusion of which David expresses his own hope and trust in the mercy of God.

23 Chapter 23 

Verse 1 

DAVID AT KEILAH, 1 Samuel 23:1-13.

1. Keilah — The modern Kila, situated about four miles northwest of Hebron on a projecting cliff on the right bank of Wady el-Feranj. See on Joshua 15:44. It was a fortified place defended by gates and bars. 1 Samuel 23:7. 

Threshing floors — See on Judges 6:11, and Ruth 3:2.



Verse 2 

2. David inquired of the Lord — Through the urim and thummin of the priest Abiathar.



Verse 3 

3. We be afraid here in Judah — Afraid of Saul’s pursuit and sudden attack. They thought that any engagement against an enemy would expose them to still greater danger.



Verse 6 

6. When Abiathar… fled to David to Keilah — This does not refer to the time when Abiathar first fled to David from Nob, but to a subsequent flight from the wilderness of Judah to Keilah, after David and his men had taken possession of that city. This verse is not out of its proper place, as Houbigant supposes, but is inserted here to prepare the reader for what immediately follows. When David went forth to defend the inhabitants of Keilah, Abiathar remained in the wilderness until he heard that Saul was making preparations to besiege David and his men at Keilah; then he hastened down thither with the ephod in his hand. By means of this ephod David received communications from Jehovah which enabled him to make a timely escape from Keilah.



Verse 14 

DAVID IN THE DESERTS OF ZIPH AND MAON, 1 Samuel 23:14-29.

14. A mountain in the wilderness of Ziph — Perhaps the same eminence, about three miles southeast of Hebron, that still bears the name Tell Zif; at all events, some mountain in this vicinity is meant. Compare Joshua 15:55. 

Saul sought him every day — He probably supposed that David was gathering troops around him for hostile purposes against himself, and that when adequately strong he would not hesitate to make an attempt upon the throne. He may have feared also that David would issue a call to the tribes of Israel for help, for he well knew how popular the young hero was wherever he was known.



Verse 16 

16. Jonathan… arose and went to David — Whether Jonathan ever accompanied his father in the pursuit after David we are nowhere told, but it is very evident that he never sought to take his friend. His true heart was incapable of such duplicity. 

Strengthened his hand in God — Encouraged and cheered him in his faith and hope. He was now satisfied that David was destined to be king; his anointing by Samuel was probably well known, and Jonathan’s greatest desire was to be next to him in the kingdom, and in that position to share his friendship as in the past.



Verse 18 

18. They two made a covenant before the Lord — Alone in the wilderness of Ziph, and probably at the still hour of night, with none but Jehovah to witness, they solemnly renewed the covenant in which they had bound themselves twice before. 1 Samuel 18:30; 1 Samuel 20:16. This was the last time that Jonathan and the son of Jesse met.



Verse 19 

19. Came up the Ziphites to Saul to Gibeah — From which it appears that Saul had now for a season given up his search for David. The treachery of the Ziphites is mentioned in marked contrast with the constancy of Jonathan. Encouraged by his interview with Jonathan, and strong in hope and faith, David composes on this occasion Psalms 54. 

The hill of Hachilah — Perhaps the same eminence mentioned in 1 Samuel 23:14, for no hill of this name has been discovered in the neighbourhood of Ziph. The word Hachilah means dark, and may be regarded as an adjective descriptive of the hill in question, which was then covered with dark forest shades. 

On the south of Jeshimon — Rather, as in the margin, on the right hand of the wilderness; that is, as we see at 1 Samuel 26:1, before, or in front of the wilderness. Uncertainty as to the particular hill in question leads to like uncertainty as to the desert mentioned here and 1 Samuel 23:24, but the reference is most probably to the desert wastes lying between the wilderness of Ziph and the Dead Sea. A person at Gibeah would naturally speak of the wildernesses of Ziph and of Maon as lying to the right of the desert, on the west of the Dead Sea.



Verse 24 

24. Wilderness of Maon — This lay about four miles southeast of Ziph, and is still marked by the modern Main. Compare Joshua 15:55. Thus as David found himself pursued and hunted even by the Ziphites, he retreated still further to the south. 

On the south of Jeshimon — Rather, on the right of the desert. See note on 1 Samuel 23:19.



Verse 25 

25. He came down into a rock — Literally, he went down the rock. The margin gives the meaning, he went down from the rock. The rock was probably the summit of the hill Main, which is two hundred feet high, and from which there is a wide prospect over the country around.



Verse 26 

26. Saul went on this side of the mountain, and David… on that side — From his rocky height David watched the approach of his enemy, and by his knowledge of the wilderness and his strategic skill he baffled all the efforts made to entrap him. But the verse implies that David’s plight at this time was a most hazardous one, and his pursuers had well nigh taken him.



Verse 27 

27. There came a messenger — This was a signal working of Providence to deliver the son of Jesse from most imminent peril.



Verse 28 

28. Sela-hammah-lekoth — According to the ancient versions, the rock of divisions, so called because there Saul and David were divided or separated. According to Gesenius and other recent critics, the rock of escapes, from חלק, to be smooth; then, to slip away and escape referring to David’s escape from Saul.



Verse 29 

29. En-gedi — See on Joshua 15:62. and 1 Samuel 23:1 of the next chapter.

24 Chapter 24 

Verse 1 

DAVID AND SAUL IN THE WILDERNESS OF EN-GEDI, 1 Samuel 24:1-22.

1. When Saul was returned from following the Philistines — This was another of those bitter contests with that enemy against whom Saul was obliged to carry on war all his days, (1 Samuel 14:52;) but how long this war with the Philistines lasted, and of its relative importance, we are not informed. 

En-gedi — The modern Ain-Jidy, situated about the middle of the western coast of the Dead Sea. Its name was transferred from a fountain near the sea to the whole neighbouring wilderness on the west, which is full of deep ravines, rocky ridges and dark caverns.



Verse 2 

2. The rocks of the wild goats — Dr. Robinson thus speaks of his travels in this region: “As we now came in view of the ravine of the Wady Ghar a mountain goat started up and bounded along the face of the rocks on the opposite side. Indeed, we were now in the wilderness of En-gedi, where David and his men lived among ‘the rocks of the wild goats,’ and where the former cut off the skirts of Saul’s robe in a cave. The whole scene is drawn to the life. On all sides the country is full of caverns, which might then serve as lurking places for David and his men, as they do for outlaws at the present day.”



Verse 3 

3. The sheepcotes by the way — Not caves in the rocks, but enclosures built by the shepherds in the valley for the purpose of protecting their flocks. These sheep perhaps belonged to Nabal. Compare 1 Samuel 25:7. 

To cover his feet — Not to lie down for sleep, for that idea could have been expressed more simply, but a euphemism for performing the necessities of nature, which was done in a sitting posture, the person covering himself with the folds of his garment. Compare Judges 3:24. 

In the sides of the cave — The note on 1 Samuel 22:1, on the cave of Adullam, shows that these mountain caverns afforded sufficient room for all the facts here mentioned.



Verse 4 

4. Behold the day of which the Lord said unto thee — We have no mention elsewhere of any such oracle as this, though David may have received it through Gad or Abiathar. But probably we should understand it as a free construction by David’s friends of all such prophecies and events as had designated this son of Jesse for the throne of Israel. 1 Samuel 15:28; 1 Samuel 16:1; 1 Samuel 16:12; 1 Samuel 20:15; 1 Samuel 23:17. 

The skirt of Saul’s robe — A corner or flap of his outer garment. This garment Saul had probably laid off when he entered the cave, and so David was able the more easily to cut a piece from it unobserved by the king.



Verse 5 

5. David’s heart smote him — He felt that even the rending of Saul’s garment was going too far against the Lord’s anointed. Clarke supposes that David arose with the purpose of killing Saul, but was prevented by the remonstrance of God in his conscience; but we see no sufficient evidence of such purpose.



Verse 7 

7. David stayed his servants — Literally, He split them. Vulgate: confregit; he broke them to pieces. The idea is, that by his words he completely nonplussed them, so as to check their furious desire to make an end of Saul.



Verse 11 

11. My father, see — A reverential form of addressing an esteemed superior, (2 Kings 2:12; 2 Kings 5:13,) but in this place it may mean more. Saul was David’s father in law, and by this address the son of Jesse shows the king a childlike respect and reverence. It was a word of love that touched the heart of Saul, and brought the response My son. 1 Samuel 24:16.



Verse 13 

13. Wickedness proceedeth from the wicked — And therefore were I the wicked man that some represent me, (1 Samuel 24:9,) I would have wrought wickedness against the king when it lay in my power. But the fact that I leave Jehovah to avenge me, and refuse to lift my hand against the king, shows that wickedness proceedeth not from me. These words of David also contain a tacit implication that wickedness was proceeding from Saul.



Verse 14 

14. After a dead dog, after a flea — A term of contempt and a term of insignificance. By these terms David represents himself as one so contemptible and insignificant that it was beneath the dignity of Israel’s royal monarch to pursue him.



Verse 16 

16. Saul lifted up his voice, and wept — “Behold,” says Kitto, “how that stern heart is melted! The hard wintry frosts thaw fast before the kindly warmth of David’s generous nature.”



Verse 20 

20. I know well that thou shalt surely be king — The anointing by Samuel, the triumph over Goliath, the homage paid him by the enthusiastic people, and all the providential deliverances from the deadly pursuits of Saul, together with this last affair in the cave, thoroughly convinced the king that David was that neighbour who, according to Samuel’s prophecy, (1 Samuel 15:28,) was destined to succeed him on the throne. Here again, in fact, Saul is among the prophets, and thus confirms by his own words the predictions of Samuel.



Verse 22 

22. The hold — The particular stronghold in this wilderness (chap. xxiii, 29) in which at the time David and his men had their headquarters. Yielding himself now to holy meditation and song, he commemorates his deliverance by the composition of Psalms 142.

25 Chapter 25 

Verse 2 

2. Carmel — Not the noted promontory of this name in Central Palestine, on the seacoast of the Mediterranean; but one of the cities of Judah about six miles, south of Hebron and one mile northwest of Maon, where Saul erected his monument. 1 Samuel 15:12. See also Joshua 15:55. Nabal’s work kept him most of the time at Carmel, though his residence was at Maon, and therefore it was at Carmel that David sent his young men to greet him. 1 Samuel 25:5.



Verse 3 

3. Churlish — Harsh, stern, cross, and surly. 

Of the house of Caleb — Who inherited Hebron. Joshua 14:13; Joshua 15:13. The Septuagint renders כלבי, Calebite, by κυνικος, doggish.


Verse 6 

6. That liveth in prosperity — It is better to regard the word לחי as a salutation, For life! that is, Health! Prosperity! Then render: Thus shall ye say, Health! Peace be both to thee, etc.



Verse 8 

8. We come in a good day — A day of festivity and rejoicing. The occasion of sheep-shearing was accompanied with a festal meal, and the owner of the flocks was expected to deal liberally with all who had helped care for his possessions. Compare 2 Samuel 13:24. 

Give I pray thee — “On such a festive occasion near a town or village, even in our own time, an Arab sheik of the neighbouring desert would hardly fail to put in a word, either in person or by message; and his message, both in form and substance, would be only the transcript of that of David.” — Robinson.


Verse 9 

9. Ceased — Rather, as the margin has it, they rested. They sat down to wait the fulfilment of their request.



Verse 16 

16. A wall unto us both by night and day — This shows that David used his men not for purposes of plunder, but for the protection of the helpless. The son of Jesse therefore had a just claim on Nabal for the services he had rendered him.



Verse 17 

17. Son of Belial — See note on 1 Samuel 1:16.



Verse 20 

20. Covert of the hill — A concealed place in the fastnesses of the mountains, away from human habitation.



Verse 22 

22. Any that pisseth against the wall — Here this proverbial expression first occurs, and we give the reader the several opinions on it. Bochart, Rodiger and Keil understand by the phrase a male person. But it is a sufficient objection to this opinion that in the East, men perform this office of nature in a sitting posture. And were this objection removed, there is no apparent reason for characterizing men generally by this term. For similar reasons we regard as unsatisfactory the opinion that a little boy is meant. More plausibility attaches to the explanation of Ephraem Syrus, Vatablus, and others, that the expression characterizes a dog. But it seems clear from 1 Kings 14:10; 1 Kings 16:11, and some other passages, that persons are intended; and Jahn, Furst and others have well inferred that, from being primarily applied to dogs, which are thus fittingly characterized, the expression was at length used of slaves and persons of the lowest class. Thus the phrase would be used contemptuously of an enemy whom one designed utterly to exterminate. He would cut off an entire household, even to the lowest, most insignificant, and contemptible member. Compare marginal references.



Verse 25 

25. Nabal… his name, and folly… with him — In the Hebrew there is a play upon the words, the word for folly being nebalah; Nabal is his name and nebalah is with him.


Verse 26 

26. The Lord hath withholden thee from coming to shed blood — By providentially bringing Abigail in his way to appease him with presents and words of prudent counsel. David’s dark purpose against Nabal was rash and unjustifiable; for, though certainly treated with contempt, he had suffered no wrongs sufficient to demand such bloody vengeance as he had purposed in his heart. 

Be as Nabal — Be such a fool as he is, for that is sufficient punishment in itself.



Verse 28 

28. Forgive the trespass of thine handmaid — The trespass of coming unbidden into thy way and opposing thy purposes. 

For — This casual particle refers to what is implied in the preceding words. Thou canst afford to forgive, for the Lord, etc.



Verse 29 

29. A man is risen to pursue thee — Saul. All David’s persecutions and his royal destiny, seem to have been fully known to Abigail. She may have learned them from some prophet during one of her journeys to the tabernacle. Shall be bound in the bundle of life with the Lord — “The metaphor is taken from the custom of binding up valuable things in a bundle, to prevent their being injured. The words do not refer primarily to eternal life with God in heaven, but only to the safe preservation of the righteous on this earth in the grace and fellowship of the Lord. But whosoever is so hidden in the gracious fellowship of the Lord in this life that no enemy can harm him or injure his life, the Lord will not allow to perish, even though temporal death should come, but will then receive him into eternal life.” — Keil. 
Sling out — Hurled away and scattered where they may not be found. Vivid contrast to being gathered and bound together in “the bundle of life.”



Verse 31 

31. This… no grief unto thee — An act of cruel bloodshed might have been an occasion of anguish to him at a later day, but an act of forgiveness and mercy never.



Verse 36 

36. A great feast in his house — The continuation of the festival of his sheep-shearing, of which David had sought to share a part.



Verse 37 

37. His heart died within him — Through vexation, as some suppose, that his wife had so far complied with the desires of David; but more likely through excessive terror at learning the danger from which he had so narrowly escaped. 

He became as a stone — Utterly paralyzed with horror and fear.



Verse 38 

38. The Lord smote Nabal — With another stroke, similar in nature to the first, but much more terrible, and which resulted in putting an end to his life. Interpreters have generally, and very naturally, supposed it to have been a stroke of apoplexy.



Verse 39 

39. My reproach — The disgrace and contempt David received from Nabal. 

David sent… to take her to… wife — How soon after Nabal’s death is not said, but probably not long. She doubtless mourned, according to custom, a set time for her husband, (comp. 2 Samuel 11:26,) but the haste with which, seemingly, David consummated his marriage with her as ill agrees with our notions of propriety as does his polygamy with our Christian law of marriage.



Verse 41 

41. To wash the feet — To perform the most humble services.



Verse 42 

42. She… became his wife — And shared his varying fortunes during his life in the wilderness, and afterwards at Ziklag and Hebron. 1 Samuel 27:3; 1 Samuel 30:5; 2 Samuel 2:2.



Verse 43 

43. Ahinoam — Who also shared his fortunes, and was the mother of his eldest son, Amnon. 2 Samuel 3:2. 

Of Jezreel — Not the Jezreel of Central Palestine, which fell to the tribe of Issachar, (Joshua 19:18,) but a city somewhere in the vicinity of Carmel and Maon. Joshua 15:56. Its site has not been identified with any modern town. 

Both of them his wives — see note on 1 Samuel 1:2.



Verse 44 

44. Saul had given Michal… David’s wife, to Phalti — Hoping thereby to cut off one of David’s pretensions to the throne, and to attach a new family to his cause. Compare the restoration of Michal to David, 2 Samuel 3:14-16, where the son of Laish is called Phaltiel. 

Gallim — This place is mentioned Isaiah 10:30, in connection with several towns in the tribe of Benjamin, and was probably somewhere between Gibeah and Michmash; but its site is now unknown.

26 Chapter 26 

Verse 1 

THE ZIPHITES’ SECOND ATTEMPT TO BETRAY DAVID, 1 Samuel 26:1-5.

1. Ziphites… Hachilah… Jeshimon — See notes on 1 Samuel 23:14; 1 Samuel 23:19. The assumption of certain critics, that because this account resembles the one in chap. 23 it is therefore one and the same, is unworthy of serious attempt at refutation. In their argument the major premise is: Whenever two narratives resemble each other they must always be regarded as based upon the same identical facts!



Verse 2 

2. Three thousand chosen men — His select standing army. 1 Samuel 13:2.



Verse 4 

4. David… sent out spies — Who knew all the windings of that desert. A most wily chieftain was David, and not to be taken unawares by Saul, or any other foe.



Verse 5 

5. David arose — Probably just after dark. 

Beheld the place where Saul lay — David was not content with the report of his men; he wished to survey the situation with his own eyes. 

The trench — The wagon rampart. See note on 1 Samuel 17:20.



Verse 6 

DAVID SPARES SAUL A SECOND TIME, 1 Samuel 26:6-25.

6. Ahimelech the Hittite — Mentioned here only. 

Abishai… Joab — Both sons of Zeruiah, and nephews of David. Compare 1 Chronicles 2:16. These brothers ever devoted themselves with the utmost loyalty and zeal to their uncle, both during the time of his wanderings and after he became king. See on 2 Samuel 2:18. 

Abishai said, I will go — Did Ahimelech decline through fear of danger?



Verse 7 

7. Spear… at his bolster — Or, at his head, as we have rendered the Hebrew at 1 Samuel 19:13. “I noticed at all the encampments which we passed,” says Dr. Thomson, “that the sheik’s tent was distinguished from the rest by a tall spear stuck upright in the ground in front of it; and it is the custom, when a party is out on an excursion for robbery or for war, that when they halt to rest, the spot where the chief reclines or sleeps is thus designated.”



Verse 8 

8. I will not smite him the second time — So complete will be the execution of the first stroke that there will be no need of a second.



Verse 11 

11. The cruse of water — Of which the king might drink if he awoke thirsty. “The cruse of water at Saul’s head.” adds Thomson, “is in exact accordance with the customs of the people at this day. No one ventures to travel over these deserts without his cruse of water, and it is very common to place one at the bolster, so that the owner can reach it during the night.”



Verse 12 

12. David took the spear and the cruse — From this the most careless reader might see that we have in this chapter a different occurrence from that of chap. 24. There David cuts off a piece of Saul’s garment for a trophy; here he takes his spear and cruse. And, it may be added, there Saul was in a cave, here in the midst of the baggage wagons of his army; there he was performing an act of nature, here he was fast asleep. 

A deep sleep from the Lord was fallen upon them — So that Divine Providence favoured David in his daring enterprise.



Verse 13 

13. To the other side — Of the wady or valley which lay between the place of Saul’s encampment and the top of a hill afar off from which David cried to the people. “Saul had probably encamped with his fighting men on the slope of the hill Hachilah, so that a valley separated him from the opposite hill, from which David had no doubt reconnoitred the camp and then gone down to it, (1 Samuel 26:6,) and to which [hill] he returned after the deed was accomplished.” — Keil.


Verse 14 

14. David cried to the people — “The people in these mountainous countries are able, from long practice, so to pitch their voices as to be heard distinctly at distances almost incredible. They talk with persons across enormous wadies, and give the most minute directions, which are perfectly understood. In the stillness of evening, after the people have returned home from their distant fields, the public crier of villages on Lebanon ascends the mountain side, above the place, or to the roof of some prominent house, and gives forth his proclamation with such distinctness that all can hear and understand it.” — Thomson.


Verse 17 

17. Saul knew David’s voice — The distance and the dimness of the early morning hindered him from recognising David by sight.



Verse 19 

19. If the Lord have stirred thee up against me — That God sometimes impels men into evil actions is seen from 2 Samuel 16:10; 2 Samuel 24:1; but those very examples show that such instigation is but a part of the punishment of sins already committed. God tempts no man to sin, and the instigations to evil above referred to are not temptations, but judgments for sins already done and demanding punishment. David therefore tells the king that if the Lord has stirred him up to this evil persecution, then he (Saul) should regard himself as a sinner, and seek reconciliation by an offering.

Let him accept an offering — Both at thy hands and at mine. David here implies that he himself is a sinner and may need atonement, but that fact does not lessen Saul’s sin. 

If… the children of men — Such as the Ziphites and Doeg the Edomite. 

Go, serve other gods — This was the effect of their driving him out of the inheritance of the Lord, that is, from among the chosen people, Israel. They thereby obliged him to be far away from the tabernacle and all the sacred services required by the law. Perhaps Psalms xlii and xliii were composed about this time.



Verse 20 

20. Before the face of the Lord — Rather, At a distance from, or far off from, the face of the Lord. That is, in a distant land, or an enemy’s country. 

A flea — An insignificant insect. Compare 1 Samuel 24:14. 

As when one doth hunt a partridge in the mountains — Additional comparison, instead of dead dog, in 1 Samuel 24:14. The partridge does not so much frequent the mountains as the fields and lowlands; it would therefore be idle for one to hunt a single partridge far off on the mountains, when he could find flocks of them in the lower brushwoods and the fields.



Verse 25 

25. Saul returned to his place — To his home in Gibeah. These rivals never saw each other again.

27 Chapter 27 

Verse 1 

1. I shall now perish — This was taking too dark a view of the case. Dangers, indeed, encompassed him; but he had received too many tokens of the Divine favour to allow himself to yield to such unworthy fears.



Verses 1-4 

DAVID AT GATH THE SECOND TIME, 1 Samuel 27:1-4.

David had now good reason to believe that his life would be in continual jeopardy as long as he remained in the land of Saul; and seeing in that monarch’s conduct so striking a display of human treachery and deceitfulness, he may have even felt that some of his own men might find occasion at some time to betray him into the hands of his enemy. But the method by which he sought to escape from danger was a very questionable one. Far better for him to have gone away into the wilds of Horeb, as did Elijah in the time of his persecution, and to have there awaited the death of his royal foe. Dr. A. Clarke’s comments on this wrong step in David’s life are not too strong. “There is not one circumstance in this transaction that is not blamable. David joins the enemies of his God and of his country; acts a most inhuman part against the Geshurites and Amalekites, without even the pretence of Divine authority; tells a most deliberate falsehood to Achish, his protector, relative to the people against whom he had perpetrated this cruel act, giving him to understand that he had been destroying the Israelites, his enemies. I undertake no defence of this conduct of David; it is all bad, all defenceless; God vindicates him not.” “This measure was calculated to alienate the affections of the Israelites, and to give credit to the slanders of his accusers; he thus ran himself and his men into the temptations to idolatry; and he laid himself under obligations to those whom he could never favour without betraying the cause of God.” — Scott.


Verse 2 

2. Achish, the son of Maoch — Probably the same person mentioned

1 Samuel 21:11. But David’s reception in Gath was very different from that of the former occasion. “The inveterate hatred of Saul, now so well known, was his recommendation, and no distrust could be entertained of a man who fled for his life to the enemies of his country — exasperated by wrongs, and willing, it might be supposed, to avenge them.” — Kitto.


Verse 3 

3. Every man with his household — From which it appears that many of David’s men, like their leader, had their families with them.



Verses 5-12 

DAVID IN POSSESSION OF ZIKLAG, 1 Samuel 27:5-12.

David was known at Gath as the conqueror of Goliath, and at one time at least, if not now, was looked upon as an aspirant to the throne of Israel. 1 Samuel 21:11. To many persons in Gath he must therefore have been an object of suspicion. Also, as Kitto well observes, “it must have been obviously difficult for him and his men to be living there among idolaters without giving or taking offence; and there was constant danger lest, with so many strong and reckless men moving about among their old enemies, some affray might arise on religions or national grounds, which might have a fatal and ruinous termination. He, therefore, at length ventured to ask the king to assign him some town in the land where he might live apart with his men; and where, as seems to be adroitly implied, they might provide for themselves, and be no longer burdensome as guests in the royal city.”



Verse 6 

6. Gave him Ziklag — This town was situated in the extreme south of Palestine, (Joshua 15:31; Joshua 19:5.) but its exact location is unknown. A trace of the name may linger in the Wady Asluj, a day’s journey southwest of Beersheba. Near here are found the extensive ruins of Khalasah, identified by Robinson and Palmer with the Elusa of the Peutinger tables and of Jerome; but the ruins, says Palmer, are “so utterly destroyed that it is impossible to make out what the original ground plan might have been, though the course of one broad street can still be traced. The inhabitants of Gaza are in the habit of removing the stones for building purposes, and have thus nearly cleared the site, in many cases actually digging out the foundations of the houses.” May not this be the site of the ancient Ziklag? 

Ziklag… unto this day — A remark inserted, probably, by a transcriber after the Book of Samuel was otherwise complete. See Introduction.



Verse 7 

7. A full year and four months — This doubtless gives the true sense of the Hebrew, which is, literally, days and four months. The Septuagint and Vulgate render: The number of days which David dwelt in the country of the Philistines was four months. Josephus has four months and twenty days. The confusion seems to have come from misapprehension of the idiomatic use of ימים in the sense of a year. While David abode at Ziklag he was reinforced by multitudes from the land of Israel. See at 1 Chronicles 12:1-22.



Verse 8 

8. The Geshurites — A nomadic people occupying the desert south of the Philistines. See at Joshua 13:2; Joshua 13:13. 

The Gezrites — Rather, The Gerzites, as in the margin. Of these we have no certain trace elsewhere, but from this verse we readily infer that their territory was contiguous to that of the Geshurites and Amalekites. 

The Amalekites — See Exodus 17:8. 

Shur — The name given to the wilderness extending from the Isthmus of Suez eastward to an indefinite extent, and comprising a considerable portion of Northern Arabia. Genesis 16:7; Exodus 15:22.



Verse 9 

9. David smote the land — What was the occasion or reason of this terrible slaughter we are not informed, but probably roving bands from these tribes had made incursions into the land adjoining Ziklag. Compare 1 Chronicles 12:21. The question of Achish, in 1 Samuel 27:10, seems to imply that David was wont to make such predatory excursions; and some have sought to justify him in this slaughter on the ground that these nations were under the curse of God, and the Israelites were divinely authorized to exterminate them. But this was no sufficient warrant for David, while a fugitive from his native land, and without special instruction from God, to undertake the work on his own responsibility. If any apology is to be offered, it is the supposition that these tribes were disturbing the country by their lawless raids for plunder.



Verse 10 

10. Jerahmeelites — The family of Jerahmeel, the son of Hezron, and descendant of Judah. 1 Chronicles 2:9; 1 Chronicles 2:25. 

Kenites — See note on 1 Samuel 15:6. In making this reply to Achish, David uttered a deliberate lie, for which no apology can be offered.



Verse 11 

11. Lest they should tell — This craftiness shows that David’s extermination of these tribes was not with the intention of executing the curse of God upon them, but to save himself from suspicion. By such foul means did he establish himself in the confidence of Achish, who now began to regard David as a powerful ally.

28 Chapter 28 

Verse 1 

THE PHILISTINES PREPARE TO FIGHT WITH ISRAEL, 1 Samuel 28:1-2.

1. The Philistines gathered their armies — These inveterate enemies of Israel had hitherto been unable to regain the dominion which they lost in the time of Samuel’s rule, (see note on 1 Samuel 7:13,) though they made repeated efforts to do so all the days of Saul. Now, however, they are about to enjoy a momentary triumph. 

Thou shall go out with me to battle — This demand was placing David and his men in a difficult position, for how could they take up arms against their own nation and kindred?



Verse 2 

2. Surely thou shalt know what thy servant can do — This was an ambiguous reply, and capable of being construed for or against Achish. The king, however, understood it in a favourable sense. 

Keeper of mine head — Guard of my person; chief of my life-guards. How David was providentially delivered from his difficult position we learn in chap. 29.



Verse 3 

3. Samuel was dead — This fact had been already recorded, (1 Samuel 25:1,) but is repeated here for the purpose of introducing the narrative that follows. 

Saul had put away — Of this act of Saul’s reign we have no record elsewhere, but it was probably done soon after he received the kingdom, and by the advice of Samuel. It was required by the law. Exodus 22:18; Leviticus 20:27. 

Familiar spirits — The primary sense of the Hebrew word אוב is a skin bottle. Compare Job 32:19. Furst defines the word as “the hollow belly of conjurers, in which the conjuring spirit resides, and speaks hollow, as if out of the earth.” Persons of this craft were supposed to possess a divinity or spirit within them by which they were enabled to hold intercourse with the realm of the dead. The Septuagint renders the word by εγγαστριμυθος, a ventriloquist; in reference, probably, to the manner in which some of these conjurers uttered their responses. 

Wizards — See on Deuteronomy 18:10-12.



Verses 3-25 

SAUL’S DISTRESS, AND INTERVIEW WITH THE WITCH OF ENDOR, 1 Samuel 28:3-25.

Saul’s interview with the witch of Endor has ever been regarded as a subject beset with peculiar difficulties, and variously has it been explained.

Justin Martyr and Origen held that by the incantations of the witch the spirit of Samuel actually appeared and conversed with Saul. Modern spiritism also affirms that the witch was a medium through whom the king of Israel received communications from the spirit of Samuel. But the majority of the older expositors, and some few moderns, believing it absurd for a holy prophet to be raised from the dead by the arts of witchcraft, regard the supposed apparition of Samuel as Satan personating that prophet. This opinion, however, has not been generally received by later commentators; and the present prevailing opinion seems to be, that not by the arts of the witch, but contrary to her expectations, and by the express permission and command of God, the deceased Samuel actually appeared and spoke to Saul.

It is usually assumed that the expressions, “The woman saw Samuel,” 1 Samuel 28:12; “Saul perceived that it was Samuel,” 1 Samuel 28:14; “Samuel said to Saul,” 1 Samuel 28:15-16; “the words of Samuel,” 1 Samuel 28:20 — necessarily imply the actual presence of the deceased prophet. And this conclusion cannot well be avoided if we take this narrative of Saul’s interview with the witch to be an actual communication of the Holy Spirit to the writer of the books of Samuel. But was it thus divinely communicated to the sacred writer? or is it the report of the two men (1 Samuel 28:8) who accompanied Saul to Endor? Inasmuch as the greater portion of these books is a compilation from pre-existing documents — often the reports of eye-witnesses of the events recorded, (see Introduction,) — we are perfectly safe in taking the ground that this narrative originated with those who were eye and ear witnesses of the interview, and who reported the matter just as it appeared to them. Perhaps one of them was the king’s scribe. See note on 2 Samuel 8:17. It is, therefore, a most natural supposition that Saul and his two attendants believed that the witch had really brought up Samuel from the dead, and, so believing, they would naturally report the matter just as it is here recorded. Hence such expressions as “Samuel said to Saul,” may be legitimately explained in this case as the manner in which the witnesses understood and reported what they heard. See, further, the notes on 1 Samuel 28:14-15.

We are driven to this view of the subject by the insuperable difficulties that attend the belief that Samuel actually appeared. Admitting this belief, we are forced to admit, also, not only that he was at least apparently brought up by the instrumentality of the witch, but also, according to 1 Samuel 28:15, that he was disturbed, and forced up against his will. For, assuming the real appearance of the prophet, it is idle to say, as some do, that the witch did not bring Samuel up, but that he appeared, to her great surprise and terror, before she had yet resorted to her incantations. 1 Samuel 28:11-12 most clearly imply that she was instrumental in causing Samuel to appear, and the alarm of the witch, as her own words show, (1 Samuel 28:12,) was not at suddenly seeing the prophet, but at recognising Saul. Here, then, appears an insuperable difficulty — we might well say, an utter absurdity — to suppose that after Jehovah had refused to answer Saul by urim, by prophets, and by dreams, and had also, in his law, denounced the heaviest punishments against all forms of witchcraft, and had forbidden all resort to such as had familiar spirits, he would yet send Samuel from heaven to communicate with Saul through the agency of a miserable witch!

Another difficulty is the character of the communication which is pretended to come from Samuel. It contains nothing worth sending a sainted prophet from heaven to tell; nothing which the witch might not, under the circumstances, have naturally and easily devised to awe and terrify the king. Its language, too, savours more of the spirit of witchcraft than of the spirit of divine revelation. See notes on vers. 15 to 19.

The manner of Samuel’s appearance is also of a strange and suspicious character. He comes up out of the earth, not as one from heaven; he bears the marks of decrepitude and age, and apparently wears the cast-off garments of his earthly life. All this agrees well enough with the superstitions of ancient necromancy, but is hardly in keeping with that lofty conception of the glorious appearing of a sainted spirit which other parts of the Scriptures suggest. How different from Moses and Elijah, who appeared “in glory!” Luke 9:31. This is the more noticeable when we observe that the witch is the only one who sees Samuel. She alone sees the gods ascending; she alone sees the old man with the mantle; and it is not until after she tells her pretended vision that Saul understands and is convinced that it is Samuel. See note on 1 Samuel 28:14. So, then, Saul did not see Samuel; he only heard, as he supposed, the words of the angry prophet.

In view of all these difficulties we feel obliged to reject that interpretation which assumes an actual appearance of Samuel.

There are two other methods of explaining this subject, either of which is beset with fewer difficulties. According to one theory the witch of Endor had known Samuel in life, had often seen him, and had heard some of his oracles. His venerable form and mantle were familiar to all Israel. His last words to Saul, predicting the ruin of his house and the transfer of the kingdom to David, were also known throughout the land, and would be particularly remembered by one who was devoted to the arts of divination. The witch, also, knew Saul, and had reason to believe that the hour of his ruin was at hand, for the field of his last battle was near her home, and she may have known the position, plans, and prospects of both armies. She not only recognised the king as soon as he came into her presence, but at a glance discerned the anxiety of his soul, and the real object of his coming; and all her words and actions on the occasion were in perfect keeping with the arts of witchcraft, and designed to awe and overwhelm him.

It is impossible successfully to controvert the above suppositions, for they are not only possible but probable; and if any one has doubts of the ability of a professional witch to apprehend a person’s thoughts and feelings, and utter some surprising oracles, he will do well to ponder the following observations of a distinguished medical writer:

“A person of close observation and great shrewdness can acquire a degree of skill in furnishing communications purporting to be spiritual, which can hardly be appreciated by one who has not given much thought to the subject. This is a kind of acquirement not sought for, except by those who mean to use it for deception, and therefore by most persons is but little understood. Let an individual of proper capacity make it a business to study the significance of every slight movement, intonation of voice, and expression of countenance, as criteria of concealed thoughts, and let this pursuit be prosecuted for years, under the incentives afforded by the love of gain or applause, or the fear of detection, and the tact thus acquired will be likely to develop results that appear almost incredible.” — Dr. Austin Flint, (in Quart. Jour. of Psychological Medicine, July, 1869.)

There is another, and, to our mind, more complete exposition of this subject, which we present in these notes. It assumes that the woman of Endor was a superior clairvoyant. All the parts of the narrative are so happily explained on this hypothesis as to evidence its probable correctness and worth. Careful and continued investigations in clairvoyance have, within the last century, shed much light on the mysteries of magic. We know that men have charmed serpents and serpents have charmed men. Man, too, can charm man; and it has been shown beyond successful contradiction that, in accordance with certain occult laws of our being, one person can so fascinate another, and place himself in such sympathetic rapport with his soul, as to become sensible of what he feels or imagines. This power, however, exists in different persons in different degrees. Some persons it seems impossible to mesmerize at all, while others are highly susceptible to mesmeric operations, and are easily thrown into a clairvoyant state. Others, again, have the unusual power of spontaneously inducing upon themselves the clairvoyant state, and, by coming into contact or association with the soul of another, the superior clairvoyant becomes cognizant of the feelings and emotions of that soul. By the power of an inner vision he appears to see in that soul the thoughts and impressions that are deeply fixed in the imagination or the memory.

We assume, then, that the witch of Endor was a clairvoyant who could spontaneously place herself in mesmeric intercourse with the souls of those who came to inquire of her; and that with this power she united the practice of lying and deceit as she found occasion to serve her own dark purposes. We hope to show, by fair and worthy criticism, that upon this hypothesis the narrative before us is capable of a happy and consistent interpretation, and is relieved of the difficulties which attend the assumption of the actual appearance of Samuel.



Verse 4 

4. Shunem — The modern Solam, on the southwestern declivity of Jebel Duhy, (Little Hermon,) and on the eastern border of the great Plain of Esdraelon. Joshua 19:18. 

Gilboa — On the mountains of this name, which lie just south of Shunem. From these heights Saul could have seen the assembling hosts of the Philistines. Here Gideon and his host once encamped. Judges 7:1.



Verse 5 

5. He was afraid, and his heart greatly trembled — He was a skilful and far-sighted general, and he felt that the Philistines had every probability of victory. He was also probably deeply affected with the feeling that Jehovah had forsaken him. Jehovah’s Spirit came not now mightily upon him as in former years; no cunning player on the harp was with him to charm away the evil spirit.



Verse 6 

6. The Lord answered him not — Which showed that the divine anger was against him. 

By dreams — This may mean that he had prayed God to give him some significant dream, but no such dream had been granted him; or it may refer to the prophets, who neither by vision nor by dream (Numbers 12:6) had recently received any communication for Saul. 

By urim — On the breastplate of the high priest. See Exodus 28:30. But what high priest did Saul resort to after the murder of Ahimelech? Most probably another had been immediately appointed by Saul, and a new ephod had been made for him. It is in no way likely that Saul sent away to David’s camp to inquire by the priest Abiathar. 

By prophets — Some of the most distinguished of Samuel’s school, whom Saul had with him in the camp.



Verse 7 

7. Seek me a woman that hath a familiar spirit — He finds that God has utterly forsaken him, and with full purpose and that impulsive rashness which was ever his easily besetting sin, he rushes into still greater evil. Swept down by the raging cataract of accumulating woes, he still, like a drowning man, grasps at a straw. What wonder that God allowed him to be imposed upon by the arts of necromancy! 

Endor — This place lay about three miles south of mount Tabor, and about seven northeast of Shunem, so that to reach it from the heights of Gilboa, Saul and his two men must have partly compassed the Philistine encampment. They probably passed down the northeastern slope of Gilboa to the valley of the modern Jalud, and thence northward, along the eastern slope of the Little Hermon. See note on 1 Samuel 28:25. The village is overhung by a mountain declivity which is full of caverns, and it is probable that in one of these the witch concealed herself.



Verse 8 

8. Disguised himself — So as not to be recognised by the woman. 

By night — The only time when it would be at all safe for him to venture so far in the rear of his enemy, and perhaps the only time when he could go at all, for the morrow might require his presence with his army, and the battle might drive him far from Endor. 

Divine unto me — Saul made known his errand in language such as any one who inquired of a necromancer would naturally use.



Verse 9 

9. Wherefore then layest thou a snare for my life — We have seen (note introductory to 1 Samuel 28:3) that according to some interpreters the witch knew Saul as soon as he came into her presence, and her words to him are but a device to deceive him and secure herself. The possibility of this cannot be denied. She might have recognised his stately form though in disguise, or possibly some secret sympathizer with her craft might have advised her of the king’s approach. But it is more in harmony with the narrative to understand that she knew him not until she entered the clairvoyant state. Her words in this verse virtually charge Saul with a purpose of convicting her of sorcery that he might bring her to capital punishment.



Verse 11 

11. Whom shall I bring up — She assumes to be, and the whole narrative implies that she was, the instrument and medium of all the spiritual phenomena and communications of the occasion.



Verse 12 

12. When the woman saw Samuel, she cried with a loud voice — As soon as he said whom he wished to consult, she proceeded, by her peculiar arts, to place herself in a clairvoyant state, and as soon as she came in sensational rapport with Saul’s soul, she saw imaged there the venerable form of the mantled Samuel. She saw him just as he appeared to Saul the last time, and just as his stern and threatening form had haunted that monarch’s soul for years. But Saul and his two men supposed and reported that she saw Samuel actually arise. She discerned, also, the many harrowing fears of defeat that took shape and form in Saul’s imagination, and thus became aware that her consulter was no less a person than the king of Israel. Excessively alarmed at her discovery, she came suddenly out of her clairvoyant state, and said to Saul, Why hast thou deceived me? for thou art Saul. Observe that her alarm is not at the sight of Samuel, but at finding that the very monarch of Israel who had put away all wizards out of the land (see 1 Samuel 28:3) had himself detected her in her sorceries. Those interpreters who affirm that Samuel really appeared, and frightened the witch by his unexpected coming, are at a loss to tell how she learned so soon that her guest was Saul. Some say she inferred it from the venerable appearance of Samuel; but how this should be when Saul had asked her to bring up Samuel, does not appear. Others say she learned it from something that Samuel said; but as yet Samuel had not spoken. Keil well says, though he teaches that Samuel actually appeared: “Her recognition of Saul may be easily explained if we assume that the woman had fallen into a clairvoyant state, in which she recognised persons who, like Saul in his disguise, were unknown to her by face.”



Verse 13 

13. Be not afraid: for what sawest thou — She probably, at first, after returning from her clairvoyant state, refused, in her fear, to hold any more intercourse with the king; but after he had allayed her fears, perhaps by further oaths, (compare 1 Samuel 28:10,) she answered: 

I saw gods ascending out of the earth — Neither the sacred historian nor his interpreter is responsible for the truth or falsehood of these words of the witch. But whatsoever of truth they may contain, we regard them as a part of those devices by which she sought to awe, and impose upon, both Saul and his servants. She probably alluded to the ghostly pictures which she saw passing, like so many shadows, over his excited imagination. What she saw in that one vision of Saul’s soul was a sufficient basis for her to devise and utter the responses that follow.



Verse 14 

14. What form is he of — He uses the singular, תארו, his form, though the witch had spoken in the plural of gods. But having seen the image of the mantled prophet in his soul, she proceeds to describe it just as it was pictured there. 

An old man cometh up; and he is covered with a mantle — Saul vividly remembered Samuel in connexion with that mantle the skirt of which he had laid hold of and rent at Gilgal, when the prophet uttered against him the last bitter oracle of judgment, (1 Samuel 15:27;) and a clairvoyant might see his mantled form just as it was imaged in the soul of Saul. 

Saul perceived that it was Samuel — Observe, it is not said that he saw Samuel. He formed his opinion from the woman’s words. She described the form of Samuel just as he appeared in the memory of Saul — an old man wearing a mantle; and from this description, not from actual sight, he knew or understood ( ידע ; Septuagint, εγνω; Vulgate, intellexit) that it was Samuel. There is no evidence in the whole passage that Samuel was seen by any one except the witch. 

He stooped — Made obeisance, for he believed that Samuel was there.



Verse 15 

15. Samuel said to Saul — Did, then, Samuel actually speak? We understand that as the witch did all the seeing for Saul, so also she did all the speaking to him. She was the medium both of sight and sound. The Septuagint version calls her a ventriloquist; and she may have caused her voice to sound from some dark corner, so that Saul and his attendants believed it to be the voice of Samuel. But it is not necessary to suppose this. Any one who sought unto the dead in this way, even though he saw and heard the necromancer utter the words with her own lips, if he believed that the communication came from the person sought, would naturally speak of it in this way. So when Saul’s servants afterwards reported this affair, they would naturally say, “Samuel said to Saul,” not “the woman said;” for though they may have known that the woman was the medium of the sound, they doubtless believed that the communication itself came from Samuel.

It should here be observed how perfectly noncommittal the sacred historian is in recording this mysterious transaction. He records the whole matter precisely as it was reported by the two eye-witnesses, and these witnesses reported it precisely as it appeared to them. They believed that Samuel had spoken to their king; but the sacred historian expresses no opinion in the case. He may have believed their report, as they did, but he does not say so. And it is noticeable that none of the sacred writers commit themselves to any explanation of the mysteries which they record. The magicians of Egypt are represented as working actual miracles in opposition to Moses; but no attempt is made to explain the nature of those miracles. So here the sacred writer records a mysterious event just as it was currently reported and believed, but attempts no explanation.

Why hast thou disquieted me, to bring me up — This utterance is unworthy of a holy prophet sent on a mission of God from heaven. He charges Saul with forcing him up from the grave against his will. The common interpretation affirms that Samuel rose from the dead by special permission and express command of God; but how absurd, in the light of Christian truth, to imagine the sainted Samuel coming thus from the world of spirits, and angrily complaining to Saul that he had disturbed him! Can it be aught but a pleasure for any of the saints in light to obey Jehovah’s orders? Or, if the order involve a painful duty, would it not be rebellion for the servant to complain? The words are rationally explicable only when regarded as a device of the witch to awe and terrify the soul of the king. They strongly savour of witchcraft.



Verse 16 

16. Wherefore then dost thou ask of me — It required no prophet from heaven to suggest this question to the God-forsaken king, and if we regard it as any thing more than another device of the woman to increase Saul’s terror and impose upon him, we involve ourselves in the absurdity of supposing that after Jehovah had in his law condemned all seeking unto necromancers, and after he had refused to answer the king by urim and by prophets, he nevertheless disturbed a holy prophet from his rest in heaven, and suffered him to rise from the dead, apparently as if forced up against his will by the arts of witchcraft!



Verse 17 

17. The Lord hath done to him — Rather, for himself, as in the margin; that is, for the accomplishment of his own purposes. The Septuagint and Vulgate have thought to correct the text by reading to thee, instead of to him. 
As he spake by me — See 1 Samuel 15:18; 1 Samuel 15:26; 1 Samuel 15:28. These words, let it be noticed, were the last oracles Samuel uttered in Saul’s hearing, (compare 1 Samuel 15:35,) and they seem to have been ringing in his ears ever since that last solemn meeting with the prophet. What sufficient reason can be given for Samuel’s coming from the bosom of Abraham to repeat these words to Saul, who already had them deeply imprinted on his memory? If Lazarus could not revisit the world to warn the living of their danger because they had Moses and the prophets, (Luke 16:31,) still less can we suppose that a sainted prophet would be permitted to return and repeat to an incorrigible transgressor the very words of his earthly ministry.



Verse 19 

19. The Lord will also deliver Israel with thee into the hand of the Philistines: and to-morrow shalt thou and thy sons be with me — To take these words as a revelation from Samuel involves the evangelical interpreter in the dilemma expressed by Charles Wesley:

What do these solemn words portend?
A ray of hope when life shall end.
“Thou and thy sons, though slain, shall be 
To-morrow in repose with me.”
Not in a state of hellish pain, 
If Saul with Samuel do remain; 
Not in a state of dark despair, 
If loving Jonathan be there.
But if Saul, Samuel, and the “loving Jonathan” find after death the same abode, what matters it that “Saul died for his transgressions,” and especially for the crime of inquiring of a necromancer? See 1 Chronicles 10:13. Universalism may then well comfort the incorrigible sinner, and assure him of immediate “repose” after death with the saints in light!! Such theology may do for the witch of Endor, but not for the holy Samuel. Beholding Saul’s despair and terror, the witch knew that the Philistines had every probability of victory in the approaching battle, and that warriors like Saul and his sons would not be likely to survive defeat. We have, therefore, no evidence of a supernatural communication here. It ought to be noted that there is no evidence outside of this verse that the disastrous battle of Mount Gilboa was fought and Saul slain on the morrow after this interview with the witch. Here she herself, perhaps, made a blunder, for very possibly several days elapsed before the fatal battle in which Saul and his sons were slain.



Verse 20 

20. Fell straightway all along — See margin. He was completely overwhelmed with fear. 

Because of the words of Samuel — He believed that the words he had heard were the words of the holy Samuel. The witch was perfectly successful in making him believe that she had called up the holy prophet from his rest in hades. 

No strength in him — Before his interview with the woman he must have been weak from his long fasting, and now these impressive oracles completely prostrate him 



Verse 21 

21. The woman came unto Saul — During the interview she had been standing at a distance from him, not out of sight, or in an adjoining room, as some have supposed, but a little removed from the king’s presence, so as to be less liable to detection in her arts. 

Saw that he was sore troubled — Saw how completely her oracles had overwhelmed him with terror and excitement.



Verse 22 

22. Let me set a morsel of bread before thee — Even the witch neglects not the customs of eastern hospitality.



Verse 23 

23. I will not eat — Extreme mental anguish takes away all appetite. 

Compelled him — Constrained him by urgent importunity. 

Sat upon the bed — The couch or divan beside the table, on which guests are wont to recline at meals.



Verse 24 

24. A fat calf in the house — At this day cattle are kept stalled in the caves of Endor. Dr. Thomson saw little calves at the mouths of these caves, where they were kept while their mothers were at pasture. 

She hasted, and killed it — “With the Bedouin it is nearly universal to cook the meat immediately after it is butchered, and to bake fresh bread for every meal.… A sheep or a calf will be brought and killed before you, thrust instanter into the great caldron, which stands ready on the fire to receive it, and, ere you are aware, it will reappear on the great copper tray, with a bushel of burgul, (cracked wheat,) or a hill of boiled rice and leben… It seems that this killing, cooking, and eating in rapid succession is a very old custom. Abraham, and Manoah, and many others, besides the witch of Endor, were expert in getting up such impromptu feasts; and our Saviour has given it a proverbial expression in the fatted calf of the prodigal son.” — The Land and the Book; vol. ii, p. 162.



Verse 25 

25. Went away that night — And returned to his camp on the heights of Gilboa. Some have questioned whether Saul could have travelled from the top of Gilboa to Endor and back in one night, besides holding the interview with the witch. Supposing him to have taken the route indicated in the note on 1 Samuel 28:7, it can be shown to have been by no means impossible. In May, 1852, Dr. Robinson travelled from the Wady Jalud, at the eastern base of Gilboa, to within a mile of Endor, in two hours and forty minutes, besides stopping thirty-five minutes to lunch. — Bib. Res., vol. iii, pp. 338-340. Doubtless Saul, travelling probably more rapidly and by well known paths, could have gone down from the top of Gilboa to the same valley, and thence nearly in the route pursued by Dr. Robinson, and have reached Endor in less than three hours. His return could have been effected in the same length of time; and, allowing two hours for his interview with the witch, the whole affair need not have occupied more than eight hours, while it is possible it may have been done in much less time.

29 Chapter 29 

Verse 1 

1. Aphek — Supposed by some to be the modern el Afuleh, a little to the northwest of Shunem, but it has not been identified with certainty. More likely it is the same as the Aphek of chap. 41, somewhere northwest of Jerusalem, and this gathering of the Philistines is to be understood as occurring before they “came and pitched in Shunem.” 1 Samuel 28:4. The historian goes back in this chapter to narrate events that took place before the two armies approached very near to each other. This is the more likely, since the Philistine lords would have objected to David’s presence before he had gone with them as far as Shunem. 

A fountain which is in Jezreel — The modern Ain Jalud, situated about six miles south of Shunem, at the base of the mountains of Gilboa. It is “a very large fountain, flowing out from under a sort of cavern in the conglomerate rock which here forms the base of Gilboa. The water is excellent, and, issuing from crevices in the rocks, it spreads out at once into a fine limpid pool, forty or fifty feet in diameter, in which great numbers of small fish were sporting. From the reservoir, a stream sufficient to turn a mill flows off eastward down the valley. There is every reason to regard this as the ancient fountain of Jezreel, where Saul and Jonathan pitched before their last fatal battle.” — Robinson.


Verses 1-11 

DAVID’S REMOVAL FROM THE PHILISTINE ARMY, 1 Samuel 29:1-11.

In this chapter we are informed how David was providentially delivered from the embarrassing position in which Achish’s demand had placed him. See 1 Samuel 28:1-2. This removal of David from the Philistine camp probably took place before Saul’s interview with the witch of Endor, and is introduced here as being preliminary to that which is recorded in the next chapter.



Verse 3 

3. These days, or these years — That is, a time sufficiently long to convince him of David’s loyalty.



Verse 4 

4. With the heads of these men — When the princes uttered these words they meant, and probably pointed towards, the Philistine soldiers that stood around them.



Verse 5 

5. Is not this David — Could the Philistines ever forget the disgraceful fall of their proud chief Goliath? Yet they never dared lay violent hands on David, or, at least, they preferred that he would quietly depart from them. They had a sort of reverence for him, yet they dreaded his presence among them.



Verse 8 

8. David said unto Achish — Whether David was really anxious to go into battle with the Philistines we have no means of clearly deciding. It is possible that, as the Philistine lords conjectured, he designed to reconcile himself unto Saul by treacherously fighting against Achish and his compeers, and so was much disappointed when he found this opportunity cut off by the suspicions of the lords. In this case, by my lord the king David would have meant Saul, though he knew that Achish would understand him differently. He who had so deliberately lied to the king of Gath on a former occasion (1 Samuel 27:10) was none too good to betray his hospitality and kindness. But Divine Providence arranged for him a more excellent way.



Verse 11 

11. The Philistines went up to Jezreel — The village of Jezreel, the modern Zerin, (see on Joshua 19:18,) was about three miles south of Shunem, so that in this movement the Philistines advanced towards the Israelites. The modern village stands “upon the brow of a very steep rocky descent of one hundred feet or more towards the northeast.” — Robinson.
30 Chapter 30 

Verse 1 

DAVID’S RETURN TO ZIKLAG, AND REVENGE UPON THE AMALEKITES, 1 Samuel 30:1-31.

1. On the third day — The third day after his removal from the Philistine army. So David must have this time been absent from Ziklag at least five or six days. 

The Amalekites — Another predatory horde of the same nation as those whom David had but recently smitten. 1 Samuel 27:8.



Verse 2 

2. Taken the women captives — The men were all absent with David, but the wives and children (see 1 Samuel 27:3, and note) remained in Ziklag. Upon finding the town burned and their wives and children gone, David and his men probably thought first of all that plunderers from the south had been wreaking vengeance for David’s late conquests in that country, and had every reason to suppose that their families had been massacred.



Verse 6 

6. The people spake of stoning him — They may have thought at first that David’s readiness to go to the war with Achish was unwise, and now as they felt their loss, they blamed him as the cause of all, and in the emotion of the hour were ready to mutiny. This was not strange when we consider the antecedents of many of these men. See 1 Samuel 22:2. 

David encouraged himself in the Lord — Betook himself to prayer, and through the ephod of the priest, as narrated in the following verses, received counsel and promise from Jehovah. Happy he, who in the hour of trouble knows how to encourage himself in Jehovah, for such a man shall surely triumph over all foes.



Verse 9 

9. The brook Besor — Some have supposed this might be the Wady Sheriah, a few miles to the south of Gaza; but it is more likely to have been far south of this, for Ziklag must have been situated far south of Gaza. Compare 1 Samuel 27:6, note. 

Those that were left behind stayed — As further explained in 1 Samuel 30:10; 1 Samuel 30:21, two hundred became so faint and weary that they were unable to proceed, and so they stationed themselves on the banks of this wady, and there remained till David and the four hundred returned.



Verse 12 

12. His spirit came again to him — That is, he revived from the half-unconscious and dreamlike state into which, through anxiety and lack of food, he had fallen.



Verse 14 

14. The Cherethites — The inhabitants of southern Philistia. Compare Ezekiel 25:16; Zephaniah 2:5. The origin of the name is involved in obscurity, but the most plausible opinion is, that both the Cherethites and the Philistines came from Crete, and that the Cherethites, as distinguished from the Philistines, were the later immigrants who settled in the land after the colonial origin of their neighbours had become generally forgotten or ignored. See note on 2 Samuel 8:18. Compare Deuteronomy 2:23; Amos 9:7; Jeremiah 47:4. 

The south of Caleb — The neighbourhood just south of Hebron. Compare Joshua 14:14.



Verse 20 

20. David took all the flocks and the herds — Which belonged to the Amalekites. 

Which they drave before those other cattle — Those other cattle mean the cattle which belonged to David and his men. So David not only recovered his own cattle, but he took all that belonged to the Amalekites besides, and called it his spoil. Of this spoil he sent to his friends in Judah. 1 Samuel 30:26-31.



Verse 22 

22. All the wicked men — Envious, avaricious, selfish persons, who wished to appropriate all the booty among themselves.



Verse 23 

23. Ye shall not do so — Strong in the glory of his victory, and in his confidence in God, David is not now afraid of mutiny among his men, and bravely speaks his mind. 

Which the Lord hath given us — They owed their victory to the overruling providence of Jehovah, but of this David’s men were prone to be forgetful.



Verse 25 

25. He made it a statute — But it had been known in Israel before. See Numbers 31:27; Joshua 22:8.



Verse 26 

26. To his friends — Those who had given him shelter and encouragement during the time of his wanderings. “Sending these gifts could not fail to make the elders of these cities well disposed towards him, and so to facilitate his recognition as king after the death of Saul, which occurred immediately afterwards.” — Keil.


Verse 27 

27. Beth-el — Not the Beth-el of the tribe of Benjamin, but the Bethul of Simeon. Joshua 19:4. Its site has not been identified; nor has that of South Ramoth, or Ramath of the south. Joshua 19:8. 

Jattir — The modern Attar, ten miles south of Hebron. Joshua 15:48.



Verse 28 

28. Aroer — By Dr. Robinson identified with the ruins of an ancient town in a valley twenty miles south of Hebron, called Wady Ar’arah. 

Siphmoth — This place is never mentioned again, and its site is unknown. 

Eshtemoa — Identical with es-Semna, eight miles south of Hebron. Joshua 15:50.



Verse 29 

29. Rachal — This place, like Siphmoth, is now utterly unknown. On the Jerahmeelites and Kenites see note on 1 Samuel 27:10. What cities they possessed we are not told.



Verse 30 

30. Hormah — A city formerly inhabited by Canaanites and called Zephath. Robinson identified it with the pass es-Sufah, some forty miles south of Hebron, but Professor E.H. Palmer finds a much more probable identification of it in the extensive ruins, twenty-five miles southwest of Beer-sheba, called Sebaita. The ruins cover an area of about five hundred yards long and from two hundred to three hundred yards wide. See on Judges 1:17. Chorashan and Athach are now unknown.



Verse 31 

31. Hebron — See on Joshua 10:3. In these and other places in the same section of country David and his men were accustomed to wander, and received kindness from the elders.

31 Chapter 31 

Verse 1 

1. The men of Israel fled — It was probably whispered among the Israelitish troops that Saul had received a communication from Samuel, and that their defeat and their leader’s death had been foretold. This would unnerve their bravest heroes, and spread terror among all. And after his return from that midnight conference with the witch of Endor Saul himself could have had no spirit to fight.



Verse 2 

2. Followed hard upon Saul and upon his sons — When Saul and his sons saw the people flying they probably placed themselves in the thickest of the battle, and sought, as by the last efforts of despair, to turn the tide of the Philistines’ victory. Thus they exposed themselves to death.



Verse 3 

3. Battle went sore — This verse is rendered better thus: Then the battle was heavy against Saul, and the archers, men with the bow, discovered him, and he became greatly terrified because of the archers — After his sons had fallen, Saul was in worse straits than ever, for now the brunt of the battle came on him. 

Archers — מורים, shooters; explained further by the phrase men with the bow; that is, men who shot arrows with the bow. ימצאהו, found him; discovered him; singled him out; not hit him, as our version. After the fall of his sons, the archers discovered Saul, and began to aim their missiles at him. ויחל, imperfect, shortened from חול, to writhe, to quake with pain. The word nowhere means to be wounded, as our version has it here. It is, indeed, probable that some of their arrows struck him, and this caused his alarm. He saw that he was the mark of the Philistine sharp-shooters, and he therefore writhed and quaked with terror at the thought of falling by such hands.



Verse 4 

4. His armourbearer would not — He dared not stretch forth his hand against the Lord’s anointed; the very thought of such an act filled him with fear. 

Saul took a sword — Rather, took the sword, that is, the sword of the armourbearer just referred to. 

Fell upon it — Thrust it through himself by falling over upon it.

This account of Saul’s death is every way consistent with itself and with Saul’s character, and is to be regarded as the true and authentic record of the sacred historian himself. The story of the Amalekite, who stole the king’s crown and bracelet, and brought them to David, (2 Samuel 1:4-10,) is to be treated as a fabrication, feigned with the hope of finding favour with the successor of Saul.



Verse 5 

5. His armourbearer saw that Saul was dead — He probably drew the sword from the body of the king and hoped to save him, but all too late. 

He fell likewise upon his sword — The same sword by which the Lord’s anointed had been slain. Touching and beautiful was this devotion of the faithful armourbearer to his king. It not only evidences the deep attachment of a true and tender heart, but also shows that Saul was not without a strong personal magnetism, which drew others to him, and kept them firmly there. At his public election at Mizpeh there clave to Saul a number of men whose hearts were touched by God, (1 Samuel 10:26,) and at no time during his reign did he want for attendants who were thus tenderly attached to his person and interests.



Verse 6 

6. All his men — All his household, (compare 1 Chronicles 10:6,) who went with him to the war, and on whom his hopes for the future hung.

“The end of the unhappy king corresponded to his life ever since the day of his rejection as king. When he had lost the battle, and saw his three sons fall at his side, and the archers of the enemy pressing hard upon him, without either repentance or remorse he put an end to his life by suicide, to escape the disgrace of being wounded and abused by the foe.” — Keil.


Verse 7 

7. The men of Israel that were on the other side of the valley — The inhabitants on the opposite side of the great Plain of Jezreel; that is, on the western side of the plain, opposite to the mountains of Gilboa. 

On the other side Jordan — The western side of Jordan, opposite to Jabesh-Gilead. Thus the entire northern part of the land of Israel fell under the dominion of the Philistines. 

Philistines came and dwelt in them — This speedy occupation by the Philistines of the conquered and depopulated cities of Israel, shows their strong purpose to hold henceforth in close subjection the country whose people had been to them so irrepressible a foe. But Abner seems to have recovered these cities to the kingdom of Saul, (2 Samuel 2:8-10,) and subsequently David utterly subdued the Philistines. 2 Samuel 8:1.



Verse 8 

8. On the morrow — They did not pause in the heat of battle or in the first flush of victory to gather up their trophies. 

They found Saul and his three sons — They probably knew that he had fallen, or at all events had not escaped with the fugitives of Israel, but until now they had not stopped their pursuit to search for his dead body.



Verse 9 

9. They cut off his head — His sons seem to have received the same barbarous treatment. See 1 Samuel 31:12. This revenge on the lifeless bodies of the slain shows, according to some writers, the low and miserable barbarity of the Philistines; but did not David treat the dead body of Goliath in the same way? (1 Samuel 17:54;) and what shall be said of Samuel’s hewing of Agag in pieces? 1 Samuel 15:33. We must not judge the usages of that age by our own. 

To publish it — That the daughters of the uncircumcised might rejoice and triumph. 2 Samuel 1:20.



Verse 10 

10. Ashtaroth — See on Judges 2:13. 

Beth-shan — The modern Beisan, between the mountains of Gilboa and the river Jordan. See on Joshua 17:11. The wall of Beth-shan, to which the bodies were fastened, appears to have faced some main street of the city. 2 Samuel 21:12.



Verse 11 

11. The inhabitants of Jabesh-gilead — Who ever preserved a tender and grateful remembrance of what they owed to the heroism of Saul. See chap. 11.



Verse 12 

12. Burnt them — Such disposal of the bodies of the dead was not a custom among the Israelites, but has been accounted for in the present case on the supposition that these bodies were mutilated and already putrid, so that they could not receive honourable burial; and there was danger that the Philistines, finding the bodies stolen from the wall of Beth-shan, would hasten to recapture them, and do them some greater dishonour.



Verse 13 

13. Took their bones — From which it appears that they were not burned to ashes. 

Buried them… at Jabesh — Where they remained until David had them removed and placed in the sepulchre of Kish at Zelah. 2 Samuel 21:14. 

Fasted seven days — Because of their deep humiliation and grief.

Here ends the history of Saul, and at its close we may well pause to record a few additional reflections on his life and reign. We are impressed from the beginning to the end of his career with the conviction, which deepens all the way along, that he was unequal to his times. He was the center of events and persons greater than himself, and was sadly deficient in those mental and religious qualities which mark the highest style of man. He possessed, indeed, some touching and tender traits of character. In his earlier years he was meek and little in his own eyes, (1 Samuel 15:17,) though in the eyes of all who knew him he was a choice and noble youth. 1 Samuel 9:2. His emotional soul quickly caught the ecstasy of the prophetic schools, and he prophesied among them; and even in the later days of his insane persecution of David there would come moments of deep humiliation and contrition of soul, when he would melt into tearful tenderness. 1 Samuel 24:16; 1 Samuel 26:21. But he was unequal to the weight of empire. Elevation to power spoiled and finally ruined him, for there was in him a sad mental and religious incapacity for meeting the exigencies of that most trying period of Israelitish history.

“If Samuel is the great example of an ancient saint growing up from childhood to old age without a sudden conversion, Saul is the first direct example of the mixed character often produced by such a conversion, a call coming in the midday of life to rouse the man to higher thoughts than the lost asses of his father’s household or than the tumults of war and victory. He became ‘another man,’ yet not entirely. He was, as is so often the case, half-converted, half-roused. His mind moved unequally and disproportionately in its new sphere. Backwards and forwards, in the names of his children, we see alternately the signs of the old heathenish superstition and of the new purified religion of Jehovah. He caught the prophetic inspiration not continuously, but only in fitful gusts. Then he would be again the slave of his common pursuits. His religion was never blended with his moral nature. It broke out in wild, ungovernable acts of zeal and superstition, and then left him more a prey than ever to his own savage disposition. With the prospects and the position of a David, he remained to the end a Jephthah or a Samson, with this difference, that, having outlived the age of Jephthah and of Samson, he could not be as they; and the struggle, therefore, between what he was and what he might have been, grew fiercer as years went on; and the knowledge of Samuel, and the companionship of David, became to him a curse instead of a blessing.” — Stanley.
The true theocratic view of Saul’s reign is appropriately given in Jehovah’s own words. Hosea 13:11 : “I gave thee a king in mine anger, and took him away in my wrath.” We must not understand, then, that Saul was chosen because God saw in him the proper qualifications for a king, but quite the contrary. God wished to punish his people for their loss of the true theocratic spirit, and their blind adherence to the false principles and aims with which they thought to revolutionize their government, and the punishment came by the administration of an incompetent king. The leaders of Israel were in an almost passionate haste for change. The occasion and manner of their asking for a king was like throwing the blame of all their national misfortunes on Jehovah, and was accompanied by a suggestion that a king like one of the heathen monarchs would be better than any other kind of leader; so he gave them a king much after their fancy in order to punish them — a man of lofty stature, of splendid personal appearance, of strong heroic impulses, but sadly defective in those nobler virtues which make a man after God’s own heart.

We need not suppose that Saul was so exclusively chosen of God as that the people had no hand and voice in his election. Already, when he first appeared to Samuel, he was designated as the one above all others, “on whom was all the desire of Israel.” 1 Samuel 9:20. His noble presence and lofty stature, and the wealth and political influence of his family, had already led many in Israel, as they were talking up a king, to turn their eyes to Saul, the son of Kish. The sacred historian may have purposely passed over the merely human measures that were used to secure Saul’s election, and have given us, as is the design of sacred history, the working of God’s hand in the matter.

In the introduction to chapter 13, where the history of Saul’s reign properly begins, we have called attention to the fact that the first three chapters of that history (13, 14, and 15) are devoted to a detailed account of the three great errors of Saul’s life. From these three errors sprang all his after woes. They were the religious crises of his history, and at each point he failed.

But though Saul’s reign was a failure, his whole career is sketched with a plaintive tenderness. Not only did Samuel greatly mourn for Saul, (1 Samuel 15:11; 1 Samuel 15:35; 1 Samuel 16:1,) but the sacred historian, caught the sad, tender spirit of that saintly judge, and breathed it into his narrative. In the same spirit David pours forth his touching elegy over the fallen beauty and might of Israel. 2 Samuel 1:19-27. In the same spirit let us remember that “pride goeth before destruction, and a haughty spirit before a fall.”

